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I n  t h i s  i s s u e :  A la ter  Special Issue o f  the Bul le t in  will deal with the 
Sedos Seminar on Preparation and Formation for Mission 

which w a s  he ld  from lOth t o  1 3 t h  March, 1982. The f i r s t  a r t i c l e  i n  t h i s  
i s s u e  d e a l s  i n t e r  a l i a  w i t h  i n c u l t u r a t i o n , a  t o p i c  which r e c e i v e d  much 
a t t e n t i o n  a t  t h e  Seminar i n  t h e  c o n t e x t  of f o r m a t i o n  f o r  Miss ion i n  t h e  
f u t u r e .  It w i l l  be c o n t i n u e d  i n  t h e  n e x t  two i s s u e s .  

Aloysius  P i e r i s  n o t  o n l y  r a i s e s  many q u e s t i o n s  b u t  o f f e r s  p o i n t e r s  
f o r  t h e i r  s o l u t i o n ,  p o i n t e r s  which have r e l e v a n c e  beyond t h e  c o n t e x t  o f  
t h e  r e l a t i o n s h i p  w i t h  Asian r e l i g i o n s  i n  which h e  writes. 

Yves f l o r e l ' s  a n a l y s i s  o f  educa ted  y o u t h ' s  a t t i t u d e  t o  t h e  Church i n  
some c o u n t r i e s  of  West A f r i c a  i s  concluded. 

The S p i r i t a n s '  C e n e r a l a t e  Team w r i t e  t o  t h e i r  members On Miss ion f o r  
t h e  F u t u r e  r e f l e c t i n g  a s p e c t s  o f  t h e i r  1980 Chapte r  and t h e  "Agenda" 
drawn up a t  t h e  1901 Sedos Research Seminar on Miss ion f o r  t h e  E'uture. 

W e  welcome a n o t h e r  new member t o  Sedos - t h e  Conso la ta  S i s t e r s  (MC). 
P l e a s e  add t h e i r  name t o  t h e  list of members i n  your 1982 Sedos Brochure 
which had j u s t  been p r i n t e d  when t h e  Conso la ta  S i s t e r s '  a p p l i c a t i o n  f o r  
membership was r e c e i v e d .  The number o f  member s o c i e t i e s  i s  now f i f t y  one. 

C o n t e n t s  

1. Miss ion o f  t h e  L o c a l  Church i n  R e l a t i o n  t o  O t h e r  Major 
R e l i g i o u s  T r a d i t i o n s .  P a r t  11. A l o y s i u s  P i e r i s .  103 

2. L ' E g l i s e  en p rocPs  chez l e s  j e u n e s  a f r i c a i n s .  Yves Morel. 110 

3. "S t reng then  Your Bro thers"  - S p i r i t a n  G e n e r a l a t e  Team. 115 

4 .  "Mobi l i ty"  ( I n t e r v i e w  w i t h  SK. J a n e  F e l l ,  SCMM). 121 

Coming Even ts  

A f r i c a n  Members o f  I n t e r n a t i o n a l .  Thursday,  1 s t  A p r i l ,  
Congregat ions .  Borgo S .  S p i r i t o  from 4  - 6 p.m. 

E x e c u t i v e  Committee Meeting F r i d a y ,  16th  A p r i l  a t  4.00 p.m. 
Sedos.  

S o c i a l  A n a l y s i s  - Tuesday, A p r i l  27th  from 10.00 - 
J o i n t  Commission j u s t i c e  a Peace 5.30 p . m .  a t  C h r i s t i a n  B r o t h e r s  
UISG/USG. G e n e r a l a t e ,  v i a  A u r e l i a  476. 

Sedos One Day Seminar Tuesday, tlay 1 8 t h  
(keep t h i s  d a t e  open) 

No B u l l e t i n  f o r  A p r i l  1 5 t h  
Sedos  o f f i c e  c l o s e d  from 7 t h  - 1 3 t h  A p r i l ,  1902 

-- 
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M I S S I O N  OF THE LOCAL CHURCH I!4 RELATIOP4 

TO OTHER MA.JOR R E L I G I O U S  T R A D I T I O N S  

Aloysius  P i e r i s  

(La deuziame partie de l ' a r t i c l e  dlAloysius Pieris abode  des 
problames c m r e t s  sur l es  re lat ions  entre l e  christianisme e t  
l e s  re l igions  de Z'Asie. I2 pose des questions sur l ' i ~ c u l t m -  
at ion e t  la th lologie  indigene. Pier is  propose aussi quatre 
mises en ~ a r d e  d ceux qui mettent trop I'accent sur l a  sp i r i t -  
u a l i t l  eztr2me orientale puis i l  t r a i t e  des re l igions  asiatiques 
en relat ion avec la poli t ique de la pauvretl.. N.d. 2.R). 

PART 11. CONCRETE ISSUES 

( A )  I n c u l t u r a t i o n ,  Indigenous Theology and O r i e n t a l  S p i r i t u a l i t y  

I n c u l t u r a t i o n  i s  something t h a t  hapnens n a t u r a l l y .  I t  can  never  b e  
a r t i f i c i a l l y  induced. A C h r i s t i a n  Community t e n d s  t o  a p p r o p r i a t e  t h e  
symbols and t h e  mores of t h e  people  around,  o n l y  t o  t h e  deg ree  it immerses 
i t s e l f  i n  t h e i r  l i v e s  and s t r u g g l e s .  Tha t  i s  t o  say ,  i n c u l t u r a t i o n  i s  
t h e  by-nroduct of an  involvement wi th  t h e  ,people r a t h e r  t han  t h e  consc ious  
t a r g e t  of a programme of a c t i o n .  For  it i s  t h e  peop l e  who create a 
c u l t u r e .  I t  is, t h e r e f o r e ,  from peop l e  t h a t  one unde r s t ands  and a c q u i r e s  
a c u l t u r e .  

The q u e s t i o n s  t h a r  are foremost  i n  t h e  minds of i n c u l t u r a t i o n i s t s  are, 
t h e r e f o r e ,  t o t a l l y  i r r e l e v a n t ;  namely, whether a p a r t i c u l a r  Church i s  
i n c u l t u r a t e d  o r  n o t ,  o r  why it is  n o t  i n c u l t u r a t e d  and how it c o u l d  be 
i n c u l t u r a t e d .  Yet i r  is r e l e v a n t  t o  know why such i r r e l e v a n t  q u e s t i o n s  
are asked  s o  f r e q u e n t l y  i n  o u r  l o c a l  Churches today. Our d i a g n o s i s  is 
t h a t  t h e  i n c u l t u r a t i o n i s t s  are s t a r t i n g  o f f  from t h e  obse rva t i on ,  v a l i d  i n  
i t s e l f ,  t h a t  t h e  ecclesiastical c u l t u r e  o f  t h e  m i n i s t e r i a l  Church i n  Asia 
i s  e l i t i s t  and s t a n d s  a loof  from t h e  c u l t u r e  of t h e  poor  masses. T h i s  
c u l t u r a l  gap is  even more pronounced i n  former European c o l o n i e s  such as 
I n d i a ,  Malaysia  o r  Indo-China, where t h e  seminary t r a i n i n g  and a l l  clerical 
communication i s  done i n  t h e  language of  former c o l o n i a l  mas te r s .  But what 
t h e  i n c u l t u r a t i o n i s t s  f a i l  t o  p e r c e i v e  is t h a t  t h e  a f o r e s a i d  c u l t u r a l  gap 
h a s  an economic ba se ;  t h a t  t h e  Church 's  twofo ld  c u l t u r e  i n d i c a t e s  a socio-  
l o g i c a l  p roce s s  i n  which t h e  class d i v i s i o n  of t h e  wider s o c i e t y  ha s  been 
e c c l e s i o l o g i c a l l y  r e g i s t e r e d  i n  t h e  l i f e  o f  t h e  b e l i e v i n g  community - a s i n  
a g a i n s t  t h e  Body o f  t h e  Lord, as S t .  Pau l  would have p u t  it; t h a t  t h e  
c u l t u r e s  of t h e  clerics r e p r e s e n t s  t h e  dominant s e c t o r  o f  t h e  b e l i e v i n g  
Community; and s o  on. 



Moreover, t h e  i r re levance  of t h e  ahove mentioned ques t ions ,  which is  
a t  t h e  cen t re  of t h e  Incu l tu ra t ion  debate, i s  rooted i n  t h e  erroneous 
presupposi t ion t h a t  Churches i n  Asia a r e  not incul tura ted .  Every l o c a l  
Church, being i t s e l f  a people, i s  e s s e n t i a l l y  an incu l tu ra ted  Church. The 
re levant  quest ion t o  ask, the re fo re ,  i s :  Whose cu l tu re  does t h e  o f f i c i a l  
Church r e f l e c t ?  Which i s  t h e  same a s  asking: Which c l a s s  of p o p l e  i s  
the  Church predaninantly associa ted  with? Do t h e  poor - t he  p r inc ina l  
a d d r e s s e e s o f t h e  Good News and t h e  spec ia l  i n v i t e e s  t o  Chr is t ian  d i sc ip le -  
sh ip  - c o n s t i t u t e  a c u l t u r a l l y  dec i s ive  f a c t o r  i n  the  loca l  Church? Thus 
t h e  whole Incu l tu ra t ion  i s sue  de r ives  i ts  s ign i f i cance  from t h e  loca l  
Church's bas ic  mission t o  bring - and become - t he  Good News t o  t h e  Poor 
i n  Asia. 

Inc iden ta l ly ,  the  cu r ren t  discussion on indigenizat ion,  i f  
s i t u a t e d  i n  t h e  context  of t h i s  bas ic  Mission, would requ i re  t h a t  we 
review c r i t i c a l l y  the  instruments of apos to la te  most loca l  Churches a r e  
using f o r  t h e  t r a i n i n g  of min i s t e r s  ( i . e .  t he  seminaries)  and f o r  the  
education o f  the  l a i t y  (schools ,  col leqes ,  technological  i n s t i t u t e s ) .  Are 
these  not the  i n s t i t u t i o n s  t h a t  perpetuate t h e  aforesa id  c u l t u r a l  gap by 
maintaining t h e  c l a s s  d iv i s ion  ly ing beneath i t ?  Did they not  o r i g i n a t e  
a t  an e r a  when evangelizat ion was r e s t r i c t e d  t o  mean a. q u a n t i t a t i v e  
extension of an a l ready s t r a t i f i e d  e c c l e s i a s t i c a l  complex with no idea  of 
t h e  ecc les io log ica l  revolut ion which "evangelization" cons tant ly  evokes? 

In t h e  contmqorary  Church, t h i s  ecc les io log ica l  revolut ion seems t o  
have begun with t h e  mushrooming o f  ' bas ic  communities' o r  'grass-root  
communities' o r  ecc les io lae .  I n  t h e  next  sec t ion  of t h i s  paper we s h a l l  
i n d i c a t e  t h e  s p e c i f i c  cont r ibut ion  t h a t  Asia o f f e r s  towards t h i s  
revolut ion.  Suf f i ce  it here merely t o  record t h a t  t h e  growth of such 
apos to l i c  communes coincides with a re-evangelization o f  t h e  Church a s  a 
whole, t h e  eVolutlon of new m i n i s t r i e s  and t h e  formation of new m i n i s t r i e s  
within t h e  c u l t u r a l  ethos of t h e  poor, and t h e  re-awalcening of the  poor 
themselves t o  t h e i r  i r r ep laceab le  r o l e  i n  t h e  l i b e r a t i v e  revolut ion  which 
Jesus  r e f e r r e d  t o  a s  t h e  Kingdom. One bishop i n  S r i  Lanka has t o  h i s  
c r e d i t  a t  l e a s t  four minis ters  formed ou t s ide  the  t r a d i t i o n a l  seminary. 
The second batch has  begun t r a in ing .  The present  w r i t e r  too is engaged 
i n  a s imi la r  p ro jec t .  Indeed, t h e r e  a r e  a few l a b o r a t o r i e s  of hone where 
t h e  Christ-experience of t h e  less-pr iv i leged g e t s  spontaneously formulated 
i n t o  an indigenous theology. 

