


News - 
~rGres Raymond et Pierre Jaccard sont deux frkes prztras, mission- 

aires au CamerounZ.titre de Fide 

Donum. Pierre nous ecrit : "Depuis 17 ans, nous sommes au service 
des lzpreux.. . au point de vue chirurgie et appareillage.. . . 

Ce travail que nous avons essay; de rialiser pour les lzpreux, 
nous l'avons Ztendu aux enfants infirmes. En pleine brousse, nous 
avons constati qu'il fallait rialiser des appareils trzs simples que 
les parents pourraient un jour riparer, modifier ou refaire 2 
nouveau . . . . 

Nous aimerions pouvoir informer diffirentes personnes-surtout 
des supirieurs de congrigations travaillant dans les Pays du Tiers 
Monde-que sur place, avec de tout petits noyens, on peut trouver 
une solution tous ces infirmes que l'on encontre un peu partout 
aussi bien dans les villes qu'en brousse. 
Les ~rzres Jaccard seront 2 P,ome du mercredi 20, jusq'au le samedi, 
23 Avril. 

Constitutions: Thanks to Fr. Panteghini, Superior General of the 
Priests of the Sacred Heart (SCJ) for the capy af their 

new Constitutions. 

Guatemala Meetings. Two meetings organised by Sedos and Justice and 
Peace - USG-UISG were held on February 15 and 16. 

They provided an opportunity to share in an eye-witness account of 
conditions in Guatemala particularly among the Indian peoples of that 
country. There has been adequate documentation of the religious sect 
tortaichRios Nontt belongs. With its headquarters at Ukiah in Califv 
ornia there are alleged similarities between it and the notorious 
fundamentalist Sect of Jim Jones. (see page 94). 

Conference on Hunger in the World. This Conference was held on - 
February 22 for a general audience 

and was presented again the following week to approximately 70 
Treasurers General of Religious Societies in Rome. There is projected 
further action by the Sorieti.asfol1owing the proposals of Fr. Olivier 
OP at the Conference. (see page 97). 

Sedos Seminar on Dialogue There were seventy participants representing 
fifty Congregations and Societies at the 

Seminar held at Vil~la Cavalletti. 

The personal accounts eiven by the Resource Persons describing 

how they lived in situations of dialogue with Hindus in India. Muslims 
in Bangladesh, Mindanao, Sudan and Uganda, with traditional African 
religion in Cameroon and with thc. poor in Northern Brazil was the high- 

light of the Seminar. Arriving at some consequences of these experiences 
was a challenging and demanding work. The Report of the Seminar will 
appear in a forthcoming issue of the Sedos Bulletin. 



Ayllrard Shorter 

Fr. Aglward Shorter l4? smmarise..~ some o f  the points raised 
a t  a Conference on "Christianit!d i n  h e r r i n g  Africa",  held 
i n  Windsor, EhpZand i n  the so:unmer o f  10fi:i. 

Le Pe're AYZward Shorter, PB., r e s m e  ouelques questions qui 
ont Z t e  s o u l e v ~ e s  lors  de la  ConfGrence sur "Le Christiun- 
i6ne duns une Afrique en voie de croissance", qui s ' e s t  tenue 
e' Windsor (Grande Brstagne)durant Z ' G t i  de 298:. 

Early studies of mission-related Christianity in Africa, whether 
by African or western historians, tended to focus on the evolution of 
church structures and on the comings and goings of missionaries. The 
decade which followed the achievement of political independence evinced 
a new interest. This centred on the proliferation of independent 
churches which was hailed in some quarters as a new reformation and 
an era of promise for African Christianity. This movement of independ- 
ency has not, in fact, lived u p  to such expect+ions, although its 

importance is not to he belittled. Instead, a quiet revolution has 
taken place, largely throu~h the expansion of the mission-related 
churches. At the end of the 1970s sub-Saharan Africa is massively 
Christian, with some 150 million Africans claiming to be Christian in 
one sense or another (1). It is a quiet revolution because the large 
Christian minorities (and in some cases overall majorities) constitute 
an infrastructure, or at most an alternative structure, within countries 
where the ruling elites are secular or even antipathetic to Christian- 

ity. 

FOLK CBRISTIAMITI 

Scholars are recognizinp today that the massive Christianity of 
contemporary Africa is basicallv a popular synthesis of doctrines and 
practices introduced by the formal agents of Christianity on the one 
hand, and of elements of traditional, reliqious culture on the other. 
This fact is as true of mission-lelated Cbristinnity as it is of the 
most syncretist and nativistic jndependent ciurches. The synthesis 
goes by various names: "folk Christianity", "Village Christianity" or 
"Popular Christianity". (2) 

It is important not to misunderstand the nature of this Folk 
Christianity. It is not a kind of sub-Saharan Christian "soup" which 
can. he found everywhere. It is a plural phenomenon, and it wo111d be 
better to say that there are many Folk Phristianit-ies. Christianity 



i n  many d i f f e r e n t  denominat ional  forms (but  main lv  C a t h o l i c )  has  i n t e r -  
a c t e d  wi th  d i f f e r e n t  p h y s i c a l  environments ,  d i f f e r e n t  economies and 
d i f f e r e n t  i n h e r i t e d  symbolic u n i v e r s e s  o r  c u l t u r a l  syscems. 

Folk  C h r i s t i a n i t y  i s  n o t  t o  be  d e f i n e d  i n  terms of pagan s u r v i v a l s  

w i t h i n  C h r i s t i a n i t y ,  al thougl;  e lements  of c o n t i n u i t y  w i t 1 1  e t h n i c ,  
r e l i g i o u s  t r a d i t i o n  a r e  v e r i f i a b l e  ( 3 ) .  Nor a r e  or thodoxy o r  o r t h o p r a x i s  
t h e  d e c i s i v e  f a c t o r s ,  a s  i f  Folk  C h r i s t i a n i t y  r e p r e s e n t e d  t h e  l e v e l  of 
l a t i t u d e  i n  f a i t h  a n d p r z c t i c e w h i c h  was t o l e r a b l e  t o  t h e  c l e r g y  o r  t h e  

p u r i s t s .  Fo lk  C h r i s t i a n i t y  i s  n o t  a  lowes t  con.mon denominator ,  nor  
even a  h i g h e s t  common f a c t o r .  I t  i s  def ined  by t h e  e x t e n t  t o  which 

C h r i s t i a n i t y  ( i n  one of i t s  iiapcrted forms) has  hecome customary t o  
a  s o c i a l  grouping.  A s  such,  i t  i s a n  e m ~ r g i r . ~ , c o m ~ l e x  of r e l i p i o u s  
n e a n i n g s ,  and i t  i s  n o t ,  of c o u r s e ,  devoid  of t e n s i o n s .  It  i s  n o t ,  
however, a  work in^ misunders tand ing ,  b u t  a  consensus  of working under- 

s t a n d i n g .  ( 4 ) .  

I t  i s  a l s o  t h e  p roduc t  of a n  i n t e r a c t i o n  between C h r i s t i a n s  a t  t h e  
g r a s s - r o o t s  o r  "banana-roots" and t h e  o f f i c i a l  o r  formal  a g e n t s  of t h e  
churches .  Through t h e s e  l a t t e r ,  F o l k  C h r i s t i a n i t y  i s  permi t t ed  t o  
t t a n s c e n d  t h e  b o r d e r s  of s e t t l e m e n t  a r e a s  and e t h n i c  g roups ,  t o  s h a r e  

i d e a s  and t o  h e n e f i t  from c e n t r a l i s e d  renewal .  Folk  C h r i s t i a n i t y ,  
d e s p i t e  t h e  i n i t i a t i v e s  and t h e r a s t r a i n t s w h i c h  crnne from church e l i t e s ,  

i s  t h e  spontaneous  growth of an un~rogrammed i n c u l t u r a t i o n .  

For t h o s e  who have eyes  t o  s e e  and e a r s  t o  h e a r ,  Fo lk  C h r i s t i a n i t y  

i n  A f r i c a  i s  a l i v e  and w e l l .  The a v e r a g e  d i o c e s a n  p r i e s t ,  m i s s i o n a r y  
o r  c a t e c h i s t  i s  a n  - a t  l e a s t  i n t e r m i t t e n t l y  consc ious  - exponent of 
Folk  C h r i s t i a n i t y ,  b u t  i n  t h e  g roves  of academe i t  i s  dy ing  of t h e o l o g i c a l  
n e g l e c t .  T h i s  i s  because  theology i s  more i d e o l o g i c a l  t h a n  f u n c t i o n a l ,  
and t h e  c r i t i c i s m  c a n  be l e v e l l e d  a t  b o t h  A f r i c a n  Theology and Black 
Theology (5 ) .  T h i s  i s  more t h a n  e v e r  a p p a r e n t  i n  t h e  f a i l u r e  t o  produce 
a  conv inc ing  A f r i c a n  o r  Black C h r i s t o l o g y .  

