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C H R I S T I A N I T Y  AND THE TANZANIAN REVOLUTION 

Mgr. J. Ikbulu 

(Texte d'tare conf&rence donnee par Mgr. C. Lebulu, ivEque de 
Sam2 en Tanzanie, au cows du Congres SUP Ze thame "Ch&tiens e t  
Marxistes en Amarique Latine e t  en Afrique" (&&id, 5-12 d6cenr 
bre 19811. Certains des participants venaiefit du Cuba, de 
Tanzanie, du Mozambique, de Z'AngoZa, du ~Vicarugua e t  du 
Zidabwe, pays on I'Eglise doit  apprendre it v;ivre dam des 
sociStOs fortements nmrqm?es par une idaologie e t  m e  4conomie 
sooialistes ou rmrxistes. Mgr. Lebulu ref lachit  sur t ro is  
questions qui se poeent d Z'Eglise duns son pays, dont la 
principale e s t :  "Quelle es t  place, le rdle e t  Z'eff icacitQ 
d ' m e  foi chdtienne v imnte  dans le processus r&wZutianaire,  
en Tanzcmie"? : I. d. I .  Rl. 

Thinking o f ,  and studying, t he  relationship between Chris t iani ty  and 
re&lution i n  rWe Tanzanian s o d a 1  formt ion  brings to the fore the 
following questions: 

1. what type of a revolutionary process is the  Tanzanian social  formation 
experiencing a t  the present moment? 

2. what would be the  place, ro le  and ef fec t  of a l iving Christian f a i t h  
on the revolutionary process i n  Tanzania? 

3. what pract ical  conclusions would such an analysis contribute t o  the 
endeavours of those committed t o  the duty of struggling for a just  
soc ia l  order in  the world? 

Hopefully, some answers to these questions w i l l  emerge during t h i s  
presentation. But the main answer t o  t h i s  kind of question must await 
fur ther  papers and discussions, although minor de t a i l s  may be touched on in  
t h i s  paper. We therefore look forward to the  honest discussions of t h i s  
conference. 

Even the longest journey s t a r t s  with the f i r s t  step. 

So we from Tanzania welcolne t h e  i n i t i a t i v e  of the I n s t i t u t e  of 
P o l i t i c a l  Studies for  Latin America and Africa i n  enabling the beginning 
of this journey together searching mare deeply for  so l idar i ty  i n  the 
struggle against imperial is t  created dependency, oppression and injust ice .  
Many of us i n  our journey t o  Madrid flew over the land of the peasant 
farms. When viewed from the a i r  the land looks much l i k e  a patch-work 
qu i l t .  There a r e  hundreds of textures and shapes. A l l  these l i t t l e  and 
big squares form a unity - it is a l l  land. This same land of t h e  peasant 
when viewed from afar  has the magic of smooth green and brown velvet but 
when on the ground one f ee l s  the thorns, rocks and ruts.  



This meeting is l i k e  the seme patchwork q u i l t ,  the fabric being the 
colors and shapes of a people. A l l  the various textures of the people 
here form a s ingle  fabr ic  - a search for solidarity.  A s  w i t h  the  land, 
on closer inspection we touch ideologies, systems and be l ie fs  which a r e  
the thorns and chains which tear and rend the fabric  of humanity. Our 
so l idar i ty  is clear ly i n  the struggle against the shackles of imperialism 
and injust ice.  

A s  the organizers of t h i s  meeting have c lear ly  seen, we a r e  i n  the 
midst of new h i s to r i ca l  s i tuat ions t h a t  a re  Opening up fresh horizons for  
both Christianity and socialism. (Marxist socialism). I t  is  i n  this 
knowledge and a-tation tha t  we share with you the Tanzanian struggle, 
a struggle with the consciousness that the  vi l lage is the place where the 
nation is  bui l t .  

RI3IORICAL PERSPECTIVE: AFRICAN SOCIALISM 

We have said t h a t  we are  i n  a new his tor ica l  si tuation. The Sixt ies  
brought a new age w i t h  the advent of jur idical  independence for the African 
colonies. The same decade characterized the West a s  an age of development. 
The task of African leaders lay i n  formulating t h e i r  own model of develop- 
ment o r  adapting t h e m i l a b l e  ones, capitalism or socialism, both products 
of the West. There were a few serious attempts t o  analyze the nature of 
the c a p i t a l i s t  system: Kwame Nkurumah, Amircal Cabral and Ju l ius  Nyerere. 
Theirs was a systemic analysis which was po l i t i ca l  rather than economical. 
Already we can ident i fy the inroads of fear of an antagonism t o  socialism 
and c a r a m i s m .  African nations were fu l ly  engulfed by the Cold W a r  of the 
1960's. "Africans represented the new p o l i t i c a l  and ideological souls t o  
be wnverted i n t o  e i the r  capitalism o r  comunism. The in£used fear of 
colmunism created confusion and hesitancy with regard t o  the precise nature 
of socialism sui table  t o  African conditions." 

Tanzanian Socialism: There were several schools of thought i n  the ear ly  
s ixt ies .  One position, -xist i n  theory, maintained 

tha t  there cannot be socialism without a r ewlu t ion  and the subsequent 
capture of the State  by force. With p o l i t i c a l  and mil i tary power secure 
radical economic changes i n  society would be in i t ia ted .  Nationalization 
of the basic means of production, dis t r ibut ion and exchange would consti- 
t u t e  the f i r s t  basic steps. There were marked differences i n  the reaction 
among African leaders. Nyerere preferred an essent ia l ly  p o l i t i c a l  
remlut ion  to the mil i tary option. The most important s o c i a l i s t  revolution- 
ary measures o r  actions which took place in  Tanzania a re  the following: 

1. Nationalization of financial  instr tut ions - banks and insurance 
conpaniesi 

2. Nationalization of romwrce: large import-export t rade and one s t a t e  
organization was created. 

3. Nationalization of industries: National Development Corporation a 
s t a t e  organization which coordinates a l l  indus t r ia l  companies was 
created. 

4. The transformation of  the education system from tha t  of a pure prepar- 
a t ion £or secondary school to preparation for  vil lage l i f e  i n  'Educat- 
ion for Self-Reliance Policy'. 



5. S ta te  acquisit ion of houses,lodgings of greater value(Tsh 100,000.) 

6. Natjonalization of large agricul tural  estates.  

7. Decentralization of government from the Capital i n to  the Regions and 
ultimately t o  the people - the  f i r s t  s t ep  towards vil lagization. 

8.  Villagization program - 1ater .vi l lages  became registered cooperative 
soc ie t ies  i n  t h e i r  own r ight .  

9. Private r e t a i l  t rade  discouraged and village-owned shops were 
inst i tuted.  

10. Insurance of whole v i l l age ( s ) .  

 he Arusha Declaration: The Arusha. Declaration on socialism and se l f -  
reliance promulgated i n  1967 put a new emphasis 

on the f ight  against  c lass  society whether caused by poverty, ignorance o r  
disease o r  whether caused by straight-forward exploitation of man by man. 
The wi l l  t o  f ight  poverty, ignorance and disease had existed within the 
TANU philosophy well before the independence of Tanzania. TANU ins is ted  
tha t  man would not understand h i s  l iber ty  while these ills were s t i l l  
haunting him and cimtended t h a t  these i l ls  were the ca ta lys t s  for  inequal- 
i t y ,  oppression and discrimination. On socialism, the Arusha Declaration 
of 1967 declared an end t o  exploitation, oppression and inequality. It 
depicted the  true s o c i a l i s t  Tanzania as  a country where man has complete 
freedom of expression: it emphasized the deliberate use of i n s t i t u t ions  
in which t rue  democracy would prevail. It depicted a Tanzania in  which 
there would be no exploitation of man by man. "Everyone w i l l  work, and 
everyone t h a t  works w i l l  receive a f a i r  share of ( fo r )  his  sweat". It made 
a Par t icu lar  point on the care of those who cannot work: the invalids,  the 
infants and the aged. It went on fur ther  t o  point out  the exploitation of 
the rura l  poor by the towns, even i n  Tanzania, and of  the womenfolk by the 
menfolk. It described the equitable dis t r ibut ion of the natural  resources 
without discouraging personal i n i t i a t ive .  

