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AIM OF THE SEMINAR 

Francesco Pierli, MCCJ 

On behalf of our President and of the staff of SEDOS I welcome all 
of you to this seminar on "Laity in Mission". As you may know, the theme 
was proposed by many of you. And rightly so, since the laity, men and 
women, are becoming evermore aware, both in theory and in praxis, that 
they are part and parcel of the missionary people of God and of the 
mystery of the Church as a sign of the times in today's world. 

Moreover, the Synod on the Laity in the Church is in sight. You 
will recall that we, as the SEDOS family, spent a considerable time 
during the General Assembly on December 9, 1986, studying the Synod 
Lineamenta, spearheaded by the stimulating talks of Mrs. Margaret Hebble- 
thwaite. Mrs Emma Cavallaro and Fr. SGan Fagan. 

But more than documents and talks, it is our own missionary ex- 
perience that witnesses and alerts us all to the direct and multiple 
involvement of the laity in the process of evengelization and liberation 
which is the aim of our missionary endeavour. Where the Church is less 
structured and formal, there, the Holy Spirit urges the laity to become 
evermore creative ministers within and without the Christian Communities. 

The resource persons, the sharing in small groups, the two optional 
workshopsatthis seminar will all add a great deal to our own experience, 
theological understanding and comon attitudes. It is our hope that the 
seminar will achieve the following three objectives: 

1) To broaden our information and awareness of what the laity are 
already doing for the vitality of the Christian communities and for 
the animation and transformation of human society in bringing about 
the reign of God; 

2) To deepen our theological vision of the laity as Church and in the 
mission of the Church in the world; 

3) To bring about a conversion of mind and heart and an upsurge of 
new attitudes which will allow us to look forward to and enjoy an 
ever greater sharing with the laity in practical orientations, 
government, life-style and discernment and hence to go beyond a 
mere repetition of the past statements of the Council or other 
documents. 

I wish all of you a happy experience at this seminar. With the 
assistance of the Holy Spirit, may it match your expectations. 



RESOURCE PERSONS 

DEIRDRE McLoughlin was born in Zimbabwe and raised in Dublin; Qualified 
as a physiotherapistin1958; Practised as a physiothe- 

rapist in Ireland, Nigeria and Canada; Married Dermot in Nigeria in 1960; 
Trained in spiritual-direction at Toronto school of Theology and Ignatius 
College, Guelph 1977 - 1981; Associate staff St. Josephs Retreat House 
Hamilton; Executive Director Institute of Concern for Public Health, 
Toronto),l985 - 1986; Lay-spiritan 1975; Permanent commitment to the 
Spiritan Congregation in 1984. 

DERMOT McLoughlin was born in Dublin where he qualified as a physician; 
in charge of Leprosy unit at Abakaliki, Nigeria; 

Presently chief of service at Chedoke Hospital, Hamilton, Ontario; 
Assistant professor, Faculty of Radiology at McMaster University; Former 
National Executive Physician (Canada) for the Prevention of Nuclear War; 
Lay Spiritan 1975; Permanent comitment to the Spiritan Congregation in 
1984. 
The McLoughlin's have four sons ages 25 to 17. They are co-founders of 
the ASHLING CHRISTIAN COhMUNI'N. 

DONALD NICHOLL was born in England in 1923; Oxford 1941-42; British 
Army, mainly in the Far East, 1942-46. Returned to Ox- 

ford 1946-47; Teaching at Edinburgh University 1948-52; Professor of 
History and Religious Studies, University of California. Santa Cruz 
1966, 1969-70, 1974-80; Rector of the Ecumenical Institute for Theological 
Research, Tantur, Jerusalem, 1981 85; Visiting Professor, Santa Cruz 
and Senior Research Fellow, Multi-Faith Resource Unit, Selly Oak, Bir- 
mingham 1985-86. 1987-Free lance. 

ANNA M I A  TEPEDINO was born in Brazil; Educated at Notre Dame de Sion - 
School; Graduated in philosophy; Member of Cursillos 

de Cristiandad and Movimento Familiar Cristiano M.Th. dissertation on 
"Women Disciples in the Gospels"; Presently lecturer and Co-ordinator of 
theology faculty courses, Pontifical University, Rio de Janeiro; Pastoral 
ministry in Baizade Fuimineuse in Rio de Janeiro periphery; Married to 
Renato, they have four children. 

AMIN FAHIM: Amin Fahim a fait dix ans de journalisme, puis dix ans de 
barreau avant de se trouver plongi 2 plein temps dans 

"1'Association Chrztienne de la Haute-Egypte pour les zcoles et la pro- 
motion sociale". Pour cela, il a abandonns sa carriere d'avocat. 
S'il a le titre de prZsident-directeur genzral, c'est en fait un groupe, 
~lut6t une communauts de laics qui dirige l'~ssociation, avec Amin au 
centre. Ce groupe comprend des hommes et des femes, des catholiques et 
des orthodoxes. Amin assume plusieurs autres responsabilites dans 



l'Eglise, parmi lesquelles: secretaire gsnsral adjoint du Conseil de la 
pastorale d'ensemble de son pays; membre laic de la Comission Pontificale 
Mixte de Dialogue entre les Eglises Catholique et Copte-Orthodoxe; premier 

vice-prgsident d'une O.I.C., - le B.I.C.E. (Bureau International Catholique 

de 1'Enfance). Amin a 65 ans; il est mari; et pere de trois jeunes gens 
agzs de 27 2 3 4  ans. 

AN INTRODUCTORY NOTE 

Ninety participants, seventeen of whom were Superiors General, attended 
this SEDOS Seminar at Villa Cavalletti near Frascati from March 24  - 28, 
1987. They represented 45  mission Societies and Congregations and came from 
5 continents and 25 countries. Virtually all the participants were General 
Councillors or mission co-ordinators. 

All the speakers were married lay people with families, in one case with 
grand-children. The witness of ther comitment to mission in their varied 
situations in Africa, Latin America, Europe and North America was a remarkable 
inspiration to us all. The total absence of polemics was a feature of the 
Seminar. Wrote one of the lay participants aEterwards:"I found it very im- 
portant symbolically, that men and women, clergy and lay, had a deep affection- 
ate relationship, sharing their experiences, trying to work together in order 
to build the Kingdom. 

As usual the Seminar developed its own dynamic. It was based on an 
experiential model and blended the personal stories of the resource persons 
with serious theological-missiological reflection. Sharing in the conclud- 
ing general assemblies was particularly rich and persona. 

This report contains the full texts of the resource persons present- 
ations, a synthesis of the group discussions and suggestions which emerged 
at the Seminar for the Executive Committee of SEDOS and the SEDOS member 
Institutes. 

One question we will all ask ourselves following the Seminar "Are there 
blockages which the Holy Spirit is placing in our way as we spread the gospel 
message. What are they? And what do they say to us about where the Spirit 
is leading us?" 



THE STORY OF DEIRDRE AND DERMOT 
TWO LAY PEOPLE I N  MISSION 

Dermot and D e i r d r e  McIoughlin 

De i rd re :  Once b e f o r e , I  made a  s h o r t  v i s i t ,  n o t  a  p a r t i c u l a r l y  j o y f u l  
one t o  Rome. It was s p e n t  a t  t h e  Rome a i r p o r t  twenty s i x  

y e a r s  ago when I was r e t u r n i n g  from N i g e r i a  w i t h  my s i c k  i n f a n t  wonder- 
ing  i f  he were going t o  d i e .  This  i s  a  h a p p i e r  v i s i t !  

Dermot: We thought  of beg inn ing  by t e l l i n g  you something of t h e  s t o r y  
o f  our  l i v e s .  My chi ldhood was u n u s u a l .  My f a t h e r  was 40 y e a r s  

o l d e r  than  my mother - a s  a  r e s u l t  of which he found i t  d i f f i c u l t  b r i n g -  
ing  up t h r e e  sons .  We were a l l  s e n t  t o  board ing  school  and t h u s  a t  
n ine  y e a r s  of age I had my f i r s t  c o n t a c t  w i t h  t h e  S p i r i t a n  Congregat ion.  
A t  twe lve  I had no doubt t h a t  I would be a  miss ionary  p r i e s t  and I would 

go t o  A f r i c a .  

Then i n  my e a r l y  t e e n s  I was t r o u b l e d  w i t h  s c r u p l e s  t o  a  v e r y  
extreme degree .  They took  over  my l i f e .  I was q u i t e  a  good f o o t b a l l  
p l a y e r  and t h e  o n l y  t ime I was f r e e  of t h e s e  s c r u p l e s  was when I was 
p l a y i n g  f o o t b a l l !  This  made me i n t e n s l y  i n t e r e s t e d  i n  t h e  game. I 
played f o r  t h e  schoo l  team and f o r  t h e  r e p r e s e n t a t i v e  p r o v i n c i a l s i l e  and 
everyone thought I was having a  wonderful  ch i ldhood .  S c r u p l e s  can be  
h e l l .  I wondered i f  I could  even be f r e e  of s i n  between c o n f e s s i o n  and 
r e c e i v i n g  Holy Communion and t h i s  con t inued  f o r  f i v e  o r  s i x  y e a r s .  
During t h a t  t ime I met a  b e a u t i f u l  p r i e s t  whose d e a t h  I am s u r e  I speeded 
up w i t h  a l l  t h e  s t r e s s  I caused him. He was e x t r a o r d i n a r i l y  p a t i e n t  w i t h  
me and d i r e c t e d  me t o  a  p s y c h o l o g i c a l  c o u n s e l l o r .  I s t i l l  wanted t o  

become a  p r i e s t  b u t  i t  became c l e a r  t h a t  i t  was no t  t h e  wav I was d e s t i n e d  
t o  go.  The c o u n s e l l o r  p o i n t e d  o u t  t o  me I could s e r v e  God j u s t  a, w e l l  
be ing  a  l a y  pe rson .  A weight  was l i f t e d  from my mind. 

I went on t o  medica l  schoo l  where I was s t i l l  i n t e r e s t e d  i n  
r e l i g i o n  and came i n  c o n t a c t  w i t h  Opus Dei .  They were then  opening a  

house i n  Dubl in  and were v e r y  a c t i v e  on t h e  u n i v e r s i t y  campus. I became 
q u i t e  involved w i t h  Opus D e i  b u t  never  moved i n t o  t h e i r  r e s i d e n c e .  Many 
t h i n g s  d i s t u r b e d  me about  them and I e v e n t u a l l y  moved away from them. 
A t  boarding school  we f e l t  we knew A f r i c a  th rough  our  c o n t a c t  w i t h  
miss ionary  p r i e s t s  and s o  i t  was n o t  unusual  t h a t  I l e f t  f o r  A f r i c a  when 
I had q u a l i f i e d  a s  a  d o c t o r .  



A t  medical  school  L had s een  t h i s  b e a u t i f u l  p h y s i o t h e r a p i s t  i n  t h e  
c o r r i d o r s  of t he  h o s p i t a l .  I n  f a c t  I t h i n k  a  l o t  of medical  s t u d e n t s  

got  t r ea tment  dur ing  t hose  days  f o r  doub t fu l  a i lments !  Deirdre  and 1 

go t  engaged a  yea r  a f t e r  meet ing.  A f t e r  q u a l i f y i n g  we went t o  N ige r i a  
wi th  t h e  Medical Mi s s iona r i e s  of Mary and t he  S t .  P a t r i c k ' s  Soc i e ty  i n  

t h e  t hen  Diocese of Ogoja. We planned t h a t  I should go ou t  f o r  6 months 

t o  s ee  i f  we could work t o g e t h e r  t h e r e .  De i rdre  would t hen  fo l l ow .  

Dei rdre :  I was born  i n  Zimbabwe, went t o  school  wi th  t h e  Loreto  S i s t e r s ,  

a t t ended  u n i v e r s i t y  and graduated a s  a p h y s i o t h e r a p i s t .  I f  I 
were eve r  asked ,  whi le  growing up, what I would l i k e  t o  be my answer 

was always - "Not a  s i s t e r  and no t  a  teacher!"  S i s t e r s  were very  remote 
dur ing  my schooldays .  I c o n s t a n t l y  wondered what they d i d  a t  t h e  end 

of school  day when they d i sappeared  behind t h e  l i t t l e  door a t  t h e  end of 
t h e  c o r r i d o r .  L a t e r ,  i n  N ige r i a  I came t o  r e a l i s e  they were extremely 

human and j u s t  l i k e  me. 

We were mar r ied  i n  t h e  sma l l  convent chapel  i n  t h e  l e p e r  v i l l a g e  

where we had gone t o  work. Our 'bestman'  was an I t a l i a n .  Dermot was 

ve ry  ill t h e  day of our wedding s o  t h e  b i shop ,  " a l l  t h i n g s  having been 

prepared" decided t o  marry me by proxy t o  t he  b e s t  man who would s t and  

i n  f o r  Dennot whereupon Dermot managed t o  s t agge r  t o  t h e  chape l  - so  

a l l  was w e l l .  The wedding cake which I had made and iced co l l ap sed  j u s t  
a f t e r  we c u t  i t .  Dermot took t o  h i s  bed, which i n c i d e n t a l l y  was t h e  
Nother Supe r io r ' s !  That was an excep t ion .  L a t e r  a s  we moved around 
t h e  miss ions  I would be housed wi th  t h e  s i s t e r s  i n  t h e  convent ,  whi le  
Dermot would s t a y  wi th  t h e  p r i e s t s  i n  t h e  r e c t o r y  a l though  we were 

marr ied.  

Our home was no t  ready when we r e tu rned  from our honeymoon - so  I 
a t e  wi th  t he  s i s t e r s  t h a t  evening.  It was t h e  only t ime I d i d  s o .  I 
always had t o  e a t  a p a r t  from them i f  Dermot happened t o  be away. I was 

q u i t e  l one ly .  Then I would go t o  t h e  womens' a r e a  of L e p e r v i l l e  and 

a l though  I could no t  speak t h e i r  langauges ( t h e r e  were many) and they 

cou ldn ' t  speak mine they were t h e  people  who welcomed me. They were t h e  

people who seemed t o  unders tand .  It was t h e r e  t h a t  I l e a rned  t he  mean- 
ing of t h e  word "presence". My memory of N ige r i a  i s  t h e  women and 
t h e i r  joy d e s p i t e  t h e  f a c t  t h e  many had bad d e f o r m i t i e s  and had spen t  

y e a r s  i n  t b e l e p e r  s e t t l e m e n t .  

We f i r s t  came i n  c o n t a c t  w i th  primary h e a l t h  c a r e  i n  N ige r i a  

through my work a s  a p h y s i o t h e r a p i s t .  There were many l e p e r  v i l l a g e s  
and many c h i l d r e n  a t  school  i n  t h e s e  v i l l a g e s .  Deformi t ies  were wide- 

spread.  It was imposs ib le  f o r  me t o  be everywhere s o  I brought one o r  

two c h i l d r e n  from t h e  d i f f e r e n t  v i l l a g e s  t o  t h e  c e n t r a l  v i l l a g e  and 
h e l d  c l a s s e s  f o r  them t h e r e  f o r  t h r e e  weeks d u r i n g  which t ime they could 

a l s o  a t t e n d  normal school .  They l e a rned  about t h e  c a r e  of hands and 
f e e t ,  t h e  e x e r c i s e s  t o  do,  how t o  warn o t h e r  c h i l d r e n  about  no t  walking 



on sharp  o b j e c t s ,  ho t  c o a l s  e t c .  and encouraging them t o  wear s a n d a l s .  
A s  s e n s a t i o n  was o f t e n  dead i n  t h e i r  f e e t  t h e  l e p e r  c h i l d r e n  compounded 
t h e i r  i l l n e s s  by not t a k i n g  t h e s e  p r e c a u s t i o n s .  Then I c a l l e d  t o  t h e  
v i l l a g e s  t o  supe rv i s e  them when they  had r e t u r n e d .  Dermot was a l s o  
involved w i th  " leper -a t t endan ts"  - people  who had 6 months t r a i n i n g  and 
were i n  charge  of l e p e r  v i l l a g e s ,  d i spens ing  medica t ion  e t c .  

Our e l d e s t  son John almost d i ed  du r ing  t h i s  t i m e .  I remember 
t r a v e l l i n g  w i th  him between Abakalaki and Anawa. He was a baby of 12  
months and had m a l a r i a .  Half way t o  Anawa he  seemed t o  have stopped 
b r ea th ing .  We s tood wi th  him on t h e  s i d e  of t h e  road and c r i e d .  It 
wasan i s o l a t e d  p l a c e .  He began b r e a t h i n g  a g a i n  and we c a r r i e d  on t o  
Anawa. It was whi le  t a k i n g  himhome t o  Dubl in  e v e n t u a l l y ,  s t i l l  a  ve ry  
ve ry  s i c k  baby, t h a t  I spen t  and hour a t  Rome A i r p o r t .  

We d i d n ' t  go back t o  N ige r i a .  We wanted t o ,  b u t  because of John 's  
h e a l t h  we were adv ised  no t  t o .  We went t o  Glasgow i n  Sco t land  i n s t e a d  
where Dermot s p e c i a l i s e d  i n  r ad io logy .  F i n a n c i a l l y  we were poor .  
Dermot earned l e s s  t han  $2000 a  yea r  from which he had t o  buy books, 
t r a v e l  t o  London f o r  h i s  examinat ions  and g e t  accomodation which was 
ve ry  d i f f i c u l t .  

We were lucky t o  g e t  a  ground f l o o r  apar tment  i n  a  tenement.  
We knew w e  would only be t h e r e  f o r  a  couple  of y e a r s  b u t  t h e  woman who 
l i v e d  a c r o s s  t h e  h a l l  from us wi th  he r  husband and seven c h i l d r e n  was 
t h e r e  f o r  many yea r s  a f t e r  we had l e f t  a l though  i t  was a  condemned 
tenement. She t augh t  m e  something i n  l i f e .  We went t o  I r e l a n d  f o r  
Christmas one yea r .  It was f r e e z i n g  on our  r e t u r n .  There was no 
c e n t r a l  h e a t i n g  i n  t h e  apar tment  and I dreaded r e t u r n i n g  t h e r e .  The 
morning we a r r i v e d  back was foggy and co ld  and we were mi se r ab l e  when 
w e  go t  t o  t h e  house.  There was a  l i g h t  on, a  f i r e  l i g h t i n g ,  t h e  p l a c e  
was warm, t h e  t a b l e  was s e t  and b r e a k f a s t  was h a l f  p r epa red .  With a l l  
h e r  problems ou r  neighbours  had s t ayed  up f o r  a  good p a r t  o f  t h e  
n i g h t  t o  make s u r e  t h i n g s  would be comfortable  f o r  us  when we go t  back 

When Dermot f i n i s h e d  h i s  r ad io logy  he was t o l d  by t h e  head of 
h i s  Department i n  t h e  Royal I n f i rma ry  i n  Glasgow "You've go t  t o  l e ave  
Sco t land ;  we have our  f u l l  complement of s t a f f ;  t h e r e  a r e  no p r o s p e c t s  
here ."  It was then  we dec ided  t o  go t o  Canada. 

Dermot: We were t h e r e  on ly  a  couple  of yea r s  when I g o t  a  ve ry  good 
medical  appointment wi th  f o u r  o t h e r  r a d i o l o g i s t s  i n  a  smal l  

c i t y .  I was soon a b l e  t o  s e t  up a  v e r y  s u c c e s s f u l  medical  group. It 
was a  f a r  s t e p  from t h e  condemned tenement i n  Glasgow. We were now, 
i n  North American terms,  " lead ing  t he  good l i f e " .  We were members of 
t h e  count ry  c l u b  and p a t r o n s  of t h e  a r t s  i n  t h e  c i t y .  De i rd r e  was on 
t h e  g u i l d  f o r  t h e l o c a l  t h e a t r e .  I was Chairperson of t h e  C a t h o l i c  



High School Board and a  member of t h e  Knights  of Columbus. De i rdre  
was p r e s i d e n t  of t h e  C a t h o l i c  Womens League. We had a very  b e a u t i f u l  
home and, a s  Deidre  used t o  s ay ,  h a l f  of our r e l i g i o n  w a s  f i l l i n g  t h i s  
home wi th  a n t i q u e s .  We "had i t  made", were l i v i n g  i n  " t he  f a s t  lane" ,  
working hard,  p l ay ing  hard ,  having a  good l i f e .  We were good decent  
r i c h  people .  And had f i v e  hea l t hy  sons .  But I d i d  no t  f i n d  I had 
achieved happiness .  When w e  s topped t o  t h i n k ,  which wasn' t  o f t e n ,  we 
thought maybe we were happie r  i n  t h e  Glasgow tenement where we had 
more t i m e  t o g e t h e r  o u r s e l v e s .  

We had a  b e a u t i f u l  house on 1 114 a c r e s  of land over looking  a  
l ake .  There was a  window trimmed w i th  s t a i n e d  g l a s s  on t h e  s t a i r s .  
Sometimes a t  n i g h t  I would go t h e r e  t o  p ray .  I thanked God f o r  t h e  
beau ty  of t h e  p l a c e  we were i n .  I f  I prayed f o r  a  ,considerable  t ime 
f e e l i n g s  of g u i l t  came t o  me .  I kep t  g e t t i n g  t h e  same message - I 
showed you t h e  slums of Glasgow and r u r a l  cond i t i ons  i n  N ige r i a .  
What a r e  you doing w i th  your l i f e  here?  I would f e e l  uncomfortable 
and r a i s e  t h i s  w i th  Dei rdre .  

De i rdre :  But I d i d n ' t  ag r ee  a t  al l!  I thought we had done our  b i t .  
I was en joy ing  l i f e .  I was invc lved  wi th  t h e  community, 

doing good t h i n g s  and s o  I ' m  a f r a i d  I l e f t  Dermot t o  h i s  g u i l t  f e e l i n g s !  

Dermot: About t h a t  time D e i r d r e ' s  t eenage  s i s t e r  who was ve ry  a t t a c h e d  
t o  her,came t o  v i s i t .  She had a f a t a l  blood d i s o r d e r  and was 

w i th  u s  f o r  t h e  las t  months of he r  l i f e .  De i rdre  took her  body back 
t o  I r e l a n d  f o r  t h e  f u n e r a l .  While s h e  was away I d i d  something which 
was no t  r e a l l y  f a i r  cons ide r i ng  how upse t  she  was. There was a  l ay  
i n s t i t u t e  i n  Canada founded by a  Russian Baroness ,  Ca the r i ne  Doherty. 
About 75  l a y  members l i v e d  i n  a  ve ry  s imple  f a s h i o n  and about  14 p r i e s t s  
had jo ined  them. They organ ised  weeks f o r  + m i l i e s  i n  t h e  summertime 
when they  would go and l i v e  i n  s imple  l o g  cab in s .  During t he  day t h e r e  
were some conferences  wi th  one of t h e  p r i e s t s  from Madonna House. I 
booked us i n  t h e r e  f o r  about  s i x  weeks a f t e r  D e i r d r e ' s  r e t u r n .  

De i rd r e :  I wasn ' t  happy about t h i s .  I f e l t  he should have asked m e .  

I was going through a very  bad pe r i od ,  f e e l i n g  ve ry  empty. 
I had t o  work through Maureen's dea th ,  bu t  t h e r e  was something more 
t han  t h a t .  The i dea  of going w i t h  t h e  f ami ly  t o  a fami ly  r e t r e a t  week 
was t h e  l a s t  t h i n g  i n  t h e  world I wanted. When I go t  t h e r e ,  F r .  Bob 
Wilde saw how upse t  I was and d i d  eve ry th ing  i n  h i s  power j u s t  t o  g e t  
me t o  t a l k  - even p u t t i n g  h i s  chaise- longue o u t s i d e  t h e  door  of t h e  
c a b i n  where we  l i v e d  s o  t h a t  I would have t o  p r a c t i c a l l y  s t e p  over  i t  

t o  g e t  o u t .  Tha t ' s  what I did!  I l i t e r a l l y  s tepped over  i t ,  s a i d  
'Good Morning F a t h e r '  and took o f f .  I had no c o n t a c t  w i th  anybody 
excep t  being ve ry  upse t  t h a t  I had t o  cook w i t h  seven o t h e r  f a m i l i e s  
i n  t h e  communal cook-house and t h i n k  t h a t  everybody was look ing  a t  me 
f o r  some r ea son .  That week was one o f t h e m o s t  d i f f i c u l t  weeks of my 
l i f e .  



Dermot: On t h e  o t h e r  hand I f e l t  t h a t  t h i s  was j u s t  what we needed, 
bu t  obv ious ly  t h e r e  was a  l o t  of f r i c t i o n  between u s .  The 

group of f a m i l i e s  was midd le -c lass .  Baby s i t t e r s  took c a r e  of  t h e  
c h i l d r e n  and w e  spen t  most of t h e  day w i t h  t h e  p r i e s t  who helped u s  

examine o u r  m a t e r i a l  l i f e  s t y l e .  This  had never  happened b e f o r e .  I 
thought of  our  l o c a l  p a r i s h  and r e a l i s e d  we were  honoured by t h e  p r i e s t s  
f o r  our  h e l p i n g  them. We were t a k e n  o u t  t o  d i n n e r  and e n t e r t a i n e d  
p r o f u s e l y .  Now i t  was q u i t e  t h e  r e v e r s e .  We were being cha l l enged  on 
how we were l i v i n g .  Even though t h i s  i s  what we had come t o g e t h e r  t o  
c o n s i d e r  i t  was i n t e r e s t i n g  t h a t  when we were i n  f a c t  c h a l l e n g e d ,  we 
defended our  l i f e  s t y l e .  It developed i n t o  a  d e b a t e  between t h e  t e n  
f a m i l i e s  and t h e  p r i e s t .  Ten a g a i n s t  one! - s o  we l e f t  f e e l i n g  we had 
won t h e  d e b a t e .  S i x  months l a t e r  we were a l l  obv ious ly  t r o u b l e d  and. . .  

De i rd re :  .... I was t h e  one who suggested we would go back! I had been 

t h i n k i n g  t h i n g s  over  and recognised  how empty was my l i f e .  I 
f e l t  Dermot was r i g h t  - t h e r e  had t o  be some change. I suggested we 

t a l k  a g a i n  t o  Bob Wilde.  I thought  he would g i v e  u s  some b l u e - p r i n t  t o  
fol low.  The f i r s t  t h i n g  he s a i d  was "Are you praying?".  "Well ,  I go 
t o  mass on Sunday", I s a i d .  But he asked a g a i n  "Are you r e a l l y  praying?"  
And I thought  - probably  n o t .  When I was a  c h i l d  I used t o  c h a t  c o n s -  
t a n t l y  w i t h  God. But t h a t  seemed t o  have gone and a p a r t  from r o u t i n e  
t h i n g s  l i k e  Sunday mass o r  church devo t ions  I r e a l l y  hadn ' t  been p r a y i n g  
o r  g i v i n g  t ime t o  p r a y e r .  "Well", he s a i d ,  "become a  l i t t l e  l e s s  a c t i v e  
and spend some t ime j u s t  s i t t i n g  i n  t h e  p resence  of Jesus" .  

I s t a r t e d  and l i k e d  i t  and became v e r y  i n a c t i v e ,  gave up most of  
a c t i v i t i e s a n d s p e n t  most of my s p a r e  t ime p r a y i n g .  Dermot p o i n t e d  

ou t  t h a t  he f e l t  t h i s  was no t  r e a l l y  t h e  way t h i n g s  were supposed t o  be .  
We might have been on a  th read-mi l l  b e f o r e  b u t  spending a l l  my s p a r e  

t ime pray ing  was n o t  t h e  s o l u t i o n  e i t h e r .  I began t o  r e a l i s e  t h a t  con- 
t e m p l a t i o n  wi thou t  a c t i o n  was j u s t  a s  wrong f o r  m e  a s  a c t i o n  wi thou t  

con templa t ion .  Both of u s  had come t o  r e a l i s e  we needed t o  change our  

l i v e s  and s o  we s e t  o u t  on a  s e a r c h .  

