


COMING EVENTS: 

l*lomen & Men In i , l inistry: :,Ionday, !4arch 25 - 18.00 hrs. t o  
Wednesday, March 27 - 13.00 hrs .  a t  FSC 
Generalate ,  Via Aurelin 476. ( P a r t i c i p a n t s  
l imi t ed  t o  5C). 

J u s t i c e  ar.d Evangelisation: Tuesday, March 19 - 18.00 hrs .  t o  
Saturday, !.larch 23 - 14.00 hrs .  a t  V i l l a  
C a v a l l e t t i .  

Sudan : -- Thursday, Apr i l  4 - 16.00 hrs .  a t  SEDOS, 
Via d e i  Verb i t i  1 ,  Roma. 

NOTES - 

Archbishop Dermot Ryan R.I.P.: \file o f f e r  our sympathy and remembrance 
in prayer t o  t h e  family and r e l a t i v e s  

of Archbishop Ryan, Pro P re fec t  of t h e  Congregation f o r  t h e  Evangelis- 
a t i o n  of peoples, who d ied  unexpectedly on Thursday, March 21. Our 
sympathy goes a l s o  t o  the  s t a f f  and members of t h e  Congregation t o  
which he had so r e c e n t l y  been appointed. 

Available a t  SEDOS Documentation: 

P r e f e r e ~ t i a l  Option f o r  t h e  poor: A Challenge of our new Const i tu t ions ;  
a l e t t e r  wr i t t en  by Cornel ius Braun, MSC., Superior General t o  t h e  
members of t h e  Missionaries  of t h e  Sacred Heart i n  t h e i r  i n t e r n a l  
magazine, 'COP Unum'of January, 1983. 

Liberat ion Theology and t h e  Holy See: A Question of Method, by Aidan 
Nichols,  OP, and "St. Thorcas Aquinas and t h e  Theology of Liberat ion:  

A l e t t e r  t o  a young theo log ica l  s tudent"  by Clodovis Doff, OSM, - two 
aspec t s  of t h e  cu r ren t  debate on l i b e r a t i o n  theology, i n  JefJ BZack- 
friars. VoL. 65, 410. 773, tlolovem. 2.384. 

Witness Today: Confession and Resistance,  theme of t h e  InternationaZ 
Review of Missio?~ vol .  LXXIII No. 292, October 1384, has a r t i c l e s  on: 
t h e  Barmen Declarat ion of 193J i n  H i l t e r ' s  Germany and i t s  lessons  
f o r  South African Apartheid t o d a y ;  Confronting I n j u s t i c e ;  Eastern 
Orthodoxy and Human Rights: The P ro tes t an t  @ e s t  f o r  a P o l i t i c a l  
Theology e t c .  

Peace i n  Cent ra l  America 

A group of U.S. c i t i z e n s  in  Rome, who a r e  praying f o r  peace i n  Cent ra l  
America p a r t i c i p a t e d  i n  a day of f a s t  and 3rayer  on March 14 a t  t h e  
B a s i l i c a  of t h e  Immaculate Heart of Mary i n  Piazza Euclide. Ir, t h e  
evening they  came together  t o  commit themselves t o  a pledge of 
r e s i s t a n c e  i n  t h e  event. of a U.S. invasion i n  Cent ra l  America. For 
f u r t h e r  information contact.: Suore Francescane. Tel .  36.60.247. 



JUSTICE N4D EVAI\IGELISkTIC&'l 
IPJ  SITU4TI(T:Sf OF V I 7 E :  IC? 

Cesar Je rez ,  S.J. 

(Dcms c e t t e  confirence, donnie aus: Soeurs de idaryknoZZ Zors de 
Zeur dernier C i q i t r e  GkiBraZ, Ze ?&re JEREZ rend compta d'une f a ~ o n  
personneZZe de Za fapon dont un mouvernent de Zibiration tend d ?rendre 
un i h n  irr6versibZe. La prise de conscience des si tuations d ' i n ju s t i ce  
conclui: 13 des e f f o r t s  organisks p o w  y faire fuce. h i s  v ien t  
l ' i n i v i t a b l e  rEpression qui,  13 son tour,  engendre l a  l u t t e  amnge. 
Vient e n m i t e  une polarisation qucmd I 'Eglise,  Ze peu2le de Dieu, e s t  
aux prises  avec Zes probZBrnes posQs par l a  s i 'cmtim~ nouveZle, "au 
momat ou' l e s  massacres ont c m e n c B N .  Le PBre JEREZ a pu fa i re  
r i f i rencn  au Nicaragua, dont l ' i uo lu t i on  d ta i t  une r iu s s i t e ,  rnais au 
SuZvador on e s t  d m s  l'impasse, l e  ckatemalii a &ti ic ras s i  e t  sa 
popuzatwn i d i e n n e  c ruc i f i i e ;  l e  Honduras e s t  ur, pays exp lo i t i .  
C m b i e n  de temps encore l e  igicw'agua r iuss i ra- t - i l  a priaemer sa 
Zibiration? .VdlR. ). 

Centra l  America i s  a region  t h a t  holds spec ia l  meaning f o r  you. 
I am not  appeal ing t o  t h e  f e e l i n g  l e v e l  of t h e  Naryknoll Fa the r s  
and S i s t e r s ,  but Maryknoll blood has been s p i l l e d  i n  our country 
p r e c i s e l y  in t h e  e f f o r t  t o  s t o p  o r  ext inguish  t h e  f i r e  of violence.  
F i r s t ,  I would l i k e  t o  t a l k  about t h e  process  of consc ient iza t ion .  
Secondly, I w i l l  speak of organizat ion;  t h i r d l y  of repress ion;  fou r th ly  
of armed s t rugg le ;  f i f t h l y  of p o l a r i z a t i o n  i n  t h e  Church, and then 
a r r i v e  a t  some conclusions and some quest ions.  

Conscient isat ion:  To understand t h e  Cent ra l  American s i t u a t i o n  we 
have t o  s t a r t  with t h e  process  of consc ient iza t ion .  

I t  took p lace  between t h e  e a r l y ' 6 0 s  and '75 .  A t  t h a t  moment we 
rea l i zed  t h a t  we were l i v i n g  i n  an un jus t  s i t u a t i o n  and t h a t  we should 
change t h e  s i t u a t i o n .  This  was our bas i c  dilemma: we had t o  do it - 
but  how? I t h i n k  t h a t  you, fore ign  miss ionar ies  had a l o t  t o  do with 
t h a t  v i s ion ,  because coming from abroad you had, "new eyes" t o  see 
t h e  s i t u a t i o n  t h a t  we were l i v i n g  i n .  We, n a t i v e s ,  were somehow 
a l ready  accustomed t o  t h e  s i t u a t i o n .  So it was by t h a t  period of 
r e f l e c t i o n ,  of praying,  of reading t h e  Gospel i n  t h e  concrete s i t u a t i o n  
and p ro jec t ing  t h e  Word of God on t h e  s i t u a t i o n  t h a t  we were challenged 
t o  ask ourse lves  what is it that we can do? 

I would say t h a t  f o r  us  t h e  theology of l i b e r a t i o n  s t a r t e d  then. 
That was t h e  depar ture  po in t .  The concre te  has i c  communities and t h e  
r e l i g i o u s  communities were where we were asking t h e  q e s t i o n .  Through 
t h a t  process,  we were discoverin? t h e  mechanism of oppression, a t  t h e  
l o c a l  l e v e l ,  a t  t h e  na t iona l  leve1,and a t  t h e  i n t e r n a t i o n a l  l e v e l .  
Looking a t  t h i s ,  we a l s o  discovered t h e  mechanism o f  violence.  Violence 
was a  f a c t ;  a  c l e a r  f a c t ;  but how do you d e s c r i b e  i t ?  How do vou analyze 
i t ?  tle r e a l i z e d  it was s t r u c t u r a l  v io lence ,  and revolu t ionary  violence.  

A t  t h e  same time, a s  a  t o o l  t o  g rasp  t h e  r e a l i t y ,  wc were usincj 
s o c i a l  a n a l y s i s  a t  d i f f e r e n t  l e v e l s  and i t s  p r e c i s e l y  here t h a t  we 
s t a r t e d  having con tac t s  with Marxists.  That was t h e  beginning of our 
scenes. We thought t h a t  somehow, i n  Marxist thought t h e r e  were useful 



t o o l s  t o  analyze society.  I a m  not  saying that everything i n  
marxism w i l l  be useful .  Nor do I pretend t o  g ive  you a f u l l  de f in -  
i t i o n  of what Marxism is. Are we t a l k i n g  about economic Marxism? 
P o l i t i c a l  Narxim? Ideologica l  Ilarxism? Philosophical  Marxism? 
Are b e  t a l k i n g  about Plarx, Lenin, Engels, Garaudy o r  t h e  f u l l  Lat in 
American Marxists? And what exac t ly  is  t h a t ?  We must be open t o  
discuss',- on these  poin ts .  

WE S E ~ W  t h a t  t h e r e  were some elements which could be use fu l  t o  
analyze t h e  concrete s i t u a t i o n  and we used them. We had severa l  
arguments with our b ro the r s  and s i s t e r s  from t h e  developed coun t r i e s  
who sa id ,  "You f o o l ,  Latins! Using t h a t  ioethodology w i l l  be con- 
taminating because i f  you buy t h e  philosophy then yo7.1 have t o  buy 
t h e  p o l i t i c a l  ac t ion .  So you w i l l  become Marxist-Leninists neces- 
sa r i ly" .  Our answer, maybe too  naive and simple, was, "Look, we a r e  
Chr is t ians .  We have f a i t h  and we a r e  using i t " .  That is t h e  f a c t .  
Dut a t  t h e  same time I have t o  admit t h a t  a t  t h a t  moment we were not  
well enough informed on t h e  i .nternat iona1 impl ica t ions  of s t r u c t u r a l  
violence. V7e thought ,  i n  a na ive  way, t h a t  it was more a question 
of a loca l /na t iona l  problem. Now we a r e  r e a l i z i n g  how important it 
i s  t o  look a t  fne i n t e r n a t i o n a l  l e v e l  t o  discover what violence i s  
a t  t h e  l e v e l  of North-South, o f  East-VJest, Middle East-Middle \.lest. 