But qu i te  plainly operative in  the phildsophy of the Arusha Declara- 
t ion  was its admittance t h a t  Tanzania is NUT a s o c i a l i s t  country &: "it 
has inherited character is t ics  which a r e  feudal is t ic  and c a p i t a l i s t i c  which. 
if not checked, w i l l  revivify".  

However, whereas our s o c i a l i s t  ideals  as promulgated i n  the Arusha 
Declaration are  as  near perfect  as  possible the implementation of several 
programs which would move Tanzania a s tep nearer its s o c i a l i s t  goals has 
often gone astray. But the evidence before us shows tha t  these ac ts  of 
Soc ia l i s t  mismanagement a r e  more a r e su l t  of the zeal of ignorant implement- 
o r s  than of deliberate saboteurs. 

Villagizatior!: One good example of t h i s  is our vi l lagizat ion 
program. The policy of r u r a l  development was 

discussed and passed by the  Party a s  ear ly  a s  October 1967. For the ru ra l  
poor there was good logic and good hope for " l iving together and working 
together for the benefit  of a l l " .  But l iv ing  together can be a problem i f  
not properly organized. DO you group the lazy together with the hard-work- 
ing, the quarrelsome w i t h  the weak, the pious with the heathen? People 
l i k e  t o  l i v e  together, but these a re  some of the fac ts  of l i f e  t h a t  made 
man l i v e  on h i s  own somewhere i n  search of h i s  own peace. 



In implementing the Party resolution of 1967, the government had t o  
mve people t o  the vil lages in  1974 and 1975. The purpose was admirable. 
Government had t o  give to the rural  population the services of  water, 
health and education, and could not do t h i s  i f  the population was 
scattered in the bush. I t  could not wait u n t i l  all the people had picked 
their 'par tners  before helping the rura l  poor out of the i r  "poverty, 
ignorance-and diseasew. So the people were moved, sometimes to t a l ly  
against t h e i r  w i l l ,  t o  a l ien  places miles away. The purpose is obviously 
very good, but i n  the meantime man's l iber ty  has been shaken badly, and 
h is  w i l l  to  work, even for h i s  own benefit ,  became non-existent. 

But t h i s  is the Tanzanian revolution. I t  must take its t o l l .  And 
the displacemeZ of an en t i r e  population into a new environment codld not 
go without complaint. 

The vil lagization program has been ci ted as  dn example dbereby its 
innocent inglementation may have retarded the zeal of the ru t a l  poor from 
mving nearer to s o c i a i i s t  goals. There are some notable sttccesses, but 
in  quite a few cases thete is no w i l l  t o  l ive  together o r  work together 
for the benefit  of a l l ,  even among the rural  poor. There must be other 
examples. In a few places, par t icular ly where most of those moving are 
of one f a i th ,  the Church has moved with the people. Sometimes the parish 
has put up a Church building in  the new vi l lage and employed a catechis t  
or even a pr iest .  In some places the p r i e s t  himself has taken the load, 
t o  help explain the aims of the new policy. 

Almost a l w a y s w e t h i s  type of leadership has taken place the soc ia l i s t  
s p i r i t  has remainedor has been enhanced. The Arueha Declaration has yet  
another promuloatiop, and t h a t  is self-reliance. I t  emphasizes the need 
for Tanzanians t o  use the i r  own e f fo r t s  and the i r  resources for  t h e i r  own 
development without closing the i r  doors t o  foreign aid. Here, too, we 
habe a good example of policy implementation which appears, a t  l eas t  for 
the moment, to be against the benefit of a t  l eas t  some of the rural  poor. 
This appears in  regard to schools and dispensaries. (This w i l l  be 
discussed more fu l ly  l a t e r  in the paper under Christianity in the Rewlut- 
i0nary Process of Tanzania). 

THE REVOLUTIONARY PROCESS IN TANZANIA 

Tanzania achieved i t s  po l i t i ca l  independence in  1961. Since then the 
Tinzanian po l i t i ca l  leadership has been preoccupied with the maintenance 
of i t s  po l i t i ca l ,  economic and cul tural  independence. In order t o  achieve 
these ends Tanzania opted for a soc ia l i s t i c  mode of society with a central-  
ized s t a t e  apparatus, promulgated i n  1967 i n  the Arusha Declaration. I t  
was realized tha t  the building up of a soc ia l i s t i c  mode of society would 
not be possible without an insistence on the foundation of an egal i tar ian 
society. The strategy adopted by Tanzania to th i s  end was and still is, 
the policy of self-reliance so a s  t o  sa t i s fy  the needs of a l l  the people. 
The social  revolutionary measures o r  a c t i v i t i e s  taken todate have been 
noted i n  the  introduction and can be seen t o  have had an impact on the 
s t ructure and functioning of the po l i t i ca l ,  economic and cultural  systems 
of the Tanzanian social  formation. 

What then is the e f fec t  of t h i s  impact on the structuration of the 
egal i tar ian society which Tanzania has insis ted upon and towards which it 
is eagerly working? 



The impact on t h e  p o l i t i c a l  system: Taking i n t o  account the  m e r  i n  
which p o l i t i c s  is handled, i t s  

organizat ion and functioning, one r e a l i z e s  t h a t  there  is a one p a r t y  
p o l i t i c a l  system with a s o c i a l i s t i c  po l i cy  i n  Tanzania. 'Obviously, such 
a p o l i t i c a l  set-up gears  the  governing power t o  a group o f  those  who, a t  
l e a s t  ex te rna l ly ,  profess  t h e i r  f a i t h  i n  social ism a s  t h e  bes t  pol icy  t o  
achieve t h e  s o c i a l  goals  of t h e  country. The danger a r i s i n g  thereof is 
t h e  poss ib le ,  gradual i n s t i t u t i o n  of a ' s t a t e  bourgeoisie '  ( a t  na t iona l ,  
regional  and d i s t r i c t  l e v e l s )  which would tend t o  consolidate t h e i r  power, 
abuse t h e i r  au thor i ty  and f a l l  back t o  exp lo i t a t ion  ( e i t h e r  through 
corruption,  smuggling o r  negligence),  - t h e  very e v i l s  supposed t o  be 
fought by them. The decen t ra l i za t ion  of power down t o  t h e  v i l l a g e  l e v e l  
is supposed t o  work i n  favour of the  i n i t i a l  goal - equal d i s t r i b u t i o n  t o  
t h e  peo$le of p o l i t i c a l  a s  well  a s  economic power i n  the  means o f  product- 
ion. Thus "tJQamaa Villages" came a s  a measure t o  combat these  dangers. 