Dermot: J u s t  about  t h a t  t i m e  we were asked t o  g i v e  a  t a l k  on Ilorld 
Leprosy Day. I was p a r t i c u l a r l y  q u a l i f i e d  t o  d o  t h i s .  My 

aud ience  was made up of  75 young peop le ,  15from t h e  c i t y  where we l i v e d ,  
t h e  remainder from o t h e r  towns. I gave my u s u a l  t a l k  and was winding up 
w i t h  t h e  o b s e r v a t i o n  t h a t  people  of North  America should s h a r e  w i t h  
peop les  of  t h e  o t h e r  h a l f  of  t h e  world t o  h e l p  s p e c i a l l y  t h e  15 m i l l i o n  

people  s u f f e r i n g  from l e p r o s y , o n l y  one- th i rd  of whom were g e t t i n g  medical  
t r e a t m e n t .  We should be generous ,  g i f t - g i v i n g  e t c .  I looked i n t o  t h e  

aud ience .  There were two t e e n a g e r s  who knew me and our  l i f e  s t y l e .  
They s a i d  n o t h i n g  b u t  I could  s e e  i n  t h e i r  eyes  "you a r e  a  t o t a l  

hypocr i te!"  The i r  c h a l l e n g e  was t h e  c h a l l e n g e  of t h e  p r i e s t  on t h e  
r e t r e a t .  I s t i l l  remember t h e  look  i n  t h e i r  eyes .  When I g o t  home 
I r e a l i s e d  I could never  t a l k  about l e p r o s y  a g a i n .  



We t a l k e d  t o  many l a y  p e o p l e ,  s i s t e r s  and p r i e s t s .  I remember 

s p e c i a l l y  t a l k i n g  w i t h  one of Cesar ~ h a v e z ' w o r k e r s ,  from t h e  migran t  
worker ' s  o r g a n i s a t i o n s  i n  C a l i f o r n i a .  The boyco t t  o n  buying g rapes  and 

l e t t u c e  from C a l i f o r n i a  was i n  f o r c e .  She spoke about  non-violence.  
I t o l d  h e r  what I i n t e n d e d  t o  do.  A t  t h e  supermarket I would f i l l  my 

handcar t  w i t h  g r o c e r i e s ,  pu t  some of  t h e  C a l i f o r n i a n  g rapes  and l e t t u c e  
on top ,  a s k  a t  t h e  check-out whether t h e s e  came from C a l i f o r n i a  apd then  
l e a v e  t h e  handcar t  t h e r e  d e c l a r i n g  I would buy no th ing  from t h a t  s t o r e .  

"But" she  s a i d ,  " t h a t  - i s  being v i o l e n t !  Some worker i n  t h e  s t o r e  
now has  t o  go t o  t h e  t r o u b l e  of  p u t t i n g  e v e r y t h i n g  from t h a t  c a r t  back 
on t h e  racks" .  "I thought  t h a t  was non-violent  a c t i o n " ,  I e x p o s t u l a t e d  
and asked h e r  what s h e  saw a s  non-violent  a c t i o n ?  I n  C a l i f o r n i a  she  
s a i d  she  had s tood  o u t s i d e  Supermarkets handing ou t  l e a f l e t s  and a s k i n g  
people  no t  t o  buy C a l i f o r n i a n  g r a p e s .  A woman came up t o  he r  and s p a t  
i n  h e r  f a c e .  She s a i d  "Thank you". Again t h e  nex t  day t h e  same woman 
came by. She handed h e r  t h e  l i t t l e  l e a f l e t  a g a i n  and asked h e r  a g a i n  
p o l i t e l y  n o t  t o  buy t h e  g r a p e s .  Again t h e  woman s p a t  i n  he r  f a c e  and 

went i n t o  t h e  s t o r e .  Three o r  f o u r  days  l a t e r  t h e  same scene  was r e -  
enac ted  - excep t  t h i s  t ime t h e  woman looked i n t o  h e r  f a c e  and b u r s t  
i n t o  t e a r s .  "That i s  non-violence" she  s a i d .  

I n  o u r  s e a r c h  we met two young n u r s e s  who had s t a r t e d  a  house of 
p r a y e r .  We met a  member of young men and women who worked f o r  a  s a l a r y  

f o r  h a l f  t h e  y e a r  and worked a s  v o l u n t e e r s  f o r  t h e  o t h e r  h a l f .  We met 
many i n t e r e s t i n g  people  one of them be ing  J e a n  Vannier.  A comment of  
h i s  was: "Whatever you do ,  do i t  w i t h  p r i e s t s .  They need l aypeople  t o  
work w i t h  them i n  teams" We would say  now - and I t h i n k  h e  would t o o  - 
"with  S i s t e r s  and p r i e s t s  i n  teams". He s a i d  a l s o  he thought our  r o l e  
was t o  walk between t h e  two wor lds  of  t h e  r i c h  and t h e  poor  and be f u l l y  
a  p a r t  o f  n e i t h e r .  Th i s  i n  f a c t  h a s  become t r u e  i n  our  l i v e s .  The poor 
we work w i t h  r e g a r d  u s  a s  r i c h  - which we a r e ,  and our  well- to-do 
f r i e n d s  now regard  u s  a s  e c c e n t r i c  and uncomfor table  t o  be wi th .  Our 

way of l i f e  c h a l l e n g e s  them. We have l o s t  a  l o t  of our c l o s e  f r i e n d s .  
W e  seldom g e t  any i n v i t a t i o n s  even from t h o s e  w i t h  whom we work and 
they  v i r t u a l l y  always d e c l i n e  i n v i t a t i o n s  t o  o u r  home. 

De i rd re :  I n  our  c o n t i n u i n g  s e a r c h  we were asked r e p e a t e d l y  whether bo th  - 
of u s  wanted t o  change our  l i f e  s t y l e .  Yes we bo th  d i d  - but  

i f  Dermot had pushed a  few y e a r s  p r e v i o u s l y  t h e r e  would have been a  
problem i n  our  m a r r i a g e .  He was p a t i e n t  and wai ted  f o r  me t o  change.  
We became involved w i t h  a  group i n  t h e  d i o c e s e  c a l l e d  "Youth Corps", - 
a  group working w i t h  you th ,  p r i s o n e r s  and o t h e r  o u t r e a c h e s  and i t  looked 
a s  i f  we were go ing  t o  move from where we l i v e  t o  Toronto  where we would 
be p a r t  of  t h e  team i n  a  community s i t u a t i o n .  

About t h a t  t ime we r e c e i v e d  an i n v i t a t i o n  from t h e  S p i r i t a n s  t o  
t h e i r  P e n t e c o s t  c e l e b r a t i o n .  Dermot had been t o  t h e i r  schoo l  i n  I r e l a n d  



but  had v e r y  l i t t l e  c o n t a c t  wi th  them s i n c e  t h a t  t ime .  A f t e r  Mass we 

were having t e a  on t h e  s c h o o l  lawn and I was going over  t o  g r e e t  a  
p r i e s t  whom I knew vaguely  when I bumped i n t o  t h e  t h e n  S p i r i t a n  provin-  
c i a l - s u p e r i o r  and knocked h i s  cup of t e a  o u t  of h i s  hand. So - we had 

t o  s t o p  and t a l k .  Maybe i t  was t h e  Holy S p i r i t  a c t i n g  o r  j u s t  my 

nervous embarassment bu t  I began t o  t e l l  him about  o u r  s e a r c h .  A group 
of u s  had a r ranged  t o  go t o  t h e  C a t h e d r a l  t h a t  e v e n i n g t o m a k e  a  k ind  of 
g e n e r a l  commitment t o  J e s u s  i n  'Youth Corps ' .  The S u p e r i o r  showed 
i n t e r e s t  and r e c a l l e d  t h a t  I had some m i s s i o n a r y  e x p e r i e n c e .  He t o l d  
me t h a t  t h e  r e c e n t  General  Chapter  of t h e  S p i r i t a n s  had d i s c u s s e d  t h e  
q u e s t i o n  of new forms of membership i n  t h e i r  Congregat ion.  'Would you 
be  i n t e r e s t e d  i n  e x p l o r i n g  t h i s  w i t h  us?" h e  asked .  I s a i d  "No", a s  
I presumed we were going a n o t h e r  way. I t h e n  c a l l e d  Dermot o v e r .  We 
t a l k e d  some more about  c o n s i d e r i n g  t h e  p o s s i b i l i t y  and h e  i n v i t e d  u s  t o  
phone him i f  we were indeed i n t e r e s t e d .  L a t e r  i n  t h a t  week Dermot d i d  

phone and t o l d  him we r e a l l y  were n o t  i n t e r e s t e d .  We were go ing  t o  
s t a y  w i t h  'Youth Corps ' .  Bes ides ,  Dermot had a l s o  become involved i n  

a  p r o j e c t  c a l l e d  ISAID i n  Niger w i t h  t h e  B a s i l i a n  F a t h e r s .  

The community p r o j e c t  w i t h  Youth Corps d i d  no t  work o u t .  N e i t h e r  
d i d  ISAID. A f t e r t w o y e a r s ,  t h e  Niger Government decided t o  abandon 
t h e  medical  component of t h e  p r o j e c t  a s  i t  d i d  n o t  f i t  i n  w i t h  t h e i r  
government 's  p l a n s .  

Dermot: Looking back on e v r n t s  of t h o s e  days  my f e e l i n g s  were of 
extreme a n g e r .  We had g i v e n  up good j o b s .  We had l e f t  home 

I had gone back t o  a  j o b  i n  t r o p i c a l  medicine  which involved a  phenomenal 

d rop  i n  s a l a r y .  I took  up t h i s  j o b  w i t h  a  view t o  t h e  medical  work i n  

Niger .  The a g r i c u l t u r a l  p a r t  of t h e  p r o j e c t  p rospered .  The medical  
p a r t  was abandoned a f t e r  d i a l o g u e  and i n  t h e  c i rcumstances  t h e  govern- 

ment ' s  d e c i s i o n  was t h e  r i g h t  one.  But f o r  me - two avenues had 
f a i l e d  s i n c e  I l e f t  my home f o r  Toronto .  Two of o u r  t eenage  sons  were 
t e l l i n g  us  - "Obviously nobody wants you: We d o n ' t  know why you made 
t h i s  s i l l y  move; g e t  t h e  message! l e t ' s  g o b a c k  and be a s  we were 
be fore" .  

I went i n t o  a  Church one-day t o  p r a y .  I l i k e d  t o  env i sage  t h e  

f a c e  of  C h r i s t  when I prayed b u t  t h i s  day I was s o  down t h a t  I could  

n o t  s e e  h i s  f a c e .  I s a t  t h e r e f o r e  w i t h  eyes  c l o s e d .  I was i n c r e d i b l y  
angry .  A f t e r ,  about  t h i r t y  minutes  I looked up  and saw t h e  u s u a l  
churchy t h i n g s .  And t h e r e  were s t a i n e d - g l a s s  windows of t h e  'agony 

i n  t h e  ga rden '  t h e  'crowning w i t h  t h e  t h o r n s ' ,  t h e  ' c r u c i f i x i o n ' .  
Some k ind  of a  message began t o  form - i f  we d e c i d e  t o  f o l l o w  J e s u s  

t h i n g s  a r e  n o t  going t o  go t o o  w e l l !  I took t h i s  t o  my J e s u i t  s p i r i t u a l -  

d i r e c t o r  and over  a  p e r i o d  of a  few weeks he came up w i t h  a  s imple  
e x p l a n a t i o n  which meant something t o  me t h e n  - much more now, "Maybe 

you have been f o l l o w i n g  Dermot's p l a n ;  a r e  you p repared  t o  s t a r t  a l l  

over  a g a i n  and be open t o  f o l l o w  God's p l a n ? "  



D e i r d r e :  A few months l a t e r  we were making t h e  I g n a t i a n  E x e r c i s e s  i n  
our  home ( t h e  ' d a i l y '  1 9 t h  a n n o t a t i o n  method) and i t  became 

v e r y  c l e a r  t h a t  we were t o  go back and t a l k  w i t h  t h e  S u p e r i o r  of t h e  
S p i r i t a n s .  We t a l k e d  about  h i s  i n v i t a t i o n  and decided t o  p r e s e n t  t h e  

i d e a  of membership t o  h i s  Counc i l .  I f  t h e y  approved then  we would ex- 
p l o r e  becoming L a y - s p i r i t a n s .  The Counci l  approved. With Gamal ie l  
we f e l t  t h a t  i f  t h i s  were of God i t  would l a s t ,  i f  no t  i t  would f a i l .  
That was i n  1974. 

When we bought a  house i n  Toronto and moved t h e r e  w i t h  our  fami ly .  

I s o l d  my mink c o a t ,  a n t i q u e s ,  Waterford g l a s s  and o t h e r  t r a p p i n g s ,  and 
moved i n t o  a  'house '  t h a t  was supposed t o  be f o r  l a y  m i s s i o n a r i e s  b e f o r e  
they  l e f t  f o r  t h e  " t h i r d  world" and a t  t h e i r  d i s p o s a l  f o r  a  p e r i o d  of  
re -en t ry  on t h e i r  r e t u r n .  Th is  d i d n ' t  work o u t  a t  a l l .  It was a  
d i s a s t e r .  The f i r s t  y e a r  a s  L a y - s p i r i t a n s  was phenominally d i f f i c u l t .  
( 1  I t h i n k  our  dream i s  t u r n i n g  i n t o  a  nightmare" was how Mike Doyle t h e  
p r o v i n c i a l  s u p e r i o r  d e s c r i b e d  i t .  I n  a  l o t  of ways i t  was. 

One of t h e  problems, I t h i n k ,  was t h a t  l a y  and r e l i g i o u s  have" 
d i f f e r e n t  p e r c e p t i o n s  of d i f f e r e n t  a r e a s .  I a l s o  found t h a t  a s  a  woman 
I was a  t h r e a t  t o  some of t h e  p e o p l e .  We have moved through t h a t .  It 
has  changed. F r .  Pa t  F i t z p a t r i c k ,  t h e  S p i r i t a n  deputed t o  work w i t h  u s ,  
f e l t  t h a t  t o o  much psych ic  energy was go ing  i n t o  t h e  whole p r o j e c t .  He 
saw t h a t  we had l i t t l e  involvement w i t h  VICS - t h e  l a y - m i s s i o n  wing of 

t h e  S p i r i t a n s  (whose house we had moved i n t o )  and s o  he adv i sed :  
"Drop it f o r  t h e  moment".' This  we d i d .  There  a r e  f r i e n d l y  r e l a t i o n s  
between us  and VICS and good c o l l a b o r a t i o n .  I t h i n k  t h e  hope was t h a t  

VICS and L a y - s p i r i t a n s  would merge. Perhaps  someday they  w i l l  - but 
t h a t  does n o t  seem t o  be t h e  way t o  go f o r  now. 

We d i d  a c t u a l l y  remain L a y - s p i r i t a n s .  We remained a s  a  f a m i l y ,  
opened o u r  house  and l e f t  i t  open t o  needs  a s  they  a r o s e .  The "needs" 
s t a r t e d  t o  appear .  Peop le  s t a y e d  f o r  a  w h i l e ,  some j u s t  f o r  a  meal,  
some j u s t  t o  t a l k .  Others  asked t o  j o i n  u s  i n  t h e  community and 
" A i s l i n g  Community" was born.  Some of t h o s e  i n  t h e  community became 
L a y - s p i r i t a n s ,  o t h e r s  remained a s  comnit ted  C h r i s t i a n s  b u t  d i d  n o t  
become S p i r i t a n s .  

I n  t h e  f o l l o w i n g  s e s s i o n  L-e w i l l  h i g h l i g h t  some of o u r  invovlements  

o r  o u t r e a c h e s  i n  reponse t o  needs ,  s p e c i a l l y  w i t h  n a t i v e  Canadians and 
t h e  Peace movement. 



THE AISLING COMMUNITY - FAMILIES I N  MISSION 

In t h i s  second part o f  our presentation we w i l l  describe just two 
projects ~ l h i c h  our C o m n i t y  undertook i n  response t o  perceived needs 
and ue w i l l  ezplain a l i t t l e  more about our l i f e  as iny-members of a 
missionary socie ty .  

WORKING FOR PEACE 

Dei rd re :  T h r e e o r  f o u r  y e a r s  ago a  number of u s  were involved i n  working 
f o r  peace i n  d i f f e r e n t  o r g a n i z a t i o n s  bu t  we were f e e l i n g  t h e  

need f o r  more con templa t ion ,  more p r a y e r .  We seemed t o  be always go ing  
t o  meet ings  which were ve ry  busy and a c t i o n - o r i e n t e d .  So t h i r t y  t h r e e  
of us  got  t o g e t h e r  t o  dec ide  upon a  t ime when we could  meet t o  p r a y ,  a s  
w e l l  a s  t o  t a l k ,  about peace .  We were a l l  busy peop le  and t h e  o n l y  t ime 
we could d e c i d e  upon was 6.30 a.m. on Thursday mornings.  

The group inc luded  some who were unemployed, our  c a r p e n t e r ~ t h e  
Moderator of t h e  United Church, t h e  P r o v i n c i a l  of  t h e  S i s t e r s  of S ion  i n  
Toronto,  one o r  txo  p r i e s t s ,  a  Mennonite m i n i s t e r  and o t h e r s ,  q u i t e  a  

number of whom were p r o f e s s i o n a l s .  G'e came t o g e t h e r  t o  p ray  f o r  an  hour 
and then  t o  d i s c u s s  and d i s c e r n  f o r  a n  hour a s  t o  what a c t i o n  o r  i n i t i a -  
t i v e s  we should t a k e .  

We were c a l l e d  "CHRISTIAN INITIATIVE FOR PEACE". A f t e r  sane months 
we decided t o  a s k  LITTON I n d u s t r i e s  i n  Toronto ,  - t h e  company making 
guidance systems f o r  the  Cru i se  m i s s i l e  which Canada was t e s t i n g , - t o  co- 
h o s t  a  confe rence  w i t h  u s .  We would ask  LUCAS I n d u s t r i e s  of Engalnd t o  
come and t e l l  us  how they  had moved from making machines of war t o  
s o c i a l l y  p r o d u c t i v e  and u s e f u l  merchandise .  L i t t o n  I n d u s t r i e s  r e f u s e d  
our i n v i t a t i o n .  Some t ime l a t e r  we decided t o  send groups  from our  
membership t o  Moscow, h'ashington and Ottawa t o  promote peace .  S i x  of 
us would t a k e  l e t t e r s  and messages from t h e  peop le  of Canada t o  p r e s e n t  
i n  Moscow. Two o t h e r  groups would go,  one t o  Ottawa t h e  o t h e r  t o  
Washington. We thought we would g e t  a  few hundred l e t t e r s  when we p u t  
t h e  n o t i c e  of our  i n t e n t i o n  t o  go t o  Moscow i n  t h e  newspapers.  We 

ended up wi th  between t e n  and f i f t e e n  thousand. 

Meanwhile L i t t o n  I n d u s t r i e s  wro te  t o  us  s a y i n g  they would be  
i n t e r e s t e d  t o  s e e  how a  group l i k e  u s  would be t r e a t e d  i n  Moscow, - " l i k e  



d i s s i d e n t s  a s  you a r e  d i s s i d e n t s  here" .  We accep ted  t h e i r  cha l l enge .  

We go t  i n  touch with  Helsinki-Watch and they gave us t h e  names and 
addresses  of some of t h e  people  i n  Moscow involved i n  t r y i n g  t o  

develop t r u s t  between t h e  USSR and t h e  U.S. We a r r i v e d  i n  Moscow t h e  

week a f t e r  t h e  downing of t h e  Korean a i r l i n e  p lane  and were n o t  r e a l l y  
welcomed wi th  open arms because Canada had j u s t  c losed  i t s  a i r p o r t s  t o  
Ae ro f lo t .  We v i s i t e d  t h e  Re l i g ious  A f f a i r s  Department, q u i t e  a  funny 
v i s i t  r e a l l y  because it was a  Department s t a f f e d  e n t i r e l y  by a t h e i s t s  

one of whom s a i d :  "You know I was b a p t i s e d ,  my Grandmother i n s i s t ed" !  

We had a  good meet ing w i th  t h e  people  of t h i s  Department.  They 
sugges ted  w e  go t o  t h e  s e r v i c e  i n  t h e  B a p t i s t  Church which we d i d .  
Our group wasmadeup of t h e  P r o v i n c i a l  of t he  Sion S i s t e r s ,  a  C a t h o l i c  

d iocesan  p r i e s t ,  a  Redemptor is t ,  a  Mennonite m i n i s t e r ,  two United Church 

m i n i s t e r s  and myse l f .  The two United Church m i n i s t e r s  preached a t  t h e  
s e r v i c e .  

One of t h e  h i g h l i g h t s  of our v i s i t  was t r y i n g  t o  f i n d  t h e  Group t o  

Develop T r u s t ,  p a r t i c u l a r l y  t h e  couple  who were d i r e c t i n g  i t .  When we 
e v e n t u a l l y  found them w e  were a  l i t t l e  concerned they  might g e t  i n t o  

t r o u b l e  because we went t o  v i s i t  them. But they welcomed us wi th  open 

arms because they  s a i d :  "You have come a t  t h e  r i g h t  t ime. Moscow is 
t o t a l l y  i s o l a t e d  now and by your coming you a r e  going t o  save  us be ing  
ha r a s sed  and pe r s ecu t ed  i n  a  l o t  of ways by t he  K G B .  When they  f e e l  
no a t t e n t i o n  i s  be ing  g iven , they  move in". We v i s i t e d  them twice and 

then  t h e  K G B d id  move i n  on us and t o l d  us  w e  were no t  being good 

t o u r i s t s  and t h a t  we had t o  behave. Olga and U r i  h e r  husband, had t o l d  
us:  "Don't be a f r a i d ,  s t and  up t o  them. Half t h e  problem i s  t h a t  people  

g e t  s c a r e d ;  j u s t  d o n ' t  be  a f r a i d ;  they a r e  no t  going t o  do any th ing  t o  
you", and s o  we had decided i t  was more important  t o  go and v i s i t  than  

t o  pay too  much a t t e n t i o n  t h e  K G B .  We g o t  i n  a g a i n  b u t  then  t h e  

n e x t  time t h r e e  of u s  were s topped a s  we e n t e r e d  t h e  b u i l d i n g .  We had 

q u i t e  a  c o n f r o n t a t i o n  and even tua l l y  had t o  g ive  up our a t tempt  t o  

con t i nue  v i s i t i n g .  

But one of our group,Mary Jo  Leddy, t h e  S ion  P r o v i n c i a l ,  d i d  
succeed i n  g e t t i n g  t o  v i s i t  our f r i e n d s a g a i n .  She go t  from them a  
t r a n s c r i p t  of a  t a p e  of a  peace-seminar they  were ho ld ing  a c t u a l l y  on 
t h e  conve r s iono f  arms f a c t o r i e s  t o  u s e f u l  p r o d u c t i v i t y .  So, when we 

go t  back t o  Canada we phoned L i t t o n  and t o l d  them we had something we 
would l i k e  t o  sha r e  wi th  them. They d i d  n o t  answer. We wrote;  they 

d i d  no t  answer. We t e l e x e d  and s a i d  t h a t  on Ash Wednesday we would come 
t o  t h e i r  g a t e ,  we would be p ray ing  from seven u n t i l  e i g h t  and we 

would s t a y  u n t i l  such time a s  they decided t o  make an  appointment - f o r  

a  meet ing w i th  t h e  P r e s i d e n t  of L i t t o n  t o  d i s c u s s  our o r i g i n a l  pro- 

posa l  and our  Moscow t r a n s c r i p t .  

I t  was 40 degrees  below ze ro  when we a r r i v e d .  We prayed f o r  an 
hour and t hen  a  personne l  o f f i c e r  from t h e  f a c t o r y  met u s  wi th  t h e  

p o l i c e .  He t o l d  us  he was ve ry  s o r r y  but  t h e  P r e s i d e n t  was ou t  of t h e  

count ry .  We s a i d  t h a t  was a l r i g h t ,  we would wa i t  u n t i l  h e  came back. 



He s a i d ,  "but he i s  i n  Europe"! and we s a i d  we would w a i t .  He s a i d :  

"Well w a i t  f o r  a  l i t t l e  whi le"  and he s e n t  u s  o u t  c o f f e e  on s i l v e r  
t r a y s .  So we w a i t e d .  For t h e  f i r s t  few n i g h t s  we s t a y e d  i n  c a r s  and 
a f t e r  t h a t  we s e t  up a  t e n t .  Somebody was t h e r e  a l l  t h e  t ime.  A s  most 
of t h e  peop le  had jobs, those  who needed t o  work d u r i n g  t h e  day took  a  
vratch a t  n i g h t  and those  who were t o o  busy d u r i n g  t h e  week came a t  t h e  
week e n d s .  We s tayed  o u t s i d e  L i t t o n  f o r  f o r t y  days  and f o r t y  n i g h t s  
and i t  was extremely c o l d ,  bu t  i t  was a  wonderful  e x p e r i e n c e .  The 
t empera tu re  hovered between 30 and 40 degrees  below z e r o  f o r  most of 
t h e  f o r t y  days .  

We changed s h i f t  u s u a l l y  every f o u r  o r  f i v e  h o u r s .  We had 

ph i losophy  seminars  and we had p r a y e r  every f o u r  o r  f i v e  h o u r s .  We had 
d i s c u s s i o n  groups  t o o .  The p o l i c e ,  who moni tored our  c o n v e r s a t i o n  by 
remote r a d i o ,  were v e r y  concerned and used t o  check on u s  a t  n i g h t  t o  
make s u r e  everyone was a l r i g h t .  Peop le  we d i d n ' t  know would come i n  
t h e i r  c a r s  t o  b r i n g  us  c o f f e e .  We con t inued  l i k e  t h i s  u n t i l  we were 
t o l d  we were a  h e a l t h  hazard which we were n o t ,  and we s a i d  we would 
n o t  move t h e  t e n t  u n t i l  we were o f f i c i a l l y  t o l d  t o  do so .  We had t o  
appear  b e f o r e  t h e  Mayor and t h e  c i t y  c o u n c i l  and a rgue  our  c a s e  - we 
were w a i t i n g  t o  have a  meet ing w i t h  t h e  P r e s i d e n t  of L i t t o n ,  t h a t  was 

a l l  we wanted and we would w a i t  u n t i l  such t ime a s  we g o t  i t .  The 
Mayor could  n o t  g e t  over  t h i s  s o  he g o t  i n  touch w i t h  L i t t o n ,  and 
i n s i s t e d  we have a  meet ing b u t  i n s i s t e d  a l s o  t h a t  our  t e n t  be removed. 
We d i d  n o t  r e s i s t  h i s  d e c i s i o n .  We d i d  have our  meet ing,  t h e  d a t e  

being Holy Sa tu rday .  So f o r  t h e  whole of  Len t ,  from Ash Wednesday t o  
Holy Sa tu rday  we had kep t  v i g i l .  Very l i t t l e  came of t h e  meet ing w i t h  
t h e  P r e s i d e n t  i n  f a c t ,  bu t  t h e  whole p r o c e s s  was deeply  r e l i g i o u s  and 
ecumenical  f o r  a l l  t h o s e  involved.  It a l s o  gave a l l  of us  t ime t o  

r e f l e c t ,  pray and f a s t .  