Organization: After  t h e  a n a l y t i c a l  period came t h e  per iod  of organis-  
a t ion .  The f a c t  was t h a t  t h e  poor i n  our c o u n t r i e s  

d i d n ' t  have t h e  r i g h t  t o  be organized. Trade Unions were not  allowed. 
P o l i t i c a l  p a r t i e s  were fo r  t h e  e l i t e .  We, who worked i n  p a s t o r a l  a reas  
thought t h a t  it was important t o  help organize t h e  men and women we 
were working with. We s t a r t e d  doing t h a t ,  maybe i n  a naive way, but 
we d id  it. And I rememixr t h a t  each orqaniza t ion ,  each popular 
organiza t ion ,  i n  coun t r i e s  l i k e  Guatemala, E l  Salvador, Honduras and 
i n  some way, Nicaragua, were born i n  t h e  Church. We used t o  say 
t h a t  such organiza t ions  "nacieron de l a  sotana de  l a  i g l e s i a  o de 10s 
habi tos  d e  l a s  monjas", that such organiza t ions  were born from t h e  
h a b i t s  of the  s i s t e r s  and t h e  cassocks of t h e  p r i e s t s !  For b e t t e r  
o r  f o r  worse, t h a t  was t h e  f a c t .  

The Church had a l o t  of power t o  invoke, without a doubt ,  and 
because of t h a t ,  churches &came places  of ga ther ing .  We bave t o  
admit t h a t  t h e r e  was scme naive te  but a t  t h e  same tlnie a l o t  of hope 
and generosi ty.  And maybe you can remember those  t i n e s  when the re  
were those c e n t e r s  a l l  over C!entral Rmerica. They were f lou r i sh ing .  
Vle were organizing and t h e r e  was :I l o t  of hope. There were outstand- 
ing  3ishops around and we were very happy with them. Medellin, 
Vatican I1 and t h e  Theology of Libera t ion  brought a l o t  of hope. We 
were ce lebra t ing .  Ne thought t h a t  t h e  Kingdom of God was a l ready 
present .  

Repression: But then came the  repress ion .  The Church w a s  a l ready 
t o o  subversive f o r  rhe  t m e s  and repressLon came f i r s t  with 

t h e  expulsion of some of t h e  men and bumen working the re .  You rememker 
names; perhaps some of you were even expelled.  But it was not  enough - 
t o  expel them - because t h e  seed was a l ready a l i v e  there.  Then t h e  
k i l l i n g  s t a r t e d  and it has been very sad. Way& t h i s  happened t o  you 
too:-when we see p i c t u r e s  cf t h a t  time we r e a l i z e  t h a t  out  of a group 
of t e n ,  perhaps f o u r ,  f i v e ,  s i x  have been k i l l e d .  They gave up t h e i r  
l i v e s  f o r  t h e  l i b e r a t i o n  of t h e  poor the re .  



Takinq Central  >America a s  a  whole, I would say t h a t  from t h i s  t ime 
on t h e r e  were about 50 S i s t e r s  and P r i e s t s ,  r e l i g i o u s  men and women 
k i l l e d .  But thousands upon thousands of men and women c a t e c h i s t s ,  
de lqa tes  of t h e  llord, o r  simple Chr i s t i ans ,  were ready t o  g ive  t h e i r  
l i v e s .  And t h a t  becane p a r t  o f  our h i s to ry .  When t h a t  k i l l i n g  s t a r t e d  
we saw some h e s i t a t i o n  on t h e  p a r t  of the  Church: should we continue o r  
not? Should we qothroughwith  t h i s  process of consc ient iza t ion  and 
organizat ion? Are ve provoking t h e  repression? Are vie responsible 
f o r  i t ?  idy personal  impression i s  t h a t ,  we, Church men and women, 
a r e  not  r e a l l y  t h a t  important.  1::e d o n ' t  have t h e  capaci ty  t o  provoke 
t h a t  reac t ion .  Our con t r ibu t ion  has been s o  l i t t l e ,  I rvould say,  
s o  small.  The whole s i t u a t i o n  of  j u s t i c e  i s  f a r  more complicated 
than a  group of S i s t e r s  and P r i e s t s  shouting aga ins t  i n j u s t i c e .  

Struqgle:  Then t h e  armed s t rugg le  s t a r t e d .  Chr i s t i ans  organized 
themselves i n  d i f f e r e n t  movements. They xere  t r y i n g  t o  

use  c i v i l  ways - e l e c t i o n s ,  t r s d e  unions, normal p a r t i c i p a t i o n  a t  
d i f f e r e n t  l e v e l s .  Yut a f t e r  each e l e c t i o n ,  a  fraud took p lace .  
Remember t n e  cases  of  Guatenala, of  ilL Salvador of  ilonduras, and t h e  
d i c t a t o r s h i p  of Somosa i n  Plicaragua. There vas no p s s i b i l i t y  of 
f inding  a  way out .  Then t h e  armed s t rugg le  took [#lace. From t h e  
beginninq, our  i la rx is t  f r i ends  t o l d  us  t h a t  it ms t h e  only way 
f o r  change t o  t ake  p lace  an2 t h a t  we r e r e  na ive  t o  th ink  t h a t  hle 
could accomplish a  change i n  a Chr i s t i an  way. And here ,  .w r e tu rn  
t o  our r e f l e c t i o n  on violence.  :!here i s  i t ? o s s i b l e  t o  use  violence? 
When i s  it poss ib le?  Under what condit ions? You have t o  answer a l l  
those  quest ions.  

The f igh t ing  s t a r t e d  i n  d i f f e r s n t  count r ies .  but it was not  
successfu l  everywhere. In Nicaragua, it was poss ib le  because 
t h e  7.uhole ponulat ion became so united ana ins t  t h e  d ic t a to r sh ip .  But 
i f  you look a t  t h e  case  of E l  Salvador, f o r  ins tance ,  you w i l l  s ee  
t h a t  the  e n t i r e  s i t u a t i o n  i s  a t  an impasse. There i s  no way out.  
W i l l  t h e  revolu t ionary  rlovement i r i  El. Salvador come t o  power o r  not? 
And w h a t  happened i n  Guatemala? Tha Guatemalan Indians have been 
snashed a d  t h e  Guatemalan lnovements f o r  l i b e r a t i o n  have been 
snashed. Is t h a t  t h e  r e s p o n s i b i l i t y  of t h e  Church? Is t h a t  what 
we have s t a r t e d ?  

A l l  of that i s  t h e  usual  development. It happens p rec i se ly  
because t h e  s i t u a t i o n  has keen so un jus t .  In time we have seen j u s t  
how d i f f i c u l t  t h e  s i t u a t i o n s  could and c?id become. and here t n e r e  
were specia l  temptat ions f o r  us.  I n  such s i t u a t i o n s ,  when t h e  
armed s t rugg le  was t ak ing  g lace ,  I would say t-hat one of t h e  f i r s t  
temptat ions we h a i  %as t o  "c lar ides t in i ty"  - t o  be c landes t ine .  How 
t o  be uni ted  with such groups? what should be our r e l a t i o n s h i 2 s  
with them? It vlas so ? i f f i c u l t  Eor u s  because we were not  accusto~ned 
t o  t h a t .  How can you change manes and z t t i t u u z s ?  For b f t t e r  o r  f o r  
worse, we here now a  s o r t  of public  men and women and so it wasn't  easy. 
There was t h e  tempt2tion: " I  have i;ly c l andes t ine  con tac t s  - somekudy 
approached me askill7 f o r  t h i s  o r  t h a t " .  i n e r e  r e r e  t h e  sympathizers, 
t h e  cooperators  and t h e  members. Rut, of course,  very few men an3. 
women from r e l i g i o u s  organizatiorls o r  r e l i g i o u s  o rde r s  were members. 
Cooperation o r  sympatfiy was d iEfe ren t  f ron  beccming f u l l  members. 

In such n s i t u a t i o n  h'e experienced t h e  dichotiimy o r  schizophrenia 
of belonging t o  a  r e l i g i o u s  o rqa r~ iza t ion  and belonging t o  o r  having 



sympathy with a p o l i t i c a l  organizat ion.  There was an i n t e r n a l  
d is rupt ion .  A t  a c e r t a i n  moment we had t o  make a dec is ion  - should 
we be r e l i g i o u s  men or  women, o r  should we belong t o  a p o l i t i c a l  
orqanizat ion? I know some cases  personal ly  where t h i s  became a most 
powerful experience. One of my best f r i e n d s  had t o  make a very 
personal  opt ion because he could see  the re  bas no o t h e r  -mss ib i l i t y .  
I d i d n ' t .  Why d i d n ' t  I and some of our  o the r  f r i ends?  I t ' s  one 
of t h e  myster ies  of l i f e .  We always thought that it was poss ib l e  
t o  change t h i n g s  from t h e  angle of our f a i t h  and t h a t  w e  were not  
n e c e s s a r i l y  implicated in t h e  p o l i t i c a l  ac t ion .  

Po la r i za t ion :  A t  t h a t  t ime I buuld say t h a t  s ecu la r i za t ion  i n  t h e  
Lat in  American Church o r  t h e  Cent ra l  America' Church, 

t o  be nodest ,  took t h e  form of 2 o l i t i z a t i o n .  That does not  mean 
t h a t  p o l i t i z a t i o n  d i d n ' t  have anything t o  do with r e l i g i o u s  manifest-  
a t ions .  O f  course,  t h e r e  was a s t rong r e l a t i o n s h i p  t h e r e .  Somehow 
s e c u l a r i z a t i o n  took t h e  shape of p o l i t i z a t i o n .  I n  t h a t  process ,  
a t  t imes I woulcl say  t h a t  p raye r ,  t h e  experience of God, t h e  
experience of our f a i t h ,  t h e  shar ing  of hope, c h a r i t y  and love were 
very important.  I m n o t  saying that.  we were kneeiing a l l  day; some- 
t imes  we d i d n ' t  have t h e  time t o  pray ht f o r  most of u s  it has 
been a profoundly C h i s t i a n  experience. 

Chr i s t i an  discernment was very important , f inding t h e  w i l l  of 
God i n  a concrete  s i t u a t i o n .  IIow w i l l  you not  be confused? How 
can you f i n d  out  where God i s  i n  such a s i t u a t i o n ?  - where i s  h i s  
w i l l ?  Then t h e r e  i s  t h e  whole quest ion of reading t h e  s igns  of t h e  
t imes ,  t h e  quest ion of  being open t o  t h e  S p i r i t ,  t h e  quest ion of 
being open t o  t h e  experience of prayer  - a l l  very  important and not 
t h e  experience of prayer  i n a 2 r i v a t e  way but  t h e  experience of 
prayer  toge the r  a s  a community, because t h e  dec i s ions  somehow w i l l  
touch,  a f f e c t  t h e  whole community, t h e  whole r e l i g i o u s  group of men 
and women. 