I f ,  however, t h i s  l a s t  observation is v a l i d ,  namely, t h a t  an indigen- 
ous theology i n  our context  i s  an a r t i c u l a t i o n  of t h e  Christ-experience of 
As ia ' s  poor, then,  ne i the r  t h e  c l e r i c a l  leadership  of t h e  church nor even 
t h e  Asian ( l i b e r a t i o n )  'rheologians who have been educated i n  an e l i t i s t  
c u l t u r e  can claim t o  be t h e  engineers of an indigenous theology. In f a c t ,  
l i k e  t h e  h i e r a r c h i c a l  Church, these  theologians too ,  speak of t h e  poor i n  
t h e  t h i r d  person1 This  i s  an imnl ic i t  acknowledgement t h a t  they a r e  not  
r e a l l y  poor. On t h e  o the r  hand t h e  poor have not ye t  been t r u l y  evangelized 
and they,  too ,  a r e  no t ,  t he re fo re ,  q u a l i f i e d  a s  yet  t o  s p e l l  out  an 
indigenous theology f o r  Asia. No doubt, they have received t h e  seed o f  
l i b e r a t i o n  from t h e  Gospel and from o the r  r e l i g i o n s  - t he  ' p o s i t i v e  po le '  
of r e l i g i o s i t y  a s  we named it e a r l i e r .  To evangelize Asia, i n  o the r  words 
i s  t o  evoke i n  the  poor t h i s  l i b e r a t i v e  dimension of Asian r e l i g i o s i t y ,  
Chr is t ian  and non-Christ ian.  For, the unevangplized poor tend t o  reduce 
r e l i g i o n  t o  an o p i a t e ,  t o  s t rugg le  without hope and t o  submit too  e a s i l y  
t o  t h e  r e l i g i o u s  domination of t h e  e l i t e  c l a s s .  



The Asian dilemma, then ,  can be summed up a s  follows: t h e  Theolo- 
gians a r e  not  ( y e t )  poor; and t h e  poor a r e  not  ( y e t )  theologians!  Th i s  
dilemma can be resolved only i n  t h e  l o c a l  Churches of Asia, i . e .  i n  the  
g ras s  r o o t s  communities where t h e  theologians and the poor become cu l tu r -  
a l l y  reconciled through a process  of mutual evangelizat ion.  

This  r ec ip roca l  exposure t o  t h e  Gospel c o n s i s t s  i n  t h a t  t h e  Theolo- 
g i ans  a r e  awakened i n t o  the  l i b e r a t i v e  dimension of "poverty" and t h e  
poor consc ient ized  i n t o  t h e  l i b e r a t i v e  p o t e n t i a l i t i e s  o f  t h e i r  
" r e l i g i o s i t y " .  Thus i f  t he re  is  any model of a l o c a l  Church f o r  Asians 
it should be i n  those  Asian communities where the  ~ o s i t i v e  m l e s  of 
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r e l i g i o s i t y  and poverty merge; and such co rnun i t i e s  do e x i s t  i n  Asia 
ou t s ide  the  Chr i s t i an  Churches and t o  these  we s h a l l  t u r n  our a t t e n t i o n  
i n  t h e  next  sec t ion  of t h i s  paper. 

This  s a i d ,  I consider  it a waste of t ime even t o  comment on t h e  
e f f o r t s  of those  scho la r s  who employ t h e i r  knowledge of ancient  r e l i g i o u s  
t e x t s  t o  bu i ld  up conceptual frameworks f o r  an ' indigenous theology' which 
t h e  people have no need f o r .  The present  w r i t e r ,  himself a c l a s s i c a l  
Indologis t ,  does not  deny t h a t  the  sacred t e x t s  contain the  nucleus round 
which contemporary Asian r e l i g i o s i t y  has evolved. But t o  draw an 
indigenous theology from ancient  t e x t s  without allowing the  a c t u a l  
p r a c t i c e  of r e l i g i o n  t o  play i t s  hermeneutical r o l e  i n  the  i n t e r p r e t a t i o n  
of  those  very  t e x t s ,  is t o  make the  c a r t  p u l l  t h e  horse . 

I t  is more p r o f i t a b l e ,  perhaps, t o  d i s c u s s  t h e  e f f o r t s  of those  who 
concent ra te  on Or ien ta l  S p i r i t u a l i t y  a s  t h e  locus of an indigenous 
theology. Th i s  word seems t o  s tand f o r  what we have described here a s  
t h e  u o s i t i v e  ( i . e .  l i b e r a t i v e )  po le  of Asian r e l i g i o s i t y .  I t  is a whole 
way of being and see ing  which one acqui res  when t h e  inne r  core o f  one ' s  
pe r sona l i ty  (va r ious ly  c a l l e d  'mind',  ' h e a r t ' ,  ' s o u l ' ,  ' consc iousness ' ,  
e t c . )  i s  r a d i c a l l y  transformed by means of an asce t ic ism of Renunciation. 
Its aim is  t o  f r e e  the  human person of  t h e  Ego, c leanse  it of i t s  innate  
t h i r s t  f o r  power over o t h e r s ,  and p u r i f y  it of i t s  propens i ty  f o r  acquisi t -  
iveness.  I t  i s  a psychological  process by which one experiences an 
i n t e r i o r  l i b e r a t i o n  from 'nlammon', t o  use  a B i b l i c a l  idiom. 

In t h i s  mat ter  t h e r e  a r e  four  p i t f a l l s  t o  avoid. The f i r s t  caveat  
I wish t o  o f f e r  is t h a t  indigeniza t ion  should not  amount i n  p r a c t i c e  t o  
t h a t  spec ies  of ' t heo log ica l  vandalism' by which, a l l  t o o  o f t e n ,  t h e  
o r i e n t a l  techniques of in t rospec t ion  a r e  pu l l ed  ou t  of t h e  s o t e r i o l o g i c a l  
e thos  of Eastern Religions and made t o  ' s e rve '  Chr i s t i an  Prayer with no 
reverence f o r  t h e  wholeness of t h e  n o n - C h r i s t ~ a n ' s  r e l i g i o u s  experience. 
We p ro tes t ed  aga ins t  t h i s  in sens i t iveness ,  a l ready,  a t  t he  Asian Theolo- 
g i c a l  Conference (1979) and we r e - i t e r a t e  it here, o f fe r ing  a t  t he  same 
t ime an a l t e r n a t e  awproach which r e spec t s  t h e  self-understanding of o t h e r  
r e l i g i o n s .  (See P a r t  111) 

The second warning is t h a t  any tendency t o  c r e a t e  o r  perpetuate a 
" l e i s u r e  c l a s s "  through 'prayer-cent res '  and 'AshrCIms' which a t t r a c t  t he  
more a f f l u e n t  t o  s h o r t  s p e l l s  of mental t r a n q u i l i t y  r a t h e r  than t o  a l i f e  
of Renunciation, i s  an abuse of o r i e n t a l  s p i r i t u a l i t y .  To t u r n  Asian 
r e l i g i o u s  experience i n t o  an o p i a t e  which deadens t h e  conscience of both 
t h e  Rich and t h e  Poor vis-a-vis  t h e i r  r e spec t ive  s t a t i o n s  i n  l i f e ,  i s  
unevangelical.  The p o s i t i v e  vole of Asian r e l i g i o s i t y  has t o  synchronize 



with t h e  p o s i t i v e  pole of poverty. It i s  t h e  hallmark of an Asian 
Religion t o  evoke in  i ts  adherents a  d e s i r e  t o  renounce the  Ego and 
abandon t h e  Worship of Mammon - indeed a f i n e  complement t o  Jesus '  
Messianic Mission t o  the  Poor which t h e  Church claims t o  continue i n  Asia. 

Commercialism is  t h e  t h i r d  danger i n  t h e  l i s t .  What used t o  happen 
t o  our mater ia l  resources l i k e  Tea, Copper, brood o r  O i l ,  i s  now happening 
t o  our s p i r i t u a l  t r easures .  They go B!est, thanks t o  the  conspiracy of 
merchants and missioners,  and r e t u r n  a t t r a c t i v e l y  processed .... t o  be  
so ld  back t o  us  f o r  our own consumption. The l o c a l  agents  of exp lo i t a t ion  
a r e  most t o  be blamed. For, some of our Maharishis and Roshis from Asia 
have turned meditat ion i n t o  a v e r i t a b l e  dollar-spinner!  Transcendental 
Meditation or  T.M. is an example of how an o r i e n t a l  product has returned 
t o  Asia a f t e r  being processed i n t o  a soph i s t i ca ted  a r t i c l e  in  t h e  West. 
Such imported goods seem more respectable  i n  t h e  e y e s  of most C l e r i c s  
and Religious of Asian Origin. 

Being of an e l i t i s t  stock by t r a i n i n g ,  they r e c o i l  from consul t ing  
the  authent ic  sources of o r i e n t a l  s p i r i t u a l i t y  which a r e  found a t  t h e i r  
door-step. Af ter  a l l ,  they belong t o  the l o c a l  Church of another 
cont inent ,  a s  we explained e a r l i e r .  Many e c c l e s i a s t i c a l  super iors ,  q u i t e  
understandably, f ind  these  processed goods ' s a f e r '  f o r  t h e i r  subjec ts .  
The challenge t h a t  o r i g i n a l  r e l i g i o s i t y  of Asia throws a t  t h e  Church i s  
thus  neut ra l ized .  Even renewal programmes sometimes a re  so arranged a s  t o  
keep t h e  p a r t i c i p a n t s  from being drawn i n t o  t h e  s p i r i t u a l  mines of ~ s i a .  

Our four th  and f i n a l  remark i s  about the  conscious o r  unconscious 
motives t h a t  i n s p i r e  s p i r i t u a l  dialogues wi th  o the r  r e l ig ions .  I suspect  
t h a t  the  s p i r i t u a l  sharing of r e l i g i o u s  i n s i g h t s  is  advocated o f t en  a s  a  
s t r a t egy  aga ins t  a  common enemy, be i t  secularism o r  consumerism, Atheism 
o r  Communism. The Chr is t ian  ob l iga t ion  t o  make an open a t t a c k  on t h e  
P r i n c i p a l i t i e s  and Powers t h a t  hu i ld  a l t a r s  t o  Mammon - fo r  what e l s e  is 
Atheism and Consumerism? - i s  c a r e f u l l y  replaced by an excessive zea l  for  
intramural  sharing of s p i r i t u a l  patr imonies among se lec ted  groups of 
r e l i g i o n i s t s .  The emphasis seems t o  be put on the  'negative po le '  of 
Asian r e l i g i o s i t y .  Regret tably,  the re fo re ,  t h e  so-called o r i e n t a l  s p i r i t -  
u a l i t y  is endorsed i n  Chr i s t i an  c i r c l e s  a s  a p o l i t i c a l  escape from 
complex human s i t u a t i o n s ,  r a t h e r  than allowed t o  b u r s t  f o r t h  a s  a  
prophet ic  movement agains t  Organized Sin which keeps Asia poor. 

(B) Asian Religions and the  P o l i t i c s  of Poverty 
i n  the  Context of t h e  Local Church's Mission 
t o  the  Poor. 

