


News : - 
PIME Superior  General: Our good wishes go t o  Fr. G a l b i a t i  on h i s  

e l e c t i o n  a s  Superior  General of t h e  P o n t i f i c i o  
I n s t i t u t o  Missioni Es tere  (PIME). 

The Sedos Seminar on Dialogue with Buddhists at tended by t h i r t y  
p a r t i c i p a n t s ,  was 

addressed by Fr. Marcello Zag0 OMI ,  Secre tary  t o  the  Vatican Secre tar -  
i a t e  f o r  Non-Christians and Fr. Edward Malone, MM, Secre tary  t o  t h e  
Federation of Asian Bishops' Conferences. Both a r e  deeply engaged 
i n  t h e  work of dialogue i n  Asia,Fr. Zago's s p e c i a l i t y  being p rec i se ly  
with Buddhism. H i s  two papers and h i s  bibl iography on Buddhism a r e  
reproduced i n  t h i s  i s sue  of the Bu l l e t in ,  The Seminar highlighted t h e  
need f o r  a c l a r i f i c a t i o n  of a theology f o r  dialogue i n  keeping with i 
t h e  Vatican Council 's  new ecclesioloqy.  

Centre f o r  Indian and Inter-Religious Studies.  ThB Centre has mved 
t o  a new address a t  

294 Corso V i t t o r i o  Emmanuele, I V  Piano, i n t .  10; Te1.656.44.14. There 
w i l l  be Satsang, Bhajan-Prayer-Meditation t h e r e  on Saturday, November 
26 from 5.00-6.00 p.m. Satsang w i l l  be held on t h e  l a s t  Saturday of 

t t h e  m n t h  during t h e  year. 

The Centre i s  organising a week long sess ion  on Yoga-Vipasano 
Meditation i n  Apr i l  1984 and an In te rna t iona l  Seminar on "Develop 
ment and Communication between Cultures" i n  September, 1984. Monthly 
t a l k s  on i n t e r - r e l i g i o u s  t o p i c s  w i l l  a l s o  continue throughout t h e  
year. 

Fr.  Stephen Lindemans CICM i s  returning t o  Kinshasa having completed 
s i x  years  a s  Secre tary  General of t h e  

Scheut is t s .  tie thank him f o r  h i s  he lp  and co l l abora t ion  with Sedos 
and wish him well  i n  h i s  new post.  Welcome t o  Fr. Emilio S t e e l s  
who succeeds Fr. Lindemans. 

.- end - 



Following a r e  t h e  t e x t s  of Father  Marcello Zago, OMI,  
Secre tary  t o  t h e  Vatican S e c r e t a r i a t e  f o r  lion Chr i s t i an  Religions 
given a t  t h e  Sedos Seminar on "Dialogue with Buddhists" on Oct.11, 
1983. They c o n s i s t  o f :  

I. A General Introduction on Dialogue with Buddhists to-day. 
11. An ana lys i s  i n  some d e t a i l  of t h e  s i t u a t i o n  of Dialogue 

with Buddhists i n  South-East Asian Theravada Countries and 
i n  t h e  Far-East: MahbyBna Countries. 

111. A Selected Bibliography of Reviews on Dialogue with Buddhists. 

M. Zago, OV!. 

1. I have had a personal and continuinq experience of dialogue with 
Buddhists from t h e  year 1959 t o  1975. Thereafter ,  my pos i t ion  

was t h a t  of a spec ta to r  which, however, enabled me t o  widen my 
horizons t o  include o the r  cont inents  and o the r  r e l ig ions .  The r e s u l t s  
of  t h i s  experience can be found i n  my a r t i c l e  and books over t h e  
years. (See, f o r  example, La Chiesa i n  Asia Oggi, Bologna, 1983.) 

2. The term dialogue should not  be understood merely i n  a co l loqu ia l  
sense,  but  should include every kind of  p o s i t i v e  and const ruct ive  

r e l a t ionsh ip  wi th  buddhists,  with buddhist communities o r  l a y  people 
o r  monks, wi th  i n s t i t u t i o n s  and s o c i e t i e s  which recognise themselves 
as buddhists.  

3 .  Dialcque wi th  Buddhists has unique c h a r a c t e r i s t i c s  because it 
dea l s  with a relj-gion e s s e n t i a l l y  anthropocentr ic ,  even i f  it has 

transcendental  perspectives.  I t  i s  t o  be noted a l s o  t h a t  the re  i s  not  
one Buddhism only  but  t h e r e  is a buddhist message, buddhist b e l i e f  
l ived  by people who have t h e i r  own d i s t i n c t i v e  nat ional  and c u l t u r a l  
h i s t o r i e s .  

The theme of  to-day's Seminar is t h e  g lobal  s i t u a t i o n  of  buddhism 
i n  t h e  d i f f e r e n t  coun t r i e s  of TheravSda and Mahiiyana t r a d i t i o n s  and 
a l s o  i n  t h e  West. I s h a l l  d e a l  i n  more s p e c i a l  d e t a i l  wi th  t h e  s i t u a -  
t i o n s  i n  Thailand and Japan and i n  t h e  West. 

I. PRINCIPAL FORMS OF DIALC+;UE TO-DAY 

m e s e  may be systematized a s  follows: 

a )  Doctr inal  d ia lwe  which cons i s t s  i n  t h e  sympathetic and re- 
spec t fu l  encounter of t h e  two f a i t h s  and 

doct r ines  i n  order  to :  



- grasp  t h e  e x i s t e n t i a l  values sought by buddhists be they  
s p i r i t u a l  leaders ,  learned o r  ordinary  people. 

- i d e n t i f y  what it is t h a t  buddhists  understand by t h e  message 
and by t h e  Chr i s t i an  l i f e .  

- reformulate Keqrgma, Catechesis ,  theology. 
Th i s  type of dialogue i s  heing r e a l i z e d  i n  d i f f e r e n t  cen t res  

such a s  t h a t  of Alois P i e r i s ,  SJ  in  S r i  Lanka, and i.n Japan. I t  is 
a dialogue which i s  labor ious ,  specia l ized  and necessary. 

b)  Exper ient ia l  r e l i g i o u s  dialogue which c o n s i s t s  o f  sharing t h e  ex- 
periences and th f  methods o f  one ' s  s p i r i t u a l  

journey - meditat ion,  pra)-er, exchcnge of experiences i n  order  t o  
understand the  o the r  - from the  ins i?? ,  a;?d t o  progress together .  
There a r e  many examples among wh:ich i s  t h e  Zen Centre o f  Fr .Lassal le  
i n  Japan. The present  v i s i t  o f  about tb-snty Beriedictine monks t o  
Japan where they w i l l  s t a y  i n  Duti,lhist m ~ n a s t e r i e s  is another ex- 
ample. Many Chr is t ians  and Buddhists h a v .  a l ready l ived  such 
experiences, I t  i s  a d e l i c a t e  Aialopue, demanding preparat ion and 
discernment which correspcnd t o  profound requirements. 

C )  Dialogue of human - s o c i a l  co-op?ra"iion aimed a t  tne  promotion of - 
development, j u s t i c e ,  

education,  se rv ice  of thc  o t h e r ,  t h e  ordinary person, based on 
common r e l i g i o u s  values an4 motivctions. The Centre of Fr.  T i s sa  
Balasuriya i s  one exam~le  amonq t i l e  many t o  be found i n  S r i  Lanka 
while o the r  examples a r e  found avo37 contrcs  f o r  refugees,  t h e  
handicapped, e t c .  

This  i s  an important fol:a of renei:;l o f  t h e  respect ive  re- 
l i g i o n s  i n  t h e  se rv ice  oE mcnkin?. I t  i s  s t i l l  a form of dialogue 
f o r  e l i t e s ,  more widespread than t h e  tilo preceding forms. 

d)  E x i s t e n t i a l  " l ived" dialogue, the ordinary  day t o  day l i v i n g  to- -- 
g e t h f r  with " thc  o ther"  motivated by 

and i l luminated by t h e i r  r e s ~ e c t i v e  f c i t h s .  I t  can be and should 
be prac t iced  by a l l  and i s  t h e  h a ~ i c  ioroi which makes poss ib le  a l l  
t he  o the r s .  I t  i s  poss ib le  when t h e  d i f f e r e n t  communities a r e  pro- 
g ress ive ly  r e s p e c t f u l  o f  each o t h e r  and conscious o f  each Other ' s  
separa te  r e l i g i o u s  iden t i ty .  

I n  a l o c a l  Church these  various ferns of dialogue a r e  not 
mutually excl-us ive bu t  comple~entary .  

11. MEED FOR AND MOTIVATIG~IS ?OR DIAMGTJE WITH BUDDHISTS 
TRFECILLLY I N  CC7:F:RJTS L? YUXJ?.!IST TRADITIONS. 

.. . 

