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A REPORT ON 

THE SEWS SEMINAR. RCPE, !W?CH k323 

Background t o  the Choice of t h i s  Theme: The Sedos Research Seminar 
of 1981 i d e n t i f i e d  four 

d i rec t ions  in Mission to-day: proclamation, dialogue, incu l tu ra t ion  
and l ibe ra t ion .  I t  gave a  ~ r e a n i n e n t  place t o  proclamation in which 
it dis t inguished two approaches: 

"The f i r s t  i s  concerened tsith extmding the visibZe communion of  
the Church, a "centripetal" purpose, leading people d i rec t ly  i n t o  the 
Chumh. The second i s  concerned G t h  mcognising cmd furthering the 
values of the Kingdom, a "centrij%galr' pur;oose, alZming the p u e r  
of the Gospel t o  encounter and move hwnanity i n  i t s  struggles and 
diversi ty . .  , . . 

This second model i s  achieving more prominence to-day and may be 
directing us t o  what wiZ1 become the priori ty  i n  much future missionary 
proclamation". (The f i r s t  i s  concerned with  conversion, the second 
with  dialogue). 

Considering the th ree  o ther  d i r e c t i o n s  i n  missionary a c t i v i t y  
it was f e l t  t h a t  over the pas t  years a  l o t  of thouaht was given t o  the  
aspect  of incu l tu ra t ion  so much so  t h a t  to-day it i s  genera l ly  accepted 
as a  ' s i n e  qua non' of mission. So a l so ,  l i b e r a t i o n  has been the  
focus of much a t t en t ion .  Dialogue, on the other hand, appeared t o  be 
an aspect  t h a t  i s  f a r  l e s s  general ly understood o r  pract ised;  r a t h e r  
it i s  of ten  r e s t r i c t e d  t o  s p e c i a l i s t s  o r  t o  charismatic persons. 

I t  was f e l t  t h a t  the  time had come t o  focus a t t e n t i o n  on dialogue, 
seeing it a s  more e w l o b i n g  than e i t h e r  incu l tu ra t ion  o r  l i b e r a t i o n ,  
and even a s  an aspect  of proclamation. The same question which the 
Sedos Research Seminar, 1981, asked about proclamation is thus asked 
about dialogue: 

"What are the c r i t c r ia  t o  e-~aluate an authentic dialogue 
i n  d i f f e ren t  regions of  the world to-day, whether it be 
by word, action or  s i l en t  presence?" 

(See Sedos Bul le t ins  I.lo.7,May 1,1981 & No.3,Feb.l5,1983) . 

11. METHODOLOGY 

The approach was p a s t o r a l  and exper ien t i a l .  The Resource Pezsons 
described t h e i r  experiences of a  l ived  dialogue with Hindus, l@slems 
people of t r a d i t i o n a l  r e l ig ions  and a l s o  with the poor. 



4. The p a r t i c i p a n t s  a t  t h e  Seminar d i d  not  attempt t o  move from 
these  e x p r i e n c e s  t o  agreed p r inc ip les  and d e f i n i t i o n s  a s  such 

a procedure would have been of doubtful  value. They d i d  reach however, 
a general  consensus on many c r i t e r i a  of authent ic  dialogue and t h e  
importance of dialogue i n  Mission to-day. 

5. They r e i t e r a t e d  a number of t h e  "Considerations" which emerged a t  
the  Sedos Research Seminar of 1981 while they deepened the  under- 

standing of t h e s e  "Considerations" and added t h e i r  own fu r the r  ins igh t s .  

6. They recognised t h a t  dialogue i s  a term used with a v a r i e t y  of 
meanings and so they d is t inguished between, f o r  example, 

- I n t e r  r e l i g i o u s  dialogue: 
a t  t h e  l e v e l  of s o c i a l  con tac t s  and col labora t ion  
a t  t h e  l eve l  of  theologica l  and re l ig ious  d iscuss ion 
a t  t h e  l e v e l  of sharing of f a i t h  experience. 

- Dialogue within t h e  Church: 
with t h e  a u t h o r i t i e s  (Bishops, Superiors)  
between d i f f e r e n t  tendencies. 

- ~ i a l o g u e  within the  individual  person. 
These meanings were r e f l e c t e d  i n  t h e  f indings  of t h e  Seminar. 

7. Some d i f f i c u l t i e s  of t h e  d ia log ica l  approach t o  Mission emerged 
during t h e  Seminar. S impl i s t i c  genera l i sa t ions  were avoided and 

t h e  s igni f icance  of f a c t o r s  of time and place in dialogue recognised. 
The Seminar thus  pointed t o  an incompleted agenda of fu r the r  ques t ions  
and i s sues .  

(Note: Sedos n u l l e t i n ,  hQ.7, May 1, 1981 contains The Sedos Research 
Seminar Agenda fo r  Future Planning, Study and Research i n  
Mission. The f u l l  Report of t h e  Seminar is ava i l ab le  in 
Mission in Dialogue. Eds. Motte, mry,~MM. and Lang, 
Joseph, MM. New York, Orbis Books, 1982.) 

11 I. RE-AFFIRMATION OF "CONSIDERATIONS ON DIALOGUE" 
IdHICH EMERGED AT THE 

SEDOS RESEARCH SEMINAR ON THE FUTURE OF MISSION,  MARCH 1981 

The following 'Considerat ions '  of t h e  1981 Seminar on t h e  
Future of Mission were re-affirmed a t  t h e  1983 Seminar on Dialogue in 
Mission. 

8. I t  i s  c l e a r  t h a t  Chr i s t i ans  in dialogue seek t o  f ind  Jesus  C h r i s t  
already present  i n  the  o the r  person, i n s t i t u t i o n a l i s e d  r e l i g i o n ,  

even ideology o r  secular  r e a l i t y .  This  search i n  honest and respec t fu l  
dialoque involves r i s k s  on both  s i d e s .  (See Agenda f o r  Future Planning, 
Study and Research i n  Plission. 12) . 
9. Dialogue i s  not a diminished form of mission o r  an expedient t o  be 

used where and when d i r e c t  proclamation is not  poss ib le  I t  is a 
genuine form of Chr is t ian  witness and it i s  implied i n  a l l  genuinely 
missionary a c t i v i t y .  (Agenda, L3). 



lo.& Dialoguereadilyacknowledges t h a t  the  Catholic Church i s  a l s o  a 
"Searching Church". The l i f e  and mission of the  Church a r e  only 

understandable i n  terms of t h e  l a rger  r e a l i t i e s  of the  Risen Chris t ,  
the  Holy S p i r i t ,  t h e  Kingdom, a l l  of which while being d i s t i n c t  from 
the Church a r e  inseparable from her  t o t a l  r e a l i t y .  (Agenda.18). 

11. Dialogue presupposes deep f a i t h  in the  i n t e r i o r  ac t ion of t he  Holy 
S p i r i t  in  t h e  human hear t s .  (Agenda, 25) 

1 2 .  Concrete s i t ua t i ons  are  the  focus of dialogue, no t  j u s t  p r inc ip les  
and abs t r ac t  presenta t ions  of posit ions.  (Agenda, 16 ) .  

13. Any kind of dialogue is rooted in a "dialogue of l i f e " . .  It 
supports  more formal exchanges and br ings  about a growing together 

in  c lose r  coininunion. This of ten  e f f e c t s  a kind of conversion i n  both 
p a r t i e s  by a deeper submissiveness t o  the  t r u t h .  (Agenda, 27). 

1 4 .  Dialogue presupposes a de s i r e  f o r  the  t o t a l  l i be r a t i on  of one's  
pa r tne r  i n  dialogue and a concrete involvement, where poss ible ,  

in e f fec t ing  t h i s  l ibe ra t ion .  Chr is t ians  i n  dialogue must be s ens i t i ve  
t o  the seeds of a fu tu re  l ibe ra t ion  of the  poor and to the search f o r  
kingdom values. (Agenda, 19) . 
15. Authentic dialogue with those of o ther  f a i t h s  and of no f a i t h  w i l l  

be a self-evangelisat ion f o r  Chr is t ians  themselves f o r  it c a l l s  
f o r  an accompanying dialogue both within t he  individual  and within 
the Christ ian community. (Agenda, 15 ) .  

16. Qual i t ies  of dialogue a r e  i n t e r i o r  s i l ence  (contemplation), 
modesty, recognition of t h e  value of l i t t l e  ges tures ,  absence of 

anxiety f o r  quick r e s u l t s ,  a person or iented r a the r  than a r e s u l t s  
or iented approach. IAgenda.20). 

17. Contemplation holds a privi leged place fo r  Chr is t ians  in- 
volved 5:dialogue with followers of Asian re l ig ions  (Agenda, 26) .  

I V .  C R I T E R I A  FOR IDENTIFYING AUTHENTIC DIALOGUE: 
FURTHER CONSIDERATIONS EMEQGING AT THIS 

1983 SEMINAR ON DIAUJGUE 

18. An important f a c to r  i n  d l  1- --. is the  l i f e - s t y l e  of the partners.  
Without a ce r ta in  s impl ic i ty  of  l i f e - s t y l e  and a movement of 

iden t i f i ca t ion  with the poor dialogue i s  d i f f i c u l t  i f  not  meaningless. 

19. Dialogue cannot take pls:a from a posit ion of power. There i s  a 
powerlessness t h a t  is empowering, the  powerlessness manifested in 

the l i f e  of Jesus. Dialogue requires  t h i s  powerlessness. It i s  no t  
contrived. I t  does no t  seek t o  dominate o r  t o  pressur ise .  I t  seeks 
t ru th .  



20. Dialogue i s  not a technique o r  a process necessar i ly  bringing 
r e s u l t s .  When the re  is an impasse it may continue only a s  a dialogue 
of l i f e  o r  a dialogue of  prayer b u t  these a r e  no t  a l t e r n a t e  o r  f u r t h e r  
s t e p s  undertaken because dialogue a t  the l e v e l  of  mutual conversation 
has ceased. 

21. Dialogue is  a way of being in mission. 

22. Basic t o  dialogue is an understanding of onesel f ,  of ones values 
a t t i t u d e s ,  prejudices.  Without t h i s  inner (or  in t ra !  dialogue 

and centeredness, ' i n t e r '  dialogue is extremely d i f f i c u l t .  

This growth in  s e l f  knowledge i s  not  only a p re requ i s i t e  b u t  a l s o  
a consequence of dialogue. I t  is p a r t  of the wider requirement which 
is needed i n  order t o  understand t h e  o the r  and the  s i t u a t i o n  i n  which 
dialogue is taking place. 

23. Dialogue is a f r u i t f u l  "locus" of theology. The r e f l e c t i o n  of 
t h e  Church on s i t u a t i o n s  of  dialogue and the p rac t i ce  of dialogue 

is i t s e l f  a valuable source of theology. Theology should n o t  only 
underph  dialogue but  should a r i s e  from it. 

24. A d ia log ica l  a t t i t u d e  is an absolute necess i ty  f o r  a l l  engaged i n  
mission today. There is  a sense in which dialogue can be des- 

cr ibed a s  c o n s t i t u t i v e  of mission, an i n t e g r a l  pa r t  of  proclaiming t h e  
gospel,  a s  j u s t i c e  was recognized to  be an i n t e g r a l  p a r t  of proclaiming 
the  Gospel by the  Synod and in Paul V I ' s  Evangelii  Nuntiandi. Never- 
t h e l e s s  it is  not  an end i n  i t s e l f .  The Kingdom and its values a r e  
the goal of dialogue. 

25. The love of Chr i s t  leaves u s  no option b u t  to dialogue. Questions 
l i k e ,  how? with whom?, c a l l  f o r  p r a c t i c a l  approaches and follow- 

up. Unless one goes t o  meet the o the r  i n  l i f e  s i t u a t i o n s  one may 
never become involved wi th  him o r  he r  i n  dialogue. I t  i s  necessary 
to r i s k  taking the  f i r s t  s t e p  in  breakincj t h e  vicious c i r c l e  of m i s -  
understanding. 

26. Dialogue of l i f e  frequently involves sharing poverty,, insecur i ty  y 
and involvement i n  a search f o r  jus t i ce  and i n t e g r a l  l ibe ra t ion .  

In many of t h e  s i t u a t i o n s  of dialocjue presented a t  the  Seminar it 
appeared t h a t  ' t h e  option Err L I I ~  poor' was no longer cp t iona l  
Such an option frequently br ings  i t s  own rewards: a deeper awareness of 
the  bonds of humanness which un i t e  a l l  women and men, a deepening of 
one 's  own f a i t h  and l i b e r a t i o n  from a ghe t to  mental i ty.  

27. Dialogue presupAFses a strong f a i t h  in Cod, a deep hope i n  t h e  
continuincj act-ion of the Holy S p i r i t  in  a l l  men and women and a 

f i d e l i t y  t o  prayer. 

28 In te r - re l ig ious  dialogue presupposes r e l i g i o u s  people and is  often 
exercised in  a dynamic of " f a i t h  supporting f a i t h " .  