ABLACR CARISTOLOGY 

Fourteen y e a r s  ago,  Harry  Sawyerr i n  S i e r r a  Leone c r i t i c i s e d  Paul 
d e  F u e t e r ' s  s u g g e s t i o n  t h a t  C h r i s t  should  be p r e s e n t e d  t o  A f r i c a n  con- 

v e r t s  a s  " c h i e f "  ( 6 ) .  He d i d  s o  e n  t h e  p l a u s i b l e  prounds t h a t  c o l o n i a l i s m  
had caused c h i e f s  t o  be d i s c r e d i t e d .  There a r e ,  n r r h a p s ,  p l a c e s  where 
" C h r i s t  t h e  Kabaka", " C h r i s t  t h e  E:ukamal' o r  " ' C h r i s t  t h e  Y t e m i "  pe rmi t  a  
m y s t i c a l  a p p r o p r i a t i o n  of A f r i c a n  c h i e f s h i p  by t h e  church ,  b u t  i t  should 
be submit ted t h a t  t h i s  i s  n o t  n e c e s s a r i l y  a n  e n t i r e l y  h e a l t h y  develop- 
ment.  Harry Sawyerr sugees ted  " C h r i s t  t h e  e l d e r  b r o t h e r "  o r ,  i n  S t . P a u l l s  
p h r a s e ,  " t h e  f i r s t - b o r n  among many b r e t h r e n "  ( 7 ) ,  p o i n t i n g  o u t  t h a t  t h e  
tder; d t h e  e l d e r s  was t h e  1ineal.e head and C h r i s t  was a c c o r d i n g l y  t h e  
head of e v e r y  f a m i l y .  Damian Lciasa, wit11 Less j u s t i f i c a t i o n ,  nroposed 

' t h r i s t  t h e  ~ n c c s t u r "  (8 ) ,  whi le  a  more r e c e n t  p r o p o s a l  a t t e m p t s  t o  
combine t h e  two i d e a s ,  makina t h e  l i n e a ~ e  head t h e  " l i v i n g  a n c e s t o r ' '  o r  



p l e n i p o t e n t i a r y  of God ( 9 ) .  Here ,  of c o u r s e ,  we a r e  back once more 

a t  c h i e f s h i p  s i n c e  c h i e f s  were o f t e n  l i v i n g  a n c e s t o r s  par exceZZence. 
Sawyerr ' s  s u g g e s t i o n  provided a n  open ine  f o r  Rlack Theology and t h e  
concep t  of  C h r i s t  a s  t h e  " u n i v e r s a l  b r o t h e r "  of d iminished humankind. 

Black Theoloey: has  c e n t r e d  i t s e l f  p r e d i c t a b l y  upon t h e  "Black C h r i s t " ,  
t h e  argument b e i n g  t h a t  m i s s i o n a r i e s  have propagated t h e  

f a l s e  p i c t u r e  of C h r i s t  a s  N h i t e  and o n  t h e  s i d e ,  t h e r e f o r e ,  of o p r e s s o r ,  
r a t h e r  than  t h e  oppressed.  S l a c k  Theology does  n o t  a rgue  from t h e  
premise  t h a t ,  i n  v i r t u e  of t h e  r e s u r r e c t i o n ,  C h r i s t  be longs  t o  a l l  t h e  
r a c e s  and t h a t  h l a c k n e s s  c a n  be p r e d i c a t e d  of  him w i t h  a s  much j u s t i c e  
a s  w h i t e n e s s .  Such a n  i d e a  i s  i n  any c a s e ,  too  e s o t e r i c  f o r  t h e  
average  A f r i c a n  C h r i s t i a n  who s t u b b o r n l y  p o i n t s  o u t  t h a t  i n  a c t u a l ,  
h i s t o r i c a l  f a c t  C h r i s t  was n o t  b l a c k .  However, i n  s o  f a r  a s ,  accord ing  

t o  Black Theology, C h r i s t ' s  b lackness  stems from h i s  s o l i d a r i t y  w i t h  t h e  
b l a c k  oppressed ,  even t h i s  c l a i m  i s  undermined by t h e  e x i s t e n c e  of b l a c k  

o p p r e s s o r s .  The D e i t y ,  as t h e  Niger ian  p laywr igh t  "ole Soyinka h a s  
p o i n t e d  o u t ,  "can no longer  be ident i . f  i ed  a l o n ~  t h e  s i m p l i s t i c  c o l o u r  
l i n e "  (10) .  A l l  of which d o e s  n o t  i g n o r e  t h e  p r j . o r i t y  of p r a c t i c a l  
l i b e r a t i o n  i n  Rlack Theoloey,  nor  y e t  ( a s  we s h a l l  s e e )  t h e  r o l e  of a 
more o r  less e x p l i c i t  F lack  C h r i s t  i n  Folk  C h r i s t i a n i t y .  The problem 
i s  t h a t  t h e  C h r i s t  of Black Thcolofiy h a s  no u l t i m a t e ,  p r e s e n t  o r  
h i s t o r i c a l  r e a l i t y  f o r  t h e  A f r i c a n  C h r i s t i a n .  

C h r i s t o l o g y  i n  A f r i c a  h a s  h i t h e r t o  beloneed t o  a n  i d e o l o g i c a l  s p h e r e .  
It h a s  been t h e  p roduc t  of s c h o l a r s ,  working i n  

t h e  l i b r a r i e s  of u n i v e r s i t i e s  and seminar ies .  I t  has  been a  n o t i o n a l  
theo loey  and n o t  couched ( t o  u s e  C a r d i n a l  Nebman's terminology)  i n  

t h e  g r a m a r  of r e a l  a s s e n t  - t h e  i m a g i n a t i v e  e x p r e s s i o n  of popula r  
f a i t h .  There  a r e  two p o s s i b l e ,  c u r r e n t  approaches  t o  a  f u n c t i o n a l  
A f r i c a n  C h r i s t o l o g y  i n d i c a t e d  hy Folk C h r i s t i a o i t y  i n  i t s  A f r i c a n  forms. 
N e i t h e r  of  t h e s e  approaches  i s  c o n c l u s i v e  and n e i t h e r  i s  wi thou t  a 
s e r i o u s  drawback which remains t o  be overcome. However, bo th  approaches  
r e s t  on t h e  evidence of  t h e  law of worship as t h e  law of  f a i t h  and 
f i n d  t h e i r  source  m a t e r i a l  i n  l i t u r g y  o r  p a r a l i t u r g y .  

A LITURGICAL APTROACH 

The f i r s t  form of f u n c t i o n a l  C h r i s t o l o e y  i s  i n t r i n s i c a l l v  l i t u r -  
g i c a l  and c a n  o n l y  be t h e  p roduc t  of a  churcli which i s  e x p r e s s l y  and 
s u c c e s s f u l l v  sac ramenta l .  I t  evokes t h e  image of t h e  r i s e n  C h r i s t  a s  
t h e  Lord of L i f e  i n  t h e  E u c h a r i s t ,  and i t  e n v i s a g e s  t h e  l a t t e r  a s  

e s s e n t i a l l y  t h e  " f e a s t  of l i f e " .  I n  t h e  E u c h a r i s t  t h e  l i f e  of t h e  
S p i r i t  i s  c o n t i n u a l l y  i n l ~ a r t e d  t o  t h e  community. Such a  view of t h e  
l i f  e - g i v i n ~ ,  S p i r i t - i m p a r t i n g  C h r i s t  l i n k s  up ,  n o t  o n l y  w i t h  t h e  
v i t a l i s t i c  themes of A f r i c a n  r e l i g i o u s  t r a d i t i o n ,  bu t  a l s o  w i t h  t h e  
r e a l i t i e s  of r u r a l  community-buildinp,. I t  r e s t s  on t h e  ev idence  of 
contemporary,  v e r n a c u l a r  h j imn- l i t e ra tu re  which i n t e r p r e t s  t h e  e u c h a r i s t  



in this light (11). However, it is a Christology which can only 
flourish where the celebration of the eucharist is central to a church's 
life, and this. alas, is not even true of Catholic Christianity in 
rural Africa, let alone of churches which vlace less emphasis on 
sacraments. 

CHRIST THE HEALER - 

A second form of functional Christology nossess a wider appeal 
bacause it is not so tiphtly linked to the sacramental system. It 
employs the image of the noanEa or doctor-diviner (12). This approach 
was first put fortrard a year after Harry Sawyerr's strictures on 
"Christ the chief'' by R. Euana Rihongi. Ribon~i arsued that the 
traditional nEanpa is a healer and a revealer, that this is precisely 
the role of Christ in the maximum degree, and that the African 
Christian encounters Christ in the light of his experience of the 
Christian priest as both God's doctor and God's evan~elist. 

The implicit Christolopy of some modern African literature, as well 
as of tendencies in both mission-related 

and idependent Polk Christianity, confirms Kibon~i's insicht. The 
Christ-fieures in the early moral plays of Ilole Soyinka, and - to 
some extent - of his later political activist plays, present us with 
a saviour who is both healer and teacher. 

