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NUMERO SPECIAL

Ce Numéro Spécial du Bulletin contient le compte-rendu annuel
de SEDOS pour 1985, ainsi que le résultat des dlections des membres
du Comite Exécutif pour les trois anndes A& venir., Soeur Hélén
McLAUGHLIN, supérieure générale des Religieuses du Sacré-Coeur est
la premidre femme nrésidente de SEDOS,

Mous sommes au reqret de devolr annoncer le décés du P. MONDﬁ,
le dernler survivant des cing Supérieurs réndraux fondateurs de SEDOS
en 1964, en qrande partie comme un résultat de Vatican II. Puisse-t-il
reposer en paix!

Ce numéro contient aussi les discours prononcés par les 4 orateurs
lors du court Séminaire de SEDOS sur le récent Synode Extraordinaire.
Ce Syncde a confirmé& le Concile de Vatican II et 1'a approfondi. Il
n'a donc pas €ét€é simplement une relance du Concile, mais un pas en avant,
et cela pour une bonne part parce gque le Synode a publié luil-mé&me son
compta2 rendu avec, bien sdr, l'aimable apprcbation du Pape, rendant

ainsi une certaine crédibilité & 1la procé&dure synodale.

L'idée de 1l'Eglise comme "Communion" a une importance particuliére
pour la mission. Deux des conférenciers du Séminalre de SEDOS ont insisté
sur ¢g point. DPour de nombreuses cultures africaines, ce concept est
gtroitement 1id avec celui de la "famille", 1I1 est plein de signification
dans le domaine de l'ocecuménisme entre Eglises chrétiennes. Il est
important pour l'ecclésiologie des Eglises Orientales; il est spéciale-
ment riche en implications si on le relie au besoin de l'inculturation
dans 1'FEglise mondiale de 1'épogque d'aprés Vatican ITI.
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SEDOS ANNUAL REPORT - 1985

"SEDOS is an organisation through which institutes of men and
women combine thelr rescurces in order to serve the Church more
effectivelv in her missionarv activity. It aims to enable members
to exchange ideas and experiences about mission, to seek practical
guidelines to action by means of information, documentation, studies
and seminars, to stimulate thought and action in the service of
mission and evangelization”. (From the SEDNS Statement of aims).

In the following section of the Report we share with you some
of our efforts of the mast vear in pursuit of this aim. The Report
is for the period December 1, 1984 to Movember 30, 1985.

1. SEMINARS

i) Urbanisation and Mission: The phenomenal orowth of cities
vresents hitherto unknown problems, but

also new possibilities for mission. The recent earthaquake in Mexico

clty focused world attention on one of these supercities. In the

year 2000 it will have a population of 30 million at the present rate

of porulation increase.

Marie Cloutier, white Sister, Andrew Edele, White Father and

Tijerre Delooz of Pro Mundil vita called attention to these problems

and opportunities at the 1984 Annual Assemblv's Seminar attended by

90 members. Sedos Bulletin 1985/NMos. 1 & 2 gives the text of their

talks, the main points of the discussion, and some pastoral/missionary

rrooosals for action.

ii) Justice and Evangelisation: Various asmpects of the relationship

between justice and the work of evan-
qelisation were studied at the residential Seminar held at Villa
Cavalletti in March 1985, attended by 85 members, Julienne de Wolf,
Immaculate Heart Sister from USA, Heloisa Da Cunha, Sacred Heart
Sister from Brazil, Henry Volken, 2 Jesuit from India and Archbishon
Bakole wa Ilunga from Zaire shared their experiences of this relation-
ship,

Michael Schultheis a Jesuit economist, Jacques Van Nieuwenhove,

a theclogian from the white Fathers and Dominic Coyle, an Assistant
Editor of the London Financial Times and Editor of the European and
US Editions reflected on these experiences.

Solidarity with the poor emerged as a kev igsue and the poor as
being themselves evanagelizers and the subiject of thelr own liberation.
Different degrees of solidarity characterize our own involvement with
the poor. Femaining neutral, avolding political involvement, not
"taking sides", become legs and less acceptable. "Physician heal
thyself" is addressed to all members of SEDOS. %e are challenged to
make clear choilces; admit nrejudices; re-assess our instituticonal
wealth, our own involvement in structures of power, our identity as
missionaries,

e need to be clear about our message, our own need for Internal
dialogue, for dialogue with the world, for communicating.

The Seminar asked some searching questions of members: Is it
possible to remain within the present structures of religious missionary
1life and still be in total solidarity with the poor? <Can our cormuni-
ties support and accompanv the "innovators” who share this total
solidarity? 'hat are the conseguences for formation? what kind of
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‘spirituality for violence" is needed? Few of us foresaw the direction
this Seminar would take.
{SEDOS Bulletin 1985/Nos. 7 & 8 contains the full report).

iii}) Bible & Mission: Puebla described Sacred Scripture as the "Soul

of evancelization”. That was the theme of the
third SEDOS Seminar of the year attended by 50 members. Fr. Ludger
Feldkamper, a Divine Word Missionary and Piet Rijks, a Spiritan,
spoke to the Seminar., Their talks traced the growth in knowledge of
and love for the Bible rasulting from the Second Vatican Council, the
extraordinary diversity of languares in which the Bible is published
and the increasing importance of the Bible in Mission. Missionaries
are committed to ecumenical co-operation as never before. They gave
examples of how the liberating effect of the scriptures can bring
people into conflict with political, social and economic power
structures and lead to persecuticn, viclence and martyrdom. The
World Federation of the Catholir Riblical Apostolate from which both
speakers came traces its origins to Cardinal Bea. Its present patron
is Cardinal Wjillebrands, They proposed associate membership in the
Federation to SEDOS members., (See SEDOS Bulletin 18985/No.16, December
1985 for the Report).

Sedos has now organised four major residential Seminars and ten
one~day Seminars on current mission issuves following the Research
Seminar on the Future of Mission held in 1981,

2, ECUMENISM

i) CwME : A deleqgatlon from the Commission for World Mission and

Evangelization (CWME) of the World Council of Churches,
Geneva was recelved by an extended Executive Committee of SEDOS in
april, 1985, Gene Stockwell, the Director of CWME was accompanied
by Jean Stromberg, Associate editor of the International Review of
Missleon, Ion Bria of the Orthodox Church and Raymond Fung. Sr. Joan
Delaney, MM,, of the Vatican Secretariate for Christian Unity alsc
accompanied the group.

Vivien Rowman, RSCJ, Claire Himbault, RNDM, Irene Mathias, FMM,
and Fr. Pape, S5VD; joined the members of the Executive Committee for
the meeting. The group exchanged their main concerns on Mission to-day
and aareed to examine how they could meet more coften in an informal
manner, CWME members will be invited to attend Seminars organised
by SEDOS and SEDOS will collaborate with the CWME consultation
scheduled to be held in 1988,

ii) Aarhus University: A group of 45 professors and students from

the comhined departments of Theology and
History at Aarhus met with a representative group from SEDOS on the
occasion of their visit to Rome in May, They were interested in
information on the challenges and difficulties implied in the
international character of the Roman Cathelic Church in contrast to
the Danish Lutheran Church which 1is closely allied to the banish
nation and culture; the demands of inculturation:the tensions between
basic communities, local Churches and the structures of the universal
Church; difficulties with Protestant proselytism; the place of the
Orders and religious Societies in the Church and its mission: the
martyrs: how the Church comes to grips with sharins in the sufferings
of theo least of its members.
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3. "UP DATE" MIETINGE

Two such meetings, one on the situation in the Sudan to have been
addressed Lv Giuseppina Tresoldi, SMC, and another on the International
Associatlion of Mission Studies 1985 meeting in Harare, Zimbabwe to
have been addressed by the Executive Secretarv did not in fact take
place.

4. SFDOS BULLETIN

An evaluation of the SEDOS Rulletin was carried out at the begin-
ing of the vear.

We received 52 completed assessment forms, not a cansiderable
number, but coming from places as far away as Nepal, Sri Lanka,
Brazil, Trinidad, India, Canada, Papua New Guinea, Guyana, Zaire, Peru,
Ireland, Portugal, Swizerland and Rome, 90% of respondents assessed
the Rulletin as "excellent" or "verv good" as regards general assess—
ment and cholce of articles. Here are a few of the comments we
received.