29. The complexity and v a r i e t y  of  s i t u a t i o n s  of  d ia logue  should be 
recognised.  There i s  i n t e r - r e l i g i o u s  d ia logue  w i t h  people  of  

o t h e r  f a i t h s ,  a s  f o r  example t h e  g r e a t  r e l i y i o n s  of A s i a .  There is  
d ia logue  with people  of a n c e s t r a l  of r e l i g i o n s ,  no t  on ly  i n  Af r i ca  
b u t  a l s o  i n  A s i a  and L a t i n  America. There is a l s o  d i a logue  wi th  
"pos t -Chr i s t ians" ,  with non-bel ievers ,  w i th  Marxis ts ,  w i th  fo l l ower s  
of s e c u l a r  i deo log ie s .  There i s  d i a logue  between t h e  g r e a t  r e l i g i o n s  
of A s i a  which w e  can only  observe and accompany sympa the t i ca l l y ,  and 
t h e r e  are o t h e r  forms of  d ia loque .  

30. Recogni t ion and acceptance  of  l e g i t i m a t e  p lu ra l i sm  in i n t e r p r e t -  
i ng  t h e  C h r i s t i a n  message and 1.n t h e  se l f -unders tanding  o f  o t h e r  

f a i t h s  is necessary  f o r  dialggue.  

31. Discernment o f  kingdom va lues  and t h e i r  p ~ r s u i t  i s  o f  paramount 
importance i n  d ia logue  which o f t e n  begins  i n  t h e  comon sea rch  

f o r  t h e s e  va lues .  Acceptance o f  and p u r s u i t  o f  kingdom va lues  can  
b r ing  about s o l i d a r i t y ,  understanding,  confidence and t r u s t ,  mutual 
enr ichment ,  communion and p a r t i c i p a t i o n .  These va lues  can be d i scerned  
beyond t h e  conf ines  o f  d i f f e r e n t  r e l i g i o n s .  I t  could be s a i d  t h a t  t h e  
sou l  o f  d ia logue  i s  d i s i r l t e r e s t e d  communion. 

32. For C h r i s t i a n s  d i a logue  h a s  a n  ecclesial dimension which imp l i e s  
c o n t a c t  w i th ,  suppor t  and encouragement o f  the I n s t i t u t i o n a l  

Church. Members o f  mission S o c i e t i e s  have a n  analogous r e l a t i o n s h i p  
w i t h  t h e  a p p r o p r i a t e  a u t h o r i t i e s  o f  t hose  S o c i e t i e s .  This  suppor t  
should extend t o  understar~ding fo rg ivenes s  when mistakes a r e  made. 

3 3 .  Dialogue w i t h i n  t h e  Church i t s e l f  i s  c a l l e d  f o r .  I t  is d i f f i c u l t  
t o  p a r t i c i p a t e  i n  d ia logue  wi th  o t h e r s  and t o  i n c u l c a t e  i t s  va lue  

and n e c e s s i t y  i f  t h e  Church i t s e l f  is l ack ing  i n  d i a logue  a t  appro- 
p r i a t e  l e v e l s  and i n  app rop r i a t e  s i t u a t i o n s .  

34. Deapcr understanding of  a n c e s t r a l  r e l i g i o n s  i s  an i n c r e a s i n g l y  
important  a s p e c t  o f  d i a logue  today.  The Church may be a  r e a l  and 

s i g n i f i c a n t  p r o t e c t o r  o f  t h e s e  r e l i g o n s  and of  t h e  Kingdom va lues  
found i n  them. 

35. Local C h r i s t i a n s  emersed i n  a  s o c i e t y  s t r o n g l y  marked by another  
r e l i g i o u s  t r a d i t i o n  may f i n d  d i a logue  more d i f f i c u l t  than t h e  

e x p a t r i a t e  missionary.  The missionary should understand t h i s  b u t  
not  be  d e t e r r e d  from wanticg t o  promote d ia logue .  

36. The experience of  d i a logue  can be one of  g r e a t  joy bu t  when d i a logue  
is d i f f i c u l t  o r  seemingly impossible  t hose  involved i n  it may 

f i n d  t h e i r  r o l e  c l o s e r  t o  t h a t  o f  t he  s u f f e r i n g  s ~ r v a n t  r e q u i r i n g  of  
them t h e  a b i l i t y  t o  absorb  c r i t i c i s m  and s u f f e r  pa in .  



V .  CRITERIA WHICH EMERGED RELEVANT M FORMATION 

37.  Given the  complexity of dialogue specia l i sed  preparat ion i s  
necessary f o r  those  undertaking it a s  a spec ia l  minis t ry  b u t  

preparat ion is necessary proport ionately f o r  a l l  who engage in  mission 
to-day. 

38. R e a l i s t i c  preparat ion is  a l s o  required f o r  those who a r e  chosen 
o r  who op t  f o r  a spec ia l  minis t ry  of dialogue with t i s k o  

of involvement i n  c o n f l i c t u a l  s i tua t ions .  This prepatat ion should in -  
clude a process of discernment of s p i r i t s .  

39. I t  is of v i t a l  importance f o r  those i n  formation and preparat ion 
f o r  dialogue t o  experience t h e i r  Chr is t ian  b e l i e f  a s  a l i b e r a t i n g  

force in t h e i r  own l i v e s  enabling them t o  reach out  t o  o t h e r s  in  
dialoque. 

40. The demands of dialogue should be re f l ec ted  i n  facu l ty  p r o g r m e s  
of n o v i t i a t e s ,  seminaries and scho las t i ca tes  and i n  the various 

channels of information such a s  magazines, propaganda publ ica t ions  and 
i n t e r n a l  b u l l e t i n s .  

41. Preparation should be aimed not only a t  those  in formation but  
a t  a l l  those engaged i n  mission. Informing the  l a t t e r  about the  

increasing demands of dialogue may well b e  t h e  more urgent requirement 
to-day. 

'T.QUESTIONS THAT EMERGED FOR 
FURTHER DISCUSSION 

42. Mow is dialogue r e l a t e d  t o  t h e  c a l l  t o  c ross  geographical o r  
c u l t u r a l  boundaries in order  t o  share t h e  Good News; t o  be an 

intermediary a s  Annanias was f o r  Saul ;  t o  give an account of the  
hope t h a t  is i n  one i n  a manner more d i r e c t  than simply the witness 
of a way of l i f e ?  

43. "God wanted a l l  perfect ion t o  be found i n  him and a l l  th ings  to 
be reconciled through him and f o r  him" ( i . e .  i n  Chr i s t ) .  (Co1.1,19-20). 

On the b a s i s  of t h i s  and s imi la r  t e x t s  the  "fulf i lment" theory 
has been developed: the good news of  the Gospel i s  to subsume the values,  
f i l l  t h e  lacunae, and overcome t h e  e v i l  dimensions of  the  c u l t u r e  it 
encounters. Yet some f e e l  t h a t  t h i s  theory is in to le rab ly  pat ronis ing,  
t h a t  it does not  recognize t h a t  the  Good News is necessa r i ly  conveyed 
through a c u l t u r a l  medium. 

How va l id  is t h e  "fulf i lment" theory? HOW does it work o u t  i n  



pract ice?  Can an adequate d i s t i nc t i on  be made between the  Gospel and 
its cu l t u r a l  roedium? Is the Church always a searching Church, always 
seeking t o  reform i t s e l f  no matter the  cu l t u r e  i n  which it is incarnated,  
evzn 'Western' cu l tu re?  

44. Is dialogue an in tegra l  p a r t  of mission? The p r ac t i c a l  consequences 
of a posi t ive  answer could be a s  f a r  reaching as the  Synodal 

asse r t ion  t h a t  the  pursu i t  of jus t i ce  i s  an i n t eg ra l  p a r t  of evangelis- 
a t ion .  

If ac t i o r~  undertaken fo r  jus t ice  is an i n t eg ra l  p a r t  of evangelis- 
a t i on ,  is act ion undertaken for  dialoque s imi la r ly  j u s t i f i ab l e?  

45.  Dialogue does no t  lead t o  mutual enrichment when one par tner  i s  
c l ea r l y  unwilling t o  renain open. How can dialogue continue i n  

the  face of such an impasse? By praying, l i v ing  in  hope, learning t o  
ask the  r i g h t  questions,  t o  hear the  answers, t o  understand the s ig -  
nif icance of the  answers? 

46. The impossibil i ty of dialogue from a posi t ion of power r a i s e s  
questions f o r  professional  experts .  The exercise  of a profession 

even i n  a spirit of service  can place one in  a posi t ion of quasi-dominative 
power. Such may be t he  s i t ua t i on  of the  mission doctor i n  an area  where 
the  poor a r e  unable t o  pay hosp i t a l  f e e s  and hosp i ta l  beds remain un- 
occupied, o r ,  f o r  example, the  pr incipal  of a Chr is t ian  School where 
parents of o ther  f a i t h s  beg fo r  admission of t h e i r  chi ldren t o  the  
School. Can o r  should such s i t i la t ionsbeavoided? 

47 .  Is the re  a tendency t o  separate  kerygma and diakonia too r ig id ly?  

48 .  W h a t  a r e  t he  di f ferences  between dialogue w i t h  highly s t ructured 
r e l i g ions  and with uncodified ances t ra l  re l ig ions?  

49. Does the  p o s s i b i l i t y  of conversion m i l i t a t e  agains t  s incere  
dialogue? What a re  the c r i t e r i a  for  s incere  conversion? 

50. Dialogue i s  sa id  t o  be or iented to persons ra the r  than t o  r e su l t s :  
what lessons can we lea rn  about t h i s  from the  dialogues of Jesus? 

51. Dialogue leads t o  an even more fundamental question:  What i s  the 
nature of the  Chr i s t i an  presence i n  the world to-day? How do we 

dis t inguish  the  e s sen t i a l  from the non-essential elements i n  t he  Church? 

The Chr i s t i an  was "The soul  of t h e  world" f o r  some of the Fathers 
e of  t he  Church.l\'hat relevance has this i n  the  d ia log ica l  approach of 

to-day? 

5 2 .  Is ap t i tude  f o r  i n t e r r e l i g ious  dialogue a spec ia l  charism which 
should be given considera t ionin  formation p r o g r m e s  and i n  

assignments? 



While the re  a r e  many v a r i a t i o n s  of  the  e x p e r i e n t i a l  methodology 
a l l  agree on i t s  th ree  main s t ages .  These a re :  

i. Presenta t ion  of a  l i ved  experience; 
ii. Ref lec t ion  on the experience; 

iii. Syntkesis .  

A t  the p resen ta t ion  s t a g e  the important  p o i n t  is t h e  communication 
of  a  personal  s ta tement  of  a  l i ved  experience r a the r  than  a s tatement  
of a  t h e o r e t i c a l  nature.  A t  t h i s  s t age  the  experience i s  s t i l l  a  
personal  even t  which may o r  may not have wider s ign i f i cance .  

A t  the  second s t age  there  i s  r e f l e c t i o n  on the  experience by t h e  
group i n  an e f f o r t  t o  s e e  it i n  a  wider context .  There a r e  t h r e e  dimen- 
s ions  to t h i s  r e f l e c t i o n .  These a r e ,  cons idera t ion  of  the experience 
i n  the l i g h t  of Gospel values,  i n  the  l i g h t  of the  t r a d i t i o n s  and 
values of t h e  C h r i s t i a n  community and i n  the  l i g h t  of  p r e s e n t  r e a l i t i e s .  
A t  the second s t a g e  t h e  group may c a l l  on the e x p e r t i s e  o f  s p e c i a l i s t s  
such a s  s c r i p t u r e  scho la r s ,  theologians and soc io log i s t s .  

I n  the t h i r d  s t a g e  an e f f o r t  is made t o  synthes ize  the  f indings  
which have emerged from the  second s t age  s o  a s  t o  ind ica te  the re-  
levance of t h e  experiences i n  a  wider context.  This syn thes i s  then 
becomes a guide f o r  f u t h e r  a c t i o n  and r e f l e c t i o n .  

I n  our 1983 Seminar experiences i n  dialogue were v i v i d l y  presented 
by the resource persons.  These experiences were then r e f l e c t e d  on t h e  g 
groups and i n  plenary sess ions .  There was n o t  time, however, f o r  the 
e l abora t ion  of a  s a t i s f a c t o r y  syn thes i s .  The t a sk  of at tempting such 
a syn thes i s  was f i r s t  giver: to the d r a f t i n g  committee a t  t he  Seminar 
and f i n a l l y  to the Ex?cutive Committee o f  Sedos. The r e s u l t s  o f  t h e i r  
e f f o r t s  a r e  presented i n  the  above synthes is .  

The exper i en t i a l  methodology does n o t  Lend i t s e l f  to  the develop- 
ment of a  c l o s e l y  reasoned document such a s  might emerge from a seminar 
based on p o s i t i o n  papers  prepared beforehand. The main v i r t u e  o f  t h e  
methodoloqy is  a s  a  technique f o r  r e f l e c t i o n .  The main b e n e f i c i a r i e s  
a r e  the p a r t i c i p a n t s  who have gone through the  threefold process described 
above. I t  i s  a technique which i s  open-ended, designed t o  encourage 
f u r t h e r  r e f l e c t i o n  r a t h e r  than to give d e f i n i t i v e  answers. 

We hope t h a t  the syn thes i s  presented here  meets t h e  expecta t ions  of 
the  .par t ic ipants .  I t  does i ~ o t  exclude t h e i r  developing a b e t t e r  syn- 
t h e s i s  of  t h e i r  own. 

I n  the ren~aininq p a r t  of t h i s  re?or t  we present  ed i t ed  accounts of 
the  resource 9ersons '  l i ved  experiences which we tope capture  some of 
t h e i r  s p n t a n e i t y  and vividness.  For these personal  accounts and t h e i r  
wi l l ingness  to sha re  themselves with us  we a r e  most g r a t e f u l .  