Poverty i s  not j u s t  a  socio-economic condit ion of t h e  Asian masses; 
it i s  a l s o  a p o l i t i c a l  r e a l i t y .  Marxists claim t h a t  Religion t h r i v e s  on 
it. C a p i t a l i s t s  teach t h a t  Marxism c a p i t a l i z e s  on it. Both Marxists and 
C a p i t a l i s t s  a r e  busy with t h e  p o l i t i c s  of poverty. Religion which has i t s  
own theory of poverty,  i.s caught i n  between. I t  is i n  the  midst of these 
po l i t i co - re l ig ious  ambiguit ies  t h a t  t h e  l o c a l  Churches i n  Asia a r e  c a l l e d  
t o  exerc ise  t h e i r  prophetic  mission t o  the  poor. ~ v a n g x i z a t i o n  t akes  
p lace  always within o r  aga ins t  but never outside a given p o l i t i c a l  system. 



It is suggested here  t h a t  i n  t h i s  f o r e s t  of c o n f l i c t s  one can see  a 
c l e a r  path opened before us here i n  Asia, thanks t o  i ts  ancient  t r a d i t i o n  
of " re l ig ious  socialism". Before I descr ibe  t h i s  phenomenon, le t  me 
def ine  t h e  term "socialism". Being a loaded word, I wish t o  r e s t r i c t  it 
t o  mean t h e  theory and p rax i s  of s o c i a l  organizat ion i n  which t h e  means 
of production a r e  owned by a whole community and t h e  f r u i t s  of labour a r e  
d i s t r i b u t e d  among t h e  members equitably.  The p r inc ip le  of j u s t i c e  involved 
here is  expressed bes t  i n  t h e  famous Uarxian adage: "TO each according t o  
h i s  need; from each according t o  his a b i l i t y " .  In a way, t h i s  seems t o  be 
t h e  norm t h a t  an average human family of any c u l t u r e  adheres t o .  Why we 
c a l l  it " re l ig ious"  w i l l  become evident a s  we t r y  t o  descr ibe  t h i s  
phenomenon. 

There a r e  a c t u a l l y  two c l e a r  versions of r e l i g i o u s  social ism in  Asia: 
namely, t h e  more n r imi t ive  form prac t i sed  by t h e  c lannic  s o c i e t i e s  and 
quasi-clannic s o c i e t i e s  spread throughout t h e  v a s t  s t r e t c h e s  of non- 
urbanized Asia, and t h e  more sophis t ica ted  form represented by t h e  monastic 
communities of Buddhist (Hindu, Taois t )  or ig in .  The clannic soc ie ty  i s  
known t o  Anthropologists a s  pre-technological,  ( I  p r e f e r  t o  say pre- 
technocra t ic)  and i t s  b e l i e f  system a s  "animism" - a word which I ? r e f e r  
t o  replace  with t h e  more appropr ia te  phrase, cosmic r e l i g i o s i t y  i n  order 
t o  include a l s o  t h e  refined re l ig ious  expressions such a s  Shintoism and 
Confucianism. In t h i s  system t h e  order of nature  and t h e  order of soc ie ty  
overlap; s o c i a l  harmony i s  insured by cosmic communion with t h e  Elements 
of Nature. The communism of Asian monks, on the  o ther  hand, is founded 
on a meta-cosmic r e l i g i o s i t y  which po in t s  t o  a S a l v i f i c  Beyond a t t a i n a b l e  
within Man through gnosis;  it incu lca tes  - not a negation of cosmic r e a l i t y  
a s  i s  o f ten  erroneously thought - but a 'non-addiction t o  cosmic needs ' .  
However, t h e  o r i g i n  and e a r l y  development of t h i s  system has been h i s t o r i c -  
a l l y  associated with Feudalism t h a t  came t o  be superimposed on clannic 
s o c i e t i e s .  

Note, the re fo re ,  t h a t  the  two species  of socialism belong t o  two 
d i f f e r e n t  s o c i a l  systems (c lannic  and feudal )  and t o  two d i f f e r e n t  r e l i -  
gious systems (cosmic and metacounic). The re la t ionsh ip  between t h e  two 
v a r i e s  according t o  regions. There could be - and not  seldom t h e r e  a r e  - 
contradic t ions  between t h e  two. The monastic community may p r a c t i s e  
p e r f e c t  communism within i t s  own membership but could a c t  a s  a feudal 
lord  towards t h e  clannic s o c i e t i e s .  After  a l l ,  has n o t  h i s to ry  proved 
t h a t  a s o c i a l i s t  na t ion could be e x p l o i t a t i v e  with regard t o  other 
countries? The monastic l i f e  has often succumbed t o  t h i s  weakness wherever 
it is  maintained by, and the re fo re ,  made t o  legi t imize ,  feudal  (and now, 
c a p i t a l i s t )  regimes. What t h e  monks own i n  common and share equitably 
could very well be t h e  property of c lannic  s o c i e t i e s ,  expropriated by 
p o l i t i c a l  regimes which seek r e l i g i o u s  sanction from t h e  monks. Thus, 
contemplative l i f e  supposedly based on "voluntary poverty", could be t h e  
luxury of a l e i s u r e  c l a s s  which i s  a c t u a l l y  maintained by t h e  " r e a l l y  
poor". 

This,  inc iden ta l ly ,  i s  why we warned t h e  ' o r i e n t a l  s p i r i t u a l i t y  
en thus ias t s '  not t o  f o s t e r  a feudal  o r  l e i su re -c lass  mental i ty,  t h e  
indigenizers  of theology t o  become poor, and t h e  i n c u l t u r a t i o n i s t s  t o  g e t  
involved with t h e  masses. 



This cont radic t ion  between t h e  way monks share land and its f r u i t s ,  
and the  way t h e  r u r a l  s o c i e t i e s  share  land and labour,  seems t o  fade i n t o  
a happy symbiosis i n  scme of t h e  l e a s t  urbanized and t h e  l e a s t  techno- 
c ra t i zed  a reas  of Asia. Monks supported by alms l i v e  i n  remote v i l l a g e s  
i n  t h e  framework of a  r e l i g i o u s  social ism which knows no c u l t u r a l  o r  
economic gap between the  monastic community and t h e  v i l l a g e  community. 
Religion i s  not made t o  j u s t i f y  a  Class d i v i s i o n ,  even i f  t h e  monk remains 
a s o t e r i o l o g i c a l  symbol and s p i r i t u a l  guide s e t  apa r t  and s e t  above t h e  
common folk .  

This phenomenon may not be a s  widespread o r  a s  permanent a s  we would 
l i k e  it t o  be, f o r  t h e r e  a r e  hostile inf luences  eroding i n t o  it both from 
within t h e  Asian c u l t u r e s  (e.9. feudalism) and from without (e.g. Capitai-  
ist technocracy). Nevertheless, i n  t h i s  we have an Asian model of a  bas ic  
community. Here poverty - even economic poverty--seems t o  acquire  an 
evangelical  f lavour  because it is  p rac t i sed  ' v o l u n t a r i l y '  f o r  the  good of 
t h e  community. I seek t o  be s a t i s f i e d  with what I r e a l l y  need but g ive  
a l l  I = t o  t h e  community. I n  r u r a l  social ism, t h e  ea r th  is everybody's 
property and nobody's monopoly. In monastic social ism, cosmic needs a r e  
made t o  serve  r a t h e r  than obsess Man. This is a r e l i g i o u s  convic t ion ,  a  
s a l v i f i c  ~ a t h .  It is a system i n  which poverty and r e l i g i o s i t y  conspire 
t o  l i b e r a t e  Man from " cosmic obsessions" - f o r  which urbanized Asians 
have l e a r n t  another  name: "consumerism". 

Thus re inforc ing t h e  conclusions of our previous arguments, we suggest 
t h a t ,  i f  t h e  l o c a l  Church's po in t  of i n s e r t i o n  in  t h e  Asian ethos is  the  
mul t ip l ica t ion  of grassroot  apos to l i c  communities, then,  Asia o f f e r s  f r e sh  
motives f o r  c rea t ing  them and holds up i t s  o m  indigenous mould t o  c a s t  
them in .  Incul tura t ion?  Here is  where it happens. Indigenizat ion? This 
is i t s  only  source. Or ien ta l  s p i r i t u a l i t y ?  You have here i t s  f i n e s t  
s o c i e t a l  exoression. The ecc les io log ica l  revolut ion  we so  eagerly wait 
f o r  a s  a  prelude t o  incu l tu ra t ion  and indigeniza t ion  i s  none o ther  than an 
evangelical  response t o  t h e  promises t h a t  r e l i g i o u s  socialism of Asia 
o f f e r s  our  l o c a l  Churches today. 

In f a c t  g r e a t  p o l i t i c a l  leaders  of Asia saw la i t  a g r e a t  p o l i t i c a l  
and s o c i a l  an t ido te  agains t  capi ta l i sm,  consumerism and, of course, 
feudalism which i s  not  yet erased out  of Asia. The Sarvodaya Movement, 
as  o r i g i n a l l y  envisaged by Mahatma Gandhi and organized by Vinobha Bhave, 
was founded on t h i s  conviction. Ma0 Tse Tung, and, more p a r t i c u l a r l y ,  
Ho Chi Minh recognized i n  t h e  peasant mentality b t h  an ingrained capaci ty  
f o r  a  s o c i a l i s t  reconst ruct ion  of s o c i e t y  a s  wel l  a s  a  n a t u r a l  i n c l i n a t i o n  
fo r  a c q u i s i t i v e ~ e s s .  The s t r u g g l e  between Grace and S in ,  God and Mammon, 
i s  never absent in  Asia. This is  what makes our adoption of r u r a l  soc ia l -  
i m  both a r e l i g i o u s  imperative and a q o l i t i c a l  option. 

I f  t h e  l o c a l  Church in  Asia dismisses t h i s  idea a s  utopian,  i t  i s  
p rec i se ly  because she is not of Asia but is a monarchical o r  feudal  
establishment of another cont inent ,  seeking despera te ly  t o  be ' i n c u l t u r -  
a t e d '  now - a f t e r  having f a i l e d  fo r  cen tu r i e s  t o  s t r i k e  r o o t s  i n  A s i a .  
It was she who once l inked evangelizat ion with coloniza t ion;  and it is she 
who now o f f e r s  us  a  c a p i t a l i s t ,  technocra t ic  model of 'human' development 
a s  "pre-evangelization"! Even t h i s  c r i t i c i s m  of ours  i s  severely censured 
by her .  Recently, t h e  European Centra l  Authority of a  l o c a l  Church which 
was planted here  four hundred years  ago, renrimanded the  Asian Theologians 
f o r  c r i t i c i s i n g  Capitalism! Even i n  the  o f f i c i a l  documents i n  which she 