1. I n t e r n a l  Motivations r e l a t ed  t o  i n t e r  e c c l e s i a l  l i f e :  The s u r -  -- 
viva1 o f  

a )  many C h r i s t i a n  communities depends on pos i t ive  r e l a t i o n s  wi th  the  
surrounding mil ieu and on o conscio'ls approach t o  t h e  Buddhist 
people. 

b)  Incu l tu ra t ion ,  on urgent need oE t h e  l o c a l  Churches, i s  impossible 
without d i a l o ~ e  i n  i t s  d iverse  f o : - ~ s ,  otb.emise incu l tu ra t ion  re- 
mains a t  t h e  ' labora tory '  l e v e l  ar.~'. i r i l i  perpetuate t h e  ghet to .  

c )  Both t h e  passing on of t h e  messare ?nd presenting the  meaning of 
t h e  Church w i l l  become re levant  only i n  a cl imatc of cont inual  en- 
counter.  

d )  Encounter with Buddhism according t r i  I,.. Gslardini, i s  t h e  g r e a t e s t  
chal lenge t o  Chr i s t i an i ty :  it d??ads  a flecpening a t  both the  
e s p r i e n t i a l  and theoloqica l  ic.:els. 



2. Extra-eccles ia l  m t i v a t i o n s  r e l a t ed  t o  the  Kingdom of God of which 
t h e  Church i s  the  s ign  and instrument: 

a)  support ing uni ty  and progress among peoples who f ind  i n  r e l i g i o n s  
both a pos i t ive  leaven b u t  a l so  negativing circumstances. The 
Church has t h e  r o l e  of br inging about a  b e t t e r  world. Mutual 
understanding is t h e  necessary condit ion f o r  t h i s .  

b )  helping r e l i g i o n s  t o  become b e t t e r  ways of sa lvat ion .  I n  t h i s  sense 
it i s  poss ib le  t o  s a y  t h a t  dialogue has a s  aim t o  make buddhists  
b e t t e r  buddhists.  But t h e  inverse  is a l s o  t rue .  

c )  f u l f i l l i n g  t h e  s p e c i f i c  r o l e  of t h e  Church i n  view of sa lva t ion ,  which 
is one and which i s  rea l i zed  f u l l y  and d e f i n i t t v e l y i n t h e  eschatology. 
Dialogue then becomes co-operation towards achieving t h e  sa lva t ion  
which God w i l l s  and br ings  about f o r  a l l  mankind. 

111. DIALOGUE: PERSPECTIVES AND REQJIREMENTS 
I N  THE MISSION OF TOMORROW 

We a r e  a t  the beginning o f  a  new missionary e r a  t h e  d i r e c t i o n s  of 
which we can a l ready discern .  The SEDOS Congress (1981) has a l ready in- 
dicated some. One t h a t  is evident  is  dialogue,  not only i n  order  t o  
reach t h e  g r e a t  r e l i q i o n s  remaining untouched bu t  a l s o  because of t h e  
nature of mission i t s e l f .  Dialogue should become a modality o f  mission 
t o  such an ex ten t  t h a t  it charac te r i ses  a l l  missionary a c t i v i t y  and 
should a l s o  have i t s  own piace  a s  a  s p e c i f i c  form of  mission. 

D i f f i c u l t i e s  i n  dialogue w i l l  not be wanting, a s  f o r  example, 
c e r t a i n  an t i - r e l ig ious  forms of government, a  Qossible theologica l  
retrenchment i n  t h e  Church, s u p e r f i c i a l i t y  and lack of prepara t ion  on 
t h e  p a r t  of those engaged i n  dialogue both at. individual  and community 
levels .  

The requirements for  making dialogue more e f f e c t i v e  and workable 
concern t h e  whole missionary p r o j e c t  (persons,  means, com~uni ty  support) 
and t h e  p ro fess io l~a l ,  s p i r i t u a l  and theologica l  prepara t ion  of mission- 
a r i e s  themselves both young and older .  

- end - 



M. Zago, a11 

(Translated by W.Dunphy. SVD) 

I. THE SITUATION - SOUTH-EAST AS IAN 
THERAVRDA COUITI'RIES 

There a r e  common c h a r a c t e r i s t i c s  t o  be found I n  Burma, Cambodia, 
Laos, Thailand and S r i  Lanka. b,%ile t h e i r  cu l tu res  show an i rz luence  
from Ind ia ,  t h e  e t h n i c  substratum of each country g ives  t o  each its 
p a r t i c u l a r  physicqxmy. The o f f i c i a l  r e l i g i o n ,  which is a l s o  t h a t  of 
t h e  major i ty ,  i.s theravada buddhism, but  it must be spec i f i ed  t h a t  i t  
is a buddhism deeply influenced by symbiosis with a r ~ c e s t r a l  animism. 
Throughout t h e  a r e a  C h r i s t i a n i t y  is very reduced and only touches 
minori ty groups, o f t e n  o f  fore ign  o r i g i n ,  d e s p i t e  c e - C ~ a e s - l o n g  
missionary a c t i v i t y  - with t h e  exception of S r i  Lanka where t h e  number 
of Chr i s t i ans  reaches 8%. 

S t i l l ,  con tac t s  between Chr i s t i ans  and Buddhists havc r.ot been 
wanting i n  t h e  pas t ,  p a r t i c u l a r l y  a t  t h e  begin in,^, I n  t h e  17ch cent .  
i n  Thailand J e s u i t s  such a s  FatIlers Le Blanc, de l a  B r e u i l l e  and Du 
Bouchet "attempted t o  f a m i l i a r i z e  themselves with those  inhab i t an t s  
and t o  adapt  themselves t o  them": and they  came t o  t h e  r e a l i z a t i o n  
t h a t  " i n  terms and customs and hab i t s  a Chr i s t i an  could not t each  
anything more than  was a l r eady  prescr ibed  by t h e i r  own re l ig ion" .  
I n  Burma, C a t h l i c  Bishops of t h e  17th  and 18th  c e n t u r i e s ,  l i k e  
Percoto,  Mantegazza and Bigandet, have l e f t  us many t r a c t s  on both 
canor i ca l  ( o f f i c i a l )  and l ived Buddhism. I n  Cambodia Fr .  :laldona;lo 
attempted t o  "as s imi la t e  himself a s  f a r  a s  poss ib le  t o  t h e  bonzes 
wi th  t h e i r  yellow d r e s s ,  i n  order  t o  sow t h e  seed of s a l v a t i o n  i n  
t h e  buddhist convents themselves." I n  S r i  Lanica t h e  impact of 
C h r i s t i a n i t y  showed l e s s  r e spec t  f o r  l o c a l  t r a d i t i c n s  i n  t h e  opening 
period under t h e  Portuguese (1505-1656) than under t h e  Dutch (1656- 
1796) and English (1796-1954). 

Mission*rfns, .. - desp i t e  a r e a l  sympathy f o r  t h e  c u l t u r e  and t h e  socio- 
phi iosophic systefils, and especj.;lly f o r  t h e  peoples 

among whom they  l i v e d ,  d i d  not achieve e i t h e r  a sympathetic ob jec t ive  
v i s i o n  of Buddhism o r  any in-deptn dialogue with Buddhists. They 
were prevented not  only by t h e  pre judices  of t h e  t i n e  bu t  e s p e c i a l l y  
by t h e  theo log ica l  s tandard wi th  which they regarded o t h e r  religions, 
considering them a s  human abe r ra t ions  and d i a b o l i c a l  dece i t s .  Colo- 
n i z a t i o n  accentuated t h e  d i f f i c u l t i e s  of r ec ip roca l  comprehension, 
even i f ,  p a r t i c u l a r l y  i n  'Thailand, t h e  Cathol ic  school rystem prorooted 
rmltual esteem between t h e  par t - ies  concerned. 

Following the  a r r i v a l  of inde~ender~ce ,  various f a c t o r s  have pro- 
moted con tac t s  between Chr i s t i ans  and Buddhists,  e .g. ,  t h e  emergence 
of Chr i s t i ans  from t h e i r  qhe t tos  i n  t h e  v i l l a g e s  and t h e  progress o f  
urbaniza t ion ,  t h e  need f o r  s o c i a l  co l l abora t ion ,  international and 
in t e rconfess iona l  meetings, and f i n a l l y  a new view of o the r  r e l i g i o n s ,  
p a r t i c u l a r l y  among Catholics  a f t e r  Vatican 11. 



BURMA 

Burma seems t o  be t h e  country where dialogue remains on t h e  
lowest level .  Of course, some advance has been made i n  t h e  d i r e c t i o n  
of dialogue,  a s  can be seen f z o m t h e  s t u d i e s  of Pasquale Anatr ie l lo  
and Winston L. King, but  such dialogue has not been promoted whether 
by re l ig ious  leaders  o r  by t h e  f a i t h f u l .  Memories of English colonlz- 
a t i o n ,  t h e  s t rugg le  (with ephimeral success)  t o  make Buddhism the  
s t a t e  r e l i g i o n ,  t h e  a t t i t u d e  of the  present  governnent - s o c i a l i s t  
and secu la r  - a l l  these  f a c t o r s  have prevented t h e  Buddhists from 
opening t h e i r  horizons t o  t h i s  dimension. On t h e  Chr i s t i an  s i d e  t h e r e  
was f i r s t  a f e e l i n g  of being under a t t a c k  from t h e  Buddhist r e p r i s a l ,  
and then they l o s t  t h e  major i ty  of the  fore ign missionaries. This 
l a t t e r  forced t h e  remaining minis ters  t o  concentraze t h e i r  e f f o r t s  on 
s e r v i c e  t o  t h e  Chr i s t i an  communities who f o r  t h e  most p a r t  belong t o  
non-Buddhist e thn ic  groups. Limited fore ign coiltact and t h e  reduced 
number of indigenous t l e r g y  have hampered anT( d i r e c t  pronntion of 
dialogue. 