DIALOGUE 11.1 HINWl S;4 I ,  

Fr. I g n a t i u s  Hirudayam 

F r .  Ignatius Himahyam i s  a desuit .  fie i s  Director o r  Aikiya 
Alnyam, an Inter-Reiigious Research and DiaZogue Centre & Ins t i tu te  
for IncuZ~umt ion  .in hladras. There he Lives and prays ard diaiogues 
with Buddhists and Hindus and other Christians. 

Coming t o  t h i s  Seminar I f e l t  uneasy when T r ead  your psepara tory  
Statement .  You were concerned, you wrote ,  with t h e  "how" of miss ion .  
I am s t i l l  much concerned wi th  t h e  "why" and "what" of mission.  
Perhaps t h e s e  still need t o  b e  c c n t i n u a l l y  re-examined as t h e  Church 
c o n t i n u a l l y  grows i n  se l f -unders tanding .  

Two t h i r d s  of t h e  people  i n  t h e  world are n o t  C h r i s t i a n s .  W e  
have made much p rog re s s  i n  t h e  understanding of o t h e r  f a i t h s .  The 
d i f f e r e n t  f a i t h s  s t i m u l a t e ,  cha l lenge  and c o r r e c t  each other on t h e  
way to t h e  f i n a l  escha to logy  which we C h r i s t i a n s  see has  a l r eady  
begun i n  t h e  r e v e l a t i o n  o f  J e sus  C h r i s t .  

The fo l lowers  o f  t h e s e  r e l i g i o n s  a r e  n o t  concerned with what w e  
c a l l  sin. T h e i r  problems revolve  around t h e  ego, t h e  s e l f ,  and t h e  
t ransformat ion  of t h e  s e l f  o r  u n i t y  with God. Our concept  o f  g r ace  
is fo re ign  t o  them. Sa lva t ion  is a p r i v a t e  ma t t e r .  We o r e  s t i l l  
o n l y  a t  t h e  t h r e sho ld  of understanding Hinduism, Buddhism, Taoism. 
The Church is c a l l e d  t o  med i t a t e  c o n s t a n t l y  on t.he meaning of t h e  
missionary mandate a s  she  grows i n  knowledge of t h e s e  f a i t h s .  

T h e r e i s  a hunges f o r  t h e  b u i l d i n g  up of communion and communic- 
a t i o n  between people.  That i s  t h e  f i r s t  goa l  o f  d ia logue .  These 
i s  a g r e a t  l a c k  o f  u r ~ i t y  among C h r i s t i a n s  which makes d ia logue  with 
o t h e r  r e l i g i o n s  more d i f f i c u l t .  T h i s  is seen s p e c i a l l y  i n  t h e  
evange l i ca l  n i s s i o n a ~ y  approach based on a fundamenta l i s t  under- 
s t and ing  of s c r i p t u r e .  

There is a l s o  t h e  widespread at tachment  o f  C h r i s t i a n s  t o  t h e  
f u l f i l m e n t  t heo ry .  I t  i s  i n t o l e r a b l y  pa t ron i s ing  t o  convey t o  a 
Hindu t h a t  i n  b r i n g i n g  C h r i s t i a n i t y  you a r e  f u l f i l l i n g  what is 
lack ing  in  h i s  c u l t u r e .  Acknowledging t h e  uniqueness of C h r i s t  does 
no t  imply condemning c u l t u r e s .  In t h e  s e l f  understanding of the 
church to-day she s e e s  h e r s e l f  a s  t h e  sacrament of man's r e l a t i o n s h i p  
to  God and of t h e  u n i t y  aid e q u a l i t y  o f  a l l  people.  T h i s  approach 
enab le s  a C h r i s t i a n  t o  have a s i n c e r e  and hones t  approach t o  o t h e r  
r e l i g i o n s .  

The missionary zea l  which l e d  to  pelemics must cede t o  a 
w i l l i n g n e s s  t o  l i s t e n  t o  what t h e  o t h e r  f a i t h s  have t o  say to us.  This  
w i l l  l e a d  t o  more, n o t  less love  of C h r i s t .  The love  of C h r i s t  u rges  
us t o  go on loving and to see  t h e  f a c e  of t h e  omnipresent C h r i s t  i n  
t h e  one we c a l l  "non C h r i s t i a n " .  My comprehension OF my Eindu p a r t n e r  
is p a r t i a l .  He o r  she may be more s e l f l e s s ,  Inore C h r i s t l i k e  than 1 a n .  
The C h r i s t i a n  h a s  t o  be d i a l o q i c a l ~  n o t  d i a l e c t i c a l .  Missionary "pro- 
fess iona l i sm"  and "e f f i c i ency"  do not  r e a l l y  impress  m e .  



This does not  mean t h a t  we water down our f a i t h .  The i r reducible  
ins igh t s  of the f a i t h s  po in t  t o  t h e  "coincidentia oppositorum" of the 
eschaton, but  t h e  eschaton has already been inaugurated. Those who 
have been converted in our Ashram in  Madras were always warned aga ins t  
despising t h e i r  o ld  re l ig ion .  We may wish f o r  conversions b u t  we may 
not wish f o r  t h e  disappearance of o ther  f a i t h s  which God i n  h i s  
Providence has wil led.  And we have t o  acknowledge the  r i g h t  of o the r s  
t o  convert us. 

The method of proclaiming our f a i t h  has to change - it must not 
jeopardise the  dialogue. The contradic t ion of some t ry ing  t o  dialogue, 
while o thers  t r y  t o  convert is no t  e a s i l y  understood. I am convinced 
of my r i g h t  t o  proclaim a y  own experience of God in  Jesus  on the  Cross 
and i n  H i s  Resurrection while I respect  the Hindu's r i g h t  t o  proclaim 
h i s  o r  her  experience of God. I have noticed t h a t  Chr is t ians  a r e  
normally much l e s s  ready than Hindus t o  give evidence of why they are 
Chr i s t i ans ,  of how they exp.-rience God. 

% r e j o i c e  i n  t h e  l i f e  s t y l e  of many Chr is t ians  a s  it has blossobed 
in t h i s  generation o u t  of meeting C h r i s t  no t  only in t h e i r  own Scrip-  
t u r e s  but  a l s o  i n  the Scr ip tures , the  poetry, t h e  f e a s t s ,  t h e  dance 
and music of o ther  r e l ig ions .  

I r e c a l l  being in  t h e  Dancing Shiva ' s  Temple in Madras once w i t h  
a p r i e s t  from Rome. A t  the high point  of the ceremony the s i l v e r  doors 
opened under t h e  golden dome of the  temple. There was complete s i l e n c e  
and t e a r s  on t h e  faces  of many a s  they were caught up in  t h e  moment of 
fervour. "what f a i t h !  How these people pray" exclaimed the  p r i e s t .  
"This has been the  way of sa lvat ion f o r  generat ions of my forefa thers"  
I repl ied .  

I present  C h r i s t i a n i t y  a s  a form of Hinduism and I remain a Hindu 
while my chosen God is Jesus Chr i s t .  In doing t h i s  I do no t  compromise 
my f a i t h  - but I t r y  t o  open doors and windows t o  o the r  f a i t h s  and my 
own f a i t h  i s  enriched by another f a i t h  experience. 

Many of you have sa id :  "Mission i s  f o r  Dialogue". What a 
beau t i fu l  way of expressing it! Dialogue is no t  f o r  mission. Dialogue 
is  the  way my f a i t h  has t o  be l ived.  There is  a Hindu Psalm, of which 
the re  a r e  thousands, some going back t o  1500 BC: It  c a l l s  us t o  love 
one another. I paraphrase it thus:  

Come together 
Speak t o  one another 
Lis ten  t o  one another 
Open t o  one another 
Let your minds become one 
Let your hea r t s  become one. 



DIALOGUE WITH HINlXlS 11. 

Sr. Ishpriya 

S F .  Ishpriya i s  a religious of  the Society of the Sacred Heart. 
She l e f t  Lectm-ing i n  Psyc?wlogy i n  a London College i n  1973 t o  join 
the Indian Province i n  a f i r s t  attempt to  experiment ~ 6 t h  a more 
indigenous form o f  Religious l i f e .  

The f i r s t  years o f  experimentation were i n  Pune i n  an As- 
owned by the  Church of North India the comrmnity being composed o f  
Anglican and Catholic Religious m d  2 lay Hindus. 

During th i s  time contact was nude with several Hindu G u r u s  i n  
North India and from 1973 t o  1979 - Srs. Ishpriya and Vandmza spent 
several months each year as members of a Hindu A s h  i n  Rishikesh- 
a place "Holy", o r t b d o z  and a centre of  pilgrimage. 

In  1979 with the  support and help of  some Hindu Gurus mci the 
opposition o f  others, they opened a small Christian Ashram by the 
Cangesprobably the f i r s t  penanent Christian presence ever i n  tha t  
important area. 

They continue t o  l i v e  there for half of the year and for the 
res t  o f  the year they continue the dialogue, but among the i r  Christian 
C o m i t y  by giving directed Retreats and workshops based on Indian 
Spir i tua l i ty  i n  India arid abroad. ) 

Sr .  Ishpriya began her t a l k  by r e c i t i n g  Om Shanti  which she 
described a s  being l i k e  the  Hail Mary f o r  Catholics.  "What has dialogue 
done f o r  me?", she asked. 

I t  has given me a g r e a t  t h i r s t  fo r  prayer,  enabled me t o  take 
r i s k s ,  made m e  aware of the v i t a l  need t o  c rea te  community among 
peoples, deepcned my consciousness of being c a l l e d  t o  my Congregation 
and t o  t h e  Church. 

I t  has brought about a kind of transformation i n  me, given me 
confidence, released me of f e a r  and anxiety,  l e d  m e  t o  share ,  t o  
r e a l i s e  t h a t  dialogue is a giving and receiving,  deepened my respect  
fo r  t h e  o ther  and reassured me of t h e i r  respect  f o r  me and l a s t l y  has 
helped me t o  c l a r i f y  my m n  convict ions.  

Living in dialogue is now my d a i l y  way of l i f e .  I p rac t i se  it i n  
the  market place.  I question whether it can be a mezns to mission o r  
even an aspect  of mission. When Sr. Vandana and I went to l i v e  in 
Rishikesh w e  went with the  in tent ion of learning,  and then stayed to be  
f r iends ,  not  todia logue.  We saw t h e  impr tance  of meeting and l i v i n g  
with Hindus i n  'ndia. It would have been easy to meet them in books 



but it was f a r  mre important t o  have the  experience of meeting them 
in person. Learning t o  l i s t e n  t o  them, learning t o  l i s t e n  t o  one's 
own body and mind takes time. 

We had t o  l ea rn  t o  l i s t e n  before we could hear ,  (ue  a r e  still 
learning a f t e r  th ree  yea rs ) ;  t o  learn  t o  ask the r i g h t  quest ions,  
( f o r  example about the  ego ra the r  than about s i n ) ;  and how t o  absorb 
the answers. Only then were we able  t o  hear the quest ions t h a t  were 
being asked of us.  We had t o  be wary l e s t w e  i n t e r p r e t  t h e  answers 
through our own theological  concepts. We had t o  l ea rn  t h e  symbols. 
We began by choosing t e x t s  on God t h e  Father and t h e  Son t o  adorn 
the  outs ide  wal ls  of our ashram, a s  is t h e  custom, but  we learned t o  
put t e x t s  on l i g h t  and love instead.  

"Lived dialogue" takes  place t r a v e l l i n g  in t h e  l o c a l  bus, buying 
i n  the  market place,  meeting pi lgrims a t  the  f e r r y ,  grieving w i t h  a 
mother a t  t h e  l o s s  of a s i x  year o l d  ch i ld ,  sharing i n  our own way 
i n  t h e i r  f a s t s .  

I l e a r n t  a l s o  t o  apprecia te  the beauty of the Hindu Scr ip tures .  
The study of these  must go on hand i n  hand w i t h  t h e  study of t h e  
Chr is t ian  Scr ip tures .  

There are advantages in being women in dialogue. We are  
accepted a s  being be l i evers  and lovers  of God more read i ly  than a r e  
men. We a r e  not  seen a s  p r i e s t s ,  o f f i c i a l s  o r  administrators of 
Sacraments. A s  women we seem t o  be more s e n s i t i v e  to the  " f i r s t  
moments of awakening" i n  people. I remember exchanging s t o r i e s  of 
the awakening of vocations and r e l i g i o u s  experiences i n  seven-yeara lds  
and r e a l i s i n g  how d i f f i c u l t  it is t o  meet t h e  adu l t  i f  one has not  
met t h e  ch i ld .  

One night  i n  t h e  Temple of Shiva we met two young g i r l s ,  13  and 
15 years of  age taking p a r t  i n  the  f e s t i v a l .  A t  t he  high point  of 
the ceremony I saw en th ra l l ed  expression in the  faces  of those g i r l s ,  
a dawning of the  knowledge of God, an awakening t o  the S p i r i t  of  
~ o d .  I r e f l e c t e d  t h a t  the following morning t h a t  expressions would 
disappear a s  they donned t h e i r  uniforms f o r  school and it would be 
d i f f i c u l t  f o r  another person t o  recapture it. A s  women we can read 
the c rad le  t a l e s  of Hinduism as  w e l l  a s  t h e  academic t r e a t i s e s  and 
more e a s i l y  become l i k e  l i t t l e  chi ldren.  