"At this remove, we use SEDOS principally as a source of articles
to be copied for members for reflection...¥We would prefer to pay more
and have a Portugquese edition" (Guyana}.,

"Thouah T find current articles almest always interesting there
are two areas 1t rarely touches: a) Oceania aets almost no mention
b) We never see mission/Church from the viewpoint of the recipient
of mission..." (Papua-New Guinea).

"The Rulletin I find wvery stimuiating. The more we hear of
expaeriences on anv aspect of mission to-day the better. 1It's one
Bulletin I never fail to read - others are passed over so that speaks
for 1tself” (Ireland}.

"The Bulletin is excellent, the hest thing that comes out of Rome,
keeo it up each two weeks. It oives us articles which most of us
would otherwise never see and generally they are well chosen...”
{Rome) .

"D'autres &ditions? j'aimerais bien voir une é&dition dans une langue
latine - cu le frangais, ou l'italien...ou le portugais!" ({Lisbon).

"I find the Rulletin interesting, with a aood variety, challenging
and thought proveokine for to-day's world, intecrating faith-justice,
local-universal, useful not only immediately but also later on., It
helps me perscnally in mv ministry, retreats etc. I have sometimes
circulated articles or extracts...”(India).

"Continue, please, to helw us put our finger on the significant
developments in Missicon by the Third World, (Manila'78) - the whole
movement of solidarity, exchange, common ventures between Churches
in the Southern Hemisphere".

"You are doina a verv good and necessary Jjob. Keep it up and
keen your identity™ (8witzerland),

"I take this coportunity to thank you for sending the Sedos
Bulletin recgularly. I read every line ané appreciate evervthing, I
must say I find it difficult to make a kind of quantitative assessment
and T thought I would make the followine suggestions:



86/7

1) More factual information-: thinas that Reliagious and Missionary
Institutes actuallv do:; new ventures, new ministries, ... will
theolonical missiclonical reflection either by the reporters
themselves or by the SEDCS staff.

2) The format could be more nleasant and presentable — something like
PMV Bulletin on Mew Ministries - if it is economically possible,

3) Somethina on Spirituality for to-dav: there is a huncer for a
soirituality that makes "faith-justice" dimensions meet at one
focal woint - Christ. Therefore a search for a Christological
basis for such a spiritunality is essential if the "uneasiness" of
some religious with recard to contemporarv forms of apnstolate has
to be allayed. Nolan's pilece belongs teo that categorv and I am
sure many religious woulld appreciate it:

These are three 'additicnal' concerns I wish you attend to, and
I want to assure you that the Bulletin is excellent as it is and
I always look forward to reading it. It is encouraging for most
of us in the periphery to know that at the Centre there is an
OASIS of fresh thinking.

"Vle sometimes find articles that are published in other bulletins...
this may bhe inevitable" (Italv).

"Non soltanto Inglese!”™ (Roma).

"The SEDOS Rulletins are greatly appreciated for they are the fruit
of a "Study-research” on mission to-day. It helps when each Bulletin
centres on a particular theme...” (Rome).

Regnpondents were about ecually divided on the question of whether
SEDOS Rulletin should be published twice or once monthly. In general
cverseas respondents vreferred twice meonthly.

New arrangements: A number of decisicns were taken this year regarding
the administrative side of the Bulletin. These were
taken as a result of the recormendations made at the 1984 -A.5.M. about
possible savings. B2As of September 1285-
- The Bulletin is issued once instead of twice a month;
~ Complimentaryvy copies to member societies are fixed at three;
- All bulletins are delivered by mail:
- Additional Bulletins to memher Societies are paid for at a low
cost.
Me are now printing about 100 Bulletins less as a result of these
measures,
e send a conslderable numbher of Bulletins directly overseas to
Regional Supericrs and others at the request of SEDOS members. This
is a service which is increasinqgly availed of.

5. FIMANCES

Incomes - 1985

Membership Fees ITL 74.274.0€0

Bank Interest G.37R.537

Rovalties 219,175

Rulletin 5.836.335

Sundry 149,210
Total:

B A57.,317

=mEsTSTmaT=
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Bxnenses
Operatina Exnenses 21.945.107
Bulletin 11.955.670
Personnel 53.855.766
Total - 87.756.543
Deficit 899,226
Loss on Fxchanoe nate 1.544.146
9.433.373

SEDDS is financed entirely from the membership Fees. Following
a pmeriod of three vyears without any increase, the fees were raised
for this year to ITL 1.512.500 for members whose Generalates are in
Rome and ITL 806.750 for overseas Generalates. In practice this was
1,500,000 and 750.000 for the 11 month period of the present financial
year.

Although the increase was arproved at last year's meeting some
exnressed disatisfaction at the lack of prior notice, It was decided
to close SEDOS Financial vear in future on November 30 in order to
facllitate the circulation of the Financial Report bhefore the aATM,
This has heen done.

In order to achieve a balanced budaet in 1986 our Treasurer is
rroposinag that fees will be raised to ITL 1.650.000 for Members with
Generalates in Pome and to ITL 875.000 for Overseas members ~ an
increase of less than 3%,

B look back at SENNS fees is revealing. In 1976 the fee was
ITL 500,000, which accordina to the statistics of ISTAT is the
equivalent of ITL 1,634.R50 in 1984! (ISTAT reckons the coefficient
"costo della wvita™ at 3,2607).

e feel sure that members will readily wvay the additional fee
and we count on their generosity to acqree to a mcre generous increase

if services are to be expanded.

6. DOCUMENTATION CENTRE

We reormanised the staffing of the Documentation Centre as of
Geptember this year - again in an effort to reduce costs., Sr. Arnetta
has retired to the US after sixteen years of collaboration with SEDOS
and the services of Mg, Ingrid Besch have been dispensed with. Part-
time staff has been increased and the Sacred Heart Sisters have very
kindly seconded Sr. Agnes Hoormann to come once a week.

SFDOS appeals urgently to 1ts Members for two people each of whom
would staff the Centre on a morning each week, A falr knowledge of
lanaduaces (Italian French, Fnalish) and some experience of lihrary or
decumentation work 1s necessary and experience of Mission would help,

Missio Munich and WCC Ceneva have heen in contact with SEDOS
about nossible co-operation between their documentation centres and ours.
This will be pursued durina the comina yvear. Staffing is the great oro-
bhlem here. ™e are re'uctant to do much publicity about the resources
available until the staffing problem is solver., Meanwhile the

installation of a comnuter is heing studied,
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7. COLLARORATIOM

The Spirit of collaboration between members of the SEDOS Assembly,
the Executive Committee and the Secretariat iz one of the vital char-~
acteristics of SEDOS.
We have been involved during the year in collaboration with many
oraanisations., Amona them:

~ The Congreaation for the Ewvancelisation of Peoples and Commission
A 1R

- Commission "6" of the USG/UISG;

- The Vatican Secretariate for Christian Unity;

- The Vatican Secretariate for Nen-Christian Religions;

- The Unicns of Superior enerals of Women & Men.

- The Justice & Peace Office of USG/UISG with whom SEDOS co~sponsored
the Seminar "™omen & Men in Ministry" in April of thils year. This office
helped SERNOS in the preliminary consultations which were held in prep-
aration for our Seminar on Justice and Lvangelization., ™e thank

Srs. Patricia Prost of Justice & Peace and Laura Jeén Bpaetl, CIND;

also Srs. Dorothy Zujold and Bettv Ann Maheu of UISG all of whom have
returned to the 1S. They were always agenerous with their assistance

and ce¢llaboration.

- The World Council of churches and thelr Commission on World Mission
and Evangelisation;

- Migsio-pachen, Pisereor, Missio-Munchen, Pro Mundi Vita and Selly
Oak Colleges, Rirmincham with all of whom we have relations or are in
the orocess of bhuilding them:

- The Tnited States Catheclic Mission Bssociation (USCHMA) of which
SEDOS is a member. Sr. Welene 0O'Sullivan attended their Annual General
meeting at Tashinaton in November as a "Pre-Representative® of SEDOS.