OUTREACH TO NATIVE CANADIANS 

Dermot: I had f e l t  f o r  a  long t ime  t h a t  I should go t o  Niger t o  do 
medical  work. We made t h i s  d e c i s i o n  f i r s t  of a l l  w i t h i n  our  

fami ly .  I had t a l k e d  about i t  w i t h  D e i r d r e  and t h e  boys on many occa- 

s i o n s .  ISAID needed a  p h y s i c i a n  t o  go t o  Niger f o r  t h r e e  months of  
each  y e a r .  The fami ly  had agreed  t h a t  I cou ld  go b u t  t h e n  t h e  programme 
f e l l  through and some people  p o i n t e d  o u t  t o  me t h a t  maybe t h e r e  was 
a  more a p p r o p r i a t e  work f o r  a  fami ly  p e r s o n ,  w i t h  Canada's  Na t ive  
Peop le .  I use  "Canada's Na t ive  Peop le t '  because  " n a t i v e  people"  c o v e r s  
a  complex of d i f f e r e n t  p e o p l e s  i n  Canada. There a r e  many l a r g e  g r o u p -  
i n g s  of I n d i a n s  who a r e  complete and d i s t i n c t  t r i b e s .  There a r e  a l s o  
t h e  Meti of mixed p a r e n t a g e  who have c e r t a i n  r i g h t s  s e p a r a t e  from t h e  
I n d i a n s .  There a r e  t h e  I n u i t ,  whom you may know a s  Eskimos. I have 
worked w i t h  t h r e e  of t h e  n a t i v e  t r i b e s ,  t h e  Ojibway, t h e  Cree and t h e  



I n u i t ,  but  most of our work i s  wi th  t h e  Ojibway. When Helder Camara 

was on one of h i s  v i s i t s  t o  Canada he was asked what should Canada be 
doing f o r  B r a z i l ?  His comment was, "One of t h e  f i r s t  t h i n g s  you should 

do i s  c l e a r  up t h e  awful scanda l  of t h e  way t h e  n a t i v e  people  a r e  l i v i n g  

w i t h i n  your own country" .  Here a r e  a  ve ry  few s t a t i s t i c s :  

- Ind ians  a r e  only 1 .9% of t h e  popu l a t i on  b u t  they  a r e  seven t i m e s  

more l i k e l y  t o  be  imprisoned than  t h e  g e n e r a l  popu l a t i on .  I n  two 
p rov ince s ,  Manitoba and Saskatchewan n a t i v e  people  a r e  40% of t h e  j a i l  

popu l a t i on .  

- I nd i an  s u i c i d e s  a r e  t h r e e  t imes t h e  n a t i o n a l  average.  A s  a  medical  
pe rson  I know t h a t  s u i c i d e  amongst I nd i ans  i s  o f t e n  unrepor ted  and s o  
i n  r e a l i t y  i s  much h ighe r .  I n  t h e  1 5  t o  24 yea r  age group it i s  s i x  

t imes t h e  n a t i o n a l  average of r epo r t ed  ca se s  a lone ;  

- I nd i an  c h i l d r e n  a r e  two and a h a l f  t imes more l i k e l y  t o  d i e  before  

t he  age of twelve months; 

- Canada i s  supposed t o  have one of t h e  b e s t  medical  s e r v i c e s  i n  t h e  
world y e t  t he  f i g u r e s  f o r  n a t i v e  h e a l t h  compare wi th  many "Third World" 

c o u n t r i e s .  

I proposed t o  t h e  S p i r i t a n  Congregation t h a t  we should look  a t  t h e  

p o s s i b i l i t y  ,of becoming involved wi th  t h e  n a t i v e  people  and i n  1978 a  
p r i e s t  and I went on a  t o u r  i n  t h e  no r th .  We v i s i t e d  s e v e r a l  comun-  
i t i e s ,  spen t  some t ime wi th  n a t i v e  c h i e f s  and went t o  a  Medical Heal th  
Community' Conference.  On our r e t u r n ,  t h e  p r i e s t  r epo r t ed  t o  t h e  Provin-  

c i a l  Counci l  t h a t  it was no t  an  a p p r o p r i a t e  miss ion  a t  t h a t  time and I 
r epo r t ed  back t h a t  I thought  i t  was a  ve ry  a p p r o p r i a t e  miss ion .  So t h e  

l a y  people  decided t o  i n v e s t i g a t e  f u r t h e r  a n d t o  see  i f  i t  were p o s s i b l e  
t o  develop a  l a y  miss ion programme t h e r e .  I had o f f e r e d  t o  do some 

work i n  one of t h e  Un ive r s i t y  of Toronto h o s p i t a l s  i n  t h e  n o r t h  w h i l e  

I was t h e r e  a s  I am a  r a d i o l o g i s t  and a  gene ra l  medical  p r a c t i o n e r .  
There was one Reserve,New Osneburg which was n o t  y e t  under t h e  medical  

c a r e  o t  any h o s p i t a l  and s o  about 1979 I went t h e r e  a s  a  gene ra l  

p r a c t i t i o n e r .  

I was r a t h e r  shocked a t  what I found. There was a  l o t  of v i o l e n c e .  
Many houses had boarded-up windows. I thought  t h e s e  were no t  l i v e d  i n ,  
but  I found t h a t  t h e r e  were up t o  twenty people  l i v i n g  i n  some of t hose  
two-bedroomed houses .  I d i d  no t  r e a l i z e ,  a s  most Canadians do n o t ,  

t h e  amount of squa lour  and pover ty  amongst t he  n a t i v e  people .  Being 
mindful of t h e  char i sm of t he  S p i r i t a n  Congregation t o  go t o  p l a c e s  

where o t h e r s  a r e  unwi l l i ng  t o  go I f e l t  t h i s  was j u s t  t h e  p l a c e  f o r  me. 

I o f f e r e d  my s e r v i c e s  a s  a  par t - t ime  g e n e r a l  p r a c t i o n e r  and t he  fo l low-  
ing s u m e r  our  fami ly  came up and we s t ayed  t h e r e .  One of t h e  d i f f i c u l t  

t h i n g s  about  s t a y i n g  on a  Reserve l i k e  t h i s  i s  t h a t  t h e  peop l e  l i v e  i n  

very  poor housing.  



I n  t h a t  p a r t i c u l a r  Reserve t h e r e  were no water  o r  sewage f a c i l i t i e s  f o r  
any of t h e  n a t i v e  homes, y e t  on t h e  same Reserve t h e  F e d e r a l  b u i l d i n g s  
had n o t  on ly  running wate r  b u t  showers and t u b s ,  washers  and d r y e r s  i n  
t h e  whi te  s t a f f  houses .  

A s  we began t o  g e t  t o  know t h e  people  i t  became ex t remely  embarrass-  
i n g  t o  l i v e  i n  t h e s e  p r i v i l e g e d  c o n d i t i o n s  and t o  be f r i e n d s  w i t h  t h e  

peop le  on t h e  Reserve i n  t h e  o t h e r  homes. We asked t h e  Chief of t h e  
Reserve i f  we cou ld  have a  p l a c e  where we could  l i v e  on t h e  Reserve i n  a  
house l i k e  everybody e l s e .  He was a  l i t t l e  s u s p i c i o u s  a t  t h e  beginning.  

A f t e r  we g o t  t o  know one a n o t h e r  he s a i d :  "why d o n ' t  you come and l i v e  
wi th  u s ?  S tay  w i t h  us  a s  o f t e n  a s  you can.  We know you cannot  be h e r e  
a l l  t h e  t ime  bu t  g e t  t o  know us and l e t  us  g e t  t o  know you and l e a r n  t o  
t r u s t  you. When we t r u s t  you, i f  we want you t o  do something we w i l l  

ask  you; i f  we d o n ' t  have any th ing  we want you t o  do, d o n ' t  do any th ing .  
J u s t  be  h e r e  and g e t  t o  know us".  That was how we s t a r t e d  t o  move ou t  
of t h e  Nursing S t a t i o n  i n t o  t h e  community. 

The f i r s t  summer t h e  Bishop had g iven  t h e  community t h e  o l d  church 

which had become too l a r g e  a s  a  community c e n t r e .  There was a  s m a l l  
apar tment  a t  t h e  back of t h e  church and we used t h a t  a s  l i v i n g  q u a r t e r s .  
That summer our  own fami ly  and one o r  two o t h e r  peop le  came up w i t h u s  and 
g r a d u a l l y  we g o t  t o  know t h e  people  on t h e  Reserve.  During t h e  w i n t e r  

t h e  church burned down and when we went up d u r i n g  t h a t  t ime a s  i n d i v i d -  
u a l s  we s t a y e d  i n  p e o p l e ' s  homes. I n  t h e  summer of t h e  f o l l o w i n g  y e a r  
we were asked t o  s u p e r v i s e  a  programme f o r  t h e  c h i l d r e n .  We agreed 
w i l l i n g l y  b u t  i n s i s t e d  t h a t  i t  would have t o  be r u n  by t h e  o l d e r  teen-  
a g e r s .  And so t h i n g s  developed.  

Four o r  f i v e  t i m e s a y e a r  now I am on t h e  Reserve and I f r e q u e n t l y  

end up s l e e p i n g  on t h e  f l o o r  i n  a  home. The n a t i v e  peop le  a r e  pheno- 
menal ly  generous and s h a r i n g .  The home t h a t  we s t a y  a t  h a s  two bedrooms 
and o f t e n  t h e r e  a r e  two f a m i l i e s  s t a y i n g  t h e r e ,  b u t  whenever you go 

t h e r e  they  w i l l  f i n d  a  p l a c e  f o r  you. Nobody would e v e r  s a y  t h a t  
because  t h e  house was too  f u l l  t h e r e  was no room but they would apolo-  

g i s e  t h a t  t h e r e  vas  no bed t o  s l e e p  o n .  

De i rd re :  Pecking o r d e r  i s  impor tan t  t o o .  I remember once when I was 
t h e  l a s t  t o  a r r i v e  I g o t  t h e  s p o t  b e s i d e  t h e  s t o v e .  It  i s  

t h e  w o r s t  s p o t  because  you m e l t  and then  you f r e e z e  and you a r e  a l s o  
r e s p o n s i b l e  f o r p u t t i n g  wood on t h e  s t o v e  i n  t h e  middle  of t h e  n i g h t .  
I was s h a r i n g  t h e  l i v i n g  room w i t h  a  numer cf o t h e r  peop le ,  - somebody 
had t h e  s o f a  and I t h i n k  t h r e e  of us  had t h e  f l o o r ,  bu t  be ing  l a s t  i n ,  
I g o t  t h e  wors t  s p o t  and t h a t  i s  the  accep ted  approach.  

Dermot: A s  w e l l  as doing medica l  work we were asked t o  t e a c h  catechsm 

i n  t h e  summer. I f e l t  v e r y  uncomfor table  about  t h i s  and s o  I 



t a l k e d t o  oneo f  t h e  ch ie f  n e g o t i a t o r s  of the  n a t i v e  people  about i t .  
He had once been a  United Church Min i s t e r  and then  gone back t o  Nat ive 
Re l ig ion .  There i s  a  g r e a t  r e l i g i o u s  and c u l t u r a l  r e v i v a l  going on 

among t h e  n a t i v e  people  a t  t h e  p r e sen t  t ime .  I asked the  Chief about 
t h e  proposa l  and he s a i d  t h a t  he would t e l l  me what he t o l d  ano the r  

community t h a t  wanted t o  come i n  and preach.  "Go t o  t h e  nearby town 
and i f  you conver t  the  so-ca l led  C h r i s t i a n s  t h e r e  t o  t r e a t  Ind ians  a s  
normal human be ings  by overcoming racism,then you w i l l  be welcome t o  
come i n t o  our c o m u n i t y  and open a C h r i s t i a n  Church". Because of t h i s  
and o t h e r  comments I was hea r ing  from Ind i an  people  we went t o  t h e  l o c a l  
Bishop,Msgr. L igu r i a  and t o l d  him we would be happy t o  do development 
work and respond t o  r e q u e s t s  from t h e  people  on t h e  Reserve but  we d id  
n o t  f e e l  comfortable  a t  t h a t  time about  doing primary e v a n g e l i s a t i o n .  
He agreed t o  t h i s  and i n  succes s ive  y e a r s  has  cont inued t o  support  us 
i n  our endeavours i n  development work. 

Even though no t  d i r e c t l y  c a t e c h i s i n g  something has happened. One 
of t h e  s e n i o r  women,a c o u n c i l l o r ,  has  come t o  us  and asked us i f  we 

could f i n d  t r a i n i n g  f o r  he r  a s  a  l ay  person s o  t h a t  she could run a  
smal l  c h r i s t i a n  community on t h e  Reserve.  Arrangments a r e  be ing  made 
f o r  h e r  t o  go t o  a  J e s u i t  t r a i n i n g  c e n t r e  f o r  n a t i v e  deacons and n a t i v e  
people  who wish t o  do m i n i s t r y .  The S p i r i t a n  Congregation asked u s  i f  
we would f a c i l i t a t e  t h e i r  s t u d e n t s '  f i e l d  exper ience  t h e r e .  We were 
happy t o  do t h i s  and arrangements were made w i th  the  Toronto School of 
Theology so  t h a t  Dei rdre  and I could be t h e  f i e l d  supe rv i so r s  f o r  the  
s t u d e n t s .  Things have worked ou t  w e l l .  

Three seminar ians  spend summer t h e r e  under supe rv i s ion .  One r e s u l t ,  
I b e l i e v e ,  i s  t h a t  t h e  people  of t h e  Reservehave s e l e c t e d  one young 
Seminarian whom they  want t o  come back a s  t h e i r  p r i e s t .  This  i s  an 
i n t e r e s t i n g  development because on Sundays when a  p r i e s t  comes, which 
i s  about once i n  s i x  weeks, on ly  about t e n  people  a t t e n d  Church - y e t  
about 40% of the  Reserve a r e  probably born Ca tho l i c .  The people  move 
from Church t o  Church on Sunday a s  we do ou r se lve s  when we a r e  t h e r e  
w i th  them. We go t o  t h e  Anglican Church i n  t h e  morning and t o  t h e  
Ca tho l i c  one i f  t h e r e  i s  a  Mass and then t o  t h e  P e n t e c o s t a l s .  "We 
w i l l  come back", say the  Ca tho l i c s ,  " i f  we a r e  w e l l  s e rv i ced . "  So, - 

t h e  s ' ign i f icance  of t h e i r  i n t e r e s t  i n  a  Seminarian.  

I a l s o  spend a  l o t  of t ime wi th  t h e  E lde r s  and hear  of r e a c t i o n s  
t o  t h e  wh i t e  people ,  i nc lud ing  t h e  Ca tho l i c  Church. We have taken away 
t h e i r  l ands  from t h e  Nat ive people  and what has  been l e f t  t o  them i s  
p o l l u t e d  by a c i d  r a i n .  There a r e  two Reserves n e a r  us  where so  much 
mercury has been put  i n t o  the  r i v e r  system t h a t  t h e  Ind i an  people  w i l l  
not be a b l e  t o  f i s h  t he r e  f o r  ano ther  75 y e a r s .  A F i n i s h  S c i e n t i s t  
f i r s t  d i scovered  t h i s  mercury was coming from a  pape r -mi l l  i n  Dryden. 
Desp i te  p r o t e s t s  the  Government took no a c t i o n  f o r  s i x  yea r s  and 



now i t  i s  t o o  l a t e  t o  do a n y t h i n g  abou t  i t .  I was c a l l e d  i n t o  a n o t h e r  
Reserve i n  n o r t h e r n  Saskatchewan t o  look a t  t h e  uranium mining i n  t h e  
a r e a ,  (Canada i s  t h e  b i g g e s t  uranium s u p p l i e r  i n  t h e  w o r l d ) ,  and a l r e a d y  
t h e r e  a r e  t h r e e  l a k e s  n e a r  t h e  mines where t h e  f i s h  a r e  i n e d i b l e  because 
they  a r e  r a d i o a c t i v e .  

We d i d  harm a l s o  i n  t h e  a r e a  of r e l i g i o n .  One of t h e  most b e a u t i f u l  
customs i n  n a t i v e  r e l i g i o n  was t h e  "vis ion-quest" ,  what F r .  John H a s k e l l  

an  Ojibway p r i e s t  c a l l s  "conf i rmat ion" .  A t  t h e  age of 12 o r  1 3  t h e  
p a r e n t ,  u s u a l l y  t h e  f a t h e r ,  o r g a n i s e d  t h e  " v i s i o n  ques t "  f o r  h i s  son ,  
sometimes t o o ,  f o r  h i s  daughte r .  The young persons were t a k e n  t o  meet 
t h e  medicine-man. 

They f a s t e d  f o r  some t ime  and then  went t o  t h e  sweat-lodge,  a  s m a l l  
log  b u i l d i n g  w i t h  a  f i r e  i n  i t .  There they  were s u b j e c t e d  t o  extreme 
h e a t  and then ,  when t h e  f i r e  went o u t  a t  n i g h t ,  t o  extreme c o l d .  A f t e r  
t h i s  t h e y  u s u a l l y  went h i g h  up i n t o  t h e  h i l l s  where t h e r e  was a  smooth, 
f l a t  rock much worn from a l l  t h e  peop le  who, over  hundreds of y e a r s ,  had 
l a i n  on i t .  The youngs te r s  l a y  on t h i s  rock  b u t  b e f o r e  they went up,  t h e  
n a t i v e  medicine  man had e x p l a i n e d  t o  them t h a t  whi le  they  were t h e r e  they  
would dream and t h e i r  dreams would h e l p  them i n  choosing t h e i r  c a r e e r  

i n  l i f e .  He would v i s i t  them maybe every  f o u r  o r  f i v e  h o u r s ,  day and 
n i g h t , t o  s e e  they  were n o t  t o t a l l y  t e r r i f i e d  and unab le  t o  c o n t i n u e  w i t h  
t h e  e x p e r i e n c e  which u s u a l l y  went on f o r  about  t h r e e  days .  

I have spoken t o  C a r l  Brandt who i s  a  Mowhawk I n d i a n  p s y c h i a t r i s t ,  
about  what was a c t u a l l y  happening.  He e x p l a i n e d  t h a t  t h e i r  blood sugar  
count dropped i n  t h i s  s i t u a t i o n  and they  began t o  g e t  c o n t r o l e d  h a l l u c i n -  
a t i o n s .  So t h e y  dreamt and s i n c e  they  had been p repared  t o  look f o r  a  
c a r e e r  i n  t h o s e  dreams, something s i g n i f i c a n t  happens. A t  t h e  end of 
t h e  t h r e e  days  they  come down and s h a r e  t h e i r  dreams w i t h  t h e  n a t i v e  
medicine man and a r e  helped t o  choose t h e i r  c a r e e r .  

This  i s  o n l y  one of t h e  many e x p e r i e n c e s  w i t h i n  Nat ive  R e l i g i o n  
which I might c a l l  a lmost  sac ramenta l .  When t h e  m i s s i o n a r i e s  came they  

looked upon t h e s e  a s  t h e  work of t h e  d e v i l ,  t h e  n a t i v e  medicine-men 
were condemned and t h e r e  a r e  v e r y  few of them l e f t  today .  

We a r e  now a t  t h e  s t a r t  of a  c u l t u r a l  r e v i v a l .  One Canadian 
Bishop I spoke t o  r e c e n t l y  t o l d  me t h a t  he had gone t o  t h e  sweat-lodge 
h imse l f  and t a k e n  p a r t  i n  t h e  ceremony. He l i t  t h e  f i r e  and b l e s s e d  
t h e  lodge because  he saw t h e  importance of moulding C h r i s t i a n i t y  w i t h  
t h e  good t h i n g s  t h a t  were i n  n a t i v e  r e l i g i o n .  But t h e r e  was t u r m o i l  
when he emerged. A l o t  of t h e  people  i n  t h e  c o r n u n i t y  were s c a n d a l i z e d  
"Bishop, you t o l d  u s  t h i r t y  y e a r s  ago", they  s a i d  " t h a t  t h i s  was d e v i l  
worship and now you go i n  t h e r e  yoursel f !" .  It i s  a  v e r y  d i f f i c u l t  

s t a g e  i n  working w i t h  n a t i v e  p e o p l e .  We need t o  be s e n s i t i v e  i n  



whatever we do. 

We n e g o t i a t e d  our  l i t t l e  miss ion  p r o j e c t  w i t h  t h e  Bishop,an Obla te ,  
who gave i t  h i s  approval .  We a l s o  went a s  l a y  peop le  f o r  .funding t o  
C a t h o l i c  Church E x t e n s i o n .  They he lped  u s .  I n  1978, t h e  P r o v i n c i a l  
Council  approved t h e  p r o j e c t  unanimously a s  a S p i r i t a n  work t o  be co- 
o r d i n a t e d  by t h e  ASHLING Community and i t  was handed over  e n t i r e l y  t o  
t h e  lay  p e o p l e .  We have had Seminar ians  w i t h  u s  and now we a r e  look ing  
f o r  S i s t e r s  and P r i e s t s  t o  come t o  Osneburg. The l a i t y  c a n  t a k e  
i n i t i a t i v e s  and o r g a n i z e  but a t  a c e r t a i n  s t a g e  we r e a l i z e  we cannot  do 
i t  on o u r  o m .  

Deirdre: -  I t h i n k  what has  happened i s  t h i s .  We have been t h e r e  now 
f o r  a number of y e a r s .  People  knew t h a t  we prayed.  Sometimes 

they j o i n e d  u s  i n  t h e  morning. There h a s  never  been any p r e s s u r e  of  
any d e s c r i p t i o n  and y e t ,  l a t e l y ,  p a r t i c u l a r l y  i n  t h e  l a s t  y e a r ,  peop le  
seem t o  be a s k i n g ,  want ing,  hungry f o r  s p i r i t u a l i t y  and f o r  a more 
organized sac ramenta l  l i f e .  The t ime now seems t o  be r i g h t  t o  develop 
f u r t h e r .  We have had c o n t a c t  wi th  a number of S i s t e r s  and t h e  Bishop 

has  encouraged us t o  s e a r c h  f o r  some p e o p l e  who would l i v e  t h e r e  pe r -  
manently.  This  d e s i r e  f o r  a permanent p resence  seeins t o  be  coming from 
t h e  Chie f ,  from t h e  Counc i l ,  and from t h e  p e o p l e .  

Dermot: I f i n d  t h a t  one of t h e  most impor tan t  t imes  f o r  con templa t ion  
i s  when I l i e  on t h e  f l o o r  i n  a home t h e r e .  I do n o t  s l e e p  t o o  

w e l l  and s o  I am awake a l o t  of t h e n i g h t .  I can go over  what i s  happen- 
i n g  i n  my l i f e ,  t h e  way I l i v e  and t h e  way t h e  peop'le t h e r e  l i v e ,  t h e  
s i m p l i c i t y  of t h e i r  l i f e  and what i t  i s  c a l l i n g  u s  t o  do.  I f i n d  i t  a 
r e a l  t i m e  f o r  examina t ion  of consc ience .  

I n  r e t u r n  f o r  t h e i r  r e c e i v i n g  us w s t a r t e d  welcoming Nat ive  people  
i n t o  our home. They have t o l d  us o f t e n  t h a t  many peop le  want t o  v i s i t  
them t o  "have a look a t  t h e  Ind ians"  a s  they  say,  but few i n v i t e  them 
back t o  t h e i r  o m  homes. So we began t h e  r e v e r s e  p r o c e s s .  D e i r d r e  and 
I were coun t ing  t h e  o t h e r  day and r e a l i s e d  we have had over  50 peop le  
from t h e  Reserve i n  our  home d u r i n g  t h e  p a s t  twelve months. We have on ly  

two g u e s t  rooms, s o  we have begun t o  f o l l o w  t h e  I n d i a n  way - when t h e  
beds a r e  f u l l  t h e r e  i s  p l e n t y  of f l o o r  space and p l e n t y  of s l e e p i n g  
bags and p i l l o w s .  I n  f a c t  we always have some I n d i a n  peop le  l i v i n g  w i t h  
us now. A t  t h e  moment we have two, one young lady who i s  having v e r y  
complicated h i p  su rgery  and a n o t h e r  young l a d y  who had t o  l e a v e  t h e  
Reserve and go f o r  s c h o o l i n g  e l sewhere .  

De i rd re :  About f i v e  y e a r s  ago t h e  f i r s t  boy, Fabian,came t o  l i v e  wi th  

us  f o r  t h r e e  y e a r s  t o  go t o  schoo l  i n  Toronto .  He has s i n c e  
r e t u r n e d  t o  t h e  Reserve.  It was then  t h a t  L iz  asked i f  s h e  could  come 

down and f i n i s h  h e r  schoo l ing  w i t h  us.  We do t h i s  o n l y  a t  t h e  s p e c i f i r  



r e q u e s t  of t h e  f a m i l y  o r  p e o p l e  concerned.  

LAY MEMBERSHIP I N  A MISSIONARY CONGREGATION 

Dermot - We v i l l  move on now t o  t h e  involvement of  Lay-people w i t h i n  t h e  

S p i r i t a n  Congregat ion.  By way of c l a r i f i c a t i o n ,  t h e r e  a r e  two 
Lay g roup ings  i n  t h e  ~ r a n s - C a n a d i a n  Prov ince  of t h e  Congrega t ion .  

D e i r d r e :  VICS -The  Volun tee r  I n t e r n a t i o n a l  C h r i s t i a n  S e r v i c e  was s t a r t e d  

around 1970 i n  r e s p o n s e  t o  r e q u e s t s  from d i f f e r e n t  a r e a s  i n  t h e  
world .  VICS t r i e s  t o  match t h e s e  r e q u e s t s  w i t h  q u a l i f i e d  v o l u n t e e r s  
from Canada. They make a  two y e a r  commitment o v e r s e a s ,  q u i t e  a  number 
renewing t h e i r  commitment f o r  a  second and sometimes a  t h i r d  p e r i o d .  
O r i g i n a l l y ,  a s  L a y - s p i r i t a n s ,  we were supposed t o  be a  base  f o r  t h e  VICS 
v o l u n t e e r s  a s  t h e y  wa i ted  t o  l e a v e  and a g a i n  when t h e y  r e t u r n e d  t o  
Canada. VICS sends  20 p e o p l e  t o  d i f f e r e n t  p a r t s  of t h e  world every  y e a r .  
The group i s  ecumenical .  

Dermot: There a r e  t h r e e  VICS p e o p l e  now i n  t r a i n i n g  i n  t h e  p r e - N o v i t i a t e  

o r  Seminary of t h e  S p i r i t a n s .  There a r e  e i g h t  L a y - s p i r i t a n s  i n  
our  l i t t l e  group which i s  now i n  e x i s t e n c e  f o r  twelve  y e a r s  s o  i t  h a s  

not  been a  mass ive  group p r o c e s s . . .  

De i rd re :  ... I would l i k e  t o  q u a l i f y  t h a t .  I t h i n k  i t  could  have been.  
A l o t  of p e o p l e  showed i n t e r e s t  bu t  a  l o t  of  p e o p l e  wanted t o  

f e e l  s a f e  and t o  be looked a f t e r  by a  Congregat ion b u t  t h a t  i s  n o t  t h e  
g o a l  of L a y - s p i r i t a n s .  Over t h e  y e a r s  l o t s  of p e o p l e  came, l o t s  of 
p e o p l e  t a l k e d  and some exp lo red  w i t h  u s  and found our  way of l i v i n g  n o t  
t h e  r i g h t  p l a c e  f o r  them. 

Dermot: Becoming a  Lay-Sp i r i t an  i s  d i r e c t e d  towards permanent membership -- 
of t h e  Congrega t ion .  There i s  a  one y e a r  p r o b a t i o n  p e r i o d  f o r  

e n q u i r e r s .  They j o i n  u s  every  Thursday n i g h t  of t h e  y e a r  f o r  a  commun- 

i t y  mee t ing  a t  which t h e r e  i s  a  l o t  of s h a r i n g .  A t  t h e  end of t h e  y e a r  
t h e y  can  make a n  a p p l i c a t i o n  f o r  a  t h r e e  y e a r  c o m i t m e n t  and a t  t h e  end 
of t h a t  they  can  app ly  f o r  a  f u r t h e r  t h r e e - y e a r  commitment. A f t e r  t h e s e  

s i x  y e a r s  t h e y  can  app ly  f o r  permanent membership. 