However, t h i s  p o l i t i c a l  set-up (cen t ra l i zed  and decent ra l ized  a t  t h e  
same t i m e )  i s  a p t  t o  breed ql-;.te a number o f  cont radic t ions .  The economic 
i n t e r e s t s  of the  ' s t a t e  bourgeoisie '  and those  of  t h e  workers and peasants  
come i n t o  c o t t f l i t t  an8 can c r e a t e  cont radic t ions .  Since the Par ty  and 
government workers have g r e a t e r  access t o  power and t o  the  l imi ted  
resources than the  workers and peasants  have, t h e  danger of exp lo i t a t ion  
follows and hence a gap way may be made between them. This would defin-  
i t e l y  render t h e  t a sk  of bui ld ing an e g a l i t a r i a n  soc ie ty  d i f f i c u l t  if not  
impossible. 

Y e t  an advantage t h a t  h a s  been b u i l t  i n t o  t h e  system i s  t h e  possibi-  
l i t y  of recourse to j u r i d i c a l  and p o l i t i c a l  measures t o  r ed ress  i n j u s t i c e s  
and t o  r i g h t  wrongs done. Some of  these  measures f o r  safe-guarding j u s t i c e  
are:  

- t h e  Const i tu t ion  of  t h e  Government and Par ty  
- t h e  judic iary  
- t h e  c m i t t e e  f o r  enforcement of the  leadership  code 
- ant i -corrupt ion  squads 
- ombudsmen 

But how many a r e  aware of such p o s s i b i l i t i e s ?  How many are ab le  t o  
u t i l i z e  them? How many a r e  aware o f  them, bu t  a r e  a f r a i d  t o  face  t h e  
responsible persons? A r e  not ignorance and fea r  t h e  g r e a t  enemies aga ins t  
p o l i t i c a l  conscient iza t ion ,  aga ins t  l i b e r a t i o n  and hence aga ins t  the 
r e a l i z a t i o n  of an  e g a l i t a r i a n  socie ty?  W ~ Q  is to f r e e  man and groups of 
men from t h i s  f e a r  and involve them i n  the  process of l i b e r a t i o n ?  

The impact on t h e  economic system: The Tanzanian economic system is n o t  
f r e e  from t h e  inf luence  of the  i n t e r -  

na t iona l  monetary system. However, t h e  major means of production were 
nat ional ized  i n  various s e c t o r s ,  f o r  example i n  finance, industry.  
commerce (import/export companies), d i s t r i b u t i v e  t r a d e  and agr i cu l tu re .  
The r e s u l t i n g  pub l i c  ownership o f  production and exchange attempted t o  
Curb exp lo i t a t ion  a t  a l l  l e v e l s .  It a l s o  enabled Tanzania t o  determine 
its own economic p r i o r i t i e s  which would be more geared t o  se rve  t h e  needs 
of t h e  people. This r e su l t ed  i n  t h e  s e t t i n g  up of  new i n d u s t r i e s  which 
depended on l o c a l  raw mate r i a l s ,  f o r  example, t h e  t e x t i l e  industry,  s i s a l  
r e l a t e d  indus t r i e s ,  o i l seeds  g ine r i e s ,  hide f a c t o r i e s ,  farm implements. 
f e r t i l i z e r s ,  t y r e s ,  b icycles ,  radios ,  b a t t e r i e s ,  e t c .  



Eowever, the  volunte of production has not yet  been able t o  sa t i s fy  
the demands of the people. Because of  these shortages, legal  and 
comercia1 measures have been taken t o  ensure the equitable distzsbution 
of these scarce goods through the s t a t e  Reg- Tradhg Cmperation. 
Despite these measures Sr!~ggling and blackmarketeering are  rampant. 

Agricultural development is a pr ior i ty  of the  government as 90% of  
the population are  subsistent peasant fanners. The ef for t s  of the govern- 
ment towards t h i s  development include subsidization of agricul tural  inputs 
e.g. seeds, f e r t i l i z e r s  and making credi t  available t o  the farmers through 
the Tanzania Rural Developnent Bank. The Ministry of Agriculture provides 
a t e n s i o n  services dealing w i t h ,  for example, i r r iga t ion ,  s o i l  conserva- 
t ion and farming methods. Despite a l l  t h i s  input resu l t s  have been 
disappointing, agricultural  outputs have been fa l l ing  o f f  and the country 
i s  not self-suff ic ient  in providing food for its people. This i s  i n  pa r t  
due t o  the government pricing policy. The contribution of the agricultural  
population t o  the national income is 76% of  the t o t a l  but t h i s  is not 
matched by a return government investment in the infrastructure of the 
rural  area, such as roads, grain-storage f a c i l i t i e s ,  etc.  This inequitable 
dis t r ibut ion of the national income does not favour the formation of the 
egal i tar ian society. 

The impact on the cul tural  system: The impact of the  revolutionary process 
on t h e  cul tural  system has an ef fec t  on 

the manner i n  which the people react i n  the i r  relationships t o  each other 
and t o  the forces of nature around them. W i t h  the  introduction of social- 
i s m  the hi ther to existing c a p i t a l i s t i c  values have been undermined. 

There has been a movement from a self-centered individual is t ic  way of 
thinking, feeling and acting towards a collective way of thinking, feeling 
and acting; from economic competition a s  the rule  of achievement towards 
cooperation as the main possibi l i ty  of progress; from the accumulation of 
wealth as a key t o  social  posit ion towards the  communal redistribution of  
goods for the general improvement of the  people. 

Such changes lead t o  the greater values of so l idar i ty  and mutual 
interdependence which work toward the establishment of a wlre ju s t  society: 
The wst important revolutionary measures taken t o  achieve these goals 
were education for  self-reliance and the vi l lagizat ion program. Education 
for self-reliance concentrated on a t t i t ud ina l  change, knowledge and s k i l l s  
applicable to village l i f e  and production. 

The vil lagization program exposed the people t o  the values, norms and 
patterns of the soc ia l i s t i c  mde of l iving in  communal e f for t s  and achieve- 
ments. Opening of vil lage shops and the abolit ion of middlemen eased the  
comunal redis t r ibut ion of goods. 

CRUISTIANITY I N  THE REVOLUTIONARY PROCESS OF TANZANIA 

Christianity was introduced t o  Tanzania alongside the  colonial regimes 
in the  1860's. Because many denominations were introduced simultaneously 
and by various na t ional i t ies ,  no par t icu lar  denomination had a special  
relationship w i t h  the colonial government. Consequently there was no State- 
Church i n  Tanzania which could have placed obstacles t o  the r e v o l ~ t i ~ n a r ~  
process. Nevertheless, the Christian be l ie fs ,  values, norms, patterns and 



modela as presented by an outdated, f euda l i s t i c ,  colonia l  C h r i s t i a n i t y  
may be ac t ing,  though unintentionally,  against  t h e  remlu t ionary  aspira-  
t i o n s  and t h e  building of the  j u s t  socie ty .  

However, t h e  Churches had been i n  the fb*rron~, f o r  a long:ti*ra, in  
providing education, heal th  services  and v o c a t i m a l  t r a i n i n g  f o r  the  rural 
poor. Mission schools and dispensar ies  were placed i n  the  m o s t  rural areas  
of Tanzania. A t  t h a t  time they were g iving these  services  using t h e i r  own 
funds and t h e i r  own manpower. Everyone i n  au thor i ty  h a i l s  the  work of  the  
Church i n  these  f i e lds .  Yet, f o r  the  sake of spreading equa l i ty  t o  all 
the  rural poor and no t  only to some, a policy was proclaimed which removed 
the  con t ro l  of these  se rv ices  from the  Church. 

