


News : - 
Sedos New Member. Welcome to the  Congregation of "F ig l i e  d i  Maria e 

d i  Giuseppe (here tofore  known a s  the Ladies of Mary) 
who have become members of Sedos. The Superior General i s  S i s t e r  
Bernadette Lecluyse and t h e  address of the  Generalate is ,  Via Rivarone, 
100-int. 9 ;  00166, Roma. Te1.623.72.29. 

S r .  bary Elotte, FM: The Sedos Executive Committee has asked Sr .  Mary 
to a c t  a s  a l i a i s o n  person f o r  Sedos a t  the for th-  

coming Plenary Assembly of the  World counci l  of Churches which she w i l l  
be a t tending a s  a member of t h e  de lga t ion  from the  Sec re ta r i a t e  f o r  the  
Promotion o f  Chr is t ian  Unity i n  Rome. S r .  b4ary has kindly agreed and 
w i l l  keep us i n  touch s p e c i a l l y  with the  missionary dimension of t h e  
Assembly. 
The W.C.C. i s  one of t h e  s igns  of our times incorporat ing over 300 

Churches throughout the world. The Editor  of AFER, i n  a recent  
e d i t o r i a l  points  o u t  t h e  challenge t h a t  the very exis tence  of t h e  WCC is  
to the  Catholic  Church's ecumenical a t t i t u d e :  

"While the  demands of t r u t h  a r e  a h a y s  pa rawunt ,  we a l l  have to 
ask i f  we a r e  confusing our  own understanding of the t r u t h  with the t r u t h  
i t s e l f ,  a d  i f  a t  l e a s t  some of our apparent c e r t a i n t i e s  a r e  m t  w r e  the  
r e s u l t  o f  h i s t o r i c a l  and c u l t u r a l  prejudices than of a s e l f  s a c r i f i c i n g  
o f  the  t r u t h " .  

The Roman Catholic  representa t ion  a t  this S ix th  Assembly w i l l  be the  
w s t , c o n s i d e r a b l e  ever .  A t  t he  Sedos General Assembly December 1982, 
t h e r e  was s o l i d  evidence o f  a growing mutual understanding and a cotmmn 
concern i n  matters  per ta in ing t o  mission between the  CWME and t h e  members 
of Sedos. 

Delivery of Sedos Bul l e t in  takes place before  midday on the 1st and 15 th  
of each w n t h  a t  two c e n t r a l  c o l l e c t i n g  points  

i n  Rome (1) The J e s u i t  Generalate, 5,  Borgo S. S p i r i t o  and (2) t h e  Chr i s t i an  
Brothers Generalate, 476, Via Aurelia. We s ince re ly  thank t h e  two Genera- 
l a t e s  f o r  t h e i r  he lp  and co-operation i n  f a c i l i t a t i n g  prompt de l ive ry  o f  
t h e  Bul le t ins .  Members who have opted f o r  de l ive ry  of t h e i r  Bu l l e t ins  t o  
e i t h e r  o f  these  c o l l e c t i n g  points  should ensure t h e  B u l l e t i n s  a r e  co l l -  
ec ted  regular ly .  Now a t  the beginning ( ! )  of the  vacation period a 
spec ia l  e f f o r t  may be required t o  ensure t h a t  a l l  Bul le t ins  a r e  cleared 
from these Generalates. 
WCFBA (World Catholic  Federation f o r  t h e  B i b l i c a l  Apostolate; D.7000 

S t u t t g a r t  1, M i t t e l s t r a s s e  1 2 ,  Germany). 

The Federation i s  a C a t b l i c  cooperat ive se rv ice  organizat ion,  made 
up of organiza t ions ,  d ioceses ,  r e l i g i o u s  orders ,  publ ishers  and movements 
which a r e  d i r e c t l y  involved i n  some aspec t  of evangelizat ion.  I t  now 
functions i n  over 100 countr ies .  Experiences i n  p a s t o r a l  c r e a t i v i t y  and 
new mater ia ls  connected wi th  the b i b l i c a l  apos to la te  a r e  s e n t  to the  WCFBA 
f o r  analys is .  These i n i t i a t i v e s  and mater ia ls  a r e  p lb l i shed  i n  Word-Event 
f o r  the  b e n f i t  o f  members throughout the world. The Federation would l i k e  
t o  o f f e r  t h a t  se rv ice  to Sedos and i n v i t e s  members t o  j o i n  t h e  i n t e r n a t i o n a l  
dialogue by shar ing  t h e i r  experiences and i n s i g h t s  with them. Sedos mem- 
bers  m y  request  t r i a l  i s sues  of Word-Event, the  monthly magazine of t h e  
Federation and information mater ia l  on t h e  Federation. 

Next Sedos B u l l e t i n  w i l l  appear on September 15, 1983. 

Sedos S e c r e t a r i a t e  w i l l  be closed from J u l y  26 to September 5 ,  1983. We 
wish a l l  o u r  readers a happy and r c s t f u l  vacation. 



Sr. Ei leen  O'Hea, C.S.J. 

( A  feeling of  emptiness i s  o m  of  the signa o f  "burn-out". 
Emotional emptiness i s  a great  void t h a t  we f e e l  and txy desperate ly  
t o  f i l l  i n  by pouring down alcohol, conawning food, reincarnatirg 
some past " f e e l  good re l ig ious  practice," i n v o l w i y  ourselves i n  
re la t ionsk ips  (sexual and mn-sentall  i n  an e f f o r t  t o  f i l l  i n ,  s a t i s f y ,  
assuage. Each of  our attempts takes the  edge off-soothes the  d i s -  
p u n t l e d  s p i r i t ,  but  n c t  t o  the  degree or duration we des ire .  Then 
the  emptiness i s  i n t e m i f i e d ,  accompamed b y  self-contempt, s e l f - p i t y ,  
pi lt, self-abnegation. S i s t e r  Eileen examines the  s igns  of emptiness 
ard proposes ways o f  dealing w i t h  it. Tk i s  a r t i c l e  i s  s l i g h t l y  
condensed. Ed) .  

WHAT WES EMPTIFESS .LOOK LIKE? 

The s t a t e  o f  emptiness is l i k e  a huge conglomerate of f ee l ings .  
I t  expresses i t s e l f  i n  a  va r i e ty  o f  forms. 

" loneliness."  n despera te  d e s i r e  f o r  human contact .  The f e e l i n g  
t h a t  I am unconnected-alone i n  the  universe. I t  is  

a despera te  des i re  f o r  human contac t ,  whether through touch o r  sound. 
I t  i s t h e  d e s i r e  t o  reach out ,  t o  be held,  t o  be understmd. The 
f r iendships  shared o r  t h e  people around only i n t e n s i f y  my lonel iness .  
The lonely f e e l i n g  endures and I l i v e  with the  t h r e a t  t h a t  t h i s  is 
what it w i l l  be l i k e  f o r  the  r e s t  of my l i f e .  

"Bored," Mission has becow routine.  I have no enthusiasm f o r  th ings  
i n  genera1,especia l ly  the  things I thought were once i m p r t a n t .  

i l ission has become routine.  I f e e l  apa the t i c ,  without i n t e r e s t  i n  
anything and f ind  it hard t o  re lax .  I f e e l  t i r e d  and r e s t l e s s  mst 
of the  time and keep looking f o r  some excitement o r  d i s t r a c t i o n .  
Motivation is nonexistent  and I am envious of o the r s  who seem t o  
have maintained it. Li fe  takes the  shape of a  s e r i e s  o f  losses .  Death 
lurks  i n  my unconscious and f e a r ,  t e r r o r ,  dread, a r e  i ts  constant  
companions. 

"Despair," "I'm t i r e d  of t rying."  What I hoped f o r  w i l l  never be. 
"There a r e  not enough pay-offs f o r  goodness." I n  f a c t ,  i t  

seems t o  work the  opposi te  way. What I hoped f o r  w i l l  never be. I 
work a t  things-bel ieve i n  the  Church, t h e  Society,  the  par ish ,  my a b i l i t y  
t o  t ransform s t r u c t u r e s ,  e t c .  and what happens? The person who replaces 
me l e t ' s  everything I ' v e  bui l t -up  go i n t o  oblivion.  O r ,  I'rr no t  appre- 
c i a t e d  and asked t o  leave the mission, the  people I ' v e  put  my hea r t  
in to .  I begin t o  see  myself a s  a  pawn with everybody e l s e  " c a l l i n g  the  
shots .  " 



"Failure."(Things t h a t  once gave me a sense of self-importance no 
longer d o ) .  A lack of af f i rmat ion  h igh l igh t s  my l i f e .  

