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I n  t h i s  issue:  The Sedos Research Seminar of March 1981 r e i t e r a t e d  the  
importance of proclamation i n  mission. This i s s u e  of 

t h e  Bul le t in  g ives  two examples taken from the  work of c a t e c h i s t s ,  one 
from Chi le ,  t h e  o ther  from Kenya with a p a r t i c u l a r  ecumenical d h e n s i o n .  
Both a r e  concerned with the  d i r e c t  proclamation of t h e  Good News i n  f ace  
of problems and d i f f i c u l t i e s  wfiich a r e  being turned i n t o  oppor tuni t ies .  

Consideration o f  the  mission of the  loca l  Church i n  r e l a t i o n  t o  t h e  
g r e a t  non-Semitic r e l i g i o n s  of Asia l eads  Aloysius P i e r i s  t o  t h e  view 
t h a t  the  l o c a l  Churches = A s i a  have not f u l f i l l e d  t h e i r  mission and have 
f a i l e d  t o  produce loca l  Churches of Asia. He has i n t e r e s t i n g  views on 
t h e  " incu l tu ra t ion  vogue" and on the  s ign i f i cance  of p o l i t i c s ,  poverty 
and r e l i g i o s i t y  in  t h e  Asian context .  

Yves Horel ou t l ines  some of t h e  c r i t i c i s m s  of t h e  Church made by 
today ' s  youth i n  Tchad, Ivory Coast and Cameroun. The next i s s u e  of t h e  
Bu l l e t in  w i l l  continue t h i s  cont r ibut ion ,  g iv ing some of t h e  p o s i t i v e  
a spec t s  of Morel's analys is .  

Your a t t e n t i o n  i s  drawn t o  two summer courses,  and t o  ' c a t o m z i '  an 
appeal f r m  Zimbahwe f o r  teachers .  
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MODERN CATEC5ETICS 

-FIE# LIFE TO CHILEAN CHURCH 

John 0' H e h i ~  

(Cc cornpte rendu d'une nouveZZe mathode cat&ch&tique experimentde 
a C h i l i  e s t  inspirge par ce2Ze de Gerald Gr i f f in :  "Comnient 
mettre en villeur 2a Bonne il7ouveZZe a ~ i  Japon" (Sedos Bul le t in  
No. 14, 1981) .  Les deuz r a p o r t s  souZignent Z'engagement de Za 
communautG duns l e s  s i tun t ions  vecues. La Bonne Nouvel2e y e s t  
prlsent6e e t  appZiqu&c, e t  La fo i  ~ u ' e 2 Z e  engendre n ' e s t  plus 
une Zis te  abs t ra i t e  e t  rnoitie retenue de "questio%s" e t  de 
" r8~0nse s"  du cutechisme, milis une cornmnion vivante avec un 
Sauveur personne2 e t  avec Zes autres, duns 2' Fspisit. N .  d .  2.  R )  . 

Amelia is  27 years o ld  an unmarried mother and she was weeping. Her 
t e a r s  a t  t h a t  f i n a l  group meeting were t e a r s  of joy a t  having discovered 
a whole new c i r c l e  of  t r u e  f r iends;  she had found a c lose r  union with 
her God through her s tud ies  of t h e  Bible and of t h e  l i f e  of Chr i s t ;  and 
she had personal ly  prepared her eight-year-old daughter f o r  First 
Communion. 

Juan Carlos,  a  40-year-old f a t h e r  of t h r e e  chi ldren,  was i n i t i a l l y  
r e s e n t f u l  a t  being obliged t o  a t tend a course f o r  two years,  but a t  i t s  
conclusion he wanted everyone t o  know how he and h i s  wife and family had 
found a new closeness and understanding t h a t  he d id  not  bel ieve possible. 
A s  w e l l  he was deeply moved because he himself had prepared h i s  son f o r  
h i s  F i r s t  Communion. 

Amelia and Juan Carlos a r e  well known t o  me a s  they a r e  members of 
the  Chr i s t i an  community of Santa Cata l ina  i n  t h e  Archdiocese of Santiago 
i n  Chile.  These a r e  only two of the  thousands of Chilean Cathol ics  who 
have been enriched by t h e i r  experience of t h e  new cateches is  of  t h e  
Chilean church. The ca teche t i ca l  program has received i n t e r n a t i o n a l  
recognition: with i t s  e m ~ h a s i s  on adu l t  evangelizat ion,  it has been seen 
a s  t h e  p r inc ipa l  cause of t h e  dramatic renewal and a l iveness  t h a t  is 
evident  i n  the  Chilean church of today. 

Called "Family Catechesis" it i s  a method designed and perfected by 
t h e  c a t e c h e t i c a l  department of t h e  Archdiocese o f  Santiago. I ts aim is  
twofold. F i r s t l y ,  t h e  evangelizat ion of  t h e  parents  of those  chi ldren 
who are  preparing f o r  t h e i r  F i r s t  Communion, and of  t h e  same chi ldren 
through t h e  d i r e c t  col labora t ion of  these ~ a r e n t s .  Secondly, t h e  
in tegra t ion  of t h e  parents  and t h e i r  chi ldren i n t o  nermanent Chr is t ian  
communities. One of t h e  reasons which hns promnted t h e  Church t o  engage 
i n  t h i s  methodology i s  a number of c h a r a c t e r i s t i c s  proper t o  Chilean 
Catholicism. 



Eleven m i l l i o n  people  l i v e  i n  Chi le .  About 88 pe rcen t  o f  t h e  popul- 
a t i o n  a r e  C a t h o l i c ,  wi th  another  8 pe rcen t  belonging t o  v a r i o u s  o t h e r  
C h r i s t i a n  Churches. The m a j o r i t y  o f  Chi leans  a r e  C a t h o l i c  more by 
t r a d i t i o n  or social p r e s s u r e  than by convic t ion .  They r e c e i v e  i n  t h e i r  
youth a minimal i n s t r u c t i o n  i n  t h e  f a i t h  and t h e  l e v e l  o f  r e l i g i o u s  
p r a c t i c e  i s  ve ry  low - about 8 percen t .  Man i f e s t a t i ons  of so-ca l ledd  
"popular  r e l i g i o n "  are r e l a t i v e l y  s c a r c e  and tempera te  i n  comparison w i th  
o t h e r  La t i n  American c o u n t r i e s .  

About 70 ~ e r c e n t  of p a r e n t s  i n  C h i l e  want t h e i r  c h i l d r e n  t o  r e c e i v e  
F i r s t  Communion. The Church has  always responded by  a r r ang ing  school  o r  
p a r i s h  programs t o  secure  a  p r e - F i r s t  Communion p r e p r a t i o n .  However, 
t h e  e f f e c t s  of a  r a p i d  s e c u l a r i z a t i o n ,  a  p e r s i s t e n t  non-Catholic p rose ly -  
t i s i n g ,  growing u rban i za t i on  (Sant iago  now has  a popula t ion  of 4.5 
m i l l i o n ) ,  t o g e t h e r  wi th  a g rave  sho r t age  of  p r i e s t s  and r e l i g i o u s ,  
r e q u i r e d  t h a t  t h e  b i shops  re-examine t h e i r  c a t e c h e t i c a l  program. 