The "missions", however, a r e  not yet  s e l f - r e l i a n t  and depend on funds 
and donations from overseas. These donors (wrongly) stopped t h e i r  g ran t s  
to t h e  d ispensar ies  and schools over which they had no control  s o  those  
schools and dispensar ies  are no more. Instead the  S t a t e  has  make known i ts  
need f o r  o the r  more advanced services : 7  these  two f i e l d s  and t h e  Churches 
have been asked t o  provide them. Consultant hosp i t a l s  have been b u i l t  
(Bugando and KCMC Moshi) and more have been requested. Requests have been 
mdae f o r  t echn ica l  schools and vocational schools a s  well a s  u n i v e r s i t i e s ,  
but ,  a s  expected, the  response has  been slow. The Churches themselves a r e  
dependant upon overseas donations f o r  funds. These are slow i n  coming 
because the  overseas donors f e e l  t h a t ,  because t h e i r  people have no con t ro l  
over t h e  funds and/or the  i n s t i t u t i o n s ,  the re fo re  they do not  w a n t  t o  
continue t o  contribute.  

Challenge t o  Tanzanian Christianity: The Tanzanian Government has  chal l -  
enged s o c i a l  i n j u s t i c e  and has  s e t  

PP long and s h o r t  term p lans  t o  combat it a t  a l l  levels .  What ace t h e  
s t r a t e g i e s  and t a c t i c s  of t h e  Tanzanian Churches t o  e f f e c t  a j u s t  s o c i a l  
order i n  Tanzania? I f  Chr is t ians  would be led t o  c r i t i c a l l y  examine the  
e x i s t i n g  s o c i a l  order i? t h ~  li9:;C: 25 S.2 Gsspel :4eesage tof love,  justice 
and peace, one would e a s i l y  u ~ d e r s t a n d  t h a t  t h e  bas ic  cause of misery 
(poverty, oppression, wars, e tc . )  is s o c i a l  i n j u s t i c e .  How then would One 
c l i n g  t o  a C h r i s t i a n i t y  which has no concern for  remedying such a s ta teaof  
i n j u s t i c e ?  

This  means t h a t  any Church, i f  it i s  t o  be Chr is t ian  a t  a l l ,  has t o  
quest ion soc ie ty  and i ts  system of v ~ l u e s  a t  its roo t s  and inves t iga te  
whether these  a r e  i n  conformity with t h e  Gospel Message of love, j u s t i c e  
and peace. Taking i n t o  account t h e  Tanzanian revolutionary process i n  
which C h r i s t i a n i t y  has t o  function one sees  q u i t e  an opportunity for  t h e  
Chr i s t i an  Churches t o  contrib!lte t o  t h e  rea l izaaion of forming an e g a l i t a r -  
i a n  society.  In order t o  be ab le  t o  r e a l i z e  t h i s ,  each of the  Chr is t ian  
Churches has to pinpoint  the  r o o t  causes of  i n j u s t i c e  w i t N n  its ewn s t r u c t -  
ure and function and s e e  a poss ib le  a l t e r n a t i v ?  model for  i t s e l f .  

-root t o e  Church: Pr.:r denominational Church is a 
product of  its history.  Most 

of the Churches have t h e  terdrncy t o  maintain t h e  s t a t u s  quo. Their unwill- 
ingness t o  change renders d i f f i c u l t  the p o s s i b i l i t y  of considering t h e  
p o s i t i v e  elements in the  secular  revolutionary process. The unwillingness 
to change may, and usually doc:, nain:ain t h e  f a c d a l i s t i c  and c a p i t a l i s t i c  
values at tached to t h e  former Church s t ruc tu res .  We can i d e n t i f y  th ree  
areas.  



1. Structures: The h i s to r i ca l  or igin and maintenance of a church 
s t ruc ture  with a feeda l i s t ic  and c a p i t a l i s t i c  nature: 

- The privileged posit ion of clergy and religious i n  the Church. - Non-participation of the l a i t y  i n  decision making, for example 
i n  l i turgy,  election of leaders, administration of funds, etc. - A lack of creat ive planning i n  both seminary and s i s t e r s '  
t ra ining programs which tend t o  be divorced from the people and 
the i r  culture. - No accountability of church leaders t o  the people. 

- Cler ica l  paternalism (knowing a l l  the t h o l o g i c a l  answers) t h a t  
sustains  ine r t i a  and passivi ty  among the  people. 

- Parish s t ructures  tha t  a r e  not conducive to building comunity. - Male dominated church in s t i t u t ions  and Hierarchical structures.  - Dependency on foreign sources for economic support. - Excessive centralization of the b t h o l i c  Church. 

2. Theology which is &ant t o  ju s t i fy  the hierarchical,  feudal is t ic  and 
c a p i t a l i s t i c  nature of the Church s t ructures  (poor 

ecclesiology). 

- Theology of t he  Church - Theology of authority coming from God - usual theology of t he  minis t r ies  (more from God than from the 
people) 

- The pyramidical vision of the Church with l a i t y  a t  t he  bottom - a 
s ingle  receiver a t  the top. 

- Theology of suffering, solving problems with prayer; division of 
body and soul; theology of obedience; heaven used as a reward. 

3. Culture: The Churches'failure i n  pract ice  to respect peoples' culture. 

- Foreign cul ture  values in  the l i turgy,  i n  ' l i f e - s ty l e ' ,  and i n  
pr ies t s '  and s i s t e r s '  formation. 

- Slmday relationship (only) t o  ~ o d ,  centered i n  the p r i e s t  tha t  
leads to a passive role  for  the l a i ty .  - Translation of l i t u r g i c a l  t ex t s  in to  loca l  language ignoring 
relevant cu l tura l  ways of re la t ing  t o  God, prayer and the t radi t ional  
ways of expressing them. 

AGTERNATIVE M3DEL FOR TkiE CBUR(31 

Some prac t ica l  conclusions indicating the contribution of those 
committed t o  the duty of struggling for a jus t  soc ia l  order: 

Inst i tut ional :  

- Village t ra ining for  pastors, s i s t e r s  and brothers; Sharing of  power 
and respans ib i l l t i es  with the people a t  the grass-roots level;  Creation 

of pressure groups within the church/parish. 

- Promotion of just ice  and peace groups w i t h i n  the Church a t  the grass- 
roots  level. 



- Phase out  foreign dominance in the church s t ructure ,  personnel, ideas 
and finance. Pramote accountability t o  the people a t  a l l  levels and i n  

everything concerning the Church. Form basic chr is t ian cornunities not 
dependent on the  clergy. Self-reliance in  the  Church. 

Cultural: 

- Missionaries adapt t o  the  culture of  the people; appreciation of cul tural  
values and adaptation of Church r i t u a l s ,  sacraments and a t t i tudes  to 

prayer, i n  ways more sui table  and familiar to the people. Explore a more 
social  concept of s i n .  

Theological: 

- African theology should be encouraged and have a bigger share in  the  
formation of p r i e s t s  and church leaders. 

- The Bible should be read and made meaningful t o  the people, taking i n t o  
account the signs of the times i n  o u r  social  r e a l i t y  today. 

- Sin should be deprivatized and understood i n  a more social  prospective. 

- Servant model of the Church rather than an authority model. 

- Theology should be based on the l i f e  experiences and expectations of the  
people a t  the grass-roots level ,  a t  the  level  of the disadvantaged. 

- Move from the  present dualism of body and soul in to  the more integrated 
vision of the hlnnan person, his/her values, aspirations and struggles. 