E i the r  nobody th inks  I need i t  o r  the re  is  nothing to give it to me 
f o r .  I have the  f ee l ing  I am always f a i l i n g  o the r  people's expectat ions 
of me-Family-Society-Friends. Compared with o t h e r  people, I don ' t  
seem t o  have grown. I f e e l  inadequate and unaccomplished. A l l  t he  
th ings  t h a t  once gave me a sense of self-importance no longer do. "I 
should have" becomes a recurr ing  theme. I f e e l  t h a t  no one r e a l l y  
needs m e  o r  wants me. 

"Overwhelmed." I f e e l  t h a t  I can no longer cont ro l  th ings  o r  keep 
th ings  i n  the  neat ca tegor ies  t h a t  once made l i f e  

and b e l i e f  so  simple f o r  me .  I f e e l  he lp less  i n  terms of the  e v i l  
and s u f f e r i n g  i n  t h e  world. The ideal ism of my youth, which had me 
be l i eve  t h a t  I could change s t r u c t u r e s  o r  have a d i r e c t  e f f e c t  on 
t h e  world, has dwindled. Lack of motivation has made my e f f o r t s  i n  
minis t ry  half-hearted,  uncer ta in  and rout ine .  I am plagued by doubts. 
m u b t s  about mission, priesthood,  Church, God! 

I t  i s  e a s i l y  seen t h a t  "emptiness" i s  a conglomerate t h a t  i s  
a c t u a l l y  very " f u l l "  o f  f ee l ings .  But the  emotional s t a t e  of emptiness 
represents  t h e  absence of c e r t a i n  fee l ing .  E i the r  th ings  longed f o r ,  
o r  th ings  noted a s  missing. 

UNPRODUCTIVE APPROACHES M EMPTINESS 

1. Replacement. (Solut ions  a r e  sought by f i l l i n g  i n  with something). 
Emptiness i n s i d e  o f  s e l f ,  and between s e l f  and o the r s  

i s  vagueiy sensed and acknowledged. Solut ions a r e  sought by f i l l i n g  
i n  with something: A lonely wife f i l l s  it i n  by overinvolvement with 
he r  chi ldren;  a husband by overinvolvement with work. Overinvolvement 
with alcohol ,  dependence 4.n it, might be t h e  easy way f o r  the  missionary. 
He f inds  it i n  a way t o  escape dread. "Buzzing o f f "  compensates f o r  
t h e  empty space i n s i d e  him; a couple o f  dr inks  take  t h e  edge o f f  
l i f e  and l e t s  him relax.  (He has go t t en  to t h e  po in t  where he can 
never r e l ax  unless  he has a d r ink . )  He h a s n ' t  asked the  question: 
r e l a x  from what?,yet .He beg im t o  look forward t o  meeting " the  dr ink ,"  
not people, z t  the end o f  the  day. The drink-drinks s s s he lp  him 
r e l a t e ,  be "himself," go t o  s l eep ,  loosen-up, have some fun. 

Alcohol is only one o f  t h e  replacements used to f i l l  i n  emptiness. 
Perhaps because of i ts a v a i l a b i l i t y  and s o c i a l  a c c e p t a b i l i t y ,  it i s  
s u b t l e  i n  i ts  r o l e  u n t i l ,  through constant  and/or dependent overuse o r  
misuse, it has dis-eased us array from l i f e  and away from our t r u e  
se lves .  

Food, books, t e l e v i s i o n ,  over- inves t rent  i n  causes, i s s u e s ,  
a c t i v i t i e s ,  r e l a t ionsh ips  may a l s o  represent  at tempts to f i l l  i n  personal 
emptiness. Furious a c t i v i t y ,  increas ing the  rhythm of one ' s  l i f e ,  
f i l l i n g  i n  and organizing each day ' s  schedule so  t h a t  the re  i s  no time 
t o  th ink o r  r e f l e c t  f requent ly  may look l i k e  "zeal  f o r  my f a t h e r ' s  
house has ea ten  me up." However, the reason why many r e l i g i o u s  people 
cannot f i n d  time f o r  r e f l e c t i o n  o r  f o r  s i l e n t  prayer  is  because they 
consciously o r  unconsciously a r e  a f r a i d  of q u i e t  time. I t  i s  then t h a t  
t h e  t e r r o r  o f  emptiness r a i s e s  i t s  head. 



2. Avoidence ( A  negative peace). Avoidence i s  a  f a m i l i a r  way many 
of us have learned t o  handle l i f e .  We avoid people we 

d o n ' t  want t o  meet, s i t u a t i o n s  t h a t  w i l l  produce undue anxie ty ,  o r  
experiences t h a t  confront us with p a i n  an& s u f f e r i n g  whether t h a t  
be cosmic o r  personal.  A negative peace, being undisturbed i n  body. 
soul  o r  psyche become t h e  mdus  operandi of our  l i v e s .  Idealism, 
s e l f - s a c r i f i c e ,  d i sc ip lesh ip ,  d e t e r i o r a t e  i n t o  egocen t r i c i ty ,  s e l f -  
serv ing,  and an  a t t i t u d e  t h a t  says,  " i f  I d o n ' t  watch o u t  f o r  me, 
nobody e l s e  is going t o  do it." These a t t i t u d e s  a r e  r e f l e c t e d  i n  
my c r i t e r i a  f o r  ministry:  How much w i l l  I have to give up?; What's 
i n  i t  f o r  me?: Is what I ' m  of fered  b e t t e r  than what I ' v e  got? 

3 .  Adaptation.(l.lever t o  go too deeply i n s i d e  myself a g a i n ) .  The 
memories o f  p a s t  experiences of emptiness urge us t o  

avoid a  repeat  o f  the "bad" fee l ings  associa ted  with it. Often 
my psyche i n t e r p r e t s  t h i s  a s  a n  in junc t ion  never t o  go too deeply 
i n s i d e  myself again. Consequently, we begin t o  l i v e  l i v e s  t h a t  a r e  
con t ro l l ab le ,  s u p e r f i c i a l  and/or mediocre. 

PRODUCTIVE WAYS OF DEALING WITH $!!PTItJESS 

1. Dealing with. (Likely candidates f o r  o t h e r  depression episodes) .  
Simple procedures t o  he lp  us l e a r n  from our ex- 

perience include taking time t o  r a i s e  quest ions a s  simple and obvious 
as:  What were t h e  circumstances, events ,  people which preceded this 
experiehce? How d i d  each contr ibute  t o  the f e e l i n g  I now have? 
W h a t  caused the f e e l i n g  t o  go away? How d i d  I g e t  o u t  of i t ?  Can. 
I l e a r n  anything from t h i s  experience? 

Frequently people who "come out"  of a  depression a r e  so g lad  
t o  be f r e e  o f  i t  t h a t  they never r e f l e c t  on what got them i n t o  it 
and what g o t  them out .  This no-learning experience leaves them 
l i k e l y  candidates f o r  o t h e r  depression episodes. 

3. Acceptance 3 f .  (Not p a r t  o f  the e x p c t a  t i o n  we have about l i f e )  . 
~Yany of us ,  e i t h e r  through family pa t t e rn ing  o r  

through sorce c u l t u r a l  o r  s o c i a l  nyth, be l ieve  t h a t  the f e e l i n g  of 
emptiness should not be. I t  i s  not  p a r t  of the  expectat ion we have 
about l i f e .  Ref lec t ing  on our own humanity i n  p a r t i c u l a r  and the 
human cord i t ion  i n  genera l ,  puts  t h i s  experience i n  context.  Our 
f i n i t e n e s s ,  our limits begin t o  be appropriated,  acknowledged and 
accepted. 

4.  Reaching Out. (To r i s k  m r e  in t imate  se l f -d iscovery) .  To seek 
s p i r i t u a l  d i r ec t ion ,  t o  go f o r  counsel ing,  t o  r i s k  

m r e  int inlate s e l f d i s c o v e r y  wi th  f r i ends  and t o  b r ing  our  imperfect 
s e l f  to each of these  s i t u a t i o n s  i s  a  major means of helping ourselves 
This  involves eras ing  the  mind-set t h a t  says:  "wait-don't reach o u t  
u n t i l  you've cleaned up your a c t , "  "wait,  u n t i l  you g e t  back to 
praying m r e  f a i t h f u l l y , "  "wait,  u n t i l  you cut-back on drinking,"  
"wait,  u n t i l  you tidy-up your l i f e . "  The "wait u n t i l "  becomes months, 
o r  years ,  and what was heard a s  an insp i red  prodding i s  du l l ed  i n t o  
"someday I ' l l  g e t  around t o  it." 