Christian-Buddhist dialogue i n  Cambodia was a s h o r t  experience. 
This took place between 1970 and 1975. Before t h i s  period any r e a l  
encounter was impossible, d e s p i t e  the e f f o r t s  of c lergy l i k e  Mons. 
Ramousse and Mons. Tep I m .  Most Chr i s t i ans  were, o r  considered them- 
se lves  t o  be,  fore igners .  After  t h e  coup d" ' '~ t  of March 1970 only 
3 or  4 thousand of t h e  70,000 Catholics  remained i n  t h e  country, the  
r e s t  eit.her 6epart ing f o r  Vietnam or  being confined i n  camps f o r  
fore igners .  Finding themselves alone an2 without any proper s o c i a l  
work, e spec ia l ly  without schools ,  t h e  Khmer Chr is t ians  f e l t  both 
obliged and encouraged t o  e n t e r  i n t o  dialogue with t h e i r  Buddhist 
compatriots.  

Beyond individual  dialogue,  i n  which they had been progressively 
introduced through both ordinary p a s t o r a l  d i r e c t i o n  and spec ia l  
courses,  Chr i s t i ans  i n  t he  c i t i e s  became involved i n  ca re  f o r  refugees 
whose numbers grew cont inual ly  because of the war. Such c h a r i t a b l e  
se rv ice  brought wi th  it increas ing contac t  with t h e  a u t h o r i t i e s  and 
with Buddhist leaders.  Other contac ts  were organized between Chr i s t i ans  
and q u a l i f i e d  l a y  Budehists t o  promote rec ip roca l  understilnding. 
Courses and d iscuss ions  took place a t  Pnom-Penh and elsewhere. 

The presence of Benedictine monks seemed a favourable and pro- 
mising element. The monastery a t  Kep had remained f o r  long a place 
of prayer q u i t e  remved from Buddhist monastic experience, j u s t  a s  
a l s o  t h e  convent of t h e  Carmelite S i s t e r s  a t  Pnom-Penh. The war brought 
t h e  Catholic  monks i n t o  contact  with Buddhists. Some bonzes found 
asylum i n  t h e  monastery, and some young Buddhists joined t h e  monks, not 
t o  become Chr i s t i ans ,  bu t  t o  l i v e  t h a t  type of r e l i g i o u s  l i f e .  Reci- 
procal  influence was g rea t  not only f o r  mutual understanding but  a l s o  
f o r  adaption. Buddhists began t o  accept t h e  Chr i s t i an  monks a s  t r u e  
r e l i g i o u s  aild'acted on t h i s  u n d a r s t ~ n d i n g ,  3rganizin9,  f o r  example, t h e  
t r a d i t i o n a l  c f f e r i n n  o t  r ? l i g i o u s  d r e s s  (ka th ina ) .  

'l'hr. "liberation" of Pnom-Penh i n  Apr i l  1975 s ignaled  t h e  end o f  
a i l  r e l iq iov?  51:rur t .re:, C h r i s 5  an and Buddhist. Manual labour i n  
t h e  junqle,  ions t . ln t  mc Ten > n t ,  coJrscs of p o l i t i c a l  indoc t r ina t ion ,  
s u f f e r i n g  - a l l  contribute.. t o  reducing tire K:mer t o  a conmon des t iny ,  



and t h e  majori ty of t h e  hundred thousand monks was massacred between 
1975 and 1979. 

LAOS - 

Laos i s  c e r t a i n l y  t h e  country where dialogue,  b e t t e r  planned 
and benef i t ing  from sus ta ined animation, has been ab le  t o  reach t h e  
members of both re l ig ions  on a  broader s c a l e  whether among those res- 
ponsible o r  t h e  f a i t h f u l ,  even t o  t h e  extent  of  ac t ing  a s  a  stimulus 
i n  neighbouring countr ies .  Thanks t o  a  na t ional  o f f i c e  and diocesan 
coordinators  - maintained by t h e  episcopal  conference who a l s o  pro- 
moted t h e  s e t t i n g  up of t h e s e  - a l l  those engaged i n  p a s t o r a l  work 
have been helped t o  renew t h e i r  v i s ion  and t h e i r  methods. Meeting 
between Chr i s t i ans  and Buddhists have mult ipl ied on t h e  l e v e l s  of 
f r i endsh ip ,  mutual understanding, sharing of profound experiences, 
and col labora t ion .  In-depth research on Buddhism a s  it i s  l ived and 
on spec ia l  quest ions,  such a s  t h e  concept of the  Divine i n  the  various 
e thn ic  groups, Chr i s t i an  and Buddhist e t h i c s ,  r e l ig ious  language, 
has been c a r r i e d  out .  This  dialogue has a l s o  produced some o f f i c i a l  
recognit ion a s  i s  seen i n  t h e  v i s i t  t o  t h e  Pope by a  a s l ega t ion  of 
Buddhists l ed  by t h e  Buddhist p a l r i a r c h  of Laos himself. 

The depth and s i n c e r i t y  of t h i s  dialogue could be measured when 
t h e  fore ign missionaries were e x p e l l d  by Luang-Prabang i n  August 
1975. The Buddhist p a t r i a r c h  did h i s  utmost t o  change t h e  Par ty  
decis ion ,  but  without success. He then wished t o  demonstrate t h e  
a t t i - tude  of the  Buddhists by organizing a  solemn farewel l  ceremony 
i n  h i s  monastery and personally seeing t h e  missionaries of f  a t  t h e  
a i r p o r t .  The an t i - r e l ig ious  measures which t h e  government have taken 
with increas ing i n t e n s i t y  both agains t  Chr is t ians  and Buddhists have 
not wiped out  t h e  b e n e f i t s  of the dialogue. The f a c t  t h a t  i n  some 
C i t i e s  m a l l  groups of Chr i s t i ans  a r e  s t i l l  permit ted t o  rreet f o r  
prayer i s  probably due t o  t h e  qood w i l l  towards them developed 
among t h e  Buddhist population a s  a  r e s u l t  of t h e  dialogue. 

I n  Thailand t h e  prospects  f o r  dialoque a r e  good, even i f  a t  
the  moment t h e  s i t u a t i o n  remains stagnant  d e s p i t e  t h e  v a l i a n t  e f f o r t s  
of some pioneers. Catholic  schools ,  frequented e s p e c i a l l y  by Buddhists, 
had prepared t h e  t e r r a i n  and influenced opinion. 

Here it was t h e  Buddhists who took t h e  i . n i t i a t ive .  Already i n  
1958 a  Buddhist un ive r s i ty  i n  Danqkok requested t h e  bishop t o  pro- 
vide a professor  of Chr i s t i an  r e l i g i o n .  I n  t h e  years following t h e  
d i r e c t o r  of t h e  Department of Religions,  Col. Pin Matukan, organized 
annually a  day when t h e  r e l i g i o n s  would meet and present  themselves. 
He a l s o  opened a  permanent exposi t ion on r e l i g i o n s  i n  a  h a l l  of t h e  
Ministry of Education. Also, t h e  most widely known bonze i n  t h e  
country, Buddhadasa, became in te res ted  and so  influenced Buddhists 
pos i t ive ly .  The Buddhist p a t r i a r c h  of Thailand v i s i t e d  t h e  Pope i n  
1.972. 

P ro tes tan t s ,  who genera l ly  f e e l  uncomfortable when faced with 
t h e  quest ion of dialogue and o f t en  c r e a t e  obs tac les  with t h e i r  r i g i d  
pos i t ions  and methods, have contr ibuted considerabiy through t h e  annual 
"S inc la i r  Thomspon Memorial" conferences held a t  t h e  theologica l  seminary 
of Chiang-Mai. 



some Catholics  have promoted dialogue through t h e i r  good human, re- 
l a t i o n s ,  such a s  Mons. Car re t to  and espec ia l ly  Fr. Ull iana who has 
become one of the bes t  known and i n f l u e n t i a l  people a t  t h e  na t ional  
meetings organized by t h e  department f o r  r e l i g i o n s .  Collaborat ion 
on s o c i a l  quest ions by groups has a l s o  made i t s  contr ibut ion .  Others, 
such as Fr. Pczet ,  have s tudie?  t h e  s ign i f i cance  of Buddhism by 
l i v i n g  f o r  long i n  Buddhist monasteries and p rac t i c ing  meditation 
i n  specia l ized  cen t res .  The Thai bishop Mons. Ratna of Chieng-Mai is 
involved i n  t h e  dialogue both  on t h e  theo log ica l  and p r a c t i c a l  l eve l .  

