


such, but it is  p rec i se ly  because t h e r e  i s  a lack of comprehension 
o f ,  o r  unfa i th fu lness  t o ,  t h e  message of r e l ig ion  t h a t  so  ca l l ed  
" re l ig ious  wars" a r e  so c l a s s i f i e d .  The onus i s  on be l i eve r s  to-day 
more than ever t o  discover and ca r ry  out  t h e i t  r e s p o n s i b i l i t y  f o r  
cons t ruct inn  world peace. 

- To t h e  quest ion "Is Islam a re l ig ion  of peace?" t h e r e  is a c t u a l l y  
only one answer, and t h a t  i s  another question: "Which Islan. do you 
mean?" 

There were a l s o  presenta t ions  from Rabbi Abramo P i a t t e l l i  of  
t h e  Jewish community, Chandra Caffaro a Hindu, Bosa S i l i a n a  a Buddhist 
nun, a l l  of whom a r e  from I t a l y ,  and from S i t a  Radhakrishnan a Hindu 
from India. The Seminar was at tended hy approximately 80 pa r t i c ipan t s .  

We recommend you t o  read t h e  statement from t h e  1986 Conference 
of t h e  Religious of  India  on t h e  emergence of t h e  theology of l i b e r -  
a t ion  there.  This  i s  not  t h e  f i r s t  t ime t h a t  r e l i g i o u s  i n  India  
addressed t h e  need f o r  s o l i d a r i t y  with t h e  poor in  t h e i r  formation 
programmes and in  t h e i r  l i v e s  a s  r e l ig ious .  It i s  now prac t i sed  a l s o  
by t h e  Conference of Bishops who have introduced an "immersion" o r  

" inse r t ion"  experience with t h e  poor on t h e  occasion of t h e i r  
Assemblies. What was once seen a s  a  voluntary a l t e r n a t i v e  is more 
and more regarded a s  a  necessary p a r t  of t h e  prepara t ion  f o r  and 
l i v i n g  of  r e l i q i o u s  l i f e  i n  India  - and elsewhere. 

SEWS Fnnual Assembly 19R6 took place on Tuesday 9th  December, a t  
t h e  Generalate of  t h e  Rrothers of t h e  

Chr is t ian  Schools. The morning Seminar session was at tended by 04 
pa r t i c ipan t s .  I t  was announced t h a t  two new Soc ie t i e s  - The Congreg- 
a t ion  of t h e  Holy Cross and t h e  L i t t l e  Comnany of l?ary have applied 
fo r  membership of SEKDS. SEWS Bul le t in  of January 15, 1987 w i l l  
contain a Report of t h e  Meeting. 

and Peace Co-ordinators and a group of inv i t ed  representa t ives  from 
o the r  Socie t ies .  SEDOS S ta f f  conducted a P?orkshop on t h i s  theme 
on t h e  second day of t h e  session which was he1.d a t  t h e  Franciscan 
Generalate o r  December 3 ,  1906. 

SEWS SECRETARIAT w i l l  be closed from December 2 2 ,  1986 t o  January 2 ,  
19R7. 



RELIGIONS AND PEACE 

Giovanni Cere t i  

(Don Giovanni CERETI e s t  t e  reprzsentmt  i t a l i e n  de La Confe'rence 
VondiaZe pour la Retiqion o t  La Paix (Vorlr! Conference for Relipion 
m d  Peace). I t  e s t  m s s i  t e  Pondateur du prarpe 'Xnauin': dont i e  
s i loe  e s t  t Rme e t  ai i t  riside.1 

Last week I was a t  Rovereto, an I t a l i a n  f r o n t i e r  town c lose  t o  
t h e  l i n q u i s t i c  f r o n t i e r  between I t a l i a n  and German speakers where 
t h e  f ron t  ran durinq the  f i r s t  world war. There, I was making pre- 
pa ra t ions  f o r  t h e  next European assembly of t h e  Conference of 
Religions f o r  Peace t o  be he1.d i n  t h a t  town. Rovereto has custody 
of an ossuary conta in ins  t h e  bodies of 20,000 s o l d i e r s ,  and t h e  Be l l  
f o r  t h e  Fallen has sounded every evening t h e r e  f o r  60 years  in re-  
membrance of those f a l l e n  i n  every war. 

Rovereto, however, a l s o  has the  b iqges t  war h i s to ry  mus2:lm i n  
I t a l y .  Vis i t ing  t h i s  museum, which contains weapons used by man 
from the  stone age t o  t h e  f i r s t  decades of t h i s  century,  I thought 
of t h e  ep ic  advance made i n  t h i s  century by t h e  des t ruc t ive  poten- 
t i a l  of weapons: although so  deadly, t h e  weapons used in  t h e  f i r s t  
world war appear c l o s e r  t o  those  of t h e  stone age than t o  those  
possessed nowadays, with t h e i r  immense capacity t o  exterminate, and 
t o  put in  t h e  balance t h e  p o s s i b i l i t y  of man's survival  on our planet .  

I f  t h e  des t ruc t ive  c a p a b i l i t y  of weapons has taken an ep ic  tu rn ,  
a s imi la r  tu rn  has been taken by humanity regarding t h e  approach t o  
the  problem of peace. Humanity has known war s ince  t h e  beginning of 
i t s  h is tory .  It  must now take  charge of i ts  own exis tence  on ea r th .  
After  beinq ab le  t o  overcome slavery,  t o r t u r e ,  t h e  death penalty,  it 
must a l s o  f i n a l l y  d e f i n i t i v e l y  overcome war. - 

Peace, however, w i l l  only be t h e  f r u i t  of a profound conversion -- 
of hearts .  The crea t ion  of a publ ic  opinion which w i l l  no longer 
~ e r m i t  v io lent  so lu t ions  and t h r e a t s  of war must become s t rong enouqh 
t o  force  t h e  sovernments of t h e  world t o  choose peace. It is  t o  
achieve t h i s  objec t ive  t h a t  organiza t ions  for  peace a r e  working -- 
throughout t h e  world beginning with t h e  most important of a l l ,  t h e  
orqanizat ion of t h e  United Nations. I t  was created t o  "save fu tu re  
generat ions from t h e  scourge of war" and t h a t  people might " l i v e  i n  
peace with each other  a s  good neighbours". Its members were t h u s  
pledqed t o  "resolve in te rna t iona l  cont rovers ies  by p a c i f i c  means". 
Movements of every kind e x i s t  now, attempting t o  achieve peace by 
means of pedagoqic ac t ion ,  s c i e n t i f i c  research ,  o r  concrete pledges of 
non violence. 

THE CCEPPRIBUTIGN OF RELIEVERS TO ACHIEVING A PEACEFUL WORLD 

In  t h i s  year ,  which t h e  United Nations has proclaimed t h e  
in te rna t iona l  year  of peace, even be l i eve r s  have discovered a s  



never i n  t h e  pas t  t h e i r  r e s p o n s i b i l i t y  towards cons t ruct ing  world 
Deace. This  i s  even nore important s ince  t h e r e  i s  a widespread pre- 
A - - - 
judice according t o  which r e l i g i o n s  a r e  more o f t en  sources of c o n f l i c t  
than of to lerance  and peace. The h i s t o r y  of t h e  wars of r e l i g i o n ,  
the  s t ruqq les  which have opposed the  Chr is t ian  world t o  t h a t  of t h e  - - 

Moslem, and many events  in  our t imes,  seem t o  j u s t i f y  t h i s  prejudice.  
The monotheistic r e l i g i o n s ,  which a r e  based on a " revela t ion" ,  with 
t h e i r  exclusiveness and d o c t r i n a l  in t rans igence ,  a r e  considered 
espec ia l ly  in to le ran t .  I f  t h e  r e l i g i o u s  f a c t o r  may be only a screen 
t o  hide o the r  c o n f l i c t s  ( p o l i t i c a l ,  economic, s o c i a l ,  e thn ic )  a s  is 
of ten  t h e  case,  we must s t i l l  recognize t h a t  it adds a sacred character  
and absoluteness t o  c o n f l i c t ,  rousing passion and jus t i fy ing  even t h e  
worst excesses. A minimal grasp of t h e  message of r e l ig ion ,  w i l l  
i n d i c a t e  t h a t  teaching of f r a t e r n i t y ,  good w i l l ,  j u s t i c e ,  and love 
fo r  one ' s  neighbours a r e  p a r t  of t h e  patrimony of a l l  r e l i g i o u s  
t r a d i t i o n s .  I f  t h e r e  has been in to lerance  and c o n f l i c t ,  it i s  because 
of a  lack of comprehension o r  f a i th fu lness  t o  the  r e l i g i o n ' s  message, 
and not a s  a  necessary consequence of it. Religious c o m i t i e s  and 
t h e i r  l eader s  and responsible o f f i c i a l s  can have an i m e n s e  influence 
on t h e  vas t  human masses. 

The common patrimony of a l l  r e l i g i o n s  can be brought t o  f r u i t i o n  
only i f  they cease f igh t ing  each o the r ,  l ea rn  g rea te r  respect  for  
each other ,  know and l i s t e n  t o  each other .  Thev must march together  
f o r  t h e  benef i t  of  humanity. This  app l i e s  a l s o  t o  Chr is t ians .  
After  t h e  Council, t h e  Catholic  church made a considerable change 
i n  i t s  approach t o  o ther  r e l i g i o n s ,  learning t o  see  them in a more 
p o s i t i v e  l i g h t ,  forming a new theology of r e l i g i o n s  seeing in them 
t h e  f r u i t  of t h e  S p i r i t ' s  a c t i o n ,  a  manifestat ion of t h e  Word 
e e m i n a  Verbi" ) . 

And so  Pope, John Paul  11, has convened i n  A s s i s i ,  a t  t h e  end 
of October, an encounter of prayer f o r  peace, open not only t o  a l l  
Chr i s t i ans  hut a l s o  t o  be l i eve r s  from a l l  r r l i g i o n s .  Not t o  pray 
together ,  it has been sa id ,  but t o  be t ~ g e t h e r  t o  pray f o r  peace 
which i s  above a l l  a  g i f t  of God. Prayer f o r  t h e  g i f t  of peace must 
take  a p r i o r  p lace  i n  t h e  c rea t ion  of a  peaceful  world but it i s  no t ,  
however, t h e  only cont r ibut ion  t h a t  be l i eve r s  from a l l  r e l i g i o n s  can 
make. Within t h e  grea t  mass of human beings who deeply l i v e  t h e i r  
r e l i g i o u s  creed,  t h e r e  a r e  i n  f a c t  t r e a s u r e s  of s p i r i t u a l  energy: 
penance, humble recognit ion of f a u l t s ,  conversion of t h e  hea r t  t o  
love, education and common work fo r  peace and many others .  What 
i s  necessary is t h e  ac t ion  of saneone who knows how t o  o r i e n t  t h e s e  
t y p i c a l  ways of r e l i g i o n  t o  t h e  search f o r  peace. 