THE MISSING LINK 

The Grace flystery i s  the  n i s s i n g  l i n k  i n  a l l  t h i s .  Too o f t e n  our  
human s t rugg les  a r e  seen on ly  a s  

psychological o r  emotional r e a l i t i e s  t h a t  have rn connection t o  t h e  
Grace Nystery. Jesus  teaches us  t h a t  the  f u l l  i n t e g r a t i o n  of humanity 
t akes  place i n  and because o f ,  t h e  Grace Mystery ope ra t ive  i n  our  
l i v e s .  That is ,  t h e  experience of our  f i n i t e n e s s ,  our  l imi tness ,  our  
he lp lessness  which expresses i t s e l f  i n  the  psychological r e a l i t y  of 
emptiness can be the  o p p r t u ~ t y  t h a t  br ings  us from " s e l f "  cons- 
ciousness t o  s e l f  transcendence. Je sus ,  f l e s h e s  t h i s  o u t  f o r  us. He 
transcends t e r r o r ,  darkness, and death. I t  i s  t o o  s i m p l i s t i c  t o  say  
because he transcended them, we can a l so .  That only  leaves us a s  
on-lookers, s tuck  i n  our  darkness and emptiness, recognizing and 
admiring, a s  it were, ou r  mdel -Jesus  Chr i s t .  

The Grace Mystery a r t i c u l a t e d  i n  and by Jesus  C h r i s t  says  f a r  
w r e  t o o u r  experience of emptiness than t h i s .  I t  tells us t h a t  t h e  
same S p i r i t  t h a t  was i n  Jesus ,  t h a t  l e d  him through and beyond dark- 
ness. l imi tness  and death.  is opera t ive  i n  us. I t  is t h e  S ~ i r i t  of 

L - 
Jesus  i n  us t h a t  allows us t o  conf ron t , to  e n t e r  i n t o ,  ou r  emptiness, 
knowing we w i l l  not be overwhelmed by it. 

The same S p i r i t  which empwered Jesus  empwers us to face  t e r r o r  
with confidence, darkness without fear .  I t  i s  t h e  S p i r i t  o f  Jesus-  
t h a t  presence of God's l i g h t  i n  t h e  p i t  o f  cosmic and personal  
darkness-that  transmutes darkness i n t o  l i g h t ,  self-consciousness to 
o t h e r  consciousness, emptiness i n t o  t h e  f u l l n e s s  o f  l i f e .  I t  is i n  
and t h a t  ou r  emptiness can cause u s  to utter 
with S t .  Paul: I b o a s t  of my wekness, because i n  it I am made strong.  

(Ei leen  P. O'Hea, , C.S. J . ,  ( M . S . W . ,  C . S . ,  A.C.S.W.) , is a Psycho- 
t h e r a p i s t ,  Family Therapis t ,  and a menber of t h e  American Association 
f o r  !.larriage and Family Therapy. She is a consul tant  involved i n  
formation and does t h e r a w  andlor  s p i r i t u a l  direcLion wi th  Maryknollers, 
i s  an a s s i s t a n t  t o  t h e  Direc tor  o f  Formation and >:anaging Edi tor  of 
the  naryknoll Formation Journal )  . 

Ref. Maryknoll F o m t i o n  Journal .  Spring 1983. 
(N.Y. 10545). 

- end - 



GUTIERREZ REFLECTS 0i.I 

15 Kfi,RS OF LIbEFATICN $i;3LOGY 

(We received a question foZZowing the a r t i c l e  o f  Segundo 
Galilea on Sp i r i t ua l i t y  and Libemtion reprinted i n  Sedos Bullet in,  
No.l0/83: "Are we row turning may  from the l i b e m t i o n  theology 
wMch was such a dyrmnic influence i n  the Latin American Clerrch?". 
In t h i s  internrim Gustuvo Gutierrez answers questions on chnnges 
i n  l iberation theology to-day, and underlines the  important themes 
wkich are n m  emerging f i f t e e n  years a f t e r  the f i r s t  e z p l i c i t  
fornnilatia of t h i s  theology. Ed. ) .  

(Faisant sui te  d l ' a r t i c l e  de Segundo Gatitea "Spir i tual i td  e t  
liberation" qui a paru duns 2s b u l l e t i n  de Sedos, No. l0/85, noua 
avons rep4 c e t t e  question: "Somnes m s ,  maintenant, en t r a i n d e  
t m r n e r  l a  page, e t  de nous dloigner de l a  th6oZogie de l a  l iberation 
qui a jouk un r8le dynamique duns l 'dvolut ion rdcerte de Z'EgZise en 
Amerique l a t i m u ?  Voici done un intersrim don& par un autre thglogien 
de &I l iberation,  Gustavo Gutierrez. Duns ce t t e  i n t e r v i m  i t  repond 
aux questions posdes av su j e t  dee chzngements qui ont eu l i eu  d a m  
la th6ologie de l a  l iberation.  I2 sml igne  les  thsmes importants 
pi dmergent aujourdhui, quinae ans apres les  premidres formulations 
e q l i c i t e s ,  de l a  th lologie  de l a  l iberation.  N.D. L.R.) . 

Latinamerica Press. I n  your judgement, what f r u i t s  has the  t h e o l o ~  
of l i b e r a t i o n  borne during these years  i n  Latin 

America? 

Gustavo Gutierrez. I n  the f i r s t  p lace ,  I would say t h a t  the theology 
o f  l i b e r a t i o n  is i t s e l f  the  f r u i t  o f  something. 

It is a f r u i t  o f  the  process o f  l i b e r a t i o n ,  of a g r e a t e r  awareness on 
the  p a r t  of the  people of Lat in  America of the  unjus t  s i t u a t i o n  t o  
which they a r e  subjected and o f  t h e i r  capaci ty  f o r  changing it. Above 
a l l ,  l i b e r a t i o n  theology is  the  r e s u l t  of t h e  church community's 
accompanying o f a n  exploi ted  bu t  be l ieving people i n  i ts  e n t i r e  pro- 
c e s s  o f  l i b e r a t i o n .  The t h e o l o n  of l i b e r a t i o n ,  l i k e  a l l  theology, 
i s  an  attempt t o  systematize the  experience of a people and of t h e  
Chr i s t i an  community i n  the  l i g h t  of f a i t h .  So if we t a l k  about the  
f r u i t s  o f  l i b e r a t i o n  theology, it must be i n  the context  o f  a l a r g e r  
process. 

I want t o  c o r r e c t  a commonly held notion t h a t  mistakenly supposes 
t h a t  l i b r a t i o n  theology is  a t h e o r e t i c a l  framework of theologica l  
concepts drawn up i n  someone's study and only l a t e r  applied i n  t h e  
Chr i s t i an  communities. I would say the  process i s  qu i t e  t h e  opposi te .  
The theology o f  l i b e r a t i o n  has r a the r  been an  e f f o r t  a t  r e f l e c t i n g  
sys temat ica l ly  on the ac tua l  f a i t h  o f  a poor people, i n  o rde r  t o  help 
them, a s  be l i eve r s ,  to be c l e a r e r  about the demands o f  t h e i r  f a i t h  
commitment. This  has pe rn i t t ed  l i b e r a t i o n  theology to play a r o l e  i n  
showing how the unique experience of the Lat in  American people-while 
d i f f e r e n t  from t h a t  of o t h e r  peoples-is a no l e s s  valuable one. 



This La t in  American experience a l s o  allows f o r  a f a i t h  r e f l e c t i o n  
t h a t  nourishes personal  experience. So it seems to me t h a t  t h e  mst 
i n p a r t a n t  th ing  we can ask ourselves i s  how the  process of l i b e r a t i o n  
is taking p lace  to-day and how t h e  Gospel is present  i n  t h a t  process. 
These a r e  t h e  ~ m j o r  i s s u e s ,  and the  quest ion of  the  f r u i t s  of  l ibe ra -  
t i o n  theology i s  q u i t e  secondary. 

Essent ia l ly .  I am i n s i s t i n g  t h a t  the  theology of l i b e r a t i o n  is  
only p a r t  of a process-and t h a t  it i s  hardly t h e  s t a r t i n g  p i n t  of 
t h a t  process. 