ONCE A UPON A TIME 

Once upon a  t lme t h e  p a r i s h  p r i e s t  w a s  a b l e  t o  p e r s o n a l l y  supe rv i s e  
c a t e c h e s i s  f o r  F i r s t  Communion anp l i can t s .Bu t  with  grcwlng numbers i n  
c i t y  p a r i s h e s  - some have 80 o r  100 thousand people  - t h e r e  might be 
more than  600 c h i l d r e n  en t e r ed  i n  one p a r i s h  Frogram alone.  Th i s  was a  
w e l l  n igh  imposs ib le  t a s k  f o r  t h e  p r i e s t  and a  few c a t e c h i s t s  t o  handle  
adequa te ly .  

Th i s  s i t u a t i o n  demanded a  d e c e n t r a l i z a t i o n  of t h e  p a r i s h  ca t eche t -  
i c a l  program, c r e a t i n g  c e n t e r s  o f  C h r i s t i a n  format ion f o r  c h i l d r e n  i n  
d i f f e r e n t  s e c t o r s  of t h e  p a r i s h .  Lay people  were c a l l e d  upon t o  assume 
impor tan t  r o l e s .  I n t o  t h e  church  community scene  came t h e  so -ca l l ed  
"Ca tech i s t  Mothers", i .e .  women who would b r ing  neighbourhood c h i l d r e n  
i n t o  t h e i r  own homes t o  p r epa re  them f o r  F i r s t  Communion. C a t e c h e t i c s  
acqu i r ed  a marked fami ly  c h a r a c t e r i s t i c ,  and t h e  message of  C h r i s t  came 
t o  t h e  c h i l d r e n  i n  simple language, wi th in  s u r r o u n d i ~ g s  n a t u r a l  t c  them. 
Doc t r i na l  p r e c i s i o n  was sometimes s a c r i f i c e d  b u t  a  more r e a l  l i f e -  
s i t u a t i o n  w a s  achieved. T h i s  development o f  Family Ca t eches i s  took  p l a c e  
between 1965 and 1969. 

The second s t a g e  - u n t i l  1971 - began wi th  a  long  hard look a t  t h e  
Chi lean  r e a l i t y .  "Ca t ech i s t  Mothers" observed t h a t  much of t h e i r  work 
was u s e l e s s  a s  v e r y  f e w  c h i l d r e n  persevered  i n  sacramental  p r a c t i c e  a f t e r  
having "made" t h e i r  F i r s t  Communion. The reason  was obvious - t h e y  d i d  
n o t  g e t  t h e  exap,le and moral suppor t  of t h e i r  pa r en t s .  Fo r  t h e  m a j o r i t y  
o f  Chi leans  F i r s t  Communion was p u r e l y  a  s o c i a l  even t  without  any commit- 
ment o r  f u r t h e r  impact on t h e  l i f e  o f  t h e  c h i l d .  The r e a l i t y  o f  t h e  
s i t u a t i o n  c a l l e d  f o r  t h e  commitment o f  t h e  Daren ts  themselves  t o  t h e  
p r epa ra t i on  of t h e i r  c h i l d r e n  f o r  F i r s t  Communion. The requi rements  
i m p s e d  upon t h e  p a r e n t s  were n o t  t h e  s a l e  i n  a l l  a r i s h e s .  In  some 
ca se s  t h e  o n l y  requirement  was t h a t  t hey  a t t e n d  fou r  o r  f i v e  "format ion" 
meet ings  du r ing  t h e i r  c h i l d r e n ' s  pe r iod  of  p r epa ra t i on .  Other  p a r i s h e s ,  
however, p laced  an o b l i g a t i o n  on t h e  p a r e n t s  ( o r  a t  l e a s t  t h e  mother) t o  
a s s i s t  weekly a t  formation meet ings  s o  t h a t  t h e y  themselves  would be t h e  
t e a c h e r s  o f  t h e i r  c h i l d r e n .  



It was a t  t h i s  t i m e  t h a t  Cardinal  ~ a o u i  S i lva ,  the  Archbishop of 
Santiago, res t ruc tured  t h e  department of ca teches i s  i n  his diocese. A 
newer and more profess ional  approach dpbeared which gave i m d i a t e  
p r i o r i t y  t o  t h e  nreparat ion o f  "themes" t o  a s s i s t  t h e  " c a t e c h i s t  guides" 
i n  t h e i r  formation meetings. The f i r s t  work was a booklet with 25 themes 
which were t o  be used f o r  25 sess ions  with groups of parents ,  a s  well a s  
a work-book f o r  t h e  chi ldren .  Soon a f t e r ,  t h e  Chilean B i s k n s  Conference 
f ixed a mandatory period of two years  preparat ion before F i r s t  Co~rrunion 
--both f o r  t h e  pa ren t s  and t h e  children.  Other booklets were oroduced t o  
cover the  "second year ca techet ics" ,  but  up t o  t h i s  time the  aim of t h e  
program was s t i l l  d i rec ted  t o  the  i n s t r u c t i o n  and formation of t h e  chi ld .  
Other dioceses began using t h e  booklets fo r  First Communion nrepara t ion ,  
and a new n r i o r i t v  and d i r e c t i o n  reo r i en ta ted  t h e  whole program. 

A s  p a s t  experience had indica ted ,  parents  d i d  become i n t e r e s t e d  and 
dedicated t o  t h e  r e l i g i o u s  formation of t h e i r  chi ldren.  However, it was 
becoming c l e a r  t h a t  t h e  f a t h e r  of  the  family was unable t o  f u l f i l l  h i s  
r o l e  un less  he had consciously cammitted himself to Chr i s t .  And i f  t h e  
parents  were l imi ted  t o  be only teachers ,  then it w u l d  be reducing t h e  
r ichness of Chr i s t i an  l i v i n g  t o  t h e  a s s imi la t ion  of r e l i g i o u s  concepts. 
So t h e  d i r e c t  evangelizat ion of  the  parents  became t h e  foca l  point  of t h e  
whole c a t e c h e t i c a l  program. 

The "guides" sess ions  with t h e  pa ren t s  developed d i f f e r e n t  ob jec t ives  
f o r  each of t h e  tw years. 

The First Year: To announce t h e  Good N e w s  t o  t h e  pa ren t s  i n v i t i n g  
them t o  a t r u e  conversion of hea r t  and commitment t o  Chr is t .  

T h e  Second Year: To help  them t o  discover t h e  community enphasis  of 
Chr i s t i an  l i v i n g ,  i n v i t i n g  them t o  join a small Chr i s t i an  "basic comnun- 
i t y "  i n  which they  would encounter t h e  f u l l  meaning of t h e  Eucharist  
Celebrat ion.  With t h e s e  aims c l a r i f i e d ,  formation themes were introduced 
i n t o  t h e  F i r s t  Communion c a t e c h e t i c a l  program and t h e  fol lowin3 schsm 
became t h e  norm of ca teche t i ca l  formation i n  t h e  Pas to ra l  Plan of t h e  
archdiocese. 