8. FAITH AND CULTHRE

The Executive Secretarv attended a five day Seminar on this topic
at the Centre for World Concerns at Duguesne University in May. The
paners and Seminar Renort will be published shortly. They are of a
verv hich standard and are avallahle 1in the Documentation Centre.
Amona the speakers were Michael Bmaladoss S5J, member of our Executive
Committee, Nonald Senior C.P., Virgil Flizonrndo, Tshishikn Tshibancgu,
Auxiliary Fishon of Kinshasa, Joseoh Francis SvD, Ruxiliary Pishop
of Mewark, Robert Schreiter C.PP.8. and many others.

a, PEOPLE AT SEDOS

i) There are at present 57 member Societies, 22 of women, 35 of men.

The Society of the Child Jesus (SHCJT) renewed their membership

of SEDOS. (Executive Committee decision, April 29, 1985). The
Superior “eneral is Sr. Elizabeth Mary Strub and the SEDOS Delegate,
Sr., Caroline Conwav. Address: Via della Maclianella 375, 00le6
Roma; Tel. 69,61 . 902,

The Orde Sacrae Crucis (0OSC-Crosiers) is another new member,
(Fxecutive Committee decision, October 23rd, 1985}. Their
Superior General is Fr, Tlambert Graus, and the Delegate, James
Remmerswaal .
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address: Via Ael Velabreo 19, 00186 Roma. Tel, £7.93,335

Walcome to botht

The Marianhill Missionaries suspended membership pendinea their feneral
Charter and the Rrothers of San Gabriele have withdrawn.

i1) The Executive Committee. The Committee is as follows:

(FElected)
President : ¥Yr. Henrv Heekeren, sV Dec.1982
Vice President -+ Sr. Helen McLauaghlin, RSCT Dec.1984
Treasurer « Fr. Leo Paul MNobhert, OMI Dec.1982 (2nd Term)

¥r., Yichael Fitzagerald., PA Dec.15%84 (2nd Term)
Sr. Marcaret Loftus, SNDM Dec 1984

Sr. ~iusennina Tresoldi, Dec.1982
Executive {Appointed)
Secretary : Fr, millie Jenkinson, ¢SSp. July 1983 (2nd Term)

The President Fr, Heekeren, the Treasurer, Fr. Lec Paul MNobert, OMI
and Sr, Giuseppina Tresoldl, SMC are completing their terms of
office in December, 1985,

The Committez met on December 19, 194 and in 1995 on Januarvy 30,
April 29, June 6, July 2, Sewvtember 10, October 23 and Novemker 20.
Meetinas take place from 15.30 to 18.00 hrs. at the Secretariat ,
Verbiti 1. BAverage attendance was 80% at the meetings.

ifi) The Secretariate

Jacintha Alagiah 1s responsible for Secretarial work and the
typing and settino of the Pulletin.

Antiqone Llovd 1s resronsible for nrinting and dispatching the
Rulletin and assists Iin the Documentation Centre,

Philippa ™ooldridge, Kathleen England, Ursuline Sister: and

Sr. Aanes Hoormann, Sacred Heart Sister, work part-time in the
Nocumentation Centre. TFollowinag Sr, Aagnetta’'s departure for the
1.8, after sixteen years with SEDOS, Philippa and Kathleen are

the link with the past. They know where evervthing is - or should
bel Sr. Agnes is a newcomer - we welcome her sincerely and thank
her and the Sacred Heart Sisters for this service which is offered
voluntarily.

willie Jenkinson, Swiritan 1s Executive Secretary.

10} 19284 FENFRAL ASSEMRBLY

Finally a look kack to last year's 1984 feneral Assembly assessed

by the Executive Committee to have heen a real improvement on the 1983
meeting. Attendance was improved, there was more varticipaticn —partie-

ularly In the discussion on fees! and several gcod proposals were
takbled. Mot all of these have heen followed up: it is difficult to
assess to what extent the SEDOS Statistics have been exploited by
members: na progress has been made on a Spanish edition of the Rulletin;
we haye not succeeded 1n arranging informal meetings to share experiences
of inculturation: we have had nractically no 'up-~dating' informal meet-
ines on current mission situations; and we have scarcely moved towards
implementing last year's proposal on facilitating members' study and
reflection on theologies of liberation.
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rublishing SEDOS Rulletin once a month has relieved pressure on
the Secretariat «staff, It has achleved only a modest reduction in
costs.

e have answered a number of queries on Refugees but have not
succeeded in accompanying Bro, Joe Jansen in any formal way with his
Refucee programme. Individual members have followed his request for
co-oneration and this is much apnreciated,

LOCKING RHFAD

After this rather gloomy recltal of thinas not done we look
ahead to the comina months and vear. Here are some of the activities
foreseen for 1986 in addition to the every-day work of the Secretariat
the Documentation Centre and the Bulletin,

1. There will be the Annual Residential Seminar at villa Cavalletti

which will he held this year from May 6th to 10th, a chanre from the
usual March date. The Seminar will deal with an important topic:

THIRD WORLD THEOLOGIES

IN RELATION TO THE MISSIOM OF THE CHURCH

"The aim of this Seminar will be to become aware of the principal
thrusts of theologlcal reflection in Asia, Africa and Latin
America and to reflect on how these could gqualify the concrete
goals, tasks and priorities of mission in each area"™. The toplc
for the October and December Seminars will be finalised following
the Annual Assembly,

2. In response to a widely exnressed reguest at the March 1985 Seminar
in ¥illa Cavallettl the Executive Committee has bermun to examine what
could be done to respond to situations of danger when missionaries, or
neonle associated with them, are arrested, imprisoned, tortured or
killed., Such crises have affected many members in the past year (PIMD,
Combonis, Redemmtorists, Sniritans, Jesuilts, thite Fathers etc.). There is
little doubt that solidarity and collaborative action helped to obtain
the release of the "Neqros Nine" - three priests and six lay people

in 1984, They had been imprisoned in the Philippines for the alleged
murder of a local city mayor. BAn outline of SOLIDARITY IN CRISIS is
being tabled at the Assemhly and we will pursue this during the months
ahead.

3. The continulna debate about attituides to THEOLOGIES OF LIBERATION
concerns many SEDOS members. The Conarecation for the Zoctrine of the
Faith is to publish a more positive document about them but no date

is vet indicated. 1In the meantime those who live in situations of
mission where theologies of liberation are not just a matter for dis-
cussion and theory but possibly of life and death, ask for guidance
and supvort. %We had hoped to deal with this during 1984, we have
already marde arrangements for early in 1985,

4. Another proposal emerging at the Villa Cavalletti Seminar con-
cerned what SEDOS members could do to follow the CHALLENCE TO THFIR
INSTITUTES arisina from the Seminar's findings on justice and solic-
arity with the poor. The Annual Assembly will be asked to consider
these challenqes,
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5. Rrother Joe Jansen's Newsliotter tells us that the number of
REFUGEES IN ROME continues unabated and their livina conditions and
meneral situation has not improved. Can SEDOS members increase their
efforts to deal with this problem on their deocorstep in the months
ahead?

6. Should SEDOS consider the increasing importance of "LAITY IN
MISSTON™ in preparation for the 1987 svnod on the Laitv?

7. There is also the other unfinished business of 1384 to be taken-up
or akandoned:
- OTHFR LAMGUACE EDITIONS or vartial editions of the SEDOS Bulletin:

- INCULTURATION - sharine of practical experiences:

- "UP-DATING"/IVFORMAL MFFTINGS - there are so many experiences of
Mission situations that «<ould be shared to the great advantage of
other SEDOS members by those returning from visits to situations
of mission.

STAFF 198v

There is qood news. After many unsuccessful attempts to fill
the post of Assistant Executive Secretary, we are glad to announce
that felene 0O'Sullivan of the Maryknoll Sisters has been appointed to
this post as from Januarv 1986, Sr, Helene worked for a number of
years in Wongkonca and for the last five years has headed the Office
of Soclal Concerns of the Maryknoll Sisters at their New York Head-
quarters, ™e thank the Maryknoll sisters for seconding Sister Helene
to this post and extend to her a hearty welcome.