Some options: 

- More involvement in  concrete issues of just ice .  

i Towards a c lass less  Church, accommodating, f lexible  and welcoming. 

- Promotion of cu l tura l  values. 

- Struggle for  the ppor and disadvantaged. 

- Reorientation of Church services;  

- nove from purely formal education t o  conscientkzation. 

- Move from purely curative t o  preventive medicine. 

- Found small scale industr ies  i n  vi l lages  through vocational t ra in ing  
schools. 



THE AGONY OF THE CHURCH I N  SOUTH AFRICA 

Elizabeth Schmidt 

South Africa claims to be a Christian country. Although the African 
majority has been deprived of  c i t izenship and land and has ma p o l i t i c a l  
m r ,  the white ru l e r s  consider t h e i r  system God-given. Many whites, 
par t icular ly  those of  the Dutch Reformed Church, believe tha t  God created 
whites t o  ru le  over and dominate blacks. They i n s i s t  t h a t  tHe 1Lberal- 
i za t ion  Of scciety would lead t o  r ac i a l  mixing which, they charge, opposes 
the W i l l  of God. 

Two views: The mAjority of white Christians support the present gdvernment 
in  South Africa ~ l d  i t s  M l i c i e s  of p o l i t i c a l  regression. They 

regard black dissent  a s  "communist-inspired" and, as Christians,  they 
ju s t i fy  using any means necessary t o  s w t h e r  it, In the wotds of Prime 
Minister P.W. W h a ,  the b a t t l e  of  white South Africa is "a s t ruggle  of  the 
Christian Western Civi l izat ion against  the powers of darkness and Marxism 
and not j u s t  a black/white struggle". Most of the al l -white  e lec tora te  
would agree. 

Black South Africans hold a very d i f fe ren t  view of Christianity.  
Bishop Deamond Tutu, general secretary of the South African Council of 
Churches, has called the South African system of apartheid "the v i l e s t  
system since Nazism." Because this system of enforced r ac i a l  separation 
has deprived the black population of a l l  po l i t i ca l ,  economic, and human 
r igh ts ,  Tutu has demanded t h a t  "the perpetrators of apartheid" be excomun- 
icated from the  Christian Church. 

Mili tant blacks have used the  Bible t o  ju s t i fy  t h e i r  struggle for  
l iberat ion.  Rejecting the  notion tha t  white South Africans a re  God's 
"chosen people:"' they have declared t h a t  God has "no color consciousness." 
In nay, 1981, a t rade unionist  i n  Port Elizabeth addressed a r a l l y  of  
5,000 people, opening with a statement from the  Scriptures: 'Genesis 1, 
verse 27 says t h a t  (;od created people i n  h i s  own image. This is not  a 
white image, and this is not a black image. God i s  not  governed by 
dis t inct ions of color. God created one person tha t  no one should fee l  
superior to another." A s  the crowd applauded, t he  trade unionist  shouted, 
"God knows no apartheid. Apartheid is a challenge t o  God himself. I 
declare t h a t  apartheid i s  a s in l"  

Leaders and people: On the surface, South Africa seems r ipe  for the 
teachings of l iberat ion theology. However, there a re  

many obstacles to adoption of  such a course. While 90 percent of  the Roman 
Catholics and 80 percent of the Anglicans and Methodists i n  South Africa 
a re  black, the leadership of these churches is predominantly white. Even 
black clergy tend t o  be drawn from the more conservative elements of the 
black population. The variety of sec ts ,  denominations, and languages makes 
comunication and t h e  building of an ecumenical movement extremely d i f f i cu l t .  
While workers and young people a r e  attempting t o  radical ize  the church and 
ra i se  its level of  awareness, they continue t o  be marginal forces w i t h i n  the 
church. The church hierarchy grants them l i t t l e  support. 



Apart from t h e  few thousand involved in a c t i v i s t  groups such a s  t h e  
Young Chr i s t i an  Students and the  Young Chr is t ian  Workers, mst yomg 
blacks have moved away from the church. They tend t o  regard t h e  church 
and its members a s  p a r t  of the oppressive system. Even the l i b e r a l  
churches, they f e e l ,  make endless declara t ions  of  i n t e n t ,  without taking 
pos i t ive  ac t ion i n  t h e  l i b e r a t i o n  struggle.  

Few blacks w p r e s s  s u r p r i s e  a t  the inact ion of the  white-dominated 
churches. According t o  a young Roman Catholic p r i e s t  from the black town- 
s h i p  of Soweto: "Ordinary white Chr is t ians  are preoccupied w i t h  s e c u r i t y ,  
r iches ,  and land. They a r e  worried about t h e  comunis t s  on the border. 
They are concerned about a s t rong government t h a t  w i l l  p ro tec t  t h e i r  
material  possessions." They are no t  l i k e l y  t o  endorse anti-government 
ac t ions  o r  d i s rup t ion  of t h e  economy by p ro tes t ing  students o r  s t r i k i n g  
workers. 

Even the South African Council of  Churches (SACC), headed by t h e  out-  
spoken apartheic' c r i t i c ,  Bi6hop Desmnd Tutu, has f a l l e n  s h o r t  of a 
m i l i t a n t  stance. While Bishop Tutu and many of  h i s  s t a f f  would l i k e  t h e  
Council t o  openly a l i g n  i t s e l f  w i t h  t h e  oppressed masses, they cannot a c t  
without t h e  support of t h e i r  member churches. Many church people claim 
t h a t  Tutu doesn ' t  have the  s u p p r t  of  t h e  leaders of the mainline churches. 
In f a c t ,  t h e i r  f inanc ia l  backing is  s o  l imi ted  t h a t  95 percent o f  t h e  
Council 's funding comes from overseas sources. 

Not su rpr i s ing ly ,  t h e  member churches of  t h e  SACC a r e  a f f luen t  white 
churches t h a t  a r e  firmly entrenched i n  the  p o l i t i c a l  and economic system. 
While they may be wi l l ing  t o  support se l f -help  p r o j e c t s  and d i s a s t e r  
r e l i e f ,  they a r e  not as eager t o  see a massive res t ruc tu r ing  of  socie ty .  
The establishment of  a democratic, e g a l i t a r i a n  soc ie ty ,  however, is 
contingent upon such a res t ructur ing.  

Some Chr is t ians  f e a r  t h a t  t h e  church i n  South Africa w i l l  no t  move 
f a s t  enough. They worry t h a t  once l i b e r a t i o n  has been achieved, t h e  
church w i l l  be regarded a s  a "collaborator  with apartheid" and re jec ted  i n  
the new socie ty .  Others have concluded t h a t  the re  is  l i t t l e  hope f o r  t h e  
church a s  a whole, but  t h a t  individuals  and organizat ions ,  who have drawn 
t h e i r  i n s p i r a t i o n  from Chr i s t i an  doct r ine ,  w i l l  continue t o  p lay  a leading 
r o l e  i n  t h e  l i b e r a t i o n  s t ruggle .  Increasingly,  p r i e s t s ,  nuns, minis ters ,  
and l a y  people have taken a s tand aga ins t  t h e  government and t h e  apartheid 
system. They are r i s k i n g  ostracism from t h e i r  communities, t h e  l o s s  of 
f r iends ,  family, careers ,  and possibly even t h e i r  l i v e s  to s tand on t h e  
s ide  of  the  Gospel. 