Fission-related Christianity has found it incresinply difficult 
to interrate its priests-healers (and even its bisho~-healers), but 
independent churches have mostly centred on a leader who has been 
hailed as a prophet-healer and sometimes with overtones of al"Rlack 
Christ" (13). In so far as an explicit Christolony is concerned, the 
liturgical evidence in mission-related Christianity is less ahundant, 
perhaps, than for the Christ-Eucharist-Life linkage. Vowever, in 
hymns and even in ~ r o ~ o s a l s  for alternative; African Eucharistic 
Prayers, Christ is hailed as medicine-man and his Spirit as the medic- 
ine he bestows (14). Needicss to say, the picture of Christ as 

nganga has a direct and livina anpeal within Folk Christianity. 

The drawback of this second Christolooical annroach is that it is a 
scandal for the formal afients of mission-related Christ- 

ianity. From the earliest days of the Christian mission in Africa 
the war hetween the Christian priest and papan witchdoctor has heen 
depicted in lurid terms, and the roar has al.~iays ended in the vanquishing 
of the witchdoctor. For the imape of the traditional doctor to 
become res~ectable enouph te be applied to Christ, we must not only 
renounce the exagperations which turned him into an agent of Satan, 
hut we must purify and transform the conconts of healing and divining 
with which he is factually associated. If this could come about then 
(as Fr. Vatthew Schoffeleers has brilliantlv suggested) the doctor- 
diviner mieht he seen to acquire even Zreater appropriateness as the 



vanquished medicine-man or t o  use T.S.  E l i o t ' s  words, "the rounded 

surgeon" or "the dying nurse" (15). 

1. This f igure  was put forward by D r .  Adrian Hastings i n  the  key-note 
paper a t  t h e  1982 Royal Anthropological i n s t i t u t e ' s  conference on 
"Emerging C h r i s t i a n i t y  i n  Modern Africa",  held a t  Pindsor. My f i r s t  
paragraph uses h i s  ideas. 
2. The term "Vil lage Chr i s t i an i ty"  was coined by Dr.Adrian Hastings 
i n  h i s  A History of African Christianity,1950-1975, Canbridge 1979. 
"Folk Chr i s t i an i ty"  and "Popular Chr i s t i an i ty"  were used by him i n  t h e  
!Vindsor paper r e fe r red  t o  i n  note 1. 
3. My discussion of the  na tu re  and shape of "Folk C h r i s t i a n i t y "  i n  
Afr ica  r e l i e s  heavily on the  exchange which took p lace  a t  the  !Vindsor 
meeting, following a paper on Zimbabwean examples of t h e  phenomenon 
by Prof. T.O.Ranger. 
4 .  The idea of the  "working misunderstanding" was suggested by D r 3 . E .  
S .  Tanner i n  Trans i t ion  in  African Be l i e f s ,  New York, 1967,p.122. 
5. The d i s t i n c t i o n  between an ideologica l  and a funct ional  theology 
was useful ly  made i n  a cont r ibut ion  by Prof.Matthew Schoffe leers  a t  
t h e  Windsor meeting already r e f e r r e d  to .  
6. Cf. Sawyerr, H . ,  Crea t ive  Evangelism, London, 1968,pp.72-4. The 
re levant  passage i s  reproduced i n  Shorter ,  A . ,  1979, African Chr is t ian  
S p i r i t u a l i t y ,  London, pp.65-7. 
7. Romans, 8:29. 
8. Lwasa, D., 1972, "African Tradi t ional  Community a s  a preparat ion 
fo r  Chr i s t i an  Community Life",  in  Omnis Terra, Vol. 45,no. 4,pp.359-65; 
t h e  t e x t  i s  a l s o  repro2uced in Shorter  op.cit.pp.141-150. 
9. A ,mper by ~ r . ~ h a r l e s  Nyamiti, which-as f a r  a s  I know is a s  ye t  
unpublished - l i n k s  ances tor  and l ineage head. 
10. Soyinka, I . ,  1976, Myth, L i t e r a t u r e  and the  African World, Cam- 
bridge, p. 75. 
11.Some evid.ence f o r  t h i s  Chr i s to loq ica l  approach is advanced i n  Shor ter ,  
A . ,  19.70, "Creat ive Irnagination and t h e  Languaqe of Religious Trad- 
i t i o n s  in  Afr ica" ,  in Kerygma, no.35,po.175-203. 
1 2 .  Cf. R.Buana Kihongi,1969, 'Priesthood" i n  Dickson, I:.A. and Ell ing- 
worth, P.(eds.l  B i b l i c a l  Revelation and African S e l i e f s  London, pp.47-56 
13. Prof .  Matthew Schoffeleers ,  i n  a s t imulat infl  parer  t o  t h e  ilindsor 
meetina a l ready mentioned, produced evidence both f o r  C h ~ ~ s t  a s  
medicine-pan and fo r  the medicine-man a s  a Chrlst-f igure.  Readers 
f ami l i a r  with t h e  l i t e r a t u r e  on African Independent Churches w i l l  a t  
once r e c a l l  examples of "Black-Christ" healer-prophets.  This s e c t i o n o f  
my a r t i c l e  i s  s t rong ly  indehted t o  t h e  ideas  (about t o  be  published) of 
F r .  Schoffeleers .  
1 4 .  I have, myself, heen involved i n  t h e  c rea t ion  cE such prayers,  and 
severa l  have anpeared i n  earl j .er  i s sues  of AFER and i n  o ther  Gaba Pub- 
l i c a t i o n s .  
15. Cf. T.S. E l i o t :  Four 2uar t e t s .  3 e  reference t o  E l i o t  occurred 
t o  me a f t e r  hearing Fr . Schoffe leers '  paper ( r e f e r r e d  t o  i n  note 1 3 )  . 



AX INTERVIEW IiITR CAFDINAL ARFlS OP RRAZIL 

(L'interview suiuant dn Cardinal Arns n ete rea l i se  
en juin 1.982 par Brady Tyson, rrofesseur de relat ions  
i n t e m t i o n a Z e s  n' 2 'Universite Americaine de !rizshington 
D.C. I2 a it; repris  du rapport :FOR, l a  publication de 
Z'Association Internationale pour la reconci l ia t ion.)  

Bradu T~tson: Dom Paulo, the church i n  Brazil i s  aZready knom a l l  over 
the uorld f o ~  the seriousnes6 i ~ i t h  which it  i s  attempting 

t o  exercise the "oreferent iai  ontion for the poor" calZed ,for a t  MedeZZin. 
f i a t  are the mjor steps that  the BraziZian clmrch has taker! and i s  
taking t o  moue i n  t h i s  direction? 

C s r d i n a l  Arns: I  would l i k e  t o  answer t!!is n u e s t i o n  by r e f e r r i n g  t o  
t h e  church i n  Sao Pau lo .  The c h u r c h  t h a t  has  made t h i s  

p r e f e r e n t i a l  o p t i o n  f o r  t h e  noor and t h e  onnressed  i s  a s i g n  of t h e  

kingdom and,  a s  s u c h ,  i s  a source  of d i v i s i o n .  It i s  a  church t h a t  
r e a l l y  e v a n p e l i z e s  because  i t  d o e s n ' t  ne rmi t  anyone t o  remain " n e u t r a l " .  
J e s u s  of Nazareth  was a  s i o n  of c o n t r a d i c t i o n  because  s e e i n y  h i s  a c t s  

and h e a r i n g  h i s  words. people  were o b l i c e d  Lo choose.  I n  Sao P a u l o  we 
t r y  t o  do t h i s  i n  a  v e r y  s imple  way .- through a  common p r o j e c t .  Th i s  
p r o j e c t  i s  a  " p a s t o r a l  p lan"  t h a t  i s  vo ted  on i n  a  c i ty -wide  assembiy.  
:,&at i s  decided will be  t h e  b a s i s  of t h e  l i f e  of a l l  our  comauni t i e s  
f o r  t h e  n e x t  t h r e e  y e a r s .  The n l a n  i s  hased on p a s t o r a l  p r i o r i t i e s .  
we have t h r e e  c r i t e r i a  i n  choosinp t h e s e  p r i o r i t i e s :  
i )  a n  impor tan t  human o r  s o c i a l  problem t h a t  c a u s e s  a r e a t  s u f f e r i n z  f o r  

t h e  people:  ii) t h e  u r g e n t  need t o  f i n d  a n  answer t o  t h i s  problem. 
i i i )  t h e  p o s s i b i l i t y  of a  common a c t i o n  t h a t  w i l l  c a t a l y z e  a l l  t h e  
t a s k s  and m i n i s t r i e s  of t h e  church  i n  r e l a t i o n  t o  t h i s  g r e a t  nrohlem. 