AND} A LOCK BACY

Twentv one years acdo, in June 1964, seven people met to collab-
orate in facing together the challenae of the mission of that day.
The orourn was made up of a representative from the followinm: Scheutists,
Sacred Feart Fathers, Capuchinsg, Oblates, Society of African Missions,
Socliety of the Nivine MMord and White Fathers. It was at that meetinm
SFEDOS was founded with Fr. Schutte, SVD as the first President,

Five vears later when SEDOS numbered thirty missionary institutes
of men and women it held a four-dav Symposium on the theme: Mission
Theoloqy for Our Times. The particivants heard Fr., Mond€, Surerior
feneral of the Society of African Mission and the then President of
SEDOS, explain frankly and clearlvy whv the Symposium had heen arranged-

It must he said, without ecuivocation, that the missionary insti-
tutes are nreoccunied, worried and uncertain about the future of
missions. This is not to indulce in wessimism. In a changing
world which daily poses new mroblems, it is merfectlv normal that
the missionary world also should ask questions about its own
function in this rarid and often radical evolution.

John Power SMAa elaborates on fhat statement in his MISSIOM
THEOLOCY TODAY {Logos Books, 1970) from which the ahove cuote 1s taken!

That ™arch evening was the culmination and fruit of two years of
hoping and plannina by the SFDOS institutes. SEDOS is a co-operative
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venture on the part of a number of missionary institutes, through
which they aim at closer and more efficient collaboration in
practical avostolic activity, Its ultimate purpcse is to ensure
that different institutes in the same mission territory will be
able to work together directly on common projects and problems,
and thuz make more effective use of their combined resources of
manpower and means. In mission countriles sewveral institutes
wark side by side. But much of the time they work quite
independently, with little or no exchanage of information between
them. To improve thls situation is precisely the aim of SELOS.

on this, the 21 anniversary . we salute that first-agroup of
founders and their foresight znd invite you to examine whether SEDOS
responds to the challenges of different times and circumstances to-day.
One significant challenge to the missionary institutes' understanding
of mission is the steady growth of local Churches and their burgeoning
missionary vocations. Mow, missiocnaries go from, and to, all con-
tinents. A new style of misslonary activitv is emerging. The group,
meeting in 1964, saw clearly the need to collaborate and to combine
their resources in order to make an authentic proclamation of the
gosvel in their time with all that that entailed. SEDOS needs to
face the same challenge twenty-one vears later.

SEDOS 1S, ABOVE ALL, PEOPLE. The number of people working regularly
in the Secretariat is very small. BSEDOS is enhanced by their dedicated

service and by the help of those who come to work in the Documentation
Centre.

The network of pegople however, agoes well bevond the Secretariat
it extends to the Executive Committee, to the many who respond tc A
request for help on special occasions, and indeed to all the members,-
pecnle who “collaborate and combine their resources", as the current
SEDOE aim, cquoted at the beginning of this Report, puts it - "to serve
the Church more effectively in 1ts missionarv activitv",

We in the Secretarlat thank you sincerely for your support and
co~operation.

willie Jenkinson, C3Sp.
FXECUITIVE SECRETARY
SEDOS
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NEW EXECUTIVE COMMITTEE

The Annual Ceneral Assembly elected new officers to the
Fxecutive Committee for the three year period 1986-1988:

President: Sr, Helen McLaughlin, Superior General of the
Raligious Sisters of the Sacred Heart.

Vice President: Fr. Francesco Pierli, Superior General of the
Comboniani.

The Treasurer - Fr. Leo Paul Wahert of the Ohlates re-elected for
a third term of office.

Committee Member:Sr. Giuseppind Tresoldi of the Comboni Sisters re-
elected for a second term.

All were elected on a first ballot. Sr, Helen is the first
woman President of SEDOS, 1In accordance with SEDOR statutes the
Vice President 1s then a Superior General of a men's Institute and
vice versa. The full Committee is now constituted as follows:

President: Helen McLaughlin, RsCd
Vice President: Francesco Pierli, MCCJ
Treasureyx: Leo Paul Nobert, OMI

Members : Michael Amaladoss, S5J

Michael Fitzaerald, PA

Margaret Loftus, SNDM

Giuseppina Tresoldi, SCM
Fxec. Secretarv: Willie Jenkinson, CSSp.

FATHER HENFY MCONTE, SMA

Fr, Mondé, the last surviving member of the small group thot
founded SFNNS died peacetully at the aage of 75 on December 26th
last in the SMA feneralate (Via Nocetta 111, 00184 Romal. At the
Annual Reneral Asgembly om 18th December, 1985 we had just draum
attention to the fact that Fr. Mondd was ome of the fownders of
SEDOS and that the First SEDOS Symrosium was held wnder his Presidency
in 1964,

Pp. Mondd had been in failina health and his death was not
wnexvected yet we mourn his passing and aive thanks for the example
of his life. Ve reflect again on vhat he said at the opening of the
1959 Symposiwm:

"In a changing world which daily poses new problems, 1t 18

perfectly normal that the missionary world also should ask

questions about 1ts own function in this rapid and often

radieal evelution.”

SEDCS eontinues to ask questions and, hopefully, to sugoest
directions for action in the everchanaing trends in Mission to-day. We
feel that is what Fr. Mondé and the other members of the original group
would wamt us to Jdo. May he rest in peace with the Lord.
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ASSESSING THE EXTRACRDINARY SYNOD OF BISHOPS
SEDOS GENERAL ASSEMBLY, DECEMBER 19R5

(There were four speakers: Mar, Anselme Titianma Sanon:
Mor, Raphael NdingLl Myana'a Nzeki: Fr. Jacques Dupuie SJ: and Abbot
Daormerts Viktor, 0SB. The following is an accownt of the individual
speakers' short talks in the order of their presentation and of the
ageneral discusaion which followed).

MGR. BANSELME TITIANMA SANOM is Pishop of RBobo Dioulasso and President
of the Conference of Bishops of Upper
Volta and Niger.

I was at Lom¢ when I heard about the Synod and I was astonished
and wondered what the purmose of the Synod would be., I was surprised.
to be asked to make an evaluation of the 20 years after Vatican II
as I only received the cuestionnaire on the 6th of June and the evalu-
ation had to he in Rome by June 24th.

Our distances are very great but we did do a svnthesis. Our
response of 19 pages reflected our vision »f the Church as the Family
of God and our efforts to evangelize while respecting the demands of
inculturation. Foreiqn press reports had made us anxious and pervlexed,
There were many rumours that the Synod would reverse the Council but
the recent visit of the Pope to Africa had reassured us, Still we
did not know what to expect,

The orening report of Cardinal Danneels reassured us. The Synod
would be a celebration of the Council...the Church placing herself in
the licht of the Word of God, celebrating the mysteries of Christ,
continuing its mission in the world today.

At the end of these twe weeks what do T have to bring bhack to
Africa? These are some of my reflections.

1. As Synod Fathers, we experienced communion {n the Assembly
Hall, listening, praving:sharing. We lived Church as an
experience and not as an institution.

2. The purpose of the Synod bhecame clear - to contlnue Vatican II
as a living tradition.

3, Errors were noted following the Council but this did not stifle
our hooe nor the dynamism in our groups. Rather we must correct
the mistakes in fidelity to the Council itself. Another thing
that we achieved was the call to a new reading of the Council
texts- g globalreading or total reading of these texts.
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‘Pe experienced-the Church as a sign of communion and re-

conciliation in the world:

. ~ devendent on the Word of God;

- a Church which saves itzalf by evangelizing;

— at the service of Ged in prayer, adoration, worship:

- at the service of the world through on—going dialogue. (We
had wondered 1if dialoque was to be stopped but it was
affirmed: There is to be dialogue with all-including non
Christicns, uslims cetc.);

»-= Some points £rom which there would be no going back were

reaffirmed - among them the Episcopal Conferences.

I also have some personal convictions after this Synod.