T h i s  i s  where t h e  po la r i za t ion  of t h e  Church took p lace  f o r  
such s o c i a l  phenomena a r e  s o  im2ortant and s o  heavy t h a t  it i s  
r e a l l y  very d i f f i c u l t  t o  be i s d a t e d  £ran them. I t  was coming t o  
t h e  whole Church; t o  t h e  r e l i g i o u s  communities of men and women; t o  
a l l  t h e  organiza t ions .  Po la r i za t ion  has been so heavy t h a t  i n  some 
p laces  our owri f d n i l i e s  a r e  liiviiled, t h r e e  on one s i d e  and f i v e  on 
t h e  o ther .  From time t o  t ime we should come t o g e t h e r ,  but  how do 
you d e a l  with t h a t  s o r t  of s i t u a t i o n ?  

!]hen I was s t i l l  i n  Guatemala we decided: we can be together ;  
w e  can c e l e b r a t e  toge the r ;  we can t a l k  - but  not  a b u t  p o l i t i c s  
because a qua r re l  w i l l  t ake  p l a t e .  I t  was very d i f f i c u l t  t o  be open 
t o  dialogue.  Sometimes it was almost impossible t o  t a l k  t o  each 
o ther  once we approached such top ic s .  In  such s i t u a t i o n s ,  it was 
very i m ~ o r t a n t  t o  be open, t o  be p a t i e n t .  

We should be sacraments of u n i t y  an6 t r u t h  i n  s u c ; ~  a s i t u a t i o n .  
It i s  so easy t o  be involved i n  a naive limbo of p i e ty .  I d o n ' t  
have anything a g a i n s t  p i e ty .  I have t r i e d  t o  be pious,  but s o m e t b e s  
we can c r e a t e  a s o r t  of s h i e l d f o r  ourse lves  i n  such s i t u a t i o n s  and we 
do n o t  go t o  t h e  roo t  of t h e  problem p r e c i s e l y  because of t h i s  kind of 
p ious  th inking .  



A t  t h i s  moment w e  a r e  exper ienc ing  how d iv ided  ou r  Church, is 
how d i v i d e d  many c o r n u n i t i e s  a r e ,  and we a r e  t r y i n g  t o  s t a r t  a  d i a logue  
t o  ovemome t h a t  d iv i s i on .  I t h i n k  t h z t  it w i l l  be p o s s i b l e  bu t  
a t  t h e  same t ; m e  it i s  very pa in fu l .  I suppose t h a t  among you,  a s  
3mong u s  t h e r e  were some, and I r e s p e c t  them, who thought  that t h e  
Church shoudn' t  have anyth ing  t o  do  wi th  such s i t u a t i o n s .  They s a i d  
we should be i s o l a t e d ;  w e  should pray;  we should adn:inister t h e  
sacraments.  W e  d o n ' t  have anyth ing  t o  do wi th  such s i t u a t u i n s .  We 
mst p ray ,  t h e y  s a i d ,  but  why do  w e  have t o  d i s c u s s ,  t o  w r i t e ,  t o  
r e f l e c t ,  t o  d e a l  wi th  t h e  Theology of  L ibe ra t i on?  It has  been an 
i n t e r n a l  s t r u g g l e ,  a  heavy onel  because sone thought  it was much 
b e t t e r  t o  evade t h e  s i t u a t i o ?  e n t i r e l y .  

Tha t  i s  why it i s  so 2 a i n f u l  when we  look a t  t h o s e  men and 
women who qove t h e i r  l i v e s  in t h e  s e r v i c e  of t h e  poor and who are 
condemned a s  e i t h e r  H a r x i s t s ,  v i o l e n t  people  o r  Comruunists, but n o t  
seen a t  a l l  a s  n a r t y r s .  Even i n  Rome they  asked m e ,  "I!asnlt Bishop 
Romero a  i l a rx i s t ? "  And t h e  i4aryknsll  S i s t e r s ?  T i m e  w i l l  canonize 
t hose  people ,  bu t  a t  t h e  moment t h e r e  i s  suspicion, and we must 
s u f f e r  t h a t  susp ic ion .  

Conclusions: Now I would l i k e  t o  come t o  sorile c o n c l u s i o i ~ s  and some 
ques t ions .  I know t h a t  I am s imp l i fy ing  t h e  i s s u e s  

but  you must f i l l  t h e m  ou t .  \?hat should w e  do? [\%at should w e  do  
i n  C e n t r a l  America wliere t h e r e  i s  a  r e v a l u t i o n  t h r ea t ened  by a  b i g  
power? Is i s  p o s s i b l e  o r  no t  t o  d o  anything t h e r e ?  t h a t  should be 
done i n  a  s i t u a t i o n  l i k e  t h e  Salvadorean one where t h i n g s  seem t o  
b e a t  an impasse? What t o  do i n  t h e  Guateclalan s i t u a t i o n  where t t ie  
whole count ry  has been c r u c i f i e d  by power? what t o  do i n  t h e  Honduran 
s i t u a t i o n  when Honduras ha s  u l t i m a t e l y  become a country used and 
misused by t h e  superpower? 

Be Presen t :  F i r s t  of a l l  we have t o  look a t  t h e  r e a l i t y  and we have - 
t o  acknowledqe t h e  r e a l i t y .  We need a  c l e a r  v i s i o n  t o  s e e  

how it is and accep t  i t  a s  it is. Sometimes w e  d o n ' t  l i k e  ts s e e  
f o r  it i s  s o  p a i n f u l  t o  look a t  and t o  d i s cove r  t h e  re;l f a c t s .  But 
we have t o  accep t  them - t h o s e  r e a l  f a c t s .  We should be p r e s e n t  
and e x e r c i s e  t h a t  p resence  in  d i f f e r e n t  ways. I f  w e  w u l d  l i k e  t o  
p reach  t h e  Gos?el i n  such a  s i t u a t i o n ,  i f  w e  would l i k e  t o  make 
J e s u s  p r e s e n t  i n  such a  s i t u a t i o n ,  V.E have t o  be p r e s e n t  t h e r e .  I 
know t h a t  s o r n e t i ~ ~ e s  t h a t  is very d i f f i c u l t  and being hman has  i t s  
own l i m i t a t i o n s .  There are c a s e s  where you have t o  t e l l  one of your 
b r o t h e r s  o r  s i s t e r s ,  "P lease ,  l eave  t h i s  count ry  tlurough t h e  back door ,  
no t  throuqh t h e  f r o n t  door .  It i s  n o t  p o s s i b l e  f o r  you t o  s t a y  here  
because t h e r e  a r e  c l e a r  l i m i t s " .  But it i s  important  t o  be p r e s e n t ,  
and t o  be p r e s e n t  i n  d i f f e r e n t  ways; t o  be p r e s e n t  walking wi th  t hose  
who a r e  s u f f e r i n g .  Remember, t h e  c l isplaced,  t!le poo r ,  t h e  r e f u g e e s  
and work v i t h  them. lie have t o  s h a r e  t h e i r  l i f e .  And when I say  
t o  walk wi th ,  i t  i s  not  on ly  walking t o q e t h e r ,  bu t  s u f f e r i n g  t o g e t h e r ,  
sha r ing  t oge the r .  

I know t h a t  some of yo11 w i l l  t e l l  m e  "Look, Cesar ,  d o n ' t  be so  
utopian.  !"e, twrn,  educated i n  our  h igh ly  developed count ry  - w e  can 
never  become poor. Our g r a m r  w i l l  denounce us .  How can  you make 
u s  i d e n t i f i e d  with  t h e  poor? T h a t ' s  impossible ."  Somehow, t h a t  is 
t r u e ,  hut  t h i s  p roces s  of i n c a r n a t i o n ,  t h i s  p roces s  o f  being with ,  
walking with ,  i s  an unendinq process .  'You can go and do t h e  most 



you can do t h e r e ,  and t h a t  is where we must show our s p i r i t u a l  s trength.  
I d o n ' t  l i k e  t o  t a l k  about s p i r i t u a l  and mate r i a l  th ings  - t o  make t h a t  
dichotcmy, but somehow, i f  we have s p i r i t u a l  s t r eng th  - f a i t h  - then 
we m u s t  show it and not  j u s t  in Church o r  C'mpel o r  in some p r i v a t e  
form of prayer in our heart .  we have t o  show it i n  concrete ways .. . i n  
working with ordinary,  poor people. Doing t h a t ,  we exers ize  our 
presence with hope, with love, with f a i t h .  

A Loving Presence: tiate should not have a place i n  our hea r t s .  - 
Sometimes we become so desperate t h a t  w e t u r n  t o  

hate. But p lease ,  pray and re turn  t o  what you should be. The h i s t o r y  
of t h e  Church shows a l o t  of hatred. In t h e  name of God we have fought 
and k i l l e d  i n  war. Remember t h e  Crusades, t h e  Conquest and s o  many 
other  events  perhaps worse. We have t o  be preser.t without hate. We 
must avoid t h a t  temptation p rec i se ly  t o  be able  t o  accompany t h e  
people. 

The c l a s s  s t ruggle  is a f a c t ;  we cmnot  deny t h a t .  But t h e  r e a l  
challenge for  Chr i s t i ans  i s  how t o  overcome t h e  c l a s s  s t rugg le  by 
love and not hate. Vle have severa l  experiences of men and women who 
gave t h e i r  l i v e s  for  t h e   poor p rec ice iy  because they loved so much. 
A few days before I t a  and PIaura were k i l l e d  they came t o  see  me and 
were discussing t h e  q u a l i t i e s  of the  s i s t e r s  going t o  E l  Salvador t o  
work and of course w e  t a lked  of violence,  prayer,  e t c .  A t  one moment 
my quest ion was about readiness  t o  d i e ,  because of t h e  s i t u a t i o n  
there.  Playbe I was t a lk ing  from a t h e o r e t i c a l  viewpoint a t  t h a t  
p a r t i c u l a r  mcment but abollt f i v e  days l a t e r  they were k i l l e d .  They 
made t h e i r  decision.  