Polarized church: There is no n e u t r a l i t y  i n  South Africa. The church can- 
not avoid t h e  i s s u e  by claiming t o  r e j e c t  involvement 

in "po l i t i c s . "  A s  one minis ter  phrased it, "The church is on t h e  s i d e  o f  
t h e  oppressor o r  on t h e  s i d e  of the oppressed." There is tremendous s t r a i n  
i n  t h e  South African church. I t  is becoming increasingly polarized a s  its 
members choose s ides .  In the spr ing o f  1981, Prime Minister Botha warned 
the churches that they should "keep themselves busy preaching t h e  Gospel," 
adding t h a t  i f  forces within them " i n t e r f e r e  in p o l i t i c a l  a f f a i r s  and 
support r a d i c a l  elements who want it t o  d e s t a b i l i z e  South Africa,  they w i l l  
be fought with a l l  the  instruments a t  our  disposal ."  



-while, Bishop Tutu declare8 that "the churches have got to  be 
l i k e  their Lord and Master. They must be on Me s ide  of the voiceless, 
Me oppressed, Me poor." ThrustLng aside the prime mfniater's charges, 
Tutu asserted t h a t  "our passion fo r  l iberat ion come8 f raa  what we have 
received from the church.... I t  is not my p o l i t i c a l  creed t h a t  determines 
how 1 behave and what I Bay. It is my enmuhter w i t h  Jesua Christ." 

Reference: CENFER FOCUS, News from the CEWER OF CONCERN, Issue 45, 
September 198 1. 

- end - 

Paul Evaristo Cardinal Arns 

1Ls Cardim2 ARNS, archsveque de Sao Pauto explique pourquoi 
tlEgliee du BMsil a opts pour tes pauvres. Ce choiz a st& 
inepirs par pure m9cessit8: 85% de La population se t  opprim9e 
e t  ce t te  oppreesion a cladremat &mtr& que tee gene 
viuaient dam un syei2m socia2 e t  &cornmiqua injuste.  Ce 
c h o h  conduieit & wte transformztion de L'Egtise aa Breeil. 
I1 a abouti ausei & nombre de p e r e 8 c u t h  e t  de eoyffmnces. 
"Pendant dss m d e s  vacs nous avea envoys dss missiormairee, 
d i t - i l ,  mzintenant laiaeea-mus atre w e  mies iomires".  
Cette cmfdrence a 6% donn@e & Washington, lore du loerne 
amioersadre du "Center o f  Concern", W81. N.d. 2 . R ) .  

I am very happy to be with you a l l  i n  Washington tonight i n  the 
shadow of the White House and the Capitol and r e f l ec t  w i t h  you on the  
meaning of an option for  the poor1 

Option for  the Poor: Ever since Medelin, the Church in Latin America has 
t r i e d  to  read the Gospel from the perspective of our 

soc ia l  rea l i ty .  One thing has become clear  t o  us: t h e  presence of  the 
Church i n  the world is a very concrete challenge t o  us because we l ive  i n  
a world i n  conf l ic t ,  a world where the great majority are  marginalized. 
It would be clearer  to say tha t  we speak of a church tha t  l i ves  i n  t h e  
u n d e m r l d  of the poor a d  the marginalized. 

We are  not a Church of geniuses who suddenly decided to opt for the  
poor--the option came from pure necessity: 85% of our population is 
oppressed and i ts  oppression clear ly  showed us t h a t  we l i ve  i n  a social  
and economic system of injustice.  In Medelin we verbalized our convict- 
ion t h a t  this in jus t ice  is not occasional but . t h a t  it is inst i tut ional ized 



h what we C a l l  Social S h .  Once we recognized tha t ,  we faced an e th ica l  
demand: jus t ice  and po l i t i ca l  charity led us t o  see tha t  eatdl l iberat-  
ion meant economic and social  change. Personal conversion would not be 
an answer to Social Sin - the  conversion has t o  be collective.  Puebla 
added tha t  t h i s  option should be understood in  a fourfold way: 

- it is preferent ia l  
- it is c lear  
- it is so l idar i ty  
- it i s  prophetic 

Word of God: The root of our option is the Word of God. God's project  
i n  the Bible shows us tha t  he formed an egal i tar ian and 

democratic community i n  the desert. A l l  through the his tory of I s rae l  
t h i s  project remained the corrective impulse in  the collective l i f e  of 
the people. The legitimization of t he  State  was the defence of the poor, 
the widow and the orphan. And the Messiah of t h i s  S ta te  was seen as  the 
poor King of Zacariah 9 who led the cornunity of the poor. 

Let ps look a t  t he  New Testament f o r  a moment, i n  par t icu lar  the 
Gospel of Matthew t h a t  we a re  reading in  the l i tu rgy  t h i s  year. 

Matthew presents Jesus as  Emmanuel, God who is with us: 

- M t  21 speaks of the poor king of Zacariah who enters  t h i s  c i t y  
on a donkey; 

- MY 12 shows him questioning the powerful o f  h i s  time; 
- Me 5 and the Beatitudes show tha t  the poor a r e  the center of h i s  

Gospel because the Kingdom is the i r s ;  
- M t  11 is a meditation on the poor as chosen by God t o  be the only 

ones to understand him t ru ly  and Jesus himself as  poor and humble 
of heart;  

- M t  25 shows us tha t  the judgment of a l l  h is tory w i l l  be f u l f i l l e d  
on the basis  of having understood tha t  God always reveals himself 
through the poor. 

This option has two different  types of consequences: persecution and 
the transformation of the church. 

Persecution: I would l i k e  t o  share with you the experience of  the church 
of Sao Paulo in the decade 1970 t o  1981. I think tha t  what 

we suffered could very eas i ly  happen t o  any church tha t  followed the same 
path. 

The f i r s t  r igh ts  of t he  poor tha t  we defended can be cal led the l i be ra l  
r ights ;  Habeas Corpus, defence against  to r ture ,  imprisonment for years 
without t r i a l .  In t h i s  struggle many worked together with the church. 

I n  the s t ruggle  for  p o l i t i c a l  rights--elections, the r igh t  of c r i t i -  
cism in  Congress, e t c  - many others struggled with us and even praised us. 

But when it came to  the r igh ts  t h a t  only a f fec t  the poor - s t r ikes ,  
agrarian feform, humanizing slums, etc.  - w i t h  r a r e  exceptions, only the 
poor remained united i n  t h i s  struggle. 



The option for the poof tohches the very heart  of the social  system 
and inc i t e s  the anger of a l l  those who have Benefited from an unjust 
economy. The poor are  exploited i n  a l l  aepects of this system from the  
l i t t l e  fisherman who s e l l s  h i s  shrimp for  two cehts a pound to the factory 
worker i n  the transnational industry. The Indian loses h i s  1 d and the 
small landowner loses h i s  livelihood o r  h is  very l i f e .  The de "2 enCe of 
the poor is a threat  t o  the whole systbm which reacts with a l l  the virul-  
ence of i ts  being. Those who are  not par t  of the system are cal led 
subversivk, communists, po l i t i ca l  opportunists. 

Our pol i t ic ians and the owners of our most important newspapers have 
become "theo1ogians"and are  constantly preaching sermons t o  the church - 
for  our own good, of course1 

They want us t o  bless t h e i r  banks and t h e i r  factories,  t o  approve 
the i r  unjust wage laws, t o  celebrate the days they were victorious over 
the poor. And mind you,none of t h i s  would be pol i t ica l ,  it would be 
neutral, it would mean recognizing reality--the rich and the powerful 
have conquered and a l l  should rejoice1 

The option for the poor is not a c lass  option i n  the marxist sense 
of the word. The Gospel is indeed universal, but the powerful w i l l  only 
see the  newness of the  Word of God through the eyes of the poor and 
through the rejection of p ro f i t  as  the center and the only absolute of 
social  organization. 