I n  t h i s  way v7e choose f o u r  p r i o r i t i e s  f o r  t h e  nex t  t h r e e  y e a r s .  
Al l  our  e f f o r t s  t o  e v a n g e l i z e  t h e  c i t y  v i l l  h e  c o n c e n t r a t e d  i n  t h e s e  
f o u r  a r e a s .  T h r o u ~ h  them t h e  c i t y  v ~ i l l  c l e a r l y  s e e  our  o p t i o n  f o r  t h e  
d e f e n s e  of t h e  poor and t h e i r  s t r u ~ ~ l e  f o r  t h e  r i s h t  t o  l i t e ,  h e a l t h ,  
housing and e s p e c i a l l y  work. 

A t  t h i s  t ime our  p r i o r i t i e s  a r e :  t h e  fo rmat ion  of b a s i c  C h r i s t -  

i a n  communities.  t h e  world  of work: t h e  d e f e n s e  of human r i g h t s :  t h e  
p e r i p t p r y  of t h e  c i t y ,  where t h e  p r e a t  m a j o r i t y  of t h e  neop le  l i v e .  

Tyson: Dorr PauZo, what are the p rc~pec t s  1"or s ion i f i can t  progress i n  
the strur~qle for l iberat ior  of the poor from povertli i n  Latin 



Arns: To consider p o s s i b i l i t i e s  of l i b e r a t i o n ,  I think we should - 
look f i r s t  a t  the  obs tac les .  One of the b igees t  i s  the policy 

of President  Reagan i n  r e l a t i o n  t o  human r i ~ h t s  i n  countr ies  " f r i e n d l y '  
t o  the  United S t a t e s .  Through t h i s  he i s  s trengthenine the neofacis t  
governments i n  the Third World* he i s  escalatinp. the arms r a c e  and 
he i s  making the Third World ever more dependent on the United S ta tes .  
F i r s t  i.lorld eovernments have heen t e l l inp ,  us for  years t h a t  n o l i t i c a l  
repress ion i s  necessary t o  f i g h t  a l a i n s t  communism. And we t r y  t o  
explain t h a t  a l l  of t h i s  repress ion i s  an. open door t o  communism. 

They are leavinp themselves with only two a l t e rna t ives :  t o  l e t  
Lat in  America hecome more and more noverty s t r i cken ,  till we a r e  one 
large  "favela" from Central  American t o  the southern t i p  of Argentina. 
o r  senocide, a s  i t  i s  occuring i n  E l  Salvador r i g h t  now. 

I,%at p o s s i b i l i t i e s  do the noor have i n  t h i s  s i t u a t i o n ?  A s  you 
know there  i s  t r u l y  an "eruption" of the poor, sociological ly  and 
a l s o  s p i r i t u a l l y  throughout Latin America. Vever have we seen such 
vas t  popular s o c i a l  movements. J u s t  t o  think of 80,000 t o  100,000 
bas ic  Chr i s t i an  communities i n  Brazi l  alone! Our poor make up 85 
per cent  of the  population of the  cont inent ,  and they a re  a  people of 
deep and c r e a t i v e  f a i t h .  Any hope we have f o r  change i s  i n  t h i s  
people. 

Tyson: Do you think the theme o f  human r iph ts  and dignity i s  stiLL a 
useful  theme a f t e r  themisuse it suffered a t  times during 

recent years? 

Arns: I agree t h a t  the use tha t  some povernments and newspapers have - 
ncde uf "1Lbclal" human r i ~ h t s  has hecoyae more of an ideology 

t o  protec t  t h e i r  own i n t e r e s t s  than a  novement t o  protec t  the r i p h t s  
of a l l  the people. But as we look a t  a l l  the misery of our world- 
hunger, d isease ,  was unemployment, onpression - I think we must s top 
immediately any i n t e l l e c t u a l  discussion of vocabulary and c rea te  a  
worldwide movement of nat ions  and re l ip ions  t h a t  say t o  the world: 
Basta! That 's  enough! "Pcany technicians have told me tha t  the world 
could overcome hunper i n  a  decade i f  it wished, but it does not wish 
to .  The f i r s t  r i ~ h t  we m u s t  defend i s  the r i p h t  t o  l i f e .  

Tyson: Dom Paulo, some people sag that  there cnr never he l iberation - 
i n  Latin America without a n e d  stmyg7-e. Do you bsZieve t h i s  

i s  truc, and, i f  so, does it make the  non-violent movement irrelevant? 

lirns: This i s  a  very d i f f i c u l t  quest ion t o  answer because i t  doesn ' t  - 
depend on vishes  or d e s i r e s ,  e i t h e r  yours or nine.  



In  the  f i r s t  p l ace ,  I would l i k e  t o  say t h a t  I scree with Engels 

t h a t  viol.ence i s  t h e  arm of the  r i c h .  I f  the  poor have a  kn i f e  o r  a  

r i f l e ,  the  r i c h  have bombs and planes and tanks.  The r e a l  power of 
a  r evo lu t ion  i s  moral, and i f  i t  doesn ' t  have t h a t ,  the revolu t ion  

doesn ' t  even e x i s t .  

I would a l s o  l i k e  t o  sav t h a t  v io lence  i s o l a t e s .  A t r u e  revol-  
u t i o n  has t o  u n i t e  a  count ry-  v io lence  always d iv ides  i t .  The hard- 
l i n e r s  become even harder  i n  t h e i r  views and only the  moderates give 
i n  t o  one s ide  of the  o the r .  I be l i eve  i n  a  revolu t ion  based on 

r e soec t ,  educat ion,  non-violent s t r u g g l e ,  and the f a i t h  and courage 

of t h e  oppressed. 

But t h i s  cannot lead us t o  fo rge t  or  avoid a  very r e a l  ~ r o b l e m .  
I can say with Dom Helder Camera, and I do say it: "I aculd r a t h e r  

d i e  than t o  k i l l  another  human beine". But I cannot and won't say 
t h a t  when t h e  poor and persecuted r e a c t  t o  the  v io lence  of t h e i r  

oppressors  i n  r u r a l  or  urban a reas :  " I 'd  r a t h e r  see you a l l  dead than 

t o  have seen you defend yourselves with some form of violence".  

I f  La t in  America was what I would l i k e  i t  t o  be ,  in  every c i t y  
and r u r a l  a rea  t h e r e  would be ~ e o p l e  t r a i n i n g  other  people ia  methods 
of non-violence. Eut t h i s  i s  not  so.  The v io lence  of t h e  s t rong and 
powerful i s  vide-spread, and the  Door a r e  not prepared, a s  y e t ,  f o r  a  
uni ted  defense of t h e i r  r i p h t s .  L i t t l e  landowners defend t h e i r  homes 
t h a t  a r e  heing burned so t h a t  h i e  corporat ions can take over v a s t  

a c r e s  of land.  I f  they have no t ra in i r~p .  i n  r e s i s t a n c e  t o  v io lence ,  

won't they be led  t o  resnond with v io lence?  I th ink  they w i l l ,  and 

who w i l l  throw the  f i r s t  .tone t o  condemn them? llho i s  so morally 

suner ior?  

Tyson: Dorn PauZo, i20 yoir th ink  t h a t  the so caZZed theolog;i!i o f  
Liberation i c  inherent ly  incompatibZe wi th  non-violence, or,  

a s  it i s  ml'.ed i n  Braz i l ,  "permanent .firmness!'? 

Arns: I hope I am wronp, but  the way i n  which t h i s  quest ion i s  framed - 
~ i v e s  me t h e  imnression of heinp. neqat ive and prejudiced.  It 

seems t o  present  l i b e r a t i o n  theolooy as  aa instrument or  theory of 
armed revolu t ion .  I th ink  t h a t  l i b e r a t i o n  theolog]! has a s  one of i t s  
po in t s  t h a t  it i s  necessary t o  form a l l  t h e  peoqle i n  a  popular move- 

ment t o  f ace  the  power of the s t a t e .  t o  chanre the  mechanisms of domin- 
a t i o n  t o  chanxe the s t a t e  from bein?  an instrument of serv ice  t o  t h e  
pr iv i leoed  t o  heinp of s e rv ice  t o  an explo i ted  ma jo r i ty .  This i s  not  

s imrly a  p o l i t i c a l  s e r v i c e ,  hut a  min i s t ry  of c h a r i t y  and j u s t i c e .  

Any se r ious  Chr i s t i ans  v~ho want t o  a r r i v e  a t  a  s i t u a t i o n  of c h a r i t y  

and j u s t i c e  know t h a t  these must 2150 be t h e i r  means of a r r i v i n g  the re .  

Tyson: Do you FeL7:eve t h a t  Ado7.~b Perez EsmiveZ liar. helped t o  make 
p~ 

the  struocZe fo? Liberation and socia l  just ice more e f f e c t i v e  
i n  Latin America? Flus he become ri s;!::'hoZ oC any s ign i f i cance  since 



he was carrded the Nobel Peace F?i,:e? 