Has the  experience of the  church and t h e  peoples of La t in  America 
over these t e n  years  suggested any change 

of focus o r  t h e o r e t i c a l  readjustment wi th in  l i b e r a t i o n  theology? 

Yes, But l e t ' s  be s p e c i f i c  about the  dates.  This  year  marks t h e  
15th anniversary o f  the  f i r s t  e x p l i c i t  formulation of what we c a l l  the  
theology of l i b e r a t i o n  ( t h e  f i r s t  t a l k  wi th  t h a t  t i t l e  was given i n  
J u l y  1968). Natural ly,  i n  those 15 years  t h e r e  have been many changes 
i n  Latin America, i n  our p o l i t i c a l  and h i s t o r i c a l  consciousness and 
i n  t h e  Chr i s t i an  awareness of the  Lat in  American p o r .  

A theology t h a t  t r i e s  t o  be a r e f l e c t i o n  based on and about praxis  
i n  t h e  l i g h t  of  f a i t h  could not he lp  but  fol low t h i s  process. A s  c i r -  
cumstances have changed t h e  emphases of t h e  r e f l e c t i o n  have changed too. 
I am m t  saying t h a t  we have always been f a i t h f u l  to t h a t  rhythm of 
change. There can a t  times be a n  erroneous tendency to hang on to s e t  
formulas, t o  f e e l  drawn by t h e  logic  of  a p a r t i c u l a r  mode of theological  
expression, even though r e a l i t y  i t s e l f  has changed. This is a constant  
danger, and no one is f r e e  from it. 

I ' d  say t h e  g r e a t e s t  changes i n  these  years  have been r e s u l t s  of 
two fac to r s .  On thz one hard, t h e r e  i s  the  scope of t h e  l i b e r a t i o n  
process i n  La t in  Amr ica ,  t h e  f a c t  t h a t  more and nore working c l a s s  
people and o t h e r s  committed to t h e i r  l i b e r a t i o n  have become a p a r t  of 
t h e  process. But this development has brought about a g rea te r  resis- 
tence t o  t h e  l i b e r a t i o n  process,  which i n  t u r n  has inspi red  hew themes 
f o r  theoloqica l  r e f l ec t ion .  An i m p r t a n t  change has a l s o  occurred 
i n  t h e  church. Since Medellin, the  church has become increas ingly  
s e n s i t i v e  t o  the  process of l i b e r a t i o n ,  and t h a t  has a l s o  given rise 
to new themes. 

What I am t ry ing  t o  say  is something w e  saw c l e a r l y  almost 15 years  
ago: t h e  upsurge of  t h e  poor a s  a force  i n  La t in  American soc ie ty  and 
i n  the Latin American church has c rea ted  a very new s i t u a t i o n .  I t  has 
brought about a deepening of  f a i t h  and of t h e  r e a l i z a t i o n  t h a t  following 
the  teachings of Jesus Chr i s t  i n  present-day Lat in  America leads down 
very s-pecific and o f t e n  d i f f i c u l t  roacis. 

What do you consider t o  be t h e  m o s t  i m p r t a n t  themes i n  t h e  theology 
of l ibe ra t ion?  

Ever s ince  i ts  incent ion ,  l i b e r a t i o n  theology has had two bas ic  
i n t u i t i o n s  and one major concern. The f i r s t  i n s i g h t  was t h e  need t o  
study t h e  ro le  t h e  p r iv i l eged  people of God's Kingdom, t h e  poor, play i n  
t h e  theologica l  r e f l ec t ion .  I think t h a t  taking on the  po in t  of view 



of  the  poor, s t a r t i n g  wi th  t h e i r  entry i n t o  h i s to ry ,  was the  start 
o f  our  ongoing e f f o r t s  to understandanddefine the  b i b l i c a l  notion 
o f  t h e  poor. The b i b l i c a l  concept i s  a very r i c h  one, r i c h e r  than, 
say,  a purely sociological  understanding o f  the  F o r .  

The second lcey idea  t h a t  emerged i s  tha t  theology must be  a 
re f l ec t ion ,  i n  the l i g h t  of f a i t h  on and about our  concrete p rac t i ce .  
Here we a re  reappropriat ing a way of doing theology t h a t  has ex i s t ed  
i n  the  church f o r  centur ies .  Some people have apparently been taken 
aback by our  using the  ac t ions  of the  poor a s  a b a s i s  fo r  doing theology. 
There has been a g rea t  deal  of concern and a good deal  of misunderstand- 
ing  about t h i s .  1Pe have always s a x ?  t h a t  our  r e f l e c t i o n  is c a r r i e d  
out  i n  the l i g h t  o f  f a i t h - t o  do any th ing e l s e  would be to f a i l  to do 
theology. 

One of the mst absurd c r i t i c i sms  made i s  t h a t  we s u b s t i t u t e  the  
f a i t h  p rac t i ce  of Chr is t ians  f o r  the  word of God. That has never been 
asser ted  i n  l i b e r a t i o n  theology. Our r e f l e c t i o n  follows a c i r c u l a r  
dynamic seen mny times i n  church history:  noving: from the word of t h e  
Iord t o  experience and from experience t o  the word o f  the  Lord. 

Besides these two m j o r  i n s i g h t s ,  w e  have had one m j o r  concern: 
that of announcing the  Gospel, of evangelizing. There a r e  theologians 
who f e e l  our  theology is very " u t i l i t a r i a n , "  too much o r ien ted  towards 
pas tora l  work. And i n  a way a r e  r i g h t .  Ours i s  a theology t h a t  tries 
t o   lace i t s e l f  a t  t h e  se rv ice  of the church. We bel ieve  that theology 
has an e c c l e s i a l  function and is or ien ted  toward t h e  proclamation of 
t h e  Gospel message. 

F ina l ly ,  ours is a new theologicalperspective.  Ne have only  now 
begun t o  see  some things more c l e a r l y ,  o the r s  we a r e  sti l l  working on. 
I t ' s  a process. 

Currently what a r e  the  mst important - - themes i n  l i b e r a t i o n  theology? 

Folk Religion. There a r e  some themes t h a t  we were somewhat aware of 
from the  beginning b u t  have only recen t ly  begun to 

r e a l l y  worh on. One i s  fo lk  re l ig ion  o r  "popular r e l i g i o s i t y , "  which 
i s  viewed d i f f e r e n t l y  i n  l i b e r a t i o n  theology from the  way it  is  seen 
i n  modern European theoloqy o r  the  theologies o f  socular iza t ion.  P;e 
place emphasis on the  experience o f  an exploi ted ,  r e l ig ious  people. 
From t h e  o u t s e t ,  there was a concern f o r  the  re l ig ious  experience of 
the  F o r ,  b u t  i n  recent  years we have developed the  t h e w  much wre. 

I=. Another theme i s  the  perspective of women. I th ink  t h a t  a l s o  
was present  from t h e  s t a r t .  Please excuse my quoting myselE 

bu t  I would l i k e  to note t h a t  i n  the  f i r s t  l i n e  o f  my book, A Theology 
o t  Liberat ion,  I c a l l  it "an attempt a t  r e f l e c t i o n ,  based on the  Gospel 
and the  experiences of men and women committed t o  the process o f  
l ibe ra t ion . "  Some f r iends  sucjgested "men committed t o  t h e  process of 
l ibe ra t ion"  would s u f f i c e ,  bu t  I disagreed. A t  t h a t  time (1969-70) the  
quest ion o f  women was much l e s s  talked about, but  i t  seemed i m p r t a n t  
to m e  t o  underline from the  beginning the  c o d t m e n t  of women. I don ' t  
want t o  overs ta te  t h i s  point.  What counts i s  t h a t  the viewpoint of 
women has been explored more in tens ive ly  i n  l i b e r a t i o n  theoloqy i n  
recent  years. 



History. Another the re  is h i s to ry  and Chr i s t i an  t r ad i t ion .  If the 
l i b e r a t i n g  dimension of  f a i t h  were m t  present  throughout 

the h i s t o r y  of t h e  Chr i s t i an  community, l i b e r a t i o n  theology would 
be impossible to j u s t i f y .  It i s  important f o r  us t o  see  how that 
l i b e r a t i n g  dimension has been p resen t  i n  h i s to ry ,  i n  o t h e r  contexts  
and us ing  o t h e r  terms-and above a l l ,  to see  how it has been p resen t  
on our  m n t i n e n t .  Hence the  i n t e r e s t  i n  a man l i k e  t h e  16th century 
Spanish missionary, Bartolome d e  l a s  Casas, wlm r e f l e c t e d  theology 
on the  poverty and exp lo i t a t ion  of  the  indigemus peoples of t h e  
cont inent ,  assuming t h e i r  perspective.  