THE hQRLD CONFEPBNCE OF PBLIGIaqS FOR PEACE 

Is it poss ib le  t o  have an instrument, made up poss ib ly  of 
be l i eve r s  from a l l  r e l i g i o u s  t r a d i t i o n s ,  from many coun t r i e s ,  f r e e  
from p o l i t i c a l  and governmental manipulation, so a s  t o  be ab le  t o  
undertake concerted ac t ion  contemporaneously within a l l  t h e  blocks 
e x i s t i n g  tocky? I n  f a c t  an instrument of t h i s  kind already e x i s t s  
- t h e  World Conference of Religions f o r  Peace (WCFP). This  organiz- 
a t ion  was crea ted  t o  draw ideas  and s p i r i t u a l  energy from t h e  very 
r i c h  s p i r i t u a l  and human patrimony of r e l i g i o u s  people and t o  put  
these  a t  t h e  service  of peace and t h e  well-beinq of humanity. 
A t  Nairobi in August 1904 it defined i t s e l f  a s  "a voluntary associ -  



-ation whose scope i s  t o  Dromote peace i n  t h e  world and which c o n s i s t s  
of people who a r e  r e l i g i o u s l y  involved. The p r inc ipa l  elements are: 
a l l  r e l i g i o n s ,  in a l l  reqions of t h e  world, on a l l  a spec t s  f o r  peace". 
I t s  s p e c i f i c  cen te r  of focus is: a f r a t e r n i t y  of r e l i a i o u s  people, 
or iented  towards ac t ion  and work f o r  peace through t h e  appl ica t ion  of 
s p i r i t u a l  motivations". (1 

A l i t t l e  h is tory:  The World Conference of Religions f o r  Peace was 
born and developed f i r s t  of a l l  i n  Asia, t h e  g rea t  

continent  where more than half  of mankind l i v e s ,  and where Christ ian-  
i t y  i s  confronted by the  challenge of o ther  r e l ig ions .  In i t s  
o r i g i n s  it involvfc' Indians,  h e i r s  of Gandhi's teachings,  Japanese, 
who had known in t h e i r  obn f l e s h  the  tragndv of Hiroshima and Nagasaki, 
and Americans, who were quest ioning t h e  r e s p o n s i b i l i t y  f o r  t h a t  tragedy. 
The Catholic  Archbishop of New Delhi,  Msgr. Angelo Fernandes, was 
named pres ident  of t h e  prepara tory  committee, and then pres ident  of 
WCRP up t o  August 1984. He i s  now pres ident  emeritus. Pas tor  Homer 
A .  Jack,  was sec re ta ry  u n t i l  t he  end of 1983. The t h r e e  f i r s t  h ig  
world conferences took place  a t  Kyoto in 1970, Louvain in  1974, and 
a t  Princeton in 1979. 

The four th  World Conference took place in Nairobi from 23 t o  
31 August 1984, with t h e  ~ a r t i c i p a t i o n  of 

about 600 oeople, comina from some s i x t y  countr ies  and from p r a c t i c a l l y  
a l l  r e l i g i o n s  recognized a s  such today. L i s t i n g  them i n  numerical 
order of o a r t i c i n a t i o n  they were: Chr is t ian ,  Buddhist, Moslem, Hindu, 
Shinto.  Judaism, Sikh,  J a i n ,  Confucian, Zoroastr ian,  and members of 
t h e  t r a d i t i o n a l  r e l i g i o n s  of Africa and America. Among t h e  impre- 
ss ions  I received from tak ina  p a r t  in  t h e  Nairobi meeting, I r e c a l l  
t h e  following: 

The African context: disarmament f o r  development: There i s  a scandal 
in squandering on 

armmaments the  i m e n s e  resources which could be used ins tead  t o  con- 
f ron t  andresolvedramat ic  problems of unequal and i n s u f f i c i e n t  develop- 
ment. This  was brought home t o  me by v i s i t s  t o  shanty towns before t h e  
Conference beqan. The experience helped me t o  see  t h e  problems of 
peace, j u s t i c e  and development no t  from an a b s t r a c t  perspective but 
from t h e  dramatic s i t u a t i o n  of poverty and underdevelopment xhich 
cha rac te r i ses  not only the  c i t i e s  of Afri.ca but so  many p a r t s  of t h e  
present  world. 

Ecumenism in  beinq: I had t h e  happy su rp r i se  t o  see  how Chr i s t i ans ,  
were capable of making corrmon testimony i n  worship, 

i n  d iscuss ions ,  in  d a i l y  l i f e .  It  was not easy t o  h o w  i f  a Chr is t ian  
p a r t i c i ~ a n t  was a Cathol ic ,  P ro tes tan t  o r  Orthodox. Nor was t h i s  a 
quest ion of white neoples '  s o l i d a r i t y  before people of o ther  cont inents  
a s  I have experienced on o t h e r  occasions,  because t h e  Chr i s t i ans  t r u l y  
came from every p a r t  of t h e  world. The motives f o r  d iv is ion  among 
Chr is t ians  appear t o  be r e a l l y  secondary and easy t o  overcome when t h e  
problems of t h e  world a r e  faced together  with o ther  r e l ig ions .  

Reliqions and t h e i r  rec iprocal  influence. The t h i r d  impression was 
t h a t  of t h e  enormous i n f l u -  

ence t h a t  r e l i a i o n s  mutually exerc ise  over each o ther .  Above a l l  t h e  
evangelical  message of love f o r  o t h e r s  has deeply influenced re l ig ions .  
Is t h i s  perhaps due t o  t h e  p o l i t i c a l  and c u l t u r a l  leadership  exerted 
f o r  so long by Chr is t ian  countr ies? 



More genera l ly ,  one miqht say t h a t  t h e  q r e a t  monotheistic r e l i g i o n s  
have exercised an inf luence  on t h e  o the r  r e l i q i o n s .  In t h e i r  t u r n  
Chr i s t i ans  have undoubtedly been st imulated,  enriched and p u r i f i e d  
by encounter with o the r  r e l i g i o n s  ( f o r  example, with regard t o  
medi ta t ion) .  Dialogue, confronta t ion ,  emulation, rec iprocal  enrich- 
ment between r e l i g i o n s  c o n s t i t u t e s  a stupendous adventure whose 
p o s s i b i l i t i e s  and fu tu re  developments we a r e  only beginning t o  
qlimpse. 

The same a n r ~ l i e s  t o  prayer together  which more and more 
be l i eve r s  from var ious  r e l i q i o n s  consider possihle.  An authent ic  
inner  conversion t o  t h e  One and t o  the  i n v i s i b l e  r e a l i t y  of t h e  
Divine has grown from t h e  encounter between a11 be l i eve r s ,  going 
beyond t h e  b a r r i e r s  t h a t  d iv ide  them, not only a t  t h e  "hear t"  level  
but a l s o  a t  t h e  oercept ive  and i n t e l l e c t u a l  l eve l .  

DIFFERENT APPROACHES TO THE PROBLEM OF PEACE A N 3  HUMAN RIGHTS 

Much more i n t e r e s t i n g  has been t h e  discovery of t h e  v a r i e t y  of 
poss ib le  approaches t o  t h e  problem of peace and j u s t i c e ,  which a r e  
given d i f f e r e n t  values within t h e  various r e l i g i o u s  t r a d i t i o n s .  
Yielding a l i t t l e  t o  schematics 1 could reduce them t o  four.  

The f i r s t  way appeals  t o  inner  conversion (world peace through per- 
sonal  peace, reached above a l l  throuqh meditat ion).  

Th i s  i s  t h e  way p re fe r red  hy Buddhists and Hindus. "We cannot speak 
of world peace, i f  we a r e  not  f i r s t  a t  peace i n  ourselves. In  an 
atmosphere of ha te ,  anger, competition and violence,  no enduring 
peace can be reached. Negative and des t ruc t ive  fo rces  may be fought 
with compassion, love and a l t ru i sm,  - t h e  p r i n c i p a l  teachings  of 
Buddha ... Buddhism says t h a t  it i s  necessary t o  develop t r u e  peace, 
because only in  t h i s  way can t h e  p e r i l  of war be aver ted  and world 
peace reached. I f  men thought more o f t en  o f  being p a r t  of t h e  same 
family and t h a t  a l l  humanity is one, many c o n f l i c t s  would c e a s e M . ( 2 )  

A second road r e c a l l s  t h e  need f o r  reform and renewal in  our own 
r e l i g i o u s  ccmmunities which, with t h e i r  in teqra l i sm and 

fundamentalism, a r e  o f t en  t h e  cause of c o n f l i c t s  and wars. This  was 
emphasized in  Nairohi above a l l  h;i Jews and Chr i s t i ans ,  Europeans 
and North Americans who were worried by t h e  spread of i n t e g r a l i s t  and 
f a n a t i c a l  a t t i t u d e s  in  a l l  r e l i q i o u s  communities. 

The t h i r d  appro-is indica ted  by t h e  theology of l i b e r a t i o n ,  - 
represented i n  Nairobi not  only by those  coming from Latin America 
but from Afr ica  and e s p e c i a l l y  from South Afr ica ,  - who saw l i b e r -  
a t i o n  and cnscientious awareness of people and na t ions  a s  a way t o  
peace. They pledqe themselves t o  f i g h t ,  i f  poss ib le  by non-violent 
means, f o r  respect  f o r  human r i o h t s  and t h e  r e a l i z a t i o n  of j u s t i c e  
amongst people and nat ions.  

F ina l ly ,  t h e r e  i s  an o r i en ta t ion  i n s i s t i n g  on ac t ion  a t  t h e  l e v e l  
of governments and i n t e r n a t i o n a l  organizat ions.  This  seems 

t o  be prefer red  by Moslems because of t h e  c lose  r e l a t i o n s h i p s  which 
e x i s t  i n  t h e i r  countr ies  between the  r e l j g i o u s  and p o l i t i c a l  f a c t o r  
and between r e l i g i o u s  and c i v i l  lav:. 

Such a v a r i e t y  of approaches he lps  t o  understand how t h e  
building of Peace and growLh towards f u l l  respect  f o r  t h e  d i g n i t y  of 
man can be pursued along d i f f e r e n t  wavs which a r e  complementary 



r a the r  than contradictory.  

THE ROLE OF THE WORLD CONFERENCE OF RELIGIONS FOR PEACE 

"Peace i s  more than t h e  absence of war", it i s  f i l l e d  with 
"shalom", well being, harmony, s o l i d a r i t y ,  j u s t i c e ;  it is t h e  f r u i t  
o f  "a dynamic process involving a l l  aspects  of individual  and s o c i a l  
l i f e" :  it may be founded on secur i ty  t h a t  comes more from mutual f a i t h  
r a t h e r  than from fo rce  and "tends t o  c r e a t e  the  condit ions t h a t  permit 
everyone, i n  every country, t o  develop t h e i r  f u l l  humanity and t o  l i v e  
a meaningful l i f e "  ( 3 )  (Statement from Nairobi ) .  

A l l  r e l i q i o n s ,  in  f a c t ,  in t h e i r  reference t o  t h e  one o r  Absolute 
God, be l ieve  t h a t  human beings must recognize each o ther  a s  sisters and 
brothers  and must learn  t o  welcome, love and mutually serve each o ther  
t o  l i v e ;  must teach good w i l l  and mercy t o  t h e i r  neighbours, r e j e c t i g  
hate,  violence o r  w a r  a s  cont rary  t o  Divine Law. A l l  recognize t h e  
Dresence of a  divine seed hidden within al.1 persons who must, there-  
fore,  be welcomed with respect  and wit.h love, and helped t o  develop 
f u l l y  t h e i r  own po ten t i a l .  In t h e  end, a l l  r e l i q i o n s  teach one t o  
l i v e  i n  t h e  hope of a  b e t t e r  fu tu re  which must be f u l f i l l e d ,  a t  l e a s t  
p a r t l y ,  during our time here on ear th .  This  p a r t i a l  fu l f i lment  is 
t h e  beqinning of t h a t  t o t a l  perfec t ion  i n  human l i f e  and human soc ie ty  
towards which each one s t r a i n s ,  almost a s  though f o r  inner il lumin- 
a t  ion. 