Arns: I would l i k e  t o  s t a r t  by be ing  v e r y  f r a n k  about  t h e  F i r s t  Vorld - 
and t h e  sxabolism t h e  Nobel Peace P r i z e  has  f o r  i t .  A l l  t h e  

f i r s t  World n a t i o n s ,  i n t e r n a t i o n a l  o r g a n i z a t i o n s ,  and t h e  church should 

never  have l e t  Arzen t ina  a r r i v e  a t  t h e  p o i n t  i t  h a s  a r r i v e d  a t  today.  
It saddens m e  t h a t  z church t h a t  can o f f e r  t o  be mediator  o v e r  t e r r i t -  

o r i e s  does  no t  (o r  d i d  n o t )  o f f e r  Co t r y  t o  s t o p  t h e  genocide  t h a t  

we have seen .  I n  g i v i n g  Adolfo t h e  Nobel p r i z e  they  a r e  t r y i n g  t o  wash 
t h e i r  d i r t y  hands and consc iences  i n  h i s  w i t n e s s  t o  j u s t i c e .  It i s  
too  l i t t l e  and t o o  l a t e .  Adolfo has  becoxe a symbol because  he h a s  

made v i s i b l e  t h e  s u f f e r i n g  of h i s  c o u n t r y .  t h e  drama of t h e  mothers  

cryinp,  f o r  t h e i r  sons  anti   usb bands who have "disappeared";  and h e   ha^.. 
made v i s i b l e  our  r e p u d i a t i o q  of m i l i t a r y  d i c t a t o r s h i p s  - t h e  shame of 

L a t i n  America. 

njson: Don Faulo, a few weeks ar;o alZ o f  Latin .inerica remembered the - 
assassination o f  Oscar Romero, the Archbishop o f  San Salvador, 

on March 24, 11980. What i s  the vecning o f  th.is man's l i f e  and death 
t o  the church i n  Latin America? 

Prns :  For t h e  f a i t h f u l ,  Oscar Romero shows u s  t h e  meaning of t h e  
r e s u r r e c t i o n :  His p resence  i s  f e l t  everywhere,  and we would 

a l l  s a y  wi thou t  doubt  h e  l i v e s .  Re i s  a mar ty r  of t h e  church of t h e  
oppressed ,  and h i s  d e a t h  makes everv  C h r i s t i a n  and every  b i shop  r e t h i n k  
t h e  meaning of che church i n  i a ~ ' i i n  America today .  

I n  t h e  B i b l e  r e a l  change al,;a)-s comes about  t h r o u t h  t h e  poor ,  
t h e  weak. I t h i n k  today a l s o  we s e e  t h a t  t h e  s m a l l e r  c o u n t r i e s  of 
C e n t r a l  America a r e  c h a l l e n g i n g  t h e  l a r q e r  and r i c h e r  c o u n t r i e s  of t h e  

South t o  become a l e r t  t o  t h e  need of  cha.ige. May God h e l p  u s  t o  vork 
f o r  chanpe wi th  t h e  wisdom and t h e  love  :or j u s t i c e  thaL was always 
p r e s e n t  i n  t h e  l i f e  of Oscar R ~ m e r ~ .  

Ref.  Columbar? Intercom,  J u l y  1982. 

3rd  Acniversa ry  of t h e  Martyrdom 

of 
Monsignor Oscar Romero - Archbishop of San Salvador  

El lchar is t 'c  C o i i c e l e b r a t i o i ~  
P r e s i d e n t :  Cardina:  IJ<:o Pvle!:ti,  Vica r  of Home 

i n  t h e  
B a s i l i c a  of t h e  XI1 A ~ o s t l e s ,  Rome 

on 
7,'arch 23, 1982 st 17.7n h r s .  



( I n  h i s  Lenten message the  Pops called ,for a renerous 
sharing o f  ones goods  special!.^ t ~ i t h  those who are 
ex i led  from the i r  homelands, deprived o f  work, food., 
clothes and frequentlli o f  t he i r  Zibert.~. Arnonp these 
we draw special n t t en t ion  t o  the refugees o f  A f r ica ,  
many of  whom find t he i r  wa;! t o  Rome. These short e5- 
cerpts are .fron: the  bhite S i s ters  Jctnuaq Bul le t in  which 
was devoted en t i r e l y  t o  the pl ight  of  the refugees. Ed . )  

Quelques f a i t s :  1 r e f u $ i s  sur 7 dans l c  monde e s t  un Af r i ca in  

- 1 Afr i ca in  s u r  200 e s t  un r z fug ie  

- Nombre de r e fup , i e s  en Afrique: e n t r e  4 e t  5 mi l l i ons  

- 60% de  ces  r e fuo ie s  n 'ont  pas de secours d i r e c t s  
- Le nobre des r e l u g i e s  en Afrique s ' e s t  m u l t i p l i e  

par 10 de 1965 5 1980 

(Chi f f res  de 1979) 

Pourquoi e s t - i l  s i  d i f f i c i l e  d ' avo i r  des c h i f f r e s  exac t s?  Les Ch i f f r e s  
son t  fou rn i s  

p a r  l e s  pays qui  ont  des r e fug ic s  2 l s i n t 6 r i e u r  de l e u r s  f r o n t i s r e s ,  - - 
mais de nombreux r e f u ~ i e s  se  n e l c n t  n l a  popularion l o c a l e .  Souvent, 

i l s  so& de l a  neme e t h n i e  e t  l e s  f r o n t i e r e s  son t  ma1 d e f i n i e s .  I1 
f a u t  a j o u t e r  que, pour des r a i sons  p o l i t i a u e s  p a r f o i s ,  l e s  c h i f f r e s  
sont  minimises. 

Les causes de  deplacements: E l l e s  sont  d ive r ses :  guerres  e n t r e  E t a t s  
ou l u t t e s  e thniques ,  sscheresse ,  deplacements 

d ' o f f i c e  (syst;me p o l i t i q u e  e t  i d e o l o ~ i q u e  impose par l a  f o r c e ) ,  o rdre  
d 'expulsion de tous l e s  G t r a n ~ e r s  d 'un  pays, comportement de c e r t a i n s  
chefs  d ' E t a t ,  e t c . . ,  11 e s t  souvent d i f f i c i l e  de d i s t ingue r  e n t r e  
"refugies",  "migrants" e t  "personnes d g ~ l a c e e s " ' .  

ne plus c e r t a i n s  Afr ica ins  o n t ,  pour de j u s t e s  r a i s o n s ,  f u i  leur  
pays, mais l e  nays qui  l e s  r e s o i t  ne l eu r  reconnai t  pas l e  s t a t u t  de 
I, r e f u E i e s M .  - 

En rGsume, on peut d i r e  que dans l a  p lupa r t  des c a s l  15 c o m e  
> 

a i l l e u r s ,  l a  cliilse r r f l l e  € s t  rze ; i , .o l r~ i r  - &es d r o i t s  de l'hovme. 

Pour Notre Fe f l ex io r :  "I1 r e v i e n t  aux communaut~s chrGtiennes d 3 a n a l y s e r  .. 
avec objectiv;. t6 13 s i t l i a t ion  propre de  l eu r  pays, 

de l ' e c l a i r e r  par l a  1umi;re des paro les  i n a l t e r a b l e s  de  l ' E v a n ~ i l e ,  de  



puiser les principes de riflexion, des normes de jucement et des 
directives d'action dans l'enseienement social de 1'Eylise". 
(Octogesin-a Adveniens - Paul VI-1971-paragraphe 4) 

Notre temoignage de la justice doit Ftre un temoignage authen- 
tique. Ae montons pas dans le premier wagon qui passe. Prenons le 
temps de rif lechir a£ in. de discerner ou se trouve reellement la 
justice et non pas seulement o; elle semble ;tree. 

(Pzre Arrupe - "~emoi~ner pour la justice" (Justice et paix-1972) 

Liste des pays d'accueil: Elle est force~ent trcs incompl~te et, 
ccr ... on l'a dit plus haut, les chifftes 

varient suivant les sources. dn n'a inscrit ici que les principaux 
pays mais il faudrait encore mentionnet le Burundi, le Nigeria, le 
Gabon, le Rwanda, la Namibie et certains pays en dehors de l'bfrique. 

- 
Pays d'origine : Nombre de refuQies Principaux pays d'accueil ' 

Anpola 
Burundi 
Tchad 
~uinee iquatoriale, 
Ethiopie 

1 

Ranibie 
Rwanda 

I 

I Sahara occidental , 
Upanda I 

Zaire 1 
Afrique du Sud 

178 000 Aaire, Zambie 
154 000 Tanzanie ~ 
100 000 

I 
Cameroun, Algirie ! 

115 000 Gabon, Cameroun 
1 954 n00 somali-e, Soudan, Djibouti, / 

(dont environ 500 000 dans des 
camps de r e f ~ ~ i g s  et 850 000 I 
diplac& 5 l'intgrieur du pays) 

36 000 Angola 
175 On0 Uganda, Burundi, Tanzanie, 

Zaire, ~lgirie.. . 
50 000 Algerie 
105 OC0 Soudan, Grande-Bretagne, 

Zaire 
69 000 Ucanda, Angola Soudan... 
7 000 Swaiziland.. . 