Race. Another theme we have been working on-and s t i l l  have to l w k  - 
a t  much m r e  deeply-is the  ques t ion  of race,  which a r i s e s  

necessari ly when we assume t h e  perspect ive  of the  poor. The poor a r e  
very s p e c i f i c  persons, and belong t o  very s p e c i f i c  races,  j u s t  a s  
they belong t o  a c e r t a i n  sex. A s  we begin to look a t  things uore 
and nore from t h e  standpoint  of race,  we a r e  a t  once confronted wi th  
t h e  increas ingly  powerful c u l t u r a l  theme. 

Besides the  t a sk  of  evangelizat ion,  which is our  m j o r  concern, 
we a r e  of course c a l l e d  to bui ld  church. To evangelize is a l s o  t o  
c a l l  together  church. Thus we quickly found ourselves dea l ing  with 
W h a t  John X X I I I  c a l l e d  the  church of t h e  poor. That too  has r a i sed  
new quest ions f o r  us. 

I n  sb r t ,  t h e  theology of  l i b e r a t i o n  is very much a l i v e  and 
mnt inues  t o  forge ahead. Theology i s  b u t  a p a r t  of  t h e  l i f e  of  a 
people; i n  no way can it be seen a s  the s t a r t i n g  p o i n t  o r  t h e  f i r s t  
impulse. I t  must always be understood, a s  we have i n s i s t e d ,  a s  a 
second a c t ,  a s  something t h a t  follows on the l i f e  of a be l ieving 
people. Their  l i f e  w i l l  always be much r i c h e r  than a l l  the  s y s t e m  
a t i e i n g  and conceptual izing we can do. 

Ref: Latinamerica Press .  Vo1.15. No.18, May 19,  1983. 
Apartadn (P.O.BOx) 5594+. Lima L O O .  Pen,. 

1 

RWANDA: PASTORAL PRIORITIES I N  BYUMaA DIOCESE: 

I n  i ts  h i s t o r y ,  evangelizat ion i n  Rwanda has known periods of  
b i g  crowds. I t  would be i l l u s o r y  today t o  s t i l l  want to bank on crowds 
i n  order  to show the  success of C h r i s t i a n i t y  i n  Rwanda. 

%day we a r e  l i v i n g  a period where r e l i g i o u s  p r a c t i c e  is dmin i sh ing  
and where we need t o  think ahout deepening C h r i s t i a n  f a i t h  based on 
small bas ic  communities: communities small emugh f o r  t h e  a c t i v i t i e s  of 
d a i l y  l i f e  t o  unfold the re  and f o r  the members t o  be ab le  to experience 
r e a l  inter-personal  r e l a t i o n s  and fo r  a f e e l i n g  of  belonging to develop. 

Ref.. From the  Pas to ra l  l e t t e r  of B i s b p  Joseph Ruzindana, quoted i n  
P e t i t  Echo, b u l l e t i n  of  t h e  White Fathers. No. 742 



M CHLRCH IS A CREA'TDR OF CULTURE 
EXTRACTS FROM POPE JOHN PAUL 11's AM)RESS TO 

1RE PONTIFICAL CDIJNCIL FOR CULTURE 

Gaudium e t  Spes .... The Second Vatican Council gave a new dynamism i n  
the domain of cu l tu re ,  e spec ia l ly  i n  the  Consti tut ion 

Gaudium et  Spes. Today it is  a demanding t ask  t o  understand t he  
extreme var ie ty  of cu l tu res ,  of  customs, of t r ad i t i ons .  A t  f i r s t  
glance, the  challenge may seem beyond our a b i l i t y ,  but  is it rot 
proport ionate t o  our f a i t h  and our hope? During the  Second Vatican 
Council t h e  Church recognized t h a t  a widening gap had been created 
between the  Church and cul ture .  The mdern  worldis fascinated by its 
conquests, its s c i e n t i f i c  and technological achievements. But too 
of ten i t  gives i t s e l f  over t o  ideologies,  c r i t e r i a  f o r  e t h i ca l  pract ice ,  
and behaviour which contradic t  the G o s p e l  o r  which, a t  l e a s t ,  calmly 
s e t  a s ide  Chris t ian  values. 

?O LISTEN TO MODERN MAN AND REDISCOVER 
THE APOSTOLIC CREATIVITY 

I t  i s  then i n  the name of Chr is t ian  f a i t h  t h a t  the  Second Vatican 
Council committed t he  whole Church t o  l i s t e n  to rmdern man, i n  order 
to urderstand him and to c r ea t e  a new kind of dialogue,  which would 
make it possible to b r i n g t h a ~ r t g i n a l i t y  of the  Gospel message to the  
hea r t  of today's menta l i t ies .  We must then rediscover the  apostol ic  
c r ea t i v i t y  and the prophetic power of t he  f i r s t  d i sc ip les  i n  order  t o  
face  new cu l tu res .  Chr i s t ' s  word must appear i n  a l l  i t s  freshness to 
the young generations, whose a t t i t u d e s  a r e  sometimes d i f f i c u l t  f o r  
t r ad i t i ona l  minds to understand, but  who a r e  f a r  from being c losed 
to s p i r i t u a l  values. 

Dia1ogue:Church and Cultures. On many occasions I have affirmed t h a t  
dialogue between the  Church and cu l tu res  

has a v i t a l  impr t ance  today f o r  t h e  fu tu r e  o f  the Church and t he  
world. m y  I be permitted to re tu rn  to t h i s  point ,  i n  i n s i s t i n g  on 
two pr inc ipa l  and complementary aspectswhich correspond t o  the  two 
l eve l s  on which t h e  Church c a r r i e s  on its ac t i v i t y :  t h a t  of  t he  evan- 
ge l i z a t i on  of  cu l tu res  and t h a t  of the  defence of man and of  his 
c u l t u r a l  development. Both tasks  demand t h a t  new means f o r  dialogue 
between the  Church and the  cu l tu res  of our  time be developed. 

This dialogue is  absolutely indispensable f o r  the Church, f o r  
otherwise evangelizat ion would remain a dead l e t t e r .  Sa in t  Paul did 
m t  h e s i t a t e  t o  say,  "Woe to m e ,  i f  I do not preach the Gospel!" 
A t  the end of  the  twent ie th  century,  as i n  the Apostle's time, the  
Church must be a l l  th ings  t o  a l l  men, responding t o  today's  cu l tu res  
with understanding. There a r e  s t i l l  spheres and mental i t ies ,  a s  well  
a s  e n t i r e  countr ies  and regions t o  be evangelized, which p resuppses  
a long and courageous process of  incu l tu ra t ion  i n  order t h a t  t he  Gospel 
may penetra te  the soul  of l i v ing  cu l tu res ,  responding t o  t h e i r  h ighest  
expectations and inducing them t o  grow i n  f a i t h ,  hope, and Chris t ian  
char i ty .  



The Church, through its missionaries,  has already accomplished 
a n  incomparable work on every cont inent ,  b u t  this niss ionary  work 
i s  never f in i shed ,  f o r  some c u l t u r e s  have only been reached super- 
f i c i a l l y ,  anl i n  any event,  a s  c u l t u r e s  continually change, they 
cont inual ly  demand a renewed approach. Let  us add t h a t  the re  is 
a l s o  a mission t o  be undertaken to those  c i v i l i z a t i o n s  long marked 
by C h r i s t i a n i t y ,  b u t  which a r e  now threatened by indi f ference ,  
agnosticism, o r  even i r r e l i g i o n .  New sec to r s  of c u l t u r e  a r e  appearing, 
with various objec t ives ,  methods, and languages. I n t e r c u l t u r a l  
dialogue is thus necessary f o r  Chr is t ians  i n  every country. 