Reliqions l i k e  Buddhism and Iiinduism, a r e  o f t en  considered 
t o b e r e l i g i o n s  that. l e d  t o  evasion from t h e  present  l i f e  which i s  
looked on a s  one of outward appearance and su f fe r ing .  They too, 
have produced movements f o r  reform t h a t  have lead t o  a  pledge t o  change 
t h e  world and l i b e r a t e  mankind. 

Something analauous may be sa id  f o r  Islam. Opposed t o  customs t h a t  
maintain a r e s t r i c t e d  and fundamantalist  approach, giving more import- 
ance t o  s t r i c t  observance of the  l e t t e r  of the  sacred books and closed 
t o  any change, t h e r e  a r e  o r i e n t a t i o n s  towaras a  more dynamic conception 
of Islam. The re l ig ion  i t s e l f  may become a f a c t o r  f o r  change; an 
obl iga t ion  t o  promote peace and j u s t i c e  becomes obedience t o  the  w i l l  
of God, while holy war i s  re in te rp re ted  a s  an ob l iga t ion  t o  f i g h t  
aga ins t  e v i l  in a l l  i t s  forms. 

F ina l ly ,  Judai.sm and C h r i s t i a n i t y  both of which recognise t h e  
development o f  a  h i s to ry  of sa lvat ion  and see mankind in  i t s  cor- 
poral  dimension, a r e  committed t o  l i b e r a t i o n  from every s lavery ,  
and t o  changing t h e  world by implementing p o l i c i e s  of j u s t i c e  and 
peace. It should not  be forgot ten  t h a t  the  universa l  message i s  
already present  in  t h e  Jewish Scr ip tu res ,  and t h a t  C h r i s t i a n i t y ' s  
fundamental teachings a r e  of love towards enemies and of nonviolence 
( c f .  M t  5,  38-48; Lk 22, 35-38, 87-52). 

WCRP's c h a r a c t e r i s t i c  is p r e c i s e l y  t o  t r e a s u r e  t h e s e  r e l i g i o u s  
teachings  and these  enormous reserves  of s p i r i t u a l  and human energies  
present  in r e l i g i o u s  men, pu t t ing  them a t  t h e  se rv ice  of peace and 
j u s t i c e .  

THE FUTURF OF THE CONFERENCE 

The f i e l d  of work which opens before t h e  WCRP is immense, from 
t h e  campaign t o  abo l i sh  nuclear  weapons ( " the  new a b o l i t i o n i s t  
campaign of our century")  t o  t h e  s t rugglc  aga ins t  apartheid;  from 



t h e  pact made by be l i eve r s  of  a l l  r e l i g i o n s  t o  l i v e  i n  peace and 
community t o  t h e  opening of i n t e r r e l i g i o u s  places of prayer f o r  peace, 
o r  t o  an i n i t i z t i v e  l i k e  t h a t  of t h e  week of prayer f o r  peace, held 
every year around 24 October, t h e  United Nations'  Day f o r  peace and 
disarmament . 
Leaving everything. Preaching one day of t.he episode of t h e  r i c h  

young man, i n  t h e  Roman p a r i s h  where I ce lebra te  
t h e  Eucharist ,  I asked my l i s t e n e r s  t o  seek together  what Jesus  would 
have s a i d  t o  u s  today. What does "leaving everything t o  follow Jesus" 
s ign i fy ,  t o  t h i s  new community of  brothers  and s i s t e r s ?  Perhaps 
s e l l i n g  everything, leaving everything, may today s ign i fy  leaving our 
secur i ty ,  our m i l i t a r y  defenses,  our confidence i n  t h e  weapons of war, 
t o  go unarmed and defenseless  behind C h r i s t ,  toqether  with a l l  our 
s i s t e r s  and brothers  who want t o  do t h a t  i n  every country of t h e  
world. Perhaps then we s h a l l  have t h e  promise confirmed f o r  us,  once 
made t o  Peter :  "Very well ,  you who have l e f t  t h e  s e c u r i t y  of a home- 
land armed t o  t h e  t e e t h  agains t  o the r  coun t r i e s  , you w i l l  f i nd  a 
hundred t imes  a s  much again,  - every country w i l l  be your homeland, 
and everyone w i l l  be your s i s t e r  and borther!"  

The WCRP appears a s  a f r a g i l e  David before a g igan t i c  Goliath,  
t h e  powerful m i l i t a r y  and i n d u s t r i a l  organiza t ions  in  each country. 
Thei r  hundredsofthousands of dependents and t h e i r  enormous p r o f i t s  
a r e  used t o  p ressu r i se  and blackmail. governments. Nor have they 
d i f f i c u l t y ,  thanks t o  t h e  means they  possess, in  d i s c r e d i t i n g  organiz- 
a t i o n s  opposed t o  t h e i r  designs. But it is  no longer poss ib le  t o  
remain passive before t h e  t h r e a t  t h a t  oppresses humanity today. War 
4,s not inev i t ab le .  It can be opposed and avoided. Every endeavour 
must be made t o  ave r t  such a menace. A l l  who bel ieve in  God must 
f e e l  a spec ia l  r e spons ib i l i ty .  I t  is not poss ib le  t o  love God i f  
you do not  love your brothers  and s i s t e r s .  

And it i s  not  poss ib le  t o  th ink  of loving them i f  one i s  not  
capable of making every e f f o r t  t o  ensure them a b e t t e r  f u t u r e  i n  
which peace i s  safeguarded, j u s t i c e  is  achieved, and t h e  r i g h t s  of 
a l l  a r e  protected,  - above a l l  t h e  fundamental r i g h t  t o  survival  and 
a l i f e  no longer ha r r i ed  by the nuclear  t h r e a t .  

Statement "Oltre Nairobi", i n  I1 Regno documents, 19/84, 642. 

( 2 )  P. P i s a r r a ,  La pace comincia dent ro  d i  n o i  ( interview with t h e  Dalai 
Lena), i n  Jesus ,  October 19R6, pp. 23-24. 

(3)  Statement "Ol t re  Nairobi",  i n  I1 Regno documents, 19/84, 642. 

- end - 



RELIGIOUS TOLERILUCE I N  ISLAM 

Pr incipe  Aboldhassen A m i n i  

( f la ts  somes  reconnaissmts at4 Prince aboldhassen A m i m ,  SBcretaire G6n. 
de l a  c m n a t g  musuhane de Rane, d'avoir bien v m l u  participer L? 

notre sirninaire e t  d'avoir t6rnoiqtB du desir  des musuhms  en favacr 
de la paiz e t  de l a  r6canci l ia twn.  l 

In t h e  Islamic world l i v e  mi l l ions  of Chr i s t i ans  who f o r  hundreds 
of years  have enjoyed r e l i g i o u s  freedan and a l l  basic human r i g h t s .  
Accordinqly most of the  European countr ies  recognize Islam and t h e  
Muslims l iv inq  t h e r e  and recognise t h e i r  r i g h t  t o  bu i ld  mosques and 
Islamic cen t res  and p r a c t i c e  t h e i r  r e l i g i o n ,  educate t h e i r  chi ldren  
and u n i t e  themselves. 

The recommendations of t h e  Second Vatican Council played a major 
r o l e  in enhancing to le rance  between Muslims w d  Chr i s t i ans  and respect  
f o r  t h e  Islamic creed, f o r g e t t i n g  t h e  pas t  and s t r i v i n g  s ince re ly  f o r  
mutual understanding. Fourteen hundred years  ago, Islam appl ied  and 
preserved human r i g h t s  and freedcan of be l i e f  which i s  one of those 
r i g h t s .  Allah t h e  Most High said: 

- "Let t h e r e  be no compulsion i n  r e l ig ion .  Truth stands out c l e a r  

from error" .  (Quran 2.256). 

The Quran expla ins  c l e a r l y  t h a t  man i s  f r e e  t o  choose t o  be l ieve  
o r  d ishel leve .  Allah says: 

- " I f  it had been your Lord's w i l l  they would a l l  have believed - 
a l l  who a r e  on e a r t h  - would you then compel mankind, aga ins t  
t h e i r  w i l l ,  t o  bel ieve!" (guran 10. - 99) .  

- "Say the  t r u t h  i s  from your Lord, l e t  him who wi l l ,be l i eve ,  and 
l e t  him who w i l l ,  r e j e c t  i t " .  (Quran 18, - 29).  

The Qilran a l s o  enipahsi7.e~ t h a t  t h e  duty of t h e  Prophet i s  t o  
convey the messaye of Allah and not t o  impose it upon man. "To those  
who received t h e  Eook and t o  t h e  i q ~ ~ u r a n t  say ' W i l l  you surrender 
yourselves t o  Allah? I f  they  become tluslims, they s h a l l  be guided: 
i f  they  give no heed, then your only duty is t o  curivey t h e  message. 
Allah i s  watching over a l l  H i s  servants". (puran 111-20). 

The c a l l  t o  Islam i s  based upcn freedom and c ~ n v i c t i c n .  I t  guides  
t h e  pecple t o  r iqhtccusnsss  with kindness a d  tbrcugh l o g i c a l  discus- 
sion x i thout  c~mpuls icn  o r  f o r c e f u l  means. 

Islam recognizes a l l  t h e  prevlous heavenly messages and a l l  
prophets  who were sent  by Allah t o  convey H i s  message. This  fundamental 
p r i n c i p l e  in Islam helps  t o  enhance understanding respect  and t h e  
approach between Muslims and others .  Furthermore t h e r e  are enough 
common po in t s  and s i m i l a r i t i e s  between monoteist ic  r e l i g i o n s  t o  promote 
t h i s  approach t o  r e l ig ion .  



The r e l a t i o n  between Muslims and o t h e r s  n e c e s s i t a t e s  mutual as -  
s i s t a n c e ,  co-operation, r ighteousness and j u s t i c e .  Allah t h e  Most 
High said: "0 mankind, we c rea ted  you from a s i n g l e  ( p a i r )  of a male 
and a female and made you i n t o  na t ions  and t r i b e s ,  t h a t  you may know 
each o ther  (not  t h a t  you despise each o t h e r ) ;  v e r i l y  t h e  most honoured 
of you in the  s i g h t  of Allah i s  (he who is) the  most r ighteous  of you. 
And God has f u l l  knowledge and is  well  acquainted with a l l  things".  
(Ouran X L I X  - 13) .  

The Ouran p r a i s e s  Chr i s t i ans  on more than one occasion. Allah 
says: - "We sen t  a f t e r  prophets,  J e s u s ,  t he  son of Mary and bestowed 
on him t h e  qospel and we ordained in  t h e  hear t  of those  who followed 
him Compassion and Mercy". (Ouran L V I I  - 27). 

The Ouran a l s o  p r a i s e s  t h e i r  humil i ty  and a f fec t ion .  Allah 
says: 
- "And nea res t  among them in  love t o  t h e  be l i eve r s  w i l l  you f ind  

those  who say  'tale a r e  C h r i s t i a n s '  t h a t  is because t h e r e  a r e  
p r i e s t s  and monks among tnem; and because they  a r e  f r e e  from 
pride". (Ouran V - 85) .  

Allah says: "And do not argue with t h e  people of t h e  Book except 
in  the  b e s t  way, save with such of them a s  do wronq; and say "we 
bel ieve  in  t h a t  which i s  revealed t o  us  and which was revealed t o  
you. Our God and your God i s  one, t o  H i m  we surrender oursel.ves". 
(Quran X X I X  - 46). 