Co-operat ion w i t h  p r i e s t s  and b r o t h e r s  o c c u r s  a t  many l e v e l s .  A 

L a y - s p i r i t a n  can be r e q u e s t e d  t o  work on any oE t h e  Congrega t iona l  
Committees. D e i r d r e ,  because  of h e r  t r a i n i n g ,  i s  on t h e  Formation Comm- 
i t t e e  f o r  t h e  P r o v i n c e  and I was t h e  s o c i a l - j u s t i c e  r e p r e s e n t a t i v e  f o r  
t h r e e  y e a r s .  We a t t e n d  P r o v i n c i a l  Counc i l  Meetings and Chap te r s  and 
submit  an  Annual Repor t  t o  t h e  Counc i l  t o  be c r i t i q u e d  - two s e p a r a t e  
r e p o r t s  i n  f a c t ,  one a s  L a y - s p i r i t a n s  and one about  our  work i n  t h e  
Canadian n o r t h .  We have freedom t o  speak  on a l l  i s s u e s  a t  Counci l  

Meetings o r  a t  Chap te r s .  A t  t h e  f i r s t  Chapter  we a t t e n d e d  we made a  



s t a t e m e n t  t h a t  t h e  l a y  people  d i d  n o t  want a v o t e  a t  Chap te r s  u n t i l  a l l  
t h e  p r i e s t s  and b r o t h e r s  were s a t i s f i e d  and happy f o r  them t o  have it. 

A t  t h e  second Chapter  we a t t e n d e d  t h i s  was n o t  d i s c u s s e d .  We w i l l  l e a v e  

it i n  Limbo u n l e s s  it comes up because  having t h e  v o t e  o r  n o t  i s  no t  a 
b i g  i s s u e  w i t h  u s .  

De i rd re :  We have q u i t e  a consensus as a c o m u n i t y .  It was n e c e s s a r y  t o  
be g e n t l e  a t  t h e  beg inn ing  because t h e  concept  was new t o  

everybody - e x c i t i n g  t o  some, t h r e a t e n i n g  t o  o t h e r s .  I d i d  n o t  have a 

problem a s  t h e  Eirst woman because  having worked i n  A f r i c a ,  I had spen t  
a l o t  of t ime i n  t h e  company of p r i e s t s .  There have been moments of 
t e n s i o n e v e n d i s a g r e e a b l e n e s s  s p e c i a l l y  w i t h  one o r  two of t h e  o l d e r  
p r i e s t s .  These,  we have worked through p a t i e n t l y  and we are t o t a l l y  
accep ted  now. 

L a s t  y e a r  t h e r e  was a check w i t h  a l l  t h e  members of t h e  Trans-Canada 
Prov ince  t o  s e e  what they  f e l t  about  t h e  L a y - s p i r i t a n s  and t h e  answer 
was v e r y  very  a f f i r m a t i v e .  

Dermot: There a r e  two impor tan t  p o i n t s  we would l i k e  t o  emphasize now. 
F i r s t , -  one of t h e  t h i n g s  we r e a l l y  a p p r e c i a t e d  was t h a t  t h e  

Prov ince  allowed us ,and t h e r e  was c o n s i d e r a b l e  d i s c u s s i o n  amongst t h e  

p r i e s t s  about  t h i s  - t o  evo lve  our  own s p i r i t u a l i t y .  I f  you a r e  going 
t o  have Lay-people e n t e r  your Congregat ions  o r  s o c i e t i e s  you must no t  
make r e l i g i o u s  of them because  then  they  w i l l  c e a s e  t o  be l a y  and w i l l  
have n o t h i n g  t o  o f f e r .  So, they  must be a l lowed t o  evolve t h e i r  own 
s p i r i t u a l i t y .  

D e i r d r e :  Our s p i r i t u a l i t y  is very  much t h a t  of Libermann t h e  S p i r i t a n s '  
Founder. It i s  r e a l l y  ve ry  good f o r  today.  We read  and s t u d y  

h i s  works and we t r y ,  a s  f a r  a s  p o s s i b l e , . t o  be f a i t h f u l  t o  t h e  char isma 
of t h e  Congregat ion.  We pray every  even ing  a s  a community. Our comun-  
i t y  c o n s i s t s  of  o u r  own h o u s e , i n  which t h e r e  a r e  t h r e e  o t h e r s  l i v i n g  i n  

a d d i t i o n  t o  Dermot,myself and our  c h i l d r e n  and o f t e n  e x t r a  p e o p l e .  There 
i s  a n o t h e r  house j u s t  around t h e  c o r n e r  where Judy and Joe Webster and 
t h e i r  f o u r  c h i l d r e n  l i v e  and a t h i r d  house about t e n  minutes  away w i t h  
Anne and Frank O'Nei l  and t h e i r  t h r e e  c h i l d r e n .  A s  many of us a s  p o s s i b l e  
g e t  t o g e t h e r  f o r  evening p r a y e r .  A t  t imes  we a r e  j o i n e d  by seminar ians  
from t h e  House of Theology which i s  a l s o  about  t e n  minutes  away o r  by 
t h e  p r e - n o v i t i a t e  group about  t h e  same d i s t a n c e  away i n  a n o t h e r  d i r e c t i o n .  

Th is  p r a y e r  t ime  i s  t h e  most impor tan t  t ime .  Our community i s  
C h r i s t - c e n t e r e d  and i f  we l e t  t h i s  s l i p  we f i n d  t h i n g s  g e t  r e a l l y  d i s s i p -  

a t e d ,  b u t  i f  we can  g e t  t o g e t h e r  i n  t h e  evening f o r  p r a y e r s  o f t e n  
something w i l l  come ou t  a t  spontaneous  p r a y e r  which we can p i c k  up l a t e r -  
on over  a cup of  t e a  o r  c o f f e e .  



Dermot: There a r e  a  l o t  of t h i n g s  p e o p l e  would be r e l u c t a n t  t o  s h a r e  
i n  t h e  k i t c h e n  which they  can s h a r e  when we p ray  t o g e t h e r  ... 

D e i r d r e  : ... and v i c e  v e r s a , w e c a n  p i c k  up i n  p r a y e r  from a  lead-off  o v e r  
a  cup of c o f f e e  i n  t h e  e v e n i n g .  The n e x t  s t a t e m e n t  was one 

t h a t  caused t h e  most d i s s e n s i o n  when we wro te  our  l i t t l e  r u l e .  I t  t o o k  
two weeks t o  s o r t  o u t  t h e s e  few s e n t e n c e s w h i c h  concerned t h e  r o l e  of t h e  
p r i e s t  w i t h i n  t h e  cormnunity. There i s  always a  d e s i g n a t e d  p r i e s t  member 
of our  coimnunity b u t  i t  was n o t  from t h e  p r i e s t s  t h e  o p p o s i t i o n  was 

coming. The d i s s e n s i o n  was amongst t h e  l a y  peop le  who were s q u a b b l i n g  
over  t h e  way it should  be w r i t t e n .  The few s e n t e n c e s  w i t h  which we a r e  

a l l  v e r y  comfor tab le  now, f i n a l l y  came o u t  l i k e  t h i s :  "Each g roup ing ,  

t h a t  i s ,  each  Cornun i ty  s h a l l  have a  d e s i g n a t e d  p r i e s t  member. He w i l l  
be appo in ted  by mutual  agreement between t h e  l a i t y  and t h e  P r o v i n c i a l .  
The p r i e s t  member w i l l  be c a r e f u l  n o t  t o  assume a  formal  l e a d e r s h i p  
r o l e  i n  t h e  group.  H i s  r o l e  w i l l  be a s  a  f r i e n d ,  a  c o u n c i l l o r  and a  
g u i d e .  He w i l l  p rov ide  s a c r a m e n t a l  m i n i s t r y  w h e n h i s  p r i e s t l y  s e r v i c e s  
a r e  c a l l e d  f o r  by t h e  community. I n  ext reme s i t u a t i o n s  h i s  p resence  
w i l l  s a f e g u a r d  t h e  S p i r i t a n  i n t e g r i t y  of t h e  group". We have n e v e r  had 
any problem i n  i t s  implementa t ion.  

Each of  t h e  L a y - s p i r i t a n s  must have a  p e r s o n a l  s p i r i t u a l  d i r e c t o r  

xi'ho of c o u r s e ,  shou ld  n o t  b e  a  member of t h e  l o c a l  community o r  group,  
bu t  come from o u t s i d e .  

You might be i n t e r e s t e d  i n  t h e  o c c u p a t i o n s  of t h e  Lay S p i r i t a n s  
a s  of  now. There  a r e  two home-makers, one s p i r i t u a l  d i r e c t o r ,  two 
h e a l t h  p r o f e s s i o n a l s ,  one v o c a t i o n a l  c o u n c i l l o r ,  one p a r i s h  team worker 
and one s c h o o l  t e a c h e r .  Two i n  t h e  community have Masters  of  D i v i n i t y  
d e g r e e s .  The p r i e s t  member and one l a y  p e r s o n  a r e  b o t h  a t  t h e  Toron to  
School  of Theology t a k i n g  a  d o c t o r a t e  of M i n i s t r y .  

Dermot: The second p o i n t  we want t o  emphasize i s  i n  t h e  a r e a  of f i n a n c e s .  
Apart  from t h e  i n i t i a l  c o s t  of s e t t i n g  up t h e  f i r s t  house t h e  

L a y - s p i r i t a n s  a r e  n o t  a  f i n a n c i a l  burden t o  t h e  Congregat ion.  I a l r e a d y  

mentioned t h a t  t h e y  gave some money (US $ 7 , 0 0 O ) f o r t h e  n a t i v e  work i n  
t h e  n o r t h .  That  was a  once on ly  o u t l a y .  Now t h a t  work i s  funded th rough  

Church E x t e n s i o n  and o t h e r  d o n a t i o n s  and th rough  Bishop L i g u r i a .  A l l  

L a y - s p i r i t a n s  a r e  expec ted  t o  e a r n  t h e i r  own l i v i n g .  However, w i t h i n  
t h e  community t h e r e  i s  a  ph i losophy  - t h e r e  s h a l l  be no poor  among you 
s o  t h a t  no  p e r s o n  i n  t h e  community cou ld  be w i t h o u t  f i n a n c e s  due t o  
unemployment o r  s i c k n e s s .  Indeed t h i s  h a s  been t e s t e d  on two o c c a s i o n s .  
The community looked a f t e r  a woman member who d i d  n o t  have any income 
f o r  two and a  h a l f  y e a r s .  On a n o t h e r  o c c a s i o n  a  c o u p l e  i n  t h e  c o m u n -  
i t y  had c o n s i d e r a b l e  d i f f i c u l t y  i n  p a y i n g  t h e i r  r e n t  u n t i l  t h e i r  
c i r c u m s t a n c e s  improved - which took  over  a  y e a r .  The l a y  community 
looks  a f t e r  t h a t .  We do n o t  t u r n  t o  t h e  Congregat ion f o r  h e l p .  



We f e e l  l i k e  any o t h e r  S p i r i t a n  i f  a  r e q u e s t  comes from t h e  
P r o v i n c i a l  and Counci l  t h a t  we do something.  D e i r d r e  and I a r e  g e t t i n g  
t o  an agewhere  i n  a n o t h e r  f i v e  o r  s i x  y e a r s  a l l  our  boys w i l l  have 

f i n i s h e d  U n i v e r s i t y  and we s h a l l  have a  sense  of freedom. One of t h e  

p r i e s t s  asked a t  a  r e c e n t  Counci l  Meeting whether we would b o t h  be 
ready t o  go,  f o r  example t o  Papua New-guinea t o  g e t  involved i n  a  
medica l  c l i n i c  i f  asked by t h e  P r o v i n c i a l .  We s a i d  we should f e e l  l i k e  
any o t h e r  S p i r i t a n :  t a k e  t h a t  p r o p o s a 1 , t h i n k  about  i t ,  d i s c e r n  i t ,  and 
i f  i t  seemed r i g h t ,  go l i k e  anyone e l s e .  

De i rd re :  People  o f t e n  s t a y  a t  t h e  house t emporar i ly .  The u s u a l  r u l e  i s  
t h a t  t h e y  may s t a y  f o r  a  month a s  g u e s t s  and t h e n ,  we d i s c u s s  

f i n a n c e s  - whether they  a r e  i n  a  p o s i t i o n  i f  p o s s i b l e  t o  pay something 
towards t h e i r  keep. Peop le  r a r e l y  s t a y m o r e  than  a  month u n l e s s  they  
a r e  members of t h e  community o r  u n l e s s  t h e r e  i s  some d e f i n i t e  l i v i n g  

arrangement .  

Dermot: Every Lay-member i s  supposed t o  have a n  o u t r e a c h .  F i r s t  of 

>11 we s u g g e s t  they  look a t  t h e  e x i s t i n g  o u t r e a c h e s  of t h e  
Congrega t ion  t o  s e e  i f  they  can f i t  i n  t h e r e ; a l t e r n a t e l y  i f  they  a r e  
a l r e a d y  d i s c e r n i n g  a n  o u t r e a c h  t h e y  should examine i t  i n  t h e  l i g h t  of 
t h e  char isma of t h e  Founder,  - m i n i s t r i e s  i n t o  which o t h e r s  a r e  
r e l u c t a n t  t o  go and m i n i s t r i e s  which show a  p r e f e r e n t i a l  o p t i o n  f o r  
t h e  m a r g i n a l i z e d .  We do n o t  always l i v e  up t o  our  g u i d e l i n e s ,  - but  
they  a r e  g u i d e s  and we t r y  t o  f o l l o w  them. And now we would be happy 
t o  answer q u e s t i o n s .  



"THE SPIRIT STOPPED US FROM GOING INTO ASIA" 

Donald Nicholl 

Some years ago I asked Archbishop Anthony Bloom, a Russian Orthodox 
friend of mine how did he decide whether he should go to the many places 
where he was invited to speak. "Oh! well", he said, "every call I 
regard as a call from the Holy Spirit. I go unless I have some previous 
engagement even though I may know nothing of what thev want me to speak 
about, because perhaps, the Lord wishes me to make a fool of myself"! 
Well, I can't manage that degreeof irrationality so what I do is that 
when I am asked to go somewhere to speak I refer the question to the 
Holy Spirit. 

About a year ago I was invited to go to Lo& in Togo to take part 
in a Conference there on the role of the laity. I referred this matter 
to the Holy Spirit and didn't get any answer at all! So I decided I 
wouldn't go to Lorn;. I felt, at the same time, I had to work out some 
kind of rationale about why I was not being encouraged to go there by 
the Holy Spirit. I think that when I got the invitation I was 
imediately very unhappy about the title of the Conference - 'The Role 
of Laity'. 

Metaphors are very revealing about the way our minds work and it 
seemed to me thatthis title was a sort of ecclesiastical jargon. The 
word 'role' is used of plays. You are cast in a role and are erpected 
to say the words that the play wright and the producer have fixed for 
you. So it seemed to me that going to Lorn6 to hear what the ecclesias- 
tics had said about my role as a member of what is called "the laity" 
was not something I particularly wanted to do. 

Apart from anything else I find the very expression 'the laity' 
is a curious one. It reminds me of the time people would talk about 
the unemployed as though they were a kind of tribe on Mars. There is 
no such body as the laity of which one could be an organic member. 
The opposition of clerics and lay people reminds me of the foolish bull 
"C1ericis"of Pope Boniface VIII in 1300 which began by saying that the 
whole of history taught that lay people had always been opposed to 
clerics. That seems to me to be an historically unfounded statement, a 
half truth. 

More important, perhaps is the fact that as soon as you begin 
to use the dichotomy lay-cleric you introduce a dualism into your 
thought which means you can never bring them togather again. 



Once you g e t  ' l a y '  on one s i d e  and ' c l e r i c '  on t h e  o t h e r  i t s  a  b i t  
l i k e  Humpty Dumpty - a l l  t h e  King ' s  h o r s e s  and a l l  t h e  K i n g ' s  men 
c o u l d n ' t  g e t  Humpty t o g e t h e r  a g a i n .  

Soon a f t e r  I r e c e i v e d  t h e  r e q u e s t  t o  go t o   oms I c a l l e d  i n t o  
Oxford where t h e r e  was a  meet ing on t h e  r o l e  of t h e  l a i t y  i n  p r e p a r a t i o n  
f o r  t h e  Synod. I was t h e r e  f o r  about  a n  hour a t  t h e  end of  t h e  meet ing.  
What s o  saddened me was t h a t  my e x p e c t a t i o n s  a r i s i n g  from t h e  t i t l e  
were r e a l i s e d .  Commissions were r e p o r t i n g  j u s t  a t  t h e  t ime we a r r i v e d  

and what d i d  I hear  b u t  c o n s t a n t  complaints  of t h e  l a y  peop le  abou t  t h e  
c l e r g y  which i s  such a  b o r i n g  and u s e l e s s  k ind of a c t i v i t y .  I a l s o  

heard t h e  r e p o r t  of  t h e  Commission on t h e  S p i r i t u a l i t y  of t h e  L a i t y  and 
was much comforted by t h e  remark of  Bonino who was t h e r e  a t  t h e  t ime .  
He s a i d  t h a t  t o  t a l k  of s p i r i t u a l i t y  of t h e  l a i t y  a s  f a r  a s  L a t i n  
America was concerned was a  r e a l l y  s t r a n g e  and a  funny t h i n g  t o  do ,  - 
a s  though you should t a l k  abou t  t h e  s p i r i t u a l i t y  of t h e  goal-keeper  
a s  opposed t o  t h e  s p i r i t u a l i t y  of t h e  centre-back!  And I a g r e e  w i t h  him. 
I t ' s  n o t  j u s t  Church peop le  who make t h e s e  k i n d s  of m i s l e a d i n g  dicothom- 
i e s .  You n o t i c e  t h a t  p o l i t i c a l  p h i l o s o p h e r s ,  Locke and Rousseau, Hobbs 
and a l l  those  peop le  w i t h  t h e i r  v a r i o u s  forms of  s o c i a l  c o n t r a c t ,  - t a l k  
abou t  t h e  i n d i v i d u a l  on one s i d e  and s o c i e t y  on t h e  o t h e r  and they  can  

never  g e t  them t o g e t h e r  a g a i n .  They never  r e a l l y  manage i t  because  
they  have made i t  imposs ib le  f o r  themselves from t h e  beginning.  

We do t h e  same s o r t  of  t h i n g  when we t a l k  about  t h e  Church and t h e  
world a s  though they were complete ly  s e p a r a t e .  I n  f a c t  t h e  whole d i s -  
c u s s i o n ,  a s  f a r  a s  I have fol lowed i t ,  makes me g r a t e f u l  f o r  t h e  
d i s c i p l i n e , t h a t  I r e c e i v e d  i n  my younger days  when I s t u d i e d  S t .  Thomas 
and used t o  r e a d  t h e  w r i t i n g s  of E t i e n n e  G i l s o n .  One of t h e  t h i n g s  t h a t  
always impressed me s o  much about  G i l s o n  was t h a t  when he came t o  a  
q u e s t i o n  such a s  we a r e  a d d r e s s i n g  to-day, he would w r i t e  a n  a r t i c l e  
of maybe 95 pages ,  and he would b r i n g  i n t o  i t  t h i s  c o n s i d e r a t i o n  and 
t h a t  c o n s i d e r a t i o n ,  t h i s  and t h a t  q u o t a t i o n ,  t h i s  and t h a t  example. 
You would r e a d  page a f t e r  page and a s k  y o u r s e l f  when i s  G i l s o n  going 

t o  g e t  t o  t h e  p o i n t .  What was happening was t h a t  he was s t e a d i l y  work- 
i n g  through numerous o p t i o n s  and c u t t i n g  ou t  v a r i o u s  p o s s i b l i l i t i e s  
u n t i l  e v e n t u a l l y  by t h e  t ime you g o t  t o  page 90,  he had posed t h e  
q u e s t i o n  s o  p r e c i s e l y  t h a t  t h e  answer emerged i n  abou t  3 o r  4 pages ,  
a lmost  by magic. A l l  t h e  work had been done, r e a l l y  i n  pos ing  t h e  
q u e s t i o n  e x a c t l y .  

It seems t o  me t h a t  what peop le  a r e  g e t t i n g  a t ,  i f  they  a r e  n o t  
m i s l e d  by u s i n g  t h i s  e c c l e s i a s t i c a l  j a r g o n ,  i s  t h a t  our  t a s k  to-day i s  
m i n i s t r y  which t h e  Church i s  c a l l e d  upon t o  e x e r c i s e  towards t h e  whole 

of c r e a t i o n ,  p a r t i c u l a r l y  of course  towards s u f f e r i n g  b e i n g s .  
E v e n t u a l l y  we s h a l l  a l l  have c o l l a b o r a t e d  i n  t h a t  c o n d i t i o n  t o  which 
S t .  P e t e r  i n  t h e  Ac ts  of t h e  Apos t l es  r e f e r s ,  - ' t h e  r e s t o r a t i o n  of 



a l l  t h i n g s ' ,  where a l l  b e i n g s  w i l l  be i l l u m i n a t e d  a t  t h e  end of t ime 
and t h e r e  w i l l  be  no more s u f f e r i n g .  

I t h i n k  t h a t  once one p u t s  i t  t h a t  way o n e ' s  h o r i z o n  becomes com- 
p l e t e l y  d i f f e r e n t  and h o r i z o n  i s  c r u c i a l  i n  t h i s .  I n  a  way what d e t e r -  
mines o n e ' s  a t t i t u d e  towards most i s s u e s  i s  o n e ' s  hor izon .  If o n e ' s  h o r i z o n  

i s  simply o n e ' s  f ami ly ,  o r  t h e  Church, then  t h i s  i s  r a t h e r  n a r c i s s i s t i c .  
Horizon has t o  be t h e  whole of c r e a t i o n  - what our  Buddhis t  f r i e n d s  c a l l  

a l l  s e n t i e n t  b e i n g s .  So now you know why i t  was t h a t  I b e l i e v e  the  Holy 
S p i r i t  s topped me from go ing  t o  A f r i c a .  It blocked t h a t  r o u t e  f o r  me and 
as a  r e s u l t  I f i n d  myself h e r e  because  I was i n v i t e d  by SEDOS. They knew 
I had r e f u s e d  t o  go t o  LO&. 

Thinking of the  l e a d i n g  of  t h e  S p i r i t  I a s k  you t o  r e f l e c t  how un- 
l i k e l y  i t  would have been some y e a r s  ago i f  l a y - f o l k  such a s  t h o s e  of  us 
who a r e  h e r e ,  would have been asked t o  a d d r e s s  such a  group a s  I s e e  
b e f o r e  m e  now. I n  o r d e r  t o  i l l u s t r a t e  t h i s  l e t  me t e l l  you of an  i n c i d e n t  
t h a t  occur red  t o  a v e r y  good f r i e n d  of mine. He came from a  v e r y  devout  
p r e s b y t e r i a n  fami ly  from t h e  North of S c o t l a n d ,  one f o r  whom t h e  t h i n g s  

of God were c o n s t a n t l y  i n  t h e i r  h e a r t s .  He became a  C a t h o l i c .  About a  
year  l a t e r  when he was i n  p r a c t i c e  i n  Nottingham he went t o  h i s  p a r i s h  
p r i e s t  and s a i d  "Father  I have been a  C a t h o l i c  now f o r  a  y e a r  and f e e l  

a t  home b u t  I do f e e l  t h a t  I n e e d  some h e l p  i n  deepening my s p i r i t u a l  l i f e : "  
To which h e  g o t  t h e  r e p l y :  "Now d o n ' t  you s t a r t  worrying your  head about 
t h a t  k ind  of t h i n g .  What you need t o  do f o r  u s  i s  t o  g e t  y o u r s e l f  on to  
t h e  l o c a l  Counci l  and make s u r e  we g e t  a  C a t h o l i c  school!" 

He was much o l d e r  t h a n  I was and he t o l d  me of t h i s  i n c i d e n t  many 
y e a r s  l a t e r  when he and I had become f r i e n d s .  I l i s t e n e d  t o  t h i s  and 
I thought  about'  i t  and one day I took him a  copy of t h e  1 4 t h  c e n t u r y  

m y s t i c a l  t r e a t i s e  ' A  Cloud of Unknowing'. He never  looked back a f t e r  
t h a t .  For t h e  l a s t  t e n  y e a r s  o r  s o  of h i s  l i f e  he was c o n s t a n t l y  read- 
ing  t h e  'Cloud of Unknowing'. "Oh", he would say t o  me "I have been 
r e a d i n g  your  Cloud, chapp ie  ~ o n a l d ! "  and h e  would t e l l  me something he 
had found. So t h e  l a s t  t e n  y e a r s  of h i s  l i f e  were e n r i c h e d  by t h i s  

m y s t i c a l  t e a c h i n g  from t h e  14 th  Century.  

How d i f f e r e n t  t h i n g s  a r e  now! No one would t h i n k  it a l t o g e t h e r  
s t r a n g e  t h a t  l a y  f o l k  hould be a d d r e s s i n g  you a s  I am do ing  t h i s  
morning. Throughout t h e  world t h e r e  i s  a  whole way of myst ic ism n o t  
only  i n  t h e  C h r i s t i a n  Churches b u t  a l s o  i n  o t h e r  f a i t h s .  For example 
t ake  our  Jewish b r o t h e r s ,  - whereas mys t ic i sm was regarded  by them 
almost  a s  a  swear word even 30 y e a r s  ago, nowadays young Jews a r e  n o t  
d i scouraged  by any means from s t u d y i n g  t h e i r  m y s t i c a l  t r e a t i s e s .  The 

same i s  t r u e  t o  a  l e s s e r  e x t e n t  i n  I s l am and i t  i s  a l s o  t r u e  of  Hindus.  
Amongst t h e  American I n d i a n s  t h e  e l d e r s  who know t h e i r  m y s t i c a l  teach-  
i n g s  a r e  now s a y i n g  they  a r e  s o  a f r a i d  f o r  t h e  human r a c e  t h a t  t h e i r  

t e a c h i n g s ,  - once conf ined  t o  t h e  smal l  body of e l d e r s  - must now be 
made a v a i l a b l e  t o  everyone because  the  e a r t h  r e q u i r e s  a  m y s t i c a l  



t e a c h i n g  f o r  a l l  members of the  human f a m i l y .  

I t  i s  ve ry  s t r i k i n g  t h a t  perhaps  t h e  most s u c c e s s f u l  s e r i e s  of books 
be ing  pub l i shed  a t  t h i s  moment i n  England by Darton,  Longman and Todd i s  
a  s e r i e s  which c o n t a i n s  s e l e c t i o n s  from t h e  g r e a t  m y s t i c a l  t e a c h e r s  such 
a s  Lady J u l i a n  o f  Norwich, S t .  F r a n c i s  de S a l e s ,  t h e  Methodis t  John Wesley 
t h e  Angl ican Will iam Law. It i s  i n t e r e s t i n g  a l s o  t h a t  t h e r e  i s  no d i s t i n c . ~  
t i o n  i n t o  d i f f e r e n t  denominat ions  because t h i s  i s  a  genuine ecumenical  way. 
We f i n d  t h e  same i n  t h e  schoo l  of p r a y e r  which George Bibway, a  Copt ic  
p r i e s t  and myself have i n i t i a t e d  a t  S e l l v  Oak. It i s  e a s i l y  t h e  most suc-  
c e s s f u l  c o u r s e  we have pu t  on t h e r e .  A t  t h e  end of each 

meet ing,  w i t h o u t  any d i f f i c u l t y ,  we n e d i t a t e  f o r  h a l f  a n  hour i n  s i l e n c e .  
I n  t h e  same way f o r  example t h e  r e l i g i o u s  e x p e r i e n c e  r e s e a r c h  u n i t  a t  
Oxford has d i scovered  t h a t  wi th  many s o - c a l l e d  o r d i n a r y  peop le ,  ( I  have 
never  met an  o r d i a n r y  person!) a l t h o u g h  they may be o r d i n a r y  peop le  l i k e  

b u t c h e r s  and f i remen  and t a i l o r s  - t h e i r  m y s t i c a l  e x p e r i e n c e  i s  much more 

common t h a n  what peop le  have thought  i n  t h e  p a s t .  Peop le  who have had 
t h e s e  e x p e r i e n c e s  a r e  always r e l u c t a n t  t o  speak  abou t  them because they  
f e a r  t h a t  o t h e r s  w i l l  t h i n k  they  a r e  a  b i t  odd. And a g a i n ,  we d o n ' t  know 

t o  what C h r i s t i a n  t r a d i t i o n s  t h e  d i f f e r e n t  people  belong.  