A t  p resent  rapport  i s  good and d i a l o w e  i s  making progress. 
However, i n  1982-1983 a Duddhist movement causing some preoccupation 
made i t s  appearance denouncing t h e  Catholic  Church f o r  a presumed 
p l o t  t o  replace Buddhism and Thai. c u l t u r e  by t h e  year 2,000. Such 
accusat ions of expansionist  i n t e n t  a r e  based on the frequent  r epor t s  
on the  Church t ransmit ted  by s t a t e  t e l e v i s i o n ,  on t h e  e l eva t ion  of 
t h e  bishop o f  Bangkok t o  t h e  Cardinalate,  on t h e  exis tence  of dialogue 
with Buddhism promted by t h e  Church and considered only  a s  a t a c t i c  
f o r  conversion. 

SRI LANKA 

The s i t u a t i o n  i n  S r i  Lanka is  unique because f o r  cen tu r i e s  it 
has been t h e  home of four  g rea t  r e l ig ions :  Hind;iism, Buddhism, 
Islam, and Chr i s t i an i ty .  The nat ional  Catholic  seminary of Kandy 
played a p a r t  i n  i n i t i a t i n g  an  openness t o  Buddhism by o f f e r i n g  spec ia l  
courses s ince  1955. Various spec ia l i zed  c e n t r e s  promoted awareness, 
encounter and rec ip roca l  col labora t ion .  A few examples: t h e  cen t re  
f o r  r e l i g i o n  and s o c i e t y  run by t h e  Methodist Lynn de S i l v a  which 
a l s o  has a magazine e n t i t l e d  "Dialogue"; t h e  cen t re  run by Fr.Balasuriya 
O.M.1, with its magazine "Logos"; t h e  cent re  r ecen t ly  opened by 
Fr. P e i r i s  S.J.  Relat ions a r e  good throughout. I n  some areas  f e s t i v -  
i t i e s  a r e  ce lebra ted  together .  Some in te r - re l ig ious  groups co l l abora te  
i n  a id ing the handicapped, i n  development programmes, and i n  r e - s e t t l i n g  
the  Tamil refugees. But here a l s o  dialogue is not a l i v i n g  aspect  of 
t h e  church communities and, what is  more se r ious ,  some of  t h e  pioneers 
i n  the  f i e l d  f e e l  and a t  t imes put  themselves on the  margin of t h e  
i n s t i t u t i o n a l  Church. 

The h ierarchy,  a f t e r  years of h e s i t a t i o n ,  seems t o  guide the  
dialogue,  I n  1982 the  bishops orqanized meetings i n  t h e  various 
dioceses aimed a t  formation towards dialogue.  The s e c r e t a r y  o f  the  
Vatican S e c r e t a r i a t e  took p a r t  i n  these .  

11. SITUATION I N  TFE FAR EAST: 
PlAHAYANA COUNTRIES 

Japan o f f e r s  experiences i n  dialogue t h a t  a r e  unique. Buddhist 
i n i t i a t i v e  is considerable,  both a t  home and in te rna t iona l ly .  I n  t h i s  
i n d u s t r i a l i z e d  ana secular ized  country r e l i g i o u s  men seem more dr iven 
t o  meet together  i n  order  t o  v e r i f y  and confront  t h e i r  own i d e n t i t y  
and common values.  The populace a l s o  seem s e n s i t i v e  t o  a c e r t a i n  type 
of d i a l o w e  a s  impersonated i n  people such a s  John Paul 11, Mother 
Theresa of Calcut ta  and Chiara Lubich of t h e  Focolar in i  Movement. 



Their v i s i t s  t o  Japan i n  1981-1982 received na t iona l  a t t e n t i o n .  The 
c o m n i c a t i o n s  media p lay  a g r e a t  p a r t  i n  Japan i n  developing aware- 
ness and rec ip roca l  esteem, c r e a t i n g  thus  t h e  bases f o r  in t e rpe r sona l  
and i n t e r r e l i g i o u s  dialogue. Even i f  an a t t i t u d e  o f  dialogue has 
not  y e t  f i l t e r e d  down t o  the  c l e rqy  and l a i t y ,  and i n  p r a c t i c e  it 
remains t h e  work of an e l i t e ,  it is  i n  Japan t h a t  dialogue is most 
developed on a f f e r e n t  l e v e l s .  

a )  On t h e  " i n s t i t u t i o n a l "  l eve l :  The Commission f o r  Non-Christians is  
studying the  r e l a t i o n s h i p  between 

Catholic  f a i t h  and t r a d i t i o n a l  ancestor-cul t .  This i s  being done a l s o  
i n  terms of t h e  i n c u l t u r a t i o n  of C h r i s t i a n i t y  i n  Japan. One might 
expect  more co l l abora t ion  from t h e  better-known Catholic  w r i t e r s ,  
about t e n  o f  them, such a s ,  Endo, Yashiro, nliura, Sono, Inukai ,  Tanaka, 
Ohara, Takahashi, Ogawa, Elagao, e t c .  

b)  On t h e  "academic" l e v e l :  symposiums, seminars,  courses and publi- 
ca t ions  on Japanese r e l ig ions .  These take  

place e s p e c i a l l y  thanks t o  t h r e e  i n s t i t u t e s  f o r  t h e  s tudy of r e l ig ions :  

T h e  a t  Sophia Universi ty (d i r ec ted  by 
T. Immoos) . Various publicat ions. ,  

Nanzan I n s t i t u t e  f o r  Religions and Culture a t  Nanzan Universi ty (d i r .  
J. van Bragt ) .  Publicat ion:  "Japanese Jourtlal of 

Religious Studies".  
Oriens I n s t i t u t e  f o r  Religious Research i n  Tokyo ( d i r .  R. Renson) 

Publishes t h e  famous review "Japanese Missionary 
Bul le t in" .  

c )  On the  " soc ia l "  l eve l :  co l l abora t ion  wi th  Non-Christians f o r  
s o c i a l  improvement, e s p e c i a l l y  i n  t h e  two 

i n t e r - r e l i g i o u s  organiza t ions  c rea ted  f o r  t h i s  scope: 

World Conference on Religion and Peace (WCRP) founded by Mr. Nikkyo 
Niwano, pres ident  of 

Rissho-Koseikai, a  new l a y  Buddhist movement. I t  i s  a world-wide 
i n t e r - r e l i g i o u s  movement t o  promote peace and has a  good number of 
Cathol ic  members. The cu r ren t  pres ident  i s  blons. A. Fernandes, 
archbishop of Delhi ,  and i n  Japan the  archbishop of Tokyo, P. Shirayanagi ,  
and Bishop Soma of Iiagoya, a r e  a c t i v e  members. 
Japan Religious Committee and World Federat ion,  founded by t h e  l a t e  

Zen master,  Sogen 
Asahina. Bishop Tanaka of Kyoto and Fr. J. Idisue, general  s e c r e t a r y  of 

t h e  Episcopal Conference, a r e  members of t h e  s t e e r i n g  conenittee. I n  
co l l abora t ion  with our S e c r e t a r i a t e  they organized t h e  Nemi Meeting 
(1978) and t h e  World Re l ig ion i s t s  Eth ics  Congress (IrJOREC:1981) i n  Tokyo. 

d): exchange of r e l i g i o u s  ex- 
periences and s p i r i t u a l i t y .  

I n  t h i s  regard two i n i t i a t i v e s  deserve s p e c i a l  mention: 

Zen-Christian Colloquium which t akes  p l a c e c c c r y y e a r  s ince  t h e  f a m u s  
OISO CONFERENCE of 1967. Chr i s t i ans  and 

Buddhists t o  l i v e  toge the r  t h e  contemplative experience of C h r i s t i a n i t y  
and Zen. Amng those who t ake  a r t  a r e  t h e  well-known Fathers  Dumoulin 
S.J. ,  Johnston S .J . ,  Lassa l le  S.J. ,  Kadowaki S.J . ,  Okumura O.C.D., 
Oshikawa 0. P. . and o the r s .  
S p i r i t u a l  Exchange between East  and T*lest: an ambitious p r o j e c t  i n  whikh 

on 1979, 50 Japanese Buddhist 



mnks ,  sca t t e red  i n  12 Benedictine Monasteries i n  Europe, experienced 
t h e  monastic l i f e  of t h e  western Catholic  t r a d i t i o n .  Next October 20 
Benedictines chosen from s i x  European countr ies  w i l l  go t o  Japan on 
t h e  i n v i t a t i o n  of Zen Buddhists t o  experience the  l i f e  i n  s i x  Zen 
m n a s t r i e s .  

e )  A t  "grassroots" l eve l :  This  is  no longer j u s t  a dialogue between 
s p e c i a l i s t s ,  bu t  dialogue i n  day t o  day l i f e .  

It i s  t h e  "Dialogue of Life" which i s  t h e  more inpor tant .  I n  t h i s  a r e a  
t h e r e  is s t i l l  a long way t o  go. The only venture showing any success 
is t h e  annual I n t e r r e l i o i o u s  Youths Encounter i n  which young people of 
various r e l i g i o n s  meet t o  l i v e ,  pray and d iscuss  together .  The idea  
f o r  t h i s  and i ts subsequent a c t u a l i z a t i o n  i n  1976 a r e  both due t o  t h e  
l a t e  Cardinal S. Pignedoli.  