So we have t o  he present .  Our cont r ibut ion  then,  w i l l  be a 
cont r ibut ion  of love,  not  a cont r ibut ion  of violence. I res2ec t  
those  who use violence a t  some moments but I th ink t h a t  should not 
be our cont r ibut ion .  I grefor  t o  quote Dom Helder Camara when he 
sa id  " I  p re fe r  t o  be k i l l e d  before I k i l l .  " O r  \\'hat Bishop Ronero sa id  
c l e a r l y ,  and what nlany of our brothers  and sisters sa id  and d id  
before now. 

A C r i t i c a l  Presence: A t  t h e  s m e  time we have t o  exercize a c r i t i c a l  
presence. In a place l i k e  Nicaragua i s  i s  very 

important. I d o n ' t  be l ieve  too much in  vanguards. "!.Je a r e  the  
vanguards and t h a t ' s  why we a r e  doing t h i s  and that. . ." You have 
t o  prcve ti-at you a r e  i n  t h e  vanauard and t h i s  can be done only i f  
you a r e  i d n e t i f i e d  with t h e  majori ty of the  poor, i f  you respect  t h e  
voice of t h e  poor. We Chr i s t i ans  cim exerc ize  a c r i t i c a l  presence, 
not shouting, not  c r i t i c i z i n g  from a standpoint  a p a r t ,  but r e a l l y  
with t h e  witness of our l i v e s .  We have t o  be f r e e  t o  t e l l  them we 
don ' t  agree t o  t h i s  o r  t h a t  because of t h i s  or t h a t  reason. It is  not  
always easy, because when it comes t o  t h e  Lef t  we tend t o  Ix more 
t o l e r a n t .  We say they a r e  f iqh t ing  Eor tile pocr; But when t h e  Right 
i s  i n  quest ion we f ind  i t  e a s i e r  t o  r e a c t .  C!hen we f ind  our f r i e n d s  
a r e  t h e r e  then it is  a d i f f e r n t  s tory .  C r i t i c a l  presence i s  always 
t h e  challenge. 

"Supplementary" works: I can nlsn understand t l - m t  i n  some s p e c i f i c  
cases  ioe have t o  take  on "supplementary" worK. 

I want t o  c l a r i f y  t h a t  I dorl't belj-eve we p r i e s t s  o r  s i s t e r s  should be 
p a r t  of a p o l i t i c a l  party.  T h a t ' s  not what we a r e  ca l l ed  t o  but t h e r e  
a r e  concrete s iEuations in  which we cannot avoid doing supDlementary. 



Later  we can d i s c u s s  perhaps, t h e  cases  of Fernando, Miguel and 
Ernesto. I hope t h a t  E l  Salvador w i l l  not  come t o  t h s t ;  nor Guatemala 
e i t h e r ,  hut  I can uncerstar.d d i f f e r e n t  s i t u a t i o n s  where we n ight  have 
t o  t ake  on such work, although Canon Law, t h e  i n s t r u c t i o n s  of t h e  
Church and sometimes our super iors  w i l l  no t  be easy t o  dea l  with. 
Such cases  a r e  born ou t  of t h e  w i l l  t o  serve  t h e  ord inary  people. 

To conclude - I d o n ' t  l i k e  t o  appear naive,  but I r e a l l y  be l ieve  
t h a t  Chr is t ian  F a i t h  chal lenges u s  in s i t u a t i o n s  l i k e  those  of Cen t ra l  
Rmerica. The hope of t h e  r e su r rec t ion  has t o  be the re .  We should 
be men and women who t r y  t o  fo1:ow Jesus  i n  t h n t  concrete s i t u a ~ i o n .  
The following of Je sus  i s  not  a quest ion of our  s p i r i t u a l  r e t r e a t s .  
It is  not  a question of our Euchar is t ic  ce lebra t ion .  It should be a 
question of day t o  day l i v i n g ,  following Jesus ,  i n  concrete s i t u a t i o n s  
making present  t h e  God of L i f e  who i s  t h e  God i n  whdm VE believe. 

Talk given by t h e  Rev. Cesar Je rez ,  S.J. 
October 1.1, 1984, a t  Madison, Conn. t o  assembled 
Delegates of Maryknoll S i s t e r s  General Assembly 
and blaryknoll Fa thers  Society Chapter. J o i n t  
Theological Ref lec t ion  Days. 

- end - 

What am I t o  t e l l  them 
those  who a r e  here t o  s n i f f  around 
t h e  cur ious  
c r o d i n g  round t h e  t a b l e  
and i n  t h e  courtyard 
i n  Bethany 

- about t h e  darkness 
over  there-  

I d i d  not  see Abraham, Isaac  or  Jacob 
t h e  r ighteous ,  t h e  Prophets,  t h e  Judges o r  t h e  Kings 
But I have contracted t h e i r  s i l e n c e  

I am unable t o  speak 

Martha speaks Gra t i tude  
!-Iary s iqns  Hosanna 
What f o r ?  

I have come back t o  d i e  
I s h a l l  have t o  d i e  again 
and again and again 

So, I do not  r e q r e t  it 
it was worth it 
but only i n  order  t o  know 
t h a t  He, 
before He broug:it me back t o  l l f e ,  
wept 
because I had d ied  

Ref: THIXGS ULTIMATE; 
Janusz St .  P a s i e r t  (Trans. Charles  hambert). London, Poets  
'and Pa in te r s '  P res s ,  1980. 



John Fuellenbach, SVD 

(Le PE're P~e5lenbach a donn6 des conf6rence.s c t  &rig6 des 
skminaires pendant plus de i5 aizs sur t a  tEolog i t .  de La Liberation, 
e t  i Z  exprime encore sa sttcp6faction m suje t  des id6es dtranges que 
l e s  g m s  se font de ce t t e  t1Gotogie. En d+it de 5.000 pubLications, 
dans c'es Livres ou des a r t i c t e s ,  parues cntre 1970 e t  1980, i L  y a 
taujours une i . pormce  consid6rabte sur c e t t e  th4otogie. Par ex.: 
" c ' e s t  queL?ue chose dont i t  faut se m&fierV, "quetque chose d'erotique", 
"pas pour Les ,fidSLes mais pour des extr imis tes" ,  rknc m r o t t e  
passagJre", "une s trat6gie  marziste sous t e  courJert de t lEcri ture":  
teLLes sont certaines r6ftGrions entendues. Le P. John E'uettenbach 
espQre que l a  r6action du Vatican d c e t t e  t G o t o g i e ,  aura a moins 
pour e j f e t  que Les gsns concernds se sentiront provoquSs 2 ddcacorir 
Les raism,s de c e t t e  agi tat ion.  i1l.d. 2 .3 . ) .  

I m u l d  l i k e  t o  s t a t e  a  few bas ic  elements which a r e  a t  t h e  
hea r t  of t h i s  theology. i n  t h e  form of some theses  which a r e  inc lus ive  
no t  exclus ive  of each o ther .  

Libera t ion  Theology is:  

1 .  a  theology t h a t  o r i g i n a t e s  and develops out  of a  p a r t i c u l a r  
s i t u a t i o n  i n  Lat in  America, a  s i t u a t i o n  marked by " i l t te r  dependence 

and oppression" f o r  mi l l ions  of people and which asks  t h e  Church a  
very  sinp,? quest ion:  'Docs theology o r  t h e  Gospel have anytninr; t o  
say t o  c*.lr s i t u a t i o n  t h a t  could help t o  overcome t h i s  hopeless and 
despera te  s t a t e  of a f f a i r s ?  I f  n o t ,  t h e  church and t h e  gospel  w i l l  
become u t t e r l y  i r r e l e v a n t  t o  our s i t u a t i o n ' .  

2. a  theolcqy that asked f o r  a  r a d i c a l  commi.tment of t h e  Chr i s t i an  
t o  t h e  p l i g h t  of t h e  poor i n  order  t o  help them t o  change t h e  

s i t u a t i o n  through an  a c t i v e  encjagernent f o r  s o c i a l  j u s t i c e  and human 
r i q h t s .  Only such a  cormitment in  a  r a d i c a l  form can ix t h e  c o r r e c t  
k s i s  from which theologjy can be done and from where we w i l l  be ab le  
t o  understand t h e  Bible message once aqain co r rec t ly .  

3 a  theology t h a t  t akes  t h e  " s o c i a l  ana lys i s "  of a s i t u a t i o n  a s  
e s s e n t i a l  i n  order  t o  understand adequately t h e  causes of oppres- 

s ion  and dependence. Only then can one do theology c o r r e c t l y  and no t  
independently of t h e  concre te ly  anclyscd s i t u a t i c n .  
The s o c i a l  a n a l y s i s  which i s  usea,  borrows conce2ts from marxist 
s o c i a l  ana lys i s  which implies  a  p a r t i c u 3 . a ~  ideology but  most of a l l  
a  p a r t i c u l a r  s t r a t egy  f o r  charrging s c c i a l - p o l i t i c a l  s i t u a t i o n s .  This 
i s  one of t h e  main po in t s  of contention which has brought Libera t ion  
Theology i n t o  d i s p u t e  and discreci i t .  

4. a  theology t h a t  i s  c r i t i c a l  of a l l  t r a d i t i o n a l  Theology s ince  
t h e  use of s o c i a l  science helps t c  uncover t h e  unconscious pre-  

supposi t ions out  of which a l l  tkeoloqy i s  done. In p a r t i c u l a r ,  



marxist ana lys i s  of r e a l i t y  has shorn t h a t  a l l  our most l o f t y  ideas  
and i d e s i s ,  includinq theology, a r e  conditioned by s o c i a l ,  p o l i t i c a l  
and econ.mi : f ac to r s .  There i s  the re fo re  no ob jec t ive  theology t h a t  
could claim t o  be the  "norma normatan' for  a l l  theology, a  claim 
of ten  made o r  presumed by western theologians.  

In t h i s  connection t h e  accuszt ion of Liberat ion Theologians 
aga ins t  t h e i r  col leagues in the  I,Jest i s  two fo ld :  

a )  'You do not  da re  t o  subjec t  your theologica l  presupposi t ions 
t o  a  c r i t i c a l  a n a l y s i s  which would reveal  t h a t  your theology 
i s  t o  a  a r e a t  extent  t h e  product of your s o c i a l ,  p o l i t i c a l  and 
economic s i t u a t i o n ,  out  of which you unconsiously cons t ruct  your 
theology! European theology opera tes  from the  b a s i s  of af f luence  
and progress. The theoioqian i n  Europe does h is /her  theologizing 
from and f o r  such a socie ty .  

b) The second accusation i s  t h a t  of arroqance: European theologians 
behave a s  i f  they know what theology i s  and t h a t  everyone e l s e  
has t o  suhmit t o  t h e i r  judgement when t h e o l o g i z i ~ g .  