So t h e r e  - i s  t h i s  tremendous s e a r c h  f o r  i n t e r e s t i n g  m y s t i c a l  t h i n g s  
throughout  t h e  wor ld .  N e v e r t h e l e s s  o l d  h a b i t s  d o  p e r s i s t  and g i v e  t h e  
impress ion  t h a t  t h i s  t e a c h i n g  i s  n o t  f o r  everyone.  I f  you look  a t  t h e  
1984 B u l l e t i n  f o r  Non-Christ ians when t h e  S e c r e t a r i a t  was c e l e b r a t i n g  
20 y e a r s  of i t s  e x i s t e n c e  you w i l l  f i n d  i n  many of  t h e  documents,  and 
s p e c i a l l y  i n  t h e  Pope ' s  speech,  a  p a t t e r n o f  how d i a l o g u e  should p roceed .  
There a r e  t h e  o r d i n a r y  d a i l y  e n c o u n t e r s  between t h e o l o g i a n s ,  and t h e n ,  
a s  t h e  Pope s a y s ,  a t  a  deeper  l e v e l  t h e r e  i s  a  mee t ing  between t h e  monks 
of o t h e r  f a i t h s  and t h e  c o n t e m p l a t i v e s  w i t h i n  the  C h r i s t i a n  community. 
I f i n d  t h i s  v e r y  s t r a n g e  - t h a t  t h i s  "deeper l e v e l "  should be conf ined  
t o  monks! I n  a  sense  of c o u r s e ,  t h i s  s p e c i a l i s a t i o n ,  t h i s  r o l e ,  s o  t o  
speak,  f o r  t h i s  s p e c i a l  group of p e o p l e  i s  a c t u a l l y  a  danger  t o  them 

a l s o .  Many of t h e  peop le  who a r e  engaged i n  t h i s  eas t -wes t  encounter  a r e  
f r i e n d s  of mine and I sometimes a s k  them: "Is your i d e n t i t y  f i r s t  of a l l  
t o  be a  monk and t h e n  a C h r i s t i a n  because i t  seems t o  me sometimes t h a t  
you behave a s  i f  b e i n g  a  monk i s  more impor tan t  t h a n  b e i n g  a  C h r i s t i a n ? "  

I n  f a c t  i t  i s  n o t  I who am s a y i n g  t h i s .  It i s  t h e  s c r i p t u r e s  which 
say t h a t  t h e  deep t h i n g s  of God a r e  meant f o r  a l l .  Consider  f o r  example 
what i s  s a i d  i n t h e s e c o n d  l e t t e r  of S. P e t e r  where he speaks  abou t  t h e  
promises  God has made to each  of  us - t h a t  we a r e  c a l l e d  t o  be s h a r e r s  
i n  the  d i v i n e  n a t u r e .  F r i e n d s  have e v e r y t h i n g  i n  common. Sometimes when 
I have been g i v i n g  a  r e t r e a t  o r  a confe rence  I quo te  t h i s  phrase .  I say  
t o  people  so t h a t  t h e  f u l l  we igh t  of t h e s e  words of S t .  P e t e r  w i l l  go 

i n t o  our  heads  - " ~ n d  a f t e r  you have become s h a r e r s  i n  t h e  d i v i n e  n a t u r e  
what do you want n e x t ? .  Do you want a  b i r e t t a ?  Do you want a  good 

c a r e e r ?  Do you want t o  do  a  more advanced s p i r i t u a l i t y  c o u r s e ?  - w i t h  



t h e  Carmel i t e s?"  What i s  t h e r e  beyond s h a r i n g  i n  t h e  d i v i n e  n a t u r e ?  
And t h i s  s h a r i n g  is f o r  a l l .  I d o n ' t  r e a l l y  s e e  how you can  speak o f  
t h e  deep t h i n g s  of God no t  be ing  f o r  a l l .  We a r e  t o l d  i n  t h e  f i r s t  
l e t t e r  t o  t h e  C o r i n t h i a n s  t h a t  t h e  S p i r i t  i n v e s t i g a t e s ,  r e s e a r c h e s ,  

p e n e t r a t e s  i n t o  a l l  t h i n g s ,  even t h e  deep t h i n g s  of God. We a r e  tempted 
t o  b e l i e v e  t h a t  we know more t h a n  t h e  S p i r i t .  Not ice  t h a t  i n  t h e  nex t  

v e r s e  i t  s a y s  t h e  S p i r i t  a l o n e  i s  a b l e  t o  s e a r c h  i n t o  t h e  d e p t h s  of God. 

Here I am reminded of an i n c i d e n t  i n  t h e  l i f e  of t h e  g r e a t  
Russian S a i n t ,  J e r a p h i n  of  Sarov.  He was a  g r e a t  c o u n s e l l e r  and one day 
he was busy s e e i n g  peop le  f o r  many h o u r s .  The l o c a l  p r i e s t  who was 
s i t t i n g  i n  the  c o r n e r  s a i d  t o  Seraph in  a f t e r  a l l  t h e  peop le  had gone 
away: "Father  Seraph in ,  t h e  human h e a r t  i s  open t o  you. You know what - 
i s  i n  t h e  h e a r t s  of a l l  t h e s e  people  who come here" .  S e r a p h i n  s a i d  t o  
him: "Not a  word, my joy: The human h e a r t  i s  open t o  God a l o n e .  
When people  come t o  me I i n s t a n t l y  r e f e r  them t o  t h e  Holy S p i r i t  and 
i f  I do so, and t h e  Holy S p i r i t  t e l l s  me what words t o  use  t o  them. 

then  t h o s e  a r e  t h e  words t h a t  they  need.  I f  I do t h a t  I g e t  i t  r i g h t .  
If I s t a r t  t r u s t i n g  i n  my t h i n k i n g ,  my own r a t i o c i n a t i o n , I  always g e t  
i t  wrong". 

That s t o r y  of S. Seraphin  ought be a  warning t o  us  n o t  simply t o  
invoke t h e  Holy S p i r i t  a s  a  k i n d  of t r i c k  f o r  i n j e c t i n g  enthusiasm i n t o  
our  own d e s i r e s ,  s p e c i a l l y  i n  our  m i s s i o n s .  Here I t h i n k  i t s  v e r y  sad 
t o  read  t h e  s t o r y  of what happened a t  Edinburgh, a t  t h e  g r e a t  P r o t e s t a n t  
miss ionary  meet ing i n  1910 and more r e c e n t l y  what happened a t  Not t ing-  
ham i n  1964. Take Nottingham f i r s t .  The P r o t e s t a n t s ,  Angl icans  and 
Free  Church People  a t  Nottingham made a  kind of  c o n t r a c t  - t h e y  would 
be u n i t e d  by 1980 o r  1984. I remember a t  t h e  t ime ,  when I heard  t h i s  
d e c l a r a t i o n  I thought ,  - My goodness,  who a r e  they ,  who t h i n k  they  can  

preempt t h e  work of t h e  Holy S p i r i t ?  None of us  c a n  t e l l  t h e  Holy 
S p i r i t  what h a s  got  t o  happen. Unity i s  of c o u r s e ,  t h e  work of t h e  

Holy S p i r i t .  

But i t  i s  perhaps  t h e  Edinburgh 1910 meeting - such an h i s t o r i c  
occas ion  - which makes me wonder. The assembly t h e r e  s e n t  f o r t h  a  
c r y  t h a t  ' t h e y  were going t o  win t h e  world f o r  C h r i s t  i n  one genera t ion! '  
Now I unders tand  t h e  enthusiasm bu t  a t  t h e  same t i m e ,  i s n ' t  i t  t e r r i b l e  
a r rogance  t o  t a l k  about  "winning t h e  world  f o r  C h r i s t "  and " i n  one 
g e n e r a t i o n "  a s  i f  you could  d i r e c t  t h e  Holy S p i r i t  y o u r s e l f ?  I have 
r e c e n t l y  been r e a d i n g  a  good d e a l  of t h e  l i t e r a t u r e  from about t h a t  

t ime.  Some of  t h e  t h i n g s  people  were say ing  about o t h e r  c u l t u r e s  and 
o t h e r  r e l i g i o n s  a t  t h a t  t ime i s  a b s o l u t e l y  b rea th - tak ing .  The a r r o g a n c e  
w i t h  which they  spoke about o t h e r s !  I d o n ' t  blame them. Maybe we do 

t h e  same i n  o u r  o m  way, but i t  i s  s a l u t a r y  t o  n o t i c e  i t .  

I t h i n k  a t  t h a t  t ime,  t h e y  had a  s p e c i a l  hope t h a t  China was 
go ing  t o  become C h r s t i a n  i n  one g e n e r a t i o n .  On t h e  whole t h e  miss ion,  
were go ing  w e l l  i n  China .a t  l e a s t  c o n s i d e r i n g  t h e  numbers who were 



coming into the Christian Church. But we all know what happened in 
the revolution of 1949 when the Christian missionaries were driven 
out. Although at the time I was very distressed like all other 
Catholics at what was happening to the missionaries, nevertheless, 
I began soon afterwards to ask myself whether we shouldn't interpret 
those events in the light of what is said in the Acts of the Apostles, 
8 ,  They were prevented by the Holy Spirit from preaching the Word in Asia" 

I began to think of the position before and after 1949 in China. 
I thought to myself that before 1949 in China the Church was free to 
preach the gospel but the ordinary people of China were hungry, they 
had virtually no health services, they were subject to local war- 
lords, they were illiterate. The ordinary Chinese people were in a 
terrible situation. After 1949 there seemed to be a better situation 
than before. And I wondered whether, in the long run, those events 
might not have been good also for the Church. Suppose the Church had 
triumphed-and it was a triumphalist Church, - what kind of Christianity 
would we have had in China? Would it have been a very perverse form? 
Perhaps also it might have infected the rest of the Church. It might 
have become a model of what the Church was supposed to be. 

It began to seem to me that it was perhaps comparable to what 
happened to Paul when he was prevented from going to Asia and was called 
to Macedonia, after which, of course, he began the evangelization of 
Europe. I ask myself also whether maybe the work of the Maryknoll 
missionaries in Latin America which resulted from the fact they could 
not work in China was not comparable to the evangelization of Europe 
by Paul. In other words the Holy Spirit blocked one way and that meant 
that people had to search for another way. 

I am trying here, to raise this question in general of what it 
means when the Holy Spirit prevents us from doing something. The Holy 
Spirit does not direct us because that would turn us into puppets but 
the Spirit prevents or blocks us from doing certain things and that 
gives us the scope to find, in freedom, what way we are supposed to go. 
Another instance of this: as a result of my work in Tantur I became 
specially interested in the work of ARCIC the Ecumenical Commission 
of Anglicans and Roman Catholics, and the others, - Catholic and 
Lutherans, Lutherans and Methodists and so on. They produced various 
statements about agreements between the Churches and theologians coming 
together. It does seem however that the work of theologians is not 
going to lead to any direct movement towards reunion. Generally 
speaking, one feels it has been a failure. I think there is a different 
way of interpreting these efforts. 



It i s  fo rmula ted  i n  t h e  go lden  words a t t r i b u t e d  t o  T h i r e s e  Vannier ,  

who h a s  worked f o r  many y e a r s  among t h e  m e n t a l l y  handicapped and f o r  
whom i t  i s  v e r y  d i f f i c u l t  t o  unders tand t h e  whole b u s i n e s s  of i n t e r -  

communion. She s a i d  no t  long ago,  "I do no t  b e l i e v e  t h a t  t h e  d i f f e r e n t  
churches  w i l l  e v e r  d r i n k  from t h e  same c h a l i c e  u n t i l  a l l  of them l e a r n  
t o  d r i n k  from t h e  c h a l i c e  of s u f f e r i n g  of t h e  poor and t h e  oppressed" .  

What i s  happening through t h e  blockage and f r u s t r a t i o n  of A R C I C  

i s  t h a t  we a r e  b e i n g . t o l d  - "No: i f  you were t o  u n i t e  a t  t h i s  l e v e l  i t  
would be a  s u p e r f i c i a l  union f o r  middle  c l a s s  i n t e l l e c t u a l  p e o p l e .  
I f  t h e r e  i s  t o  be r e a l  f u l l  union i n  t h e  Church you have t o  go deeper  
and deeper  and we a r e  p o i n t i n g  you i n  a d i f f e r e n t  d i r e c t i o n . "  

Many of you w i l l  have read  Vincent  Donovan's " C h r i s t i a n i t y  Re- 

d i s c o v e r e d :  A l e t t e r  from t h e  Masai". You may remember t h a t  f o r  
Donovan t h e  most impor tan t  moment i n  h i s  l i f e  a s  a  m i s s i o n a r y  was 
when t h e  group of Masai whom he had,been i n s t r u c t i n g  f o r  a  y e a r  s a i d  
t o  him " F a t h e r ,  we a r e  g r a t e f u l  f o r  your  having come h e r e  bu t  we do 
n o t  b e l i e v e  i n  your J e s u s .  Thank you and now we w i l l  go away". 
Donovan s a i d  i t  was t h e  most i s o l a t e d  moment of h i s  l i f e ,  and a l s o  t h e  
most impor tan t  moment. He l e a r n e d  more from t h a t  t h a n  from a n y t h i n g  
e l s e .  So he owes a  g r e a t  d e a l  t o  t h o s e  Masai, - a  blockage l e d  t o  
some k ind  of r e v e l a t i o n .  

As I was t h i n k i n g  of Donovan a  week o r  two ago I r e c a l l e d  what 
I h e a r d  from a n  e n g i n e e r  on t h e  r a d i o .  Speaking of e n g i n e e r s  h e  s a i d ,  
"We l e a r n  more from one f a i l u r e  than  from a  thousand s u c c e s s e s . "  W e  
t h e o l o g i a n s  shou ld  t r y  t o  do t h e  same. We, a l l  of u s ,  a r e  r e l u c t a n t  t o  

l e a r n  t h i s  l e s s o n .  The r e a s o n ,  I t h i n k ,  i s  t h a t  e v e r y  f a i l u r e  r e p r e s e n t s  
a  t h r e a t  t o  t h e  i d e n t i t y  which we have s e t  up f o r  o u r s e l v e s  i n  o u r  own 
minds.  

That i s  why I was s o  f a s c i n a t e d  to-day when D e i r d r e  and Dermot 
t o l d  u s  of how t h e i r  son John s a i d  t o  them one-day when they  were d i s -  
c u s s i n g  t h e i r  f u t u r e  l i v e s :  "Le t ' s  go back t o  where we were before" .  
I found t h a t  v e r y  moving on t h e  p a r t  of t h i s  young boy. It was l i k e  
t h e  I s r a e l i t e s  who wanted t o  go back t o  Egypt.  I,t i s  v e r y  unders tand-  
a b l e .  We a r e  a f r a i d  of what i s  coming i n  t h e  f u t u r e  because  we a r e  
l o s i n g  some p a r t  of our  i d e n t i t y  which we have e s t a b l i s h e d  f o r  

o u r s e l v e s  . 

We come t h e n  t o  t h e  q u e s t i o n  which I wish t o  pose  t o  you. It. 
i s  t h i s :  "Can we through t h e  blockages  we a r e  e x p e r i e n c i n g ,  f o r  example 

w i t h  r e g a r d  t o  t h e  coming Synod on t h e  L a i t y ,  d i s c e r n  t h o s e  deep t h i n g s  

of God towards w h i c h t h e H o l y  S p i r i t  i s  drawing our a t t e n t i o n ?  



Here i s  my own a t t e m p t  a t  a n  answer.  I hear  from a l l  r anks  of t h e  

f a i t h f u l  about  ' t h e  c r i s i s  of i d e n t i t y ' .  Only a  few weeks ago t h e  
Pope himself  used t h i s  p h r a s e ,  when h e  s a i d  t h a t  t h e  l a i t y  were 
e x p e r i e n c i n g  a  c r i s i s  of i d e n t i t y  s i n c e  t h e  Second V a t i c a n  Counci l  
S i m i l a r l y  f o r  m i s s i o n a r i e s ,  s p e c i a l l y  through encounte r  w i t h  t h e  
o t h e r  f a i t h s .  I t  seems t h a t  peop le  a r e  c a p a b l e  of a c h i e v i n g  s a l v a t i o n  

through t h e i r  own f a i t h s  s o  what i s  s p e c i f i c  about  b e i n g  a  m i s s i o n a r y ?  
Likewise w i t h  p r i e s t s .  Many of t h e i r  t r a d i t i o n a l t a s k s a r e  t a k e n  over  
by l a y  peop le  and s o  they  ask  - "What i s  l e f t  f o r  us?  What' i s  it 
t h a t  c o n s t i t u t e s  o u r  s p e c i f i c  i d e n t i t y ? "  

I f i r s t  began t o  e x p e r i e n c e  how c r u c i a l  t h i s  i s s u e  i s  about  s i x  
y e a r s  ago a t  St rawberry  H i l l  C o l l e g e ,  when I was g i v i n g  a  t h r e e  day 
confe rence  t o  U n i v e r s i t y  Chap la ins .  What seemed t o  be t r o u b l i n g  them 

1 ,  was - How can  we d e f i n e  a n y t h i n g  s p e c i f i c a l l y  C a t h o l i c ?  We seem t o  
have l o s t  a l l  t h e  t h i n g s  t h a t  d i f f e r e n t i a t e  us  from P r o t e s t a n t s ,  from 
o t h e r s :  we d o n ' t  have t h e  Mass i n  L a t i n ;  we d o n ' t  have f a s t i n g  on 
F r i d a y s ;  we d o n ' t  go t o  c o n f e s s i o n  s o  o f t e n ;  we d o n ' t  seem t o  b e l i e v e  
i n  t h e  i n f a l l i b i l i t y  of t h e  Pope; b i r t h  c o n t r o l  and c o n t r a c e p t i v e s  
a r e  no t  "out" .  What i s  l e f t  t h a t  i s  s p e c i f i c a l l y  C a t h o l i c ?  What 
i d e n t i t y  do we have l e f t ? "  My answer t o  them was - f i r s t ,  i f  what 
you a r e  look ing  f o r  is a n  i d e n t i t y  based on i n f l e x i b l e  d i f f e r e n c e  
from o t h e r s  t h e n  perhaps  you should b e t t e r  go and i m i t a t e  I a n  P a i s l e y  
and A y a t o l l a h  Khomeini! They have t h a t  k ind of i d e n t i t y  more s u r e l y  
than  anyone I can t h i n k  o f .  I n  t h i s  r e s p e c t  a t  l e a s t  they  a r e  l i k e  
t h e  wors t  of t h e  p h a r i s e e s  who keep on c o n g r a t u a l t i n g  themselves  t h a t  

they  were n o t  as  o t h e r  men. 

That reminds me of a n  i n c i d e n t  i n  t h e  l i f e  of Thomas Merton which 
i s  s o  i l l u m i n a t i n g .  You may remember t h a t  Merton a s  a  young man wro te  
"The Seven S t o r i e d  Mountain'' which i s  a  k ind  of hymn of p r a i s e  t o  
himself  f o r  n o t  being a s  o t h e r  men. Then one-day h e  goes i n t o  
L o u i s v i l l e  and s e e s  a l l  t h e  peop le  around and he r e a l j s e s  they  a r e  
good and b e a u t i f u l  and he i s  g l a d  now t h a t  he i s  a s  o t h e r  men. 
Does i t  n o t  s t r i k e  you t h a t  i n  many r e s p e c t s  d u r i n g  t h e  l a s t  days  of 
h i s  l i f e  J e s u s  seems t o  have had h i s  i d e n t i t y  c a l l e d  i n  q u e s t i o n  by 
t h e  e v e n t s  of t h o s e  d a y s .  I n  Buddhist  terms we would s a y  t h a t  d u r i n g  
t h o s e  days J e s u s  passed th rough  t h e  g r e a t  doubt i n  o r d e r  t o  s e t  t h e  

s e a l  on h i s  f i n a l  i d e n t i t y .  

Why do w e  i n s t i n c t i v e l y  s e e k  t o  e s t a b l i s h  our  i d e n t i t y  through 
marking o u r  d i f f e r e n c e  from o t h e r s ?  There a r e  p robab ly  two main 

reasons  f o r  t h i s :  F i r s t  of a l l  a s  humans we have i n h e r i t e d  a  t r i b a l  
o r  n a t i o n a l  way of e s t a b l i s h i n g  our  i d e n t i t y .  The t r i b e  occupied a  

p a r t i c u l a r  t e r r i t o r y .  You were who you were through n o t  being t h e  
o t h e r  p e o p l e ,  through b e i n g  d i f f e r e n t  from t h e  o t h e r  peop le  and 



o f t e n  of c o u r s e  a t  enmity w i t h  them. That  way of d e f i n i n g  o n e s e l f  
l e a d s  i n e v i t a b l y  t o  t r i b a l  o r  n a t i o n a l  w a r f a r e .  Here I would c a l l  

your  a t t e n t i o n  t o  a  r e c e n t l y  p u b l i s h e d  b o o k b y w i l k i n s o n  a n  Angl ican 
p r i e s t  i n  which h e  shows t h a t  t h e  p r e s e n t  weaknessof t h e  C h r i s t i a n  
Church i n  B r i t a i n ,  and i t s  p r o g r e s s i v e  weakening o v e r t h e  l a s t  70 y e a r s  
can be t r a c e d  a lmost  e n t i r e l y  t o  t h e  f a i l u r e  of t h e  Church t o  g e t  
beyond t h i s  t r i b a l  i d e n t i t y .  The Church 's  a t t i t u d e ,  when it came t o  
t h e  f i r s t  world war of 1914 - 18,  was a  k ind  of s a n c t i f i c a t i o n  of t h i s  
t r i b a l  i d e n t i t y .  I would s u g g e s t  t o  you we a r e  more o r  l e s s  was t ing  

our  t ime on evangel ism a s  long a s  we a r e  n o t  working a g a i n s t  t h i s  
form of i d e n t i t ]  which i s  renewed i n  t r i b a l  w a r f a r e .  

Yesterday I was i n t e r e s t e d  t o  h e a r  what D e i r d r e  and Dermot 
r e p o r t e d  about  t h e  I n d i a n s  who s a i d  you can come and e v a n g e l i z e  on ly  

a f t e r  you have persuaded t h e  w h i t e  peop le  i n  t h e  nearby town t o  s t o p  
being s o  v i o l e n t .  It seems t o  me t h e  Holy S p i r i t  was s a y i n g  a  v e r y  
s a l u t a r y  t r u t h  t o  Dermot, De i rd re  and t o  us  through t h o s e  I n d i a n s .  

The second cause  of our  e s t a b l i s h i n g  our  i d e n t i t y  through 
d i f f e r e n c e  from o t h e r s  i s  through s c a r c i t y .  We b e l i v e  we can o n l y  
be d i s t i n g u i s h e d  from o t h e r s  i f  we have more than  o t h e r s  i n  some way, 
o r  have some form of d i s t i n c t i o n  which o t h e r s  do n o t  s h a r e .  I n  t h e  

days  when I used t o  t e a c h  C e l t i c  h i s t o r y  f o r  example, I would t e l l  
t h e  s t u d e n t s  about  t h e  wonderful  Welsh legend which r e v e a l s  t h a t  every 
person  i s  a  s e c r e t  p r i n c e  o r  p r i n c e s s .  It was i n t e r e s t i n g  t o  s e e  t h e  

r e a c t i o n  of s t u d e n t s .  Some r a t h e r  grumpy ones  would s a y  - " i f  every- 
body i s  a  p r i n c e  o r  p r i n c e s s  no one is!". The more generous-minded 
s t u d e n t s  d e l i g h t e d  t o  d i s c o v e r  t h a t  a t  t h e  end of t h e  day i t  would be 
r e v e a l e d  t h a t  everyone i s  a  p r i n c e  o r  p r i n c e s s ,  - j u s t  a s  we  a r e  a b l e  
t o  b e l i e v e  t h a t  a t  t h e  end of t h e  day we w i l l  s e e  a l l  b e i n g s  a s  
i l l u m i n a t e d  b e i n g s .  J u s t  a s  t r i b a l  d e f i n i t i o n  i n  a n  h i s t o r i c a l  way 
l e a d s  t o  t r i b a l  war fa re  s o  t h e  d e f i n i t i o n  of o n e ' s  i d e n t i t y  by 
s c a r c i t y  i n e v i t a b l y  l e a d s  t o  c l a s s  w a r f a r e .  And s o  I would a g a i n  ask  
t h e  q u e s t i o n  whether we a r e  n o t  was t ing  our  t ime on evangel ism s o  long  
a s  we d o  n o t  work a g a i n s t  t h e  s c a r c i t y  i n  t h e  world which l e a d s  t o  
t h i s  h o s t i l e  form of  d e f i n i n g  o n e s e l f .  

What I want t o  s a y  now i s  what I b e l i e v e  t o  be t h e  t r u e  i d e n t i t y  

f o r  a l l .  There  i s  u l t i m a t e l y o n l y  o n e i d e n t i t y .  It i s  t o  be s e e n  
through t h e  t e x t  i n  G a l a t i a n s  where Pau l  says :  "God f o r b i d  t h a t  I 
should b o a s t  i n  a n y t h i n g  b u t  t h e  c r o s s  of Our Lord J e s u s  C h r i s t " .  
And t h a t ,  I t h i n k ,  i s  t h e  t r u e  i d e n t i t y .  I t s  a n  i d e n t i t y  which 
t r a n c e n d s  a l l  o t h e r  claimed forms of i d e n t i t y  because  t h o s e  o t h e r  
forms of i d e n t i t y  belong t o  a  d i f f e r e n t  o r d e r .  So long  a s  t h o s e  



o t h e r  forms a r e  kep t  a t  a  c e r t a i n  l e v e l ,  s a y ,  l i k e  b e i n g  an Engl i sh -  
man, o r  a  Maryknol ler  o r  wha tever ,  s o  long  a s  they  a r e  k e p t i n p r o p o r t i o n  

and a r e  n o t  c la imed t o  be i d e n t i t y  i n  t h e  s t r i c t  sense  of  t h e  word b u t  

s imply s t a g e s  on t h e  way t o  i d e n t i t y ,  then  t h e y  a r e  a l r i g h t .  I f  they  
t ake  over  and we t h i n k  of  them a s  our  t r u e  i d e n t i t y  t h e n  they  become 
i d o l a t r o u s .  

How c r u c i a l  t h i s  i s ,  was i l l u s t r a t e d  l a t e l y  i n  a n  a r t i c l e  by t h e  
I r i s h  t h e o l o g i a n  Enda McDonagh who p u t  t h e  q u e s t i o n  whether we ought 
n o t  t o  s t o p  b a p t i s i n g  i n  c e r t a i n  p a r t s  of t h e  wor ld ,  a s  f o r  example i n  
Northern I r e l a n d ,  because  e x i s t e n t i a l l y  we do no t  b a p t i s e  i n t o  t h e  body 
of C h r i s t .  We b a p t i s e  i n t o  a  t r i b e  o r  a  s e c t  and i f  t h a t  i s  t r e a t e d  a s  
a  f i n a l  i d e n t i t y  i t  i s  a  form of i d o l a t r y .  