3N

6,

During the vatican IT Council I was a student. Now I am a
legitimate heir to the Council. This pPxtraordinary Synod is
in itself, a part of the ongeoling Synodal process, - a develop—
ment from the Council,

vatican IT 1s a treaswvre to be exploited and used. Tt is

not a museum.

Collegiality must be developed - both affective and effective.
Local bishops must see themselves and thelr priests as
brothers. The Church must kecome Communion.

This Synod must be completed by the Synod on the Laity - which
will deal with the people of God in general.

Young Churches, young Conferences of Bishops found themselves
in complete unanimitv-like at the first Pentecost. We felt
that we were confirmed, that our ceontribution was positive,
that the message of the Gospel would no longer be confined to
the model of the Western Church,

Inculturation concerns the whole Church - not just Third World
churches ._as she recognizes hergelf 1in each particular Church,

There were some omissions that I notad:

1.

7.

There was not one word on children - on young people, ves, -
but this was a biqg lack for in my country chiidren are full
partners in the heme and also in our pastoral plan.

There was very little about laity/women.

The challenges of the world today were just mentioned in
passina,

The Mission of evanceliration was given very little emphasis.
Relations bLetween narticular Churches and the Curia were not
develored enough,-nor wera relations with the mass media.
The place of dlaloque, in evangelization was not emphasized
nor was a © g : * ~tween leaders of the Church and the rest
of the Churcn v.g. the theolscians.

There was ro mentilon of creativity.

Two final comments:

1.

The proposed “catechism”/“coupendium® was not understood by all
in the same way. Some of us thought it would be compendium in
the light of vatican teachings but scme feel it should Le a real
catechism such as that which followed the council of Trent. 'This
may well create difficulties for the process of inculturation.
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2, Leaving the Synod I stlll have a question:
Bo you in Europe and North Bmerica recognize us in Africa as
particular Churches? Do you really receqnize us as authentic
Church, as Family of God? Can we bring our Bourkina Faso
Church experience to the whole familv of the Church? Can we
take our part in evangelizing the world? This is the gquestion
I bring back to my people. For we alsc are real heirs to
Vatican Council IT.

FR. JACONUES DUPUIS, SJ., teaches at the Greqorian University, Rome.

This is not a post-mortem in spite of the many apprehensions and
fears before the Synod,

I was a translator at the Synod and so had little time to react
personally but I would emphasize the positive character of the whole
Synod bearing in mind the fears of the preceeding months. I see in
this Synod a clear affirmation of the vatlcan Council and of the
positive elements of the post-coneiliar pericod.

There were problems after the Council but they weredue to the
rapid evelution of society in general and/or to some biased interpre-
tations civen to the Council. They cannot be attributed to the Council
itself, This is made clear in the final document.

The Synod was a clear call to further study of vatican II and to
applying this call to life in the Church. It was a call to go beyond
what Vatican II said. "Gaudium et Spes" could not give adequate
answers to the signs cof the times of today,v.g. the threat of nuclear
was today. We are called to believe In and to go beyond vatican IT.

I would like to make some remarks about the dynamics of the Synod.
I was also at the Synods of 1974, and 1982 and I can share some points
of camparison with the present pro.

1. There was much greater freedom of speech and openness.

2. The attitude of the Bishons was very courageous and out-spoken,
gayine 1in plain words things not pleasaut to hear, '.g. reczrding rela-
tlons with the Curia, the need for more co-responsibility and collegial-
I1ty, more de-centralization of power, more autonomy.

- The Oriental/Orthodox Rishors tocok the lead in speaking
openly and clearly.

~ The African Bishops, almost all 34 of them, spoke clearly in
the Assembly Hall and made a great impression.

- The Asian Bishops made a very imnressive contribution.

Due to the composition of the aroup of Bishops from Latin America,
their contribution as a group was less strong. There was one very good
intervention concerning human liberation. Surprisingly, the term
liberation theology was not heard once in the Assemblv.
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The first week was very dynamic. Then there seemed to be a
fallino back. The contributions of the 130 speakers was rich and
nositive, The group contributlions were tame compared to the individual
interventions, althouth Prench-speaking Group P and Enalish-speaking
Group R were' very courzgeous and outspoken,

While the first 'relatio' of Cardinal Danneels was very good, the
second was poor, even unsatisfactory. Wanv elem=snts had fallen by
the wayside: v.a. the reguests from the Qriental Chrrches; the need
for inter-religiocus dialogue; the Church 'ad extra' envisaged in
Caudum et spes was poorly presented, The small groups did help to re-
draft the final document through various stames so that the end product
was better than that prorosed at the beginning of the week. However
it is still lackinm in my respects.

Thus there remain defects of procedure in the way the Synod
works even though the dvnamics were vartly imoroved.

In the final document some of the contents are note-worthy,
Strong emphasis is qiven to:

1. a new commitment to ecumenism
2. the idea of the Church as Cormunion - the basic idea being
that the Church is the Sacrament of Salvation. ™"People of
rod" is there - but subdued. Some Latin American Bishops
have misgivinas about this term which tends to become politicised,

There is fear of the terms - "Popular Church”, “Church of the
People”. Perhaps this was one reascn why Cormmunion was pre-
ferred.

But the main peoint about the final document is that it was
published immediately. This has net hanpened since 1971, the last
Synod to speak in 1ts own name with the approbation of the Holy Father.
The nublication was not forseen at this Synod. It was insisted upon
bv the bishops as an expression of collegiality and graciously dgaranted
bv the Pope., The Svnod thus recovered some of its credibility.

This does not mean that the document is satisfactorv., One of the
Fathers pointed out that it was not possible to present "modi" or
amendments before voting on the final document. True, it does not
ao back on any of the important thrusts of Vaticzn II - but it does
not express them all satisfactorily. Pastcorally it is open, theoloaic-
allvy not very elaborate, in general somewhat cautious. One could sum-
up sayving that it does have some positive areas though not as positive
as might be desired,

Some examples:

- The sunreme exnression of colleqialitv was found in vatican Council II.
There is a vartial realization of this in the Synod's attitude
towards episcopal conferences, hut the status of these conferences
is to be further studied - especiallv their teaching authority.

— Particivation of the laitv is recognised and the coming Synod will
continue this theme,

- Since the Church was seen as "a Mystery", the principle of subsid-
iarity was discussed as a possibility rather than strongly affirmed.
This seems strange to say the least as the Church 1is alsc a visible
institution. Does not the relationship between bishons and priests
already imply considerable application of the principle of subsidiarity?
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- Inculturation 1ls there but not forcibly and liturgical experiment-
ation is in fact contradicted by the proposed universal catechism
or manual of doctrines,

- The missionary thrust of the Church does not stand out.

~ Inter-religious dialogue 1is poorly expressed "dialogus missioni
non est opponendum”! But just last year the Vatican Secretariate
for Non-Christian Reliqions ovublished a much more positive state-~
ment about inter religious dialoomie.

- Promotion of justice: A suggestion was made to repeat the text of
the 1971 Synod -~ 'justice as constitutive of mission', but it was
not taken up and does not appear in the document,

- The areater autonomy and less depvendence of local Churches is not
mentioned.

- Regarding religious life - its contribution in the vaniuard of the
Church's mission is there - but there is no mention of the vrophetic
role of religious.

~ The universal call to holiness is seen as a return to interlority
whereas conversion was seen as a process of interiorisation by the
Council,

~ 'Option for the voor': again its meaning "is to be studied™.

The Asian Participation: The Rishops from Asia met in Rome for a two

and a half day pre-svnodal reflection. This
enabled them to distribute topics for intervention among themselves,
Thus many spoke in the name of the Asian bishops present at the Synod.
This made the Asian participation more effective on topics of special
relevance for Churches in Asia - local Church, dialogue, inculturatien,
promotion of justice.......

Third World Representaion: 110 of the 185 Synodal Fathers came from

the so called Third worlad but only 3 of the
12 Synodal =xverts. The speclal Secretaries were all European. There
was thus, a real imbalance between the pastoral and theclogical con-
tribution from the Third ¥orld. There is a difficulty in that the
theological approach to problems still does not do justice to the
reality of the Third vorld.