FIRST YEAR 

There a r e  27 o f f i c i a l  i n s t r u c t i o n  meetings besides occasions of 
group ce lebra t ion  which include prayers ,  readings, a Mass ( i f  nonsible)  
and a soc ia l .  There a r e  two preparatory sess ions  t o  enable groups of 
parents t o  begin t o  know one another and t o  e s t a b l i s h  good r e l c t i o n s  
between t h e  married couoles. Then fol low 6 sess ions  of  "deepening" a s  
t h e  members of t h e  groun become accustomed t o  sharing t h e i r  a t t i t u d e s  
about,  e.g. t h e  meaning of l i f e ,  r e l a t i o n s  between parents  an2 ch i ld ren ,  
between snouses, t h e  mystery of su f fe r ing ,  e t c .  Then begin 13 sess lons  
on evangelization: an in t roduct ion  t o  t h e  Vew Testament - t h e  Psrscn of 
Jesus  Chr i s t  - and o the r  themes bas ic  t o  an understanding of th?  ggc-.ols. 
Then a f i n a l  s i x  sess ions  about "commitment", explaining t h e  need t o  
make a personal opt ion  fo r  Jesus  Chr i s t  which involves one ' s  v:1313 l i f e :  
conversion, baptism, t h e  requirements o f  Chr i s t i an  l i f e  , t .-IS c = r i t y ,  
e t c .  



SECOND YEAR 

For t h i s  year the re  are  24 sessions: 10 sess ions  which r e f l e c t  on 
the  exoeriences of t h e  Chosen People i n  t h e  Old Testament - Yahweh lead- 
ing  I s r a e l  away from i d o l a t r y  and i n t o  t h e  preparat ion f o r  t h e  encounter 
with H i s  Son, t h e  Ilessiah; 4 sess ions  devoted t o  the  Pascal Mystery - the  
Last Supper, t h e  death and resur rec t ion  of Jesus Chr i s t ;  f i n a l l y  10 
sess ions  about t h e  l i f e  of t h e  Chr i s t i an  community and its summi t  ex,per- 
ience i n  the  Eucharist .  

There i s  a methodology i n  t h i s  program. To a s s i s t  parents  who d e s i r e  
t h e i r  ch i ld  t o  receive  F i r s t  Holy Communion, they a r e  inv i t ed  t o  form p a r t  
of  a group of ~ a r e n t s  with the  same aim of prenaring t h e i r  own chi ldren.  
The major'cy of par ish  p r i e s t s  i n s i s t  on t h i s  two-year program of prepar- 
a t i o n  a s  one of obl igat ion upon t h e  parents .  The groups t h a t  a r e  formed 
should have no more than a dozen versons and t h e  r e l i g i o u s  formation of 
t h e  group is  t h e  r e s p o n s i b i l i t y  of t h e  c a t e c h i s t  guide. The guide is  
accredi ted  by the  Church a s  a t r a ined  ca teche t i ca l  teacher  a f t e r  success- 
f u l l y  completing courses of t h e  Catechet ica l  I n s t i t u t e  i n  Santiago and 
i s  accepted a s  such by the  c h r i s t i a n  community. 

The guide usual ly  works with t h e  same group f o r  t h e  e n t i r e  two-year 
period. The meetings a r e  normally on a weekly bas is .  The guide follows 
a spec ia l  handbook designed t o  a id  t h e  c o r r e c t  handling of t h e  meetings. 
The learning parents  w i l l  depend on t h e i r  booklet which includes i n  some 
d e t a i l  a l l  t h e  themes which they w i l l  d e a l  with during t h i s  year. Every 
meeting assumes t h a t  t h e  p a r t i c i p a n t s  have prepared the  theme together a t  
home before t h e  meeting. 

The chi ldren use t h e i r  own work-book from which they w i l l  write, 
draw and memorize the  various themes. Every Sunday morning they are  
inv i t ed  t o  a " c h i l d r e n ' s  ce lebra t ion"  which is the  r e s p o n s i b i l i t y  of an 
m d Z i a r y  o r  ca teche t i ca l  helper who is usual ly  a younger person. The 
chi ldren play,  dance and sing together and l i s t e n  t o  spec ia l ly  prepared 
readings of God's Word. In t h i s  way it is  hoped t h a t  a ch i ld ren ' s  Christ-  
ian  Community w i l l  develop. 

THE ACTUAL MEETING 

The method e*?loyed a t  the  weekly meetings is a very sim+e One. It 
l a s t s  f o r  one hour exac t ly  and the lesson i s  developed in  stages.  

10 minutes: A conversaticn about an a c t u a l  l i f e  s i t u a t i o n ,  e.g. t h e  
s t o r y  of Manuel who p i l f e r s  from the  timber yard where he i s  employed and 
explains h i s  j u s t i f i c a t i o n .  

30 minutes: A passage from t h e  Bible i l luminat ing t h e  r e f l e c t i o n  
upon t h e  problem, accom~anied by t h e  guide. 

10 minutes: A f i n a l  r e f l e c t i o n  i n  which a l l  take  o a r t  and which 
leads  the  groun t o  concrete conclusions and resolut ions .  

10 minutes: A f i n a l  conversation i n  which is discussed t h e  b e s t  way 
of exnlaininq t h e  subject  t o  t h e i r  children.  



A FINAL COMMENT 

m & l a U s  c a l l  f o r  an " in tegra ted  catechesis" conta ins  t h e  key and i n  
my opinion t h e  "why" of t h i s  very r e a l  renewal of t h e  Chilean church. 

In any integral catechesis we shouZd aZways find the  foZZowing 
things  brought together i n  an inseparabZe way: 

- the kno.owZedge of the Word of God; - the  celebration of faith,  i n  the Sacraments; 
- the  profession o f  fa i th  i n  day-to-day Zi.fe. 

I n  my own experience, I bel ieve  t h a t  t h e  Word of God, the  Bible, has 
been "discovered" by the  Chilean neople. I t  is  a r e a l l y  new experience 
f o r  most of them t o  meet t h e  Redeemer i n  H i s  personal l i f e  and teaching 
and t o  r e f l e c t  upon t h i s  i n  r e l a t i o n  t o  t h e i r  own se lves  and l i f e  
s i tua t ions .  A whole new dimension has been added t o  t h e i r  l i v e s  s p i l l i n g  
over i n t o  t h e  way they c e l e b r a t e  t h e i r  sacramental l i f e  and i n t o  the 
a t t i t u d e s  t h a t  br ing them i n t o  a Chr i s t i an  community l i f e - s ty le .  

They have made t h e  Bible t he i r  book f inding t h a t  the  poor t h a t  Jesus  
had compassion upon a r e  themselves; t h a t  t h e  s ick  and the  o ld  and t h e  
chi ldren a l l  l i v e  i n  R i s  love; t h a t  t h e  cruci fy ing s i t u a t i o n s  of l i f e  a r e  
never without h i s  nresence. Their f a i t h  f o r  them i s  no longer a dry,  
a b s t r a c t ,  half-remembered l i s t  of 'question-and-answer' catechism f a i t h ,  
but  an a l i v e  and v ib ran t  communion with a personal Saviour and with one 
another i n  t h e  S p i r i t .  

Reference: COLIIMBArJ IbiTERCOM, gecember 1981 - Vol. 3 ,  No. 10. 

- end - 

NUCLEAR ARMAMENTS: I have nothing e l s e  t o  say t o  the  world. A t  o ther  
times one could t a l k  about family l i f e  and divorce 
and b i r t h  control  and abor t ion and many o the r  quest-  

ions. But t h i s  nuclear rocket  is here.  And it renders a l l  o ther  quest- 
ions  n u l l  ard void. Nothing, nothing can be s e t t l e d  u n t i l  t h i s  i s  
s e t t l e d .  O r  t h i s  w i l l  s e t t l e  us ,  once and f o r  a l l .  