I want now t o  p u t  two q u e s t i o n s  t o  you. The f i r s t  i s  a  p e r s o n a l  
one: I t h i n k  t h a t ,  i n  t r y i n g  t o  de te rmine  whether  we have a  t r u e  i d e n t i t y  
o r  not a l l  of us  ought t o  s a y  t o  o u r s e l v e s  - I n  what do I g l o r y ?  Do I 

g l o r y  i n  a n y t h i n g  o t h e r  than  t h e  c r o s s  of C h r i s t  J e s u s  o u r  Lord? The 

second is:  Do I t h i n k  of myself  a s  God's f a v o u r i t e  a g a i n s t  o t h e r s ?  
Most n a t i o n s  seem t o  do t h i s  and a r e  t h e r e f o r e  i d o l a t r o u s .  Is i t  n o t  
t r u e  t h a t  our  Lord r e v e a l e d  t h i s  was n o t  h i s  way because  he s a y s  t h a t  
God t r e a t s  everyone t h e  same and h i s  r a i n  f a l l s  on t h e  j u s t  and t h e  
u n j u s t ?  

F i n a l l y  I would l i k e  you t o  c o n s i d e r  t h i s  t e x t  from P a u l ' s  second 
l e t t e r  t o  t h e  C o r i n t h i a n s :  "When they  measure themselves  w i t h  one 
a n o t h e r  t h e y  a r e  wi thou t  unders tand ing" .  I n  o t h e r  words t o  e s t a b l i s h  
one ' s  i d e n t i t y  o r  b o a s t  of  i t  by comparing o n e s e l f  w i t h  o t h e r  peop le  
i s  t o  be  w i t h o u t  unders tand ing .  

And t h e  l a s t  word I w i l l  g i v e  t o  you i s  a  word from t h e  g r e a t  

p a t r i a r c h  Athenagoras who s a i d :  "Je renonce a m  comparatifs"; I 
renounce t h e  c a t e g o r y  of  comparison.  To which I myself add a  g l o s s  - 
"Comparison i s  death t o  the  s p i r i t u a l  l i f e " .  
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1. INTRODUCTION 

The role of the laywoman in Latin America today is quite similar 
to the one she must have played in the primitive Catholic Church. Small 
groups formed where women together with men, toiled side by side with 
faith in the Lord and witnessed even to martyrdom. 

With the advent of Vatican 11, the Church once again paid special 
attention to the poor (L.G.8) an option confirmed by the conferences 
held at Medellin (2.22; 5.15; 14.7 - 10) and Puebla (20, 1159). Since 
the 1960's. many movements in Latin America sought social change. They 
failed and military governments took over power in many countries. 

This occurred in Brazil in 1964 when the military government 
closed down all the normal institutions of civil society or put an army 
general in charge of them. The only institution that could not be 
directed by the military was the church, which became a privileged space 
where people could still meet to discuss their problems. It was during 
this time that faith came to be understood as having social implications 
(1). God was seen as a God of life who could not bear to see any of his 

children having less life than the others ( 2 ) .  



The religious experience which then began was based on solidarity 
since the pain of one's suffering brother or sister was a challenge to 
the Christian conscience. Some priests and university students became 
involved in social problems and some actually went to live in the urban 
slums or in poor rural comnities. Living close to the poor they came 
to understand that religious salvation was to be obtained through their 
comitment to the here and now of the other who suffered. 

Biblical Circles arose where, reflecting on the Word of God and 
comparing it with their own lives, the members gradually discovered 
ways to aid them on their journey along the road of faith towards the 
building of God's Kingdom. These biblical circles were also the ger- 
minating seeds of the CEBs (Ecclesiastical Grass-roots Communities), 
a new way of being for the Church on our continent. 

It was precisely in the CEBs that women began to exercise a new 
and important role, taking on leadership positions, aiding in organiz- 
ing,stimulating and promoting many services such as works of charity, 
teaching catechism, organising liturgy, spreading the word of God. The 
predominant male face of the Church began to change. Women are generally 
more religious than men. For them, God is experienced in their-day-to-day 
lives and in their hope for a better future. 

The tradition1 catechism taught that a person who suffers now 
will have a better life eternally. But with Vatican I1 we began to 
understand that we have to struggle to transform this present life into 
a better and more dignified one according to the loving plans of God. 
We appreciated the Council's view that "earthly progress is highly 
important for the Kingdom of God, in the sense that it can contribute 
towards organizing human society" (G.S. 39). 

2. A NEW UNDERSTANDING OF THE KINGDOM 

The Spirit that "breathes anywhere and does not say where it came 
from or where it is going" (John 3.8) calls for constantly renewed 
forms of service to the gospel, according to the times and the needs of 
different comunities. With the biblical renewal inspired by Vatican 11, 
a re-reading of the Sacred Scriptures was undertaken in the concrete 
reality of each region. In this manner, the Kingdom of God came to be 
understood not as something after death, but something that begins here 
and now to the extent that we seek to live in more sisterly, brotherly 
and egalitarian relationships among ourselves(1 - John 3.28). 



The Kingdom of God is something dynamic. It is the intervention 
of God in the reality of the world in order to transform it. It is a 
free gift, but seeking it is a task that depends on each one of us. 
This change of axis in understanding reality is based on a more biblical, 

less dualist, less Greco-Roman understanding of faith, understood in 
a more integrated and integrating way. We saw that we have to demonstrate 
our faith in God by trying to transform unjust reality (Puebla 20, 1159), 
struggling to provide more dignified living conditions for all God's 
children. God's maternal instincts (Is. 49.15; Jr. 31.20) cannot bear 

the idea that his most unfortunate children, who are also his most 
beloved children, suffer so much. 

Thus, the Church in Latin America - a continent which is so rich 
and yet so exploited and so full of misery - in its desire to maintain 
solidarity (G.S. l), has made a preferential choice towards the poor. 
This is the fruit not just of ideological considerations but also of 
the need and desire to suffer along with, to feel with, to have compas- 
sion for those who suffer infra-human situations. Considering the 
reality of the misery and death which surrounds us in Latin America, 
theological discourse wishes to serve life. The God of Life, of Mercy 

who is Love, challenges each one of us to take up a position in the 
face of the reality of suffering, death, naked exploitation and structural 
violence. 

Those who suffer most from violence and exploitation are women. 
Hence the clamour of women emerges from within the cry of the oppressed 
imploring the heavens (Puebla 88) for a place, for a space. The 
difficult task of building the Kingdom of God involves the concrete 
struggles of women, blacks, Indians, urban and rural workers, in short, 
of all kinds of persons marginalized from society. 

3. THE CONCRETE STRUGGLE TO BELONG ~d THE KINGDOM OF GOD 

The Gospels tell us of the egalitarian relationship Jesus had with 
women: he gives them refuge. (Mark 5.25-34), converses with them 

(Mark 7. 24-30; John 4. 4-44), gets to know their sufferings (Matthew 
13. 19-27), becomes invovled with their problems Mark 5. 21-24, 36-43), 
values them (Luke 10-42), restores their dignity as the beloved 
daughters of God; in short, they are persons just as important as men 
for the mission of building the Kingdom. 

This experience of equality is fundamental fc~r women who are traditionally 
oppressed. It enables them to participate 

in the process of becoming fully-fledged human beings and together with 
men, to transmit the image and likeness of God khich indeed they are 

(Gen. 1.27). This important discovery is taking place in the grass- 
roots movements. Many women, oppressed just for being women, for being 
poor, and many times for being black, discover themselves as people who 



can think for themselves and express their own opinions 

The grass-roots movements began in the comnity centers of the 
Churches. The organizational form that became the most important were 
the Mothers Clubs (3). It is in these experience-sharing relationships 
that women discover that they share the same problems and can mutually 
aid each other 

A strong bond of solidarity arises among them. It is as if a new world 
is opened before their eyes, enriching their 

lives beyond the household environment. This awakening of consciousness 
is a truly liberating process which makes women Lose their timidity and 
expand the horizons of their little family world. 

Some of the most dynamic movements that have arisen since the 1970's 
had their starting point in those Mothers Clubs. This.was the case, for 
instance, in the struggle for community day-care centers in S;O Paulo, 
the fight against high prices and the battles for health centers (4). 

There has been a highly successful experience also with community 
ovens, where the mothers get together to make bread and slice it up 
according to the needs of each one of them. A new type of working re- 
lationship is created based on "to each according to their needs." 
I'hile the dough rises, they reflect on the word of God, which gives them 
strength and inspiration and Good News on which the whole community can 
feed. In other parts of Brazil, similar experiences are lived out in 
the preparation of cormnunity soap (Caxias - RJ), where poor women wash 
clothes to earn their living. 

From these cornunitarian experiences women discover the strength of 
unity and begin participating in 

people's movements (5). After having discovered themselves as people, 
they begin struggling for a better life for all, in this manner following 
Jesus Christ who came to bring "life and life plentiful" (John 10.10). 

At this point, when they open themselves more up to the world, they 
feel the crunching weight of male chauvinism. Going to Church and 
community meetings is one thing, but getting involved in social movements 
is another. After all, home is the proper place for women - the men 
claim. Thus, the women have to struggle not only against their husbands 
at home, but also against other men at the union hall, in the associations 
at political meetings. This struggle is undertaken together with other 
struggles for better living conditions. The first demands are for 
better hPalth conditions, then for schools, transportation, land where 
they can plant and live, in short, the basic elements in order to be 
able to live a proper human existence. 



Their struggles have not always led to victories: Many have been 
taken prisoner, 

tortured, killed. But female resistance is a hidden force that they 

have. Their lives which have been marked by oppression and marginal- 
ization, has given them fiber, "guts" and the will to struggle, 

anchored in faith and in hope. This strength emerges especially at 
moments of crisis, such as widowhood (Ruth, Gen. 38) or war (Judith). 
So they continue to struggle courageously to build a better world for 
their children and grandchildren. 

Movements of women from among the working classes of Brazil 
today continue~tu-merge. They are sustained by faith and by the 
churches and make their presence felt particularly with respect to 
social questions. Their struggle has profound consequences since it 
questions deeply embedded structures and types of relationships with 
respect to the family, the ecclesiastical hierarchy and working 
traditions (6). 

4. SCULPTING FEMININE FEATURES ON THE FACE OF THE CHURCH 

One practice that has given enormous courage to women in the 
churches is Bible study specially of what their sisters accomplished 
in the history of the people of Israel and in the primitive church. 
There, in spite of the patriarchal context, they made their presence 
felt through their struggle on behalf of the people. Women in Brazil 
today want to recover and revalue this experience. This redemption of 
the past provides energy to face the present and to struggle for a 
better future. 

They discover the presence of and the role of women. They find 
for example that even before the world knew of the existence of Jesus 
of Nazareth certain women had already had intimate contact with him- 

Mary his mother and her cousin Elizabeth. The meeting between them 
made their hearts leap with joy and hope (Luke 1. 39-55) (7). 

In much the same manner, before the CEBs became well-known in the 
Latin American church, some women had already been involved in them. 
It was not only the bible circles but also the grass-roots educational 
movement (MEB) which valued the role of the Catechist-laywomen of 
Barra do Pirai (RJ), or the vicar-sisters of Nisia Floresta (PE). In 
order to deal with the situation arising from a shortage of priests, 
these women became involved with the people in a way that contributed 
enormously to their unity and organization. They called reflective 

groups together, prayed, and moved by their faith in God and their 

confidence in life and in love, they did not give up in the face of 
any difficulty. 



These s o  t h a t  one c a n  a f f i r m  
today t h a t  women a r e  

a c t u a l l y  a  m a j o r i t y  i n  t h e  CEBs. They p a r t i c i p a t e  a s  simple.members 
o r  a r e  involved i n  c o o r d i n a t i o n ,  i n s p i r a t i o n ,  ca tech i sm,  l i t u r g y .  
b i b l e  c i r c l e s ,  h e l p i n g  t h e  needy ( c f .  AT 2.42) .  

L i t t l e  by l i t t l e  t h e s e  women came o u t  i n t o  t h e  open and a r e  now 
a  v a s t  c o n t i n g e n t  s c u l p t i n g  feminine  f e a t u r e s  on t h e  f a c e  of t h e  Church. 
They a r e  assuming once a g a i n  t h e  a c t i v i t i e s  t h a t  were h a b i t u a l  i n  t h e  
p r i m i t i v e  church,  a s  we a r e  t o l d  i n  t h e  New Testament:  announcing t h e  

Good News (John 4.42 and 20.18) ,  s e r v i n g  t h e  community's t a b l e  (Luke 

10.38; John 1 2 . 2 ) ,  s p r e a d i n g  t h e  Redeeming Word of J e s u s  (John 11 .26) ,  
t e a c h i n g  t h e  f a i t h  and i n s p i r i n g  t h e  c o r n u n i t i e s  (Acts .  18.26) .  The 

Acts  of t h e  A p o s t l e s ,  fu the rmore ,  t e l l  us  t h a t  they met on t h e  o u t s k i r t s  
of t h e  c i t i e s  (Ac ts .  16.  13-15) i n  o r d e r  t o  r e f l e c t ,  l i s t e n  t o  t h e  
word of God and p r a y ,  i n v i t i n g  o t h e r s  t o  j o i n  them a s  w e l l .  

The i r  i d e a  of miss ion ,  of s p i l l i n g  over  t h e  r i c h e s  they had 
exper ienced ,  i s  c o n s t a n t .  It i s  t h e  same exper ience  r e l a t e d  i n  1 John 
1. 1-4: one cannot p o s s i b l y  keep t o  o n e s e l f  such a  g r e a t  joy and 
d i s c o v e r y .  It h a s  t o  be c o m u n i c a t e d  s o  t h a t  o t h e r s  can l i k e w i s e  p a r t i -  

c i p a t e .  

Many have d i s c o v e r e d  t h a t  f a i l u r e  t o  r e a d  t h e  Holy S c r i p t u r e s  
produces  a  hol lowness  i n  a  pe rson ,  y e t  r e f l e c t i n g  on them produces  a  
c r i t i c a l  s p i r i t  r e g a r d i n g  o n e ' s  own r i g h t s  which f r e q u e n t l y  b r i n g s  
about  p e r s e c u t i o n  and t h e  t h r e a t  of d e a t h  ( 8 ) .  Th i s  is why we a l r e a d y  
have o u r  women m a r t y r s  - Margarida Alves,  S i s t e r  Adela id ,  S i s t e r  
C l e u z a a n d o t h e r s .  The p a r t i c i p a t i o n  of women, whose p r e v i o u s  r o l e  was 
t o  n u r t u r e  and e d u c a t e  i n  t h e  f a i t h ,  l e a d s  them t o  expose t h e i r  v e r y  
l i v e s  i n  t h e  s t r u g g l e  f o r  b e t t e r  l i v i n g  c o n d i t i o n s  f o r  a l l .  I n  t h e  
c o r m n i t i e s  t h e  women draw on t h e  B i b l e ,  t h e  book t h a t  belongs  t o  t h e  
people  of God, and f i n d  t h a t  they too  have c i t i z e n s h i p  i n  t h e  church 
due t o  t h e  r i g h t s  c o n f e r r e d  upon them by t h e  sacrament of Baptism 
( c f .  L.G. 9,  1 2 ,  31) ( 9 ) .  

It i s  through t h e s e  e x p e r i e n c e s  t h a t  they d i s c o v e r  t h e i r  s p a c e ,  

i n  t h e  church a s  beloved d a u g h t e r s  of God. I n  t h e  CEBs they a r e  no 
longer  j u s t  a  p a s s i v e  p resence ;  they a l s o  d i s c o v e r  e c c l e s i o l o g i c a l  
v a l u e s  and b r i n g  up new q u e s t i o n s  f o r  theo logy .  

R e l i g i o u s  Women: Another feminine  f e a t u r e  t h a t  h a s  appeared i s  t h e  
exper ience  of t h e  . r e l i g o u s  women who, "migrate" t o  

t h e  poor p e o p l e s '  r e g i o n s ,  where they  r e t h i n k  t h e i r  v o c a t i o n s  and t h e i r  

miss ion  ( 1 0 ) .  They s e t  up t h e i r  c o m n i t i e s ,  f o r  example on t h e  ou t -  
s k i r t s  of town, s h a r i n g  t h e  c h a l l e n g e s  of o t h e r  m i g r a n t s .  They t a k e  
on a  t r i p l e  workday - domes t ic ,  r e l i g i o u s  and p r o f e s s i o n a l ,  l i k e  t h e  



majority of women in the poor areas. Some of them take responsibility 

for parishes assuming the functions previously reserved to the clergy. 
This new practice, besides questioning the mode of their consecration 
brings them closer to the people. Such living experiences involve them 
in problems previously known only theoretically, - problems of marriage, 
abortion, sexual relationships, violence against women, motherhood, 
educating and raising children, the drama of the unwed mother, etc. 
All of this leads the religious woman to a new discovery of herself as 
woman. 

The presence of these religious women has brought about a re-reading 
of the Bible as the history of 

a people linked to us by religius tradition and from whom we can learn 

faith in life. There is a rediscovery of the image of a God committed 
to the liberation of the oppressed (Ex. 3.7), of a more approachable 
Jesus who chose his friends and followers from among those on the 
fringes of society, and a new image of Mary, closer to the problems 
of women, not as a passive and subordinate woman but as active and par- 
ticipating(John 2.3-5 and 19.25; Acts 1.14), with a prophetic dimension 
(Luke 2.46-5513 as an inspiration for those who, throughout the Latin 
American continent, participate in the struggles and aspirations of 
the poorest members of society, in the people's movements, in the CEBs, 
on the streets and in the churches (11). 

Another feminine feature is sculpted by the women catechists who are - 
responsible for 

the most systematic initiation to the Christian faith, mainly of children 

and addlescents. Eighty percent of those dedicated to teaching cate- 
chism are women. The fact of being involved in the self-same realities 
experienced by those who are being taught catechism is highly important. 
They participate in the same problems and the same solutions. They 
share joyfully in the progress of the group, build bonds of friendship 
which never become untied andwhich may be most helpful at some 
futurk point when problems in the life of the child or adolescent 
arise. 

We have said that the evangelical strength of the catechists is 
tremendous, not in the sense of memorizing, but in developing an im- 
pressive dimension of creativity. Today in Latin America we can speak 
of many catechism teaahers having "revolutionary tasks". They are 

open, in an effective and shared manner,to the problems of their people. 
They are capable of not just militant activity in the people's movements 
but also in transmitting to children a Christianity marked by the 
struggle for justice, by the valuing.of life, by the importance of 
sharing goods, in short, by an alternative to this consumer. and hedon- 
istic society (12). 



As a result of these diverse pastoral activities, whether as a 
religious woman in the midst of the people, as a Catechism teacher 
or as a lay person engaged in some movement or relgious activity, a 
woman begins to feel the need to reflect on her faith. Reality 
raises so many questions for the Christian faith. And, in trying to 
respond to these challenges, she begins to study theology in order to 
have an improved pastoral participation. 

5. SEEKING INSPIRATION IN MARTHA OF BETHANY 

A very inspiring figure for women is Marthaof Bethany. According 
to the reports of the gospels she managed to combine domestic chores 
(Luke 10. 38; John 12.1) with religious commitment and also theological 
reflection. (Luke and John present her as 'diaconos', a technical term 
used to designate service to the community). Jesus makes his supreme 
revelation to Martha. "I am the Resur~ection and the Life". He ex- 
plains precisely what type of Messiah he is. And he asks: "Do you 
believe in this?" Martha responds with a magnificent declaration of 
faith: "'fes, Lord, Thou are the Christ, the Son of God who came into 
this world" (John 11.25-26). She is thus the spokeswoman of the C o m -  
unity's faith of the fourth gospel, just as Peter is the spokesman of 
the Matthean community (MT 16, 16). She adds to the Christology of the 
synoptics,represented by the titles Kurios and Christos.the heightened 
Christology of the "messenger" which characterizes the gospel according 
to John. 

Theology exclusively male: Until now theology has been the exclusive 
sphere of men. Today women are perceiving 

their own way of creating theology, where the elements of daily life 
are intimately mixed in with talk of God. A new awareness is arising 
of the liberating fecundity of reading the Bible, taking into accqunt 
the female experience of oppression, of poverty, of resistance and hope. 
One begins to hear the echo and resonance of texts of Scripture in the 
hearts of those who are on the side most diametrically opposed to 
power and domination. A woman who intimately knows the fragility of life, 
the need to shelter and protect it, has also an original point of view 
regarding the Creator of life, that same God who through the Bible 
speaks to us of the fullness of life of human beings. 

Still another characterisitic of a feminie approach to theology 
is the integration between scientific strictness and sensitivity, between 
experience and seriousness of research, helping to overcome the gap that 
arises between a spirituality which involves devotional practices and 
a theology frequently reduced to cold and spiritless speculation. 
This is because a woman's way of being, thinking and living, has never 
learned how to be compartmentalized. 



It is vitally important in this process that women doing theology 
in academic centers should be in close contact with their sisters from 
the poor classes. A woman's theological thoughts and. deeds should be in 
solidarity with, should be the fruit of - compassion, of identification 
with the situation of others. Her theologising should involve work so 
that life may be dignified and experienced alike by all of God's daughters 
and sons. 

6. CONCLUSION: COLLABORATION IN THE BUILDING OF 

NEW CHURCH AND A NEW SOCIETY 

The world today is witnessing the phenomenon of women beginning 
to speak up. Moving away from being the oppressed, the complainer, the 
forgotten,the little remembered, women today are starting to be heard. 
In all arias of society, in all segments of the labour market, in all 
fields of knowledge, she is constantly making her presence felt, taking 
on more and more jobs and functions, carrying out tasks of responsib- 
ility and explaining in a new discourse her new ways of being and 
doing (14). 

After having rejected the place assigned to her by men, of being 
passive, inferior, emotional, irrational and sinner par excellence, she 
has discovered the new face of her identity, becoming increasingly 
visible and speaking up in society and in the Church. This is her new 
historical moment, a time fecund with future promise, a propitious time 
for announcing the "good news" that is here and is still to come (15). 

Like Mary Magdelene (John 20. 11-18) women today are being called 
upon to bear witness to the resurrection and to-deny the final triumph 
of death over life. They must be the witness of LIFE in the midst of 
despair and defeat, proclaiming the opening up of new roads of hope. 
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1 .  DESCRIPTION DE LA SITUATION EGYPTIENNE 

L7Eqvpte : 3% de t e r r e s  c ~ ~ l t i v e e s  ( l a  v a l l e e  du N i l  ) ; e x p l o s i o n  
demographique ga lopante : 14 m i l l i o n s  en 1944, 50 m i l l i o n s  

en 1986, de 65 A 70 m i l l i o n s  en l ' a n  2000. Taux d ' i n f  l a t i o n  
annuel : de 30 A 40% . Sept m i l l i o n s  de c h r b t i e n s  env i ron  A grande 
m a j o r i t d  copte-or thodoxe ( cop te  = c h r e t i e n  Bgy t ien  autochtone;  pro- 
v i e n t  de AEGYPTOS, COPTOS) 150.000 ca tho l  iques;  autant  de coptes pro- 
t e s t a n t s  !evangel i ques )  ; parmi l e s  ca tho l  iques i  1 e x i s t e  une grande 
m a j o r i t @  de coptes-cathol  iques,  pour l e  r e s t e ,  d ' a u t r e s  r i t e s  catho l  i -  
ques. Nais d ' a u t r e s  minor i  tCs ch re t i ennes  e x i s t e n t  aussi . 
Ler m ~ ~ s ~ ~ l m a n s  e t  l e s  c h r e t i e n s  sont t o u s  c rovan ts  : "Dieu e s t  present  
dans chaque a c t e " ,  a  d i t  h i e r  Anna Mar ia  Tepedino, p a r l a n t  des l a t i n o -  
amer ica ins .  

Les mouvements i s1  amiaues c r o i s s e n t  ( 1  1 / 2  mi1 1 i o n  d 'adep tes )  e t  
s Z a c t i v e n t  A l a  confess iona l  i s a t i o n  du pays. 

La H a ~ ~ t e  E a v ~ t e :  l a  p a r t i e  l a  p l u s  db favo r i sbe  de 1 'Egypte;  e n v i r o n  
1.000 kms du C a i r e  A Askouan (au Sud!.  L " A s s o c i a t i o n  

ch re t i enne  de l a  Ha~~ te -Egyp te  ( A C H E )  t r a v a i l l e  l e  long de 800 kms dans 
des v i l l a g e s  parsemes; 20 A 25% de c h r b t i e n s ,  tous  cop tes  ( l e s  t r o i s  
denominat ions! .  C e t t e  p l u s  qrande concen t ra t i on  de c h r e t i e n s  es t  dQe 
dux persecu t ions  passdes quand, a p a r t i r  du onziPme s i e c l e ,  l e s  chre- 
t i e n s  a l l a i e n t  se r e f ~ ~ g i e r  l e  long ~ L I  N i l  en Haute-Egypte. 
Face au>: nombreu,: d ioceses coptes-or thodoxes q ~ ~ i  se mu1 t i p l i e n t ,  i 1 y  
a :  
- qua t re  diocPses cop tes -ca tho l iques  avec une cen ta ine  de p rB t res  d io -  

c e s a i n r :  
- d i> : -hu i  t congregat ions re1 i g i e u s e r  catho l  i q ~ ~ e s  dont 4  mascul i nes :  
- quarante-sept communautes composees de r e l i g i e u s e s  (95%)  e t  de r e l i -  

g i e ~ ~ : :  ( 5 % )  d 'une v i n g t a i n e  de n a t i o n a l i t e s  d i ve rses .  

Quelques r e a c t i o n s  s o c i a l e s  : l e s  c h r e t i e n s ,  en gene ra l ,  ont  mainte- 
nant peur ;  r e a c t i o n  g rand issan te :  se 

r b f ~ ~ g i e r ,  se sdcu r i se r  dans son c locher  avec une m e n t a l i t e  de ghe t to ,  
ou dmigrer ( ~ t n e  a ~ ~ t r e  manibre de se r b f u g i e r ) .  

A l o r s  que l e s  coptes-or thodoxes se sentent  des c i t o y e n s  de seconde 
c a t d g o r i e ,  l e s  catho l  iques e t  l e s  p r o t e s t a n t s  se sentent  de t r o i s i  Pme 
ca tegor i  e. 

La communaute ch rd t i enne  d ' a u j o u r d ' h u i ,  ma1 A 1 ' a i s e  e t  obe issant  A 
ctne r P g l e  h i s t o r i q u e  se d i v i s e  e l  le-m8me. On a s s i s t e  a l o r p  au>: absur- 
d i t e s  que v o i c i  : l e s  or thodoxes prennent l eu r  revanche sur l e s  catho- 
l i q u e s  q ~ ~ i ,  h i e r ,  l e s  t r a i t a i e n t  d ' h b r b t i q ~ l e s  e t  de sch ismat iques;  l e s  
catho l  iquez e t  l  es p r o t e s t a n t s  cherchent A s ' a f  f  i  rmer en con t re -  
a t t a q ~ ~ a n t  e t  A c ~ ~ l t i v e r  une i d e n t i t d  p ropre ;  sans compter l e s  l ~ ~ t t e s  
i n t e r t i n e s  e x i s t a n t  A 1 ' i n t e r i e u r  de chaqne Bgl i s e .  Finalement ce  
sont l e s  laPcs qc~ i  pa ien t  l e s  po ts  casses. 



Le "Dialogue", commence en mai 1973, avec l a  v i s i t e  h i s t o r i q u e  de 
Schenouda I 1 1  A Paul V I ,  a  s u s c i t e  une euphor ie " o f f i c i e l l e "  de 
c o u r t e  duree. Sur l e  t e r r a i n ,  l e s  r e l a t i o n s  ont  m8me empire. 

2. L'ASSOCIATION CHRETIENNE DE LA HAUTE-EGYBTE 

a) Or iq ine :  l e s  Jesu i t es  : f i n  du 19eme-debut 206me : ecoles de 
v i  11 ages. 