quest ions t h e  values of t h i s  Athe i s t i c  system, one does not o f t en  hear  
he r  " c a l l i n g  t h e  d e v i l  by h i s  name" - t o  use an  Asian idiom f o r  exorcism. 
For she sees  a  g r e a t e r  t h r e a t  i n  Marxism which is  becoming a  r i v a l  r e l i -  
gion i n  t h e  Third World. !4arxist S t a t e s ,  no doubt, a r e  confess iona l i s t  
and give no o f f i c i a l  recogni t ion  t o  any view of l i f e  o r  code of behavior 
o ther  than t h e i r  own. Thus when t h e  Church faces e s t ab l i shed  Marxism,she 
sees ,  a s  i n  a  mirror ,  he r  own author i ta r ianism and dogmatism, her own 
re luctance  t o  g ive  autonomy t o  t h e  l o c a l  communities i n  the  periphery,  
and her  own manoeuvres t o  c e n t r a l i z e  power. What i s  more, i f  t h e  Church 
h e s i t a t e s  t o  challenge Capitalism openly because she i s  i n d i r e c t l y  
associa ted  with i t s  i n s t i t u t i o n s ,  she cannot a l s o  condemn Marxist a t r o c i -  
t i e s  i n  Asia without r e c a l l i n g  her own co lon ia l  cen tu r i e s  which have l e f t  
i n d e l i b l e  s c a r s  on e n t i r e  nat ions.  This  dilemma of t h e  Church i n  Asia i s  
f u r t h e r  accentuated by the  f a c t  t h a t  t h e  time and energy wasted on theor- 
e t i c a l  b a t t l e s  agains t  Marxism i s  not more f r u i t f u l l y  devoted t o  t h e  
p r a c t i c a l  t a s k  of joining As ia ' s  own war aga ins t  i n j u s t i c e  and exp lo i t a -  
t i o n .  Such a  Church i s  not prepared t o  apprecia te  o r  f o s t e r  Asian Social-  
i s m  because of i t s  p o l i t i c a l  i m ~ l i c a t i o n s .  To sum up then: t h e  f i r s t  and 
t h e  l a s t  word about t h e  l o c a l  Church's Mission t o  the  Poor of Asia is  
t o t a l  i d e n t i f i c a t i o n  ( o r  "Baptismal immersion" a s  I am about t o  c a l l  it i n  
t h e  next p a r t  of t h i s  paper) with monks and peasants who have conserved 
f o r  us ,  i n  t h e i r  r e l i g i o u s  social ism, t h e  seed of l i b e r a t i o n  which 
Re l ig ios i ty  and Poverty have combined t o  produce. It i s  t h e  one sure path 
opened f o r  t h e  l o c a l  Church t o  remove the  c r o s s  from where it has. stood 
f o r  four cen tu r i e s  and p lan t  it once more on Calvary where t h e  pr0phetj.c 
communities d i e  vict ims of p o l i t i c s  and r e l i g i o n  i n  order  t o  r i s e  again a s  
l o c a l  Churches of Asia. It is t h i s  death and resu r rec t ion  t h a t  I wish t o  
d iscuss  immediately i n  t h e  Third and f i n a l  r ~ a r t  of t h i s  paper. 

- t o  be continued - 



Yves Morel 

(This i s  the second part o f  Yves Morel's exanination o f  a t t i tudes  
t m d s  the  Church, o f  today's youth i n  s m e  higher educatiaaZ 
in s t i t u t i ons  i n  Cmeroun, Tchad and Ivory Coast. Ed. ) 

2 .  LES VISAGES DE L'EGLISE 

Nous n'avons pas d i s t ingue  l e s  p o s i t i o n s  des jeunes s u r  l a  f o i ,  Dieu, 
Je sus -Chr i s t ,  e t c .  C ' e s t  S desse in ,  c a r  t o u t  l e  donne de i a  f o i  e s t  r e p  
dans l 'enseignement de  1 'Eg l i se ;  ce l l e -c i  e s t  l e  prisme d t r a v e r s  lequel  
b r i l l e n t  tous  l e s  dogmes. Ains i ,  l e s  jeunes p a r l e n t  d e  l a  f o i ,  non come  
un besoin au coeur de  l'homme, mais comme un ensemble d'8concds auquel il 
f a u t  adhl rer .  J l sus-Chr is t  n ' e x i s t e  pas d 'abord pour lui-@me, il ne 
p reex i s t@ pas: c '  e s t  un personnage present6 pa r  1 'Eg l i se .  Commentant 
l ' e n q u s t e  de  R. Deniel,  un p r g t r e  i v o i r i e n .  Camille Agnerod s 'exprime en 
c e s  termes: La re l ig ion  e s t  trop m e  cmne un cos's de vVei t ts  ou de l o i s  
intangibles ... aZors qu'eZZe e s t  une arlhlsion personnelle e t  commnautaire 
d quelqu'un qui e s t  Z'animateur de c e t t e  commnauts~ or,  l e s  jeunes 
ignorent  dans l 'ensemble - sauf ceux qu i  appart iennent  d des mouvements 
comme l a  JEC - c e t t e  de rn ie re  dimension. 

I1 f a u t  donc e s saye r  de  comprendre pourquoi 1 ' ~ g l i s e  e s t  encore pour 
t r o p  de jeunes Af r i ca ins  c e t t e  demeure p l u t d t  d t rangsre  s u r  l e  s e u i l  de  
l a q u e l l e  on a t t end  avec ddf iance ,  ou dont  on se  dGtourne. Nous pensons que 
l ' E g l i s e  e s t  une s o c i i t e  dont l e s  jeunes font  connaissance d travers 
d'autres r t a l i t l s  - faniZZe, ecole, empZoi - d'oU. un visage deform6 e t  
incomplet de  1 'Egl ise .  Dans c e s  t r o i s  t a u s  qu i  marquent l e  passage de  
l ' en fance  a l ' 6 t a t  a d u l t e ,  des  archgtypes inf luencent  l a  f o i  des  jeunes. 
E t  sans doute en e s t - i l  d e  meme pour bien des adolescents  dans l e  mnde 
e n t i e r .  

Famille: Par s u i t e  de l a  polygamie, d e  l ' absence  souvent prolongde de 
mariage r e l i g i e u x  chez l e s  monogames, de separa t ions ,  de divorces 

e t  de remariages, bien des p a r e n t s  a f r j c a i n s  ne p a r t i c i p e n t  pas  rdgul is re-  
ment l a  v i e  de l ' E g l i s e ,  e t  ignorent  q u ' i l s  pourra ient  avo i r  une v i e  
chre t ienne  m h e  sans l e s  sacrements. Neanmoins beaucoup d ' e n t r e  eux 
d e s i r e n t  que l e u r s  e n f a n t s  so ien t  b a p t i s e s ;  mais, q u ' i l s  forment ou non un 
menage c h r e t i e n ,  c e s  p a r e n t s  sont  peu arm& pour t ransmet t re  l a  f o i .  11s 
pensent d ' a i l l e u r s  que l1&ducat ion  e s t  du r e s s o r t  exclus i f  de l a  Mission ou 
de  l ' e c o l e .  Les assembldes chrdt iennes sont  en grande p a r t i e  composGes 
d ' en fan t s  e t  de personnes Bgdes - qu i  a n t  resolu leurs problBmes matrimon- 
iaux  - e t  non d e  personnes a c t i v e s :  il en ddcoule que l e  jeune a d u l t e  
f i n i t  par  t r m v e r  anormal de  f requenter  l ' e g l i s e :  ce  n ' e s t  pas sa  place.  



La re l ig ion  e s t  un passe-temps p a r  la v i e i l l e s s e ,  d i t  un eleve. La 
f o i  n 'es t  pas transmise dans l a  famille,  mais occasiomellement e t  de 
fason peu comurehensible par ce  corps ex t i r ieur  qu'est  l lEg l i se  pour 
l 'enfant.  E t  ajoutons-le, pas toujours dans l a  langue maternelle de 
l 'enfant ,  mais parfois  dans une langue vehiculaire pauvre come l e  pidgin- 
english chez l e s  Anglophones du Cameroun (Cameronais e t  N igk ians ) ;  l e s  
enfants sont scolaris6s en angtais, mais 11s apprennent l e  catechisme en 
pidgin. Autrement d i t ,  l e  savoir ecclesial  peut apparaitre comw w i n s  
noble que l e  savoir scolaire. 

Pourquoi les  parents t iennent- i ls  a Ce que leurs  enfants ass i s ten t  
8, l a  messe e t  l e s  y contraignent-11s parfois? Etre chretietl a au moins 
uhe t r i p l e  u t i t i t a :  c ' e s t  d'abokd une f o m  d'acces II l a  modernit&, on 
l ' a  constate dans bien des pays africains.  Non seulement res te r  "pafen" 
pa ra i t  r i trograde, mais dans ces pays oil l'enseignement p r i v i  catholique 
t i e n t  une place souvent consid6rable. Otre chretien e s t  un atout  non 
negligeable pour Otre admis a l ' eco le ,  condition s ine qua non de promotion. 
Je suis de la Misswn catholique, disent encore bien des parents venus 
presenter leur  enfant au directeur de l 'ecole .  

Ensuite, l e s  parents pensent que l 'education chretienne forme L l a  
norati t&, e t  prepare donc l e s  enfants B une meilleure conduite, y compris 
a leur €qard. 

Enfin, Btre bapt i s i ,  mSme s ' i l  e s t  d i f f i c i l e  di&re chrctien en c e t t e  
vie,  e s t  une garuntie pour t'au-deta. c ' e s t  vrai  pour l e s  enfants pour 
lesquels l a  mor ta l i t i  e s t  encore for te ,  e t  pour l e s  parents e t  l e s  ancOtres 
d8c6des. Au moment 06 l e s  t rad i t ions  se desint&grent, oii l 'on doute d 'e l leo 
l lEgl i se  e s t  l a  seule ins t i tu t ion  qui  of f re  des r i t e s  pennettant de penser 
a m  d6funts de l a  famille e t  d ' ag i r  pour eux. 

Ainsi, &re dlEgl ise  e s t  une sor te  de placement interesse e t  non un 
apprentissage de l a  l i be r t6  e t  du don de sol .  

voila pourquoi tres t B t  l a  religion f a i t  question au jeune Africain. 
Son p6re l 'ob l ige  a. a l l e r  a l a  messe sans y a l l e r  lui-mene ( c ' e s t  vrai  
p r t o u t ) ;  une messe a. laquelle 11 ne comprend pas grand'chose, mOme s i  e l l e  
e s t  celebrie dans s a  langue - ce qui n ' e s t  pas toujours l e  cas en v i l l e  - 
car rarement l e  pre t re  pr ivoi t  une catechese d e s t i n k  aux enfants, pourtant 
nombreux dans l e s  Gglises. 

L'Eglise apparait donc sous l e  signe d'une au tor i te  m y s t ~ i e u s e  e t  
parfois a rb i t r a i r e ,  au tor i te  qui s'exwrime a t ravers  l e s  p-.rents e t  l e  
~ r e t r e ,  dont l e s  actes  ne correspondent pas toujours aux paroles e t  allit 
ordres. Le prOtre e s t  d 'autant plus i trange que parfois  encore 11 es t  
eurogen . 

Cet autoritarisrne r e j a i l l i t  sur l a  notion m&ne de Dieu: un Dieu tout- 
puissant qui v i t  dans sa  sphere, ne comprend pas toujours l e s  h o r n s ,  l e s  
la i sse  patauger dans leurs d i f f i c u l t e s  e t  l eurs  malheurs. W famille, I 
l ' eg l i s e ,  a l 'ecole ,  l ' enfan t  s e n 6  e s t  rarement b6116ficiaire d'une 
tendresse e t  d'une comprehension continues; il apprend a se  mifier,  I Otre 
prudent. Ces images e t  ces f a i t s  l e  marquent tres fortenent e t  rendent 
plus d i f f i c i l e  l a  r ivelat ion d'un Dieu de misiricorde. 