Conclusion: In spite of Ilts shortcomings about which I have been very
oren, the Synod was positive - a sten forward in com-
parison with the past. ‘

There was more collegiality in practice, more openness and frank-
ness.

The Assembly had greater autonomy; v.a. It voted to prolong the
present membership of the Council of the Synod until the next Synod in
1987 and this was ratified by the Pope as was also the vote to publish
the final document.

There was an atmosphere of optimism:; Credibility in the Synodal
institution was experienced again and a feeling of the Synodal process
taking on new life,

I saw in this Synod a re-~launching of the new Pentecost which
Vatican Council ITI had called for in the life of the Church.
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MGR. MDINGI MWANA'A NZEKI is Bishop of Nakuru and President of the
Conference of Bishops of Kenva.

I was happy to hear the remarks of our previous speaker about
the courageous report of the English-speaking Group BR. I was a member
of that aroup! One promosal from the Xenyan Bishops submission for
the Synod suggested that if no document was ready at the conclusion
of the Synod some of the Fathers should stav behind to draft one.

And in one of our Interventicons, seeing that among the invited chservers
there was practicallv nobody from Africa, we recuested that special
consideration be glven to invitations for Africans at the Synod on

the Laity in 1987, God is there where the laity is most involved in

the Church and this is true in Africa more than in the so called
developed countries.

The Synod definitely and positively reaffirmed the teachinas and
decrees of Vatican II. I was pleased to hear the Holy Father speak
of this, I think the principles of cnllegiality and of subsidiarity
concerning the universal and individual churches were affirmed. We
apply these pretty well in Kenya but oftentimes, the difficulty is
not with the Holy Father, or the Curia but among ocurselves, Some-
times I feel 1t is better for me to wait for my brother rather than
force him to agree to a proposal for it may then take 10 years to
implement. By waiting and giving him 3 years to see, and to disappoint
mel - we may arrive at our common aim in five years!

National Episcopal conferences were stressed at the Synod. I
perscnally heard this emphasis for the first time. Some people
wanted more clarity about what is meant by the teaching authority of
National Conferences. Bishops were encouraged to work together on
national issues in developing countries where there are so many
national issues that affect us. Some issues mav appear to be localized,
vet their effect is felt trkroughout the country.

Many people were interested in inculturation and I believe it
does apprear in the final document. The Synod was very clear. It
encouraged and supported the Christianization of cultures and equally
the inculturation of Christianity, so that Christians in a glven
nation and at a given time can be authentic Christlans and authentic
natives of their land.

At the moment, in some African countries where non-christians are
the maijority, Christians are regarded as foreigners because somehow
they act and behave as though thev were not natives of the country.
This 1s due to a kind of dichotomy between their lives and their
beliefs, Up to 1965, Muslims in Kenya regarded themselves as more
Kenvan than the Christians. This was and is an outrafje. So the need
for inculturation was put very strongly in our group.

Someone commented to me that I cannct speak of an African culture
in Kenya because there are so many tribes. But it is not numbers that
make you feel an identity. It is something inward, regardless of
numbers, that gives you your identity. T am not too sure what it is
that unites our peoples of Africa but I believe that it is possible
to identlfy an African culture just as vou can identify European
culture. There is an African culture having elements common to black
Africa with all its lanquages and traditions and trihes. At the Synod
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there was encouragement and supoeort for cur efforts to make Christian-
ity "be at home"” in every culture.

Another problem 1s language. The documents. .of Vatican IT have not
Bven been translatedinto our African languages. In the whole of
East Africa-Kenva, Uganda and Tanzania, only a part of the documents
has been translated into Swahili., How can we expect our neople to
know the documents when we can't even read them in our languages?

Other nroblems are soclological. People are used to certain
ways of worshiping and livina as Christians and they resist changes,
In our case 1t is better to move with the people ratiner than force
things on them. In 1982 I called a Synod - the first diocesan Synod
ever - and to the surprise of many it was attended very well Ly
priests, brothers, sisters and many lay people. One priest had
written me a letter sayino “The synod you have called is a waste of
time. I do not intend to come". I wrote back and said, "Thank you.
You have your freedom of expression. T respect it. I do hope that
our decisions and recommendations at the Synod when they are communic-
ated, will be vput into practice. Sincerely etc." A year later I went
to his marish and after 2 days he called me aside and said he realized
that the Synod had been"a wonderful opportunity." Bis conversion had
bequn..,. The Synod was c¢clear in insisting on dlocesan Synods,

The Synod was a great encouragement to me and I feel as I go
back that we In Kenya can now take many initiatives 1in putting the
documents of Vatican II into practice., If we do not, we cannot claim
that .our hands have been tied by the Curia. The Holy Fathér's own
woxds in Africa were, "Be authentic Christians and authentic Africans”,
and we are colna to be that.

VIKTOR DAMMERTZ, OSB is Abbot Primate of the Order of St. Benedict.

I would like to stress the process of listening and learning at
the Svnod. When we came together nobody knew what would happen, what
the result would be, whether there would be a document, what type of
document, etc? Step by step things became clearer as the Spirit spoke
through the individual churches. Yet, even at the beginning of the
second week no one suspected the kind of report that would ba issued
at the end.

There are shorcomings in the final report but don't forget it
was finally composed in cne night! T personally was very much impressed
by the experience of the universal Church. I had lived some of this
at the Synod of 1993 but this time there were even more bishops from
the "young" churches., At previous Synods pisheops were invited in re-
lation to the size of their conferences., Thus Europe had 44 delegates
in the past (4 or 5 from each country) whereas this Synod had only
one representative from each conference.
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The representation thus was:

24.., Furope (15 from Western and 9 from Eastern Europe)
34..., Africa

17... Asla

4... Oceania

22,.. Mexico and South America

2,.. Moerth Aamerica (U.S. & Canada)

Thus aporoximately 3/4 came from the "Third World”., BAn important
moment was the Ecumenical celebration of the Lituray of the Word when
3 of the 10 reocresentatives came from the joint Commissions which are
in dialocue with the Roman Catholic Church. Never before had they
been invited to a Synod. The Analican representative read the first
readina, the Methodist the second, an Orthodox Bishop read the CGospel
and the Holy Father gave the Homily. This took place in the Assembly
Hall and I believe it represents a step forward, an indication of
vhat Vatican IT wanted us to do, to share the word of God, to listen
and to pray together,

I want to underline the Synod's strong affirmation of Vatican II, -
the "Magna Carta" of the Church for the future. There was a kind of
rediscoverv of the Council itself among the bishops, Some admitted
they had been hesitant about implementing the Council, Others felt
that merhaps there had been more a changinag of structures, of norms
rather than a real interior conversion for which the Council had
called. e need to read the texts agaln to discovar their richness
in the context of the whole Council. For example, the concept 'people of
God' was a true discovery of the Council but at the same time other
ways of presenting Church emerged - *Ecdy c¢f Christ"”,"Family of God",
"Spouse of the Holy Spirit". Taken together these aive a fuller
nicture of the Church,

In general the Synod assessed the post-conciliar period positivelw.
The errors that had cremt in were not seen to be a result of the
Council. Few interventions dwelt on the nistakes, failures or con-
fusions since the Council. MNo one denied them, but all went on to
stress the good in the Church since and because of Vatican II. The
reasons for failures were seen to stem from the rapid changes in
societvy itself. The problems of to-day are much more serious and
complicated than those of 20 vears aaco when Gaudium et Spes was
proclaimed.

So there was a call for the interiorization of the Council and
of the mystery of the Church. The final remort touches on the mystery
of communion, on how we celebrate the word of God and our universal call
to holiness., The missionary dimension of the Church sadly, was
inserted only in the final draft. The one document since Vatican II
that was guoted several times in the final report was Evanaelilil
Nuntiandl of Paul VI.

"hether people were happy or disappointed at the results depended
laragely on their expectations, The Pope replying to Cardinal Landazurri
at the dinner which followed the Synod said that he thought some would
be disappoointed - 'all those who had hoped that the Council would be
condemned, or that there would be a pullinea back, but the Holy Spirit
and the People of God would not be disappointed'.
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OPEN FORUM

Ouestion: You spoke of the opemess of this Synod, yet on the other

hand the texts sent v by the Episcopal Conferences were
ot allowed to ke publiched as they were for Vatican IT. Vhere then
18 this onemness?