1941 : guerre,  Ayrout ,  "Le F e l l a h "  - Ouvertures. 
1964 : c r i s e  - 1 aiques. 
1965 : 40 ans, p res iden t .  Chance : JE NE SAVAIS HIEN. sauf l a  de- 

f i n i t i o n  du mot "pedagogic" e t  pas t r e s  b i e n  c e l l e  de 
"dbveloppement" qu i  n ' e t a i t  pas encore A l a  mode. Hien de l a  
Haute-Egypte. 
1966 : j7abandonne l a  p ro fess ion ,  me consacre A p l e i n  temps, sans 

s a l a i r e ,  avec deux en fan ts  sur l e s  b ras  e t  une bponse q u i .  
avec ' ra ison ,  me t r o u v a i t  un peu fou .  
Le s i  Pge comprenait  5 personnes dont l e  Pere D i rec teu r .  
Aujourd 'hui  il compte 50 dont 2 pos tes  de r e l a i s  en Haute-Egypte. 
FOUROUOI 2 parce-que, notamment, j ' e t a i s  dans 1 ' a t t i t u d e  
forcement humble de c e l u i  qu i  ne s a v a i t  r i e n  e t  qcti a v a i t  
t o u t  A apprendre. 
" J ' a i  f a i t  me5 etudes a 1 ' U n i v e r s i t e  des v i l l a g e s  de l a  Haute- 
Egypte". 
Je ne f u s  pas l e  seul  A apprendre. NOLIS avons a p p r i  s  ensemble, en 
voyageant en minibus,  des jeunes e t  moi , de v i  1 l a g e  en v i  1 lage,  
de s i  t u a t i o n  en s i t u a t i o n .  Une bauipe n a i s s a i  t, une communaut6 
LAIOUE A t y p e  p a r t i c u l  i e r  na i  s s a i t  auss i .  

b)  D e f i n i t i o n :  Un mouvement 
c h r e t i e n  
egyp t ien  
1 a i c  
autonome 
qu i  v i s e  l e  developpement de 1 ' B t r e  humain en 
Haute-Egyptq. 

un mouvement : une pensee qu i  bvo lue avec l a  v i e  e t  ses mutat ions 
- chacun y appor te  sa p a r t  - un d ia logue con- 

t i n u  avec nos p a r t e n a i r e s  locaue e t  a ~ ~ t a n t  que p o s s i b l e  avec l a  

popul a t i  on desserv i  e. 

c h r b t i e n  : d'appartenance ca tho l  i que  mais dans l a  pe rspec t i ve  
de 1 ' E g l i s e  Un ive rse l l e ;  donc 1 ' E g l i s e  d'Egypte 

dans 1 >Egl  i s e  Un ive rse l l e .  
Ce r ta ins  t?vfques a f f i r m e n t  : " V n u s  n 'Btes pa5 c a t h o l i q ~ e ~  parce- 
que vous n 'e tes  pas d30bbdience c a t h o l i q u e  mais d'appartenance 
egyptienne par choiw. Nous r e n t r o n s  1 A  dans l e s  problemes 
p o l i t i q c ~ e s  de 17Egypte : f a i r e  de 12 p o l i t i a u e ? n o n ,  mais Dl 
po l  i t  i que. 
"Je do is ,  en p a r l a n t  de ma f o i ,  adhbrer aux problemes des hommes 
e t  c e l a  ne peut se f a i r e  sans f a i r e  de l a  p o l i  t i q ~ t e  " (Ghandi). 



lafc : dans l e  sens d'assumer n o t r e  r e s p o n s a b i l i t e  dans 
1  'Eg l i se ,  avec c e t t e  s p e c i f i c i t e  qu i  nous e s t  

propre; donner de l ' e s p o i r  au>: la ' i cs  a f i n  q u ' i l s  pu issen t  se 
consacrer au s e r v i c e  de l e ~ l r  pays en p a r t a n t  de l e u r  f o i  de bap- 
t i s b c :  l e s  deux ap~ar tenances  se ren fo rcan t  I ' une  l ' a u t r e .  

a~ctonome : obedience A 1  'enseignement doqmatique de 1  'Eg l  i s e  
ca tho l ique ,  mais non A une hierarchic ou A un 

BvBque; obedience A l a  v i s i o n ,  au>: structckres proprec- de 1  'ACHE; 
autonome dans son financement. 

v i s a n t  au develo~pement  de 1 ' 8 t r e  humain en Haute-Eavote : 
developpement = b ien -S t re  pour un f u t u r  m e i l l e u r .  

Donner l a  chance A quelqu'un de se met t re  debout e t  marcher seul .  
Choie du p l u s  dCshCritC ; mais qu i  es t  l e  p l u s  dCshCritC 3 Q u i  a  
l e  p l u s  besoin  de quai 3 e t  comment l e  l u i  donner 7 Recherche 
permanente d 'au tan t  p l u s  que 1  'Eql  i se i n r t i  t u t i o n n e l  l e  n ' a t t e i n t  

l e s  p l c ~ s  dbmuni 5. Ce sont souvent 1 es congregat ions r e 1  i - 
gieuses qu i  l e  f o n t .  
Devel oopement socio-humain avant l e  devel oppement Bconomique. 

POUR TOUT CELPI, i 1 f aut clne COMMUNAUTE, c ' e s t  1  'EOUIPE de I 'AS- 
SOCIPITION. 

- sa composi t ion : e l l e  comprend 10 membres ( 7 hommes e t  5 
femmes) dont 7 ca tho l  iques e t  3 orthodoxes. 
Farmi eux, 4 membres sont de l a  Haute-Egypte: 

- son fonctionnement : c o l l e g i a l i t e ;  e l e c t i o n  annuel le  d'un 
p res iden t :  par tage  des r e s p o n s a b i l i t e s  e n t r e  l e s  membres. par  
consensus; 

- ses exigences : appartenance A l ' E g l i s e ,  adhbsion A l a  
pe rspec t i ve  d'un engagement A v i e  a i n s i  qcke I ' a c c e p t a t i o n  de 
tockte charge, en t o u t  l i e u ,  A c o n d i t i o n  que c e l l e - c i  ne met- 
t e  pas en p e r i l  n i  l a  v i e  du membre n i  c e l l e  de sa f a m i l l e .  
Les q u a l i t P s  requ ises  pour c e t  engagement sont : i n t b g r i t b ,  
v b r i t b ,  capac i te  d 'bvo luer  e t  d'aimer. 
Ru cours de ces 16 annbes de v i e .  l ' b q u i p e  a  decouvert e t  con- 
s t a t b  une m u l t i t u d e  de choses dont v o i c i  l e s  p r i n c i p a l e s .  

3. DECOUVEHTES ET CHOIX DE L'EDUIPE 

a) L' Amour clni verse1 de Di eu pour t o c ~ t e s  ses c rea tu res  e s t  ausi en 
nous; c ' e s t  l a  source de 1'Amour que 

nous devons p o r t e r  A nos semblables, l a  source i n s p i r a t r i c e  de 
nos r b f  lexi 'ons, choi  x e t  ac t ions .  

b )  Chacun de nous a  sa p rop re  voca t ion  dans un corps  qu i  es t  l'PIsso- 
c i a t i o n  ces voca t ions  4ont 

ex iqeantes  e t  do iven t  B t r e  constamment appronfondies pour 



r e p o n d r e  au>: i n t e r p e l l a t i o n s  d e  n i e u  d a n s  l a  v i e  d e  t o u s  1 e s  
j o u r a .  

C )  En r e p o n d a n t  A l ' a o p e l  d e  D i e u ,  1 ' A s s o c i a t i o n  a s s u m e  s a  r e s p o n s a -  
b i l i t 4  s a n s  a t t e n d r e  qcle l c ~ i  s o i t  

r e c o n n u  c e  d e v o i r  n i  c e  d r o i t .  On n e  I ' e m p t c h e r a  p a s  d e  d i v c ~ l g u e r  
1  ' E v a n g i  l e ,  t o u t  comme el l e  n e  d e v r a  p a s  mCl a n g e r  " s e n s  d e  1  a  
r e s p o n s a b i  1  i t @ "  a v e c  " s o i f  d ' a u t o r i  t C " ;  C ' e s t  e n  v i v a n t  b i e n  c e t  
a p p e l ,  q u e  1 ' A s s o c i a t i o n  d o n n e  d e  l ' e s p o i r  aux l a l c s  a f i n  q u ' i l s  
v i v e n t  A l e u r  t o u r  l e u r  p r o p r e  v o c a t i o n .  

d )  T m - s  l a  joie e t  d o n n e r  d e  l . ' e s p o i r ,  m e m e  l o r s q u e  
l e s  p r o b l b m e s  s e m b l e n t  i n s u r m o n t a b l e s ,  e n  

c o n t r i b u a n t  m o d e s t e m e n t  A l e e r  s o l u t i o n .  Le  v o y a g e  d e  D e i r d r e  et  
d e  D e r m o t  e n  est u n  e s e m p l e  f r a p p a n t .  L W s s o c i a t i o n  v i t  1  'oecum4-  
n i a m e  e n  t r a v a i l l a n t  : 
- p o u r  l e  D i a l o g c ~ e  e n t r e  l e s  E g l i s e s ,  s a n s  d i s c r i m i n a t i o n  n i  vo- 

l o n t e  d e  c o n v e r s i o n ;  
- c o n t r e  l e  c o n f e s s i o n a l i s m e  q u i  v e u t  q u ' d  d e s  C l b v e s  musu lmans  

s o i e n t  d C s i g n C s  d e s  p r o f e s s e u r s  mc~su lmans  b i e n  c h o i s i s  et f o r -  
m C s :  mai s e n c o u r a g e r  1  a  d i m e n s i o n  n a t i  o n a l e :  

- c o n t r e  l e  d 4 s i n t C r e s s e m e n t  p o l i t i q u e  d e s  c h r e t i e n s ,  e n  
p r o m o ~ ~ v a n t  d e s  p rogrammes  d e  f o r m a t i o n  d e  " l e a d e r s "  p o u r  d e s  
g r o u p e s  d e  j e u n e s ,  d e s  C l e c t i o n s  d e  j e u n e s  ( P a r a d e r a ) .  

e )  L e s l a i c s s o n t  d ' a u t a n t  p l c ~ s c r e d i b l e s q u ' i l s n e s o n t  p a s  les 
" p r o f  essi o n e 1  5 d e  1  ' Cvan- 

g e l  i g a t i o n " :  l e u r  r e s p o n s a b i  1  i t e  est, p a r  c o n s C q u e n t ,  d ' a ~ ~ t a n t  
p l u s  g r a n d e .  

f )  &a l a l c s  t r a n s m e t t e n t ,  I t r a v e r z  l e u r  v i e  d e  t o u s  les j o u r s .  
1 ' E v a n q i  l e  a u  monde t o u t  comme i 1 s  t r a n s -  

g e t t e n t  d  l ' e o l i s e  i n s t i t u t i o n n e l l e  1 e s  e s ~ o i r s  et 1 e r  
s o u f f r a n c e s  d u  monde. 
1 1 s  a i d e n t  d o n c  1 ' C g l i s e  i n s t i t u t i o n n e l l e  d  p C n C t r e r ,  d a n s  l e  
monde, un p e u  comme l e  V e r b e  s'est i n c a r n e  d a n s  l a  n a t u r e  h u m a i n e .  

g )  P a r  l e u r  c o m p o r t e m e n t .  l es  l a l c s  a t t e n u e n t  les d i f f e r e n c e s  e n t r e  
l es 

c o n /  e s s i o n s  c h r e t i e n n e s  p a r  les m a r i  a g e s  m i x t e s  ( j u x t a p o s i t i o n  
P a u l  VI / A t h e n a g o r a s )  , e n t r e  c h r C t i e n s  et musu lmans ,  p a r  l e  
t r a v a i l  e n  commcln, a u  n i v e a c ~  p o l i t i q ~ t e  et s o c i a l .  E n s e m b l e .  l es  
1  a F c s  p e u v e n t  e x e r c e r  d e  l e q P r e s  p r e s s i o n s  s u r  l e u r s  c l e r g C s  res- 
p e c t i f s  a f i n  d e  les amener  a u  d i a l o g u e .  

h )  L e s  1 a l c s . s ~ t r t o u t  cecl,: ~ u i  o n t  l e  s e n s  politi-, p e u v e n t  p r e v o i r  
1  'Cvbnement  et a i d e r  a i n s i  1  'Cg l  ise  i n s t i t c l t i o n n e l  l e  I a g i r  a v a n t  
p l u t S t  q u ' a p r P s .  

i )  L e s  l a i c s  p e u v e n t  d o n c  a i d e r  1  ' E a l  i se  s ' a c t u a l  i se r  e n  C l a b o r a n t  
1  curs 

p r o p r e s  p r o j e t s  p a s t o r a u : :  e t  sociau . : .  1 1 s  o n t  l e  d e v o i r  d e  s u s c i -  
ter m a i s  d o i v e n t  a t t e n d r e  q u e  se c r i s t a l l i ~ e  l a  p e n s b e  d e s  a L I -  

t r e s  i n t C r e s s C s .  



Ex empl es: 
1 ) l e  Consei l  de 1 ' A ~ o s t o l a t  des l a l c r  11967) annul6 en 1969 
2 ) l e  Consei l  de l a  P a s t o r a l e  d'ensemble (1979) 

(en p a r l a n t  de hierarchic, des 6vFques demandaient s i  l e  LAIC A 
UNE VOCATION) : ac tue l  lement. l e  secrb ta i re -gen6ra l  prepare 1  a  
3eme l e t t r e  p a s t o r a l e  sur l e s  la i ' cs  (apres " f a m i l l e "  e t  " l a  v i -  
vante esperance") . Dans t o u t e s  ces t e n t a t i v e s ,  l e s  r e 1  i g i euses  
e t  r e 1  i g i e u x  o n t  t o u j o u r s  e t b  p a r t i e  prenante. 

j )  Travai  l l e r  avec l e s  au t res  e t  6 v i t e r  l e  p a r a l l 6 l i s m e ,  encourager 
des p r o j e t s  communs, une approche com- 

mune. Exemple l ' o r g a n i s a t i o n  de 2 sessions pour 2 dioceses. 

k )  L' A ~ s o c i a t i o n  e s t  t e r r a i n  de rencon t re  i n t e r - d i o c e s a i n  e t  pour 
l e s  d i  verses composantes 

de 1 'Eg l i se .  

1 )  La f o r c e  ~ L I  d ia loaue: l e  d ia logue dans 1 ' 6 g l i s e  e s t  une mission.  
I 1  f a u t  prendre son temps pour i n s t a u r e r  l a  

conf i ance; accepter d ' p t r e  incompri  s  v o i r e  meme persecute, e t  par 
l e s  s i ens  aussi .  Dans l e  d ia logue, l ' i n t e r l o c u t e u r  d o i t  se s e n t i r  
aim@, ecout6 e t  respec t6  ; il f a u t  aussi r a v o i r  l u i  p a r l e r .  

Exempl es v6cus par  1  'Assoc ia t ion :  
- en 1969, l e  Consei l  d 'Admin i s t ra t i on  n 'a  pas abandonn6 l e  

d iocese de M in ia  malgrd l 'antagonisme de 1 ' B v l q ~ l e  mais il a 
cont inue l e  d ia logue  avec l u i  : 

- e n  novembre 1969, l e  P a t r i a r c h e  e t  l e s  Pv@ques coptes- 
c a t h o l  iques demanderent ma demission "parce-que 1  a i c " ,  me t r a i -  
t a n t  mlme, verbalement, de "mercenaire". J ' a i  tenu  bon e t  en 
1977, lo rsque 1  'un de ces ev lq~ tes ,  a l o r s  por te -paro le  du 
groupe, a  6 t6  nomm6 P a t r i  arche, i 1 m'a avoue : "Vous rappelez- 
vous Amin, l o r sque  j ' a i  demand6 v o t r e  demission 7 E t  b ien ,  j e  
ne sava i s  pas grand-chose a l o r s  ! "Ce mlme P a t r i a r c h e  a  e n s u i t e  
avouC, au courc de n o t r e  AssemblQe Gen6rale en novembre 1986 
que l e  secre t  de n o t r e  r 6 u s s i t e  est. que nous nous aimons e t  a i -  
monci ceux que nous servons; il nous a  demand6 d ' a l l e r  t o ~ ~ j o u r s  
de l ' a v a n t .  mtme s i  p a r f o i s ,  on nous c r i t i q u e .  

- en septembre 1986, A l a  s u i t e  d'une conference sur  l 'oecum6nis- 
me adress6 A de jeunes c a t e c h i r t e r ,  dans un diocese de l a  
Haute-Egypte, e t  ayant d 6 p l ~ 1  A c e r t a i n 5  p re t res ,  j e  f ~ l s  denonce 
par eux auprhs du M i n i s t e r e  des A f f a i r e s  Etrangeres,  r i s q u a n t  
l a  p r i ~ o n  e t  met tant  en danger 1 'Assoc ia t ion.  On organ isa  
a l o r s ,  en accord avec l ' ev lque ,  une rencon t re  e n t r e  1 ' B q ~ l i p e  de 
1 'As roc ia t i on  e t  ~ O L I S  l e s  p r B t r e s  ~ L I  diocese. R I s u l t a t  : on 
t i e n d r a  Ltne sess ion en 1987 af i n  de decouvr i r  ensemble, l e  r i i l e  
~ L I  cure de p a r o i ~ s e  dans 1 '4co le  e t  l e  n i j t r e  comme 
c o l l  aborateurs; 

- par l e  d ia logue  A 1 ' i n t C r i e u r  de 1 ' E g l i s e  : 1 'Assoc ia t i on  base 
ses r @ f l e x i o n s  SLIT l r s  f o r c e s  v i v e s  q ~ i  t r a v a i l l e n t  avec e l l r  



e t  ce, 
pour r e v o i r  l a  p o s i t i o n  de 1' Ccole, pour l e s  20 an5 A v e n i r  : 
session-rencontre avec tous  l e s  responsables 1  aFcs ( d i  r e c t e u r s )  
cures e t  r e 1  i g i  euses; p r e s e n t a t i o n  d 'un document dans un 
l i v r e t - " e v a n g i l e "  accept6 e t  appl ique par  tous:  
pour C t a b l i r  l e s  grandes l i g n e s  de programmes i n t e g r b s  de dCve- 
loppement r e l a t i f s  a l a  sante, h l a  fo rmat ion  de " leaders"  de 
jeunes, A l a  promot ion de l a  femme e t  h I ' a l p h a b b t i s a t i o n .  
L '  Associ a t i o n  rassemble, en J sessions, ses mei 1  l e c ~ r s  pa r tena i  - 
re5  ( r e l i g i e u s e s ,  re l i g i eu r : ,  p rB t res ,  la ' i cs ) .  

m! La f o r c e  de l a  communaute : l e s  jeunes sont s e d u i t s  par l a  co- 
hCsion qu i  e x i s t e  au s e i n  d'une 

communaute e t  par l 'amour qu i  u n i t  ses membres. On nous demande 
pa r f  o i s  s i  nous v ivons  ensemble; nous avons dZ exp l  i que r  A n o t r e  
soc ie te  pharaonique que 1 'Assoc ia t ion  n ' e s t  pas Lln "one man's 
p r o j e c t " .  C'est ce t  e s p r i t  communautaire qu i  a  a t t i r e  1es 
voca t ions  autant  au Ca i re  qu'en Haute-Egypte ( 1 0  voca t i ons ) .  Les 
jeunes sont sens ib les  A l 'atmosphere d'une communa~~t& r e l i g i e u s e  
e t  pour nous, l a  v i e  comm~~nauta i re  e s t  un fac teu r  m u l t i p l i c a t e u r  
dec- fo rces .  

4. HEFLEXIONS ADRESSEES AUX HELIGIEUSES ET RELIGIEUX 

Je vous p r i e  d 'accepter avec e s p r i t  calme, ouver t  e t  c o n s t r u c t i f ,  ces 
quelques r e f l e x i o n s  qu i  me sont venues A 1 3 e s p r i t  des l e  debut de ce 
seminaire.  

a )  Vocis Ftes une " f o r c e  de f r a p ~ e "  de 1'Amour de Diecl ("What can I 
do against  t h i s  army ?", s ' C t a i t  

exclam6 feu  Samuel, Cv@que copte-orthodoxe, en f rappant  sur l ' a n -  
n u a i r e  c a t h o l i q u e  bgypt ien,  l o r s  de l a  premiere reun ion  de l a  
Commission Pon t i  f i c a l e  M i x t e  de D i  a1 ague e n t r e  l e s  de~ lx  Egl  i s e s )  . 
Ce t te  f o r c e  de f rappe es t  in te rvenue en masse aupres de l a  h i e -  
r a r c h i e  c a t h o l i q u e  en 1973. 

b )  Vous representez un element p r i m o r d i a l  e t  v i van t  dans l e  rappro-  
chement e n t r e  r e l i q i o n s  (chretienne-musulmane) e t  e n t r e  confes- 

si ons chre t iennes  : 
1) par vos i n s t i t u t i o n s  s c o l a i r e s  (60% de musulmans) 
2 )  par vos se rv i ces  sociau:: s u r t o u t  dans l e s  v i l l a g e s .  
Vous @ t e s  donc des agents du dialogue. 

c )  Vo~ l r  B t e s d e s c a t a l y s e u r s d a n s  l e s r e l a t i o n s e n t r e  6vBqueset  
p r F t r e s  d iocesa ins  d7une p a r t .  e _ t ,  de l ' a u t r e :  vous pouvez 

f d i r e  beau- 
coup dans ce  sens en p r o d ~ ~ i s a n t  un rapprochement constant  e n t r e  
eur: . 

d)  Vos i n s t i t u t i o n s  s c o l a i r e s  sont des pon ts  n a t u r e l s  avec l ' i n t e l -  
1  i genz i a quel 

que s o i t  l e  m i l i e u  ambiant ( c i t a d i n ,  bourgeois  OLI a u t r e ) .  



I 1  f aud ra i  t d t u d i e r  su r  p l a c e  l e r  c o n d i t i o n s  de chaque pays af i n  
que ne s o i  t pas-. 
D ' a u t r e  p a r t ,  l a  f o r m a t i o n  de  bons c i t o y e n s  I c i t o y e n n e s  d e v r a i t  
encourager  une v i e  c i v i q u e  e t  mBme p o l i t i q u e  responsab lea  dans l a  
c o n s t i t u t i o n  des l o i s ,  dans l a  f a s o n  de  g o u v e r n e r ,  dans l a  
f o r m a t i o n  de  l ' o p i n i o n  A t r a v e r s  l e s  maae-media, e t c .  
I 1  f a u t  r e c o c ~ r i r  au;: l e a d e r s  locau; :  pour c e t t e  a c ~ t r e  f o r m a t i o n ,  
t r e s  i mpor tan te ,  e t  encourager  1 'engagement s o c i  a1 v i s - A - v i  s  des 
g roupes  def  a v o r i  ses .  

e )  DCbarassez-vous du " c o m ~ l e x e  de  1 ' C t r a n a e r  ". Auparavant ,  c '  C t a i  t 
d ' u n  complexe d e  

s u p * r i o r i t &  qcre vous  s o u f f r i e z  e t  c r o y i e z  f a i r e  o e u v r e  p i e  
e t  n a t i o n a l e  en s u b s t i t u a n t  v o t r e  c u l t u r e  I l a  n i i t r e , '  sans mPme 
r e g a r d e r  l a  n i i t r e .  
A u j o u r d ' h u i  p l u s i e u r s  d ' e n t r e  vocrs o n t  un complexe d ' i n f e r i o r i t e  
s ~ ~ r t o ~ ~ t  f a c e  A l a  revanche de  c e r t a i n 5  c l e r g e s  lncac lx ,  e t  
c o n t i n u e n t  d ' a f f i r m e r  " j e  ne peux i n i t i e r  c e c i ,  n i  d i r e  c e l a  
parce-que j e  s u i s  b t r a n g e r " .  C e r t a i n s  r e l i g i e u x  e t  r e l i g i e u s e s  
v o n t  mlme j~15qc1 'A  " i m i t e r "  l e s  a ~ l t o c h t o n e s  e t  a d o p t e n t  l e u r  c u l -  
t u r e ,  c r o y a n t  qcle c ' e s t  c e l  a  1  ' i n c u l t u r a t i o n .  
NON' Ne vous  p r i v e z  pas d e  v o t r e  "backg round" ,  de  l a  r i c h e s s e  
e x t r a o r d i n a i r e  d e  v o t r e  i n t e r n a t i o n a l  i t b .  Nos bgl  i s e s ,  sans une 
o u v e r t u r e  i n t e r n a t i  o n a l e ,  s u r t o u t  du f  a i t  q u ' e l l e s  s o n t  
m i n o r i  t a i r e s ,  mour ron t  d ' a s p h y x i e .  

f )  Le s t y l e  d e  p e n e t r a t i o n  dans l e s  m i l i e u x  d 8 f a v o r i s 8 s .  s u r t o u t  l e s  
v i  11 ages, e s t  t r e s  v a r i  4  : de l a  maison 

s p e c i a l e  des s o e u r s  avec c e n t r e  p o l y v a l e n t .  au p e t i t  appar tement  
au coeur  d ' u n  c e n t r e  h a b i t e .  Chaque s t y l e  a  ses  avantages  e t  s e s  
i n c o n v e n i e n t s ;  mai s  de  grSce.  n' imi  t e z  pas n o t r e  Dauv re tb .  
V i v e z  l a  v i i t r e  t e l l e  q u e l l e  en o f f r a n t ,  cependant .  l ' e s p o i r  d ' u n e  
v i e  m e i l l e c ~ r e  A ceux qu i  vous  e n t o u r e n t  e t  qu i  v o c ~ d r a i e n t  
i m i t e r .  Les Dauvres n ' a i m e n t  Das ou 'on  l e s  i m i t e .  
V o i c i  une p e t i t e  h i s t o i r e  : 1. s o e u r s  a v a i e n t  v o u l u  v i v r e  pauvre-  
ment dans une i n s t i t u t i o n  r i c h e  du C a i r e ,  en p a r t a g e a n t  l a  mBme 
chambre. C ' e s t  a i n s i  que 2 d ' e n t r e  e l l e s  o n t  dormi par t e r r e  sur  
une n a t t e  t a n d i s  que l a  ;@me a  occupe l e  l i t .  En d e f i n i t i v e ,  l e s  
deu;: premi h r e s  o n t  a t t r a p e  des maux d e  r e i n s  e t  l a  3Pme a  d i i .  
t o u r - A - t o u r ,  l e u r  ceder  sa p l a c e .  E t  c e l a ,  n ' a  evidemment pas 
r e s o l u  l e  p rob lbme d e  l a  p a u v r e t e  e n  Egyp te .  

g )  P a r l o n s  des  " v o c a t i o n s "  re1  i a i e u s e s  e t  l a l a u e s :  

- a l o r s  qcle n o t r e  c l e r g *  d i o c e s a i n  c o p t e - c a t h o l  i q u e  c o n n a i t  Line 

c r i  s e  de c r o i  ssance,  c e r t a i  nes c o n g r e g a t i o n s  re1  i  g i  euses 
c o n n a i s s e n t  une c r i  se  d e  v i  e i  11 esse ;  

- c e r t a i n e s  c o n g r d g a t i o n s  nous avoc~ent  v o u l o i r  o c ~ v r i r  ~ l n e  
communautC en Haute-Egypte pour " c h e r c h e r  des  v o c a t i o n s " .  C e t t e  
s o l u t i o n  nous a  choque un peu c a r  l a ,  i l  s ' a g i t  de  " p r e n d r e "  e t  
e t  non d e  "dormer". 