The Docrnnent of Puebla emphasized tha t  this opposition and pressure 
would occur (see numbers: 79;83; 147: 160; 1139). 

Transformation: Another consequence of t h i s  option for the poor is the 
transformation of  the Church. We have often said i n  the 

history of the  Church that  the blood of its martyrs is the seed of 
Christians. Certainly much blood has been shed i n  the Latin American 
Church in  the past decades and this blood has indeed become the seedbed 
of a new church. 

The f i r s t  consequence of the option for  the poor is t h a t  conversion 
of the Church in its to t a l i ty .  If  you ask me what has changed, I have 
t o  say: everything1 Our pastoral planning is different ,  decisions a re  
made i n  assemblies of a l l  the members of the Church. Our rel igious 
education has changed, the way of preaching the Gospel has changed. Our 
l i turgy is renewed - it is deeper, it comes from the heart  of the people, 
it celebrates t h e i r  victor ies  and the i r  defeats. Our theology has been 
renewed, our seminaries are different .  And yes, our bishops t e l l  wunder- 
fu l  s to r i e s  of how they were before they made t h e i r  options for the poor1 

Church i n  North America: I would l ike  t o  end ref lect ing with you what all 
t h i s  means for  the Church in  North America. 

You are par t  of one of the most generous peoples i n  the world. But 
as a people, t h i s  generosity has t o  pass from "feeling badly" about the 
hungry and the oppressed of  the world t o  understanding why they are hungry. 



W e  have t o  learn to  think globally and ac t  locally,  to learn t o  love our 
country and c r i t i c i z e  it and transforio it a t  the Mme t i m e .  An option 
for the pocrr is not an option against the middle class.  It is for  the 
salvation of the middle class.  Wheh we denounce the fa i l ings  of the 
Americans who are  not poor we must always do it i n  the context of announc- 
ing the Good News of salvation for  a l l .  

It is  easy for  the "converted" members of the middle c lass ,  the 
progressives, the l i be ra t ion i s t s  to have mixed feelings, t o  f ee l  good 
because w e  are  different .  We a r e  more sensi t ive than our families and 
neighbows, more c r i t i c a l  than others i n  our parish. But a t  the same t h e  
we fee l  guil ty.  A g u i l t  tha t  of ten leads us to despise ourselves and our 
country; t o  despair over the future; to naively accept the  c r i t i c i sm of 
anyone who wants t o  abuse us. 

My brothers and s i s t e r s  i n  C h r i s t ,  the  Father loves us so  very much. 
The poor a re  the sacraments of h i s  choice, but they a r e  a sacrament for  
us a l l .  A despairing North American cannot be s i s t e r  t o  a Latin America 
in  birthpains t o  be born ahew i n  courage and hopel You have sent us 
missionaries fo r  years--let us mission t o  you. 

I hope t h a t  the option for the poor w i l l  make the Church i n  the 
South and i n  the North of America a sign 05 unity and of hope fo r  a l l  of 
our peoples i n  whom there a re  great  reserves of hmanity and the vision 
of the  horizons of a new world. 

Reference: Taken from Center Focus - a newsletter of Center of Concern, 
3700 13th St.  N.E. Washingtan, D.C. 20017). 

- end - 

NEW FORMS OF MEMBERSHIP I N  MISSIONARY INSTITVPES 

The Bethlehem Missionaries a r e  responding t o  decreasing numbers of " l i f e  
members" through the enthusiastic acceptance 

of lay fellow workers. Fr. Elsener, the new Superior General, s ta tes :  
"Laity' and 'clergy' members and lay  fellow-workers a r e  no contrasts  for  
me. We sha l l ,  of course, always need a core of l i f e  members t o  ensure 
the continuity and authenticity of our missionary task. Our Society 
cannot give up these l i fe t ime engagements. But I am cer ta in  t h a t  t h i s  
core w i l l  remain available." 

The 1974 General Chapter agreed t h a t  p r i e s t s  and l a i t y  lpho are not members 
of the Society should have the opportunity of mission work within the 
organization of the Society. A l l  s ingle  nren, p r i e s t s ,  o r  lay, who Commit 
themselves t o  a t  l e a s t  f ive years of mission work can be offered the 
choice of having the same r igh ts  and dut ies  as  f u l l  members of the 
Bethlehem Missionary Society. This new overal l  policy was approved l a s t  
year, and is binding for  the next seven years. The Society i s  currently 
seeking t o  increase the number of lay  fellow-workers it has. 

Reference: MISSION INTERCOM, NO. 114, April 1982. - end - 



I N  MEMORIAM 

LEO NANAYAKKARA: L I V I N G  SYMBOL OF 
CHR 1 ST1 AN UN l T Y  

Marianne Katoppo 

(Protestante, Marianne Xatoppo ne connaissait pas beaucoup 
dl eveques cathoziques. Pour eZZe, M g r .  Leo Nanayakkam du 
S r i  Lunka e t u i t  im vivant symboZe de Z'waitd chretienne. 
Sa mort subite,  en m a i  1982, a e te  une gmnde perte pour 
eZZe e t p o u r  ses  nombrem mnis. La breve notice necrozogique 
composee par Marianne Katoppo reZeve ta deZicatesse e t  Za 
&oi*e, Za foi profonde, Za joyeuse bonne hwneur e t  Za 
charite d ' w  home qui etuit  m emque m i s  surtout m mi 
fideZe envera m grand nwi&re. d.d.  Z.R. 

It was a q u i e t  June morning. We were ea t ing  lunch a t  Vidya J y o t i ,  
t he  J e s u i t  theo log ia te  i n  Delhi ,  where I was v i s i t i n g  on my way back from 
Europe. One of t h e  Jesuits who had j u s t  returned from S r i  Lanka t o l d  us, 
casual ly ,  t h a t  Bishop Leo Nanayakkara had d ied  a week ago. 

I remember t h a t  a t  f irst  I kept  r i g h t  on ea t ing .  I was j u s t  t o o  
stunned. My senses refused to accept t h e  news. How could Leo be dead? 
J u s t  a f o r t n i g h t  ago, I had been i n  Rome, and mutual f r i e n d s  had t o l d  me 
t h a t  I had j u s t  missed Leo by a day. "Oh, I ' l l  go t o  S r i  Lanka and see  
him there,"  I s a i d  cheerfu l ly .  The l a s t  time I had seen him was bu t  a 
few months ago, i n  Bangalore, a t  t h e  IAMS Conference. He was, a s  always, 
exuberant. It  was such a joy t o  be with him. 

When we had par ted  then, he had made me promise t o  come and s e e  him 
the  next  t i m e  I was i n  S r i  Lanka. "I want t o  show you some of t h e  work I 
am doing," he s a i d ,  "and t o  meet some people." 

Now t h e r e  was t o  be no next  time. I t  was, a s  Emily Dickinson's 
poem put  it: "so huge, so hopeless to conceive." Indeed, "parting i s  
aZZ we know of heaven, and aZZ we need t o  k m  of he l l ."  