Response: v comparison was not bhetwsen Vatican IT and the Synod but

between the last Synod and this one. Mone of the texts of
the Episcopal Conferences ware publiched hafore the last Synod. This
time some did qo ahead and nublish them., (Dupuis).

Q:  The final Document sgys that Option for the Poor "has to be

studied®™, You also mentioned that very little reference was
made to the Dociment of 1871 1 Justice in the World-and again that
apart from twe bighops from Latin America very little was said of
Liberation theologu. Could wou enlarge on this? Was there ruch
reference to or discussion about the whole ministyy for social justice
and peace?

R, To the first cuestion it is not a matter of studving the Option
for the Poor in itself, but rather what does the Option for the
Poor mean for the Church. Concerning the 1971 statement some del-
egates would have liked to see the final Synod Document strengthened
by gquoting the passace which states that the promotion of justice is .
a constitutive element of the mission of tha Church. This was a very
stronog stavement. At the 1971 Synod itself, some tried to tone it
down by substituting "integral” for "constitutjwve® yet the words
"constitutive element" were retained to lend strenoth to this concept.
Unfortunately this statement does not appear in the final Document.

For your third question: I would certainly not like to say that
the Report pulls back en the thrust for the promotion of justice as
a part of the mission of the Church, yet I cannot at the same time
say that it comes out as stronaly as 1t ccould have done. (Dupuis)

N, Could someone comment on why the emphasis on the Churen as

‘mystery” in comtrast to the Chureh as "people of God?" Is
this inststance on mystery Linked to the Jdanaer of secularism? Is
there explinitly or implicitly the Intention of emphasizing what ie
sacrad. DMd the stand of Furopem: Cowne?l of Bichops on secularitu,
whieh is rather positive, have any bearine on the discussion in the
Synod akout this proklem of seeulavization/secularism?

R. There is a counterbalance to certain interpretations of the

Church asz Pegnle of God. There is a feeling that this and
"monular church” has become a politicized statement rather than a
theclogical one. The value of the Church as People of God 1is not
denied but the idea of mystery may give a fuller meaning together with
all the other images of Church given in Lumen GCentium,.

vou will find the distinction between secularism/secularization
in the final nNocument where 1t says that secularization in the true
sense means the proper value of creaticn, of human values as 1is said
in Gaudium et Spes. Secularization helps us to value creation and
humanness as opposed to secularism which does not acknowledge any
place for Cod. (Dammerty)
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Regarding "people of God" it is true that the idea of the Church
as Communion is in a sense, even theologically more rich and satisfy-
ing. 1In all ecumenical acreements it is the notion of the Church as
communion which is the basic ecclesiology. This goes beyond the
Latin-American interpretation of People of God. In Asla theologians
reject the concept just ocne people of God - all peoples are children
of Cod,

At the same tilme, I see a certain danger in insisting on the
Church as "Mystery" overlooking the fact that the Church is a human
institution. It is not possible to avoid dealing with some problems
arising from this under the pretext of the Church as mystery. Does
it make sense to question whether the principle of subsidlarity is
applicable to the Church?! The reason given is that the Church is
'mystery' and not just simply a human institution. But it is also a
human institution and it seems to me evident that the principle of
subsidlarity applies also to it., I regret that in the Final Report
this is put as a gquestion to be studied: can the principle of sub-
sidlarity be applied to the Church as the Church is a mystery? 1If
one takes 1lnto account that the Church while being a mystery is also
a human institution then it is evident that the principle of sub-
sidiarity can be applied to the Church also. (Dunuils)

No.3 of the final Document points out that we should avold a
unilateral understanding of the Church seeing it for example as either
a hierarchical institution or as a sociologilical entity. But we must
be careful to avoid dualisms. In my country there 1s a danger of
creating dualisms, opposition between evangellzation and development,
between catechesis and evangelization, between wall celebrated
liturgies and simple work "in bush”. W%We do not like these. It is a
question of methodology of one's approach to the mystery of the Church.
It is not the Church of Rome, or the Church of tlé West. It is a
mystery of reconciliation and Communion received from Cod. It is
important to avoid dualities, and divisions and separatlons because
the mysterv is received and lived at different levels in the reality
of our everyday lives (Sanon).

Q. It would seem that the Synod insisted om ecumentsm., What would
be the practical comsequences for the mission of evangelization
n the Church today?
R. We need to consider the guestion of the Church as family, It
is In fact one way of understanindoc communion in the light of
Lumen Gentium, With respect to Ecumenism, in a famiiy if everyone is
a father - nothing will happen, there is no family! You need father,
mother, granparents, children,older. and younger brothers and sisters
and some cthers too! And you need solidarity mutual communication
mitual respect, for the thinking of others.

In my country (Bourkina Faso) ecumenism, between Christian Churches
and the wider ecumenism is vital for us. Ve ourselves have been brought
to understand its Importance through evangelisation.

Muslims and followers of ancestral religions see us as the
"family of Jesus”™, They and we are part of the extended family, like
cousins. They would be very surprised if we rejected this reality.
We are all like brothers and sisters, uncles and aunts, cousins of
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a family. The Church as family is a rich concept for us - but we
Christians are not the exclusive family or peovle of Ged.

Again No.7 of the final Document points out that the theology
of communion is the fundamental basis of ecumenism. We must practise
ecumenism 1f we are to live the life nof the Church as communion - as
truly family. Jesus did not want his family to be divided. Our
internal divisions are a real scandal for the family of Jesus Christ
is at present not a real family - it is divided. So I work with my
brothers and sisters of the Raform tradition (Sanon).

Q. The call of the Synod for Justice and the Option for the Poor

appears to be rather weak. I fear for the church of the poor
tn Latin America. My concern now is to know what em we do so that
the propehtic course opened by Vatican II will be rrintatined ~-°d
even emphaeized for the world today. How con we concretize it,
intengtfy 1t?

R, I have the same question. The text denies none of the great
ideas and sc it is satisfactory from the theological point of

view but it lacks a certain strength from the pastoral point of view,

There 1s no direct reference in the text tc those who have given their

lives as martyrs 1in order to promote justice as in Latin America.

It would have been welcome,

We feared that ecclesial basic comunities would disappear from
the text because of a very negative intervention from South American
bishops whe said that in farct hasic comuunities were politicized and
worked against the Church. They were opposed tg the optimistic
tone of the draft version., Happily, in spite of this intervention,
the text is rather good as 1t is. It séys that as long as basic
communities are united to the Church eani heirarchy they are our hope
for the future. It does not say however that they are a powerful
agent for evangelization and premotion of justice in society. So
1t could have been more positive,

There was so little time that it wa: not possible to consider
further all these burning issues. The j-:neral tone is positive,
In spite of the weaknesses there is no explicit intention to go back
on anything at all, although as I said the words "liberation theology"
are not mentioned in spite of Ca-? -1 Lorscheider's very strong inter-
vention in writing on this subject. Cne 3 shop did express opposition
to the condemnation of Leonardo Boff, and :he manner of his condem-~
nation. The Church must be pronhetic vet e bishop asked for the
words "prophetico modo” to be erased from :he text. (Dupuils)

Q. What do you see a3 the consequences 57 this Synod? Will there
be a new step forward with respect to Vaticam II?

R. Don't think that it was only a re-lagi:ching of Vatican II, It
was a step forward. Since the Councli’ is not able to answer the

problems of today there must be an updatinr as was sald several times

in the Assembly so it's not simply a matta.: of rve-launching - but a

1 ep forward,
real step fo T The problems of today :ire not the same as those of

the '60s. The signs of the times today ar? not the same either. The
Synod saw this clearly, (Dupuis)
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1} I also {(Rishop Sanon) would like to speak gn this question. Most
of our Churches and Episcopél Conferences are contemporaries of
the Council. Ve are asking that we be recodgnised as such. For us
this Synod was important. It was a confirmation., Peter was asked
to confirm his brothers in faith, - this extraordinary Synod was
extraordinary because it gave Peter's successor an ooportunity to
confirm our Churches and Conferences of Rishops in our faith.