A'TTITUDE OF EXCHANGE AND COMPRERENSION 

I n  order  t o  evangelize e f f e c t i v e l y ,  it is necessary to adopt 
r e so lu te ly  a n  a t t i t u d e  of exchange and of comprehension, i n  order  t o  
understand t h e  c u l t u r a l  i d e n t i t y  of peoples, e thn ic  groups, and t h e  
various sec to r s  of modern society.  Moreover, it is necessary t o  
work towards a r e l a t ionsh ip  between c u l t u r e s ,  i n  such a way t h a t  
man's universa l  values may be accepted everywhere i n  a s p i r i t  of 
brotherhood and s o l i d a r i t y .  To evangelize,  then ,  i s  a matter both 
of penet ra t ing  the  s p e c i f i c  i d e n t i t y  of each cu l tu re ,  and of working 
f o r  c u l t u r a l  exchange, of opening c u l t u r e s  to t h e  values of un ive r sa l i ty ,  
o r  one might even say of c a t h o l i c i t y .  .... 
Receiving: We must remember t h a t  Chr i s t i ans  have a g rea t  dea l  to 

receive from this dynamic re l a t ionsh ip  between the  Church 
anl t h e  contemporary world. The Second Vatican Ecumenical Council 
i n s i s t e d  on this po in t ,  and it is  i m p r t a n t  t o  remember it. ?lie 
Church i s  g rea t ly  enriched by what it acquires from s o  many c i v i l i z a -  
t i o n s .  The age-old experience of so many peoples, the  progress of 
sc ience ,  t h e  hidden t r easures  of various c u l t u r e s ,  a r e  a l l  means by 
which t h e  Church may b e t t e r  understand human nature,  means by which 
it m y  f i n d  new paths t o  t h e  t r u t h ,  which w i l l  c e r t a i n l y  be to i t s  
advantage, a s  t h e  Council recognized ( c f .  Gaudium e t  Spes, No.44). 
And it seeks this enrichment ....... 

TO LOVE MAN I N  HIMSELF 

I n  urging u s  t o  evangelize,  our  f a i t h  i n s p i r e s  us t o  love man 
i n  himself.  Now nure than ever ,  man needs t o  b e  defended a g a i n s t  the  
t h r e a t s  t o  h i s  development. The love  which we &raw from t h e  sp r ing  
of the  Gospel, i n  the wake of  t h e  mystery of t h e  Incarnat ion  of t h e  
Word, leads  us to proclaim t h a t  man deserves honour and love f o r  
himself ,  .and must be respected i n  h i s  d igni ty .  Brothers must l e a r n  
again  t o  speak t o  one another ,  t o  understand one another ,  that man 
himself may survive and grow i n  d i g n i t y ,  freedom, and honour. To t h e  
e x t e n t  it s t i f l e s  dialogue anwng c u l t u r e s ,  the modern world is 
heading f o r  c o n f l i c t s  which r i s k  being f a t a l  f o r  t h e  f u t u r e  of human 
c i v i l i z a t i o n .  Beyond prejudices and c u l t u r a l  b a r r i e r s ,  r a c i a l ,  
l i n g u i s t i c ,  r e l ig ious ,  o r  ideologica l  separa t ions ,  human beings must 
recognize one another  a s  brothers  and s i s t e r s  and accept  one a m t h e r  
with t h e i r  d i f f e rences .  



Biological  being. The lack a f  understarding amng men thus leads  
them t o  be  e x p s e d  tb a f a t a l  danger. But man 

is l ikewise threatened i n  his biological  being by t h e  r i s k  of genetic 
manipulations, by a t t a c k s  on unborn l i f e ,  by the  t o r t u r e  whLch is 
stil l  ser ious ly  r i f e  i n  our time. Our love f o r  man must give us 
the  covraye t o  denounce those conceptions which reducethehuman 
being to a th ing which can be a r b i t r a r i l y  manipulated, humtliated, 
o r  eliminated. 
Moral being. Man is a l s o  ins id iously  threatened i n  h i s  w r a l  being,  

f o r  he is subjected t o  hedonist ic  currents  which aggravate 
h i s  i n s t i n c t s  and fasc ina te  him by an i l l u s i o n  of indiscr iminate  
consumption. Public opinion i s  manipulated by t h e  d e c e i t f u l  sugges- 
t i o n s  of p w e r f u l  adver t i s ing,  whose one-dimensional values should 
make us c r i t i c a l  and v i g i l a n t .  
Economic being. Further man i s  humiliated i n  our time by economic 

systems which e x p l o i t  e n t i r e  c o l l e c t i v i t i e s .  Man 
i s  a l s o  the  vict im of c e r t a i n  p o l i t i c a l  o r  ideological  regimes which 
imprison the  soul  of a people. As Chris t ians ,  we cannot remain 
s i l e n t  and we must denounce this c u l t u r a l  oppression which i n h i b i t s  
people and e t h n i c  groups from being themselves i n  conformity with t h e i r  
profound vocation. I t  i s  through these  c u l t u r a l  values t h a t  the  
individual  man o r  c o l l e c t i v i t y  l i v e s  a t ~ l y  human l i f e ,  and we mst 
not  t o l e r a t e  a d e s t N c t i o n  of our very reason f o r  l iv ing.  History 
w i l l  be severe i f  our e r a  suffocates ,  co r rup t s ,  and b r u t a l l y  
oppresses the  cu l tu res  i n  so many regions o f  the  world. 

MRN MUST BE AFFIRMED FOR HIMSELF - SOLELY FOR HIMSELF 

I t  is i n  t h i s  sense t h a t  I was anxious t o  proclaim to UNESCO, 
before the  assembly o f  a l l  the  nations,  what I now take  leave to 
repeat  t o  you today: "Man must be affirmed f o r  himself,  and not 
f o r  any other  m t i v e  o r  reason: so le ly  f o r  himself! What i s  w r e ,  
man must be loved because he i s  man; love m u s t  be claimed f o r  man by 
reason of the  p a r t i c u l a r  d ign i ty  he p s s e s s e s .  The whole of the  
a f f i m t i o n s  concerning man belongs to the  very substance of C h r i s t ' s  
message and of the  mission of the  Church, i n  s p i t e  of a l l  t h a t  c r i t i c s  
may have declared about t h i s  matter ,  and a l l  t h a t  the d i f f e r e n t  
mvements opposed to r e l i g i o n  i n  general and t o  C h r i s t i a n i t y  i n  
p a r t i c u l a r  m y  have done" (Address to UNESCO, 2 June 1980, no.10). 
This message i s  fundamental f o r  making poss ib le  the work o f  the  
Church i n  the  world today. This i s  why I wrote i n  the conclusion of 
the  Encyclical P.edemptor Hominis t h a t  "man is and always becomes the 
"way" f o r  the  Church's da i ly  l i f e "  (no.21). Yes, man i s  " the  Church's 
way", f o r  without respect  f c r  man and f o r  h i s  d ign i ty ,  b w  could one 
announce t o  him the words of l i f e  and t ru th? .  . . . . 

I t  i s  i n  remembering these two pr inc ip les  of o r i en ta t ion  - evan- 
ge l i za t ion  of cu l tu res  and the  defence o f  man  - t h a t  the  P o n t i f i c a l  
Council f o r  Culture w i l l  pursue i ts  work. On the  one hand, it i s  
necessary t h a t  the  evangelizer f ami l i a r i ze  himself with the  socio- 
c u l t u r a l  environments i n  which he w i l l  proclaim the  Word of God; much 
m r e ,  the  Gospel i s  i t s e l f  a leaven f o r  cu l tu re  to the  ex ten t  t h a t  



it reaches m n  i n  h i s  manner of thinking, behaving, working, recrea t ion  
- t h a t  is ,  i t  reaches man i n  his s p e c i f i c  cu l tu re .  On the o t h e r  
hand, our  f a i t h  gives us confidence i n  man - i n  man crea ted  i n  the  
i m g e  of God an3 redeemed by Chr i s t  - i n  m n  whom we want to defend 
and t o  love f o r  himself,  conscious a s  we a r e  t h a t  he i s  man only 
through his cu l tu re ,  t h a t  is ,  through h i s  freedom t o  grow i n t e g r a l l y  
and with a l l  h i s  s p e c i f i c  p o t e n t i a l  ...... 

In  your work you a r e  c a l l e d  to col labora te  with a l l  men of 
good w i l l .  You w i l l  f i nd  t h a t  the s p i r i t  of good is mysteriously 
a t  work i n  many of our contemwraries,  even i n  some of them who do 
not claim to have any re l ig ion ,  but  who a r e  t r y i n g  honest ly t o  
f u l f i l  t h e i r  human vocation wi th  courage. Think of so  many mothers 
and f a t h e r s  of f ami l i e s ,  of so  many teachers  and s tudents ,  of workers 
dedicated t o  t h e i r  task ,  o f  so  many men and women devoted t o  t h e  
cause o f  peace, t h e  common good, j u s t i c e  and i n t e r n a t i o n a l  cooperation. 
We a r e  th inking a l s o  of a l l  those seekers who dedica te  themselves 
wi th  consistency and m r a l  s t r i c t n e s s  t o  t h e i r  useful  work f o r  s o c i e t y ,  
the  eager a r t i s t s  and c rea to r s  o f  beauty. Do  not h e s i t a t e  to e n t e r  
i n t o  dialogue with a l l  of these  men and women of  good w i l l ,  many of 
whom may perhaps s e c r e t l y  hope f o r  t h e  witness and support  of the  
Church, i n  order  b e t t e r  t o  defend and p r o m t e  man's t r u e  progress.. .  