5. a  theology t h a t  se r ious ly  t r i e s  t o  g ive  new meaning t o  t h e  Word 
of God in a s i t u a t i o n  of hopeless oppresslor) and u t t e r  dependence. 

It sees  i t s e l f  a s  t h e  c o r r e c t  i n t e r p r e t a r i o n  of Vatican I1 and t h e  
papal  documents, Populorum progress io  and Cvangelii  Nuntiandi f o r  
the  s i t u a t i o n  i n  Latin America. 

P!y concern here i s  now t o  show t h e  b i b l i c a l  b a s i s  on which t h i s  
theology bases i t s  challenging claims. The quest ion here is not  so 
much t h a t  1.larxism seems t o  have an influence on t h i s  theology but on 
how t o  introduce r e a l  change i n t o  a hopeless s i t u a t i o n  i . e .  t h e  
quest ion of s o c i a l  s t r a t egy  i n  which marxist elements seem t o  appear. 
But t h e  more basic question i s  t h e  one S c h i l 1 e e k c . k  asked already 
yea r s  aGo: "Should we Chr i s t i ans  put  t h i s  r,vrld i n  order  and i f  so- 
why?" The theologica l  bases seem t o  be: t h e  Kingdom of God and, a  
c o r r e c t  imaqe of G o d .  

I. 'RlE KINGDOPI OF GOD 

Without going i n t o  g rea t  d e t a i l s  t o  do j u s t i c e  t o  a  concept a s  
complex a s  t h e  b i b l i c a l  term or  symbol-Kingdom of God-we can say witn 
j u s t i f i c a t i o n :  God's u l t imate  p lan ,  h i s  i n t e n t i o n a l i t y  with t h e  
whole of c rea t ion ,  can be adequately expressed by t h e  b i b l i c a l  term: 
KINGDOM OF GOD. Brinyinq about the Kingdom of God i s  t h e  u l t imate  
goal of something l i k e  h i s to ry ,  it i s  t h e  fu l f i lmen t  of t h e  age-old 
drearr. of humankind and of na ture :  t h e  ?:ew heaven and t h e  irew e a r t h  
(1  Cor 15:23-233. This u l t imate  goal of a l l  c rea t ion  i s  for  
Chr i s t i ans  t h e  vantagepoint from which we understand ourselves and 
t h e  whole of r e a l i t y .  It  i s  our Chr is t ian  "VISIOIJ", t h e  horizon 
within which we loca te  and arrange everything. 

This  world i s  t h e  arena where God's u l t imate  p lan  of crea t ion  
unfol8s. The Kinqdon of God happens f i r s t  of a l l  here i n  the n i d s t  
of our humn a f f a i r s .  It  hopnens a l ready,  among u s  although t h e  
f u t u r e  fu l f i l lmen t  i s  s t i l l  t o  come. It i s  t h i s  world t h a t  w i l l  be 
transformed. in to  t h e  Bew heaven and t h e  New ea r th .  



It i s  IiOT a s  i f  God c o l l e c t s  a  few p ieces  from t h i s  o ld  world and 
cons t ruc t s  from these  t h e  "beau t i fu l  mosaic'' which w i l l  make up t h e  
New heaven and t h e  New e a r t h  while t h e  r e s t  of c rea t ion  i s  meant t o  
be t h e  f u e l  t o  'hurn '  t h i s  mosaic. I t  i s  t h e  whole o$ c rea t ion  t h a t  
w i l l  he transformed i n t o  t h e  New heaven and t h e  New e a r t h .  

Jesus  saw God's Ringdom a s  a  r e a l i t y  breaking i n t o  t h i s  world, 
chal lenging a l l  present  s t r u c t u r e s  and ?ewers, r.ot a s  utopian v i s ion  
t h a t  might come a b u t  one day. The Kingdom i s  in  our midst ,  it i s  
now t h e  al l -determining r e a l i t y  in  t h e  midst of t h e  o ld  sin-permeated 
world which i s  s t i l l  under t h e  n;ghty sway of e v i l  powers and 
p r i n c i p a l i t i e s .  

The Churchen te r sp rec i se ly  here. She i s  r e l a t e d  t o  t h e  whole of 
humankind and must see  herse l f  i n  t h e  sevice  of God's p l an ,  t h e  
K-ingdon of God. I n  her t h e  f i n a l  f u l f i l l m e n t  of God's plan i s  
" i n i t i a l l y  and i n  an an t i c ipa to ry  way" a l ready present .  

KINGDOM OF GOD - - - -~ - - - - , WORLD 
E 

I CWRCH I (Cosmic dimension) 
Ronr 8:20-24 

Thus t h e  mission of the  Church today can he described i n  a  
th ree fo ld  way: 

1. t o  _~roc la im i n  W~rd  and Sacrament t h a t  t h e  Kingdom of God 
has come in  t h e  power of Jesus  of Nazareth. 

2 .  t o  o f f e r  her own l i f e  a s  a  " t e s t  case" t o  show t h a t  t h e  Kingdom 
i s  present  and opera t ive  in  t h e  world today. She i s  an a n t i c i p -  

a t i o n  of tne  f i n a l  r e c o n c i l i a t i o n  of t h e  whole of h i s t o r y ,  although 
t h i s  i s  r e a l i z f d  i n t i a l l y  in  a  p a r t i c u l a r  phenomenon of h i s t o r y ,  
namely t h e  Chr i s t i an  c o m ~ n i t y .  

3. t o  chal lenge soc ie ty  a s  a  winole, t o  r e s t r u c t u r e  i t s e l f  along t h e  
bas ic  p r i n c i p l e s  of t h e  ' inbreaking '  Kingdom which a r e :  j u s t i c e ,  

peace, brotherhood and human r i g h t s .  This  i s  a ' c o n s t i t u t i v e  el~ev.ent  
of proclaiming t h e  Gospel' s ince  the  ul t i rcate  qoal  oE t h e  1:ingdom 
is  t h e  trans,formation of t h e  whole of c rea t ion  and t h e  Church must 
understand her mission i n  t h e  serv ice  of t h e  imminent Kingdom of 
God. 

This " h o l i s t i c  view" of the  human. person and t h e  world i s  
d e c i s i v e  Salva t icn  i s  something t h a t  e f f e c t s  a l l  r e a l v s  of c rea t ion  
and a l l  interhuman r e l a t i o n s ,  autonomous, in t e rpe r sona l ,  and s o c i a l .  
Since t h e  Kingdom e n t e r s  a sin-permeated world, a  world of oppression 
and e x p l o i t a t i o n ,  ' s a l v a t i o n '  i s  t o  be understood a s  l i b e r a t i o n , a n  
al l -evbracing l i b e r a t i o n ,  t h a t  i s ,  i n  a " h o l i s t i c  sense": s p i r i t u a l ,  
psychological., and socio-pol i t ica l . .  

A tauman person i s  e s s e n t i a l l y  determined by two f a c t s :  'being 
i n  t h e  Ymrld' and 'being r e l a t e d ' .  3 0 t h  elements bind him o r  trer 
e s s e n t i a l l y  i n t o  t h i s  world and the  soc io -po l i t i ca l  r e l a t i o n  m u s t  be 
taken se r ious ly  when it i s  a  matter  of a ' h o l i s t i c  approach' t o  
sa lva t ion .  Therefore,  t o  be a  Chr i s t i an  means t o  commit oneself  in 
t h e  name of t h e  Kingdom presen t ,  t o  mediating sa lva t ion ,  o r  b e t t e r  



l i b e r a t i o n , t o  a l l ,  b u t  in p a r t i c u l a r  t o  t h o s e  who a r e  most excluded 
from t h e  peace ,  j u s t i c e  and joy o f  t h e  ' i nb r eak ing '  Kingdom of God. 
(Rom 14:17) 

S t .  Pau l  ha s  g iven  u s  a n  a lmost  c l a s s i c  d e f i n i t i o n  o f  what t h e  
Kingdom of God is a l l  about :  

"The Kingdom o f  G o d  i s  n o t  a  Znatter of e a t i n g  and d r l n k i n g  bu t  a  
matter o f  j u s t i c e ,  peace and j cy  i n  t h e  Holy S p i r i t . "  
(Ron 14:17) and,-  "Not i n  t a l k  c o n s i s t s  t h e  Kingdom of God but  
i n  Power" ( 1  C c r .  4:20). 

A l b e r t  Schwei tzer  once c a l l e d  t h i s  t e x t  of Romans, "A C h r i s t i a n  
c r eed  f o r  a l l  times: To be a  C h r i s t i a n  means t h e n ,  t o  t r an s fo rm  
s o c i e t y ,  human r e a l i t y ,  human s t r u c t u r e s  in t h e  d i r e c t i o n  of j u s t i c e ,  
peace  and joy i n  t h e  Holy S p i r i t :  t o  commit onese l f  t o  change s i t u -  
a t i o n s  where t h e  o p p o s i t e  i s  most ev iden t  and t a n g i b l e  s i t u a t i o n s  
i n i m i c a l  t o  t h e  Kingdom which i s  c o n s t a n t l y  b reak ing  i n t o  t h i s  world. 