Islam does not  only  grant  r e l i g i o u s  freedom t o  non-tluslims, but 
a l s o  p r o t e c t s  t h e i r  churches. History records t h a t  when Muslims 
conquered Jeruaslem, t h e  p a t r i a r c h  asked Omar B i n  A 1  Khattab, t he  
Caliph,  t o  pray i n  t h e  church o f  Al-Oyama. The Caliph refused so 
a s  not t o  g ive  Muslims an excuse t o  t a k e  over t h e  Church and change 
it i n t o  a Mosque, eventual ly  preserv ing  sovereignty f o r  Chr i s t i ans  
over  t h e  church. 

And f i n a l l y  Islam f o r b i d s  a l l  kinds of discord o r  d i spu tes  among 
bel ievers .  

" I f  you f a l l  i n  mutual d i spu te  with regard t o  anything,  then 
r e f e r  it back t o  Allah and t h e  Messenger of Allah,  i f  you have f a i t h " .  
The Holy Prophet t o l d :  

"Do not  r e v e r t  back t o  d i s b e l i e f ,  c u t t i n g  t h e  t h r o a t s  of one 
another.  When t m  Muslims f i g h t  with each o the r ,  with t h e i r  swords, 
t h e  k i l l e r  and k i l l e d  a r e  both i n  f i r e  of h e l l " .  

Sazra t  A l i  i n  Nahjolballagha 5th sermon says: 

"0 people s t e e r  c l e a r  through t h e  waves of mischief by boats  of 
de l iverance ,  t u rn  away from t h e  path of d ivers ion  and put  o f f  t h e  
crowns of pr ide" .  



THE PEACE OF ISLAM 

Armand Garon, C.F 

(Le Pe're Armmd GAROII, Pe'ra EZmc, e s t  professeur d 2 ' I n s t i t u t  
Pon t i f i ca l  defi Etudes Arabes st I s t m i q u e s  de Rorne.Sa contr ibut ion 
su r  Ze concept de  Za pa& d ~ n s  Ze Corm e t  p a m i  Zes musuZmans 
d'auJdtrd1hun*7: a 5% tr2s appr6zile. Duns fin hr2lie conj%rerrce i 2  
expLicpe Les nuances &ns l a  , f q o n  de canprendre Za '!iihac?" e t  Ze 
"S~Zarn"  p-7: Zes m u s u h m s  d 'aujourci'k~r!i. l 

T h i s  t i t l e ,  "The Peace of  Islam", ha s  been used  q u i t e  
d e l i b e r a t e l y .  I could  have s a i d ,  "Peace and t h e  Muslim World", bu t ,  
obviously,  t h a t  ph ra se  would have conveyed a d i f f e r e n t  meaning, a 
meaninp n o t  devoid of p o l i t i c a l  over tones .  When I say "The Peace of 
Is lam",  I mean peace a s  belonqing wi th in  t h e  framework of a p a r t i c u l a r  
r e l i g i o u s  system: i n  o t h e r  words, peace a c m r d i n g  t o  t h e  Muslim f a i t h .  
Rut b e f o r e  proceeding any f u r t h e r ,  it is  as w e l l  t o  mention t h a t  I s l am,  
according t o  a c l a s s i c a l  say ino  i n  Arabic ,  is d in  wa dau l a ,  t h a t  i s ,  
I s lam i s  r e l i g i o n  and s t a t e  t o q e t h e r .  Keeping t h i s  a t  t h e  back of 
ou r  minds l e t  u s  now t r y  t o  unders tand t h e  meaninq of peace i n  Is lam,  
a l l  t h e  whi le  keeping a s  c l o s e  as p o s s i b l e  t o  a p u r e l y  r e l i g i o u s  p o i n t  
o f  vier:. 

S a l h :  L e t  u s  examine t h e  Arabic  word s a l h  which i s  u s u a l l y  rendered  - -. 
by peace i n  Engl i sh .  We n o t e  i ts  s i m i l a r i t y  t o  t h e  Hebrew 

word Shalom. I n  f a c t ,  bo th  words go back t o  t h e  same s e m i t i c  r o o t  
and a r e  c l o s e l y  connected i n  meaning. The semant ic  con t en t  o f  shalom 
ex t ends  f a r  heyond che mere absence of w a r .  I t  i s  a v e r y  p o s i t i v e  
word and it conveys a l l  t h e  b e n e f i t s  t h a t  peace is  thought  t o  b r i n g  
with  it: o rde r  i n  s o c i e t y ,  f r i e n d l y  r e l a t i o n s  w i th  o t h e r  n a t i o n s ,  
unders tanding  hetween t h e  peop le s  o f  v a r i o u s  c l a n s  and t r i b e s  and, 
from t h e  p o i n t  o f  view of n a t i o n a l  we l f a r e ,  - gene ra l  p r o s p e r i t y ,  
i nc lud ing  p l e n t y  of wate r  and r a i n ,  f e r t i l i t y  of t h e  s o i l ,  food f o r  
everybody, e t c .  More important s t i l l  f o r  a c o r r e c t  unders tanding  of 
t h e  w r d ,  t h i s  shalom i s  a b l e s s i n g  from God. -. 

S a l v a t i o n  : When one canes  t o  t h e  word salam i n  Arab ic ,  i ts  f u l l e s t  -- 
meaning is probably  b e s t  conveyed i n  Eng l i sh  by t h e  

idea  o f  s a l v a t i o n .  I t  i s  i n  t h i s  way t h e  EncyclopGdie d e  l'Islam -- 
exp1a i .n~  it: "Nom v e r b a l  d e  sa l ima ,  Otre s a u f ,  i n t a c t ,  p u i s  c o m e  -- -- 
s u b s t a n t i f  a u  s e n s  de s a l u t ,  s a l u t a t i o n "  ( 1 )  Actua l l y ,  i n  t h a t  
encyc lopaedia ,  t h e  word S a l k  is  never  t r a n s l a t e d  a s  peace,  no r  does  - 
t h e  encyclopaedia  use  t h e  word peace  i n  connect ion wi th  s a lh . .  
For i n s t a n c e ,  i t  t r a n s l a t e s  t h e  express ion  d a r  a s - s a l k  b y  ' t h e  p a t h s  --- 
of  s a l v a t i o n '  ( 2 ) .  That  a word meaning s a l v a t i o n  can b e  used a s  a 
form o f  g r e e t i n g ,  f o r  i n s t a n c e  a s - s a l k  aleykum, i s  wel l  exempl i f ied  --- 
Fr? t h e  La t i n  ' Sa lve '  o r  t h e  French ' s a l u t ! '  T h i s  does  n o t  mean t h a t  
t h e  i d e a  of  peace i s  absen t  r o m  t h e  s a l h ,  a s  s a l v a t i o n  from t h e  - 
plaque  of war,  i n c l u d e s  Deace a s  one of i t s  g r e a t e s t  b l e s s inqs .  I n  
t h i s  case  aqa in ,  s a l k  a s  peace ,  i s  m e  o f  God's most p r e c i o u s  g i f t s ,  
SO much so  t h a t  i n  t h e  Nuslim f a i t h  it h a s  become one of  A l l a h ' s  
b e a u t i f u l  names ( 3 ) .  

Rel iq ious  Content: From t h e s e  s h o r t  remarks,  w e  may conclude t h a t  
t h e  r o o t  s - l - m ,  bo th  i n  Arabic  and Hebrew, and, 



we may suppose, i n  a l l  Semitic languages, has a r e l i g i o u s  content.  
This  comes from t h e  sac ra l  charac ter  of those e a r l y  cu l tu res .  In 
o the r  words, t h e  welfare implied by such words a s  c a l h  and shalom - 
i s  understood pr imar i ly  a s  a b less ing  t h a t  comes from God. This  
appears i n  Arabic even more c l e a r l y  s ince ,  in  t h e  o lde r  passages of 
t h e  Koran s a l b  i s  t h e  eschatologica l  b less ing  par  excellence. Those, 
f o r  ins tance ,  t h a t  w i l l  en te r  Paradise s h a l l  hear t h e  one word s a l h :  
"They s h a l l  hear not the re in  any f r i v o l i t y ,  nor any t a i n t  of s i n  save 
'Peace, oeace'  ta lked of"  (4). 

I n  an a r t i c l e  written f o r  t h e  b u l l e t i n  Se Comprendre, Father 
Cuperly s t a t e s :  "This word may be rendered by peace, secur i ty ,  pre-  
servat ion ,  sa lva t ion ,  exemption, r e s t  ( 5 ) .  Pnd t h e  author,  although 
he seems t o  " re fe r  t h e  rendering 'peace ' ,  i s  of ten  obliged t o  couple 
it with ' s a l v a t i o n '  in  order  t o  convey t h e  f u l l  r e l i g i o u s  meaning of 
t h e  word s a l h  a s  used by t h e  Koran. Muslims themselves would seem - 
t o  bear t h i s  out  when, t o  Chr i s t i ans  gree t ing  them, they rep ly  with 
a quotat ion from t h e  Koran: "The ' s a l h '  be ( i s )  upon those  who follow 
t h e  r i g h t  way" (20,47),  a s  indeed was s a i d  t o  me i n  t h e  Sudan some 
t i m e  aqo when I used t h i s  greet ing.  The Muslim peace not  only comes 
from God, it i s  a b less ing  which, properly understood, belongs only 
t o  those who bel ieve ,  t h a t  is ,  t o  the  t r u e  be l i eve r s  ( 6 ) .  

House of Peace and House of War: In  those c u l t u r e s  which have accepted 
t h e  divorce between t h e  sacred and 

the  bvr ld ly ,  the  word peace n a t u r a l l y  suggests t h e  absence of war. 
It is t r u e  t h a t  our own ward peace can be qiven a r e l i g i o u s  meaning, 
and we so use it i n  our Chr is t ian  l i t u r g i e s .  But t h e  two a r e a s  of 
meanirlg t o  which the  word peace ruay belong, t h e  secular  and t h e  
s p i r i t u a l ,  a r e  no t  in  t h e  western mind necessa r i ly  connected together .  
But t o  t h e  Muslim way of thinking,  it would seem d i f f i c u l t  t o  conceive 
of a salBm without some r e l i g i o u s  connotation. I n  f a c t ,  t h e  very - 
opposite  of peace, which is war, rendered i n  Arabic by harb, i s  
r e p l e t e  with r e l i q i o u s  implicat ions.  I n  Muslim parlance,  t h e  world 
is  divided i n t o  two camps: the  House of Peace and t h e  House of War, 
t h e  f i r s t  expression r e f e r r i n g  t o  the  Muslim and t h e  l a t t e r  t o  non- 
be l ievers .  

Consider f o r  ins tance  t h e  r e l i g i o u s  tone  of t h e  following 
passaqe £ran t h e  Koran: "Then when the  sacred months have s l ipped 
away, s l a y  t h e  p o l y t h e i s t s  wherever ye f ind  them, s e i z e  them, bese t  
them, l i e  in  ambush fo r  them everywhere; i f  they  repent and e s t a b l i s h  
t h e  prayer and pay the  zakat ,  then s e t  them f r e e ;  Allah i s  forgiving" - 
(9,s) ( 7 ) .  This  c a l l  t o  war is no t  simply d i rec ted  ag ins t  enemies 
and foes ,  b u t a g a i n s t p o l y t n e i s t s ,  t h a t  is agains t  pagans. Th i s  passage 
makes it q u i t e  c l e a r  t h a t  war may have a s a c r a l  dimension, although it 
would be wrong t o  give t h i s  verse of t h e  Koran app l i ca t ions  t h a t  would 
force  it out  of i t s  h i s t o r i c a l  context.  