- end - 

INTERDEPENDENCE 

(From Pope John Paul 11's Message 
to Unctad VI, Belgrade, June 6 ,  1983) 

"Everyone i s  aware of the  doemstic problems t h a t  f o r  some &me 
have bese t  a l l  t he  nat ions of the  world without exception. Great 
a s  these a r e ,  i t  would be a p i t y  i f  the  i n t e r n a l  d i f f i c u l t i e s  of a 
developed nat ion were t o  be used a s  an  excuse t o  avoid r e s w n s i b i l i t i e s  
i n  t h e  in te rna t iona l  sphere. Thus one can see t h a t  i n  t h e  area  of 
development t h e  fundamental s t e p  must be the i n i t i a t i o n  of a dialogue 
t h a t  accepts  the o t h e r  a s  an equal par tner  and t h a t  seeks to f ind  
t h e  ways through s ince re  and honest negotiat ions to resolve r e a l  and 
concrete problems. There can be no s u b s t i t u t e  f o r  this dialogue. 
There i s  no nat ion which has a r i g h t  t o  exempt i t s e l f  from t h e  demands 
t h a t  such a dialogue presents .  " 

'Tnterdependence",he s a i d , " i s  a f a c t  of l i f e ;  it i s  expressed i n  a 
v a r i e t y  of ways, from simple b a r t e r i n g  t o  the  mst complicated of 

i n t e r n a t i o n a l  economic and t r ade  agreements and shows us t h a t  no one 
nat ion i s  able  to l i v e  s o l e l y  by i t s e l f ,  looking only  t o  i t s  own 
in te res t s " . " I t  must be fos tered  i n  the renewal of t h e  i'lorth-South 
d ia logue :  the qua l i ty  o f  the  dialogue must be improved. The v is ion  

of a world l i v i n g  together  i n  hanmny must be emphasised. Esteem f o r  
the  values of one another ' s  c u l t u r e s  ~ u s t  be deepened. Above a l l ,  t h e  
f u l l  d i g n i t  - end value o f  t h e  human person i n  soc ie ty  must be protected 
and fostered". 



Michel Boisseau 

(The pastoral s i tua t ion  i n  some African local c h r e h e s  to-day 
ca l l s  i n  question the tradi t ional  p k c e  of the Junwr Seminary i n  
farmation progrmes  for priesthood. Basic eccZesiaZ cormunities 
ure n w  the declared pastoral. priority of many locat Churches a d  
Conferences of Bishops. This widers the possibiZity of new minis t r ies  
and c a t t s  for  a clorif?:cation of the present pastom2 responsibit i-  
t i e s  o f  t h e  priest .  I n  response to t h i s  new s i tua t ion  F r .  Boisseau 
ca t t s  at tent ion t o  some aZtemzatives t o  the  Junior Seminary, o f f e r s  
same c r i t e r ia  for assessing the value of these m rnetbde and 
proposes some guidelines for the  future. Ed.). 

A. RECHERCHE DE FORMULES NOUVELUS 

Formation du c lerge  e t  penurie de p re t res :  D B s  l e  debut de 
1 'EvangBlisation, l e s  

missionnaires on t  eu l e  souci  de former des PrCtres afr icains. . .Les 
ins t ruc t ions  du Saint-SiPge e t a i e n t  d ' a i l l e u r s  formelles. Alors, on 
a ouvert des p e t i t s  seminaires. C'Ctai t  l e  seu l  myen, 2 une Cpoque 
oii n ' e x i s t a i t  aucune ecole secondaire. Pendant de longues annees, 
ces  p e t i t s  semimires  on t  e td  l e s  seules  Gcoles dispenser un 
enseignement d'un niveau s u e r i e u r  au primaire. 

Maintenant, le  probleme se prdsente d'une f a p n  bien di f f6rente .  
La Chr6tient-S d 'Afrique s ' e s t  6dvelopp6e beaucoup plus v i t e  que l e  
,presbyterium qui e s t  son service .  Un peu par tout ,  on trouve dhs 
paroisses sans p r s t r e  tondis  que beauccup de prOtres ac tuel lenent  
en se rv ice  s 'epuisent  au detriment de l e u r  santC, a f i n  d 'assurer  u.1 

"service minimum" aux chret iens  dont i l s  ont  l a  charge. Partout on 
ressen t  vivement l a  @nurie ,  e t  il ne pa r a i t  plus guere acceptable 
aux p re t res  de maintenant de f a i r e  encore " l a  c lasse" ,  a l o r s  que 
de mmbreux collEges chre t iens  son t  en mesure de f a i r e  ce t r a v a i l ,  
auss i  b ien e t  souvent mieux que des p r e t r e s  qui n'ont ete ni  
prepares n i  o r d o ~ d s  pour cela .  

Foyers-~Cminaires: Aussi l a  sagesse nous a - t -e l l e  amen6s ?I remplacer 
de nombreux p e t i t s  seminaires par des "foyers- 

s6minairesn. Ces foyers son t  des i n t e rna t s  accue i l l an t  des garFons 
qui pensent au sacerdoce. On l eu r  y donne une formation qui  l e s  
prepare au grand sdminaire, mais ils vont suivre  les cours aux coLl6ges 
chre t iens  vo i s ins  05 i l s  se trouvent mS18s aux au t res  jeunes de l eu r  
Bge . 
Groups  de vocations: Enfin, i cBtd de ces  foyers,  mus  voyons s e  

mul t ip l i e r  des "groupes de vocations" qui 
cherchent 2 preparer l e s  jeunes au sacerdoce en dehors de t nu t  cadre 
d ' i n t e rna t .  Ces groupes ex i s t en t  su r tou t  dans l e s  v i l l e s ,  g r a d e s  
ou p e t i t e s ,  partout  013 ex i s ten t  des Stablissements semndaires .  
Beaucoup de ces  jeunes son t  externes e t  habitent  dans l e u r  famil le ,  
m a i s  c e r t a i n s  sont in te rnes  dans l ' i n t e r n a t  l oca l ,  c a r  i ls  n 'ont  pas 
de famille en v i l l e .  Ces groupes assurent  actuellement une p a r t  de 





La formation donnee e s t  t r 6 s  v i t e  "op~ra t ionne l l e" .  Plus tard,  au 
qrards6nriraire,  quand i ls  recevront l e  cours d e  pas to ra le ,  i ls  sauront  
de quoi on p a r l e ,  e t  l e  cours re jo indra  tou te  une e x e r i e n c e  de ja  
acquise. 
InconvOnients 1. Tous ces  avantages cornportent quelques inconv4nients 

qu i  en  s o n t  l a  ranwn. Le p r g t r e  qui  s'occupe d'un 
groupe e s t  l e  plus souvent charge d 'une paroisse ;  il est un exemple 
vivant ,  mais auss i ,  il ne dispose que d 'un temps l imi t6 ,  c e  qui  
l'empeche de  suivre  tous l e s  jeunes comme il l e  s o u h a i t e r a i t ;  en f a i t ,  
il s'occupe su r tou t  des plus grands. Comme l e s  jeunes sont  externes ,  
tou te  une p a r t i e  de l e u r  v ie  dchappe au prEtre. Aussi e s t - i l  n k e s s a i r e  
que leS responsables, su r tou t  ceux des CEB s ' i n t e r e s s e n t  .i l a  forrmtion 
de ces  jeunes. 
2. La p lus  grande d i f f i c u l t & ,  s u r t o u t  .3 l ' h e u r e  a c t u e l l e ,  concerne 

l a  formation i n t e l l e c t u e l l e .  Beaucoup de  g a q o n s  de ces  groupes 
f o n t  l e u r s  etudes dans de ecoles plus que m6diocresj Aussi, beaucoup 
d ' e n t r e  eux n ' a r r iven t  pas 2 "passer l a  barre"  des  55% exiges par 
l e s  grands s6minaires. c e r t a i n s  pr6sentent  pourtant  tous l e s  s ignes  
d'une vocation s tk ieuse ,  e t  il s e r a i t  dommage de perdre  ces vvcations 
au mment oil l ' o n  manque dramatiquement de p rg t res .  