T h i s  b r i n g s  u s  t o  t h e  nex t  t h e o l o g i c a l  p r e suppos i t i on  of 
L i b e r a t i o n  Theology, one which tries t o  answer t h e  c o n s t a n t l y  posed 
ques t ion :  "Nhy a  commitment f i r s t  and foremost. t o  t h e  marg ina l ized  
o f  o u r  s o c i e t y ? "  

I .  THE COIiRECT IlWGE OF GOD 

Commitment t c  a  " l i b e r a t i n g  p r a x i s " ,  t h a t  is ,  an a c t i v i t y  which 
t r an s fo rms  s o c i e t y  on beha l f  o f  t h e  oppressed  and e x p l o i t e d  i s  r a -  
garded a s  t h e  most impor tan t  e x e r c i s e  of Ch r i s t i an  c l l a r i ty .  One 
could s ay  s i m i l a r l y ,  t h e  "op t ion  f o r  t h e  poor" becomes t h e  c e n t r a l  
p i n t  o f  a t r u e  c h r i s t i a n  commitment. The t e rm  " l i b e r a t i n g  p r a x i s " ,  
however, is u l t i m a t e l y  'ha key concept  o f  L i b e r a t i o n  Theology and t h e  
r e a l  p o i n t  of c o n t e n t i o n  - t h e  a c c u s a t i o n  of Marxis t  underpinning.  
The word l'RAXIS, a key wsrd o f  Marx, r e f e r s  t o  t h e  primacy o f  human 
involvement i n  t h e  p r o c e s s  o f  l i v i n g  a corwitment which embodies 
bo th  do ing  and t h i n k i n g  t o g e t h e r .  Thinking o r  " theory"  does  n o t  
p recede  and g u i d e  involvement a s  happens in an a b s t r a c t  phi losophy 
of l i f e .  Th ink ing  r a t h e r ,  o p e r a t e s  from w i t h i n  involvement.  I n  
t h e  involvement ,  t h e o r y  c a r  r e f l e c t  both  on i t s e l f  and on do ing  s o  
a s  t o  set involvement on t h e  r i g h t  pa th .  T h i s  is c a l l e d  "or tho-  
p r ax i s " .  

Orthodoxy is ,  t h e r e f o r e ,  u s e l e s s  wi thout  o r t h o p r a x i s :  i n  f a c t  
it becomes a  cove r  f o r  f a l s e  p r a x i s  i f  it i s  cons idered  " r i g n t "  
i n  i t s e l f .  

The primacy of hman involvement ove r  t h e o r y  as  such i s  found 
i n  o t h e r  ph i l o soph i e s  a s  wel l .  Theology of L i b e r a t i o n  a s s i g n s  
primacy t o  t~hn  " p r a x i s  o f  f a i t h "  i . c .  t h e  b i b l i c a l  doing o f  t r u t h .  
And it sees p r a x i s ,  a s  n e c e s s a r i l y  havifig a  s o c i o - p o l i t i c a l  dimension- 
an  i dea  b a s i c a l l y  d e r i v e d  from Kar l  :.larx. C h r i s t i a n  o r t h o p r a x i s  
must a cco rd ing ly  i nc lude  a r i g h t  s n c i o - p o l i t i c a l  involvement;  it 
cannot  be l i m i t e d  t o  p r i v a t e  v i r t u e s .  

The b a s i c  ques t i on  f o r  u s  is n o t  whether t h e s e  Cdms axe borrowed 
Kar l  M,.rx b u t  whether o r  n o t  t hey  have a  basis i n  s c r i p t u r e  i t s e l f .  
L i h e r a t ~ n r  t h e o l o g i a n s  p r e s e n t  t h e  fo l lowing  b i b l i c a l  b a s i s  f o r  t h e i r  
view t h a t  a  " l i b e r a t i n g  p r a x i s "  i s  t h e  c o r e  o f  any C h r i s t i a n  ccmmitment: 



1. The EXODUS s t o r y  a s  THE model of reve1ation:Ex. 3:7-9 i s  regarded 
a s  t h e  b a s i s  f o r  a l l  

r e v e l a t  ion: 
" I  have seen t h e  miserable s t a t e  of my people in Egypt. I have heard 
t h e i r  c ry  t o  be f r e e  of t h e i r  s lave  d r i v e r s .  Yes I am well aware of 
t h e i r  su f fe r inq .  I mean t o  a e l i v e r  them out  of t h e  hand of t h e i r  
oppressors.  " ( see  a l s o  D t .  b:20-24) 

Here God r e v e a l s  h i s  very being, who he i s  and w i l l  be. He 
r e v e a l s  h inse l f  a s  a  God who hears  t h e  c ry  of t h e  oppressed and who 
comes t o  s e t  them f r e e .  I t  i s  G d  who t akes  t h e  i n i t i a t i v e  i n  
human h i s t o r y  and who r e v e a l s  h inse l f  through concrete events ,  a  r'sd 
who saves i n  h is tory .  This  i s  the  primary theme of r eve la t ion  within 
t h e  Old Testament a.?d t h e  f a i t h  of I s r a e l .  God's f i r s t  deed on 
behalf of h i s  people was an a c t  of s e t t i n g  a  group of oppressed 
people f r e e ,  a  p o l i t i c a l  a c t .  s ince  God remains always f a i t h f u l  t o  
himself a l l  f u r t h e r  r eve la t ion  has t o  be seen i n  t h e  l i g h t  of t h i s  
f i r s t  a c t .  

2 .  God's demand f o r  J u s t i c e :  The g r e a t  prophets l i k e  Jeremias, 
I sa i ah ,  Hosea, Amos and Micah a l l  had 

one dec i s ive  theme and p r i o r i t y  in t h e i r  preachinq: J u s t i c e  and 
doing r i g h t  tobards  o n e ' s  neightour". 
I n  p a r t i c u l a r  they cont ras ted ,  l i t u r g y  and worshig with t h e i r  demand 
f o r  doing jus t i ce .  (Is. 1:ll-17; 58: 1-11; Amos 5:21-26; Micah 6:s-8) 
Jeremias '  phrase might he the  bes t  summary of t h e i r  p r o t e s t :  
"To know me, Yahweh, means t o  do J u s t i c e " .  ( J e r .  22:16). 

Generally we can say: t h e  G G ~  of t h e  (YT is  t h e  one who revea l s  
a  c l e a r  p r e f e r e n t i a l  love f o r  t h e  poor and t h e  oppressed and who i s  
determined t o  s e t  them f r e e .  The themes of many psalms reveal  t h i s  
aspect  a s  well. Cul t  and worship must be based on j u s t  behaviour 
towards o n e ' s  n e i g h h u r ,  otherwise it i s  use less .  (Ps .  72,58.36.94) 
The Messiah i s  understood a s  the  one who w i l l  br ing about Yahweh's 
j u s t i c e  on behalf of t h e  oppressed. (Is. 9:5-6; 11:2-4: 61 : l f ,  
J e r .  23: 5-6) .  

3. J e s u s '  Mission: Je sus  understood h i s  mission i n  l i n e  with t h e  
g rea t  prophets  a s  Luke i n  4:lG-21 and Matthew 

i n  11: 1-6, quoting Is. c l e a r l y  ind ica te .  

The Kingdom message i n  Jesus '  preachinq means t h e  t ransformation of 
a l l  human s t r u c t u r e s .  Placinq oneself  in t h e  perspect ives  of t h e  
Kinqdorn of God means t o  p a r t i c i n a t e  i n  t h e  s t ruggle  f o r  t h e  l i b e r a t i o n  
of those  who a r e  oppressec? by others .  

4. J e sus  and 2 o l i t i c s :  L i b r a r i e s  have been t ~ r i t t e n  about Je sus '  s tand 
regarding p o l i t i c s .  J e sus  d id  not  present  any 

p o l i t i c a l  agenda o r  prograrne nor d id  he chal lenge t h e  a r i s t o c r a t i c  
and h ie rach ica l  worl3view of h i s  time but he d i d  r e l a k i v i z e  a l l  
au thor i ty  2nd put  it under t i e  judgement of t h e  ' inbreaking '  Kingdom. 
Fie d id  yropose a  "metapol i t ics" ,  t h a t  i s ,  a system of va lues  and a  
view of r e a l i t y  by which arly context  may be judged. The quest ion 
which we have t o  answer is: what does Jesus  want of u s  today, i n  t h e  
time a f t e r  Pentecost? 

5. O u r  God a s  a  compassionate God. The Eible  g ives  us  many images and 
desc r ip t ions  of who God i s  but t h e  - 

most adequate desc r ip t ion  s e e m  t o  be: "our Cod is a  compassionate God", 



a God who i s  with us ,  who does not redeem us  by pu l l ing  u s  out  of 
our misery while himself r e ~ a i n i n g  i n  h i s  glory.  iis is  a God who 
saves h i s  c rea tu res  by cominq down d i r e c t l y  i n t o  our misery, our 
oppression and exn lo i t a t ion ,  and who s u f f e r s  a l l  our riiisery "with us" 
( E m n u e l ) .  He redeems u s  hy ident i fy ing hir:self 1:iith our t r u e  
s t a t e .  The amazing f a c t  i s  t h a t  God can be found i n  p a r t i c u l a r  t h e r e ,  
where people s u f f e r ;  hrhere suffri . ing arid mi-2i-y il-. t h i s  i,!srl-l i r e  irosl; 
obvious. This  i s  t h e  r e a l  mystery of our God i n  Jesus  C h r i s t ,  a 
mystery we w i l l  never understand. A s  Nother Theresa would have it: 
one can f i n d  God in  t h e  f i r s t  p lace  among t h e  poorest of t h e  poor a.ld 
the  most forgotten and exploi ted on t h i s  ea r th .  

The mystery of t h e  poor i s  t h a t  God wants t o  redeem t h e  world 
through them. Jesus  demonstrated t h i s  in  h i s  o m  l i f e  and in h i s  
p r e f e r e n t i a l  love f o r  t h e  poor. H i s  l i f e  and mission wan t h a t  of 
accepting powerlessness and by doing so he revealed t h e  l i m i t l e s s n e s s  
of God's compassion. 

From t h i s  b i b l i c a l  point  of view Liberat ion Theology r e f e r s  
cons tant ly  t o  t h e  "emotional aspect"  of o n e ' s  commitment t o  t h e  poor. 
Be who has never experienced oppression and exp lo i t a t ion  w i l l  never 
know what t h i s  way of t a l k i n g  about God (theology) is  a l l  a b u t .  
Only tb* one who makes t h i s  commitment t o  a ' l i b e r a t i n g  p r a x i s '  on 
tehal :  o t  these people and agains t  t h e  e x i s t i n g  s o c i a l  order w i l l  
come t o  Lae and understand. I t  w i l l  lead him t o  t h e  discovery of 
God's l i b e r a t i n g  power and t o  a new understanding of h i s  f a i t h .  