One of t h e  c r i t e r i a  f o r  dialogue is t o  be ab le  simply t o  enjoy 
the exchange. 

What I say now app l ies  t o  b0t.h pa r tne r s  in  the  dialogue. We have 
t o  take t h e  r i s k  t o  move toward the  o the r  i n  love and fr iendship.  Dialogue 
o f t e n  spr ings  from spontaneity r a t h e r  than from contrived s i t u a t i o n s .  

Attention and s k i l l  a r e  required t o  be able  t o  l i s t e n  t o  the other 
and t o  oneself simultaneously. The par tners  should no t  be naive. One 
needs t o  be informed and t o  have a c e r t a i n  in te l l igence ;  t o  have the  
wisdom t o  discriminate in responding t o  new s i t u a t i o n s ;  to have courage 
t o  absorb new elements of t r u t h ;  t o  have convictions while suspending 
judgenent; t o  have a love of contemplative prayer. W i l l i a m  Johnson 
remarks t h a t  the  person involved in dialogue "must be a mystic". And 
although t o  be able t o  enjoy is a c h a r a c t e r i s t i c  of dialogue one must 
have a l s o  t h e  capacity t o  absorb h o s t i l i t y .  



Fr.  Desmond H ~ t f o r d  

I F F .  Desmond Hartford i s  a member o f  t he  Soc ie t y  o f  S t .  C o h h n .  
Two years ago fie kwent t o  l i v e  w i t h  a E~iuslim family.  Tho peopZe o f  
t he  area are vir tuaZZy aZZ i'!usiZim b u t  they  form only  a very  smaZZ 
minor i t y  o f  t h e  t o t a l  popu7.atior. o f  the  country.  T h i s  i s  k i s s to ry ) . .  

The h i s to ry  of Muslin Chr is t ian  r e l a t i ons  i n  the Southern Phil- 
ippines has been one of c o n f l i c t  and a s  a  r e s u l t  the re  a r e  many 
Muslims and Chris t ians  who f e e l  a  deep sense of d i s t r u s t  and prejudice 
towards each other .  The roots  of the con f l i c t  a r e  complex, ranging 
from land, socio-economic and p o l i t i c a l  problems t o  cu l t u r a l  and re-  
l ig ious  ones. By the ea r l y  1970's the c o n f l i c t  had become a  war i n  
many areas.  I n  the mid-seventies under the insp i ra t ion  of Bishop 
Tudtud the Prela ture  of Marawi was s e t  up. The main vis ion of the 
new Prela ture  was t h a t  the Chris t ian  Cornunity would become a  s ign of 
reconc i l i a t ion  fo r  t h e i r  Muslim brothers  through a  Dialogue of l i f e  
and f a i t h .  The v i s ion  was beau t i fu l ;  t he  problem was how t o  l i v e  it. 
What I would l i k e  t o  share wi th  you a r e  a  few l ived experiences, which 
highl ight  sane aspects  of the vision.  

When the  Pre la tu re  of Marawi was s e t  up I was working i n  another 
p a r t  of tlindanao and d id  not f e e l  any spec ia l  a t t r a c t i o n  t o  dedicate 
my Life t o  Muslim Chris t ian  dialogue. Bowever, when I went on a 
t h i r t y  day r e t r e a t  i n  I re land i n  1977 I f e l t  a strong convict ion t h a t  
I should engage i n  t h i s  l i f e  of Dialogue and s o  on my re tu rn  t o  P.I. 
I joined the  Prela ture  of  Elarawi an? was assigned t o  a  small town 
named Karomatan. The t o w n  had a mixed Muslim Chris t ian  population, 
but  a s  you moved from the town i n  one d i r ec t i on  the area was almost 
t o t a l l y  Chr is t ian  and a s  you moved i n  the o ther  d i r ec t i on  it was 
almost t o t a l l y  Muslim. It was t o  some extent  a  f r o n t i e r  s i tua t ion .  
Some Chris t ians  had crossed the  f ron t i e r  t o  seek land o r  t o  work i n  
logging operations i n  the area.  

"Christian" so ld ie r s ,  carrying t h e i r  armali tes and machine guns 
crossed t he  f r o n t i e r  t o  p ro tec t  the i n t e r e s t s  of the  r i c h  i n  the  area.  
In an e f f o r t  t o  understand more deeply the  Maranas Muslim people I 
l e f t  where I was l i v ing  i n  1979 and went t o  a  l a rge  v i l l age  &out 
15Klms. i n t o  the ruslim area and l ived  t he r e  with a  Muslim family. 

. 

Prom t h e  beginning I was received by t h e  family with t yp i ca l  
muslim hosp i ta l i ty .  The trust .  they showed i n  accepting me, consider- 
ing the d i f f i c u l t  circumstances, was tu grow over a  period of two years  
i n t o  a  deep sense of brotherhood. The family w a s  com.uosed of t he  
parents and e igh t  chi ldren r a n g i q  from age 1 7  t o  4. There were a l so  
four teenage q i r l s  s taying a t  the  ?w*- and studying i n  the l o c a l  
Madrasa School. They were considered p a r t  of t he  extended family. 
During my ea r ly  months with the family I spent nearly a l l  my time i n  
t he  study of t h e  loca l  d i a l ec t .  Relationships began t o  grow on the 
human level .  I was impressed by the deep concern of t he  parents of 
the  family children.  I a l s o  began t o  r e l a t e  t o  tile family on t he  ba s i s  
of human needs and I came to r e a l i s e  t h a t  the ult imate bas i s  of a l l  
dialogue i s  the s inq le  humanity of a l l  people. 
I t o ld  myself t h a t  z s  a  bas i s  I m u s t  s t a r t  thinking i n  . . . . . . 



terms of "we humans" ra ther  than we !!uslims o r  we Chr is t ians .  Ref- 
l e c t i o n  on the  Creat ion Covenant helped me i n  t h i s  respect .  

I n  the Xaranao c u l t u r e  t h e  word puguri  has a deep s igni f icance .  
I t  means brother  o r  s i s t e r  and it i s  a l s o  applied t o  those who a r e  
accepted i n t o  the extended family a s  brother  o r  s i s t e r s .  Af ter  some 
time I noticed t h a t  t h i s  term was being used f o r  my re la t ionsh ip  t o  
M u s l i m s  and the family. I r e a l i s e d  t h a t  I had been accepted a s  a 
brother  when on a few occasions I was l e f t  alone a t  night  i n  t h e  
house with t h e  teenage g i r l s .  I t  is  nice t o  be accepted a s  a brother  
bu t  brotherhood has two s ides .  I t  means giving a s  wel l  a s  receiving.  
I n  this respec t  I found t h a t  what I had considered "my" radio  o r  "my" 
room was being f r e e l y  used by o thers .  For me the dialogue was 
l i b e r a t i n g  and it was i n  the dialogue t h a t  Cad was manifested. God's 
s p i r i t  was the Go-between S p i r i t  i n  t h e  l i b e r a t i n g  communication 
between man and man. Put  i n  Islamic terms we could say "Allah is 
He.. . . The source of Peace" (Qur'an 59.23) .  Ny presence had become 
f o r  me a s ign  of hope. 

I would not  l i k e  t o  give the impression t h a t  the dialogue was 
purely humanistic. When r.luslims and Chr is t ians  of deep r e l i g i o u s  
convict ion e n t e r  i n t o  a dialogue of l i f e ,  they can only do so  a s  
Muslims and Chr is t ians .  In  o ther  words, i n  t h e  dialogue of l i f e  
the re  is a l so  a dialogue of f a i t h .  One of my deeppst impressions i n  
t h i s  respect  was t h a t  f o r  the Muslim, God i s  t h e  One Who Is. God 
i s  a l i v e  and ~ e r v a d e s  every aspect  of human existence.  This  r ea l -  
l s a t i o n  is deeply f e l t v t . e n  one observes t h e  Muslim a t  prayer. For 
t h e  i.luslim God must be worshipped i n  deep submission. 

There was an  occasion s h o r t l y  a f t e r  I a r r ived  i n  the  v i l l a g e  when 
I was praying i n  t h e  evening, i n  a very relaxed c h a i r  with my legs on 
a small coffee  t a b l e .  Yhen I was f in ished some of my rluslim f r i ends  
p resen t  reminded me t h a t  it was time f o r  evening prayer.  They had 
n o t  recognised t h a t  I had been praying. For a Chr is t ian  not  t o  re- 
cognise t h a t  a Muslim is performing h i s  prescribed prayer is i m -  
possible.  The Muslirn has taught  me t h e  importance of worship i n  
prayer and t h e  need t o  express t h i s  sense of worship i n  my bodily 
ges tures .  

J u s t  before  t h e  month of Fast ing I asked some of the women i n  
t h e  house i f  they were going t o  f a s t .  I myself was bracing myself 
t o  f a s t  f o r  a few days a s  a s ign  o f  s o l i d a r i t y  ard through pure d i n t  
of perseverance. They simply repl ied  t h a t  they would f a s t  i f  G o d  
wi l led  it. The Muslim cont inual ly  reminds one t h a t  we have t o  l i v e  
wi th in  the  p lan  of God f o r  our l i v e s .  The r e l i g i o u s  Maslim a l s o  
manifests  h i s  deep submission t o  God through h i s  profound respect  f o r  
God's word i n  t h e  Holy pur-an. The word i s  Proclaimed; received by 
the bel iever  i n  h i s  hea r t ,  ruminated on i11 t h e  remembrance (Dikr) 
and returned t o  God i n  worship and acclaimation. There was an 
occasion when I experienced t h i s  process.  I was inv i t ed  t o  a ce lebr-  
a t i o n  of t h e  Prophets Birthday. A young g i r l  chanted t h e  Our-an 
with g r e a t  depth and fee l ing ,  the  community present  accepted t h e  word 
and returned it t o  God i n  the  Acclamation 'Allah-Allah' .  The dialogue 
of f a i t h  goes s i d e  by s i d e  wi th  t h e  dialogue of l i f e .  I t  is through 



experiences l i k e  these  t h a t  t h e  frecdon comes t o  move 
forward. God is already present  and is c a l l i n g  humanity i n t o  3 new 
f u t u r e  where Kingdom values w i l l  be lived. 

For a Chr is t ian  l i v i n g  with a E l u s l i m  family i n  r u r a l  P.findanao, 
i t  i s  not s u f f i c i e n t  t o  beco'ie brother to one p a r t i c u l a r  family one 
m u s t  a l s o  reach o u t  i n  an e f f o r t  t o  become a brother t o  t h e  poor. 

There a re  times when i t  i s  e a s i e r  f o r  a p r i e s t  who is a 
foreigner t o  do t h i s  than f o r  o thers .  This happened i n  t h e  following 
incident .  Some Muslims from near the  v i l l e g e  where I l ived took p a r t  
i n  an  armed robbery of s i x  passenger buses passing through a remote area. 
area .  The robbers were surrounded by t h e  army and severa l  of them were 
k i l l ed .  Two from near my v i l l a g e  were taken capt ive ,  by the army. 
Everyone i n  t h e  v i l l a g e  suspected t h a t  they would be e i t h e r  tortured 
o r  k i l l e d ,  and no one was wi l l ing  t o  f ind  o u t  because they feared 
t h e  army. I decided t o  look f o r  them because it i s  e a s i e r  f o r  t h e  
army t o  "salvage" people i f  nobody follows them up. Eventually I 
found them 100 K l m s .  away i n  Pagadian City. They had been beaten 
but  not  badly. One of them s a i d  simply t o  me, "If  you help u s  i n  t h i s  
s i t u a t i o n  you a r e  our  brother ."  Brotherhood is f o r  a l l  but  it must 
f irst  be offered t o  those i n  the g r e a t e s t  need. 

I t  i s  i n  s tce tching out  our hands i n  dialogue t o  t h e  poor t h a t  
we a r e  enriched because " t h e i r s  is the Kingdom". It is the  poor who 
know the meaning of the Kingdom values of generosi ty and sharing and 
s o  they hold the  "keys of t h e  Kingdom" f o r  the  r e s t  of the  world. 

This was brought home t o  me on an  occasion when t h r e e  poor Muslim 
ch i ld ren  came t o  t h e  house s e l l i n g  vegetables. I had jus t  had some 
v i s i t o r s  and the re  were some cakes a &  sweets on t h e  t ab le  which I 
gave t o  the  children.  They stayed t o  t a l k  f o r  a while and I noticed 
t h a t  one of them was not ea t ing  her  sweets o r  cake. I asked her why 
and she rep l i ed ,  t h a t  she was bringing them home t o  her l i t t l e  s i s t e r  
who was no t  f ee l ing  w e l l  t h a t  day. I have f a i l e d  t o  f ind  generosi ty 
of t h i s  nature among t h e  chi ldren of t h e  r ich .  

The Muslim poor of Mindanao a r e  yearning f o r  J u s t i c e .  They a r e  
yearning f o r  a time when Kingdom values w i l l  be  l ived.  Genuine 
dialogue of l i f e  between the  Ptuslim poor and t h e  Chr is t ian  pcor can 
give hope t o  t h a t  yearning. The Chr i s t i an  Community must t r y  t o  
become a s ign of hope t h a t  this dialogile is  possible.  For dialogue 
t o  have long term r e s u l t s  i n  Hindanao it must be a dialogue of l i f e  
between the  ordinary members of the C h r i s t i a n  Community and those of 
the  Piuslim Community. However people wi th  spec ia l  c a l l i n g s  o r  chasisms 
may have a r o l e  I n  i n i t i a t i n g  thi.s dialogue. 