KOREA - 
In  Korea t h e  12 mi l l ion  Buddhists of t h e  country belong t o  18 

d i f f e r e n t  s e c t s .  Contacts and rec iprocal  a t t i t u d e s  a r e  good and t h e  a 
Buddhist monks a r e  t r u s t i n g  and without conplexes. However, t h e  
majori ty of Koreans consider  Suddhism t o  be inadequate a s  a r e l i g i o n  
i n  a modern socie ty  and incapable t o  meet i ts  challenges.  Catholics  
do n o t  seek out dialogue because four - f i f ths  of them a r e  converts  and 
a r e  more i n t e r e s t e d  i n  deepening t h e i r  knowledge of t h e i r  f a i t h  than 
i n  engaCJind i n  dialogue wi th  t h e  former persecutors  of C h r i s t i a n i t y .  

CHINA - 
I n  cont inenta l  China Buddhism is re-organizing. Collaborat ion 

with o t h e r  r e l i g i o n s  t akes  p lace  on the  p o l i t i c a l  l e v e l  and under 
t h e  guidance of t h e  Pa r ty ,  and only between those  p a t r i o t i c  r e l i g i o u s  
a s soc ia t ions  approved of and d i rec ted  by t h e  Party. 

In  Taiwan, a s  i n  China, Buddhism is one o f  t h e  many t r a d i t i o n a l  
r e l i q i o n s  and dialogue i s  consequently m u l t i l a t e r a l .  There a r e  two 
imnortant i n s t i t u t i o n s :  The Association of O f f i c i a l  Religions,  c rea ted  
through t h e  i n i t i a t i v e  o f  Cardinal  Yuoin, which meets every two nonths; 
and t h e  I n s t i t u t e  of S p i r i t u a l i t y  of the  Far East i n  Taipei and under 
t h e  patronage of t h e  FABC. Here scho la r s  of d i f f e r e n t  r e l i g i o n s  
t each  (two years course, with 16 hours p e r  week). 

ASIA : CCNTINENTAL PLANE. 

On t h e  Asian Continental  plane the  FABC has s ince  t h e  beginning 
a commission f o r  ecumenisn and dialoque numbering f i v e  members (OEIA)  
w i th  a permanent s e c r e t a r i a t e .  'Two meetings on Christian-Buddhist 
dialogue have been organized: one a t  Banakok i n  1974 under t h e  patron- 
age of t h e  Roman S e c r e t a r i a t e  and t h e  South Last Asian Conferences; 
and one a t  Sampran i n  Thailand i n  1979 organized by O E I A  and ca l l ed  BIRA 
I .  Another event of importance was t h e  meeting of cen t res  of s tudy 
on Buddhism from which t h e  information review "Inter-Religio" was born. 
F i n a l l y  it should be r e c a l l e d  t h a t  i n  almost a l l  countr ies  t h e r e  is an 
episcopal  commission f o r  dialogue,  a t  t imes t h e  same commission a s  t h a t  
f o r  ecumenism. I n  these  commissions t h e  pres ident  is a bishop and t h e  
members a r e  drawn from among c lergy and s p e c i a l i s t s .  The r o l e s  of 
these  commissions vary: animation, s tudy,  meetings, ~ r o p o s a l s  f o r  in-  
c u l t u r a t i o n ,  e t c .  



WESTERN COUNTRIES 

I n  recent  decades Buddhist presence i n  t h e  West has become more 
cons i s t en t .  The countr ies  where Buddhist inf luence  i s  g r e a t e s t  a r e  
t h e  following ( i n  descending o r d e r ) :  USA, England, Germany, France, 
I t a l y .  Tibetan Tan t r i c  and Japanese Zen forms a r e  t h e  s t ronges t .  
Adherents i n  t h e  West a r e  mostly middle-class youths. Many more adopt 
o r i e n t a l  fonns of meditation. 

Rapport wi th  e a s t e r n  teachers  and r e l i g i o u s  a r e  more frequent  
and ~ o s i t i v e ,  but  with western adherents  dialogue is non-existent o r  
more d i f f i c u l t .  Th i s  i.s a l s o  due t o  t h e  a n t i - c h r i s t i a n i t y  of many 
and t h e i r  hybrid r e l ig ious -cu l tu ra l  a t t i t u d e s .  C h r i s t i a n i t y  g ives  
l i t t l e  a t t e n t i o n  t o  t h e  phenomenon not only  of Buddhism, but  a l s o  of 
t h e  new r e l i g i o n s  and s e c t s  and t o  t h e  values being souqht a f t e r  by 
t h e i r  adherents or t o  t h e  consequent quest ions r a i sed  (e.g. medita- 
t i o n )  . 

- end - 

POUR STEPS IN PROMISE KEEPING 

People who have i n t egr i t y  are those who: 

1) Set qoats (make poontisesl for theflsetves and t h e i r  organizations 
wkich they betieve can be accomplished. 

2) Put  at2 of their energy i n to  doing what they said they would do. 

3) Tet t  those t o  whom they have c o m i t t e d  as soon as they betieve 

tEey u - t Z Z  not be able to  keep the i r  comitment.  

4 )  Pttempt t o  understand the reason for f a i l u re  and what corrective 
act ion they w i t 2  need t o  take i n  the future. 

The same can 3e said for organizations, including the local church. 



III.SELEXJIED BIBLI-Hf OPT BUDMISM 

Marcello Zago. OKI 

(Tkis  selected bibZiogmphy was prepared speciaZZy for the  
Sedos Seminar on Buddhist-Clzristian DiaZogue, October 11, 1983) .  

I. REVIEWS ON BUDDHIST-CHRISTIAN DIALOGUE 

DIALOGUE: The Ecumenical I n s t i t u t e  f o r  Study and Dialogue. Colombo, 
S r i  Lanka. 

This Study Centre was o r i g i n a l l y  s e t  up hy t h e  Methodist Church 
i n  associa t ion with t h e  National Chr is t ian  Council of S r i  Lanka. It 
has concentrated mainly on Buddhist-Christian s tud ies  and dialogue. 
Studies  of o the r  r e l i g i o n s  and ideologies a r e  a l s o  included. 

BUDDHIST-CHNSTIAN STUDIES: The East-West Iieligious Pro jec t ,  University 
of Hawaii. Honolulu - Hawaii, USA. 

A scholar ly  journal published annually s ince  1981. I t  presents  
a r t i c l e s ,  book-reviews and news items on Buddhism and C h r i s t i a n i t y  and 
on t h e i r  in te r - re la t ionsh ip  based upon h i s t o r i c a l  mater ia ls  and con- 
temporary experience. 

INTER-RELIGIO: Nanzan I n s t i t u t e  f o r  Religion and Culture. 18 Yamazato-cho, 
Showa-ku, Nagoya 466, Japan. 

A Network of Chr i s t i an  Organizations f o r  I n t e r r e l i g i o u s  Encounter 
i n  Eastern Asia; publishes i ts  newslet ter  twice annually,  i n  spr ing and 
autumn, and w i l l  send it f r e e  of charge upon request.  

11. RGVIEWS ON BUDDHISM 

BUDDBISPS FOR PEACE: Asian Buddhist Conference f o r  Peace. Ulan Bator, 
Mongolia. 

The ABCP is an in te rna t iona l  non-governmental organizat ion pro- 
moting t h e  l inks  among broad c i r c l e s  i n  Asia with s view t o  strengthen- 
ing t h e  atmosphere of good-neighbourliness, ,peace and cooperation. 

A l l  r e l i o i o n s  carry the  same message, i .e .  brotherhood. This i s  
t h e  ground f o r  mutual understanding and respect  f o r  each other .  

DHARMA WORLD: Buddhist Organisation "Rjssho Kosei-Kai", Tokyo, Japan. 
President:  Nikkyo NIWANO. 

This  monthly b u l l e t i n  is  dedicated t o  e lucidat ing the  problems of 
peace, t h e  common and urgent concern of a l l  humanity, from t h e  stand- 
point  of r e l i g i o u s  wisdom and p rac t i ce ;  it asp i res  t o  contr ibute  t o  
the  philosophy o f  peace, promoting peace a c t i v i t i e s  based on i n t e r -  
r e l ig ious  cooperation. 



( the )  MIDDLE WAY: Journal  o f  t h e  Buddhist Society.  The Buddhist 
Society. London, England. 

This qua r t e r ly  journal  e x i s t s  t o  publish and make known t h e  
p r inc ip le s  of Buddhism and t o  encourage the s tudy and app l i ca t ion  of 
those  p r inc ip le s .  

The Socie ty  adheres t o  no one school of Buddhism, and gives t h e  
newcomer an impar t ia l  in t roduct ion  t o  t h e  many branches of Buddhism 
i n  B r i t a i n  today. Founded i n  1924, it i s  t h e  o l d e s t  Buddhist Society 
i n  Europe. 