I t ' s  t e r r i b l e  f o r  me t o  l i v e  i n  a t i m e  where I have nothing t o  say t o  
human beings except ,  "Stop k i l l i n g , "  There a r e  o the r  beau t i fu l  th ings  t h a t  
I would love t o  be saying t o  people. There a r e  o ther  p r o j e c t s  I could be 
very he lp fu l  a t .  And I c a n ' t  do them. I cannot. 

Because everything i s  endangered. Everything i s  up for  grabs. Ours 
is a kind of pr imi t ive  s i t u a t i o n ,  even though we would c a l l  ourselves 
sophis t ica ted .  Our p l i g h t  is very pr imi t ive  from a Chr is t ian  point  of view 
We a r e  back where we s ta r t ed .  Thou s h a l l  not  k i l l ;  we a r e  not  allowed t o  
k i l l .  Everything today comes down t o  that--everything. 

Father Danie Z Berrigan 
- addressing t h e  Court a f t e r  being sentenced t o  prison f o r  offences 
connected with an anti-nuclear  arms protes t .  
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A CATECHETICAL OPPORTUNITY I?J KEBYA 

ECUME>!I SM IY ACTIOP\! 

Marguer i te  Gemme, s a  

(Ce bref  a r t i c l e  dgcrit  zw projet cat6chi.tique oecumlnique duns 
Ze diocise de ~vombasa, s i tu& S U P  Za cBte du Kenya. Duns ce t t e  
region, i Z  y a m i t  une vieiZZe t rad i t ion  de suspicion, voire 
drne d'animosit l ,  entre Zes EgLises chrStiennes. Des proqres 
duns 2'oecurni.nisrne se sont rlaZisQs,  en bonne partie qri2ce aux 
i n i t i a t i v e s  des QvZques anolican e t  cathoZiq~e.  On y rencontre 
maintenant une Qquipe de conseiZZers en Sducation religieuse,  
composee de cathoZiques, d'angzicans, de methodistes, de 
ZuthRriens e t  de membres de Z'Armle du SaZut. Cette Eqziipe 
travaiZZe & i'ZtabZissenent d'un cours de rel ipion desting aux 
enseignants des ScoZes gozcvernementnZes, oa un fonds cornmun 
d'enseignement reZipieux e s t  approuoi. par Ze Min i s tbe  dg 
L '  Education e t  fa i t  partie d7~ proprumme scoZaire. N. d. 2. R. ) 

TO l eave  o r  n o t  t o  l e a v e : . . . t h a t  was t h e  q u e s t i o n  deba ted  i n  t h e  Mombasa 
community a s h o r t  t ime  ago. T h i s  community which 

was s t a r t e d  a t  t h e  beg inn ing  of  t h e  cen tu ry ,  concen t r a t ed  on t h e  C h r i s t -  
i a n  educa t ion  o f  g e n e r a t i o n s  of c h i l d r e n  i n  t h e  c i t y .  But . . . the  s i t u a t i o n  
had changed. The S t a r  o f  t h e  Sea School had been a f r i c a n i z e d  and a 
discernment  w a s  under way t o  r e f l e c t  on t h e  s i t u a t i o n  i n  t he  l i g h t  o f  our  
miss ionary  voca t i on  and t h e  needs  of t h e  l o c a l  Church. 

The Bishop s t i l l  wanted miss ionary  sisters. I f  he con t inued  t o  c l a im  
sisters f o r  t h e  school ,  he w a s  a l s o  a sk ing  t h a t  we "push o u t  i n t o  t h e  
deep". R e l i g i o u s  Educat ion Advisors  (REA's) were r equ i r ed  t o  he lp  
t e a c h e r s  of r e l i g i o n  throughout  t h e  c o a s t  n rov ince  t o  be b e t t e r  p repared  
t o  t r a n s m i t  t h e  Message of C h r i s t  t o  t h e  thousands of c h i l d r e n  r e g i s t e r e d  
i n  s c h o o l s  f o r  C h r i s t i a n  R e l i g i o u s  Educat ion.  

Whatever t he .de t e rmin ing  f a c t o r  f o r  remaining i n  Mombasa, w e  are 
s t i l l  t h e r e ,  and Honor McGrath and f l a r g u e r i t e  Gemme a r e  busy R.E.A.'s, 
invo lved  i n  an ecumenical  team, commissioned t o  r e ach  o u t  t o  as many as 
p o s s i b l e  of t h e  550 Government s choo l s  i n  o t h e r  towns and v i l l a g e s  a long  
t h e  c o a s t .  

Re l i g ion  i n  t h e  curr iculum: The Government o f  Kenya r e q u i r e s  t h a t  

r e l i g i o n  be t a u g h t  i n  a l l  pr imary s choo l s  as 
an  academic s u b j e c t  a long  educa t i ona l  l i n e s .  C h r i s t i a n  Churches work i n  
p a r t n e r s h i p  wi th  t h e  Min i s t r y  o f  Educat ion t o  n r ena re  s y l l a b u s e s  and 
m a t e r i a l s .  The s c h o o l s  have a d u a l  nrogrcamme: The J o i n t  S y l l a b u s  which 
i s  common t o  a l l  C h r i s t i a n s ,  ha s  been c a r e f u l l y  worked o u t  by t h e  e x p e r t s  
from t h e  d i f f e r e n t  Churches. It  i s  based on t h e  S c r i p t u r e s  and remains 
f a i t h f u l  t o  t h e  t e ach ing  t h a t  t h e r e  i s  "one Lord, one Faith, one ~a~tism... 



The P a s t o r a l  Programmes prepared by t h e  respect ive  Churches, ensure t h a t  
the  c h i l d  i n  t he  classroom lea rn  the  way of l i f e  ahd teaching of h i s /he r  
p a r t i c u l a r  Chr i s t i an  community. 

The teaching of r e l i g i o n  t o  Cathol ic  chi ldren  has always been very 
dependent on the  school system i n  Kenya. And t h i s  i s  s t i l l  very t r u e  i n  
Mombasa diocese where t h e r e  a r e  s t i l l  very few a d u l t  Chr i s t i ans  i n  r u r a l  
a r e a s ,  few pa r i shes ,  few p r i e s t s ,  but many schools begun by missionaries.  
When the  Churches handed over t h e i r  schools t o  Government, they  remained 
sponsors, having t h e i r  say i n  maintaining t h e  r e l i g i c u s  t r a d i t i o n  of the  
schdol. That i s  why the  Chr i s t i an  Churches, and very n a r t i c u l a r l y  our 
Bishop i n  'lombasa, a r e  very keen t o  anpoint R.E.A'.sto ensure t h a t  t h e  
aims of r e l i g i o u s  education a r e  understood and t h a t  sy l labuses  a r e  
followed. 

TO o the r  towns I must ~ r o c l a i m  t h e  Zood News (Lk. 4 . 4 3 ) :  With such a 
s i t u a t i o n ,  it 

followed n a t u r a l l y  t h a t  t h e  R.E.A.sof t h e  d i f f e r e n t  denominations should 
seek one another ou t  t o  see how they might work together .  Our ecumenical 
endeavour began i n  1980 when two !2ethodists, an Anglican and four  
Cathol ic  Religious Education Advisors came together  t o  pray and r e f l e c t ,  
t o  share t h e i r  experiences i n  schools and t o  study the  p o s s i b i l i t i e s  f o r  
working a s  a team. A t  f i r s t  t he re  were re luc tances . . .a  l i t t l e  suspicion 
of one another ,  a l o t  of caution,  but  a s  we planned a nrogramme, v i s i t e d  
schools together  (94 i n  t he  f i r s t  t e rm) ,  shared i n  t h e  work, b a r r i e r s  
began t o  f a l l .  