Jihad: Our own p a t t e r n s  of thinking do n o t  make it easy fo r  westemars - 
t o  understand the  a t t i t u d e  of Islam t-owards war and consequently 
towards peace. I t  i s  more f a c i l e  t o  lump a l l  Muslims together  and 
th ink  of them a s  e a s i l y  r e s o r t i n g  t o  violence, a f ee l ing  enhanced by 
t h e  f a c t  t h a t  some t e r r o r i s t s  claim t o  a c t  i n  t h e  name of Allah. 
On t h e  o the r  hand, the  word J ihad  -- i s  usual ly  t r a n s l a t e d  by 'holy war ' ,  
although t h i s  i n t e r p r e t a t i o n  m u s t  be q u a l i f i e d  and explained. The 
J i a d  is something sacred i n  t h e  sense t h a t  it is  a duty rendered 
t o  God - a meaning which can only obtain within t h e  framework of a 



s a c r a l  soc ie ty ,  such a s  Islam professes  i t s e l f  t o  be when it c a l l s  
i t s e l f  r e l i g i o n  an? s t a t e ,  d i n  wa daula. However, t h e  word ' w a r '  
Aoes not  t r a n s l a t e  j i had  adequately. I t  shou1.d be understood a s  a  
s trenuous e f f o r t  towards a  holy goal  f o r  t h e  sake of God, o r ,  a s  t h e  
Arabic has it, i n  the  way of  God ( 8 ) .  'l'llis e f f o r t  may inc lude  war 
and it i s  q u i t e  probable t h a t  it does convoy t h a t  idea  t o  t h e  ord inary  
rus l im,  e s p e c i a l l y  nowadays i n  t h e  context  of t h e  merc i less  c o n f l i c t s  
tak ino  p lace  i n  a  number of f.luslim countr ies .  Some commentators 
have f e l t  t h e  nee6 t o  s p i r i t u a l i s e  t h e  j i h l d  and they  appeal t o  a  -- 
sayinn of Muhammad i n  order  t o  draw a d i s t i n c t i o n  between a small 
j iMA and t h e  g r e a t e r  j i h l d ,  t h e  l a t t e x  beinq t h e  f i g h t  aga ins t  one ' s  - 
own e v i l  i n c l i n a t i o n s  ( 9 ) .  

I n a n  a r t i c l e  e n t i t l e d  Islam and Violence - Professor  Abdelmajid 
Charfi  ( l o ) ,  i n  order  t o  r e l a t iv j . s e  c e r t a i n  passaqes of t h e  Koran, 
contends t h a t  i n  t h e  teachings  of t h e  Holy Book a d i s t i n c t i o n  must 
be drawn between e t e r n a l  t r u t h s  t h a t  a r e  of  d iv ine  o r i q i n  and o ther  
cons idera t ions  a r i s i n g  from h i s t o r i c a l  s i t u a t i o n s  t h a t  a r e  only  of 
l imi t ed  appl ica t ion .  I t  i s  indeed t r u e  t h a t  Islam had t o  f i g h t  
aga ins t  pagans i n  order  t o  ensure i t s  su rv iva l  a s  a  r e l i g i o u s  group 
and t h i s  f i q h t i n g  was soon seen a s  a  s t ruuq le  f o r  t h e  propagaion of 
t h e  t r u e  f a i t h ,  a  duty  t o  be c a r r i s d  o ~ i t  f o r  t h e  sake of  Allah. 

M i l i t a r y  C o n f l i c t s  i n  Sacra l  Soc ie t i e s :  I t  i s  re levant  here t o  
remember t h a t  t h i s  way of 

loolcino a t  m i l i t a r v  c o n f l i c t s  i s  conmon in s a c r a l  s o c i e t i e s .  The 
wars t h a t  onposed P r o t e s t a n t s  and. Ca tho l i c s  a t  t h e  t ime of t h e  
Reformation were fought i n  t h e  naae oE r e l i g i o u s  t r u t h .  During t h e  
French revoll i t ion,  when Vendee rose  a g i i n s t  t h e  c e n t r a l  government, 
people went t o  t h e  combat s inq ina  h y m s  ancl c a n t i c l e s .  The tempt- 
a t ion  i s  always u rea t  t o  drag r e l i g i o n  i n t o  what a r e  b a s i c a l l y  
p o l i t i c a l  confrontat ions.  Considering t h a t  o f f i c i a l  Islam i s  sti l l ,  
according t o  t h e  c l a s s i c a l  phraco, r?:i.qion and s t a t e  together ,  t h e  
danger i n  i t s  case i s  even q r e a t e r .  \!hen I was i n  Cairo i n  1980, 
I saw a f i lm about t h e  1973 October war i n  which Egyptian s o l d i e r s  
were shown rushinq t o  t h e  I s r a e l i  defence l i n e  with shouts  of 
Allahu akbar (Allah is  t h e  g r e a t e s t ) .  Against t h i s  background, one 
should not  be t o o  su rp r i sed  when o:;e f i n d s  t h e  Pak i s t an i  j u r i s t ,  
r,luhammad Hamidullah, wr i t ing  i n  h i s  1968 e d i t i o n  of "Muslim Conduct 
of S t a t e "  (11) "Islamic p o l i t y  bein? based on a cornunity of co- 
r e l i g i o n i s t s ,  it i s  unthinkable t o  con t rac t  a  t r e a t y  of  perpetua l  
a l l i a n c e  w i t h  non-Pluslims". O r  again,  "Muslim j u r i s t s  conclude t h a t  
t r e a t i e s  of f r i endsh ip  should n o t  he concl~tAed with non-Muslims f o r  
nerpetu i ty"  (12).  

A Reliqion of Peace? Shouldwetherl r e t a i n  a s  a  l a s t i n g  impression 
t h e  not ion  t h a t  f o r  Islam a l l  na t ions  t h a t  a r e  

not  Muslim should be considered p o t e n t i a l  o r  1ater . t  enemies t o  be 
fought aqa ins t  whenever t h e r e  a r i s e s  a  chmce of v ic tory?  Th i s  would 
not  do j u s t i c e  t o  the  f a c t s  o f  h i s t o r y  nor be f a i r  t o  a l l  t h e  t r ends  
of !,luslim theory.  To t h e  d i r e c t  quest ion,  " I s  Islam a r e l i g i o n  o f  
peace?", a l l  tluslims w i l l  obviously answer i n  t h e  a f f i rma t ive .  But 
where t h e y  w i l l  d i f f e r  i s  how t h i s  peace should be brouqht about. 
For t r a d i t i o n a l  j u r i s t s  such n s  l'awardi (972-1058) and Ibn Taymiyya 
(1263-1328), Muslim peace Aepends p r imar i ly  on the  f a i t h f u l  app l i ca t ion  
of Koranic law. A modern w r i t e r  such a s  ~ h ;  al-A' l a  al-Mawdudi 
belonqs t o  t h a t  school of thought ,  a s  a l s o  do t h e  Muslim Brothers  and 
the  Wahhabite rrovement which o r ig ina ted ,  and i s  s t i l l  dominant, i n  
Saudi Arabia (13) .  



A t  t h e  extreme opposi te ,  one f i n d s  those  Muslim th inke r s  and 
mystics  who would i n t e r p r e t  t h e  Koran i n  a s p i r i t u a l  sense: under 
what i s  e x p l i c i t l y  s t a t e 2  they wo~!lr! t r y  t o  uncover t h e  hidden mean- 
inq  of t h e  sacred revela t ion .  In t h i s  view, what i s  advocated i s  
t h e  example of t h e  Prophet and a hehaviour which t akes  a s  i t s  
w i d e l i n e s  the  v i r t u e s  of God a s  they  a r e  expressed i n  t h e  beau t i fu l  
names of Allah: God i s  peace, t m t h ,  j u s t i c e ,  equ i ty ,  r ighteousness,  
benevolence, mercy, compassion, e t c .  There a r e  masters  of s p i r i t u a l  
and myst ica l  l i f e  i n  Eluslim l i t e r a t u r e  hrho can be taken a s  guides i n  
t h i s  f i e l* ,  t h e  Souf i  w r i t e r s  f o r  instance.  One can a l s o  mention 
t h e  numerous Muslim brotherhoods o r  c o n f r a t e r n i t i e s  which aim a t  
developing a l i f e  of union with God through var ious  forms of medit- 
a t ion .  

A ~ l d d l e  say:  Between a narrow l i t e r a l  i n t e r p r e t a t i o n  of t h e  Koran 
an? a merely s p i r i t u a l  one, a growing numher of Nuslim 

t h i n k e r s  would propose a middle way in  which t h e  Koranic teaching 
on j u s t i c e  and peace could be summarized in  a few major p r i n c i p l e s  
applted t o  t h e  nerd r e a l i t i e s  experiehcecl hy modern Islam in  t h e  
f i e l d  of s o c i a l  r e l a t i o n s ,  economics and p o l i t i c s .  9 number of well- 
known w r i t e r s  come t o  mind, such a s  Eluhammad Sqbal, Sayyid Ahmad 
Khan, hluhamad Arkoun, Ilasan Hanafi, e t c .  There i s ,  however, l i t t l e  
uniformity t o  be found i n  t h e  p r a c t i c a l  app l i ca t ions  of such middle- 
of-the-road ideologies.  The governments of coun t r i e s  l i k e  
Turkev,Syr ia ,  Lybia, Morocco, could a l l  with some j u s t i f i c a t i o n  
claim t o  base t h e i r  p o l i t i c a l  n l ans  f o r  a soc ie ty  on t h i s  kind of 
i n t e r p r e t a t i o n  of t h e  Koranic r eve la t ion  (14) .  

Peace i n  Is lan:  t?hat of peace then i n  Islam and what kind of peace 
Sees Islam have i n  s t o r e  f o r  a l l  those  who do not 

belong t o  t h e  "Pouse o f  Peace"? Islam i s  a missionary r e l i g i o n  which 
has s e t  i t s e l f  a d e f i n i t e  goal: t h a t  of bringin? t h e  world t o  s u h i s -  
sion t o  Allah. \.?ill a l l  t h e  srorlps described e a r l i e r  on accept  t o  
do so  only through peaceful  means? To t h i s  day t h e  f i g h t s  of Muslim 
people have e a s i l y  assumed t h e  charac ter  of holy wars. S i t u a t i o n s  
such a s  t h e  Russian occupation of Afghanistan and t h e  unsolved 
quest ion of t h e  Pa les t in i an  people have underlined. t h e  m i l i t a n t  
na tu re  of Islam a s  a r e l iq ion .  One can only hope t h a t  Muslim t h i n k e r s  
and l eade r s ,  i n  f u l l  awareness of t h e  apocalypt ic  consequerlces of 
war between t h e  super~?owers, w i l l  f i n a l l y  s t r i v e  a f t e r  a peace which 
w i l l  not d iscr iminate  between Muslims and non-1.luslims. The g ree t ing  
'peace be upon you' would then becme a un ive r sa l  s a l u t a t i o n  and no t  
only a Puslim exc lus iv i ty .  

To t h e  quest ion " I s  Islam a r e l ig ion  of peace?" t h e r e  i s  
a c t u a l l y  only one anse r ,  and t h i s  i s  another quest ion:  "Uhich Islam 
do vou mean?" 

(1)  Encyclonedie r1.e l'Islm., Tome I V ,  1934, pp. 92-95. a r t i c l e  by 
C. van Arendonk. 

(2 )  Compare t h e  a r t i c l e  on by t h e  same Van Arendonk in  t h e  
Shor ter  Encyclopaedia of I s l a m , n r i l l ,  Leiden, 1974, pp. 489-491, 
where t h e  author t r a n s l a t e s  salam by peace, h e a l t h ,  s a l u t a t i o n ,  - 
gree t inq .  