P W T A :  madern i  de Buddhism. Di re t to re  respoffiabile: Vincenzo PIGA. 
Roma, I t a l i a .  

"Paramita", l a  nos t r a  t e s t a t a ,  6 ~ a r o l a  s a n s c r i t a ,  che puo t r a d u r s i  
"andare a1  d i  id" ;  Questi  quaderni s i  propongono d i  redare un cont r ibuto  
a l l a  conoscenza ed a l l a  p r a t i c a  d e l l e  d ive r se  d o t t r i n e  btiddiste: 
~ h e r a v s d a ,  Mahayana e  Vajrayana." 

SOKA GAKKAI IWIS: Promotion of Ceace, c u l t u r e  and education through 
Buddhism. The Soka Gakkai In t e rna t iona l  Off ice .  
Tokyo, Japan. 

The R u l l e t i n  wants t o  develop t h e  s p i r i t  of World Peace, empha- 
s i z i n g  P a c i f i s t  S p i r i t  of Buddhism. It denounces the  arms race ,  nuclear  
wea?ons. I t  s t renqthens  Human Bonds and Brotherhood, and i s  working 
f o r  b e t t e r  human Relat ions.  

TIBEXAI4 BULLETIN: Dharamsala-Temsorary Headquarters of H i s  Holiness t h e  
Dalai Lama. Information Off ice ,  Cent ra l  Tibetan Secret-  
a r i a t .  Dharamsala, Ind ia .  

Tibetan B u l l e t i n ,  a  b i m n t h l v ,  i s  t h e  o f f i c i a l  news organ of the  
Tibetan adminis t ra t ion  i n  e x i l e .  It presents  news and views and opinions 
on T ibe t ,  t h e  condi t ions  of t h e  Tibetans i n  Tibet  and t h e  workings of 
t h e  Tibetan Socie ty  i n  t h e  ou t s ide  world. 

WORLD FELLWISHIP OF BUDDHISTS REVIEW: The World Fellowship of Buddhists 
Headquarters. Bangkok, Thailand. 

!37.F.B. A i m s  and objec ts :  
-To promote among t h e  members s t r i c t  observance and p r a c t i c e  of the  
teachings of t h e  Buddha; 

- to  secure  u n i t y ,  s o l i d a r i t y  among Buddhists; 
- to  propagate the  sublime doc t r ine  of t h e  Buddha; 
- to  organise and c a r r y  on a c t i v i t i e s  i n  the  f i e l d  of s o c i a l ,  edu- 
c a t i o n a l ,  c u l t u r a l  and o t h e r  humanitarian se rv ices ;  

- to  work f o r  secur ing  peace and harmony among men and t o  col labor-  
a t e  wi th  o the r  organisa t ions  workinq f o r  t h e  same ends. 

111. QEVIEWS TrlITIi ARTICLES ON BUDDHISI' 

BULLETIN: Nanzan I n s t i t u t e  f o r  Relioion and Culture. Nagoya, Japan. 

Tois BULLETIN is meant a s  a  l i n k  between t h e  Nanzan I n s t i t u t e  and 
a l l  co l labora tors .  It wants t o  be a  mirror  of t h e  I n s t i t u t e ' s  aims 
and a c t i v i t i e s .  I t  cont r ibutes  t o  a  b e t t e r  knowledge of Asian Religion 
and c u l t u r e ,  and t o  a  b e t t e r  understanding of East  and Nest and of 



E a s t e r n  and Western r e l i g i o n s ,  through t h e  generous  c o l l a b o r a t i o n  
o f  many s c h o l a r s  a l l  o v e r  t h e  world.  

BULLETIN: C e n t r e  f o r  t h e  Study of  World R e l i g i o n s  -HARVARD UNIVERSITY A 
Cambridge, Massachusets , U.S .A. 

T h i s  B u l l e t i n  i s  working f o r  a comparat ive  approach t o  t h e  s t u d y  
o f  r e l i g i o n s  and  e t h i c s :  Judaism, Buddhism, Hinduism, R e l i g i o n s  o f  
China and A f r i c a ,  Is lam.  I t  wants t o  p r e p a r e  f o r  and engage i n  i n t e r -  
r e l i g i o u s  co l loquy .  Th is  C e n t e r  c o n t i n u e s  t o  e x p l o r e  s p e c i f i c  ways t o  
make "d ia logue"  e f f e c t i v e .  

EAST ASIAN PASTORAL REVIEW: E a s t  Asian P a s t o r a l  I n s t i t u t e .  Mani la ,  
P h i l i p p i n e s .  

T h i s  Review i s  t h e  vo ice  o f  t h e  E a s t  Asian P a s t o r a l  I n s t i t u t e .  
I t  i s  a q u a r t e r l y  review concernedaboutcontemporary i s s u e s  o f  theo-  
l o g i c a l  concern ,  c a t e c h e t i c a l  import  o r  l i t u r g i c a l  i n t e r e s t .  

EAPR hopes t o  c o n t r i b u t e  i n  a  thought-provoking manner t o  t h e  
m t u r i n g  p r o c e s s  of  C h r i s t i a n  thought  i n  A s i a  and t h e  P a c i f i c ,  and t o  
t h e  growth and i n c u l t u r a t i o n  of t h e s e  churches .  

( t h e )  JAPAN MISSIONARY BULLETIN: Or iens  I n s t i t u t e  f o r  R e l i g i o u s  
Research.  Tokyo, Japan.  

JAPANESE JCURNAL OF RELIGIOUS STUDIES: The Nanzan I n s t i t u t e  f o r  Relig- 
i o n  and  Cul tu re .  Nagoya, Japan.  

This  J o u r n a l ,  i n  q u a r t e r l y  i s s u e s ,  p u b l i s h e s  a r t i c l e s  and m a t e r i a l s  
t h a t  advance i n t e r r e ~ i g i o u s  7~nderstanding and  f u r t h e r  t h e  p u r s u i t  o f  
knowledge i n  the s t u d y  o f  r e l i g i o n ,  p a r t i c u l a r l y  Japanese  r e l i g i o n .  One 
o f  i ts  f u n c t i o n s  is  t o  b reak  th rough  t h e  language b a r r i e r s  which s e p a r a t e  
Japanese  s c h o l a r s h i p  i n  r e l i g i o n  on t h e  i n t e r n a t i o n a l  scene .  

JAPANESE RELIGIONS: K C  C e n t r e  f o r  t h e  Study o f  Japanese  R e l i g i o n s ;  
( Japan  Episcopa l  Chruchl .  Kyoto; Japan .  

NUMEN: I n t e r n a t i o n a l  Review f o r  t h e  H i s t o r y  o f  R e l i g i o n s .  I n t e r  - - 
n a t i o n a l  A s s o c i a t i o n  f o r  t h e  H i s t o r y  o f  R e l i g i o n s ,  ( U n i v e r s i t y  

o f  Amsterdam). Amsterdam, Nether lands .  

P rof .  D r .  R. P e t t a z z o n i  founded t h e  " I n t e r n a t i o n a l  Review f o r  t h e  
H i s t o r y  o f  R e l i g i o n s "  and  b a p t i z e d  i t  "Numen", a s h o r t  e x p r e s s i v e  t i t l e  
and a r e a l  " t r o u v a i l l e " .  S c h o l a r s  now c o n s i d e r  it a n  honour t o  con- 
t r i b u t e  t o  Numen. Only t h e  b e s t  material is s e l e c t e d  and t h e  s c h o l a r l y  
s t a n d a r d  has r i s e n .  Numen h a s  i n  t h e  c o u r s e  o f  t h e  y e a r s  p ' lh l i shed  a  
r i c h  v a r i e t y  o f  a r t ic les  on impor tan t  r e l i g i o - h i s t o r i c a l  themes.  



I V .  ?HE FEDERATICN OF 
ASIAN BISIDPS EWEREMS AND DIALLX;UE 

(The following is an edi ted  account of the t a l k  and 
comments of Fr. Edward Malone, MM. Secre tary  t o  t h e  
Federation of Asian Bishops Conferences). 

The Hishops of t h e  Federation represent  th ree  d i s t i n c t  areas ,  
East Asia.South Asia and South East Asia each area  i t s e l f  made up of 
d iverse  peoples having immensely varied c u l t u r e s  and h i s t o r i e s .  The 
Bishops themselves were thus  engaged perforce from t h e  beginning i n  a 
demanding process of dialogue. 

It i s  worth noting i n  passing t h a t  Conferences of Bishops a r e  a 
r e l a t i v e l y  recent  development. The f i r s t  one being organized i n  t h e ,  
United States.o£America only during World War 11. I t  was not u n t i l  
Paul V I ' s  Ecclesiam suam t h a t  Conferences were re fe r red  t o  i n  a Papal 
document. 

TheFederation of Bishops' Conferences i s  therefore  s t i l l  i n  a re- 
l a t i v e l y  p i o ~ ~ a e r i n g  period. I t  has made considerable progress and has 
already i n i t i a t e d  subsidiary  o rgan i sa t ions  of which t h e  Bishops In te r -  
Religious Affa i rs  (BIRA)  is one, while o ther  subsidiary  organisa t ions  
deal with Socia l  Af fa i r s  (BISA) and Mission Af fa i r s  (BIMA) .  