I n  summary, my understanding of t h e  v i s ion  is t h i s .  Chr is t  l ived 
and died  proclaiming t h e  values of the Kingdom. lie died so  that  men 
and women miqht have f u l l n e s s  of l i f e .  I n  the  global  v i l l a g e  o f  
to-day the  Kingdom cannot come because of the  g r e a t  d iv i s ions  among 
people. I n  our times God is c a l l i n g  men, women and communities t o  cross 
those d iv i s ions  and i n  a d i a l o w e  of l i f e  t o  share  t h e  r ichness of humanity, 
t h e i r  f a i t h  and t h e i r  resourcess. The hope i s  t h a t  through t h i s  dialogue 
God w i l l  bring about H i s  Kingdom of j d s t i c e ,  r econc i l i a t ion ,  brother- 
hood and peace. 
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A"! EPERIE?EE OF ISW.1 IN  wiGIL.IGLASESH 

Eugenia d'Cos ta 

(Sr. Eugenia from Bangladesh i s  a member of  the Congregation 
o f  Our Lady o f  the missions. She teaches i n  a school which has 
about f i f t y  Catholic children i n  a r o l l  of  wel l  over a thousand 
pupi 2s. A t  present she i s  attending the Ponti f ical  Ins t ihc te  for 
IsZmnic and Arabic S b ~ d i e s  i n  Rome. She i s  happy t o  have been born 
i n  a ~ 4 ~ s l i m  country and shared some o f  the  posi t ive  and negative 
aspects of  l i v ing  i n  a Muslim country. She told  us  "who she was" 
i n  t h i s  t ~ l k  which she began by sayinB a beauti ful  Bengali psalm of 
praise. ) 

Islam i n  Bangladesh is 800 years o l d ,  brought by the  missionnries 
from Arabia. I t  i n  a d i s t i n c t  a spec t  of I s l d ,  and Suf i s i :  This 
Sufism i s  found i n  t h e  pee-s and songs of t h e  Bengali people. Chr is t -  
i a n i t y  is 300 years  o ld  - brought by the Portuguese missionaries.  

The populat ion t o t a l s  8 7  mi l l ion .  75% a re  i l l i t e r a t e ,  poor 
farmers. They a re  simple people. 25% a r e  l i t e r a t e ,  mostly c i v i l  
servants  and business men, mostly r i ch .  Less than 1 %  a r e  c h r i s t i a n s ;  
over 85% a r e  PIuslims. The a rea  i s  p o l i t i c a l l y  and economically very 
unstable.  

I would li.ke to give  you some concrete aspects  of l i v i n g  wi th  
my Muslim b r o t h e r s a n d s i s t e r s .  I was born i n  a v i l l a g e  having only 
e i g h t  Ca t fo l i c  fami l ies .  I n  the v i c i n i t y  were ten  Muslim v i l l a g e s ,  
mostly r i c h ,  each of which has about 4 o r  5 c a t h o l i c  f ami l i e s ,  mostly 
p o r .  I t  is  God's grace t h a t  saved me and my family. Our f a i t h  was 
passed on by c u r  ancestors .  I n  my vj.llage and i n  o the r  v i l l a g e s  
Muslims think t h a t  I am a pr iv i leged fore igner .  lhly pa r i sh  p r i e s t  
i s  I t a l i a n .  Chr i s t i ans  enjoy h i s  support,  f r i endsh ip ,  t r u s t  and 
mate r i a l  help. He is  involved i n  a l l  kinds o f  good works. 

By c?egrees Muslims saw me and f a t h e r  i n  a d i f f e r e n t  way. My 
f a t h e r  i s  a God-fearing, praying person, j u s t  and honest,  he lp fu l  and 
sympathetic. H i s  home i s  open t o  a l l  a t  any moment. B i s  l i f e  was 
one of dialogue.  H e  became the  man whom people t rus ted  completely. 
He s e t t l e s  q u a r r e l s  over property or  hny o t h e r  s o c i a l  i n j u s t i c e  with 
the  help of t h e  Chairman (a Muslin) and o t h e r  prominent leaders  of 
t h e  v i l l a g e .  These cases take p lace  i n  our home. They a r e  a l l  
Muslims. They can be  very aqgressive in  quar re l s  r e l a t e d  t o  property.  

I went away from hone to become a r e l ig ious .  When my Muslim 
f r i ends  saw me during my holidays I was d i f f e r e n t  and they could not  
accept  why I should choose such a r i g i d  l i f e .  I t  was a mystery t o  
them. Man meets God, serves God i n  any state of l i fe ,  why then this 

e x t r a  a u s t e r e  l i f e ,  they asked? 



I answered "I can pray more f o r  you a l l " .  A t  this they were 
happy. I t r i e d  to explain the idea  of the  g r e a t  commandment of love 
taught by Jesus and how w e  teach a l l  our chi ldren to be l i k e  him. 
I f e l t  t h i s  g r ea t l y  5 years ago when f o r  the  f i r s t  time i n  ou t  
h i s to ry  w e  managed to celebrate  Eucharist  i n  the  University hal l ,  
How respectful  and helpful  a l l  the students were while the word of 
God was read and explained, and a l l  through the service! I f e l t  no 
d iv i s ion  anong them. 5 convent is attached to the mosque. The 
school has 1250 students with only 50 Christ ians.  I meet the parents 
monthly. I, a Chr is t ian  am l iv ing dialogue with them. 

There a re  so many questions1 Is it enough to pray once a week, 
on Sunday they asked? What i s  your f ixed t i n e  fo r  prayer? Why c a n ' t  
you come and pray w i t h  us? and l i k e  us? Why do you use the word 
Jesus more than God (Allah)? H e  i s  only a prophet and messenger. Why 
don ' t  you allow us to pray with you? What is the  reason? A l l  of us 
w i l l  becone Mus l F m  one day! 

Sometimes I am ab le  to s a t i s f y  t h e m  with my answers b u t  a t  times 
I am unable t o  s a t i s f y  the i r  hunger spec ia l ly  the re l ig ious  leaders 
and government o f f i c i a l s  who a r e  educated and have a d i f f e r e n t  out- 
look. 

I do n o t  g ive  enough time to prayer and the sc r ip tu res .  I look 
a t  my family, my people, my par i sh  and I ask the  question: "Do w e  
r e a l l y  walk i n  the  presence of God? When? HOW? MY Muslim fr iends  
pray f i ve  t i m e s  a day, recite the beads with the  ninety nine names o f  
God, r e c i t e  the Koran. W e  w i l l  conquer the world, they say. t h e  day 
our .Imam' ( f a i t h )  and your love" become one. Yet, I ,  a Chr is t ian  
have w be a woman, a man of prayer. Is my l i g h t  strong enough to 
sh ine  before  them? I ask myself too, how do I g ive  them my own personal 
experience of Jesus ,  my own re la t ionsh ip  with Jesus? How can I show 
them who Jesus i s ?  

I f ind there are a l s o  negative aspects  in  l i v ing  together w i t h  
Muslims. There a r e  l oca l  i n ju s t i c e s  from which Chris t ians  su f f e r .  
The _noor are exploited, a d  w e  a r e  mostly poor. W e  l i v e  i n  fea r  of 
losing our f a i t h .  This has happened tr, a number. I myself f e l t  
f rus t ra ted  fo r  although my examination r e s u l t s  were exce l len t  I d id  
not  g e t  a scholarship;  it was given to a Muslim. There is l i t t l e  
regard f o r  the needs of the _mar. There a re  so  many Islamic courses 
and seminars. On Sundays our school i s  open, y e t  f o r  example on the 
death of an  Islamic leader anywhere i n  the world a l l  schools w i l l  b e  
closed. 

There a r e  very few Chris t ians  a t terding col lege  o r  universi ty.  
A l l  those who a t tend are continually harassed and tempted t o  lose their 
f a i t h .  Wealth has a l o t  t o  do with t h i s .  I f  a Muslim boy o r  g i r l  
wants to become a Chr is t ian  the re  w i l l  b e  g r e a t h o s t i l i t y .  anger and 
suspicion of t h a t  person a d  of the  Church. The person w i l l  be c u t  
off  from the family and even from the  country. Women su f f e r  from many 
prejudices. There a r e  a l so  t h e  e v i l s  of a c a s t e  system. 

There i s  a l s o  t h e  g r ea t  scandal of Middle-Cast Chr is t ian  families 
who keep MsLim g i r l s  f o r  domestic work i n  a s i t u a t i o n  akin to  slavery. 



I s h a r e  a l o t  w i t h  t h e  r i c h  educated minor i ty  b u t  I s e e  l i t t l e  
r e s u l t s  from t h i s  shar ing .  I do n o t  f i n d  the presence o f  God among 
these  people and I wonder about  it. What s o r t  o f  image of  G c d  do 
they have? Is h e  on ly  a Gcd o f  j u s t i c e ?  A Gcd f a r  away? Do they 
r e a l l y  worship him as t h e  75% are doing? I see my r o l e  is to ask  
t h e s e  ques t i ons .  We held a seminar f o r  youth on t h e  top ic  'Who God 
is tu me?" There w a s  a g r e a t  response. Some found a pe r sona l  lov ing  
God. But I r e a l l y  f i n d  the presence of  God among t h e  poor,  s imple ,  
uneducated, s u f f e r i n g  people  of  t h e  v i l l a g e s  more e a s i l y  t h a n  among 
those  who l i v e  i n  the town where t he re  a r e  more r i c h  people. 

I am convinced t h a t  I and my people  and my Church need to s e e  
the many good and holy va lues  o f  t he  Islamic r e l i g i o n  and m see  
God's love f o r  Muslims. The seed is p lan ted  and growing i n  my 
v i l l a g e  and I see it extending i n  a few years  t i m e  ta the o r i e n t a t i o n  
of my people.  The Church w i l l  take a new and d i f f e r e n t  shape i n  t h e  
d ia logue  o f  l i f e  i n  Bangladesh. I be l i eve  it w i l l  be seen i n  two 
ways s p e c i a l l y  z 

1) more sha r ing  

2) more p raye r  l i f e  i n  1) contemplat ion 
ii) s i l e n c e  

iii) a u s t e r e  l i v i n g  (monastic wi tness )  
i v )  and consecrated l i f e .  

W e  have begun commissions to work a t  peace and j u s t i c e  and a t  
Dialogue. They are a seed. 14aybe they w i l l  b r i ng  about i nne r  con- 
ve r s ions  i n  people.  

I am happy t o  be  born i n  a Muslim country and to be l i v i n g  a 
cha l l enq ing  l i f e ,  a l i f e  of f a i t h  w i th  them. I an1 cont inuously 
reminded of  t h e  presence o f  God, where i n  a C a t h o l i c  country I see 
r e l i g i o n  taken f o r  granted.  l i f e  o f  f a i t h  and prayer  are n o t  
chal lenged i n  Rome. I do not  wish t o  sna t ch  away t h e  f a i t h  o f  t h e  
Iluslims through r e l i g i o u s  conversions.  The presence  o f  God i n  the 
man o r  woman of  God i s  t h e  g r e a t  thing. I would l i k e  to see them 
come more c l o s e  to pe r sona l  c o n t a c t  w i t h  H i n l  ( J e sus )  whose f a c e  is 
s t i l l  hidden frcm them. m y b e  I can achieve t h i s  by l i v i n g  a l i f e  
of d i a l o w e .  I t  i s  more d i f f i c u l t  f o r  me, a Bangladeshi,  than fo r  
a f o r e i g n e r  and maybe more i m p r t a n t  that I do it. 

I add a word about  "fear" .  When I am confronted w i t h  problems 
i t  is d i f f i c u l t  t o  s tan3 up f o r  the kingdom va lues .  I t  i s  important  
to m e  t h a t  I have the  suppor t  o f  my Congregation t h e  onc who sends m e  
and the suppor t  of t h e  C h r i s t i a n  community , i f  I i m  to  persevere .  



DI.'VOGUE #IT4 PUSLIIB If! AFRICA 

Michael Fitzgerald 

( F r .  Fitzgerald i s  a member o f  the Society o f  Eirhite Fathers. 
He worked on the  mission i n  L'gmda and Sudan ard a t  the  Ponti f iciaZ 
I n s t i t d t e  for IsZamic a d  Arabic S tud i e s .  He i s  a t  present a member 
o f  the White Fathers' General Council i n  Xorne. He described h i s  
experience o f  a l ived dialogue i n  Uganda and Sudan. I 

These a r e  some personal  r e f l e c t i o n s  on my experiences i n  two 
African countries,  Uganda and Sudan. 

I. has a Chr i s t i an  majority with few Muslims. My experience 
there was n personal  venture i n  a University context from 

1969-1971. I worl:ed i n  col labora t ion with P b s l i m  l e c t u r e r s  a t  t h e  
University one of whom was Said Hamdun, t r a d i t i o n a l ,  conservative h u t  
open to co-operation with Chr is t ians .  He accepted inv i t a t ions  t o  
speak i n  the Senior Seminary and wanted a Chr i s t i an  l ec tu re r  i n  t h e  
University a s  a bridge, because a majority of s tudents  there were 
Ctu i s t i an .  I had complete freedom t o  teach my course a t  the Univetsi ty 
including Qur'an. 