(3) Compare in  t h e  Rible; Plicah 5,4: "Ere himself w i l l  be peace". 

(4 )  Koran 56, 26. Translat ion of M r i  Ahmed A l i ,  Karachi, 1964. - 
(5 )  Se Comprendre Vo R6/06, 21 j u i l l e t  1986, "LA PAIX - al-salam", 

7 PP. 
(6 )  ?fluslim comenta to r s  have debated whether Chr i s t i ans  and Jews 

should be r~ree ted  with the  sal+.  See Etudes Arabes, No.69, 
1995-2, DISAI, a r t i c l e  "Al-Salmu '~1-Salgmu 'alaykum', pp.19-37. 

( 7 )  Koran, t r a n s l a t i o n  M r i  Ahmed A l i .  @ means a1rr.s-tax. 

( 8 )  Accordino t o  t h e  Koranic Vocabulary ( i n  Arabic) of Muhamad 
~ o u ' a d  'Abd a l - ~ a ~ ; ,  t h e  word jihad i s  found 4 t imes in t h e  Koran, 
but t h e  cor res~ondinq  verb and i t s  der iva t ives  recur  31 times. 

(9) s e e  P i e r r e  CrBvon, Les r e l i g i o n s  e t  . . . l a  y e r r e ,  Edi t ions  
Rarnsay, P a r i s ,  1992, pp. 131 f f .  

(10)Abdelmajid Charf i ,  "L'Islam e t  l a  violence" in  Se c a p r e n d r e ,  
no 129, 20  a v r i l  1975, p.2. This a r t i c l e  (13 pages) reproduces 

a n  address given a t  t h e  Colloque islamo-chretien held a t  Tunis 
in  1974. Vhen Professor Charfi  s t a t e s  (p.10) t h a t  "tous l e s  
revolut ionnaires  refusent  formellement l a  violence g r a t u i t e ,  
anarchique e t  aveugle", one can only wonder how t o  reconci le  
t h i s  ideal ized c?escription with the f a c t s .  

(1l)rIuhamad Haridullah, Muslin Conduct of S t a t e ,  ShMuhammad Ashraf, 
Lahore, 1968 (5th  e d i t i o n ,  revised and enlarged) ,  a r t .  565, p.268 

( l .?)Ibld. ,  a r t .  568, p. 269. 

(13)These and the  following observations a r e  a summary of Prof. 
bqaurice normans '  ana lys i s  in  Se ccnprendre, no 76-73, 5 oct .  
1979, "Jus t ice  e t  paix dans l e  monde l a  lumiere de l a  f o i  
musulmane, " 11 pp.  

(14)For more on t h i s ,  c f .  Professor Borrmans, loc. C i t . ,  pp. 5-7. 



BUDDHIST PACIFISI" 

Vincenzo Piua 

(Vincent PIGA e s t  PrLsident de ivaitraya, ll.Tnstitut. de Culture 
Bmcicihiste 2 .Erne. I2 e s t  m s s i  respmsable de la revue '%rwnita': 
une r e m e  t r imes t r i e l l e  pvbliSe par la Fondatia !laittraya, de eome, 
d i Z  rE.side. Dans ce t t e  courte p r O s a t a t i a  Monsieur PIGA t r a i t e  
de la f a q a  de ccmprendre bmciclhiste du pacifisme, qui cownnence a 
Dtre d'abord c3n pa& avec s o i ~ 2 m e .  J 

I beqin t h i s  t a l k  by reading sone verses  from t h e  Dhammapada, 
one of t h e  b e t t e r  know works from the  Puddhist canon, t r a n s l a t e d  
by an Indian Dominican f a t h e r ,  Anthony Elenjimittam: 

';O?e can beat thousands o f  men thousands of times i n  ba t t l e ,  but 
the  one who cmq.l.ers himself has achieved a much greater qlory. 'I 

''flute i s  never beaten by hate, only love k i l l s  h a t e  t h i s  i s  the 
eternal law. " 
'Vic tory  generates h t e ,  because tke one who i s  beaten i s  b i t t e r l y  
struck by suf fer inp:  ht the  pecrceful man l i v e s  happily, avoiding 
both v ic tory  and defeat.  " 
'?'an conquers hate with love, beats bad u i t h  good, annuls avarice 
wit? Z ibera l i t !~  and answzrs l i e s  with the truth .  " 
1 - The foundation of Euddhist .- pacifiscl i s  above a l l  i n  t h e  theory 

of ana t t a  and of' karma and - - 
in t h e  i d e a l  of t h e  Ro2hisattva. Anatta ( l i t e r a l l y :  non-I) i s  t h e  
proof t h a t  'TI" does not  e x i s t  a s  individual  essence, l i k e  a soul ,  
"emanent , unchanqeable , inherent  and indenendent. The "I" of our 
d a i l y  experience i s  only the temoorary combination of var ious  somatic 
and mental cmponents ,  i n  continuous transformation,  making it every 
moment d i f f e r e n t  from what it was and what it w i l l  he. It is, f o r  
examole, l i k e  t h e  water of t h e  Tiher  which i s  always d i f f e r e n t ,  only 
rue have the  hab i t  of considerin? it a nermanent r i v e r .  

The exverience of a n a t t a  - t o  be real ized.  r a t i o n a l l y  hut above 
a l l  i n t u i t i v e l y  i n  meditat ive s t a t e s  - c?estrovs the  bases of egoism. 
In t h i s  connexion, a c rea t  l i v i n q  master of Euddhism, t h e  Sinhalese 
monk Walpola Rahula, founder of t h e  Colomho "Buddhist and ? a l i  
Univers i ty" ,  wri tes:  "Accordinn t o  t h e  teaching of Duc'dha, t h e  idea 
of oneself  i s  a f a l s e  and imaginary b e l i e f ,  which does not  correspond 
t o  r e a l i t y  and is  the cause of danqerous thouqhts of "me" and "mine", 
of e n o i s t i c  and nreeay d e s i r e s ,  of attachment, ha te ,  s p i t f u l n e s s ,  
vani ty ,  n r ide ,  egoism, and o the r  contaminations such a s  imnurity and 
problems. It is  the  source of a l l  our worries  i n  t h e  world, from 
personal  c o n f l i c t s  up t o  wars between nat ions .  " 

The theory of -- a n a t t a  has no canearison ( t o  my knowledge) i n  
o ther  r e l i o i o u s  t r a r i i t ions  and can consieer  i t s e l f  t h e  authent ic  
o r i q i n a l i t y  of Ruddhism, much more r i g h t l y  than t h e  so-cal led 
"nuddhist atheism", supported by those who confounA 13ud.dhist 
apophatisn in cmpar ing  t h e  Absolute with the neqation of t h e  Absolute 
i t s e l f .  

2 .  The theory cf  karma ins tead  i s  cor,mon t o  Buddhism an6 t o  
!!induism. Karma i s  a Sansc r i t  word which - 



means "action", but i n  t h e  Buddhist and Hindu context it i s  only 
used f o r  voluntary ac t ions ,  which leave imcressions on our psycho- 
ohysical  s t r u c t u r e  (above a l l  in  t h e  unconscious, Freud would s a y ) ;  
from these imnressions, tendencies and h a b i t s  a r e  derived u n t i l  t h e  
personal character  i s  hilt a t  t h e  psychic l e v e l  and t h e  physiognomy 
a t  t h e  somatic l e v e l  anP s o  t h e  karma, t h a t  is, our nresent  ac t ion ,  - 
conc'itions our future.  For nood o r  bad, i n  joy o r  sorrow w e  a r e ,  
in t h e  present  time, t h e  r e s u l t  of our pas t  ac t ions  and in  the  
fu tu re  w e  s h a l l  be the  r e s u l t  of  our nresent ac t ions .  

Wealoneare t h e  s i n a l e  cause of our physical ,  psychic, s o c i a l ,  
economic, in t imate ,  e t c . ,  condit ions;  it i s  ignorance t o  a t t r i b u t e  
t h e i r  meri t  o r  blame t o  outs ide  in ter ference ,  human o r  super-  . -  
human. In  t h i s  way every j u s t i f i c a t i o n  f o r  d l v i d i n s  o the r  i n t o  
f r i ends  o r  enemies col lapses .  Every extenuatinq f a c t o r  must be 
el iminated and EudPhism i n v i t e s  one t o  def ine  in terpersonal  r e la t ion-  
sh ins  based on t h e  four Brahmavihara, four  "divine dwellings" i n  
which our mind can t ake  refuge, and which are:  

- vood w i l l  ( t o  d e s i r e  t h e  well being of o t h e r s ) ,  
- comDassion ( t o  s u f f e r  f o r  t h e  sorrow of  o t h e r s ) ,  
- a l t r u i s t i c  joy ( t o  be happy f o r  t h e  successes of o t h e r s ) ,  
- equanimity ( t o  f o s t e r  these  t h r e e  sentiments f o r  a l l  o the r s ,  

without d iscr iminat ion) .  

These mental s t a t e s  must reuula te  not  only interneksonal  re-  
l a t ionsh ins ,  but a l s o  in te rna t iona l  ones, because, a s  t h e  Dalai 
Lana says,  "we have come t o  such a point  of interdependence anP 
s t r ic t  contact  with each other ,  t h a t  without t h e  Pevelopment of a 
sense of universa l  r e s p o n s i b i l i t y  our mere survival  would be 
problematic. A n a t i o n ' s  problems can no longer be resolved only 
within it, because they deoend on t h e  a t t i t u d e  and cooperation of 
o the r  nat ions.  " 

3. The Bodhisattva ( t o  be s e n t i e n t ,  whose essence is Il lumination) 
is  the  one who has followed t o  t h e  end t h e  

d i f f i c u l t  path t h a t  l e a d s  t o  Liberat ion,  renouncinq t h e  ine f fab le  
oersonal  h a p ~ i n e s s  of Nirvan t o  s tay  in  Samsar, i n  t h e  world of 
suffer inq,  so  a s  t o  ind ica te  t o  o the r  beinos the  way t h a t  leads  t o  
Liberation. 
This choice comes f r m  t h e  convict ion t h a t  t h e r e  cannot be t r u e  happiness 
f o r  individuals  i f  t h e r e  is no happiness f o r  a l l .  T'e are  a l l  
manifestat ions of t h e  one r e a l i t y ,  shunyata, t h a t  is, emptiness, 
t h e  absence of inherent  existence,  t h e  u l t imate  non-existence of 
phenomenal appearance and t h i s  "emptiness" i s  commcn t o  a l l  beinqs, 
from t h e  most nowerful Ten t o  t h e  most i n s i g n i f i c a n t  insec t s .  The 
Boshisattva is a l s o  ins?ired by e t h i c a l  impulses, I-ut above a l l  by 
the i n t u i t i o n  t h a t  i t s  somatic and mental e n t i t y  is  inseparable from 
t h a t  of every o ther  sen t i en t  being. Iiere it is then t h a t  t o  damage 
o the rs  is  t o  damage ourse lves ,  t o  help o the rs  is  t o  help ourselves. 
And t h e  o the rs  a r e  not  only our n e i g h b u r ,  but t h e  whole of humanity 
ans, beyond humanity, every o the r  sen t i en t  beinq. 

4. Dare Deace: inonths aqo a Franciscan-inspired p a c i f i s t  movement 
aeopted a p a r t i c u l a r l y  e f f e c t i v e  slogan: To Dare Peace. 