In the  meantin?e, our o r i g i n a l  group expanded with R . E . A . ' s  of t h e  
Salvat ion  Army, t h e  Pentecos ta l  and Lutheran Churches jo in ing us; and 
the  team came t o  include pas to r s  and p r i e s t s  of t h e  d i f f e r e n t  pa r i shes  i n  
remote a reas ,  a l l  very eager t o  be involved i n  t h e  e f f o r t  t o  help t eachers  
t o  become more aware of t h e i r  r e s p o n s i b i l i t i e s  a s  C h r i s t i a n s  i n  a reas  
 ere Islam claims 1/3 of the  p n u l a t i o n  and where whole comrdunities a r e  
still adhering t o  African Tred i t iona l  Religions. 

With our expanded group, we soon saw t h e  need t o  meet monthly, t o  
plan out our programmes and t o  g ive  a ha l f  day t o  prayer together  and t o  a 
sharing of our deep convic t ions  on var ious  sub jec t s  such a s  baptism, t h e  
Euchar is t ,  t r a d i t i o n s  o r  Vraver, priesthood and m i n i s t r i e s  i n  our Churches. 
These exchanges nroved very enlighteniny t o  a l l  of u s  and crea ted  an open- 
ness and respect  11-h  regard t o  the work o f  the  S p i r i t  i n  and through each 
one. 

Af ter  we s t a r t e d  our v i s i t s  t o  schools, i n  twos o r  th rees ,  sometimes 
a t  considerable d i s t ances  in  r u r a l  a reas ,  it soon became c l e a r  t h a t  t h e  
teachers  expected more. Everywhere, Chr i s t i an  Religious Education (C.R.E) 
was on t h e  t imetable ,  but  it was not always taught .  Many of t h e  teachers ,  
f i r s t  generat ion Chr i s t i ans  themselves, had t o o  l i t t l e  knowledge about 
C h r i s t i a n i t y ,  d id  no t  f e e l  confident  enough t o  teach it, lacked syl labuses  
and books, and i n  some cases ,  a v o ~ e d  t h a t  they were not r e a l l y  l i v i n g  ou t  
t h e i r  Chr i s t i an  commitment. "\Pnat a r e  you going t o  do t o  he lp  us?"... 
s eve ra l  asked. 



A s  we continued our work, we adjus ted  our approach and with the  
help of t h e  education o f f i c e r s  and Church l eaders ,  we were able  t o  
organize day workshops i n  pa r i shes  and i n  regional  a reas .  The misunder- 
s tandings t h a t  had marked our team r e l a t i o n s  i n  our f i r s t  v i s i t s  t o  
schools were disappearing and our message, without i n  any way depart ing 
from t h e  essence of t h e  Gosuel, had become more s e n s i t i v e ,  more open... 
and more resoect fu l  of t h e  d i f f e r e n t  Chr i s t i an  t r a d i t i o n s  within our  team 
and among t h e  teachers.  By the  end of the  year ,  teachers  of r e l i g i o n  of 
250 schools had been touched, e i t h e r  by a v i s i t  t o  t h e i r  schools, o r  by 
a day o r  weekend workshop ... and they were c a l l i n g  f o r  follow-up courses. 

This  lead t o  f u r t h e r  planning: What could we do t o  provide t h e  
teachers  with a good bas i s  f o r  t h e i r  Chr i s t i an  f a i t h . . . t o  he lp  them t o  
become aware of t h e i r  r e s p o n s i b i l i t i e s  a s  teachers  and a s  members of a 
Chr i s t i an  community? 

Religious Education Awareness Programme: Our search l ed  t o  a programme 
already i n  use i n  the  K i s i i  

d iocese,  c a l l e d  Religious Education Awareness Programme...REAP f o r  shor t ,  
designed by an R.E.A. team i n  t h a t  diocese,  not  only  t o  s trengthen t h e  
f a i t h  of the  teachers  of r e l i g i o n ,  hut  a l s o  t o  help them t o  understand 
the  programmes and t o  motivate them f o r  t h e i r  teaching and f o r  l i v i n g  ou t  
t h e i r  Chr i s t i an  l i f e  i n  a meaningful way. It c o n s i s t s  oE t e n  long week- 
end workshops and can be given i n  a grogramme t h a t  extends throughout a 
school year.  Af ter  a l l  t h e  necessary approvals f o r  s t a r t i n g  the  programme 
were obtained,  a t e n t a t i v e  schedule was made out f o r  t h e  whole of 1981-82. 
A Government-subsidized c e n t r e  was chosen a s  t h e  most a ~ p r o p r i a t e  venue 
because of t h e  low cos t  of accommodation, and it was decided t h a t  t h e  
teachers  wanting t o  join t h e  programme should con t r ibu te  towards t h e i r  
own board and room. 

The response of t h e  teachers  f o r  t h e  f i r s t  workshop was so  g r e a t  t h a t  
we had t o  reoeat  it almost immediately t o  take c a r e  of the  many r e g i s t r a -  
t i o n s  we received. A l l  t h e  teachers  who s t a r t e d  t h e  programme signed up 
t o  continue it t o  the  end, even though a t  t h e i r  own exoense and time. " I  
wish t o  complete a l l  t e n  workshops", wrote one teacher Ln h i s  evaluat ion ,  
" t o  he lp  me t o  be an a c t i v e  member i n  my Church and a devoted teacher".  
And another: "The power of God moving within us during t h e  course promotes 
a l o t  of i n t e r i o r  change". 

Inse rv ice  renewal courses: So t h a t  t h e  team of R.E.A. and the  o r i e s t s  and 
pas to r s  may be prepared t o  run these workshops 

toge the r ,  an inse rv ic ing  w i l l  be qiven them by the  o r i g i n a t o r s  of REAP who 
have a c c e ~ t e d  t o  go down t o  Mombasa f o r  t h a t  purpose. This  w i l l  enable t h e  
team t o  share  t h e  t a s k s  i n  a balanced way, a s  i t  i s  necessarv t h a t  each 
workshop be assured by a t  l e a s t  5 f a c i l i t a t o r s  of d i f f e r e n t  r e l i g i o n s  and 
c a p a c i t i e s ,  t o  maintain t h e  ecumenical aspect  before  teachers  of d i f f e r e n t  
r e l i g i o n s  an3 t o  a s su re  t h e  necessary services .  Prayer i s  usual ly  given 
p r ide  of p lace  during t h e  sess ions ,  t o  help the  teachers t o  apprecia te  
t h i s  s p i r i t u a l  dimension of t h e i r  Chr i s t i an  vocation and t o  teach t h e  
chi ldren  i n  t h e i r  c l a s s e s  how t o  pray. Singing a l s o ,  i s  found t o  be 
inpor tant  a s  a medium, no t  only  f o r  ce lebra t ing  l i t u r g i e s  but  a l s o  a s  a 
means f o r  re inforc ing t h e  Sc r ip tu re  teachings given during c lasses .  The 
teachers  a r e  f u r t h e r  introduced i n t o  various forms of group work, designed 
t o  he lp  them t o  r e l a t e  t o  one another ,  t o  know themselves b e t t e r  and t o  
l ea rn ,  i n  a Dract ica l  way, t o  use t h e  " l i f e  approach" method with t h e i r  
chi ldren  i n  t h e  classroom. 