Cet te  "education" s e  poursui t  B l 'dcole .  L'autoritO du maitre,  pu i s  
c e l l e  du professeur,  s e  sura joute  B c e l l e  des parents  e t  l a  supplante 
d ' a u t a n t  p lus  que ces de rn ie r s  sont rarement en mesure de su iv re  l e s  Btudes 
de l e u r  progeniture. Qu'est-ce que l ' e c o l e  pour bien des  jeunes du Tiers- 
Monde? C 'es t  l e  l i e u  d e  passage ob l ige  pour avoir  une chance de s o r t i r  de 
l a  misere: il f a u t  donc accepter  d ' y  s o u f f r i r  pour survivre  e t  d ' g t r e  
l ' o b j e t  de 1'incomprOhension des  enseignants. On s a i t  en e f f e t  que l a  
dgperdit ion s c o l a i r e  e s t  grave en Afrique Noire: su r  1 ,000 enfants  
debutant dans l e  primaire,  .3 peine une soixantaine a t t e ignen t  l a  tje,  e t  s i x  
ou sept  seulement l a  terminale. Les c lasses  du primaire on t  frequemment 
81) 6lGves e t  p lus ;  malgre l a  deperdi t ion ,  c e l l e s  du secondaire peuvent 
a c c u e i l l i r  p lus  d e  50 GlPves, c a r  l e  nombre des  c l a s s e s  e t  des  enseignants 
du secondaire e s t  i n s u f f i s a n t .  A c e  propos, il n ' e s t  pas i n u t i l e  de 
rappeler  aux qrands Lleves que, par  rapport  B l e u r s  camarades r e j e t e s ,  i l s  
sont  d 6 j i  une d l i t e  qui  a  des responsabi l i t6s .  

~ a n s  l e  primaire e t  mCme dans l e  secondaire, on recolirt encore aux 
chztiments corporels  (coups de rPgle su r  l e s  do ig t s ,  c h i c o t t e )  e t  aux 
s tupides  cen t  l ignes  B copier.  Les enseignants surcharggs, ma1 
prepares e t  ma1 payes font  des  cor rec t ions  hBtives e t  d i s t r i b u e n t  des  notes 
a r b i t r a i r e s .  Dans l 'enseignement primaire confessionnel,  c e  sont  l e s  
m h e s  mai t res  q u i  punissent ,  baclent  p a r f o i s  l e u r  t r a v a i l ,  sont  accuses 
d 'engrosser  l e s  f i l l e s  e t  qui  on t  l ' o b l i q a t i o n  d ' a s s u r e r  l e  catechisme! 
D'une f a ~ o n  auss i  s c o l a i r e  e t  a u t o r i t a i r e  que l e s  a u t r e s  matiPres, sans 
pouvoir donner d ' exp l i ca t ion  s a t i s f a i s a n t e ;  les 61Sves rablchent  l e  vieux 
catechisme. Est-ce l 'annonce 29e l a  Bonnf Nouvelle? 

Ce t t e  &ole privee e t  ses  maitres sont  d6 ja  1 'Eg l i se  pour l ' en fan t .  
Quant aux p r s t r e s ,  i l s  p6nPtrent peu l e  mil ieu s c o l a i r e ,  y compris 
l 'enseignement pr iv6,  B p lus  f o r t e  ra ison l'enseiqnement public. On compte 
o f f i c ie l l ement  a Douala un seuL aumBnier pour p lus  de 30,000 eleves du 
secondaire, r g p a r t i s  en t r e n t e  etablissements environ., I1 e s t  t r o p  geu d e  
p r e t r e s  pour c e t t e  masse d ' en fan t s  e t  de jeunes, e t  ajoutons que peu sont  
s p e c i a l i s e s  dans l ' a p o s t o l a t  des  jeunes. 

MSme dans l e s  grandes v i l l e s  oii l e s  s c o l a i r e s  representent  au moins 
un quar t  de l a  population t o t a l e ,  1 ' E g l i s e  ne s a b l e  pas p r s t e  2 se  
mobiliser en l e u r  faveur. Dans l 'enseignement publ ic ,  l e s  f luc tua t ions  
d 'hora i res  e t  l ' i n s u f f i s a n c e  de locaux sont  un d 6 f i  permanent a l a  pat ience  
des  ra res  aumdniers e t  de l e u r s  a u x i l i a i r e s .  Dans t e l  1yci.e de Douala, 
l 'aumsnier qui  n ' a  pu organiser  des  cours avec l ' a i d e  de c e r t a i n s  SlPves, 
d o i t  s e  contenter  de f a i r e  deux ou t r o i s  r6unions par an pour t o u t  
l 'g tabl issement  e t  c ' e s t  de j2  un succPs! 

Dans ces  condi t ions ,  q u e l l e  image rie Dieli e t  de 1 ' E g l i s e  l e  jeune peut- 
il bien acqufirir? Un Dieu e t  une Egl ise  l o i n t a i n s ,  muets devant Les n6qli- 
gences e t  l e s  i n j u s t i c e s  du systeme sco la i re  e t  devant l ' i n d i f f e r e n c e  du 
monde 2 son bgard. Les jeunes sont  1ii.s en t re  eux, i l s  admirent l e s  
"dieux" du s tade  e t  de l a  q u i t a r e ,  mais i l s  connaissent rarement l ' a m i t i 6  
d6sintOressee d'un adul te ,  ou bien i l s  n 'y  c r o i e n t  pas. un etudiont  d i s a i t :  
Nous mnnquons d 'adu l t cs  de rQyeFace. On comprend a l o r s  que JBsus-Christ  
ne s o i t  souvent pour eux qu'un mod5l.e a b s t r a i t ,  inaccess ib le ,  sans r g a l i t e ,  
dont i ls  fon t  t r P s  peu mention, sauf ceux q u i  recoivent  une education a l a  
p r i e r e  p e r s o m e l l e  e t  au contact  avec 1'Evangile. 



Emploi: Avec l e s  s a u t s  d 'obs tac les  que sont  l e  p roba to i re  e t  l e  bacca- 
l a u r e a t  a l a  f i n  de  l a  premiffe e t  do l a  terminale,  ou bien l e s  

brevets  professionnels ,  l e  jeune Africain qu i  a t t e i n t  ce niveau e n t r e  
dans l a  prepara t ion  d i r e c t e  de  son aveni r .  Ces examens e t  ceux qu i  l e s  
suivent  l t U n i v e r s i t 6  ou a i l l e u r s  ne s m t  pas exempts d'un c e r t a i n  
a r b i t r a i r e  avec des Qpreuves longues e t  p a r f o i s  d i f f i c i l e s  ( s u r  des 
programmes encyclopediques) e t  des  co r rec t ions  de  q u a l i t 6  inegale. Mlme 
s ' i l  e s t  r e p  e t  dipldme, l e  jeune n ' ignore  pas que s e s  mer i tes  ne 
s u f f i s e n t  pas  e t  que des  " re la t ions"  ou des  recommandations sont e s sen t i -  
e l l e s :  l e  candidat  1 un eniploi s a i t  q u ' i l  f a u t  "mouiller l a  barbe" du 
chef du personnel,  c 'es t -&-di re  acheter  c e  dernier .  Une f o i s  dans 
l ' e n t r e p r i s e  ou dans l ' admin i s t r a t ion ,  il s a i t  enf in  q u ' i l  f a u t  s e  p l i e r  
a un ccde de conduite  qu i  n ' a  pas grand'chose a vo i r  avec l a  morale 
chret ienne:  il e s t  prudent de  f e r m r  l e s  yeux s u r  l a  corruption,  su r  
c e r t a i n e s  i r r e g u l a r i t e s  e t  iL l6ga l i t6s ,  s inon,  a vouloi r  jouer l e s  censeurs, 
on r i sque  d ' s t r e  r e j e t e  dans l e s  ti?nGbres du ch6mage ou des  emplois subal- 
t e rhes .  Que d i r e  a l o r s  de  l a  s i t u a t i o n  des jeunes ch6meurs ou sans 
emplois? 

Devant ces  d i f f i c u l t d s ,  l a  v i e  chre t ienne  p a r a i t  i n a d w a t e  e t  
impuissante. Face a un E t a t  jaloux de s e s  prerogat ives ,  1 ' E g l i s e  h e s i t e  
a i n t e r v e n i r  sur  l e  plan s o c i a l  e t  dans l a  defense de l a  jus t i ce .  
Cependant, l e s  Bveques du Nord-Cameroun ont  B c r i t  su r  ces  s u j e t s  une l e t t r e  
p rec i se  e t  courageuse a l 'occas ion du Carlme 1930. Le temps oii l a  Mission 
e t a i t  t o u t e  puissante  e s t  revolu. L 'Eta t  s ' e s t  subs t i tud  a l a  Mission pour 
nombre de p r e s t a t i o n s ,  e t  l e  chef de  l l E t a t ,  l e  gouverneur e t  l e  p r e f e t  
sont  desormais l e s  dispensateurs des  faveurs t e r r e s t r e s ,  oeux q u ' i l  f a u t  
"pr ier" .  Aussi n ' e s t - i l  pas Btonnant que l e s  jeunes misent s u r  l e  respect  
de 1 ' E t a t  e t  de  s e s  representants ,  ? lus  que sur l a  grace de Dieu e t  que, 
pour t rouver  un emploi, ob ten i r  de  l 'avancement, i ls  cherchent i mettre 
tous  l e s  a t o u t s  de l e u r  c8t8,  y cmpri.s Les influences magiques, l a  
s o l i d a r i t e  de  l a  Rose-Croix, e t c .  C ' e s t  v i t a l  pour eux: l e u r  b i e n - l t r e  
e t  c e l u i  de  l eu r  f ami l l e  en depend, du moins i ls  l e  pensent sans toujours  
vo i r  que c e r t a i n e s  dependances sont  une mani.6re de vendre son Sine. 

3. SE CONVERTIR A L'APOSTOLAT DES JEUNES 

Au t o t a l ,  1 'Eg l i se  semble doublement Btrangere aux jeunes: par  
l ' h i s t o i r e  de  son implantat ion e t  donc par son ddfaut  d ' i n c u l t u r a t i o n  e t  
a u s s i  parce  q u ' e l l e  semble i n d i f f e r e n t e  A l e u r  problemes ou impuissante 
devant eux. Pour l e s  Bducateurs q u i  ne veulent  pas  s e  decourager e t  q u i  
pensent que l a  Bonne Nouvelle e s t  o f f e r t e  aux jeunes Afr ica ins  come  A 
t ou t  homme, l a  t i c h e  e s t  immense e t  s t imulante.  

- La condit ion prdalable  e s t  que 1 ' E g l i s e  s e  conver t i sse  Fi l ' a p o s t o l a t  
des jeunes e t  s e  donne l e s  moyens d ' a g i r  en c e  domaine, s u r t o u t  en formant 
des  ch re t i ens ,  p r I t r e s  e t  l a l c s  (y compris des pa ren t s )  q u ' e l l e  consacre- 
r a i t  Fi c e t t e  tbche. Un e f f o r t  e s t  e n t r e p r i s  en c e  sens par  l a  formation 
donn6e aux l a i c s  dans l a  v i l l e  de Douala e t  a i l l e u r s .  Pour l ' educateur ,  un 
des  mei l leurs  moyens d ' a t t e i n d r e  un c e r t a i n  degre d ' i n c u l t u r a t i o n  ( a f i n  que 
l a  Bonne Nouvel.le prenne cha i r  dans l a  c u l t u r e  1.ocal.e) e s t  d 'ecouter  l e s  
jeunes e t  de  l e s  l a i s s e r  s 'exprimer.  C ' e s t  a u s s i  une occasion unique pour 
l e  jeune, p lus  ou moins traumatisd e t  durc i  par  son environnement, de ren- 
con t re r  un a d u l t e  comprbhensif. 