En effet, nouc avonc fait decouvrir A certain5 religieu>:/eucec au 
coclrs d7un exercice psycho-soci a1 lors d'une session de recher- 
ches dans le domaine du developpement que L'AGENT DU DEVELOP- 
PEMENT, c'est-A-dire celui ou cel le qui pourrai t CHANGER 
quelque chose dans un village, ce n'ect pas le reliaieux mais 
nUELOU'UN DU VILLAGE, qui ne le quittera pas; en fait, le 
milieu ne peut se developper que par lui-meme d'autant plus que 
par hypothese, les re1 igieux deviendront un jour inuti les. 
Or si une communaute de re1 igieux / euses trouve un b l  ement 
valable, celui-ci doit atre forme pour rester au village et y 
travai ller. 
I 1  s'agit donc de choisir entre le dbvelo~pement de la 
Conqrbqation et celui du mi lieu def avorisb: 

- certaines congregations ont le sentiment d'avoir echocle parce- 
qu'elles nlont pas reussi A attirer des vocations en Egypte. 
Ceci n'est pas vrai car en fait, elles echoueraient en 
s'empressant d'amener A la vie religieuse des personnes qui 
n'ont pas une vocation bien nette et qui auraient par contre 
fait de bons lalcs enqaqes. Ce serait donc un double echec: 

- nous approuvonc beaucoup les congrbgationc qui restent encore 
sbvbres dans le choix des novices, veillant A la qualitb de 
l'Institut, de la congregation ou de la socibtb; 

- nocls pensons qu'i 1 est du devoir des congrbgations de susci ter 
des vocations lalques A cGt6 de vocations reliqieuses. C'est 
facile d'interpeller les jeunes sur le sens de la responsabilite; 
naus le faicons chaque annee quand nous engageons les nouveaux 
instituteurs (80 chaqi~e annee) et cela reussit A chaque coup 
puisque l'on entend les rbponses sc~ivantes : " on ne nous a 
jamais di t que nous btions responsables de quoi que ce soit: on 
veut toujours nous enseigner et l'on veut que nous ecoutions". 
Mais i l  y a des lalcs bolides, partout; i l  s'agit de leur faire 
dbcouvrir que chacun de nous est appelb et qu'il doit 
reconnaltre l'appel de Dieu; on doit l'aider A le dbcouvrir. 

h) La formation : 

- i l  faut veiller, autant que possible. A ne pas former des lalcs 
subalternes mais des lai'cs capable5 de prendre un joclr la re- 
leve: ceci doit etre vrai tant au niveau scolaire qu'A celui 
d'un petit dispensaire de village; en effet, le vrai probleme 
consiste dans le fai t que plus une re1 igieuse est spbcial isee 
plus le fosse qui la separe de ses assistants est grand. 
R titre experimental, nous avons voulu relever le nombre de 
1 alcs A la disposition des re1 igieuses-inf irmi @re5 (environ 40). 
en organisant une session "pour les religieuses et leclrs assis- 
tantes : nous n'avons compte que 3 lalcz; 

- pour prendre la rel@ve i l  ne suffit pas la technicitb mais plu- 
tGt un certain "Esprit"; l'on estime souvent qu'il s'agit l A  
d'un 1ui:e pour un lai'c mais d'une necessitb pour un novice. 
Nous insistons cependant sur la formation spirituel 1e et 
hc~maine avant (ou avec) la formation prof essionnelle. 



i ) Lec f r equen ts  de~ lacemen ts  des r e l i q i e u c e s ,  dans des ecpaces de 
temps assez rappro- 

chCs ( e n t r e  1 A 9 ans) ne f a v o r i s e  pas une a c t i o n  en profondeur.  
I 1  f aut  du temps pour l i e r  a m i t i  6. decouv r i r  des " l eade rs "  e t  l e s  
former. Ce cheminement ex ige  Lrne r e 1  a t i o n  i n te rpe rsonne l  l e  e n t r e  
l e s  r e l i g i e u : :  e t  l e s  l a l c s  detectes.  

j! Cul t i v e r  l e  p r o j e t  communautaire dans chaque communaut8. 
I 1  ne s u f f i t  pa% de v i v r e  en- 

semble. il f a u t  r C f l 6 c h i r  ensemble avant, pendant e t  aprPs 
l ' a c t i o n  pour pouvo i r  1 'Cvaluer.  Ce par tage  A t o u t e s  l e s  
Ctapes permet t ra  d ' u n i r  l a  communaute e t  de l a  f a i r e  t r a v a i l l e r  
en profondeur:  autrement on aura : une r e l i g i e u s e  au d ispensa i re ,  
une chargee de l a  promot ion feminine,  une a u t r e  encore dans l e  
cec teur  s c o l a i r e  sans a v o i r  pour autant  une vue d'ensemble du 
m i l i e u .  
I 1  f a u t  a l o r s  s a c r i f i e r  A l a  r e f l e x i o n  communautaire une p a r t  de 
l ' a c t i v i t 6  a f i n  q u ' e l l e  pu i sse  deveni r  ac t i on .  
Je p u i s  vous assurer  que ce  genre de v i e  communacrtaire a t t i r e  
for tement  l e s  l a l c s ,  e t  b i e n  des communautCs r e 1  i g i e u s e s  peuvent 
en t emoi gner. 

k )  L7emplo i  de l ' a r q e n t  peut  B t r e  une arme A double t ranchant :  
1  'a rgen t  a i d e  mais peut  aussi  corrompre 

Rien des e r r e u r s  on t  e t 6  commises par  l e  pass6 lo rsque ,  par  
exemple, 1  'on a l l a i t  j ~ r s q ~ i ' d  d i s t r i b c t e r  de l ' a r g e n t  (en p e t i t e s  
coupnres de 5 ou 10 p i a s t r e s )  ou des denrees a l imen ta i res ,  A l a  
p o r t e  de l a  s a c r i s t i e  aux seu les personnes q u i  ava ien t  communie. 
C'est l e  F 'a t r ia rche  ac tue l  q u i  me 1  ' a  a f f  i r m e .  I 1  a r r i v a i t  m8me 
de g l i s s e r  quelques b i l l e t s  dans l a  main du cure pendant l e s  
f @tes .  
Ceci a  f a i t  que l e c  communautbs ca tho l i ques  on t  d<i se f a i r e  a ide r  
par  1  es congegat i  ons r e 1  i g i euses  t a n d i  s  que c e l l  es or thodoxes e t  
p r o t e s t a n t e s  n 'ava ien t  pas ce  probleme. 
Actuel lement.  e t  par v o i e  de consequence, il y a  en Haute-Egypte 
des congregat i  01-15 r i c h e s  e t  d ' a u t r e s  pauvres donc moi ns  
popu la i res .  I 1  a r r i v e  mBme que n o t r e  t r a v a i l  educa t i f  s o i t  sap6 
systemat iquement par c e r t a i  nes congregat ions:  nocrs v o ~ r l  ons a ide r  
l e s  jeunes A l a  responsab i l  i t&  e t  au sens de l e u r  d i g n i t e ,  en 
l e u r  demandant, par exemple, crne p a r t i c i p a t i o n  personnel l e ,  
modique, mBme symbolique pour Lrn camp. F 'a r f o i s  des r e l i g i e u s e r  
s'empressent de l a  l e u r  payer A n o t r e  i nsu .  
Hec~recrsement qu'au j ou rd 'hu i  , 1  a  p l u p a r t  des congregat ions vecrlent 
e t r e  pauvres e t  l e  Drouver. De t o u t e  fagon, il s e r a i t  bon que l e s  
conareqs t ions  elles-memes r e v o i e n t  ensemble l e  theme de l a  
pauvretb  - avec l a  p a r t i c i p a t i o n  d i s c r P t e  de l ' a s s o c i a t i o n  - car  
ce s e r a i t  1A un d ia logue  f ruc tueux.  

1 )  La p a s t o r a l e  d'ensemble : que c r  s o i t  au n iveau  de l a  paro isse ,  
d  u diocese ou du pays9 1  es 

congr6gat ions r e 1  i g i e u s e s  do iven t  a v o i r  un r81e  preponderant.  
Je voudra is  r e l e v e r  l e  f a i t  que l ' o n  n ' a  p a r l 8 .  au cours  de c e t  
i n t 4 r e s s a n t  semina i re ,  q ~ t e  de p r 8 t r e s  d iocesa ins,  de r e l i g i e u x  e t  
de l a i c s .  I 1  n ' a  jamais C t e  ques t i on  d'bvtques. 



O r ,  ceux-c i  sont 1'Sme de l a  p a s t o r a l e  d'ensemble e t  i l s  s e r a i e n t  
b i e n  con ten t s  de s o r t i r  de l e u r  t o u r  d ' i v o i r e  e t  p a r t i c i p e r  auc 
problemes de l a  pas to ra le .  E t  s i  c e r t a i n s  pensent que l e s  p rob le -  
mes n 7 e ) : i s t e n t  pas, nous s e r i o n s  heureux de l e s  l e u r  montrer .  

CONCLUSION 

Je pense que, dans t o ~ ~ t  ce  qu i  prCchde il y a m a t i e r e  A r C f l e x i o n .  
Je vous p ropose ra i s  nbanmoins deux s u j e t s  d '  Ctude : 

Premier s u j e t  : comment a i d e r  l e s  l a i ' c s  A B t r e  A I 'Ccou te  de 1 ' E s p r i t  
pour dCcouvr i r  l e u r  v o c a t i o n  e t  l a  v i v r e  p le inement.  

Second su j e t  : comment oeuvrer  t o u s  ensemble ( c l e r c s ,  r e 1  i g i e u x ,  
l a l c s ) ,  sans o u b l i e r  l a  H i C r a r c h i e  en vue d 'une 

p a s t o r a l e  d'ensemble qu i  t r a v a i l  l e r a i  t harmonieusement A t o u s  l e s  
n iveaux e t  pour l a  mPme cause. 

E t  pour te rm iner ,  j e  vous demande de me pardonner s i  j ' a i  manque d'hu- 
m i l i t @ ,  de dC l i ca tesse  ou encore de reconnaissance devant l ' o e u v r p  
accompl i e  par v o ~ t s  t o u s  mais j e  ne pouva is  manquer c e t t e  occas ion pour 
vous p a r l e r  l i b remen t .  

Je  vous remerc ie  donc pour v o t r e  p a t i e n c e  e t  v o t r e  gCnCrositC. 



A SYNTHESIS OF THE SEMINAR 

Margaret Lo f tu s ,  SNDN 

INTRODUCTION 

The p a r t i c i p a n t s  i n  the  1987 SEDOS Seminar on t h e  theme: THE LAITY 
I N  MISSION were asked t o  share  t h e  main i n s i g h t s  and awarenesses t h a t  
had developed i n  t h e i r  smal l  group d i s c u s s i o n s .  What f o l l ows  can we l l  

be termed "a s y n t h e s i s  of t h e  syntheses" .  It i s  an  a t t empt  t o  p r e sen t  

i n  a  comparat ively  o r d e r l y  f a s h i o n  t hose  p o i n t s  t h a t  each of t h e  n ine  
groups f e l t  i t  was impor tan t  t o  s h a r e  w i th  t h e  o t h e r s .  There i s  no 

a t t empt  t o  p r e sen t  t h e  r e f l e c t i o n s  i n  f u l l ;  on ly  "seeds" can be found 
h e r e  -- seeds  t h a t  need t h e  germinat ion of f u r t h e r  c a r e f u l  thought ,  

p r aye r  and pos s ib ly  a c t i o n .  

COMMON IDENTITY AND VOCATION 
-- 

Before we t a l k  about m u t u a l i t y ,  complementari ty and c o l l a b o r a t i o n  

i n  miss ion  -- va lue s  which should mark t h e  a c t i v i t i e s  of a l l  church 
members, be t h e i r  l a y ,  r e l i g i o u s  o r  c l e r i c  -- t h e r e  i s  need f o r  a  r e -  

newed unders tand ing  of our  comon  bap t i smal  voca t i on .  This  common 
voca t i on  i s  fundamental  t o  our  l i v e s  a s  c h r i s t i a n s ;  i t  i s  f a r  more 

important  t han  t h e  d i f f e r e n t  r o l e s  we p lay  i n  church l i f e ,  o r  t h e  func- 
t i o n s  we perform i n  t h e  c h r i s t i a n  community. We a r e  a l l  t h e  d i s c i p l e s  

of J e s u s  - i n  t h i s  f a c t  i s  found our b a s i c  and comon i d e n t i t y .  We 
admi t ,  however, t h a t  a l l  too  o f t e n  t h i s  v i s i o n  of common bap t i smal  

voca t i on  i s  found t o  be l a ck ing  i n  word, a t t i t u d e  and a c t i o n .  

Fur thermore,  a s  c h r i s t i a n s ,  we form one c o m u n i t y .  The c h r i s t i a n  

community i nc ludes  and embraces u s  a l l  - l a y ,  r e l i g i o u s  and c l e r i c .  I t  
i s  t h i s  comnunity w h k h ,  i f  t r u l y  c h r i s t i a n ,  has  a  shared  c o m i t m e n t  t o  
m i n i s t r y .  Evange l i z a t i on  i t s e l f  i s  t h e  concern and r e s p o n s i b i l i t y  of 
us  a l l .  

The need t o  develop processes/methods t o  enab l e  t h e  e n t i r e  

community t o  move t o  a  c o r p o r a t e  discernment  r ega rd ing  m i n i s t r y  i s  very  

r e a l .  Together we need t o  grow toward t he  t r u t h ;  t oge the r  we need t o  
determine a  p roper  response t o  t h e  a c t i o n  of t h e  S p i r i t  i n  t he  Church 

and i n  t he  wor ld .  

We recognize  our  common c h r i s t i a n  voca t i on  a s  a  d i f f e r e n t  dimension 
of t he  human voca t i on .  I t  i s  a s  human beings  t h a t  we r e l a t e  t o  one 

ano the r ,  l i s t e n  t o  t h e  S p i r i t  t o g e t h e r ,  and pu t  our  t a l e n t s  a t  t he  



service of the Good News which we are committed to spread. Relationships 
of friendship - deep, intimate and healthy, are of vital importance in 
the Christian community. Tensions are bound to arise in the community; 
they arise wherever human beings are in any movement together, but they 
can'be worked out with love, trust and dialogue. The more we can talk 
to one another, the less these tensions will be worked out through our 
own inner violence, and the more we will be able to accept the reality 
of conflict as the expression of the Cross from which new life can 
develop. 

One basic question for religious congregations and clerics is: 
How can we support, encourage, assist - indeed, allow - the lay person 
to come into hislher own in the church, to live fully hislher christian 
vocation of discipleship. What do we need to do (or, perhaps more appropri- 
ately, to stop doing) to ensure that lay people are: 

- fully accepted as - lay with a spirituality and ministry distinct- 
ively theirs? 

- fully active as true and effective agents in the pastoral action 
of the local church? 

- fully involved in interfaith contacts where collaboration in 
shared values contributes to the buildings up of the Kingdom of 
God? 

We know for a fact that lay people would find themselves more free 
and more apt to consider a call to fuller ministerial service if: 

- financial support and assitance were more readily available; 
- adequate training was ensured; 
- religious and clergy provided more moral support - helping to 

sustain them through the difficult times when they were trying 
to "get it together", tying in all the complicated ends of a 
life stretching into different spheres: family, profession, apos- 
tolate. 

What can we do in these areas? How can we come to terms with the 
long-term questions involved, most especially those questions that are 
economic and canonical? 

Another question to be asked is: How can we, clergy and religious, 
be helped to recognize the impositions we so often place on the lay 
womav/nanwithwhom we are associated in ministrx? These impositions 
hinder the full expression of the christian vocation which is properly 
theirs, and deny the church the power of the witness of - one christian 
community, united through the expression of different ministries, in 
effecting the - one mission of building up the Kingdom of God. 



An absolute criterion of the missionary quality of an Institute is 
its ability to produce life, to become unnecessary, to become not 

indispensable, to give place to the new local comunity which, true to 
its own christian vocation, starts the mission process again. 

VOCATION 

We acknowledge that the vocation in the church which attracts the 
greatest number of people is thelayvocation to marriage. And yet how 
often vocation promotion teams, on both the diocesan and religious con- 
gregation levels, fail to mention it. There is great need to acknowledge 
the holiness of this state. There is also need to encourage young 
people to respond to a possible vocation as a lay person engaged in 
active ministry in the local churhces both at home and overseas. Voca- 
tions are God-given, and vocation promoters do their work badly when 
they give the impression that the vocation to the religious or clerical 
state is more of God than any other. The inclusion of lay people on 
these vocation promotion teams would be a great help in restoring the 
balance in this area. 

CHURCH STRUCTURES 

What we have come to call the BASIC CHRISTIAN COMMUNITIES is an 
experience of the church, renewed and full of hope. These communities 
have indeed become the seeds of an experience of the Spirit. We 
recognize the participation of the lowly, of the poor, as the principal 
source of this new experience of church; it is among the poor and 
oppressed that the transforming strength of the Good News is experienced 
both in individual personal lives and in the broader society. 

The Basic Christian Comunities have helped to introduce us to the 
need and possibility of new structures in the Church - new channels for 
dialogue and comunication, by which we can experience the church as 
communion. It is imperative that the "ecclesiology of the people of God" 
develop. Despite the "slowing down" and "centralization" trends evidenced 
today in many areas of church life, the call for colelgiality and for 
dialogue is strong. People want to sit down and to plan together, to 
develop life-giving structures for the church as one christian comunity. 
Priests and bishops, who hold the main power in the church today, must 
"let the laity in"; they must change their attitudes towards non-clerics 
and must change their understanding of their particular ministry from 
the exercise of power to that of service. If the vocation of the lay 
person in the church today is not clear, and we often hear that it is 
not, could it be because the function of the ministerial service, 
hierarchical and clerical, rather than the role of the laity, needs to 
be renewed? 



Planning and decision-making affecting mission and ministry must 

involve all the members of the church, and such involvement comes more 
properly at the beginning of the planning. No one wants hislher opinion 
to be asked when all decisions have been made, and the planning is 
moving into the action stage. 

LAYICLERICIRELIGIOUS COLLABORATION 

If we are truly convinced that the Spirit is active in the church, 
calling all its members to respond to the call to live in a spirit of 
true gospel service, we will take collaboration seriously. We will 
become a "listening" people - listening for the movement of the Spirit, 
listening to each other, listening in such a way that we can hear the 
needs of the world. This listening will be followed by effective 
collaborative action as response to the signs of our times. And who can 
doubt that the laity have a distinctive facility for reading and inter- 
preting these very signs. Their mission is tied in with life, family, 
marriage, economy, etc. in a much tighter fashion that is that of the 
non-lay. 

A discernment engaged in together, followed by our actually work- 
ing together, will compel us to struggle towards a deeper understanding 
of one another. A spirit of mututality, respect, and true friendship 
will be born, and will lead us to a true communion with one another. 
We recognize that such comunion/collaboration, one which cuts across 
a variety of groupings, is already occuring in many areas. The sharing 
which took place at this SEDOS seminar, one which has proved so fruitful 
for us, highlights the fact that such sharing has much more value than 
speanding hours talking about the "role of the laity". 

Periodic reflection and discernment together must become a way of 
life if we are continually to learn from one another and to collaborate 
in an ever more effective manner. In the world of today a multitude of 
forces are pushing humankind towards a greater realization of its unity, 
of the commonality of its problems, and our mission to humanity demands 
that we grow closer together. 

Our unity is marked by complementarity rather than by equality. 
speak of equality is to begin to measure, and measurement is a 

category that we should renounce. No two people of groups are ever 
really equal. We all have different and indispensable roles. Although 
we often give lip service to this truth, we rarely spell out what it is. 
We do not talk enought about, or show by practice, what the indispensable 
ministry of the lay person is - what the lay person must contribute so - 
that the church may be complete. Would we even know what christianity 
was if we had only the clerical or religious state? Yet there are 
certain functions allowed the lay person today, not by right, but merely 
because there is a scarcity of priests. The laity have more than a 



stop-gap r o l e .  Idhat a r e  t h e  m i n i s t r i e s  p r o p e r l y  h i s t h e r s ?  

Women i n  p a r t i c u l a r  need t o  be a s s u r e d  of a  p roper  and f u l l  m i n i s t r y  

i n  t h e  church .  They must be  involved i n  h e l p i n g  t o  d e f i n e  t h e i r  r o l e  - 
a  r o l e  which w i l l  va ry  accord ing  t o  t h e  r e l i g i o u s  and c u l t u r a l  m i l i e u  i n  
which they  m i n i s t e r .  The more a c t i v e  p resence  of vomen i n  t h e  church w i l l  

open up new v i s t a s  f o r  t h e  church - they  w i l l  b r i n g  t h e i r  own s p e c i a l  
q u a l i t i e s .  Recent L a t i n  American h i s t o r y  h a s  shown t h a t  women, when they  
have come t o g e t h e r ,  have found new freedom t o  a c t ;  i t  h a s  a l s o  shown t h a t  
t h e  B i b l e ,  r ead  from a  woman's p e r s p e c t i v e ,  h e l p s  t o  develop t h e  "feminine 
f e a t u r e s "  of t h e  church .  Such a  r e a d i n g  h e l p s  a l l  t o  become aware of t h e  

power i n  t h e  Magni f i ca t .  Women themselves  a r e  i n c r e a s i n g l y  consc ious  of 
t h e i r  r e s p o n s i b i l i t y  t o  promote t h e  d i g n i t y  of women; t o  p rov ide  oppor tun-  
i t i e s  t o  develop t h e i r  competencies i n  a l l  f i e l d s ,  i n c l u d i n g  theo logy ,  
and t o  s e r v e  mme a c t i v e l y  i n  an e v e r  wider range of m i n i s t r i e s .  We 
acknowledge, t o o ,  t h a t  t h e  o r d i n a t i o n  q u e s t i o n  i s  more a c u t e  i n  some 

c u l t u r e s  t h a n  i n  o t h e r s .  

Language i s  an impor tan t  f a c t o r ,  n o t  only  i n  r e g a r d  t o  women (who 
f e e l  excluded by t h e  c o n s t a n t  use of t h e  mascul ine  g e n d e r ) ,  but  a l s o  i n  
regard  t o  t h e  l a i t y  i n  g e n e r a l .  How o f t e n  we t a l k  of doing t h i n g s  - f o r  
t h e  l a i t y ,  r a t h e r  t h e  - with  t h e  l a i t y .  There i s  a  s t y l e  of t a l k i n g  t h a t  
smacks of a r rogance ,  f o r  example: "ije must h l e p  t h e  l a i t y  l i s t e n  t o  t h e  
S p i r i t " .  Do we no t  ALL need h e l p  i n  l i s t e n i n g  and d i s c e r n i n g  t h e  a c t i o n  
of t h e  S p i r i t ?  Our v i s i o n  of t h e  community of l a y / c l e r i c / r e l i g i o u s  i n  

miss ion  needs a  new vocabulary  and a  new way of t a l k i n g .  Language 
r e v e a l s  a  m e n t a l i t y .  Our t h e o l o g i c a l  e x p r e s s i o n  l a g s  behind v h a t  we 

f e e l ,  and how we want t o  be t o g e t h e r  i n  miss ion .  It i s  a  q u e s t i o n  of 
convers ion  - our  u s e  of language w i l l  change when o u r  convers ion  has  
g o t t e n  down i n t o  our bones.  

CONCLUSION 

We have many impress ive  church documents r e g a r d i n g  t h e  r o l e  of t h e  
l a i t y  i n  t h e  church ,  r e g a i d i n g  t h e  church a s  one communion, r e g a r d i n g  
t h e  c o l l a b o r a t i o n  needed t h a t  t h e  Kingdom may come more v i s i b l y  among 
u s .  What i s  needed now i s  t h e i r  implementat ion t h a t  i n c l u d e s  us  a l l  
from discernmemnt through p l a n n i g n  t o  a c t i o n .  

F i n a l l y ,  we must be people  of hope.  C h r i s t  - i s  r i s e n  and l i v e s  

i n  o u r  midst !  



"GOOD IDEAS" - SUGGESTIONS WHICH EMERGED AT THE 
1987 SEMINAR AS A FOLLOW-UP TO THIS SEMINAR 

Helene OISullivan, MM 

I. SUGGESTIONS FOR SEDOS EXECUTIVE 

1. - That SEDOS channel information about the different Fays in which 
institutes are working in collaboration with the laity where 
this invovles lay members of institutes. Provide more information 
on relationships within the institutes, financial arrangements, 
formation etc. 

2. - that SEDOS provide information and assistance to members on work- 
ing together in team-ministry (priests, lay persons and religious). 
This could include the aspect of how to make pastoral councils 
more effective. 

3. - that SEDOS circulate information on formation programs for lay 
persons preparing for trans-cultural mission. 

4. - that SEDOS encourage the funding of lay people studying thelogy. 

5. - that SEDOS consider opening its membership to lay missionary groups. 

6. - that the report of this seminar be communicated to the delegates 
attending the Synod on the Laity. (eg. Asian theologians are 
planning to share this report with the Asian Bishops meeting before 
the Synod; Major Superiors attending the Synod could share it with 
Synodal members.) 

7. - since declining numbers in missionary institutes are leading them 
to re-examine how they are present in mission; since strategizing 
with laity about the future of mission is important; - that SEDOS 
be a vehicle or instrument for bringing the two together in dialogue 

8. - that SEDOS be an international networking and information agency 
reporting on the ministry and works of laity. 

9. - that SEDOS look at supporting tertiary formation centers on a 
national level for religious and lay people to give them the opportun- 
ity to deepen their faith together and prepare for mission in 
collaboration with one another. Inculturation would be an important 
element of this. 



10. - that SEDOS publish articles and reflections which: 
- analyze concepts of poverty for missionaries (option for the poor). 
- examine community life: 
- its deeper meaning, 
- causes of conflict, 
- how to handle conflict especially in an inter-cultural community. 
- bonding at local level and across provinces, regions etc. 

I1 SUGGESTIONS FOR SEDOS MEMBER INSTITUTES 

A .  collaboration with Lay People ~- 

- That Institutes seek ways to promote collaboration between lay 
people, religious priests, and missionaries. This collaboration 
to begin during their early formation in the institute and continue 
throughout their time of study. 

- Convinced of the importance of the lived experience of theology that 
courses be opened to seminarians, lay persons and religious with 
both men and women teachers, lay and religious. 

- that all religious institutes be encouraged to include lay persons 
as consultants in all official meetings and chapters, etc. 

- that religious institutes be encouraged to open their houses to 
lay persons interested in participating in prayer, renewal ex- 
ercises etc. 

- that religious institutes share their educational and formation 
resources with lay people preparing for ministrylmission. 

- vocation promoters within institutes and dioceses promote the 
development of lay vocations as well as vocations to the religious 
life and priesthood. 

- that members of religious institutes promote an understanding and 
appreciation of the sacramental vocation of lay people in marriage. 

- that religious institutes take concrete action to accompany 
candidateslseminarianslmembers who leave the institute as they live 
out their mission in a different way. 

B. WOMAN - 

- That institutes conscientize themselves regarding the exploitation 
of women; 



- Take affirmative action for women/lay vomen in academic theology; 
- Look at vays of giving financial support to lay people studying 
theology. 

C. Quality of our Relationships in Community 

That institutes vork tovards a realization of the importance of: 

- Formation in human dynamics to get in touch with their feelings and 
help them in relationships; 

- Taking time to relax together at meals, to discuss the day together, 
to communicate with one another, to discover one another. 

D. Reverse Mission 

That Missionary institutes give more time to reverse mission/ 
mission animation. This starts by sharing missionary experiences. 
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SEDOS SEMINARS 1986-87 

(Dates for your Diary) 

I. FEEDBACK ON THE SYNOD: "VOCATION AND MISSION OF THE LAITY 
IN THE CHURCH AND THE MODERN WORLD TWENTY YEARS AFTER THE 
SECOND VATICAN COUNCIL". 

Date: October 27, 1987 (Subject to alteration depending on the - 
Synod schedule. 

Place: Fratelli Christiani Generalate, 476 Via Aurelia, Roma. - 

11. ANNUAL GENERAL ASSEMBLY AND SEMINAR: BUILDING INTER-CULTURAL 
COMMUNITIES IN MISSION SITUATIONS. 

Date: December 9, 1987. (Note this date has been changed from - 
December 8). 

Place: Fratelli Christiani Generalate, 476 Via Aurelia, Roma. - 

111. EVANGELIZATION: THE CHALLENGE OF MODERNITY 

Date: March 15-19. 1988. (Residential) - 

Place: Villa Cavalletti, GrottaferrataIFrascati. - 