"To confirm cur faith this is the meaning of the infallibility of
the Pope. This Svnod was unigque and in this sense the document
is unicue.

2) vhat was just sald in a reply about liberation theology applies
also to inculturation. "e were not pleased with the treatment of
inculturation. e see it as Important for the whole Church not
just for the Churches of the Third "orld and this is not in the
final document., ®But at least the Bishops at the Synod have been
made aware of the importance we attach to it and I do feel a real
step forward has been taken. Besides - 1t is not for the Synod to
do theological research but it can and did encourage others to
continue their searching and their experiences. 1In this sense
aaqain the document 1is unique.

3) after the vatican Council there were many documents on various
subjects but one had the impression that each bishop could use them
or not as he vleased, HNow this Synod is saying - “you must apply
them" - each bishop in his own diocese. In the document you will
see there are suggestions for implementation following on each
section., One of these says, the People of God must be formed.
Another that Diocesan Synods have to be convened. Between now and
the 25th anniversary of the Council in 5 years time I belleve all
dioceses in the world will have convened their synods. {(Sanon)

Our brothers from the Eastern Churches contributed a great deal
to the Synod - they may have studled the Vatican Council more, I
think that if we want to continue this Conegiliar spirit the bishop
must a0 home with his consclence awakened, thinking about what he is
going to do so that his diocese may live in a "state of Synod”, in
the wpirit of vatican II, and in the presence of the Holy Spirit who
is in the Church., (Dammertz)

In the comtext of this meeting perhaps i1t would bLe useful to
share a general impression af the Brazilian theologians. Fr. Iibaiio
aave us a talk following the Syrod in which he summed up his Impres-
sioms thus.

1. The Simod was more an evaluation of the 20 years since Vatican IT
and so there was a lack of openness to the future, to the prophetic
votee of the Church, The results of the symod can thus be characterised
a look backwerds. The only prcphetic volece of the Church of the
future, the Church of the poor, was the intervention by Cardinal
Lorscheider who snoke of this Church,

2.  The psychology of the Synod could be described as focused on re—
action aaainst seeulariem in the Churchees of the 1st world, aid
amainst an over-sociolosical peoliticized interpretation of the
Churches in Latin America. So the Church was deseribed as
"mustery’ thus Jdistaneing Ttself from a too horiaontal involvement,
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from too much involvement in the things of this world.

3.  The numerical presence of the third world churches was
higher, but their influence was not in propertion. Evaluation
of the past was more an aqvoiding of conflicts, a call for peace,
and a eall for solutione from the center v.g, the discussion
about a "universal catechism”. Creativity was not apparent.
Tt was on historie moment, a legitimate moment, but at this
potnt if one were to Jjudge between "'nova"” or "vetera' it was
the old rather than the new that emerged at the Symod. Fave
you any comments on this asséssment?

", True - there was more analysis of the past than nrophetic lock-
ing to the future but we did examine new signs of the times, and

wa did lock at nov wmobize Ir o mnve aonte wav thar during

vatican 1I. Tt is also true that the emphasis on the Church as mystery

was a reaction against secularism In the first world, and politiz-

ation in the “Third World", especially Latin America. But this is

not the whole story. There was a very strong idea of the Church as

Sacrament in the world, for all people and thig included the idea of

freedom, promotion of justice, etc. (Dammertz)

I don't agree with the statement that the asynod of 1974 was a
success, was prophetic,and that the gynod of 1984 was not. There is
a certain danger in idealizing the evangelization Synod, and even the
document, Evangelii Nuntlandi which followed it. I was in the Aula
for the 1974 Synod and I experienced the same process of enthusiasm
during the first part andthe drawing back of the second part. 1In this
Synod it was 3ust the same. The interventions of the first part were
very open, very positive; but the croup reports which followed are
disappointing. In this Synod the lst relatio, after the individual
interventions was not satisfactory. In each discussion group the more
progressive narticipants were hindered hy the less progressive ones.
So there followed a time of trying to recuperate, to get back to the
clarityv and openess of the beginninga.

True, Evangelii ¥Muntiandi of the 1974 Synod was a beautiful
document bhut it too has its weaknesses and we must recoagnize them.
The Synod of 1971 says, "Promotion of justice is a constitutive element
of the Church". Ewvangelli Nuntiandi says, "promoting -ustice is not
of itself the mission of the Church”. This is an svmsemeds dJifference
and we must not forget it.

On interreliqious dlalogue and the theology of religions, Evan-
gelil Nuntiandi did not represent the thinking of the Synod of 1974,
The Synod had spoken of the pcsitive intervention of Cod in the history
of the nations mreparine his final manifestation in Jesus Christ. '
Evangeli Muntiandi stated that the traditional religious in the history
of humanity are natural religlons but the only divine intervention in
the world is Jesus Christ and onlv the Christian religion is capable
of itnitiating a vital relationshir between God and man.,
with respect to the religqions of Asia it was almost disastrous! So
while recognizing Evangelii Nuntiandi as a beautiful text, especially
Nos. 18 to 20, we must also acknowledge its weaknesses.

The text of this present Svnod has weaknesses too. We must
recognise and acknowledge them. PRut the great advantage of this text
is that it is from the Synod itself in union with the Holv Father, As
I assess it this will ke seen as vhat is most positive about this Synod.
{fpunuis) :
- end -



86/28

FMM
FS8C

ICM

mC
MC

MCCT

MEP

MSC
MDA

PIME
PSCT

RNTM

RSCM

SEDOS AMNUAL GENFRAL ASSEMBLY TUESDAY, DECEMPER 10, 1985

LIST OF PARTICIPANTS

Name

vincenzo Carletti
Tom Farrelly

Bruno Tr&chtler
Tony Geoghegan
Margarita Perasa
Pedro M, Arramolde
Maurice Richit
Marilou Vanderstraeten
Armandine de Mevyer
Lorenzo Robattil
Teresa MAgostino
luis Serracci
Francesco Plerlil
Joseph Uhl

Venatioc Milani

Jean Ratiste Itcaina
Joe 0'Neill

Karl Maria Brand
Marie Rose Bequd
Marciana O'Keefe
James Perluzzi
Rrian O'Ponnell
Charles Breault

Fd Van Merrienboer
James Remmrswaal
Jeanne Hartono
Michael Fitzgerald
Leonard Xaufmann
Marcel Furic

Jean Pierre Chevrclet
Domenico Colombo
Vivien Rowman
Pagquita Tamavyo
Sonia Aldequer
Cathleen Predercast
Moira Ross

ratricia Connor
RBernadette McNamara
Judith Lupo
Victoria Rusch
Maria Lucla Brandic

Translators

Jeannette Dastous, SA
Daniela Persia, RSCJT
Valeria Guglielmi

Mgr. Anselme Titianma Sanon

Mgr, Raphael Ndingl Mwana'a Nzekl Abbot Dammertz Viktor,

Cong.

Name ;

SA

SCMM

SDR

SCJ

SMA
TOR

SEDOS :

SPEAKERS

Suzanne Le Gal

Pierette Conde

Maria Haller

Sarah Summers

Mary Pawath

Denise Elliot

Godelieve Prové
thony Smit

Luke Van ILooy

Steffen Jacques

Perroux Rndre

Rorst Adrian

Antonio Pantechini

Klingler John

Madeleine Blaif

Pushpam Gnanapragasam

Michael Amaladoss

Joaquin Fernandez

Albert di Nanni

Marie Lamerand

Glusepplina Tresoldi

Rosa Ester Deleidi

Vertineg Mol

John P. Carroll

René Obbels

William Halliden

Kathleen Cecllins

Henry Heekeren

Carlcs Pape

Joe Connelly

Thotan Anthony

Raymond Quetschenbach

Ludger Feldkfmper

Fernandco Lugo

Belmiro Je Melo

Cierardo Mellest

Staudinger Max

W. Van Frankenhulsen

Thomas Panikaruparambil

Willie Jenkinscn, CSSp,
Executive Secretary
Jacintha Alagiah

Kathleen England .
Agnes -Hoormann

Fr. Jacques bupuis, SJ

0SB