- A p a r t i r  d e  G - p e u t  s 'esquisser  une c e r t a i n e  c o n s c i e n t i s a t b n  des  
&l@ves. D'abord leur f d r e  prendre conscience que les quest ions de  f o i  
ne sont  pas un leu de  l'esprit; eLles son t  v i t a l e s  et les concernent 
directement. Pa r  exefcule. a i - j e  le  d r o i t  de  n i e r  DFeu t o u t  en af f i rmant  
mon S t r e ?  &sui te .  les a id=  a c a p r e n d r e  que l e u r s  ques t ions  e t  reponses 
su r  ces  s u j e t s  sont  i n f l u e n c k s  par  l eu r  experience et  l e u r  s i t u a t i o n  
matgr ie l le .  P a r  exeqd.e, on PeUt stre agress i f  B 116gard d e  1 'Eg l i se  parce 
qu'on s'est heurtl., v o i l a  d i x  ans, a un pri+tre a u t o r i t a i r c .  

La r6 f l ex ion  chrf t ienne  est un Llement unique de  la formation 
c u l t u r e l l e  des  jeunes; c a r ,  au tan t  l e s  cours l e u r  apprennent s i m p l i f b r  
et a c a r i c a t u r e r  c e r t a i a e e  ques t ions  aFstoriques q u i  ne l e s  concernent que 
d e  l n i n , . a u t a n t  ces rencontres  p e u m t  l e u r  donner l e  sens dea nuances e t  
&es r6dlitk. sur-des points q u i  l e s  touchent directemcnt. Par  exeqie, 
-si l ' o n - a c c u s e  la Mission d ' m o i r  . p r a c t i s l  avec la c o h i s a t i c n ,  il f a u t  
a u s s i  admettre les prcqres  q u ' e l l e  a a p p o r t 8 ~ :  MucatLon, so ins ,  p r m s  
de l a  cend i t ion .de  .la fennce et d e s  enfants ,  Ctude d e s  t r a d i t i o n s  e t  ~ d e s  
langues loca les  par l e s  p rP t res  c t  l e s  pas tcurs ,  e t c .  Cornme dans l a  para- 
bole de l ' i v r a i e ,  1 'Eg l i se  est ford ,  d e  twt temps et m&ne aujourdthui  
pamni nous,.dlhommes d ive r s  dont les mei l l eu r s  ne t h i g n e n t  pas  toujours  
a 103% de l 'hvanqile .  Une c r i t i q u e  de 1 'Eg l i se  e t  des  au t res  m e  renvoie 
a moi. I1 f a u t  a u s s i  r m m a i t r e  que  l e  chr is t ianisme a un dynamisme 
in te rne : -  cormne f i l s  du mSue Dieu, des  ch re t i ens  a f r i c a i n s  ont  revcndique 
116ga l i tB  avec les c o l o n i s a t e u s  e t  donc l1ind6pendance. 

- Mais, t l  e s t  e s s e n t i e l  de dbpasser l e  s t a d e  des quest ions.  Tout 
rncda.de v i e  e s t  d6j5  une ripcmse, un choix. A t r a v e r s  des  r6co l l ec t ions ,  
dans des  mouvements t e l s  que l e  MEJ, l a  JEC e t  l e  Scoutisne, le jeune d o i t  
cons ta te r  que l a  rgponse d e  1'Evanqiln n ' e s t p a o  e t ranqs re  B sa v i e ,  c e c i  
d deux niveaux -compl&ntaires: l e  jeune qui e s t  i n s t r u i t  e t  q u i  r&Zl&bit 
prend conscience d e  s a r e s p o n s a b i l i t i .  morale d 1'6qard des  au t res .  Au 
c o l l a e ,  2 l l U n i v e r s i t d ,  p lus  t a r d  au t r a v a i l ,  il e s t  insBr6 dans UYI mupe 
q u i  ne p e u t d e v e n i r  communaut6 qu'en s ' i n s p i r a n t  de l a  v i e  e c c l e s i a l e .  En 
m a e  t eups ,  l a  rencontre personnelle  e t  ass idue  avec l e  C h r i s t  dans l a  
m a i t a t i o n  e t  dans l ' E u c h a r i s t i e ,  doivent l u i  d k o u v r i r  l a  coherence e t  1.3 
vLri t6  du Msi t re  d e  l 'Evanqile ,  a i n s i  que la lumiere q u ' i l  apporte su r  
t m t e  -vie.  

M & n e  en m t t a n t  tws les a t o u t s  d e  son c6te. l ' educateur  rencontrera  
i n M t a b l e m e n t  l e s  d i f f i c u l t &  e t  l e s  k h e c s  l i C s  2 l a  propagation du 
christ ianisme.  I1 e s t  e s s e n t i e l  q u ' i l  respecte  l a  l i b a t 6  de s e s  a u d i t e u r s  
e t  que son m s e i q n m e n t  ne  s o i t  pas contraignant.  

Reference: SPIRITUS, EXPERIENCE RECHERCFIE MISSIONNAIRES - DBcemhre 1981, 
No. 85. 



..'STRENGTHEX Y ~ I J R  B ~ O T H E R S ~  
( L U K E  2 2 : 3 2 )  

SPIRITAf! GE,<ERALATE TEAM 

(Cette l e t t r e  de Z 'Equi~e GGnSralice de la Congrggation du 
Saint-Esprit (Sn ir i tans)  addressle auz rnembres de Z ' In s t i t u t  
f a i t  partie d'une serie de l e t t r e s  similaires vmant  
d ' l n s t i t u t s  a f f i l i e s  it SEDOS, qzre nous sommes en t ra in  de 
publier. Nous sommes reconnaissa ts  aux Spiri tans d'avoir 
bien voulu nous m faire beneficier.  N e d .  l,R. ). 

INTRODUCTION 

""Mission f o r  t h e  fu ture"  i s  a much discussed theme nowadays i n  most 
r e l i g i o u s  i n s t i t u t e s .  I t  was t h e  theme of t h e  SSDOS research seminar i n  
March 1981 with 105 delegates  from a l l  p a r t s  of t.he world ( c f .  S p i r i t a n  
News No.36), and i n  Flovember r ep resen ta t ives  of t h e  various Generalates i n  
Rome met t o  d i scuss  t h e  same subjec t .  Our l a s t  General Chapter a l s o  
devoted a good dea l  of a t t e n t i o n  t o  it. 

A s  we prepare t o  sha re  our r e f l e c t i o n  on t h i s  theme with you, t h e  
words of Scr ip ture  come s p n t a n e o u s l y  t o  mind: "Strengthen your brothers".  
Such i s  indeed our duty. "Strengthen your brothers",  because new pers- 
pect ives  a r e  openinq up, revealing t h e  beginning of a new age f o r  Mission. 
"Strengthen your brothers"  who "labour i n  t h e  cause of t h e  Gospel, f o r  t h e  
service  of a changing Mission i s  demanding, r equ i res  conversion and e n t a i l s  
much uncer ta in ty .  

We t a k e  these  words of Chr i s t  se r ious ly ,  f o r  they sum up t h e  t a s k  you 
have asked us t o  do, t o  each one being given " the  manifestat ion of t h e  
S p i r i t  f o r  t h e  common good" ( 1  Cor. 12:7).  

AT THE SERVICE OF "THE CHURCH OF GOD WHICH IS  AT.. ." 
( 1  Cor. 1 : 2 )  

The 1930 General Chapter asked f o r  "a continuing commitment t o  our 
missionary involvement i n  t h e  l o c a l  churches". The growth of l o c a l  
Churches, which is s o  marked today, has  been taking two main d i r e c t i o n s  
s ince  Vatican 11. One i s  towards UNITY - t h a t  of the  Church of God 
gathered together  i n  a s i n g l e  Body, by t h e  same S p i r i t  with "one Lord, 
one f a i t h ,  one baptism" (Eph. 4:4-61. The o ther  i s  towards LCXZALIZATIO?!, 
f o r  it i s  a quest ion of " t h e  Church of God which is  a t . . . " ,  i n  a p a r t i c u l a r  
human group with i t s  own c u l t u r a l ,  s o c i a l ,  economic and p o l i t i c a l  context.  
Missionary se rv ice  too  must take  these  two d i r e c t i o n s  ( c f .  Lum: Gent., 
23; EVang. Nunt., 61-62). 



The i s sue  is  an important one: you a r e  playing your p a r t ,  however 
modest, i n  t h e  colmnunion of Churches; you a r e  cont r ibut ing  t o  t h e  develop- 
ment of t h e  Church, one and multiform, r i c h  with the  d i v e r s i t y  of peoples 
and c u l t u r e s ,  completing the  mystery "of the  Word made f l e sh" ;  you a r e  
p a r t i c i p a t i n g  i n  t h e  grovrth of l o c a l  Churches which together  jo in  i n  the  
universa l  Mission. Missionary a c t i v i t y  is  gradual ly  moving towards t h e  
new e r a  of the  Church and h e r  Mission. 

The "Localization" of Churches 

The " loca l i za t ion"  of a Church, i . e .  an o r i g i n a l  way of experiencing 
t h e  mystery of C h r i s t  in  a human group, extends t o  a l l  spheres of t h e  l i f e  
and mission of t h i s  Church. Among i ts many aspects  w e  may pick out t h e  
following: 

Communion: The Church of C h r i s t  becomes l o c a l ,  not only by the  es tabl i sh-  
ment of t h e  hierarchy,  but when t h e  peoples of a c e r t a i n  

c u l t u r a l  and geographical a rea  base t h e i r  s o l i d a r i t y  and t h e i r  a l ready 
e x i s t i n g  l i n k s  on the  foundation of t h e  word of C h r i s t  and the  presence of 
the  S p i r i t  ( c f ,  t h e  new r e l a t i o n s  i n  Matt. chaps 5-7 and 18; and in  Mark 
9:30-10:45). 

Minis t r ies :  The e a r l y  Chr i s t i an  communities showed a g r e a t  v a r i e t y  of 
charisms and m i n i s t r i e s ,  and the  same S p i r i t  who manifested 

H i s  presence i n  so  many d i f f e r e n t  ways is a t  wsrk i n  the  Churches today. 
This convict ion helps us  t o  recognize t h e  charisms p resen t  i n  people, t o  
be open t o  new m i n i s t r i e s  and t o  develop corespons ib i l i ty  a t  a l l  l e v e l s  
(cf .  1 Cor. 12; Rom. 12:3-8; Eph. 4:7-11). 

Incu l tu ra t ion  and l ibe ra t ion :  Incu l tu ra t ion  means t h e  incarnat ion  of t h e  
mystery of t h e  Word i n  a p a r t i c u l a r  

c u l t u r e ,  which it both assumes and p u r i f i e s .  It means a new discovery of 
t h e  Gospel and a f u r t h e r  s t e p  by t h e  Church towards un ive r sa l i ty .  
Libera t ion ,  which i s  inseparable from i n c u l t u r a t i o n  and complements it, 
expresses t h e  s t r eng th  o f  t h e  Gospel, wfiich l i b e r a t e s  from every oppress- 
ive  s t r u c t u r e ,  from every v i o l a t i o n  of fundamental human r i g h t s ,  t o  
" r e s t o r e  a l l "  in  the  j u s t i c e  and peace o f  C h r i s t  ( c f .  Gaudium e t  Spes, 44 
and 57-62; Evang. Nunt., 20 and 27-39). 

Basic communities: These communities, which a r e  becoming more and more 
common i n  a l l  Churches, a r e  a p a r t i c u l a r l y  e f f e c t i v e  

form of " loca l i za t ion" .  They o f f e r  a minimum of s t r u c t u r e  and a maximum 
of communion and communication. They favour t h e  development of 
m i n i s t r i e s ,  t h e  exe rc i se  of co respons ib i l i ty ,  ongoing dialogue, and t h e  
s t rugg le  f o r  l i b e r a t i o n  (cf .  Evang. Nunt., 5 8 ) .  