(D'aprss le Aaut-Cornissariat des Valions-Unies pour les rifugizs) 
I 



Pays d'accueil Nombre de rgfugigs Venant surtout de: 

~ l ~ e r i e  
Soudan 
Cameroun 
Zaire 

Zambie 

Tanzanie 
Ethiopie 
Djibouti 
Somalie 
Kenya 

Uganda 
Angola 

Tchad 
! Ethiop~e, Ugar~da, Zaire 
1 Tchad 
Angola, Burundi, Rwanda, 

, Cabinda, Uganda ... 
I Angola, Zaire, Mozambique 
I 1 Afrique du Sud... 

i Burundi, Rwanda, Uganda.. 
' Soudan 
i Ethiopie, Somalie 
: Ethiopie 
!Uganda, Ethiopie, Rwanda, 
Somalie.. . 
Rb~anda, Burundi, Zaire 
Nambie, Afrique du Sud 

LES "CLANDESTINS" DU TIERS-MONDE 

1 
i l  

I ( Ces chiffres varient d'une annee i lsautre et veulent surtout 
indiquer un ordre de grandeur) 

Pour eux, le voyage commence 2 Genes ou z Vintimille. 11s sont 
tunisiens, marocains, aleeriens ou en 

provenance d'Afrique occidentale. 11s ont un passeport en regle, 
suffisant pour rester 3 mois en Italie c o m e  touristes, la lsgislation 
y stant assez "souple"; mais non pour entrer en France. Sans permis 
de travail et contrat en regle, inutile d1esp6rer p6nstrer dans ce pays. 
La gendarmerie franqaise ne pourra que reconduire le "voyageurs" a la 
frontiere italienne. 

i 

Retraverser la mer? Rentrer chez soi? Impossible. Une seule chose 
z faire: essayer de passer la nuit clandestinement par la montagne avec 
l'aide de guides plus ou moins scrupuleux qui abandonneront les malheureux 
2 la premisre difficult;. Et le voyage se termine souvent tragiquement 
dans les rochers a pic au-dessus de la piage. 

I 

- 
I1 est ;gyptien. Ain; de famille, a 10 ans, il a perdu son pere pendant 

la guerre des Six Jour. Pour soulager la famille, ii a 
commence par sqembaucher au marc116 d1Ismailia, sur. le canal de Suez. Un - 
beau jour, il arrive c o m e  "touriste" a l'a6roport de Rome, avec INI visa 
d'entret de 3 mois. 2no chance! I1 s'embauche pour ramasser les tomates: 
20 000 lire pour 12 heures de travail. Au bout d'un mois, la saison est 
terminge: on le "remercie" comme on dit si ~l~gammentl en franqais ! I1 
repart cette fois pour Florence, Pise, ~ G n e s  ou Turin. Son argent diminue 



et l'hiver, il fait froid dehors. La nuit, 11 dort ;la gare, dans 
de vieux wagons. I1 trouve enfin a s'embaucher dans une pizzeria mais 
apres un stupide accident de travail, il est mis dehors. I1 a frappg - 
a toutes les portes: elles se sont toutes referr.&es. 

Sa petite maison d'Asmara s'est 6croul6e sous les bombardements ethiopiens. 
Suspect; de faire partie de la guerilla erythriGnne, 

il doit s'enfuir vers le Soudan oj se trouvent dija 200 000 de ses com- 
patriotes. De la, il essaie de passer clandestinement en France sur un 
cargo liberien faisant - il s'en aperqoit vite - le commerce de contre- 
bande. Apr& maintes aventures, il se retrouve non 2 Marseille mais ii 
Rome et y fait tous les mitiers. I1 y rcncontse sa future femme, Msheret 
qui elle, est femme de minage en ville, come bon nombre de ses compatriotes. 
Tous les deux s'installent dans un vieil appartement en ruines mais ils en 
sont bientEt chassis. Le r h e  s'Ecroule. 11s ramassent leurs affaires et 
repartent tous les deux. o;? 11s ne savcnt pas.... 

P R M f  Z D'ExE'PLE ET PWTIC!.ICZ A LFlJRS YEUX CE 
WE VOVS VOlJLEZ LFiF? PERSUmER 

ADULTES - JFJA'ES 

SI  TU RALWTIS, ILS  s'A,?.?ET~T ! 

S I  TU FAIELIS ,  I L S  FLANCHEVT! 

S I  3'U Y 'ASSOIES,  I L S  S E  COUCHEW! 

S I  TIJ DOUTES, ITS DC?SESP~RENT! 

S I  TU CRITIQUES, I L S  DEFIOLISSWZ! 

ST TU MARCHZS, ILS T E  D E P A S S ~ T !  

S I  TU DONNES TA MAW, I L S  DON~IFFIONT i2i3 PEAU! 

S I  irLi PRIES, ALORS I L S  SEROtVT DES S A W T S !  



GUATEFRIA TO-DAY 

Some Impressions of a Meeting in Rome 

(Sedos and the  Commission for Just ice  and Peace o f  the 
Conferences o f  E!a,ior Superior ' 5  i n  Rome (USGUISG)  com- 
bined t o  provide an opportun.ity for representatives o f  
the  GuatemaZan Justice and Peace Group t o  address a 
meeting held i n  Rome a t  the Generalate o f  the Brothers o f  
the  Cqristian SchooZs on b.'ednesday, February Z6th, 1983. 
Here are some impressions o f t h c v e e t i n g .  Ed.) 

Nothing short of livt,' experience replaces a personal encounter 
with those who have lived through sufferings. It was this which 
made us hope that somehow Carmelita Santos would have been able to 
meet the Pope before he left for Guatemala so that she could snare 
with him face-to-face, ?-: she had with us, the simple account of 
what she had seen and lived through. 

The first speaker at the meeting was Fr. Luis Fernaudes. "Why 
is it that we are not heard?" he asked. All the world knows the 
details of the massacres in the Leb<non. Row few seem to want to 
know or believe the details of Guatemalan massacres." (When, if ever, 
will there be an inquiry reflecting the same honesty and quest for 

truth as has been made for Chatila and Sabra ) .  

Priests who answered the appeal in the 60's to serve in Guatemala 
were partially motivated by a desire to combat the influence of 
Communism. ?lany have been disillusioned by the exploitation they 
have witnessed. They seek now to preach that justice which is a 
constituent part of the Gospel nessage. For this they risk their 
lives. 

Carmelita Santos is a Catechist. To be a Catechist, a Sister, 
priest or brother is to run the risk of being killed, or worse, of 
being first tortured. There is a systematic policy of persecution of 
the Indian population which is satanic in its cruelty. k%en armelita 
tells the people they are all children of God, created by Him, in 
his likeness, they ask: '%%!e Indisn Guatemalans, are we not useless, 
despised, illiterate, without medicin-, living like animals in the 
forest? We have been mzde t o  suffer ovly. Who possesses ali the 
land? All the wealtt~?" "I did not wsnt to get involved in politics" 
said Carmelita "but what could I say? And for saying that this 
was unjust rue are killed." 

"The soLLisrsof Kios Montz kill people with machetes,disembowel 
pregnant women, rape children ~f ten and twelve years. Why do they 



s y s t e m a t i c a l l y  k i l l  c h i l d r e n ?  Why do they round up old  people  and 
k i l l  them. We Ind i ans  r e s p e c t  t h e  o ld  people .  They p r e se rve  t h e  

v i edomofou r  people .  We bow be fo re  e l d e r s  .tW:n we speak t o  them. 
And our  c h i l d r e n  a r e  i.nnocent ." 

"The s o l d i e r s  came t o  our v i l l a g e ,  p u t  t h e  o ld  people  t o g e t h e r ,  
c u t  t h e i r  tongues ,  t h e i r  e a r s ,  t h e i r  cheeks ,  b e a t  them. They 
a r r i v e d  a t  8 o 'c lock i n  t h e  morning and t o r t u r e d  people .  St noon 
w e  women had t o  cook a  meal f o r  them. I n  t h e  a f t e rnoon  they began 
aga in  t o  b e a t  t h e  people .  We saw t h e i r  b r a i n s .  They l e f t  them i n  
t h e  sun naked. Many were s t i l l  a l i v e .  Then be fo r e  they l e f t  they 
dug a  h o l e  and bur ied  them. Some were s t i l l  a l i v e  some were dead. .." 

Regina Fernandez was a  C a t e c h i s t .  L a t e r  s h e  and o t h e r s  formed 
a J u s t i c e  8 Peace Group. She t o l d  u s  of h e r  work and of t h e  r i s k s .  
One of h e r  companions h a s  been murdered. Another has  d i s appea red .  
She cannot  s t a y  i n  one p l a c e  b u t  moves c o n t i n u a l l y .  "We posted 
people  t o  watch f o r  t h e  s o l d i e r s  coming whenever w e  m e t .  Then they 
s topped coming i n  l o r r i e s .  They came on f o o t  i n  s e c r e t  and s u r p r i s e d  
u s .  Of t en  w e  f l e d  c a r r y i n g  our  c h i l d r e n .  We shared what we  had. 
We a t e  co rn  and r o o t s  l i k e  animals .  We s l e p t  i n  t h e  open, under t h e  
r a i n .  We t r y  t o  e e t  a  p i e c e  of p l a s t i c .  It i s  p r e c i o u s .  We s t r e t c h  
i t  over  s t i c k s  and s l e e p  under i t  t o  keep t h e  r a i n  o f f .  Many c h i l d r e n  
d i e .  Each day I say "I have l i v e d  ano ther  day". 