B.1 .R.A:  The ~ i s h o p s ' 0 f f i c e f o r  Inter-Religious Af fa i r s  of the Federation 
has already organised meetings involving Bishops, r e l i q i o u s ,  

p r i e s t s  and l a i t y  t o  study Dialogue with Buddhists and with Hindus. 
Further meetings with o ther  Religions a r e  i n  preparation. I n  these  meet- 
ings the emphasis is  on ac tua l  experiences of s i t u a t i o n s  of dialogue bu t  
the  points  of g rea tes t  tension always cen t re  around t h e  theology of 
dialogue. 

The Problem: Put b r i e f l y  and simply the  problem is a s  follows: Is 
sa lva t ion  precise ly  ava i l ab le  by way of Buddhism, Hinduism 

and o t h e r  Religions? Are Chr is t ians ,  Buddhists, Hindus and o the rs  equal 
par tners  i n  view of the Kingdom of God and a r e  a l l ,  then,  equal on the  
road t o  sa lvat ion?  This is the  core of the  problem, and t h e  theological  
answers a r e  not  yet  f u l l y  elaborated.  A t  t he  human l e v e l  there  may be 
acceptance of one another,  col labora t ion,  cooperation, love f o r  one 
another bu t  when one en te r s  i n t o  the  question of the  precise  meaning of 
sa lva t ion  present  i n  a l l  r e l i g i o n s  the re  a re  problems. 

I f  it i s  t r u e  t o  say t h a t  " re l ig ion  a t  i ts  deepest l eve l  makes 
us what we are" ,  then dialogue which evades t h i s  fundamental f a c t  o r  
t r i e s  t o  get  around t h e  consequences i s  not  t r u l y  dialogue. There is 
a r e a l  need to-day f o r  a theology of dialogue which takes i n t o  con- 
s i d e r a t i o n  the  meaning and consequences of Baptism, the  i d e n t i t y  of the 
Chr i s t i an ,  the  i d e n t i t y  of t h e  Religious o r  p r i e s t .  

An At t i tude  o f  H o s t i l i t y :  O m  reac t ion  t o  dialogue is simply h o s t i l i t y ,  
an a t t i t u d e  which, i n  t h e  case o f  minor i t ies  

is based on the  p r inc ip le  'primum vivere ' .  'Ibis a t t i t u d e  i s  opposed t o  



dialogue even with followers of o t h e r  C h r i s t i a n  Churches, and more 
so ,  with members of  o the r  r e l ig ions .  This is t h e  -ontext i n  which 
dialogue has t o  take  p lace .  There is,  without doubt,  a  g r e a t  dea l  
of h o s t i l i t y  s t i l l  t o  it. 

Many Buddhists f o r  example, a r e  simply i n t r r c o t c d  f o r  they 
have l ived  toge the r  success fu l ly  and happily f o r  years .  They a r e  
a f r a i d  of  fore igners ,  of fo re ign  churches and fo re ign  inf luence ,  and 
suspic ious  of the  C h r i s t i a n  i n t e r e s t  i n  dialogue a t  t h e  present  time. 

We use the  word dialogue i n  d i f f e r e n t  ways depending on our 
concept of ecc les io logy,  an "old" ecclesiology o r  a  "new" ecc les io logy 
based on Lumen Gentium and t h e  Second Vatican Council. 

Again we need to be aware t h a t  Asians do not always s e e  Chr i s t i ans  
a s  people who a r e  prayerfu l  o r  deeply moral. The con t ra ry  i s  o f t e n  
t r u e  and while they a v a i l  of  t h e  e x c e l l e n t  educat ional  f a c i l i t i e s  of  
Chr i s t i ans  they a r e  t roubled about the  e f f e c t s  of  t h i s  educat ion on 
t h e i r  t r a d i t i o n a l  m r a l s .  

Life: There i s  a need f o r  continuing formation, s tudy,  under- 
s tanding o f  c u l t u r a l  d i f f e rences ,  r e a l i s a t i o n  of how 

i n s t i t u t i o n a l  forms play an  e s s e n t i a l  p a r t  i n  t h e  l i f e  of  r e l ig ions .  

There i s  need a l s o  to be aware of  t h e  importance of  one ' s  way of 
l i v ing .  I n  Asia genuine r e l i g i o u s  leadership  i s  seen as  der iv ing  from 
personal  ho l iness  and i s  accompanied by an inc reas iny ly  simple manner 
of l i v ing .  Mahatma Ghandi's dho t i  and t h e  simple d r e s s  of  sanyass is  i n  
Ind ia  a r e  cons tant  reminders of  t h i s  a t t i t u d e .  I n  t h e  West Personal  
ho l iness  is  no l e s s  important bu t  r e l i g i o u s  l eade r sh ip  o f t e n  der ives  
from an appointment o r  funct ion  and progress i n  leadership  i s  seen t o  
be accompanied by d ress  and symbols inc reas ing ly  splendid.  

Hope f o r  the  Future: The Catholic  Church i t s e l f  is l i v i n g  through 
t h e  d e m d i n g  experience o f  dialogue i n  its 

e f f o r t s  t o  i n t e r p r e t  and implement the  f indings  o f  t h e  Second Vatican 
Council. The experience should make us m r e  conscious of the  d i f f i c u l t -  
i e s  and demands of dialogue a t  t he  wider level .  Ihe  g r e a t  r e l i g i o n s  
of Asia a r e  a l s o  human and a r e  marred by the  f a i l u r e s  and degradat ion 
which a f f e c t  a l l  human i n s t i t u t i o n s .  

Rea l i sa t ion  t h a t  the  present  i n t e r e s t  i n  dialogue i n  mission i s  
t ak ing  p lace  i n  an atmosphere which is a t  times un-dialogical  and even 
an t i -d ia log ica l  should not  discourage u s  but  r a t h e r  spur  us  on t o  
e f f o r t s  t h a t  a r e  ever  more s i n c e r e ,  humble and well-informed. 



V. I= FFOM 'IHE GENEXU DISCUSSION 

Par tners  i n  Dialogue: There is danger t h a t  the  word dialogue w i l l  
be cheapened by its constant  use to-day. The 

p r i n c i p l e s  of dialogue a r e  not j u s t  f o r  r e l a t i o n s  w i t h  o the r  r e l ig ions .  
They apply t o  l i f e .  Par tners  i n  dialogue a r e  found i n  t h e  g r e a t  re-  
l i g i o n s  of Asia, i n  t r a d i t i o n a l  a n c e s t r a l  r e l i g i o n s ,  i n  the  poor, i n  
o t h e r  c h r i s t i a n  Churches, r e l i g i o u s  communities, v i l l a g e s  and fami l ies .  
I f  t he  p r inc ip le s  of dialogue a r e  lacking  within one 's  own community 
they w i l l  c e r t a i n l y  be i n e f f e c t i v e  i n  t h e  wider context .  

Evangelisat ion and Dialogue: Dialogue docs not  involve conversion b u t  
it docs demand assuming new values. I t  is 

not so  much a ques t ion  of knowledge bu t  o f  a t t i t u d e s .  A s tudy i n  depth 
of t h e  theology of dialogue is  being prepared by t h e  S e c r e t a r i a t e  f o r  
Non-Christians bu t  Fr. Zago pointed o u t  t h a t  whatever answers w i l l  
emerge a t  t h a t  Plenarium i t  is important t o  r e a l i s e  t h a t  shar ing  one ' s  
r e l i g i o u s  experience a s  a  Chr i s t i an  is i n  f a c t  a  form of evangel i sa t ion .  

Contemplation: Meditation and contemplation r a t h e r  than  new f o r m  of 
ac t iv ism a r e  e s s e n t i a l  t o  the  change of a t t i t u d e s  re-  

quired f o r  dialogue. Respect, l i s t e n i n g ,  discernement of va lues ,  love 
a r e  supremely important a t  a l l  l e v e l s  and these  a r e  the  f r u i t s  of an 
a t t i t u d e  of empathy not sympathy. 

"What do you do?": People today and e s p e c i a l l y  young people, seek the  
t r u t h  not j u s t  i n  t he  a b s t r a c t ,  bu t  i n  response to 

s i t u a t i o n s  of c r i s i s  i n  t he  world. Their quest ion is "What do you do?" 
I f  t hey  do not g e t  genuine answers t o  t h a t  ques t ion  they w i l l  have l i t t l e  
i n t e r e s t  i n  dialogue based on answers t o  the  ques t ion  "What do you say?" 
o r ' k h a t  do you bel ieve?" 

Buddhism i n  the  West: Buddhism i s  a t t r a c t i n g  increas ing  a t t e n t i o n  i n  - 
Europe and North America. There is an urgent  need 

t o  make con tac t  wi th  Buddhists i n  these  coun t r i e s  and t o  a v a i l  of the  
oppor tun i t i e s  f o r  mutual understanding and enrichment provided by t h i s  
new presence. 

"A Person of Dialogue" i s  how the  missionary of the  fu tu re  w i l l  be 
described and recognised. 