And s o ,  with a f u l l  programme scheduled f o r  t h e  months ahead, we 
continue t o  prepare and t o  work together  a s  a team, conscious of our 
l i m i t a t i o n s  but confident  i n  the  One who has s e n t  u s  " t h a t  they  may have 
l i f e  t o  t h e  f u l l " .  This  work i s  not without i t s  hurdles.  The Keilya 
Government i s  p resen t ly  s tudying how it  can make changes i n  i t s  Education 
Act t o  l igh ten  i t s  burden and t o  g ive  back t o  t h e  Churches t h e  respon- 
s i b i l i t y  of t h e  teaching of r e l ig ion .  The Bishops of Kenya a r e  concerned 
about t h i s .  

We know t h a t  we must work toge the r  t o  c r e a t e  an awareness of the  
need f o r  r e l i g i o n  throughout t h e  school system i f  t h e  chi ldren  a r e  t o  grow 
up a s  good c i t i z e n s ,  aware of t h e  p lace  of God i n  t h e i r  l i v e s  and concerned 
with t h e  va lues  t h a t  count f o r  r e a l  development i n  t h e i r  country. 

So, Momhasa community l i v e s  on with a new work t h a t  has opened up 
avenues of dialogue and of communion with bro thers  o f  o the r  Chr i s t i an  
denominations and of o the r  f a i t h s .  And t h e  apos to la t e  s t r e t c h e s  f o r t h  t o  
o the r  towns, t o  o t h e r  v i l l a g e s ,  t h a t  t h e  Good News o f  C h r i s t  may be shared. 

Reference: HELLO? FRASCATI. 1.Iovember-December 1981. 

- end - 

CATORl lZ I  
(CATHOLIC ANCILLARY TEACHERS OF RURAL ZIMBABWE) 

AN APPEAL CROM ZIMBABWE 

The major r e l i g i o u s  supe r io r s  of Zimbabwe with t h e  support of t h e  
bishops and i n  conjunction with t h e  Minister o f  Education and Cul ture  a r e  
launching a ~ r o j e c t  CATORUZI - Cathol ic  Ancil lary Teachers of Rural 
Zimbabwe - a worldwide appeal f o r  t eache r s  t o  he lp  i n  t h e  massive expan- 
s ion  of r u r a l  secondary education i n  the  r e c e n t l y  independent na t ion .  

Some who a r e  eager t o  respond have expressed a d e s i r e  fo r  some shar-  
ing  and r e f l e c t i o n  around t h e  ques t ions  r a i sed :  

How does t h e  p r o j e c t  f i t  i n t o  government p o l i c y  genera l ly ,  and t o  t h e  
needs and wants of t h e  l o c a l  people? 

How does it f i t  i n t o  t h e  church ' s  p a s t o r a l  p r i o r i t i e s ?  Is it a backward 
s t ep  t o  be emphasizing i n s t i t u t i o n s  r a t h e r  than bas ic  communities? What 
form w i l l  t h e  support of t h e  bishops take? '*'hat kind of o r i en ta t ion  
should be  of fered  t o  those t eache r s ,  r e l i g i o u s  and lay ,  who respond t o  
t h i s  appeal? 

Those i n t e r e s t e d  i n  t h e  Projec t  a r e  i n v i t e d  t o  a meeting a t  Sedos o f f i c e  
on Tuesday, 23rd March, 4-6 p.m. (Enclosed a r e  t h r e e  items of information 
on t h e  p r o j e c t )  



MISSIOY OF THE LOCAL CHURCH I V  RELATI0;d 

Aloysius P i e r i s  

(Voici  une partie d'une etude pr&parGe pour Le "Seminaire de 
Aecherche sup la ,MissionN de SEEDS Rone, en mars 1881. Le 
t ex t e  complet para i tm prockainernent aux E d i t  ions "Or.bis 
Books". L'gtude se lirnite a m  religions non-sGmitiques d'Asie,  
e t  R leurs re lat ions  avec Les b l i s s in s ,  des Eglises locales 
d' Asie. N. d. I .  R. ) . 

PART I. PERSPECTIVES AND CLARIFICATIONS 

Today's Mission C r i s i s  i s  bas ica l ly  an Authority C r i s i s .  I t  i s  
well  known t h a t  i n  the  hea r t  of the  t r a d i t i o n a l  Churches which founded 
the  missions,  t h e  once a l l -pervas ive  au thor i ty  of the  I n s t i t u t i o n a l  
leadership  has been increas ingly  questioned o r  simply ignored. Those 
who wield a u t h o r i t y  saw it a s  a  c r i s i s  of obedience. To the  r e s t  it was 
simply a c r i s i s  o f  c r e d i b i l i t y .  When t h i s  c r i s i s  matured i n  the  Colonial 
f r o n t i e r s  of the  same Churches, i . e .  i n  t h e  so-called mission lands,  it 
t r a v e l l e d  back t o  the  Centre i n  t h e  guise of a  Hission c r i s i s .  A s  we see 
i t , t h e r e f o r e ,  t h e  mission c r i s i s  i s  no more, no l e s s  than an au thor i ty  
c r i s i s .  

Here, i n  Asia, t h i s  c r i s i s  l a y  dormant f o r  cen tu r i e s  l i k e  embers 
u n t i l  Vatican I1 fanned it i n t o  a canf lagra t ion  of s e l f - c r i t i c i s m  leaving 
the  Church's "missionary claims" i n  c inders .  From these  cremated remains 
we Asians a r e  ca l l ed  upon t o  r e s u r r e c t  a  new c red ib le  symbol of God's 
saving Dresence amidst our people, an Author i ta t ive  Word fiom a Source o f  
Revelation un ive r sa l ly  recognized a s  such i n  Asia. In s h o r t ,  we a r e  
summoned t o  discover the  contours of a  new missionary community which i s  
t r u l y  q u a l i f i e d  t o  announce God's kingdom, and mediate t h e  l i b e r a t i v e  
revolut ion  inaugurated by J e s u s  through H i s  l i f e  and death,  i .e .  a  
community t h a t  seeks no o t h e r  s ign  of c r e d i b i l i t y  o r  a u t h o r i t y  than t h a t  
which such mediation would bestcw upon it. What i s  asked of us ,  then,  i s  
nothing s h o r t  of an ecc les io log ica l  revolut ion.  Thus t h e  f r o n t i e r  
s i t u a t i o n  i n  which we l i v e  has opened up a new horizon f o r  us. Though our 
p rax i s  i s  punctuated by debates  and d e l i b e r a t i o n s  we have no h e s i t a t i o n  
about the  d i r e c t i o n  of our quest .  The perspect ives  a r e  c l e a r  and s e l f -  
evident .  

I t  i s  these  perspect ives  t h a t  I wish t o  s e t  f o r t h  here. They c o n s i s t  
of assumptions t h a t  r equ i re  no subs tan t i a t ion  but need only t o  be 
exp l i c i t a t ed .  Since, however, the  t i t l e  of t h i s  essay has been given t o  
me already phrased as  the  Mission of t h e  Local Church and t h e  Major 
Religious Trad i t ions ,  I am compelled t o  s e t  up here t h e  framework of our 
discussion by s p e l l i n g  out  our miss io logica l  a s s m p t i o n s  around the  

concents a l ready given t o  me: "Mission", "Local Church" and "Religions". 