The Sp i r i t an :  a "Religious-Yissionary": You wcrk f o r  the  growth of  t h e  
Churches and t h e i r  " l o c a l i z a t i d  

by co l l abora t ing  with o ther  a p o s t c l i c  kurkers and t h e  whole Chr i s t i an  
m m n i t y  i n  a s p i r i t  of d i v e r s i t y  and complementarity. To be engaged 
"with o thers"  i n  a common t a s k ,  under the  r e s p o n s i b i l i t y  o f  the  l o c a l  
Church, w i l l  be an important aspect  of f u t u r e  missionary a c t i v i t y .  



What a r e  t h e  p a r t i c u l a r  t r a i t s  of t h e  rel igious-missionary S p i r i t a n ' s  
se rv ice  t o  a Church? The search f o r  a se rv ice  t h a t  i s  s p e c i f i c  t o  us ,  f o r  
reserved a reas  o r  commitments, i s  doomed t o  f a i l u r e .  Missionary i n s t i t u t e s  
must recognize t h a t  t h e  l o c a l  Church i s  responsib le  f o r  a l l  t h e  a p o s t o l i c  
work and i s  coresponsible, with o the r  Churches, f o r  t h e  un ive r sa l  Mission. 
This  r e s p o n s i b i l i t y ,  which can only grow g r e a t e r  a s  time goes on, w i l l  
ob l ige  t h e  i n s t i t u t e s  t o  " re - s i tua te"  themselves. What is s p e c i f i c  t o  each 
i n s t i t u t e  w i l l  be c e r t a i n  t r a i t s  i n  i t s  l i f e  and ac t ion  t h a t  a r e  recognized 
by i t s  members a s  forming a common bond and s p i r i t .  

More concre te ly ,  we may s ing le  o u t  some aspects  of S p i r i t a n  presence 
i n  t h e  Churches: 

Like t h e  l o c a l  Churches: t h e  d i f f e r e n t  S p i r i t a n  circumscript ions themselves 
experience a " loca l i za t ion"  in  accordance with 

t h e  concrete circumstances of t h e  country, people and Churches. District 
Chapters, which a r e  he ld  more and more i n  dialogue with t h e  l o c a l  churches, 
a r e  e s s e n t i a l .  S p i r i t a n s  w i l l  probably d i v e r s i f y  s t i l l  more i n  fu tu re ,  and 
t h i s  w i l l  be a good thing.  

Our q loba l  aim is  t o  con t r ibu te  t o  the  development of Churches u n t i l  they 
a r e  s e l f - s u f f i c i e n t .  Gradually Churches a r r i v e  a t  a s tage  

of matur i ty  where they  no longer need a massive missionary presence. We 
must be ab le  t o  d i sce rn  the  c r i t e r i a  of  maturi ty,  taking i n t o  account t h e  
Church i t s e l f  and our own f i n a l i t i e s .  

MobiZity i n  commitments w i l l  impose i t s e l f  more and more on t h e  Congre- 
g a t  ion. 

We s t rongly  encourage mobi l i ty  of commitments i n  t h e  circumscript ions,  
going ,from the centre t o ~ a r d s  frontier 

s i t u r t i a s  - a movement t h a t  i s  becoming one of our major concerns. 
D i s t r i c t s  l i k e  Kenya, Cameroon and Senegal have moved towards zones of 
f i r s t  evangelizat ion.  Provinces l i k e  England, Prance and t h e  United 
S ta tes  a r e  working f o r  migrants and abandoned minor i t i e s .  "A deepening 
commitment towards t h e  poor" was one of t h e  g r e a t  p r i o r i t i e s  of t h e  1980 
General Chapter. This  movement from t h e  c e n t r e  towards f r o n t i e r  s i t u a t i o n s  
is becoming a " le i tmot iv"  of our animation. The Congregation must revive  
i t s  o r i g i n a l  idea l .  

Missionary: We must help t h e  Churches t o  become more missionary, a s  loca l  
Churches and s t i l l  more a s  shar ing  i n  t h e  un ive r sa l  Mission. 

A new missionary d r i v e  wi.11 thus  be developed. S t r e s s  on bas ic  communities 
and on our S p i r i t a n  Foundations can be of g r e a t  a s s i s t ance  here. 

Religious l i f e :  The Churches need t h e  witness o f  r e l i g i o u s  l i f e  (SL, 61) 
and i n  p a r t i c u l a r  of c o m n i t y  Zife. while respect ing  t h e  

demands of t h e  minis t ry  and t h e  personal  needs of confreres ,  t h e r e  should 
be a move from too  g r e a t  d i spe r s ion  t o  r e a l  community l i f e .  A t  t he  
Enlarged Council next  May, a survey w i l l  be presented on community l i f e ,  i n  
our own Congregation and i n  o thers .  



"THE CARE OF W THE CHURCHES" ( 2  Cor. 11: 2 8 ) .  

A t  t he  Service of Communion Between Churches 

The development of l o c a l  Churches, incarnat ing  themselves i n  d i f f e r -  
e n t  cu l tu res  and s i t u a t i o n s ,  requi res  ever deeper communion between 
Churches t o  ensure both t h e i r  growth and t h e i r  unity.  Missionary i n s t i -  
t u t e s ,  because of t h e i r  i n t e r n a t i o n a l i t y  and t h e i r  presence i n  so  many 
Churches, can p lay  a leading r o l e  i n  t h i s .  They can a c t  a s  channels f o r  
communicating the  o r i g i n a l  and complementary "words" t h a t  t h e  Churches 
have t o  say  t o  each o the r ;  they bear  witness t o  t h e  u n i v e r s a l i t y  of t h e  
one Church of Chr i s t  and they t o o  have the  "care  of a l l  t h e  Churches". 

This r o l e  of exchange and communion, important f o r  Mission today, 
w i l l  be s t i l l  more so tomorrow. Churches i n  a l l  cont inents  w i l l  make 
t h e i r  own s p e c i f i c  cont r ibut ions  t o  Mission. Among t h e  four  main mission- 
ary  a c t i v i t i e s  picked o u t  by t h e  recent  SEWS meeting, the  inf luence  of 
Asia was s t r e s s e d  f o r  dialogue, of Africa f o r  incu l tu ra t ion ,  and o f  Latin 
America f o r  l i b e r a t i o n ;  proclamation is c o m n  t o  a l l .  Missionary congre- 
ga t ions  have t h e i r  p a r t  t o  rjlay i n  a l l  four. 

The se rv ice  of exchange and communion w i l l  thus  t ake  on more and more 
importance f o r  t h e  missionary, and h i s  a c t i v i t y  w i l l  have t o  develop i n  
t h i s  d i rec t ion .  The presence of r e ~ r e s e n t a t i v e s  of o ther  Churches i s  
des i rab le ,  even i f  t h e  l o c a l  Church i s  s e l f  s u f f i c i e n t ,  a s  has o f t en  been 
pointed out .  It i s  easy  t o  guess t h e  demands of t h i s  service :  t h e  mission- 
axy should be r i c h  wi th  the  experience of h i s  Church of o r i g i n  and a l s o  
with t h a t  of o the r  Churches; and he should be open t o  t h e  main cur ren t s  of 
thought i n  t h e  Church today. Refresher courses, on-going formation and 
theo log ica l  reading a r e  necessary, and the  " ro ta t ion"  o f  personnel can 
help i n  t h e  updating orocess. 

The inipl icat ions and p o s s i b i l i t i e s  of t h i s  se rv ice  must be explored, 
but already exchange and communion between members of t h e  Congregation and 
between Provinces, D i s t r i c t s  and Foundations can be recommended. I n  our 
meetings, such a s  those  of Major Superiors and Chapters, we should s t r e s s  
t h e  i n t e r - e c c l e s i a l  dimension. He should pay spec ia l  a t t e n t i o n  t o o  t o  t h e  
North-South dialogue.  We should make use of home leave, the  mass media 
and meetings t o  t e l l  of the  "wonderful deeds" t h a t  God i s  working i n  t h e  
Churches. 

AT THE SERVICE OF CORESPONSIBLE CHURCHES 

No Church should tu rn  i n  on i t s e l f .  Each l o c a l  Church i s  a l s o  co- 
responsib le ,  along with t h e  o t h e r s  fo r  the  universa l  mission. Religious 
Congregations p lace  themselves a t  the  se rv ice  of t h i s  coresponsib i l i ty .  
While sharing i n  a Church's l o c a l  evangelizat ion,  t h e  missionary should 
remain open t o  t h e  universa l  Mission. Mobility and taking roo t  l o c a l l y  
a r e  two expressions of one and the  same f i d e l i t y  t o  both t h e  Congregation 
and the  l o c a l  Church. 

The missionary s o l i d a r i t y  of Churches exyresses i tsel f  i n  the i r  

s o l i d a r i t y  on the  l eve l  o f  personnel. Some Churches a r e  r i c h  i n  personnel ,  
o the r s  poor. Churches grow towards maturi ty a t  different .  speeds: f i e l d s  
of a p s t o l a t e  evolve; new missionary s i t u a t i o n s  oresent  themselves. 



Congregations can p lay  an important r o l e  i n  this s o l i d a r i t y  a t  t h e  l e v e l  
of personnel,  tak ing c a r e  t o  go r a t h e r  towards poor and abandoned Churches 
and t o  respond t o  urgent missionary s i t u a t i o n s  wherever they may be. 
Personnel w i l l  always be needed fo r  f r o n t i e r  s i tua t ions .  To engage more 
e a s i l y  i n  this service  of co respons ib i l i ty .  t h e  Congregation must r eassess  
i ts  commitments and c l a r i f y  i t s  p r i o r i t i e s .  It would be good too  i f  
Congregations went about t h i s  reassessment i n  dialogue with each o the r  and 
with l o c a l  Churches. 

One of t h e  advantages of co respons ib i l i ty  i s  t h a t  it w i l l  he lp  both 
t h e  younger and o l d e r  Churches t o  become m r e  missi.onary. Specia l  a t t e n t i o n  
should be uaid here t o  t h e  Southern Hemisphere, a s  Pope John Paul I1 d i d  
on Mission Sunday 1981: "A phenomenon t h a t  gladdens us and f o r  which we 
must thank t h e  Lord i s  t h e  b i r t h  of  a missionary movement i n  t h e  young 
Churches which. from being evangelized, a r e  becoming evangelizers . . .  The 
young Churches which, i n  t h e i r  t u r n ,  have become missionary, a r e  g iv ing 
proof of maturi ty i n  t h e  f a i t h .  They have r e a l i z e d  t h a t  a l o c a l  Church 
t h a t  i s  not  missionary i s  not f u l l y  Catholic" (18 Oct. 1981). 

I t  i s  an important development: t h e  voung Churches throughout t h e  
world, together  with t h e  o lde r  ones, w i l l  c o l l e g i a l l y  share t h e  t a s k  of 
evangelizat ion,  both l o c a l l y  and i n  the  un ive r sa l  Mission. I4issionaries 
a ~ d  t h e i r  p o i n t s  of o r i g i n  a r e  multiplying and d ive r s i fy ing .  

It i s  i n  t h i s  context  t h a t  we must see  our young Provinces and Found- 
a t i o n s  i n  t h e  Southern Hemisphere and missionary animation i n  t h e  Northern. 
Among t h e  ~ r i o r i t i e s  drawn up ty t h e  1980 Chapter were "promoting new 
S p i r i t a n  Foundati.onsU and "promoting a missionary s p i r i t  i n  t h e  l o c a l  
churches". We ask a l l  confreres ,  then,  t o  move i n  t h e  d i rec t ion  t h a t  
Mission i s  t ak ing  today: t h e  young Provinces and Foundations a r e  t h e  
business of each S p i r i t a n  and n o t  merely of t h e  Congregation i n  general .  