There was freedom of inves t iga t ion  fo r  s tudents .  A knowledge of  
Sunni t r a d i t i o n  was important and t h i s  I was able to give while learning 
from the  s tudents ,  p a r t i c u l a r l y  I smai l i s ,  about the i r  t r a d i t i o n .  They 
had received encouragement from t h e  Aga Khan to  broaden t h e i r  1:nowledge 
of Islam. I t  was a common e f f o r t  on both our parts to counteract  
received ideas ,  and on my p a r t ,  to d e a l  with, fo r  example, the pre-  
judices of C h r i s  t i a r s .  

Perhaps the most s i g n i f i c a n t  aspect  of my presence was witness. 
A s  a member of t h e  Catholic community I showed a genuine and respect fu l  
a t t i t u d e  towards Islam. (TO some ou t s ide r s  I became knows a s  "Father 
mhammed! " )  . I was a l s o  ab le  to give t a lks  to some Catholic groups 
and deaneries. 

Other examples of  co-operation could be given. The Pres ident  of 
t h e  Chr i s t i an  Comnlunity, a worker i n  the  l o c a l  sugar fac tory ,  was able  
t o  c a l l  on the Muslim factory  a u t h o r i t i e s  fo r  help a f t e r  a f i r e  i n  the 
Catholic Chapel. I n v i t a t i o n s  to Wuslims f o r  celebrat ions were common 
a s  was co-operation i n  organising l i t e r a c y  c lasses .  Contacts with 
Muslim o f f i c i a l s  were genera l ly  good. 

I was welcomed i n  the c i r c l e  of t h e  Sheikh t o  l i s t e n  to lessons on 
law, o r  reading gur'an. They allowed me t o  go to  the  mosque and they 
prayed f o r  me. I n  turn  they were welcome3 by memt~ers of our con- 
f r a t e r n i t y .  

One attempt a t  e x p l i c i t  dialogue was an i n v i t a t i o n  to t h e  



Comboni Fathers to give some t a l k s  but  rot many people attended. There 
was a lack of cont inui ty  when I departed but  the community survives.  
I saw dialogue i n  t h i s  personal  experience a s  building re la t ions .  
DialQgue was no t  necessaryly, n o t  only e x p l i c i t l y  r e l ig ious .  I noted 
too t h a t  it was eas ie r  f o r  a foreigner than f o r  a nat ive  Chr is t ian .  

The lack of dialogue and the  pain t h a t  accompanies e f f o r t s  to 
l i v e  it a r e  i l l u s t r a t e d  by an incident .  I was inv i t ed  t o  a t t end  the  
mosque f o r  a meeting with a v i s i t i n g  Sheikh but  when I was there  a 
young Eluslim was annoyed and unaware of my i n v i t a t i o n  t r i e d  to have me 
removed. 

A few days l a t e r  some Muslims v i s i t e d  our church. Chr is t ians  
were m w  unhappy fee l ing t h e  Muslims had no  r i g h t  to go i n t o  our Church. 
I was able  t o  p i n t  o u t  to them t h a t  t h i s  is j u s t  what happened to me! 

11. Sudan has a Muslim majori ty with few Chris t ians .  I l ived i n  a 
Parish i n  the Eastern p a r t  of the  Archidiocese of Khartoum 

from 1978 m 1980 

There were a few Syrian f a d l i e s ,  Southern Sudanese Chr i s t i ans ,  
a small Coptic community and some Er i t r ean  refugees, a few of  whom 
were Catholics. I t  was a Church of t h e  poor made up mainly of workers 
on low wages and of refugees. There was a l o t  of r a c i a l  prejudice.  
I was able to witness tr, concern f o r  Chr is t ians ,  t o  g ive  r e l i g i o u s  
ins t ruc t ion ,  to pray ald to v i s i t  the l o c a l  community. 

"Why do you bother with them"?, I was frequently asked. My aim 
was to prevent  the C h r i s t i a n  community from being a ghet to  taking i n t o  
account the h i s t o r y  of t h e  country and the c i v i l  war. 

M y  main a c t i v i t y  i n  dialogue -*.as a conmnitjr Prpj -ct ,  an E9i.ning 
School where I had con tac t  with Muslims. The school was run i n  
conjunction with tt.e ~ d u l t  Pducation Board and s o  was mostly s t a f f e d  
by Muslim teachers. 

I wanted to show t h a t  the Church senred everyone but  i n f a c t  not 
many Christ ians were involved. I am of the opinion t h a t  beyond the 
human c o n t a c t  bas ic  to bui ld ing r e l a t i o n s ,  there  is need f o r  prayer 
and contemplation. Although the gospel t e l l s  us to en te r  our rooms and 
pray i n  s e c r e t ,  there a r e  times when it may be good t o  be seen to pray. 

For those engaged i n  dialogue there is  o f t e n  need f o r  a s p i r i t u a l i t y  
on the m d e l  of t h e  "suffer ing servant" ,  a capacity f o r  absorbing 
agressiona a d  an emphasis on gentleness.  

I th ink too t h a t  women have a s p e c i a l  importance i n  dialogue with 
bUslims. They pose less th rea t  than men i n  t h e  family and can share  
i n  the  aspec t  of  powerlessness which empowers. 



LE D l A W  AVEC LES RELfGICX!S TR/WITIONIEUES 

Mgr. Jean Zoa 

I. A LA RECElERCHE D'UN INTERLOCZPTEUR 

De toute  Bvidence, l a  1 e r e  question qu i  s e  presente  e s t  c e l l e -  
c i :  "pi ins taure  c e  dialogue?". I1 me semble q u ' i l  s ' a g i t  du 
missionnaire ch r i t i en ,  e t ,  i t ravers  l u i ,  de tou te  1 'Eglise.  Notons 
t ou t  de  s u i t e  que c e  misslonnaire a i t B  mult iple e t  successif .  Car 
on p e u t d i s t i n g u e r  p lus ieurs  moments dans l e  processus de  l a  rencontre 
en t re  l e  missionnaire chre t i en  e t  l e s  re l ig ions  t rad i t ionne l les  en 
Afrique. 

11. "QUI S T  SON INTERGDCIJrEUR?" 

La missionnaire c h r i t i e n  a v a i t  moins de  chance que l e s  ap6tres: 
ceux-ci Bta ient  des co lon i s i s  qu i  p a r t a i e n t  i vang i l i s e r  des  colonisateurs.  
Le missionnaire Qtait, objectivement, du c6t6 d e  l a  science,  de l a  
technique, de  l a  puissance, d e  l a  r ichesse ,  du progres. I1 deva i t  
l u t t e r  contre son anvimnnement cu l tu re1  pour ne pas confondre s a  
mission 6vangBlisatr ice avec l a  mission " c i v i l i s a t r i c e "  de  son pays, 
e n  t e r r e  sauvage e t  barbare. I1 deva i t  s e  b a t t r e  pour aff irmer que 
l e  no i r  a v a i t  une ime immortelle, pour l aque l le  l e  Chr i s t  e s t  mort e t  
r i s s u s c i t i .  

l a  l .&re d b a r c h e  donc du missionnaire en t e r r e  dlAfrique a *ti. 
d ' a l l e r z  l a recherche  de l ' i n t e r l ocu t eu r ,  de l ' i d e n t i f i e r .  Car sans 
in te r locu teur ,  po in t  de  dialogue, mais seulement un monologue. I1 e s t  
tres frappant de  noter l ' i n s i s t a n c e  de nos premiers Qveques miss ionmires  
s u r  l e s  contacts  avec l e s  populations: ob l iga t ion  d'apprendre l e s  
lanques, de connaitre l e s  coummes, l e s  s e c r e t s  de s a  r e l i g ion ,  de  
v i s i t e r  l e s  v i l l age s  de  brousse, e tc .  

Le missionnaire a donc reellement rencontri! l ' h o m e  a f r i c a in .  
Mais a - t - i l  pu rencontrer s a  re l ig ion? 

Le Secre t  de  s a  re l ig ion :  Cet t r  r e l i g ion  se manifes ta i t  par des  
pra t iques  qua l i f ides  de " f i t i ches" ,  de  

supers t i t ions .  Cette a t t i t u d e  condamnait d'un coup, et au nom de l a  
f o i ,  des ac t iv i t*  cu l t ue l l e s  c e r t e s ,  mais au s s i  m63icales c t  cultu-  
r e l l e s  ... Dans m a  langue "mebala" e t  "mengan" s i g n i f i e n t  remi.de, 
t ra i tment  medical; l e  mot "mengan" connotant l ' i d i e  de s ec r e t  e t  
d ' i n i t i a t i o n .  

La r e l i g ion  t r ad i t i onne l l e  n ' a  pas de  documents Lcr i t s ,  d'archives. 
E l le  p a s s a e  tou t  jus te  des t races  "rQel les" ,  des choses s ac r i e s ,  



arbres ,  l ieux,  animaux sacrgs ,  des  temps sacrbs.  Les croyances 
n ' d t a i e n t p a s  codif i8es .  L e  c u l t e  lui-m8me n t B t a i t  pas organisit a 
une Bchelle Btendue. I1 f a u t  d i r e  cpe l a  v i e  dans l e s  c l a i r i e r e s  
f o r e s t i e r e s  condamnai t au cloisonnement des c lans .  

Dans c e  contexte,  l e  missionnaire s ' e f f o r s a i t  d ' e n t r e r  en contact  
avec l e  chef ou l 'ar icien du qroupe. Sa b ienvei l lance  e t s o n  accord 
en t ra ina ien t  g6nBralement ceux de tou t  l e  groupe. 

En revanche, l e s  zones a f r i c a i n e s  dont l ' h i s t o i r e  ou l a  s t r u c t u r e  
gdoqraphique (pays de savane) o n t  permis une organisa t ion socio-poli t ico- 
konomique s o l i d e  e t  etendue, a n t  a f f i chb  pa r fo i s  une opposit ion 
e f f i cace  d l ' a c t i o n  missionnaire. J e  pense i c i  A deux ethnies a f r i ca ines  
puissantes e t  dynamiques. e t  pas t r6s  Bloign6es l ' une  d e  l ' a u t r e :  l e s  
Ibos au Nigeria, e t  l e s  Barnilgkes, au Cameroun. 

11 semble donc d i f f i c i l e  d e  p a r l e r  d'un dialogue v r a i  e n t r e  
1 'Eql ise  e t  les re1irjior.s t r ad i t ionne l l es .  Ajoutons que ces re l ig ions  
s o n t  aujourd 'hui  en danger de mort e t  de d i spar i t ion .  J e  pense, qu'en 
Afrique, 1 'Eg l i se  a ,  vis-2-vis d e  ces re l ig ions ,  une t i che  qui  depasse 
amplunent l e  simple devoir de dialogue. L'Eglise,  en Afrique, m e  
semble 6 t r e  l 'unique planche de s a l u t  pour ces r e l i g i o n s  t r ad i t ionne l l es ,  
non pas en t a n t c p e  s t ruc tu res  re l ig ieuses  organisges, mais e l l e  d o i t  
s e  s e n t i r  responsable: 

1) d e  sauver, de pr8server.  d e  developper e t  d'accomplir les 
valeurs ,  totalement ou par t ie l lement ,  authentiques dont  e l l e s  6 t a i e n t  
porteuses: 

2 )  d e  r e t e n i r  e t  d ' e x p l i c i t e r  l e s  a sp i ra t ions  profondes des  
individus e t  des  socibt6s  a f r i c a i n e s  auxquelles voulaient  repondre 
t e l l s s  croyances, 

tels ges tes  m l t u e l s ,  
t e l l e s  prat iques ou t e l s  r i t e s ,  
t e l l e s  a t t i t u d e s ,  
t e l s  i n t e r d i  ts , 
t e l l e s  l o i s  ou p resc r ip t ions  bthiques. 

I V .  IT-: IAJSSION D'ASSOMPTION 

Ainsi ,  d t ravers  s e s  f i l s  e t  ses  communautes provenant de 1'Afrique 
des  re l ig ions  t r ad i t ionne l l es ,  1'Egli.se d o i t  envisaqer e t  organiser  une 
mission d ' assomption e t de t ransf igura t ion.  

D e  f a i t ,  c ' e s t  dans l e s  manuels de catechgse que l e s  nouvelles 



generations dlAfr ica ins  trouvent l e s  t en ta t ives  de  re lec tu re  e t  
d ' i n t e rp r e t a t i on  de  l a  reponse que ces  re l ig ions  o n t  essay6 de  dormer 
"aux 6nigmes cach6es de l a  condit ion humaine e t  qu i ,  h i e r ,  come 
aujourd'hui  t roub len t  profondement l e  coeur humain" (Cf. Nostra 
Aetate, N . l ,  35 a l i ne s ) .  