The assumptions a r e  a s  follows:- 

1. "Local Church": The term ' l o c a l  Church' is a tautology. For t h e r e  
i s  no church t h a t  i s  not  local .  And we hasten t o  

add t h a t  the  Chr is t ian  Communities i n  Asia a r e  a l l  t r u l y  Churches, and 
the re fo re ,  au then t i ca l ly  local .  

2, In Asia - of Asia: This,  however, does not imply t h a t  a l l  loca l  
churches & A s i a  a r e  necessar i ly  local  Churches 

of Asia! Most of them, regre t t ab ly ,  a r e  local  Churches of another - 
continent  s t ruggl ing f o r  centur ies  t o  g e t  accl imatized t o  t h e  Asian ethos. 
Obviously, our reference i s  t o  t h e  so-called "Western Missions" which a r e  
Asian branches of t h e  loca l  churches such a s  those of Rome, England and so 
on. This a p p l i e s  i n  a l imi ted  way a l so  t o  t h e  Orienta l  R i t e  Churches 
which can legi t imate ly  claim t o  be loca l  churches of Asia - though, 
perhaps, not always of today ' s  Asial I confine myobservations here  t o  
the former category, i . e .  t o  t h e  Western Missions. 

3.: Nmetheless these  observations do not warrant the  
conclusion t h a t  t h e  irrmediate t a s k  of loca l  

churches & A s i a  i s  t o  become l o c a l  churches of Asia, and t h a t  t h i s  i s  an 
indispensable condition f o r  t h e  evangelizat ion of A s i a n  nat ions.  That is  
a species  of missioloqy lying beneath t h e  t h e o r i e s  of ' i n c u l t u r a t i o n '  now 
i n  vogue. We do not uphold t h i s  view. We see t h e  process of "becoming 
the l o c a l  church - of A s i a "  only a s  an accompaniment o r  a coro l l a ry  t o  the  
process of " f u l f i l l i n g  t h e  mission of evangelizing t h e  (Asian) nations." 
Put conversely, it means t h a t  the l o c a l  churches Asia have not f u l f i l l e d  
t h e i r  mission and t h e r e f o r e  have f a i l e d  t o  produce loca l  churches of Asia. 

4. Mission t o  t h e  poor: Now the  ~Yission t o  the  Nations i s  pr imar i ly  ( c f .  
Fledellin 1968) even i f  not exclusively (Puebla 

19801r a mission t o  the E. He who ent rus ted  t h i s  mission t o  us  has 
defined it so. Since g o d  news t o  the  poor i s  always bad news t o  t h e  
r i c h ,  the  l i b e r a t i o n  of the r i c h  i s  nediated by t h e  l i k e r a t i o n  of t h e  poor, 
n o t  Vice-versa. O u r  mission, i n  o ther  words, i s  prophetic and has been 
coloured from i t s  inception with a c l a s s  option. Hence t h e  observation: 
a loca l  church ~ A s i a  is  usually a r i c h  church working f o r t h e  poor while 
t h e  Local church of Asia could only be a poor church working *the 
poor, a church t h a t  has been evangelized, a church t h a t  has become Good 
News t o  Asians. 

5. Great(monastic) r e l ig ions :  This Church however, i s  a l i t t l e  f lock,  a 
t i n y  minority i n  Asia and has no monopoly 

of tNs mission. The great (monastic) r e l ig ions  which antedate Christ-  
i a n i t y  a l s o  claim t o  possess a message of l i b e r a t i o n  f o r  t h e  poor of Asia. 
That i s  why the  l o c a l  churches & A s i a  look upon these  r e l i g i o n s  a s  r i v a l  
claimants; but  i n  a loca l  church of Asia, they w i l l  have a l ready become 
co l l abora to r s  i n  a common ~ i s s i o n ,  

6 .  P o l i t i c s :  The moment we assoc ia te  t h e  Asian Poor and t h e  Asian 
Religions with our oronhetic mission, we a r e  r i g h t  i n  the 

middle of p o l i t i c s .  Floreover, poverty and r e l i g i o s i t y  a r e  two a r e a s  i n  
which confrontat ion with two p o l i t i c a l  ideologies ,  Capitalism and Marxism, 
cannot be avoided. These two ideologies  a r e  d i r e c t l y  involved with t h e  
" l ibe ra t ion"  of the  k i a n  poor and have d e f i n i t e  theor ies  about and 



a t t i t u d e s  towards the  Asian Religions. The l o c a l  Church in  Asia whether 
prophetic  o r  not ,  r i c h  o r  poor, i s  a p o l i t i c a l  church: a  n e u t r a l  church 
is a cont radic t ion  i n  terms,  fo r  it would not  be loca l .  

7. Authority: Since a l l  these  r e l i g i o n s  and ideologies claim t o  be 
l i b e r a t i v e  movements, saviours of t h e  masses, it is  o n l y  

t h e  poor who w i l l  decide a s  t o  who is  competent t o  l i b e r a t e  them. Neither 
t e x t u a l  proofs (our au thor i ty  i s  mentioned i n  our holy books) nor t h e  
appeal t o  t r a d i t i o n  (we always claimed t h i s  au thor i ty  and people used t o  
accept it) a r e  adequate today. Authority i s  the  spontaneous manifestat ion 
of a  Church's competence t o  mediate t o t a l  l i b e r a t i o n  f o r  t h e  people of 

Asia. The u l t ima te  Source of t h i s  Authority i s  He who eht rus ted  t h e  
Mission t o  us. B u t  He has i d e n t i f l e d  Himself with t h e  poor a s  t h e  'Victim- 
~ u d g e '  ( M t .  25) and it is  i n  and through the poor t h a t  t h e  Church o r  any 
o the r  r e l i g i o n  o r  ideology w i l l  rece ive  H i s  au thor i ty  here i n  t h i s  
Continent. The au thor i ty  c r i s i s  the re fo re  remains a permanent p o s s i b i l i t y  
i n  t h e  mission of a  l o c a l  church i n  Asia. 

The p o l i t i c a l  i m ~ l i c a t i o n s  of t h i s  prophetic mission c o n s t i t u t e  only 
one source of c o n f l i c t s  which t h e  loca l  Churches experience today. Another 
major d i v i s i v e  f a c t o r  which can be more e a s i l y  eliminated is  found purely 
i n  t h e  a rea  of semantics. The key words Religion and Poverty which 
together  describe t h e  Asian Ethos, a r e  themselves polysemous words, 
s ign i fy ing  contradic tory  r e a l i t i e s .  Those engaged i n  miss io logica l  debates 
- spec ia l ly  t h e  ' L i b e r a t i o n i s t s '  and ' I n c u l t u r a t i o n i s t s '  - a r e  both g u i l t y  
of over-simnlifying t h i s  complex quest ion.  