Another po in t  t o  be noted i s  t h e  growing d i v e r s i f i c a t i o n  of t h e  
Congregation's membership. Africans form t h e  l a r g e s t  group of young 
Sp i r i t ans  a t  t h e  moment. For us too  t h e r e  a r e  new mission-sending circum- 
sc r ip t ions .  And it i s  f i t t i n g  t h a t ,  a t  l e a s t  u n t i l  they f i n d  t h e i r  f u l l  
i d e n t i t y ,  t h e  young Provinces and Foundations should have t h e i r  own mission 
areas.  We are  working on providing them with these.  

"GO OUT TO THE WHOLE VXJRLD" (MK 16: 15) 

These well-known words of C h r i s t  take on new urgency today, and some 
confreres  may be a b i t  uneasy a t  t h e  thought of t h e  Congregation opening 
up t o  a l l  continents .  The 1980 C h a ~ t e r  recommended "g rea te r  openness t o  
the  c a l l  t o  universa l  Mission" and, i n  l i n e  with t h i s ,  t h e  General Council 
has decided t o  promote "g rea te r  openness t o  t h e  world - t o  t h e  whole world". 

Mission today i s  mul t id i rec t iona l :  "from evervwhere t o  everywhere". 
The d i s t i n c t i o n  between 'sending' Churches and ' r ece iv ing '  Churches is  
dying ou t ,  and t h e  missionary movement developing i n  t h e  Southern Hemis- 
phere is opening up new paths f o r  t h e  future.  The c a l l s  and challenges of 
today ' s  world i n v i t e  r e l i g i o u s  Congregations t o  "move out  and encounter 
humanity i n  i t s  s t rugg les  and d i v e r s i t y "  (SEDOS Seminar). 



A danger f o r  missionary i n s t i t u t e s  is t h a t  they  may remain f ixed  i n  
an outdated notion of mission. grow o ld  i n  t h e i r  present  commitments, 
refuse  t o  f a c e  up t o  today 's  chal lenges,  and be overtaken by events.  

The General Council has  adopted a pol icy  of promoting movement from 
the  c e n t r e  towards f r o n t i e r  s i t u a t i o n s .  I t  may express i t s e l f  only i n  
token foundations, but ,  taken together ,  they a r e  a s i g n i f i c a n t  move. 

The poor must always be a p r i o r i t y  f o r  us. Poverty i s  on t h e  increase  
throughout t h e  world, and the  SEDOS Seminar pointed ou t  " the widespread, 
even global  cha rac te r  of oppression". Our c a r e  f o r  t h e  poor should go 
f i r s t  o f  a l l  towards those  who a r e  s u f f e r i n g  fram i n j u s t i c e  and whose 
fundamental human r i g h t s  have been trampled upon. We must become ac t ive ly  
involved i n  work f o r  J u s t i c e  and Peace. 

Each circumscript ion,  i f  it has not a l ready done so ,  should undertake 
t h i s  movement towards f r o n t i e r  s i t u a t i o n s :  f i r s t  evangelizat ion,  abandoned 
o r  oppressed minor i t i e s ,  marginalized urban groups, refugees ( e spec ia l ly  
i n  A f r i c a ) ,  migrants,  dialogue with Islam, non-evangelized mi l ieus ,  
involvement i n  contemporary problems such a s  unemployment, racism and 
violence. 

A t  t h e  l e v e l  o f  t h e  Congregation a s  a whole, t h e r e  w i l l  have t o  be 
g r e a t e r  mobil i ty.  Some of the  1980 Chapter decis ions  have no t  been too 
welcome t o  a l l  t h e  confreres.  It is t r u e  t h a t  our numbers a r e  going down, 
but we must a l s o  look t o  t h e  fu ture .  The evolut ion  o f  Mission and various 
c a l l s  on us r e q u i r e  d i v e r s i f i c a t i o n  and g r e a t e r  e f f o r t s  t o  ensure t h e  
Congregation's v i t a l i t y  and i t s  a b i l i t y  t o  adapt t o  t h e  fu ture .  We a r e  
considering t h e  needs of Asia, and of India i n  p a r t i c u l a r .  I t  i s  c l e a r  
t h a t  Asia is the  g r e a t e s t  missionary challenge today, and new approaches 
a r e  needed. We a r e  a l s o  looking a t  reques ts  from Latin American countr ies .  
The movement i s  towards g r e a t e r  ' u n i v e r s a l i t y '  i n  the  Congregation, 

our Brothers have an important p a r t  t o  p lay  i n  t h e  renewal of our 
missionary a c t i v i t y .  A s  consecrated laymen, they can, i n  t h e i r  profess-  
ional  work, "encounter humanity in  i t s  s t r u g g l e s  and d ive r s i ty" .  They 
can more e a s i l y  e n t e r  non-evangelized mi l ieus  and be witnesses t o  t h e  
Gospel where n r i e s t s  may n o t  be allowed t o  work. For t h e  renewal of our 
Brothers we s h a l l  have t o  go f u r t h e r  than t h e  1980 Chapter did.  The 
unanimous approval,  without d iscuss ion,  of SL 97-100 was f e l t  by severa l ,  
both Fathers  and Brothers ,  a s  lack of i n t e r e s t  r a t h e r  than t h e  opposite.  

I t  is through contac t  with t h e  unevangelized t h a t  t h e  importance of 
Mission is  brought home t o  us. On t h e  occasion o f  h i s  meeting with t h e  
centur ion ,  Jesus  saw h i s  good w i l l  and made it c l e a r  t h a t  Mission would 
have no bounds: "Rlany w i l l  come from e a s t  and west t o  t ake  t h e i r  p laces  
a t  t h e  f e a s t "  ( N t  8:lO-11). 

THE GENERALATE TEAM 

Reference: i / d  TNFORMATION-DOCUMENTATION, No. 3 - January 1982. 



(Interview with Sr.  Jane F e l l ,  SCMM). 

Jane, I hear you a r e  r e tu rn ing  overseas, leaving f o r  Papua New 
Guinea a f t e r  fourteen years i n  t h e  U.S.A. Do you s e e  t h i s  
departure d i f f e r e n t l y  from when you l e f t  f o r  t h e  f i r s t  time more 
than twenty yea r s  ago? 

There a r e  b i g  d i f ferences!  When I l e f t  f o r  t h e  f i r s t  time t h e  Society had 
a l o t  more cont ro l .  Now SCbW has  no say a t  a l l .  The bishop wants me i n  
Mount Hagen, but  is not f r e e  t o  l e t  me come. The government does not  take  
ex-pa t r i a t e s  e a s i l y .  I t  took months before I was c e r t a i n  t h a t  I was 
accepted by t h e  Ministry of Health. 

Secondly, when we went i n  t h e  p a s t ,  we more o r  l e s s  went with t h e  thought 
t o  s tay .  Now I am going t o  work up a job and then hand over. I am 
comfortable with t h a t .  

Thirdly,  t h e  impetus f o r  going i s  d i f f e r e n t .  Sr. Winnie Pea r sa l l  and I 
a r e  going t o  form a community with Sr .  Mary Lois  Jung - our focus i s  com- 
munity. We do not j u s t  cone together  t o  do a job. 

Fourthly,  I w i l l  be working under t h e  leadership  of t h e  l o c a l  people and 
t h a t  is a new exoerience f o r  me. Sure, I have been working a s  an American 
under Americans these  years ,  b u t  t h a t  i s  d i f f e r e n t .  In  Afghanistan I 
worked i n  an advisory pos i t ion  t o  na t ionals .  I l e f t  Rawal~ ind i  when we 
handed over t o  t h e  Pakis tanis .  Other s i s t e r s  worked t h e r e  l a t e r  under 
Pakis tani  leadership ,  but I never had t h a t  experience. 

Are you happy t o  go? 

I am going t h e r e  blank, i n  t h e  blind. It i s  a r e a l  f a i t h  experience, f o r  
I have no v i s a  ye t .  But I have a time schedule. I resigned my job here.  
I am planning t o  c e l e b r a t e  Christmas with my family. Then I w i l l  go t o  
Pakistan f o r  t m  or t h r e e  months fo r  an update i n  labour and de l ive ry  and 
appropriate technology i n  Mimurkhas. 

How do you see your experience i n  the  U.S.A.? 

I am g r a t e f u l  for  these  seven years  i n  t h e  U.S.A. I worked a s  a  Family 
Nurse P r a c t i t i o n e r  i n  Public  Health teaching. I am glad t o  f e e l  capable 
and comfortable i n  my own country. A t  f i r s t ,  a f t e r  fourteen years  over- 
seas ,  I d id  no t  f e e l  soph i s t i ca ted  enough. I t  was a choice: t o  s t a y  
here o r  t o  serve overseas. I s t i l l  bel ieve  we can make a cont r ibut ion  i n  
an overseas cu l tu re .  I am s t i l l  young enough, although it i s  no t  so  much 
a matter  of age, f o r  Sr .  Winnie P e a r s a l l ,  my companion, i s  71 years  o ld .  



Was it d i f f i c u l t  t o  ge t  a  job i n  t h e  U.S.A. a f t e r  se rv ice  overseas? 

Not r e a l l y ,  We have experience an9 s k i l l s  and something you might c a l l  
maturi ty,  I suppose. It i s  no t  j u s t  age, but we seem t o  make a t t r a c t i v e  
employees. But these  years  here have given me an i m e r  s e c u r i t y  and I 
f e e l  I w a s  a b l e  t o  grow i n  many ways. 

In  Mirpurkhas they teach i n  Urdu. What language w i l l  you use i n  
Papua New Guinea? W i l l  t h e r e  be language problems? 

I know enough Urdu t o  manage i n  Mirpurkhas. In Papua New Guinea t h e r e  a r e  
some 200 languages. The o f f i c i a l  language i s  English. I w i l l  be teaching 
i n  English. 

I w i l l  come i n t o  an e x i s t i n g  program with a Papaa New Guinean a s  d i r e c t o r .  
~t is  p a r t  of  a  nursing school,  t h e  sec t ion  f o r  midwifery. I t  is  f o r  boys 
and g i r l s .  I n  Papua New Guinea it is l i k e  Afghanistan apparently: 
nursing i s  a male career .  In India  and Pakistan it is not.  

I wonder *ether t h e  male s tudents  w i l l  a l s o  learn  t o  do midwifery1 

I d o n ' t  know! There a r e  many th ings  I d o n ' t  know yet :  what type of t ex t -  
books w e  w i l l  use; whether t h e r e  a r e  p o s s i b i l i t i e s  f o r  t h e  Public  Health 
teaching I have been doing t h e s e  recent  years  i n  t h e  U.S.A. I am expected 
t o  teach midwifery, and I have never taught  midwifery before,  s o  t h a t  i s  
a l s o  new t o  me. That i s  a l s o  why I want t o  go t o  Mirpurkhas f i r s t .  

One th ing  i s  c e r t a i n :  I am needed. They a r e  two t u t o r s  shor t  and they 
were going t o  c lose  t h e  school unless  they found a t  l e a s t  one. Only when 
they heard I was coming did they accept a  new c lass !  

Here i s  another  d i f ference:  twenty years  ago when we were assigned, we 
knew where we were going, we knew the  job beforehand. This  time I f e e l  
sure  i n  f a i t h ,  t h a t  t h i s  i s  what t h e  Lord wants, but  t h e r e  a r e  many 
unknowns. 

I wish you success, Jane! Courage, s t r e n g t h  and a sense of humor 
i n  your venture! 

D.D. 

Reference: SMM INTERCONTINENT, S M M - I ,  No. 135, 15 February 1982. 