I would prooose usina t h i s  slogan again and takinq t h e  consequences. I 
mean by t h i s  t h a t  we must have the  couraqe t o  s i n g l e  out  and point  out  
of fenses  t o  peace which even come frm. within r e l i a i o u s  movements, where, 
in s p i t e  of l o f t y  n roc la~ ia t ions  of p r inc ip les  l i k e  those  I have reca l l ed  
f o r  PudShisn, a residue of archaic  pos i t ions  remains from times in  



which " r e l i q i o u s  wars" were habi tua l .  I-!e must have t h e  courage bo see  
Feace beinq enacted even i n  t h e  r e l i o i o u s  t r a d i t i o n s  represented 
here. Let u s  rememher t h e  hor r ih le  s t rugg les  between Buddhists and 
Hindus in S r i  Ianka i n  our days, eindu an+ Sikh in  India ,  Chr i s t i ans  
and Jews and Moslems in  t h e  Middle East,  Moslems and Chr i s t i ans  o r  
animists  in Afr ica ,  Catholics  anr? P ro tes tan t s  i n  I re land.  

''Dare peace" means binding ourse lves  cons is tenly ,  within our own 
r e l i q i o u s  t r a d i t i o n  a l s o ,  t o  oppose t h e  c u l t u r e  of violence, which 
r e t u r n s  in  in teqra l i sm i n  t h e  East and fundamentalism in  t h e  blest. 
"Dare peace" means beinq a t  the  head of p a c i f i s t  and an t i -mi l i t a ry  
movements, because t h e  presence of r e l i q i o u s  and s p i r i t u a l  insp i ra t ion  
i n  these  movements may saferjuard t h e i r  a u t h e n t i c i t y  and idealism 
from every r i s k  of being made use of and w i l l  cement the  approach 
towards the qoal  which is  imnosed on a l i  humanity f o r  t h e  t h i r d  
millenium: construct ion of t h e  olanetary p o l i s .  
"Pare Deace" means e l iminat ing  the  causes,  nearby o r  d i s t a n t ,  f o r  
armed conf l i c t s :  t h e  soc ia l  i n j u s t i c e s ,  r a c i a l  segregation,  neo- 
colonialism, and d i c t a t o r s h i p s  of every kind. 

"Dare peace" means developinn encounters and dialogue between 
a l l  r e l i ~ i o n s ,  in  convinced p a r t i c i n a t i o n  i n  r e l i g i o u s  p lura l i sm,  
because - c i t i n g  from a  recent  book on I t a l i a n  Cathol ics  - "beyond 
adherence t o  whatever creed t h e r e  i s  a  s p i r i t u a l  c a ~ a c i C y  t o  uni fy  
a l l  men who have made t h e i r  fundamental option: they have renounced 
eooism and a r e  open t o  love." 



EMERGENCE OF THE TREOLOGY OF 
LIBERATION I N  INDIA 

Conference of  t h e  Re l ig ious  of I n d i a  

(La Confdrence des Relipieux de Z'Inde a tenu son Assembl6e 
nutionale de 1986, du 5 LVA 9 Janvier, au Loyota College de Andhra, 
LfAssembZde d t a i t  d iv i sze  en t r o i s  grouped: rezigieuses, frzres e t  
pre'tres. La dQclaration suivante de l 'assemblle sur 2 'Emergence de 
la ?hkoZoqie de la Libemtion en Inde, a t t i r e  l 'a t ten t ion  sur la 
nCcessit6 de la  part des rel igieux de s ' i d e n t i f i e r  avec l e s  ?mares 
dans Zeurs espQrances e t  leurs craintes,  dans leurs smffrances  e t  
leurs  joies, duns leur i n s i cur i t l  e t  dans l e w s  lu t tes ,  dmzs l e  con- 
t a t n  de in v i e  d 'aujarrfhui  en Inde. 

La ddctaration ne recule pas devant l e s  d i f f h l t 5 s  e t  l e s  
problhes  que ce t t e  narvelle maniBre de uivre notre engagement 
r e l i q i e u ~  p a t  nous poser, mais l e s  t r a i t e  en d5taiZ. Cela rdclame 
un c h u e m e n t  radical de notre formation qtri fac i l i t era  m e  interr-  
action cmstante  aoec la v i e  des pauvres. 

Au cozcrs de leur derniBre r&nim, Zes bve'ques de l f I n d e  mt 
cmence '  individiellement 6 s ' h e r g e r  e t  6 s f i n s5rer  pmldat  une 
semaine duns des s i t u a t i a s  de pmvretd. L ' ha lua t ion  de c e t t e  
rmcontre inriique que ce t t e  eqs r i ence  a eu une influence profonde 
sur leurs discussions. 

Ces d m  rhn ions ,  ce l le  des Religieux e t  ceZle des Eve'ques, 
semblent indiquer un d6veloppement important dans la  v i e  de Z'EgZise, 
en Inde. 

IMTRODU CTI ON 

1. "The Dowerful and a lmos t  i r r e s i s t i b l e  a s p i r a t i o n s  t h a t  people  
have f o r  l i b e r a t i o n  c o n s t i t u t e  one of t h e  p r i n c i p a l  

s i q n s  o f  t h e  t imes  which t h e  Church has  t o  examine and i n t e r p r e t  in 
tk l i g h t  o f  t h e  Gospel" s a y s  t h e  Vat ican document I n s t r u c t i o n  on 
Ce r t a in  a s p e c t s  of the-Thgolosy nf _Libera>= ( 1 , l ) r  Though t h i s  
document q i v e s  a s t r o n g  warninq a g a i n s t  t h e  s e r i o u s  d e v i a t i o n s  of 
some ' t h e o l o o i e s  o f  l i b e r a t i o n '  wi thout ,  however, r e j e c t i n g  l i b e r a t i o n  
t heo loav  a s  such, it a l s o  sounds a s t r o n g  condemnation "of t hose  who 
keep t h e  ~ o o r  i n  misery ,  who p r o f i t  from t h a t  misery ,  who n o t i c e  it 
while do ing  no th in?  about  it, o r  who remain i n d i f f e r e n t  t o  it. " 
( X 1 , l ) .  

The church has  dec l a r ed  a p r e f e r e n t i a l  oDtion f o r  t h e  poor  and 
t h e  s o c i a l  t e ach inq  of t h e  Church, which is by no means c lo sed  is; 
in f a c t ,  "open t o  a l l  new q u e s t i o n s  which are so  numerous today. " 
So t h e  document has  dec l a r ed  t h a t  " t he  c o n t r i b u t i o n  of t h e o l o g i a n s  
and o t h e r  t h i n k e r s  i n  a l l  p a r t s  of t h e  world t o  t h e  r e f l e c t i o n  of 
t h e  Church i s  ind i spensab l e  today." ( X I ,  1 2 ) .  



2. "The G o s ~ e l  of Jesus  Chr is t  i s  a message o f  freedom and a force  
of l i b e r a t i o n "  (ICATL, Introduction) . 

I t  is a messaqe of freedom because it announces the  coming of t h e  
Kingdom of God, t h a t  is ,  of t h e  kinqly ac t ion  t h o u g h  which God decis-  
ive ly  saves humankind by the revela t ion  of h i s  love. This  experience 
of God's love revealed in  Jesus  i s  a force  of l ibe ra t ion .  It f r e e s  
us from greed, ambition and pre judice ,  and empowers u s  t o  love our 
fel low human beinas. For these  a r e  now experienced a s  our brothers  
and s i s t e r s ,  because they a r e  experienced a s  chi ldren of our one 
Father i n  heaven. Like h i s  love, our love too  which i s sues  from t h e  
love of the  Father (1 Jn  4 ,  7 )  and r e f l e c t s  it ( ? I t  5, 45) w i l l  be an 
a c t i v e  and e f f e c t i v e  love. It w i l l  respond t o  t h e  needs o f  our 
neighbour (Lk 10,29-37) and show i t s e l f  not i n  words only but i n  
"deeds and i n  t r u t h "  (1 Jn  e.18).  I n  our s i t u a t i o n  of massive poverty 
rooted i n  i n j u s t i c e  and exp lo i t a t ion  such love w i l l  i nev i t ab ly  d r ive  
u s  t o  an option f o r  t h e  Door, the  concrete expression of which w i l l  
be a committed s t ruggle  agains t  the  i n j u s t i c e  in  which t h e i r  poverty 
is  rooted. Our option for  t h e  poor w i l l  be t h a t  of Jesus  himself. 
For i n  l i n e  with the groat  prophets of the  Old Testament who consis-  
t e n t l y  voicecl Yahweh's concern f o r  the  powerless (Amos 2.4-6; 
Mic 3, l-3:  Is 58, 6-9; 61 ,1 ) ,  J e sus  expressly def ines  h i s  mission a s  
one of 'proclaiminq rood news t o  t.he poor' and ' s e t t i n g  f r e e  the 
oppressed' (Lk 4.16-18). 

Our focus on t h e  person of Jesus ,  who continues t o  i n s p i r e  and 
empower us ,  does not make us insens ib le  t o  o ther  fo rces  of l ibe ra t ion  
a t  work i n  t h e  world. We a r e  aware t h a ' ~  t h e  l i b e r a t i v e  love of Gocl 
is  a t  work everywhere and t h a t  hi.s saving h i s to ry  encompasses a l l  
th ings .  But a s  Chr i s t i ans  we see in  Jesus  the v i s i b l e  expression 
of t h a t  l i b e r a t i v e  love. H e  t hus  became f o r  u s  the  grea t  sacrament 
of l i b e r a t i o n ,  symbolizing t h e  fo rces  of l i b e r a t i o n  a t  work every- 
where. 

3. I n  t h e  l i g h t  of t h i s  urgent c a l l  of t h e  Church arid t h e  c e n t r a l  
message of the  Gospel, heard i n  

t h e  context of India  with i t s  massive poverty and i t s  p lu r i fom.  
r e l i q i o u s  t r a d i t i o n s ,  we tho  Major Religious Superiors  gathered t o -  
qether f o r  t h e  annual meeting of t h e  C R I  a t  Andhra Loyola College, 
Vijavawada, January 5-9, 1986 have r e f l e c t e d  on the  theme of l i b e r a t i o n  
t o  which we a s  r e l i g i o u s  a r e  profoundly c o m i t t e d  and on t h e  theology 
tha t  claims t o  focus on t h i s  theme. We have t r i e d  t o  understand t h e  
b i b l i c a l  fcundations of t h e  Theoloqy of Liberat ion,  t h e  socio logica l  
reasons f o r  i t s  emergence, i t s  methodology and i t s  p r a c t i c a l  applic-  
a t i o n s  bo our apos to la te .  We present  here the  r e s u l t s  of our r e f l e c t i o n .  

THE EMERGENCE OF THE TmOLOGY OF LIEERATION I N  I N D I A  
- 

In co lon ia l  Ind ia ,  the immense poverty and misery caused by incoming 
capi ta l i sm through the  d e s t r u c t i o ~ i  of s o c i a l  and 

economic relat j .onships,  was met bv ins t i tu t ional j .zed  char i ty .  The 
supposition here was t h a t  poverty could no t  be eradica ted  but could 
be a l l e v i a t e d  by i n v i t i n g  tho  r i c h  t o  share with t h e  poor. This  
auproach d id  not  allow any r o l e  t o  those  helued. 

After  t h e  Independence of India  t h e  be l i e f  t h a t  poverty could 
be eradica ted  through the  development of n a t u r a l  and human resources,  
l e d  t o  tho  launching of la rqe-sca le  educat ional ,  hea l th  and develop- 



ment nroarammes. These required a great  investment of money and 
hence allowed t h e  benef ic ia r i e s  only a very l imi ted  pa r t i c ipa t ion .  