Nowe catechisme Ewondo comporte une premiere p a r t i e  obl igatoi re :  
"Nyebe be tara":  " la  Foi de nos PBres:" 

"Qu'est-ce que l'homme? 
Quel e s t  l e  sens et  le but  de l a  vie? 
Qu'est-ce que l e  b ien e t  qu'est-ce que l e  pGchS? 
Quels s o n t  l ' o r i g ine  e t  l e  b u t  de l a  souffrance? 
W e l l e  e s t  l a  voie pour parvenir  au v r a i  bonheur? 
Qu'est  ce que l a  mort, l e  jugement e t  l a  r e t r i bu t i on  
aprcls l a  mort? 
Qu'est-ce enfin que l e  mystsre de rn ie r  e t  ine f fab le  qu i  entoure 
notre  existence,  d'oO nous t i rons  notre  o r ig ine  e t  vers  lequel  
nous tendons" (Nostra Aetate, 1)  

Sans doute, ces Q l b e n t s  fondamentaux, communs toutes  l e s  
re l ig ions ,  n ' e t a i en t  pas p e r q s  au s s i  clairement, e t  systi?matis6s dans 
l a  formulation, par tous l e s  premiers evangelisateurs do l ' h f r ique .  

Cependant, au vu des r e su l t a t e  obtenus, force  nous e s t  de re-  
c o m a i t r e  que, malgr6 l e s  lacunes e t  m&ne l e s  e r reurs ,  a t t r i buab l e s  
aux prdjuges e t  aux ~ o l l u t i o n s  colonia les  et c u l t u r e l l e s  du temps, 
l e  missionnaire " f a i s a i t  de l a  prose sans l e  savoir" .  

11 a perqu, d s s  l ' abord , dans l e s  peuples a f r i ca ins ,  une constante 
" s ens ib i l i t 6  c e t t e  force  cachee qui  e s t p r e s e n t e  au cours des  choses 
e t  aux 6venments de l a  v i e  humaine". Le missionnaire e s t  &me 
souvent p a r t i  de  "la reconnaissance de  l a  Divinite.,supr&r,eM (Nostra 
Aetate, n .2) .  

Valeurs Solides:  La Mission chretienne trouve IS  quelques valeurs 
so l ides  des r e l i g ions  t rad i t ionne l les ,  auxquelles i l  

f au t  a jouter :  
1) l e  sens e t  l e  respec t  da l a  v ie ;  
2 )  l e  sens de i a  s o l i d a r i t 6  famil ia le ;  
3)  l e  sens de l ' h o s p i t a l i t 6  e t  de l ' a ccue i l ;  
4) l a  croyance en l a  v ie  apr5s l a  mort; 
5 )  l e  sens d'une j u s t i c e  immanente; 
6 )  l a  Vi-ngration des v i e i l l a r d s ,  habi tac les  de  

sagesse e t  d6tentcurs de pouvoirs speciaux leur  
permettant  ,4e bQnir  e t  de  maudire efficacement; 

7)  l e  r e spec t  r e l i g i e w  de la nature. 

universel :  On peut aff irmer que ces  donnges con- 
s t i t u e n t  un humus re l ig ieux universe1 e t  

omnipresent dane I 'Afrique Noire. 

I. LZ ca l ' o n  se t rouvera i t  en face d 'un groupe humain ayant eu 
acces a ce que l e  peuple appelle chez moi "Deg Bekalarat ' , la  Sagesse 
du Livre, par 1 'Qcole  e t  l ' un ivers i td ,  mais ne connaissantpas  l a  Bonne 



Nouvelle d e  Jbsus, ces  elements s o n t  2 tenir  presents  dans l e  dialogue. 
Mais, en m h e  temps, il f a u t  affr imer avec force  ceci:  

11. Tout h f r i ca in  moderne ayant  t a n t  s o i t  peu f a i t  l 'experience d e  
la v i e  au v i l l a g e  demeure, au trefonds de  lui-mbme, un adepte e t u n  
t6moi.n parfois  inconscient de l a  r e l i g i o n  t r ad i t ionne l l e .  E t  c e l a  
e s t  un heureux acquis..  . 

111. Au moment oii un grand nombre de cormnunautbs chrbtiennes 
a f r i c a i n e s  abordent l a  2 Bme phase de l eu r  dvang6lisation ( c e l l e  de 
l 'approfondissementde l a  f o i )  ces  donnees corlst i tuent  nne v e r i t a b l e  
chance pour que 1 'Egl ise  a i t  un visage a f r i c a i n  dans no t re  continent .  

S i  les premiers l e s  o n t  u t i l i s e e s  par i n t u i t i o n  e t  guides par  
l ' E s p r i t ,  l o  recours e x p l i c i t e  B e l l e s ,  au jourd 'hui ,  s ' impose pour 
&laborer: 

- kerygrue; 
- catechese;  
- thbolopie; 
- i n i t i a t i o n  s p i r i t u e l l e .  

Au-deli4 du dialogue, l e s  r e l ig ions  t r a d i t i o n n e l l e s  demandent 
a  1 ' E g l i s e  de  l e u r  n rg te r  s a  voix. 

(Mgr. Jean Zoa, ArchevEque de Xaoundi an Cmeroun, e s t  
President de i n  Conference EpiscopaZe 2~ Cmemun e 
Vice-Desident dt Syr~osium U'e; Coilferences Cpiscopaies 
da 7. ' A f r i p e  e d~!n F4aaeqascar (SFCAM). Comrne Ar~chevEque, 
i 1 a i n s p i r i  e t encourag6 line ?ou~~eLZe i:pproche de 
Z'dvangelisation â  pcrtir d'une vision 2:: Z1ZgZise come 
peupZ-e de Dieu. IZ o mis au cu)ztrse de  Z'lvanqctisaticn 
La pet-Lte corrmnuuti Chretienne comle noyau e t  agent de 
Zu pus broZe,  e: a f a i t  beaucoup po7rr. Za forration de 
Laics responsabZesi . 



IEdSERTIBI OF RELIGIOLS LIFE 1N M IllDST OF ll-E PCOR 

Maria Arlinda 

(S i s t e r  Maria Arlinda Rodriguez i s  a member of the Congreg- 
ation of the missionary S i s t e r s  of  the ImmacuLate Conception i n  J o b  
Ressoa, Paranaiba, Brazil. Rsr story of  tk S i s t e r s '  attempts to 
enter in to  dialogue with the poor brought a dimension t o  dialogue a t  
many levels without which, many f e l t ,  our discussion wouZd have 
Lacked a serious element. l 

Introduction Before i n i t i a t i n g  our  dialogue l e t  us pray together 
the creed which was professed by t he  Latin American 

Bishops gathered together i n  Puebla: 

God i s  present mu2 al ive ,  i n  Jesus Christ the Libemtcr,  
i n  the hearat of Latin America. 

Ne believe i n  the power of t 7 1 e  Gospel 
We believe i n  the effectiveness of  the gospel values o f  

connunion and participation for generating creat iv i ty  a d  
fostering pastoral experiences and 7il&w pastoral projects. 

We believe i n  .the grace and power of the b r d  Jesus tha t  
su f f i s e s  l i f e  and moves on toward conversion and sol idari ty .  

We believe i n  b p e ,  which nourishes und fo r t i f i e s  ?nuran beings 
on theil* way t o  God, our Fathey. 

We believe i n  the c i v i l i z a t i o n  of Love. 
May our Lndy of GuadaZupe, the patroness of  Latin America, 

accompany 2s wi th  her ever-present sol ic i tude i n  t k i s  
p i  Zgrimage of' peace. Amen. 

I w i l l  speak i n  the  broad context  of the l i f e  of the  people In 
JoSo Pessoa and the presence Of t he  S i s t e r s  i n  t h e i r  midst. B u t  
f i r s t  I speak of Braz i l  i n  general.  

I .  SITUATION OF BRAZIL 

Brazi l  i s  a large  country with an area of approximately 3.500.000 
square kilometers. I t  has 120  mi l l ion inhabi tants .  I t  i s  a country 
endowed with r i c h  na tu ra l  resources, bu t  the s i t u a t i o n  of the people 
i s  precarious. The ac tua l  s i t u a t i o n  of the people i s  that  5 percent  
a r e  r ich ,  1 5  percent  a r e  middle c l a s s  and 80 percent  a r c  poor, the  
s o c i a l  pyramid. 12conomic and p o l i t i c a l  power i s  i n  the  hards of the  
5 percent ,  who enjoy t he  b e s t  s o c i a l  p r iv i l eges  and t h e i r  consequences. 
The 80 percent  a r e  the poor masses who have nothing, a d  a r e  a t  the 
se rv ice  of t h e  r ich .  They do no t  own the  means of production and con- 
sequently have L i t t l e  o r  nothing. The minimum sa la ry  i s  very low and 
the cos t  of l iv ing  i s  too high. ?he lands a r e  i n  the  hands of the  lard- 
lords  mostly f o r  sugar p lan ta t ion  and c a t t l e  ra i s ing .  The b ig  agricul-  
t u r a l  firms own a l so  v a s t  area  of Lands. 



There is  a b i g  problem of unemployment. I n  Recife, ou t  of 1 mil l ion 
inhabi tants ,  the re  a r e  360 

thousand unemployed. The s i t u a t i o n  of the people i s  subhuman. They 
l i v e  i n  areas  o r  "barrios" without any in f ra - s t ruc tu res  o r  i n  "favelas". 
The shan t i es  a r e  made of palms o r  cardboard with one o r  two "rooms" 
f o r  b ig  families.  Many of these "houses" a r e  being rented t o  the 
people. The food is F o r  i n  ca lo r ies ,  bas ica l ly  beans, cassava-flour 
r ice ,and.a : i t t le  pe ice  of meat. 70 pe rcen t  of the population l i v e  
i n  hunger. 500,000 ch i ld ren  d i e  every year.  83% of the ch i ld ren  a r e  
undernourished. There a r e  22,000,000 abandoned children.  

I n  terms of education there a r e  1,500,000 chi ldren who have no school. 
Most of the  chi ldren who q3 t o  school go f o r  

merienda o r  snacks. I n  the year 1964 the  na t iona l  budqet f o r  educ- 
a t i o n  was 12"af t h e  t o t a l :  i n  the year  1982 i t  i s  6.5%. On the  o t h e r  
hand the nat ional  budqet f o r  the mi l i t a ry  forces  increases every year.  

The problem of heal th  i s  another s o c i a l  problem. There a r e  40 
mi l l ion  s i c k  of t&Jerculos is ;  70 mi l l ion  with 

i n t e s t i n a l  worms; 10 mi l l ion  with neurosis; L O  mi l l ion  s u f f e r  a 
s ickness  ca l l ed  "chagos". The medical a s s i s t ance  is v e w  precarious.  
For example, the people have to f a l l  i n  l i n e  a t  ear ly  dawn i n  o rder  
to o b t a i n  a medical consu l t a t ion  one to  two months l a t e r .  Many d i e  
because of t h e  lack of medical ass is tance .  

There a revar ious  regions which s u f f e r  from drought. And t h e  
government has no i n t e r e s t  i n  solving t h i s  problem but  exploi ts  the 
s i t u a t i o n  t o  g e t  votes i n  times of e lec t ion .  These a r e  the  r e s u l t s  
of an economic, p o l i t i c a l ,  s o c i a l  and c u l t u r a l  organizat ion linked 
w i t h  thi.. d i f f e r e n t  mult inat ionals  of Europe, United S t a t e s  and Japan. 

11. THE CHURCH I N  BRAZIL 

Since the beginning of the e ra  of colonizat ion,  the  Church was 
on the s i d e  of power, b less in?  the  s i t u a t i o n  of exp lo i t a t ion  and 
i n j u s t i c e .  Due t o  ecommic i n t e r e s t s  s laves  from AfrLca were brought 
tc Brazil .  The Chutch conformed to this s i t u a t i o n  of s lavery.  T i l l  
the time of  Vatican Council I1 the  Church was a t  the se rv ice  of t h e  
20 percent  r i c h  and p r iv i l eged  c lasses .  Af ter  Vatican Councll 11 and 
the  Latin American Conferences of Bishops i n  Medellin ard Puebla t h e  
Church took another .nosition, i n  favour of the  80 percent  poor. 

The r e l i g i o u s  l i f e ,  being an i n t e g r a l  p a r t  of t h e  Church was 
a l s o  on the s i d e  of t h e  ric11 through scliools, col leges  oM- hosp i t a l s .  
I n  r e l a t i o n  to the poor, the r e l i g i o u s  l i f e  was giving a mere se rv ice  
of a ss i s t ance  ancl on weekends a ca teche t i ca l  apostola te .  

111. THE INSERTION Ot' RELIGIOUS LIFE I N  THE MIDST O F  THE POOR 

1ns.pired by the evangelical  aspeal  of the  \.lord of God ,  we S i s t e r s  
a r e  beginning t o  l i v e  i n  the midst  of t h e  poor. I would l i k e  to r e f e r  
tn Luke 4 ,  16 i f :  "The S p i r i t  of t h e  tord is upon me, because he has 
annointed m e  to preach good news to the poor. He has s e n t  me m proclaim 



r e l e a s e  t o t h e c a g t i v e s  and recover ing  o f  s i g h t  to the b l i n d ,  tn s e t  
a t  l i b e r t y  those  who a r e  oppressed ,  to proclaim t h e  accep tab l e  year  
of  t h e  Lord". And a l s o  I would l i k e  t o  refer to the Book of Exodus 
3 ,  9f f :  "And now, behold the c r y  of t h e  people  of Israel has come 
to m e ,  and I have seen  the oppress ion  w i t h  which the Egyptians 
oppress  them. Come, I w i l l  send you t o  Pharaoh t h a t  you may b r i n g  
f o r t h  my people ,  the  sons  of I s r a e l ,  o u t  of Egypt." It is ou r  response 
t o  t h e  Church 's  p r ~ t e r e n t  o p t i o n  f o r  the poor. I n  the c o n t e x t  o f  
t h i s  e c c l e s i a l ,  evange l i ca l ,  and s i t u a t i o n a l  appeal ,  w e  the S i s t e r s  
are leav ing  t h e  conventual  l i f e - s t y l e  t o  l i v e  i n  the mids t  of t h e  
poor. We a r e  l i v i n g  i n  poor b a r r i o s  i n  s m a l l  simple houses s i m i l a r  
to t h o s e  o f  t h e  poor.  We assume the d a i l y  domestic chores  and w e  
engage i n  remunerated jobs t~ suppor t  ourse lves .  