"We b a p t i s e  our c h i I d r e n .  Gle c o l l e c t  consecra ted  l los t s  t o  
d i s t r i b u t e .  Once a  s i s t e r  came t o  u s .  She r i s k e d  her  l i f e .  A l l  
came ou t  t o  s ee  h e r .  V e  w e r e  so  g lad .  The s i s t e r s  a r e  t h e  b r a v e s t .  
Our people  need someone t o  encourage them." 

"We have on ly  ou r  l i v e s .  These we share .  We have a  g r e a t  hope. 
A day has  t o  come when a l l  t h i s  w i l l  come t o  an  end. We g e t  
medicines  and b r i n g  them t o  t he  people .  Medicines a r e  ve ry  impor tan t .  
Anything I know about  t h ~  I have l e a rned  from books.  We use  he r5 s  
too.  And we c e l e b r a t e  and make a l i t t l e  f e a s t  whenever we c a n  t o  
keep o u r s e l v e s  i n  hope. Otherwise we d i e  of d e s p a i r .  Th is  i s  my 
s h a r i n g  w i t h  you." 

A s  I l i s t e n e d  t h e  memories of mass-rocks i n  I r e l a n d  crowded i n .  
The p r i e s t  say ing  mass on t h e  mountain s i d e .  The a l t a r  a rock.  The 
lookouts  pos t ed .  The s o l d i e r s  comirlg s e c r e t l y .  The f e a r  of in formers .  
The l i f e  i n  t h e  mountains and bogs,  hidinp., on t h e  run.  And 1 
r e f l e c t e d  t h a t  our s u f f e r i n a  had been l i t t l e  compared t o  t h e s e  modern 
mar ty r s .  

The l a s t  speaker  was a  Cuatamalan p r i e s t  who has  had t o  f l e e  t he  
count ry .  I n  one l a r g e  a r e a  he  t o l d  : IS  only t h r e e  r e l i g i o u s  s i s t e r s  
remain w i th  t he  people .  There i s  nu p r i e s t .  "So" he s a i d  "we remain 
c r u c i f i e d " .  



I conclude t h i s  sho r t  account of the meeting wi th  an e x t r a c t  from 
the  L e t t e r  of the  Episcopal Ccr-fcrencz of Guatemala w r i t t e n  i n  December 
1982 i n  p repa ra t ion  f o r  t h e  Holy r - t h r ' s  v i s i t .  

"CHE COSA T R O V E F ~  IL SANTO PADRE ?JELL!. NOSTRA PATRIA? 

Una Chiesa che cerca  d i  v ive re  l a  pover tz  evaneel ica  e  che z i n  p e l l e  

gr inazgio verso  l a  Casa d e l  Padre, " t r a  il confor t  d i  Dio 

e  l e  . persecuzioni  d e l  mondo". Una Chiesa che s i  s fo rza ,  superando 
grandi  d i f f i co l t ; ,  d i  e n t r a r e  n e l l o  s p i r i t o  d i  ri-novamentoche il 
Concil io  Vaticano I1 e  l e  norme emante da Medellin e  Puebla hailno r i ch -  

i e s t o .  Una Chiesa che s i  adopera per impegnarsi n e l l a  sa lvaz ione  

completa dell 'uomo guatemalteco, sce l iendo l 'opzione p re fe rene ia l e  - 
anche s e  non e sc lus iva  - d e i  poveri  e  d e g l i  oppress i .  

Una Chiesa che r ipone l a  sua speranza i n  C r i s t o ,  e ,  per ques to ,  lavora 
con il sogno d e l l a  cos t ruz ione  d e l  Regno, anche s e  s i  r i t r o v a  so t topos ta  
ad aggress ioni  i n t e r n e  ed e s t e r n e ,  che vengono e s e r c i t a t e  suoi  f i g l i  

s i  t rasformino i n  t r a d i t o r i  ed a p o s t a t i  d e l l a  l o r0  fede.  Una 

Chiesa, i n  f i n e ,  che i n  q u e s t i  anni  s i  6 adornata d e l l a  corona d e l l a  
corona d e l  m a r t i r i o ,  come segno e  premio d e l l a  f e d e l t a  a  Cr i s to  d i  mo l t i  

d e i  suoi  f i g l i .  

Numerosi s a c e r d o t i ,  r e l i e i o s i  e  r e l i g i o s e ,  che s i  sono compromessi, 
s p i n t i  d a l l o  S p i r i  Santo, n e l  lavoro per il 

nos t ro  pop010 con entusiasmo apos to l i co ,  attendendo a  c i o  ron grande 
s p i r i t o  d i  s e r v i z i o  ed a u t e n t i c i t a  evangel ica.  

Migl ia ia  d i  "delegados de l a  Palabra", c a t e c h i s t i  e  l a i c i  impegnati ,  
che,  con grande s p i r i t o  d i  de- 

d i z ione  e  sempl ic ta ,  pcrtano il messaggio Salva tore  d i  CrTsto f i n o  a g l i  
u l t i m i  confin; d e l l a  P a t r i a  e  i o r m a ~ ~ s  ve re  comunita c r i s t i a n e ,  dove s i  
v i ~ e  riell 'amore d i  C r i s t o ,  s i  condivi6e e  sj. s p e i ~ .  Molti  d i  l o r 0  
sono s t a t i  f e d e l i  f i n o  a1  m a r t i r i o .  

Una s o c i e t a  l a c e r a t a  d a l  f l a g e l l o  d e l l a  v id lenza ,  che ha c o l p i t o  senza 

miser icord ia  i n  p a r t i c o l a r e  g l i  i nd igen i  ed i 
contadini :  v i l l a g g i  d i s t r u t t i ,  campi b r u c i a t i ,  c e n t i n a i a  d i  guatemaltechi 

che fuggono, t e r r o r i z z a t i ,  d a l l e  f o r z e  che s i  combattono e  vagano s o t t o  
l a  s f e r z a  d e l l a  fame, d e l l e  m a l a t t i e  e  d e l l a  paura. 

Una P a t r i a  insanguinata da una lunga a  c ruenta  l o t t a  f r a t r i c i d a ,  che 
ancora geme s o t t o  il peso d e l l V i n g u i s t i z i a  e  non t rova  l a  

g i u s t a  v i a  per l a  r i conc i l i az ione . "  

E s t r a t t o  d e l  Comunicato d e l l a  Conferenza Episcopale Del Guatemala, 
22 dicembre 19a2. 



HWIGER IF! THE I'42RI-D 

( The J u t i c e  and Peace Conmission of  t h e  C'nions o f  men & women 
ReZigious held a meeting on Hunger i? i  t h e  World on F e b m r y  22nd,Z983 
i n  Rome. F r .  Johnson SJ introduced t h e  top ic .  Fr. E o m ~ r d  OZivier OP. 
mile   pacific prop3.caSs t o  T I ; ?  ?uliqio7,:,: ~Ccnprcijatio;;-. We iwpe t o  
rcCurn t o  fi:ese i n  a ' ~ t e r  B u l l e t i : ~ .  ii.) 

1. The first statement I wish to make is that hunger is a problem, 
a major world problem. It hardly seems necessary to substantiate such 
an obvious fact. The United Nations World Food Conference, that took 
place in Rome in 1974, declared: "On the most conservative estimate, 
there are well over 460 million people in the world today who are 
permanently hunpry and whose capacity for living a normal life cannot 
be realizad. At least 40X of them are Children." Nearly 10 years 
later the situation has become dramatically worse. The 2nd Brandt 
Commission Report, just published, simply says : "'":LZicr..? of people 
i n  the  Third World do not  e a t  enough. I t  i s  a f,.*f unbearable t o  
contemplate." A recent article in Time Magazine claimed that, in 
Tanzania alone, 150 children starve to death every day. 

2. Secondly, this problem of hunger is linked to all the other prob- 
lems we face in today's world. Many, especially in Europe and North 

America, are much concerned with peace and nuclear disarmament. But 
there can be no peace in the world until the problem of hunger is 
solved. A 1976 Vatican Statement described the arms race as "31. a c t  
o f  agression,  which amot!nts t 3  a crirre, for (ever when they are not  
used, by t h e i r  c o s t  alone, amunents  k i l l  t h e  poor by causing tiier: to  
starve." Thorefore, .;heth-r i c  l i 7 - c .  in .? poor or rich crcntry, i.r 
ar? all nccosfirrily invol--6. In :hc problcr, of 3:~rld hl;r.~,c~. 