A ImTm FmY B N W E S H  

October 31 19C3 

You may have noticed t h a t  I w r i t e  t o  you every yea r  around 
October 31. Why? Because on t h a t  d a t e  i n  1956 I was overvrhelningly 
a t t r a c t e d  t o  Godl I received an unmistakable c a l l  t o  g ive  myself 
e n t i r e l y  t o  The Lord. I c e l e b r a t e  t h a t  unforqetable  da te  each year 
by g ree t ing  f r iends .  

I~lhat a r e  you doina here? That ' s  a  quest ion Bengalis continue 
t o  ask  m e  even though I ' v e  been l i v i n g  f o r  near ly  seven years  i n  t h e  
same small  c i t y  i n  nor thcen t ra l  Bangladesh. I reply: " I  t r y  t o  he lp  
p o p l e  who a r e  s i c k  and poor." Why do t h a t ?  they  ask. I answer: 
"Because J e s u s ,  my model, d id  it." My purpose here continues t o  be 
simply t o  l i v e  a s  a  C h r i s t i a n  among l.!uslirns, showing God's love,  
e s p e c i a l l y  t o  t h e  p o r e s t .  

I used t o  th ink  t h a t  t h e  su rp r i sed  reac t ion  of i4uslims t o  t h i s  
somewhat f r i e n d l y  missioner was due t o  t h e  novelty of lmving a  
fo re jgner  dwelling amongst them. Then, an educated v i l l a g e r  i n s t r u c t e d  
me about t h e  l a s t i n g  e f f e c t  of colonial ism. "We Bengalis t h i n k  t h a t  
Englishnen '("Englishmen" i.s what w e  c a l l  a l l  white fo re igners )  a r e  
pr imar i ly  i n t e r e s t e d  i n  women and dancing. I n  our dramas and p lays ,  
Englishmen a r e  portrayed a s  swallowing women, and a s  looking down on 
us Bengalis." He concluded by o f f e r i n g  an evaluat ion:  
"There a r e  two th ings  you I.laryknoll Brothers have done t h a t  amaze us. 
One is t h a t ,  i n  your dea l ings  wi th  women, you a r e  abso lu te ly  t r u s t -  
worthy. The o t h e r  i s  t h a t  you t r e a t  t h e  p o r  with r e spec t .  I t e l l  
you c l e a r l y ,  i n  t h e s e  two mat ters  you have succeeded i n  changinq t h e  
minds of some of u s  about fore igners ."  

Before coming t o  Bangladesh i n  1975; a  ve teran  missioner t o  t h i s  
a r e a  warned us: Unfortunately,  you w i l l  not be ab le  t o  work with 
women1 :.luslims w i l l  not t r u s t  you. I am p a r t i c u l a r l y  g lad ,  t h e r e f o r e ,  
about t h e  r epu ta t ion  Tor t rus twor th iness  i n  dea l ing  wi th  women. 

Progress ively  it has been dawning on me t h a t  my e f f o r t s  have t o  
do with more than  helping and heal ing  t h e  s i ck .  I a l s o  i n v i t e  and 
i n s p i r e  t r u s t .  Ilow? I r i d e  t o  f a r  away v i l l a g e s  on a  b ike  ( i . e . ,  
my l i t t l e  char ism) ,  o f f e r  t o  h e l p  t h e  sick-poor, l i s t e n  a t t e n t i v e l y  
t o  those  who approach me, and s t i c k  w i t 1 1  t h e  se r ious  p a t i e n t s  u n t i l  
t h e i r  t rea tment  i s  concluded. People here have apparent ly  never seen 
t h i s  s o r t  of concern before.  A t  f i r s t  s i g h t ,  it seems incomprehensible 
t o  them. They ask one another:  What's i n  it f o r  him? What's h i s  
angle? However, a f t e r  awhile (i .e.  years!) word has g o t t e n  around 
t h a t  t h i s  fo re ign  chap genuinely ca res  about s u f f e r i n g  people; one 
d o e s n ' t  have t o  b r ibe  him; he won't t u r n  you away; h e ' l l  spend t i m e ,  
energy and money (sometimes a s  much a s  40 cen t s  US) t o  h e l p  you f i n d  
t rea tment ;  he expects  nothing i n  r e tu rn ;  go ahead and send your c h i l d  
o r  s i s t e r  o r  wife wi th  him because he i s  l i k e  a  brother  o r  a  maternal 
uncle t o  them. 

1t i s  l i t e r a l l y  t h r i l l i n g  f o r  me t o  win t h e  t r u s t  of t h e  p r .  
Now, many of them i n v i t e  me i n t o  t h e i r  hut-homes, reques t  me t o  sha re  
t h e i r  food, b r ing  m e  along wi th  t h e n  t o  r e l i g i o u s  f e s t i v a l s ,  a s k m e  
t o  b l e s s  them when t h e y  a r e  s i c k  and when they a r e  we l l ,  expect  me 
t o  name t h e i r  babies ,  pray f o r  me, and t e l l  me jokes. 



They know that  I am a Chr i s t i an  and t h a t  my Fa i th  is  not a 
t h r e a t  t o  t h e i r s .  Recently I received some feedback from a middle- 
c l a s s  rluslim: "What can be done f o r  t h i s  poor country of n ine ,  
Brother Bob? There is  s o  much poverty1 But you, Brother, have done 
the  only th ing  t h a t  can be done: you a r e  serving the  poorest  people. 
I f  you had t r i e d  t o  work among t h e  middle-class o r  t h e  r i c h ,  they 
won16 no t  have accepted you. But, because you have gone t o  t h e  F o r e s t ,  
a l l  t h e  people love you, hoth t h e  r i c h  and the poor. I am speaking 
from my chest!"  I t  i s  more than poss ib le  t h a t  my f r i e n d  exaggerates. 
(What e l s e  a r e  f r i ends  fo r? )  But i f  t h e r e  i s  any t r u t h  i n  what he 
says ,  c r e d i t  must go f i r s t  t o  Allah, and then t o  my Mother and Father. 
Br ie f ly  analysed: 1 imi ta te  Elom when I f e e l  compassion f o r  f o l k s  
who a r e  h u r t ;  I imi ta te  Dad when I take t h e  i n i t i a t i v e  t o  do something 
about it, I ,  too ,  speak from my hea r t  when I thank Mom and Dad f o r  
l i v i n g  f o r  u s  ( t h e i r  ch i ld ren  four)  so  t h s t  we might l i v e  f o r  o thers ,  
By the  way, t h i s  i s  t h e i r  anniversary, too: Golden Wedding. 

l a a t  a r e  you doing the re?  Are you ce lebra t ing  any anniversar ies?  -- 

With thanks t o  Allah fo r  your f r iendship ,  your brother ,  

Bob McCahill EIM- 

Pos t sc r ip t  f o r  fellow-pilgrims. I t ' s  a Friday a s  I w r i t e  t h i s  l e t t e r ,  
t h e  d,ay on which many of t h e  v i l l a g e  

poor stream i n t o  town, moving from door t o  door t o  ask f o r  a b i t  of 
r i ce - r~ ra in  t o  take  home. These good people do not take  meals f o r  
granted. 

I don' t  mean t o  sound grim, b u t  these  a r e  persons who have nothing 
more t o  l o s e  of mater ia l  wealth. Yet, they  smile, i n  r e tu rn  f o r  yours. 
They can laugh and s inq ,  not because they f e e l  physica l ly  secure,  but  
i n  s p i t e  of insecur i ty .  They s inp ly  must, and therefore  do, t r u s t  
micjhtily i n  Allah. That t r u s t  gives them another s o r t  of s e c u r i t y ,  Who 
i s  Indes t ruc t ib le .  

There i s  nothina romantic about y v e r t y .  When I observe t h a t  the  
poor have savinq graces it i s  not i n  order  t o  q l o r i f y  d e s t i t u t i o n .  
Rather, it t o  say t h a t  Allah can do s u r p r i s i n g l y  b e a u t i f u l  th ings  i n  t h e  
h e a r t s  of people who su f fe r .  

The poor do not  r e a l i z e  how impressive they a r e  t o  me a s  they ca r ry  
on under f r igh ten ing ,  depressing condit ions.  Thev e d i f y  me by being 
chee r fu l  when I would be anxious. I t  would be a mistake t o  imagine t h a t  
t h i s  Catholic-Christian missioner-priest  i s  clot immensely enriched by 
h i s  contac t  with f a i t h f u l  t m s l i m s .  I see  Allah a t  work i n  them. 

There i s  nothing t h a t  I would accept i n  t r a d e  f o r  t h i s  way of l i f e .  
I wish you, f o r  a l i f e t i m e ,  t h e  same s o r t  of joy I experience while 
l i v i n g  wi th  and f o r  t h e  poor. Le t ' s  keep reminding one another t h a t  God 
cannot be outdone i n  generosi ty.  Therefore, the  t r u l y  wise ones w i l l  
g ive themselves t o  o thers  r a d i c a l l y  ... i n  t h s t  way t o  experience deeper 
joy i n  t h e i r  own l i v e s ,  now, a hundred fo ld .  