Our own house i s  t o t a l l y  open m the people.  It is a cen t r e  
o f  d ia logue  wi th  the poor.  The people  have acces s  to our  house from 
7 o ' c l o c k  i n  the morning till 11 o ' c l o c k  i n  t h e  evening and p a r t i c i p -  
a te  i n  ou r  l i f e ,  meals, p r a y e r  and dialogue.  I t  i s  q u i t e  d i f f e r e n t  
from t h a t  o f  t h e  convent  where t h e  poor a r e  t r e a t e d  o u t s i d e  o r  i n  
t h e  p a r l o u r .  I n  this process  of  i n s e r t i o n  t h e r e  i s  a change of  the 
" lugar  socia:" o r  " s o c i a l  place",  from the ,.lidst of the  r i c h  to  the 
rnids t of t h e  poor. 

What do  we do i n  the  midst  of t h e  poor? In  t h e  f i r s t  moment, w e  p l a c e  
ou r se lves  gratLl i tously i n  

t h e i r  p resence  as sisters, a poor sister wi th  the  poor .  W e  have to 
have a n  a t t i t u d e  o f ,  " l i s t e n i n g "  t~ and " l ea rn ing"  from t h e  poor ,  i n  
a profound r e s p e c t  f o r  t h e i r  c u l t u r e  and r e a l i t y .  We begin  to 
c r e a t e  bonds of f r i e d s h i p  and to know t h e i r  r e a l  s i t u a t i o n .  W e  a r e  
n o t  assuming an  a t t i t u d e  of  being t eache r s ;  w e  do no t  t each ;  w e  do 
n o t  b r i n g  any d o c t r i n e ,  b u t  ar. a t t i t u d e  of  humi l i ty  t o  l e a r n  t h a t  l e ads  
u s  t o  d i s cove r  a new world,  the  unknown, the  world of t h e  people.  
We l e a r n  m d i scove r  t h e i r  words, language, r e s i s t a n c e ,  p o t e n t i a l i t -  
ies, customs, o r g a n i z a t i o n  and leadersh ip .  More profoundly w e  d i s cove r  
the "seeds of  t h e  Word" p r e s e n t  i n  t h e  people.  ( c f .  Ad. Gentes) 

These people  have their own r e l i g i o u s  express ions  o r  popular  
r e l i g i o s i t y .  They have a g r e a t  d e v o d o n  t o  t h e  Pass ion  of  C h r i s t  
because they i d e n t i f y  themselve.; and t h e i r  s u f f e r i n g s ,  w l t h  those of  
C h r i s t .  They have a l s o  a g r e a t  devot ion  t o  t h e  mystery of t h e  
i nca rna t ion .  They l i k e  to p r a y  t h e  ro sa ry ,  take p a r t  i n  "novenas", 
p rocess ions .  They have a f e l t  neces s i t y  to express  t h e i r  f a i t h  
through p i lgr image  o r  "romarias".  Every r eg ion  has  i t s  own sanc tuary .  
In  t h e  Northeast ,  w e  have the sanc tuary  of Padre Cicero,  San Franc isco  
d e  Caninde and San Severino do Ram0 m Pernambuco. The poor 
u s u a l l y  save  an amount of money throughout  t h e  year  i n  o rde r  to v i s i t  
once a year  one of t h e s e  s a n c t u a r i e s .  

I n  thc second moment, w e  begin t o  u n i t e  the people  and form them i n t o  
d i f f e r e n t  groups,  f o r  d i a logue  i n  a broader  

horizon. :ie he lp  the peogle  d i s cove r  t oge the r  their s i t u a t i o n  and its 
causes .  W e  consc i en t i ze  them &out t h e i r  r i g h t s  and h e l p  them 
r e v i n d i c a t e  t h e i r  r i g h t s .  I n  t h i s  c o n t e x t  w e  t r y  t o  d i s c e r n  t h e  
w i l l  o f  God. 



We have d i f f e r e n t  qroups l i k e  "Communidades Ccc les ia i s  de  Base", 
where the chi ldren ,  the young and the a d u l t s  a r e  gathered toget\er  
inorder  t o  ce lebra te  t h e i r  f a i t h  and t h e i r  l i f e .  He have Youth 
Groups and the Friendship Movement of  Children (EZAC), helping them 
to  r e f l e c t ,  o u t  of t h e i r  concrete r e a l i t y ,  the p lan  of  God. We have 
Community Councils, Barrio Organizations whose main aposto la te  i s  
t o  revindica te  the  so lu t ions  f o r  t h e  s o c i a l  needs of the  community: 
water ,  l i g h t ,  t ranspor ta t ion ,  garbage co l l ec t ion ,  urbaniza t ion  of  
the  squa t t e r  a reas ,  p o s t a l  se rv ices  e t c .  Ihle h e l p  the  people to  be 
responsible and t o  assume d i f f e r e n t  se rv ices  and m i n i s t r i e s  i n  the 
community. We have minis t r i e s  f o r  the prepara t ion  and adminis t ra t ion  
of t h e  sacrament of Batism, communion f o r  the s i ck ,  organiza t ion  
f o r  r e l i g i o u s  ce lebra t ion .  

I V .  PROPHETIC MISSION 

Our mission together  with the people i s  a prophet ic  mission. 
Together wi th  the  people, we announce the I<ingdorn of God, a  Kingdom 
of j u s t i c e ,  equa l i ty  t r u t h  and fellowhsip. A t  the same time we 
denounce the e v i l  of s in :  i n j u s t i c e ,  oppression, l i e s ,  marginaliz- 
a t ion ,  hunger and ignorance. We do t h i s  i n  the search  f o r  a  new 
socie ty  according t o  the Kingdom of God. 

Our i n s e r t i o n  i n  the midst of the people i s  done i n  a  communitarian 
way. What is  im>ortant f o r  u s  i n  the community l i f e  i s  a l i f e  of 
prayer. Prayer i s  fundamental f o r  us. In t h i s  new l i f e  s t y l e  we 
discover a  new experience of God. Formerly, i n  the convent the 
experience of  Cod was an experience of God and myself, God tha t  
leads me, God t h a t  loves me, God t h a t  pardons me. In the midst  of 
t h e  people we experience God as  God who commits himself t o  the 
Lmor, a  G o d  of J u s t i c e ,  God p resen t  i n  t h e  h i s to ry  of h i s  people. 

IIow do we organize our community l i f e ?  Daily, a t  the end of the day 
w e  gather  together f o r  our 

prayer.  Once a week i n  the evening we s t ay  a t  home f o r  community 
r e f l e c t i o n ,  s tud ies ,  sharing of experiences. Once a month we have 
our two day r e t r e a t  i n  a  deserted area  where we make an evaluat ion  
of our l i f e ,  work. The content of our prayer  i s  the Word of God and 
the  l i f e  of t h e  people. We t ry  t o  d i sce rn  always the  presence 
of God i n  t h i s  r e a l i t y ,  thus being contemplative i n  ac t ion .  

Tie consider  the personal r e l a t i o n s  i n  our community a s  an 
important  element. This  i s  poss ib le  through continuous dialogue, 
mutual concern, f r a t e r n a l  co r rec t ion ,  and sharing of experiences. 
We a r e  four S i s t e r s  i n  our community and our comuni ty  l i f e  is 
according t o  t h e  s p i r i t  of c o l l e g i a l i t y .  Decisions a r e  made i n  
common. We have a common fund where we pu t  our s a l a r i e s .  T h i s  i s  
being adminsitered monthly by one of t h e  S i s t e r s .  The d i f f i c u l t i e s  
i n  a  small  community a r e  g r e a t e r  than i n  l a rge  communities. The 
problem of one member a f f e c t s  the  whole community. I t  i s  necessary 
to grow maturely and a f f e c t i v e l y .  T h i s  kind of l i f e  needs a personal  
love f o r  and opt ion  f o r  t h e  poor. 



V. THE COtJSEQUENCES OF THE IiVSERTION 

1. An openess of t h e  Religious Li fe  to the world and i t s  h i s t o r i c a l ,  
s o c i a l ,  p o l i t i c a l  and economic d iems ion .  There is a cons tant  

dialogue with the people in a l l  dimensions of t h e i r  l i f e .  

2 .  Growing discovery and awareness of the presence of God i n  t h e  
world, i n  evenis ,  and i n  tb .e  poor. I t  is in  t h i s  context  t h a t  

t h e  Incarnation and Contemplation dimensions of Religious Life f ind  
place. 

3.  There i s  a r a d i c a l  change in  u s ,  i n  our manner of viewing, of 
seeing the  world. Before we saw the  world Erom the  o p t i c  of t h e  

r i c h ,  M a y  we see  it from t h e  o p t i c  of the  oppressed. 

4 .  We a r e  converted. We a r e  evangelized by the poor. Before, t h e  
evangelical  values were t h e o r i t i c a l ;  today, together  with the 

F o r  we l i v e  them, f o r  example, the  values of s o l i d a r i t y ,  sharing,  
h o s p i t a l i t y ,  e t c .  I t  happened to us once that a f a t h e r  of a poor 
family died leaving behind the  mother and th ree  children.  Another 
poor family accepted the  family i n  t h e i r  house and offered  them t h e  
b e s t  they had. This  happening has questioned us.  We have a bigger 
house b u t  we d id  no t  o f f e r  o r  welcome t h i s  widowed mother and chi ldren  
i n t o  our house. 

5. The new l i f e  s t y l e  p u t  i n  quest ion the  ex i s t ing  s t r u c t u r e  o f  
Religious Life,  i ts s t n l c t u r e s  of secur i ty .  Me l i v e  the 

i n s e c u r i t y  of t h e  poor i n  the s p i r i t  of continuous evaluat ion o f  our 
process. The vow of  powerty f o r  us  is to he poor i n  s o l i d a r i t y  with 
the poor. We l i v e  Erom our own work and sa la ry .  We do no t  depend 
economically from e i t h e r  Diocese o r  Congregation. The vow of 
obedience is the search  f o r  the w i l l  of God through dialogue and 
discernment wge the r  with t h e  community and wi th  our super iors .  

6 .  We have a profound experience of Sisterhood and brotherhood, of 
shar ing  within the colmnunity and the  community sharing with the 

people. 

7 .  There i s  a growth i n  the awareness and p r a c t i c e  of communion 
withrand p a r t i c i p a t i o n  i n  the  loca l  Church. We a r e  in teg ra ted  

wi th  the  DLocesan Pas to ra l  Plan and with t h e  l o c a l  p r i o r i t i e s  of t h e  
par ish .  

8. Through the  fo rce  of the Holy S p i r i t  a new church emerges i n  the 
midst  of t h e  poor, a poor, evangel ica l  church. 

V I .  THE DIFFICULTIES TI1AT WE ENCOUNTER I l l  THIS PROCESS OF INSERTION 

1. We f e e l  the  d i f fe rence  i n  cu l tu re .  We a r e  formed according t o  
the c u l t u r e  of the r i c h  while the  people have t h e i r  own popular 

cu l tu re .  The people have t h e i r  customs, words, e t c .  We have to 
respec t  them. There is a danger oE imposing our own c u l t u r e  o r  fore ign 
c u l t u r e  on them. 



2. There is a cons tan t  danger o f  asaUming an a t t i t u d e  of being a tea- 
cher ,  a professor  wanting always to teach. We have t o  re-educate 

ourse lves  i n  the  midst  of  the  people. This  is  very demanding and 
needs time. 

3. There i s  an ongoing persecut ion  of  t h e  Church t h a t  makes an 
opt ion  f o r  the  poor. The r i c h  and the  government calumniate and 

persecute  the Church. 

4. We encounter c e r t a i n  problems wi th  o the r  members of  t h e  Con- 
gregat ions ,  who want to maintain the  e x i s t i n g  works and f e e l  

threatened i n  t h e i r  p r e s e n t  l i f e  s t y l e .  We f e e l  the  need of c r i t e r i a  
i n  assuming t h i s  l i f e  s t y l e  wi th  the  poor. There i s  a l s o  need f o r  
prepara t ion  and new formation i n  view of t h i s  mission. 

- end - 

Coming Events (continued) 

Religion a s  Real iza t ion  Thurs. May,26 - 17.00 h r s .  a t  

(Dr. Thomas Aykara, CMI) P o n t i f i c a l  Or ienta l  I n s t i t u t e .  

Satsang: Meditation: Bhajans Sa t .  Nay,21 - 16.30 - 17.30 h r s .  

a t  C.I.I.S. Via Martino V.  26B. 
Tel: 6221676. 

Executive Council Meeting Monday, May.23 - 16.00 h r s .  
Sedos S e c r e t a r i a t e .  