3. Ic are also involved as christians. This was expressed very 
graphically by F. Arrupe in a talk he gave on Hunger for Bread and 
Evaneelisation at the 1976 Euciiaristic Conpress in Philadelphia. He 
said: "If t here  i s  hunger ,mywhere i n  the  >,!orld, then our ce lebrat ion  
o f  the  Eucharist i s  somehow inconple te  ever!ii,riiere i n  t h e  world. In  
t h e  Eucharist b,e rece ive  Chris t  kunger?:>io i~ the ~ ~ o r l d .  Fle comes t o  
uun, not alone hut  w i t h  the  po02', t ke  oppressed, t!ze storvin:7 of  the  
ear th .  Throi~gii H i m ,  tiley are Zooking t o  its for help,  for ,just-ice, for 
love expressed i n  ac t ion .  The~~e f? j . e  ire sanr!o t r.i-c!izr'ty r3ece-loe t h e  
Bread of  L i e  u*:less a t  the  same time !,:e gi::)e b r e d  for Zi fe  t c  those  
i n  need, wherever and whoever the:: ma?: he." I wonder hov many of us 
think of this as wc receive noly Ccmmunion each day? 

4. Therefore we must ask: WhaL can 1 do? lahat can we do? What - - - 
action should we undertake now as members of intcrnational religious 
congregations? Hopefully today's meeting wili provide some answers. 



5. Our first task is to try and understand why hunger exists. This -. 
is important because there are many false or incomplete explanations. 
With our invitation to this meeting we included ten commonly held 
statements 10 FOOD FIRST FUNDAMENTALS on hunger and we said that if 
you agree with more than three, you need to come to our meeting. It 
would be interesting to see how many you did agree with because, in 
fact, all of them are wrong. Ve hope by the end of today's meeting - 
you will be able to explain why. 

6. I now want to give a short introduction, to a 17 minute film 
strip called: "Towards food security" which we propose to show in a 
few moments so that you don't have to listen to me or someone else 
talking at you all the time. It is the second of two films on world 
hunger made by an American organization called the Institute for Food 
and Development Policy. The first is called "Why Hunger?"and I shall 
begin by saying a few words about that. 

7. Its principal message is that hunger in the world is unnecessary. 
Three asin arguments are given: 

i) Hunger is an unnatural disaster. In other words, there is no lack 
of food for all the world's people. 

Enough grain alone is produced in the world to supply every person 
3,000 calories a day - more calories than most Americans consume. 

ii) Growing concentration of control. hJerever people are hungry, we - 
find inequalities in control over food-producing resources. Fewer 
and fewer people are taking control over land, famine, inputs, credits, 
and the processing and marketing of food. These inequalities are the 
root cause of most hunger in the world today. 

iii)How do a few gain so much control ? The main reason is private 
control over essential 

resources which means that some expand at the expense of others. This 
process is accelerated by new technologies which, in turn, make agricul- 
ture a speculative venture for those with capital to invest. Soaring 
land values keep new farmers out and drive renters off the land. The 
process is a spiralling one which explains how hunger can grow even - 
though food production per person increases. In other words, people 
are starving amid plelty, and the situation is getting ever worse. 

iv) What is the appropriate response? The film ends with a few suggestions 
fur waht we can do. But these are 

taken up again in the second film rjhich you are now about to see. 

8. The second fi.lm is called "Towards food security". It has two main 
themes or areuments: 

i) "The inefficiency of inequality" This is to show how an elite-controlled 
food system in the hands of a few 

inevitably underuses and misuses food-producing resources. 



i i )  Lessons n o t  models. The second theme seeks  t o  deduce c e r t a i n  
l e s sons  from groups and s o c i e t i e s  where people  

a r e  succeeding i n  e l i m i n a t i n g  hunger.  Four c o n c l ~ s i o n s  a r e  reached ,  - 
though t h e  au tho r s  emphasize t h a t  t h e s e  do n o t  add up t o  an i d e a l  model 
t o  be  adopted by a l l .  

And t he  f i l m  ends by r e t u r n i n g  t o  t he  ques t ion :  "What can we do? - 
Being an American produc t ion ,  sugges t ions  a r e  addressed p r i m a r i l y  t o  
people  l i v i n g  i n  t h e  developed world .  But t h e  cha l l enge  i s  t h e r e  f o r  
a l l  c;f u s  and, a f t e r  t h e  f i l m ,  Fr . ( ; l iv ic . l  w i l l  make s7me 
p roposa l s  concerning r e l i g i o u s  congrega t ions .  

9 .  I n  conc lus ion ,  t h e r e f o r e ,  t h e s e  2 f i l m s  a r e  based on t h e  fundamental  
p r o p o s i t i o n  t h a t  world hunger i s  

NOT p r i m a r i l y  a produc t ion  problem, 
NOH a  t e chno log i ca l  problem, 
NOR an  e c o l o g i c a l  problem, 
NOR a  popu l a t i on  problem. 

I t  i s  f i r s t  and foremost  a STRUCTURAL problem t h a t  c a l l s  i n t o  
q u e s t i o n  t he  b a s i c  s t r u c t u r e s  of s o c i e t y  a t  I n t e r n a t i o n a l  and n a t i o n a l  
l e v e l .  

Th is  conc lus ion  i s  borne  o u t  by t h e  new Brandt  C o m i s s i o n  Report ,  
Cowon Crisis which c l e a r l y  s t a t e s  t h a t  "only a  new r e l a t i o n s h i p  
between i n d u s t r i a l i s e d  c o u n t r i e s  and deve lop ing  c o u n t r i e s  can h e l p  
overcome t h i s  c r i s i s .  There i s  a c l e a r  common i n t e r e s t . "  

World Hunger: a  C h r i s t i a n  Reapp ra i s a l ,  a r e c e n t  r e p o r t  pub l i shed  b y  
t he  i\rorld Counci l  of Churches,  

r eaches  a  s ~ m i l a r  concLusi,rn. Chis i s  how i t  p u t s  i t :  " The worZd 
prodxces emuflh food fop aZZ o f  h~trronkind t o  be adeqwltety fed. But 
gZobaZ production of food does noc auzornaticall~ ouaralitse freedom 
from hunger sue?&?here nnd For aZZ. Freedom from i ,r~ rgera i s  o cumplex 
issue.  The root of the probZem i s  not t o  be found sn much i n  Zack o f  
technozogy, i n  econorrric inef f ic iency or ili the irddequacy of  reZief 
systems, but rather, i n  social a46 econonic cr~aniso t ion .  Phe phenom- 
enen of  hunger amidst a;yZ~tence w i i Z  ever be present unless human 
determination intenticnuZZy establishes j s s t ,  participatory and sus- 
tainab Ze fooil systems oi; v i  Z Lace, reqiord!, nationat and internationaZ 
Zeve is. " 

To ach ieve   his g o a l ,  t h e  r e p o r t  u ~ d c r l i n e s  a  number of p r i o r i t i e s  
i nc lud ing  "broad i n v o l v ~ m e n t ~  e s p e c i a l l y  b:- t h e  p c o r ,  i n  t h e  p rocess  of 
d e c i s i o n  t a k i n g ,  resource  . a l l oca t i on ,  production, p r i c i n g  and d i s t r i b a t -  
i ng .  It then  makes t h e  obvious p o i n t  t h a t ,  ir. t h e  f  i r ~ a l  a n a l y s i s ,  t h i s  
i s  a  p o l i t i c a l  questLon, 



This i s  the r e f l e c t i o n  paper c i r cu la t ed  before the meeting. 

WORLD IIUNGER 

How many of t h e  following statements  (caken from a book on 

world hunger, published i n  the  USA) would you agree with? 

1. A major reason why people a r e  hungry i s  t h a t  not  enough food 
i s  produced. 

2 .  Especia l ly  i n  c e r t a i n  coun t r i e s ,  hunger i s  due t o  overpopulation. 

3 .  To solve the  problem of hunger, we must f i r s t  he lp  t o  boost 
production i n  the  hungry coun t r i e s .  

4 .  While there  i~ leg i t ima te  c r i t i c i s m  of agr ibus iness  corpora t ions ,  
a t  l e a s t  such corporat ions e f f i c i e n t l y  produce food. 

5. Red i s t r ibu t ing  land t o  the  poor lowers production. 

6 .  Our food system is  based on democratic p r inc ip le s  because it 
i s  based on privately-owned family farms. 

7 .  Agricul ture technology plays a  very d i f f e r e n t  r o l e  i n  the  
United S t a t e s  than i t  does i n  t h e  Third World; here i t  f r e e s  
people from arduous hand labour;  t h e r e  it c u t s  people o u t  cf 
work. 

8 .  Exclusively p r i v a t e  con t ro l  over resources i s  a  fundamental 

guarantee of our food secur i tv .  

9 .  Big opera tors  have proven themselves t o  be more e f f i c i e n t  by 

the  very f a c t  of t h e i r  growth. 

10. An important r o l e  of the United S t a t e s  i s  t o  provide food aid 
f o r  over-populated count r ies  l i k e  Bangladesh t h a t  don ' t  have 
the capaci ty  t o  feed themselves. 