11 ne f a u t  pourtant  pas surest imer c e t t e  d i f f i c u l t d ,  c a r  llexpEience 
a auss i  nontr6 que c e s  garGons, quand i l s  son t  i n t e l l i g e n t s  e t  t r a v a i l -  
l e u r s ,  r a t t r a p e n t  trss v i t e  ce hdndicap des q u ' i l s  sont  p l a c i s  d a m  des 
condit ions normales d e  t r a v a i l .  Ainsi ,  au grand s e d n a i r e  de  philoso- 
phie des POres Blancs, on a d0cide5, il y a 4 ans ,  d e  s e  d e f a i r e  du 
"fetichisme de  dipldrne", e t  d ' a c c u e i l l i r  tous l e s  candidats  valables 
ayant acheve l e u r s  Btudes secondaires. Cette annee, aprQs 4 dns 
dlexp€rience,  une evaluat ion a e td  f a i t e  e t  l ' o p t i o n  min tenue  
integralement. C ' e s t  l a  q u a l i t 6  humaine e t  chr6tienne qui compte 
avant tou t .  

C. SUR QUELS ASPECTS INSISTER? 

Forrmtion s p i r i t u e l l e : C 1 e s t  l a  ra ison mEme des groupes de  vocation. 
E l l e  comporte essentiel lement une formation d 

l a  p r i t r e ,  s u r t o u t  l a  p r i e r e  personnelle,  e t  une i n i t i a t i o n  concrete 
l ' e s p r i t  du Christ .  "Nes pensdes ne sont  pas vos pensdes" ... (Is 55). 

Habituer l e s  jeunes 2 penser "a contre-courant" du mnde oil i l s  vivent ,  
c e  n ' e s t  pas c b s e  a i see  dSs qu'on passe du t e r r a i n  f a c i l e  des pr incipes  
pour aborder c e l u i  de l a  v i e  contrite. Gardons-mus d'une tendance 
t r o p  f a c i l e  d "dogtratiser" s u r  l ' e v a n g i l e ,  a l o r s  q u ' i l  f a u t  d'abord l e  
"vivre" dans l a  v i e  de chaque jour. 

Formation communautaire: E l l e  e s t  ngcessaire en ra ison du c a r a c t t r e  
" individual is te"  de  l a  formation s c o l a i r e  

h 6 r i t i e  de  l ' occ iden t .  I c i  encore, il f a u t  a l l e r  5 contre-courant du 
mnde 06 vivent  nos jeunes. N'avons-nous pas remarque pa r tou t  l 'extreme 
d i f f i c u l t 6  B f a i r e  r e n t r e  dans l e  cadre des CEB des  gens qoi o n t  r e p  
une formation s c o l a i r e  un peu p u s s e e ?  11s sont  a u s s i  incapable5 
de s ' i n t 6 g r e r  5 une CEBordinaire que de former e n t r r  eux des CEB d'un 

' d e l e  ou d 'un  aut re .  Cet individualisme d e t e i n t  s u r  nos jeunes asp i ran t s  
a u  sacerdoce, e t ,  ii l a  l i m i t e ,  on r i sque d 'avoir  des p r e t r e s  incapables 
de  s ' i n t d g r e r  dans une pas to ra le  d'ensemble, des p r e t r e s  qu i  f e r a i e n t  
passer  l e u r s  idees ,  l e u r s  p ro je t s  avant ceux de  1 'Eg l i se  q u ' i l s  son t  
censes s e r v i r .  



Authentici t6 a f r i c a i n e :  ::- f ~ u d r a i t - i l  pas, des maintenant, f a i r e  
compredre ii nos jeunes , par 1 'enseignement 

comme par des  exemples v&us: - que l e  sacerdoce e s t  un service .  
S. Jean Chrysostome y v o i t  mGme l a  plus grande preuve d'amour que 
l ' o n  puisse dormer au Chr i s t ;  - que c e  se rv ice ,  c ' e s t  c e l u i  du "peuple 
de Dieu", que l e  p r 6 t r e  d o l t  v iv re  avec c e  peuple, trss proche de l u i ,  
profondement en t r6  dans s a  cu l tu re ,  malgr6 l ' impact  de l a  c u l t u r e ,  
occidenta le  ofi il a O t C  f o r ~ e .  

Formation & l a  re sponsab i l i t s :  L e s  p l a i e s  dont  souf f ren t  t a n t  de pays 
au jourd'hui m n t r e n t ,  a 1 'evidence, que 

l a  grande carence de nos systemes educat i fs  a c t u e l s  s e  s i t u e  a ce 
po in t  nevralgique: l e  sens des r e s p n s a b i l i t e s .  

Formation ii l a  s i m p l i c i t 6 d e v i e  e t  ii l a  pauvrete: En Afrique, l e  s t y l e  
de v i e  ac tue l  du c lerg6,  

europeen ou a f r i c a i n ,  l ' a s s i m i l e  ii l a  bourgeoisie  beaucoup plus qu'aux 
c l a s s e s  populaires.  I1 y a plus grave: l e  sens de l a  pauvret6 r e l ig ieuse  
avec l e  terwignaqe q u ' i l  comporte e s t  trss m a 1  perqu. 

Formation ii l a  Pas tora le  des Communautes de Base: Oui. Mais rgalise-t--on 
l e  bouleversemeht que 

vont operer  ces cornmunaut6s l e  jour 06 e l l e s  e x i s t e r o n t  vtaiment? I1 
faudra passer  a l o r s  completement d'une pas to ra le  d'encadrement faci lement 
p a t e r n a l i s t e  une pas tora le  d e  "service" des  commu~utes  chret iennes,  
beaucoup plus exigeante pour l e  p r s t r e .  

CONCLUSION 

Les g r o u p s  d e  vocations, presentent  de gros avantages, mais 
i l s  o n t  l e s  inconvgnients de tou tes  l e s  i n i t i a t i v e s  nouvelles: une 
c e r t a i n e  anarchie,  un manque d 'orqanisa t ion  ad detriment d e  l ' e f f i -  
cac i t e .  Voici quelques p r o p s i t i o n s :  
1. Donner ii ces prGtres un plan general  de formation tenant  b ien  

compte de l ' educat ion  que reqoivent ,  de f a i t ,  l e s  jeunes. I1 f a u t  
chercher l e s  lacunes de c e t t e  f o m t i o n  reque e t  t r a v a i l l e r  ii l a  com- 
p l e t e r .  
2. Organiser ces jeunes en p e t i t e s  equipes d e  5 10,  e t  pr6voir pour 

ces  e q u i p s  des p lans  de reunion de formation, a f i n  q u ' i l s  p i s s e n t  
par  eux-mEmes, s e  former, mGme en l 'absence du p r e t r e  e t ,  au besoin, 
avec l ' a i d e  d 'un c h r e t i e n  adul te .  
3. S e r a i t - i l  deraisonnable de consacrer un p re t re ,  meme a tecps  
p a r t i e l ,  su iv re  l e s  grouFes ?v: vocations d'un diocese,  ii a i d e r  e t  
e o n s e i l l e r  l e s  p r s t r e  qui  s ' e n  o c c u p n t ?  

Jusqu ' i c i ,  ces  groupes de vocations o n t  6 t e  p l u t 6 t  marginaw, c a r  
l ' hab i tude  d'envoyer au p e t i t  s emimi re  l e s  jeunes pensant au sacerdoce 
nous a f a i t  c r o i r e  que, s e u l e ,  l a  formation donnee en i n t e r n a t  e s t  vala- 
b l e .  Alors, on a neglige ou dedaigne l e s  a u t r e s  p s s i b i l i t 6 s  qui  o n t  
pour tant  des  avantages r e e l s ,  en  p a r t i c u l i e r  c e l u i  de cocter  peu. Un 
v i e w  prOtre m'a d i t  un jour,  peu apres rwn ordinat ion:  "Tu ve r ras ,  
dans l e s  problemes de l ' E g l i s e ,  c e  son t  toujours l e s  so lu t ions  l e s  w i n s  
cocteuses qui  son t  l e s  meil!:l~:res. N'est-ce pas d ' a i l l e u r s  conforme ii 
l ' e s p r i t  du Christ"? 

Ref. Telema. No.33 Janvier-mars 1/83 (B.P. 1534 Kinshasa/Limete Zaire)  

(Texte Raccourci) . 
- f i n  - 