Since t h e  sevent ies ,  the  consciousness i s  emerging t h a t  poverty 
i s  a man-mac'e phenomenon, and t h a t  it can be eradicated  by t h e  proper 
organizat ion and t o t a l  pa r t i c ipa t ion  of a l l  the  people concerned. 
For r e l i g i o u s  concernes about poverty t h i s  means t h a t  they would have 
t o  pass from the  r o l e  o f  i n i t i a t o r s  of char i t ab le  i n s t i t u t i o n s  or  
managers of develo~ment p ro jec t s  t o  t h a t  of coLlaborators with the  
poor. They would have t o  i d e n t i f y  with the  poor i n  t h e i r  hopes and 
f e a r s ,  su f fe r ings  and joys, i n s e c u r i t i e s  and s t ruggles  in order t o  
hark fo r  thej.r t o t a l  l ibe ra t ion .  This does not mean t h a t  the  o lder  
forms of service  t o  the  poor a r e  t o  he abandoned a s  i r r e levan t ;  r a the r  
they a r e  t o  be subordinated and in tegra ted  i n t o  the  vision of t h e  new 
approach. The promotion of j u s t i c e  must the re fo re  be a primary 
concern, one t h a t  w i l l  i n s p i r e  a l l  forms of our sevice  t o  the  poor. 

This approach - c a l l s  f o r  a  new way of theologizing.  Such theologizing 
can no longer mean drawing conclusions from es tabl ished 

and c l e a r l y  enunciated p r inc ip les  and applying them t o  concrete 
h i s t c r i c a l  s i t u a t i o n s  through accomodation and adapta t ion.  Instead 
we need t o  l i s t e n  t o  t h e  S p i r i t  speaking tnrough t h e  poor. Listen- 
ing t o  the  poor c a l l s  f o r  a  sharing of t h e i r  experience of s t ruggle ,  
a  quest ioning of the  present  s o c i a l  order which i s  the  roo t  cause of 
t h e i r  oppression, and ac t ion with them aimed a t  s t r u c t u r a l  change. 
In t h i s  way the  message of the  c r u c i f i e d  Lord, is rediscovered i n  t h e  
groans of the  modern c ruc i f i ed ;  and t h e  p a s t  of t h e  church rediscovered 
and made re levant  t o  the  present .  Genuinely incu l tu ra ted  theology 
w i l l  then emerge. 

This  commitment of t h e  r e l i g i o u s  t o  the  service  of t h e  poor i s  a 
s p i r i t u a l  adventure. I t  implies a 

new asceticism: the  den ia l  of greed and prejudice. I t  c a l l s  f o r  
l i b e r a t i n g  prayer which i s  a c r i t i c a l  r e f l e c t i o n  before God on our 
f a i t h  experience, in our r e la t ionsh ip  with God and t h e  world. I t  
requ i res  new values such a s  s o l i d a r i t y  with the  oppressed; genuine 
pa r t i c ina t ion  i n  corrmunity; and acceptance of t h e  insecur i ty  which 
r e s u l t s  from the  absence of t r a d i t i o n a l  s t ruc tu res  of r e l i g i o u s  l i f e ;  
and an unboupded trust .  i n  God's enduring presence i n  the  midst of t h e  
peonle. 

DIFFICULTIES AND PROBLEXS 

This new way of l i v i n g  out our r e l i g i o u s  commitment poses 
ser ious  d i f f i c u l t i e s  t h a t  have t o  he face squarely. 

- Our concept of r e l i g i o u s  l i f e  i t s e l f  was cvolved a t  a  time when 
f l i g h t  from the  world and i s o l a t i o n  in the  se rv ice  of God was the  
ideal .  F:e have t o  rev i se  ?xs t o  s u i t  t h e  requirements of new minis- 
t r i e s ,  without however s a c r i f i c i n g  t h e  un i ty  of tha  community and t h e  
cont inui ty  of t r a d i t i o n .  This  c a l l s  fo r  an ongoing r e f l e c t i o n  on 
our involvement, from which alone an adequate methodology f o r  act ion 
wi1.l emerge. I n  t h i s  way we s h a l l  be ab le  t o  avoid f a l s e  opposit ions,  
such a s  those between matter  and s p i r i t ,  soul  and body, evangelizat ion 
and l i b e r a t i o n ,  which have of ten  l ed  t o  confusion and c o n f l i c t .  

- The l i f e  s t y l e  of many of our r e l i g i o u s  communities makes our 
involvement w i t h t h e w o r  more d i f f i c u l t .  



- The lack  of adequate t o o l s  makes it d i f f i c u l t  t o  evalua te  our 
involvement and. s o  allows us t o  f e e l  s a t i s f i e d  w i t h  an exaggerated 
es t imate  of our  ccmmitment t o  t h e  poor. 

- The more se r ious ly  we t a k e  our commitment t o  t h e  poor, t h e  more 
our t reatment  of our  employees and co-workers i n  our  communities and 
i n s t i t u t i o n s  w i l l  c a l l  f c r  self-examination. J u s t i c e ,  l i k e  c h a r i t y ,  
begins a t  home. 

- ~. . Involbeaent i ; i ~ h  i 9 . i i  1-dr G S  t o  mtec tile 
f i n a n c i a l  needs of  our  apos to la t e s  and those  of t h e  members o f  our  
congregation. This  can l ead  t o  a ques t ionable  dependence on fore ign  
funds. 

- In t h e  f i e l d  of t h e  apos to la t e ,  where people have a say i n  
decision-making, t h e  r o l e  of t h e  r e l i g i o u s  Superior  i s  a d e l i c a t e  one. 
I t  r equ i re s  q r e a t e r  involve-ent i n  t h e  a c t i v i t i e s  of indiv idual  r e -  
l i g i o u s  and g r e a t e r  a t t e n t i o n  t o  t h e  s t i r r i n g s  of t h e  S p i r i t .  That 
t h e  r e l i q i o u s  who face  t h e s e  new chal lenges were formed in a d i f f e r e n t  
set-up and a r e  o f t en  i l l e q u i p p e d  t o  a e e t  t h e  problems and dangers 
t h a t  a r i s e ,  only compounds the  d i f f i c u l t i e s  of t h e  Super io r ' s  ro le .  

- Young r e l i g i o u s  o f t e n  show considerable s e n s i t i v i t y  t o  t h e  c r y  
of  t h e  poor hut  can he discouraged by lack  of support ,  and sometimes 
even c r i t i c i s m ,  from t h e i r  communities. Ge t t ing  caught up i n  
i n s t i t u t i o n a l  commitments o f t en  has t h e  same e f f e c t .  

- This  c a l l  t o  involvement with t h e  poor o f t e n  l eads  t o  c o n f l i c t s  -- 
with e c c l e s i a s t i c a l  and c i v i l  a u t h o r i t i e s  and even with members of  
t h e  community. These c a l l  f o r  an onqoing process  of dialogue,  
unAertaken i n  a s p i r i t  of openness t o  t h e  Church while keeping i n t a c t  
t h e  propeht ic  r o l e  of r e l i g i o u s  l i f e .  

- A d i f f i c u l t y  fac ing  many congreqations i s  the  seemin? r e s i s t a n c e  
of seve ra l  t o  accept  t h e  new t h r u s t  towards involvunent w i t h  t h e  poor. 

NEW HOPES AND EXPECTICNS 

Thouqh the  d i f f i c u l t i e s  a r e  many we bel ieve  t h a t  t h e s e  can be 
overcome. 

The problems we face  r equ i re  of u s  a prepara t ion  t h a t  i s  s p i r i t u a l  
and theo log ica l ,  soc io log ica l  and psycholoqical.  But 

toge the r  with these we need an a t t i t u d i n a l  preparat ion.  This  implies  
a t t e n t i o n  t o  what goes on i n  t h e  depth.5 cf our  hear ts :  t h e  s t i r r i n g  
of t h e  S p i r i t  and the  inner  c a l l  of C h r i s t ,  revealed i n  our  hopes 
and a s p i r a t i o n s  an? i n  t h e  challenrres o f  t i le d i f f i c u l t i e s  and f a i l u r e s  
we encounter. Only by growing i n  t r u e  a u t h e n t i c i t y  and enduring 
f i d e l i t y  t o  our r e l i g i o u s  comitment  con 1astil:g r e s u l t s  be a t t a ined .  
The d iscerning  r o l e  of the  community should not  be overlooked i n  t h i s  
process. 

A r a d i c a l  chanoe h a s  t o  be e f f e c t e d  i n  t h e  method of t r a i n i n g  
espec ia l ly  of younq r e l i g i o u s  so t h a t  they  can "row 

imbibing t h e  genuine message of t h e  Gospal. The loca t ion  and s e t t i n g  
of our houses of formation, t h e i r  l i f e - s t y l e  and t h e  outlook of  t h e  
formation personnel shouid make poss ib le  a constant  i n t e r a c t i o n  with 
t h e  l i v e s  of t h e  poor. Those r e l i g i o u s  who d i d  not  have t h e  advantage 



of such a formation can be helned throuah  seminars ,  l e c t u r e s ,  
exnosure t o  a c r u a l  involvement s i t u a t i o n s  and o t h e r  programmes of  
cnnoinq formation. 

A c a r e f u l  an4 cont inu ing  eva lua t ion  w i l l  he lp  u s  t o  i d e n t i f y  
o b s t a c l e s  t o  our  t o t a l  commit- 

ment t o  t h e  poor in our  a n o s t o l a t e s  and enable  u s  t o  r e -o r i en t  them. 

We need t o  be convinced t h a t  r e l i g i o u s  l i f e  i s  n o t  merely a 
c a l l  t o  i ~ d i v i d u a l  p e r f e c t i o n  but a call .  t o  r a d i c a l  d i sc i .p lesh ip  i n  
conmunit y. 

Our r e f l e c t i o n s  have been f o r  u s  an occasiort o f  growth - growth 
i n  our awareness of t h e  many dimensions ( s o c i a l ,  economic, p o l i t i c a l ,  
c u l t u r a l ,  r e l i q i o u s )  of t h e  liberation t o  which God summons humankind; 
nrowth t o o  in  our  commitment t o  i t s  r e a l i z a t i o n  i n  o u r  t roub led  world. 
Ve f i rmly  be l i eve  t h b t  t h e  God of His tory  c a l l  u s  i n  J e s u s  C h r i s t  
throuqh t h e  c r y  of  o u r  peogle t o  c o l l a b o r a t i v e  a c t i o n  f o r  j u s t i c e .  
I n  t h i s  ven ture  we wish t o  j o i n  f o r c e s  wi th  a l l  who a r e  rnoved by 
t h e  onnress ivc  s i t u a t i o ~ ;  i n  which t h e  bulk of o u r  peonle  e x i s t .  For 
t h e  conceln f o r  j u s t i c e  i s  n o t  a un ique ly  C h r i s t i a n  concern. He wish 
t o  respond t o  t o d a y ' s  needs r i t h  t h e  saxe ea rnes tnes s  t h a t  c h a r a c t e r i z e d  
t h e  resgonse OF t h e  founders  and foundresscs  of  our  r e l i g i o u s  congreg- 
a t i o n s  i n  t h e i r  moment of h i s t o r y .  rh7e s a l u t e  t h o s e  members of our  
conqreqat ions who thrcugh  t h e i r  r a d i c a l  involvement i n s p i r e  and 
cha l lenqe  us  t o  s i m i l a r  h e i a h t s  of s e l f - su r r ende r  i n  t h e  cause of 
j u s t i c e .  p!e look c o n f i d e n t l y  t o  our  Bishoos f o r  e f f e c t i v e  l eade r -  
sh i? ,  m i d a n c e  and sunport  i n  t h i s  endeavour. 
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