111. THE IDEOLOGICAL AN"U POLITICAL DIIIENSION OF 

LIDEIlATION TIIEOLOGY 

We a l l  a r e  well. aware today t h a t  t h e r e  i s  no such th ing a s  an 
objec t ive  science,  o science,  t h a t  does not depend on unrezlected 
presupposi t ions.  I.!e a l l  t h ink ,  judge and e c t  out  of very concre te  
presupposi t ions which we normally accept  u n c r i t i c a l l y  and a s  s e l f -  
evident.  b'e never quest ion these  ?resupposi t ions.  I t  was Karl Marx 
who, through a r igorous ana lys i s  of s o c i a l  and economic s i t u a t i o n s ,  
has convincingly shown t h a t  t h e  socio-economic s t r u c t u r e  of soc ie ty  
(which he ca l l ed  t h e  sub-s t ruc ture)  condit ions t o  a la rqe  extent  a l l  
our t h i r k i n g ,  judging and ac t ing  ( t h e  so-ca l led  supers t ruc tu re ) .  

Liberat ion Theologians have i n s i s t &  t h a t  these  f indings  hold 
t r u e  f o r  a l l  theology a s  well. Before one can s t a r t  thologizing a t  
a l l ,  one must f i r s t  c r i t i c a l l y  r e f l e c t  on o n e ' s  presupposi t i sns  an3 
c r i t i c a l l y  exanine how f a r  o n e ' s  own theo log ica l  concepts a r e  "con- 
d i t ioned"  by socio-economic f a c t o r s .  Tile question i s  always t h e  
same: For whon does one d s  theology and f ran  what s i t u a t i o n  or  
pos i t ion  i s  it done? The whole way we perceive r e a l i t y  must be 
looked a t  c r i t i c a L l y  and with a kind of suspicion t h a t  i n  f a c t  we 
perce ive  i t  from t h e  unconscious presupposi t ion of maintaining 
i s o c i a l  and economic subs t ructure  which i s  advantageous fo r  us  b.t 
which might be q u i t e  disadvantageous f o r  t h e  oppressed. 

Awakeninq t o  t h e  f a c t  t h a t  a l l  our th inking,  judging and ac t ing  
i s  conditioned t o  s l a r g e  degree from these  subs t ructures  can be a 



r e a l  eye-opener. To be knocked out of one ' s  comfortable worldview 
and frame of reference can be t raumatic  and l ibe ra t ing .  (Example: 
I knew a  bishop who t o l d  me t h a t  he cazne t o  see t h e  whole oppressive 
s t r u c t u r e  of h i s  soc ie ty  only a f t e r  a  policeman had kicked him. This  
opened h i s  eyes t o  what was going on i n  h i s  count ry) .  There is  a  way 
of experiencing r e a l i t y  which can lead us  t o  an ideologica l  suspioion 
which i n  t u r n  makes u s  suspicious of how we do theology and how we 
read t h e  Eible. 

The hypothesis i s  t h a t  ideologies  connected with cu r ren t  s o c i a l  
condi t ions  and vested i n t e r e s t s  may be unconsciously r u l i n g  our 
present  t t ~ e o l o g i c a l  ideas  and pas to ra l  praxis .  It is agreed ahd 
accepted t h a t  Liberat ion Theology presupposes a  p a r t i a l i t y  in favour 
of the  oppressed and t h i s  i s  consciously accepted,  not  on t h e  b a s i s  
of theologica i  reasoning a lone ,  but on t h e  b a s i s  of human c r i t e r i a .  
The accusation mady by Liberat ion Theoloqy aga ins t  academic theology 
is t h a t  while it may be well  aware of i ts  unconscious p a r t i a l i t y ,  
t h e  f a c t  t h a t  it poses a s  something impar t i a l ,  i s  a  sign of i t s  con- 
se rva t ive  p a r t i a l i t y  from t h e  very s t a r t .  

Liberat ion Theology insists emphatically t h a t  only a  commitment 
t o  a  l i b e r a t i n g  p r a x i s  can bf t h e  t r u e  s t a r t i n g  poin t  f o r  theology, 
i . e . ,  t o  t a l k  about G o d ,  t o  understand who t h e  God of t h e  Bible 
r e a l l y  is. One can read t h e  Bible c o r r e c t l y  only from t h e  s i t u a t i o n  
o f ,  and t h e  experience o f ,  t h e  poor and t h e  oppressed. 

The r e a l  chal lenge of Liberat ion Theology i s  t h i s :  it is .uc 
from t h e  t o p ,  but only from t h e  bottom of soc ie ty  t h a t  t h e  world can 
be redeemed. Any change i n  soc ie ty  and a n y ' l i b e r a t i n g  p r a x i s '  of 
t h e  poor w i l l  only come about through a  change i n  t h e  subs t ruc ture .  
Proclaiming new ideas  o r  denouncing present  s i t u a t i o n s  a s  un jus t  and 
?ehumanizing, while a t  t h e  same time avoidinq t h e  r e a l  s t rugg le  t o  
change s t r u c t u r a l  causes t h a t  u l t ima te ly  c r e a t e  e x p l o i t a t i o n  an6 
oppression,  w i l l  no t  bring about change no matter  how prophe t i ca l ly  
it is  done. 

Liberat ion Theology sees  a  th ree fo ld  t a s k  that has t o  he 
accomplished i n  order  t o  change t h e  present  s i t u a t i o n :  

1. a  " soc ia l  ana lys i s "  t o  uncover t h e  s t r u c t u r a l  causes of exp lo i t a t ion  
and oppression. This  does not  have t o  he a 'marxist a n a l y s i s ' .  

2 .  an educat ional  t a s k  of making t h e  exploi ted aware of what i s  
happening t o  them. That m e a s  a  "change of consciousness of t h e  
people" in  order  t.o enable them t o  i d e n t i f y  t h e  s t r u c t u r a l  causes 
of t h e i r  p l i g h t  and t o  conceive the  p o s s i b i l i t y  of e l iminat ing  them. 

3.  A s t rugg le  aga ins t  t h e  opressing f o r c e s  which demands a  commitment 
t o  a  ' l i b e r a t i n g  p r a x i s ' .  

It i s  t h i s  l a s t  poin t  t h a t  remains t h e  r e a l  po in t  of contention. 

I V .  TtiE NECESSARY SPIRITUALITY 

Liberat ion Theology demands a p a r t i c u l a r  kind of s p i r i t u a l i t y .  
The option f o r  the  explo i ted  and oppressed i s  not  j u s t  n a t u r a l .  It 
is  important Lhat i n  such a  commitment t h e  God of Je sus  Chr i s t  i s  ex- 
perienced a s  one who comes t o  s e t  us  f r e e  through h i s  su f fe r ing  with 



t h e  poor. He it i s  who gives u s  t h e  s t r e n g t h  and courage t o  under- 
take  f o r  t h e  poor a ' l i b e r a t i n g  p r a x i s '  which always includes the  
oppressor a s  well,  and which r e f r a i n s  from a l l  hatred and violence 
aga ins t  those  who cacse t h e  s i t u a t i o n  oE " i n s t i t u t i o n a l  violence". 
Vlithout such a deep c h r i s t i a n  s p i r i t u a l i t y ,  o r i e n t a t i n g  i t s e l f  cons tant ly  
t o  Jesus  Chr i s t ,  one cannot l i v e  t h i s  commitment without ending up 
i n  t o t a l  f r u s t r a t i o n m d d i s i l l u s i o n m e n t  a s  we have seen so often.  

A commitment t o  t h e  pocr 3 0 ~ s  not grlarantee t h a t  we w i l l  be 
successfu l  i n  t h e  sense  t h a t  we w i l l  f i n a l l y  c r e a t e  a j u s t  soc ie ty , -  
t h e  Kingdom oE God on e a r t h .  I f  Liberat ion Theology is capable of 
such a s p i r i t u a l i t y ,  then t h e  accusation so e a s i l y  hurled aga ins t  it 
t h a t  it i s  nothing but a "revolut ionary kind of p r a x i s  a l a  Karl  Marx" 
i s  u t t e r l y  wrong; without such a dee? b i b l i c a l  s p i r i t u a l i t y  it w i l l  
not  and even should not  survive. But with such a s p i r i t u a l i t y ,  it 
is a r e a l  chal lenge and w i l l  l ead ,  of necess i ty ,  co a new way of 
doing theology i n  a l l  f i e l d s  of t r a d i t i o n a l  theologizing.  

The r e a l  chal lenge could be summarized l i k e  t h i s :  

l h a t  is t h e  key t o  t h e  co r rec t  understanding of t h e  Word of G a l  
fo r  our time and i n  our s i t u a t i o n  today? 

Liberat ion Theo lqy  would say: Only a t r u e  comitment  t o  a 
l i b e r a t i n g  p rax i s  on &hal f  of our oppressed aqd exnlo i ted  brothers  
and s i s t e r s  w i l l  enable u s  t o  see  and t o  experience who t h e  God of 
J e s u s  C h r i s t  r e a l l y  is. The word of  God is disc losed  only from such 
a commitment. Therefore, theology, t a l k  about God, can only S t a r t  
and be ca r r i ed  out  f r m  such a presupposi t ion i f  it wants t o  be 
authent ic .  

Memi, February 5, 1985 



COFU'ORATE CUM ITXSrT TO JUST ICE 
MD 

om ION FOI; ME WOR 

(Betow i s  a l e t t e r  adEi-essed t o  the  head of the  . , 

Jesui t  Social Secreturiate m d  puCZishec1 i n  h i s  lu'ewsletter, "Promotio 
Jus t i t iae" ,  of February, 2 985 .  .Tt  ra i ses  forcepdtly q u e ~ t i o n s  reluted 
t o  corporate comitrnent of the  J e ~ ~ i t s  t o  jus t ice .  I t  centres on 
the alienation many feet who have not b e e  abte t o  understmad tne  
meaning o f  Decree 4 of the  32nd Zesuit Genera2 Congregation treat ing 
oje corporate conunitnent t o  Just ice .  For have tlwy been able t o  i n t e r -  
grate it i n t o  t h e i r  s p i r i t u a l i t y  and apostolate. 

The concern raised i n  t h i s  l e t t e r  ~ ! i l i  provoke echos i n  many 
E D O S  members. ) 

Dear Father ,  

I have read with g r e a t  joy the  i e t t e r  of 20th October you have 
addressed t o  a3.1 t h e  f a t h e r s  and brothers  of t h e  Society. You 
introduced yourself a s  t h e  new d i r e c t o r  of the  Socia l  S e c r e t a r i a t  a t  
t he  Curia,  and made a request  fo r  co l labora t ion  i n  publishing 
Promotio Jus t i t i ae .  I apprec ia t e  i t s  purpose, indica ted  by you a s  
"being a t  tne  semiice of  those who r~ork on ~ h e  front l ines  o,? the  
social q o s t o l a t e  and of a l l  Jesu i t s  wko earnestZy seek t o  put i n t o  
practice Decree 4 of the  32nd G.C.".  