Being a P ro tes tan t ,  I d i d  not  know t h a t  many Catholic  bishops. To 
m e ,  Leo was and is a l i v i n g  symbol of Chr is t ian  unity. There is  a 
S e c r e t a r i a t  f o r  Chr is t ian  Unity. There a r e  un i t s ,  conuriissions, committees, 
and work groups f o r  Chr i s t i an  unity.  But u l t imate ly  it is t h e  people, no t  
t h e  h ie ra rch ies  nor i n s t i t u t i o n s ,  who l i v e  Chr is t ian  unity. 

In h i s  person, Leo l i v e d  and expressed t h e  love, courage and concern 
which is t h e  essence of Chr is t ian  unity.  

He was not a pompous church p r e l a t e .  Far from it. How w e l l  I remem- 
ber t h e  twinkle i n  h i s  eye when I t o l d  him t h e  following s to ry :  



"Last year ,  I happened t o  be wai t ing  f o r  someone i n  a convent par lour  i n  
Kandy. There was a l a rge  framed photograph hanging over the  piano. I t  
showed an extremely handsome young man with cu r ly  h a i r .  Somehow, t h e  
face was fami l i a r ,  but  I couldn ' t  q u i t e  place it. F ina l ly ,  I got  up t o  
read t h e  i n s c r i p t i o n  underneath. I t  sa id :  'Leo Nanayakkara, OSB, 
Bishop of Kandy'!" 

When I teased him: "Leo, wherever d i d  a l l  t h a t  h a f r  go?" he laughed 
and repl ied:  "That photograph was taken 23  years  ago. A s  I gained i n  
wisdom, I l o s t  my hair!" 

H e  was not  a dogmatic diehard. On t h e  contrary,  he displayed a r a r e  
s e n s i t i v i t y  and genuine concern f o r  o the r  people. 

A t  t h e  t i m e  I came t o  Bangalore f o r  t h e  IAMS Conference, I had had a 
r a t h e r  pa in fu l  experience with regard t o  ce lebra t ing  t h e  euchar i s t  together ,  
o r  inter-communion. I had been a t  a meeting which i r o n i c a l l y  enough was 
concerned w i t h  "dialogue with o t h e r  f a i t h s " ,  he ld  by a well-known world- 
wide ecumenical organiza t ion ,  The p a r t i c i p a n t s  were mainly Pro tes tan t ,  but 
t h e r e  were two Catholics:  a l a y  woman (member 06 a l a y  order)  and a p r i e s t  
who was t h e  o f f i o i a l  representa t ive  of t h e  Vatican. The p r i e s t ,  who was a 
personal f r i e n d ,  inv i t ed  me t o  come a l so .  The woman - when t h e  p r i e s t  was 
out of  earshot  - flew i n t o  a fury,  and t o l d  me t h a t  she objected t o  my 
p a r t i c i p a t i n g  i n  the  Mass, s i n c e  she  d i d  no t  be l ieve  i n  inter-communion. 
Needless t o  say, my i n t e r e s t  i n  t h e  "ecumenical" Elass waned considerably. 
Not only was I h u r t  by the woman's i n t o l e r a n t  a t t i t u d e ,  I a l s o  f e l t  t h a t  
t h e  p r i e s t  could have given m e  some .:more support ,  r a t h e r  than lamely 
remarking t h a t  t h i s  was unfortunate,  but  not  everybody had t h e  same wide 
e c ~ m e n i c a l  experience a s  I had. 

I t o l d  Leo this s to ry ,  and I t o l d  him a l s o  t h a t  i t  would be some time 
before I would even consider going t o  a Cathol ic  Mass again,  even when 
i n v i t e d  by the  p rees t .  

" I  know how you f e e l , "  he sa id .  "It a l s o  h u r t s  me deeply t o  see  how 
some of us turn t h e  euchar i s t  i n t o  some kind of  magic, o r  a s e l f i s h  ri te 
of exclusion. But I do hope you w i l l  come t o  Mass tomorrow morning, f o r  
be l ieve  me: being t h e r e  and doing what you think i s  r i g h t  i s  t h e  only way 
t o  make people understand. N o  matter  how much it hur ts ."  

I d i d  no t  go the  next morning. Leo d i d  not say  anything, and I 
thought he had forgot ten .  Two days la ter ,  I d i d  go, had communion and 
when t h e  Mass was over,  Leo came t o  me, h i s  face beaming with happiness. 
He embraced me, and sa id :  "I am very happy t h a t  you came, Mariana, it & 
t h e  only way, you know!" 

To me t h a t  was one g r e a t  moment of  Chr i s t i an  unity:  t o  know t h a t  my 
being a t  Mass was not only t o l e r a t e d ,  but even made one of my brothers  
very happy. No documents, s tatements o r  dec la ra t ions  - i n  which t h e  
ecumenical c i r c l e s  abound - w i l l  ever  capture t h e  essence o f  Chr i s t i an  
unity the way Leo was ab le  t o  with a word, a s h i l e ,  a ges ture .  

In  t h e  Asian world of  hieraxchy and s e n i o r i t y ,  i t  was d e l i g h t f u l  t o  
see  how Leo d i d  n o t  l e t  h i s  pos i t ion  o r  h i s  age c r e a t e  any d i s t ance  between 
himself and o the r s .  H i s  sense of humour was most ref reshing.  On an 



excursion in Bangalore, while waiting for  t he  bus, D r .  D. Preman Niles and 
myself found tha t  the only place where one muld  sit in the shade was the 
edge of a ditch. Leo thought tha t  was marvelous. "Let me join the 
ditched theologiansl" he sa id  happily. And there  we were, the three of 
us s i t t i n g  in the ditch,  while the more conventional par t ic ipants  stood 
and f re t ted  i n  the noonday glare1 

Be t o l d  me t h a t  he had refused to wear his episcopal robes since the 
day, IS years ago, a high ranking church functionary had stormed a t  him: 
"Nanayakkara, you a re  a disgrace t o  the Churchl" because he had turned up 
a t  an ordination wearing only h i s  cassock. 

"Is it the robes tha t  determine our s t a t e  of grace?" he asked. We 
were walking through one of t he  slms of Bangsllmre. "Look around you: 
how muld I ever hope to do anything for  these people, o r  even come close 
to them, i f  I were dressed up i n  those cumbersome robes?" 

The people who l ived in the  slum a l l  belonged to the so-called 
scheduled castes ,  or "untouchables." They were crowding around us, and 
nry face must have shown my discomforC, for  Leo said t o  me gently: "Don't 
look l i k e  that ,  Mariana. These people never have any v is i tors ,  l e t  alone 
foreigners. They a re  always made t o  f ee l  thp they a re  despicable, 
untouchable. Other people always shout a t  hem, chase them away, beat 
them, frown a t  them, r e j ec t  them. Now t h a t  you have come to v i s i t  them, 
you must show them the happiness of one among friends." 

There was so much tha t  I have learned from Leo. I had hoped t o  meet 
h i m  again, and t o  learn more. "Another two years," he said,  "and then I 

think my work is done, and I can re t i re . "  

Perhaps in  our l imited view, God called him before h i s  work was done. 
Our l i t t l e  hands want t o  clutch him, t o  hold on t o  the great man t h a t  was 
Leo Nanayakkara. Why should he leave us so soon? 

But even as  I write this, I can almost see the twinkle in  h i s  eye, 
t he  warm smile l igh t ing  up h i s  face, and hear h i m  say: "be there - and 
do what t he  S p i r i t  t e l l s  you is r ight .  It i s  the only way!" 

m r e  than ever he is wltn us. H i s  love, courage and concern sustain 
us not to lose s ight  of God's own horizon, nor t o  lose hope when the night 
is dark and the  road i s  long. 

- end - 
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