These l a s t  words made me r e f l e c t  again on something t h a t  has 
been constanly on my mind, and which I l i k e  t o  express in  a  form of 
a  quest ion:  Are you s a t i s f i e d  with t h e  a s s imi la t ion  of necree 4 by 
t h e  Society of Jesus? O r ,  i f  you p re fe r :  Do you bel ieve t h a t  Decree 
4 has r e a l l y  penet ra ted  the  l i f c  of the  Society? 

I r a i s e  t h i s  ~ e s t i o n  hecause of t h e  knowledge I have of some 
provinces of Lat in  America and Curo?e and because of information I 
have gathered from var ious  sources. From a l l  t h i s  I come t o  understand 
t h a t  t h e r e  a r e  q u i t e  a  number of Jesui.ts b e l o n ~ i n g  t o  d i f f e r e n t  age 
groups, having g r e a t  human and r e l i g i o u s  q u a l i t i e s ,  o f t en  involved i n  
works of g r e a t  inf luence ,  ye t  fac ing  g r e a t  d i f f i c u l t i e s  with r e ~ a r d  
t o  Decree 4 ,  f inding  themselves psychoiogical ly blocked i n  accepting 
t h e s e  d i r e c t i v e s  and i n  f u l l y  in t eg ra t ing  t h e  cause of j u s t i c e  i n t o  
t h e i r  work. 

Th i s  problem i s  a11 t h e  more d e l i c a t e  b e c a ~ s e  many of these  
persons a r e  very earnes t  in t n e i r  re1igi :sus l i f e  and a r e  committed t o  
t h e  se rv ice  of f a i t h  in t he  f i e l d  of t h e i r  ow1 apos to la te .  Though 
being f u l l  of good w i l l  t h e  t a sk  ~f  promoting j u s t i c e  confuses them 
and even leads  them t o  r-egative reac t ions .  

The consequences of such reac t ions  a r e  many ar.d ser ious .  This  is 
obvious, and I need not  say more 3 b u t  it. 'fat,  i f ,  as you r i g h t l y  
s t a t e  "the promotion of jus t ice  m u s t  he a Zimensiciii comro1-i t o  n t l  our 
minis tr ies" ,  it is obvious t h a t ,  t h i s  not being a c t u a l i s e d ,  t h e  



e f f e c t i v e n e s s  of t h e s e  works is m c h  reduced. I n  t h i s  c a s e ,  even 
t h e  i n t e n t i o n  t o  s e rve  f a i t h  can  l e a d  t o  r e s u l t s  t h a t  u l t i m a t e l y  a r e  
counte rproduc t ive .  

I~Jhat matters rnost i s  t h a t  we i n q u i r e  i n t o  t h e  cause s  t h a t  have 
brought about  t h i s  s i t u a t i o n  and f i n d  t h e  remedies  f o r  it. One of 
t h e  cause s  i s  e a s i l y  d e t e c t e d  i n  an un fo r tuan t e  p r e s e n t a t i o n  of t h e  - 
op t ion  f o r  t h e  poor ,  h u r t i n g  some deep ly  and l e ad ing  them t o  r e a c t  
a q a i n s t  it. One cou ld  f u r t h e r  mention t h e  format ion r ece ived ,  t h e  
m i l i e u  of work, an? t h e  l i f e  s t y l e  o f  some c o r n u n i t i e s ,  e t c .  What 
I cons ide r  most i n p o r t a n t ,  nowever, i s  t h a t  we unders tand  t h e  i s s u e  
and t h a t  we seek t o  presenE t h e  r e a l i t y  of i n j u s t i c e  i n  a  manner t h a t  
t ouches  a l l  of us ,  makinq u s  f e e l  tine urgency of u n i t i n g  our e f f o r t s  
and mot iva t ing  a l l  J e s u i t s  t o  c o l l a b o r a t e  i n  e f f e c t i v e l y  t rans forming  
a  s i t u a t i o n  whioh is t o t a l l y  i n  c o n t r a d i c t i o n  with t h e  Gospel. 

I have p u t  t -h i s  problem b e f o r e  you, d e a r  f a t h e r ,  because I 
cons ide r  it t o  be fundamental .  A s  long  a s  t h i s  ha s  n o t  k e n  solved 
t h e r e  always w i l l  b e  pe r sons  i n  t h e  Soc i e ty  who w i l l  r e c e i v e  Promotio 
Jus t i t iae  with  apprehens ion ,  and t h i s  w i l l  reduce t h e  e f f i c a c y  of 
i n i t i a t i v e s  coming from t h e  S o c i a l  S e c r e t a r i a t e .  

A f f e c t i o n a t e l y  i n  t h e  Lord,  

Eduardo Briceno,  S. J. 

Ref. Promotio J u s t i t i a e ;  2 5  Feb; 1985. 

"HOLY FATE!?.. !?E M E  HUNGRY! " 

On the ZasS day o f  h i s  v i s i t  t o  Peru, Pope Jolz  Pad spoke t o  
an estimated t w 7  milZion sZwndrjeZlers who had qa therd  i n  ViZZa EZ 
Salvacior, a huge shantytom. located on the  barren sand dunes outs-de 
Lima. In  the name of the cZumts Christian co:munities, V,ictor C k c o  
deZivered She f0ZZowir.g address Zo tha pope: 

Welcome Holy Fa ther !  The people oE t h e  sliantytowns, t h e  C h r i s t i a n s  
communities, t h e  working c l a s s  oi Peru and e s p e c i a l l y  t h e  pcople  oE 
V i l l a  E l  Salvador  EeeL deep ly  g r a t e f u l  f o r  your p a s t o r a l  v i s i t ,  which 
once aga in  demonstra tes  your s o l i d a r i t y  w i t h  t n e  e a r t h ' s  poor  and 
s t r e n g t h e n s  our  C a t h o l i c  f a i t h  and our  C h r i s t i a n  commitment. 

Holy Fa the r ,  w e  axe hungry; we endure  misery;  w e  have no work; 
w e  a r e  s i c k .  

With h e a r t s  broken w i t h  pa in  we s ee  our  wives, s t r i c k e n  wi th  
t u b e r c u l o s i s ,  b r i ng  f o r t h  c h i l d r e n .  Lie see. our  c h i l d r e n  d i e ;  w e  see 
our  s o n s  and daugh t e r s  grow up weak and without  a  f u t u r e .  



Eut i n  s p i t e  of a l l  t h i s ,  we be l i eve  i n  the  God of L i f e  who 
promises us  abundant l i f e  i n  both na tu re  and grace. 

Living i n  h i l l s i l e  hovels o r  in shacks on t h e s e  barren sanCc 
dunes does not  diminish our  f a i t h ,  and we s t rugg le  f o r  t h i s  l i f e  
a g a i n s t  death.  

Necessi ty lms forced us  t o  leave our fa r -of f  v i l l a g e s .  But we 
have brought with us  a profound f a i t h  i n  God and a  yearning f o r  a 
more human l i f e .  

Our comon need has uni ted  and o rgan i se i  t h e  people of t h e  shanty- 
towns. I t  has forced us  t o  be i n  s o l i d a r i t y  with each o the r  a s  we 
s t rugg le  f o r  l i f e  and in t h e  defense of  our r i g h t s .  

From t h e  beqinning, we have journeyed i n  and with t h e  church and 
t h e  church has been i n  and with us. I t  has helpea us recognize and 
l i v e  o u t  our d i g n i t y  a s  ch i ldren  of God and a s  bro thers  and s i s t e r s  
i n  Chr i s t .  

Thanks t o  t h e  f a i t h  we have always had, those  workin? p a s t o r a l l y  
amng 3ur be l iev ing  and poor people have been ab le  t o  c r e a t e  church 
c o m u n i t i e s  made up o  aware and comrnittel Chr is t ians .  

Holy Father ,  we f e l l  guided and nourished by your messages, 
e s p e c i a l l y  those  on t h e  family and on work. 

Vle a r e  c o m u n i t i e s  t h a t  endeavour t o  continue t h e  mission Of 
Jesus C h r i s t ,  t h e  Son of God who became man t o  redeem u s  from s i n .  
and " t o  br ing  t h e  good news t o  t h e  poor,  t o  ~ r o c l a i m  l i b e r t y  t o  t h e  
c a p t i v e s ,  s i g h t  t o  t h e  b l i n d ,  freedom t o  t h e  oppressed. To miounce  
a  year of favour from t h e  Lord" (Luke 4, 13-19). 

Holy Father ,  may your v i s i t  once again make r e a l  t h e  words of 
Jesus: "Today t h i s  t e x t  1s f u l f i l l e d  i n  your hearing" (Luke 4 ,  21).  
Then our hunger f o r  G c d  and our hunqer f o r  bread w i l l  be s a t i s f i e d .  

We f e e l  you a r e  c lose  t o  u s ,  Holy Father ,  a s  a  ?ope c m i t t e d  
t o  t h e  cause of j u s t i c e  and t h e  defense of t h e  poor.. . 

Vis ib ly  movecl by t h e  address  *and by t h e  people ' s  e n t h u s i a m ,  
t h e  pope resportded spontaneously: :'I have l i s t e n e d  with g r e a t  
a t t en t io r .  t o  t h e  words of  your r e p r e s e n t a t i v e s  and I can see t h a t  
here t h e r e  is  a  g r e a t  hunger f o r  God . t h a t  must not  be l o s t . .  . . .And 
t h e r e  i s  huncjer f o r  bread. The Lord has taught  u s  t o  pray "Give us  
t h i s  day our  d a i l y  bread. ' ilo e f f o r t  must be spared t o  [jive t n i s  
d a i l y  bread t o  t h e  hungry ... For t h e  good of Peru, t h e  people of t h e  
slums cannot l a c k  t h i s  d a i l y  bread1 i t  i s  a  r l g h t ,  expressed every 
time we pray t h e  Lord 's  Prayer ... May your hunger f o r  God remain, and 
may you f h d  t h e  ways t o  make your nungen fo r  bread disappear  ..." 

Ref. Lat inaner ica  Press .  February 21, 1985. 