Poverty? I t  i s  curious t h a t  even t h e  Medellin papers,  when speaking of 
t h e  phenomenon of 'poverty '  take  a zig-zag path ,  now deploring 

it, now counting i ts  bless ings .  The anbiguity can be t r aced  back t o  t h e  
Gospels. When Jesus  inv i t ed  the  young man t o  s e l l  a l l  t h ings  and give 
(-not,  of course, t o  t h e  temnle, bu t )  t o  t h e  poor, He required t h e  Rich 
Plan not  t o  be r i c h  and t h e  Poor no t  t o  be poor! The Marian Manifesto i n  
Luke announces t h e  Messianic Intervention whereby t h e  pos i t ions  of t h e  
Rich and t h e  Poor would be reversed,  implying t h a t  both Riches and Poverty 
be el iminated.  The attempt t o  d i s t ingu i sh  "economic" from "evangelical"  
poverty does not  he lp  c l e a r  t h i s  ambiguity. The only way out  would be t o  
admit a  d i s t i n c t i o n  between "forced poverty", i n f l i c t e d  on some by t h e  
hedonism o r  t h e  ind i f fe rence  of o the r s  (Dives and Lazarus) and " v o l u n t a r y  
poverty" embraced a s  a  p r o t e s t  and a precaution aga ins t  "forced poverty". 
The one is  enslaving;  t h e  o ther  i s  l ibe ra t ing .  In eas te rn  r e l i g i o n s ,  
voluntary poverty i s  a s p i r i t u a l  an t ido te  aga ins t  Mammon working i n  man 
psychologically. In  l i b e r a t i o n  theology, it i s  a l s o  a socio logica l  
weapon, i .e .  a  p o l i t i c a l  s t r a t e g y ,  necessary i n  the  b a t t l e  aga ins t  
organized s e l f i s h n e s s  o r  Mammon's p r i n c i p a l i t i e s  and powers. Mahatma 
Gandhi i s  t h e  most outstanding Asian example of voluntary poverty with 
both i t s  psychological and socio logica l  implicat ions.  

Religion? A s i m i l a r  c l a r i f i c a t i o n  is des i rab le  i n  t h e  understanding of 
' r e l i g i o n ' !  Under t h e  influence of a  t la rx is t  c r i t i q u e  of 

r e l i g i o n ,  and t h e  b i b l i c a l  hermeneutics of Latin-Amerlcan Theologians, 
some of our Asian L ibe ra t ion i s t s  def ine  Religion and Poverty a s  negat ive  
fo rces  forming an unholy a l l i a n c e  from which t h e  A s i a n  masses have t o  be 
l ibe ra ted .  Poverty f o r  them i s  an e v i l  i n  i t s e l f .  Religion i s  s a i d  t o  
perpetuate it f i r s t  by r e s t r i c t i n g  t h e  a rea  of s p i r i t u a l  l i b e r a t i o n  t o  
t h e  non-social,  non-pol i t ica l ,  non-eccnmic plane (-does such a plane 



e x i s t ? )  and secondly by legi t imizing a s  well as  allowing i t s e l f  t o  be 
legit imized by oppressive systems t h a t  c r e a t e  and maintain the  e v i l s  of 
poverty. The I n c u l t u r a t i o n i s t s ,  on the o ther  hand, ignore o r  g l o s s  over 
this negative aspect  of r e l ig ion  and sometimes of poverty, except perhaps 
when they acknowledge the  f a i l u r e  of o the r  r e l i g i o n s  t o  insp i re  a Mother - 
Teresa who would a l l e v i a t e  t h e  su f fe r ings  of the  poorl The demand f o r  
r a d i c a l  transformation of socie ty  a s  an indispensable condition f o r  the  
eliinination of su f fe r ings  is neutra l ized by ' apos to l i c  works' which tu rn  
vict ims of poverty i n t o  perpetual  objects  of compassion. They Would a l s o  
apprecia te  the monastic t h r u s t  of major Asian r e l i g i o n s  i n  t h a t  these  
r e l i g i o n s  vallie poverty a s  something t o  be vo lun ta r i ly  embraced i n  order 
t o  c m b a t  se l f i shness  and acquisitiveness. They would want t h e  Church t o  
abgorb these t ra i t s  of various r e l i g i o n s  i n  becoming more ' a t  home' i n  
Asia. But t h i s  approach of the I n c u l t u r a t i o n i s t s  sounds too accommodative 
i n  the  minds of Libera t ionis ts .  

The Rea l i ty  i s  more complex than that .  Religion too has an enslaving 
and a l i b e r a t i n g  dimension a s  much a s  poverty does. After  a l l  has not  the  
same Chr i s t i an  re l ig ion  ~ r o d u c e d  a theology of domination and a theology 
of l ibe ra t ion?  

We give here,  i n  a tabula ted  form, t h e  contradic tory  r e a l i t i e s  t h a t  
t h e  words 'Religiosity' and 'Poverty' designate. They show t h a t  these  
words a r e  b inolar ,  each containing a negative and a o o s i t i v e  pole. Besides, 
each nole has two comnlementary dimensions: sociological  and pyschological 
- or  more o rec i se ly ,  soc io -po l i t i ca l  and individual .  I hope the  ensuing 
discussion of concrete i s s u e s  (Par t  11) w i l l  become c l e a r e r  i n  the  l i g h t  of 
this fourfold  d i s t i n c t i o n .  

RELIGIOSITY AhlD POVERTY: SCHEYATICALLY 

Poles - Psychological Sociological  

The Suoers t i t ion ,  r i tua l i sm Re l ig ion ' s  tendency 
enslaving face dogmatism, e t c ;  t rans-  . t o  legi t imize  an I s m  

of cendentalism (=manichae-.t. oopressive s t a t u s  quo= 
R e l i g i o s i t y  - docetism, e tc .  1.  r e l i g i o n ' s  tendency t o  

serve  Hammon or  Anti- 
God; commercialism. 

The The i n t e r i o r  l i b e r a t i o n  Rel ig ion 's  organi- 
l i b e r a t i n g  face from Sin (=Mammon, Anti- za t i cna l  & motivational 

of God, Tanha e t c - o r  exnloi t -  p o t e n t i a l  f o r  r a d i c a l  
Re l ig ibs i ty  f a t i v e  i n s t i n c t s ) .  s o c i a l  change. (eg. 

indeqendence movements 
i n  Asia) .  

continued over 



Poles Sociological  

The Imposed poverty v io la t ing  Poverty a s  t h e  
Enslaving face t h e  d ign i ty  of t h e  human subjugation of 

of  person ( a l i e n a t i o n ) .  peoples by the  
Poverty - s laves  of Mammon 

(=dis inher i tance ,  
dispossession,etc.  
colonizat ion,  
mult inat ionals .  

The Voluntary poverty a s  one 's  Voluntary poverty 
Liberat ing face  i n t e r i o r  l ibe ra t ion  from a s  a p o l i t i c a l  

of Mammon i . e . ,  a  s p i r i t u a l  s t r a t e g y  in  t h e  
poverty. + an t ido te  (emphasized by l i b e r a t i o n  of human 

Eastern Religions. ) soc ie ty  from Mammon 
o r  organized Sin 
( t h e  stand of 
l i b e r a t i o n  theo- 
logians)  . 

- t o  be continued - 

"The c e n t r a l  value upon which other  values i n  love depend, is the  value 
of t h e  human person". Karol Wojtyla, F r u i t f u l  and Responsible Love. 

"The missionary a t t i t u d e  begins with a  f ee l ing  of deep esteem f o r  "what 
i s  i n  man". . . . John Paul 11, Redemptor Hminia. 



L'EGLISE EPJ P R O C ~ S  
CHEZ LES JEUVES A F R I C A I N S  

Yves Morel 

(Black Africa received the  message of  Chris t iani ty  favourably 
w i t h  the exception of  some localized areas o f  resistance. But 
today the e d c a t e d  African has entered a period o f  c r i t i c i sm  of 
the Church. Based on a experience o f  twelve years animating 
groups of  senior students i n  a mixed Catholic College i n  Douala 
(Camerounl an establishment which i s  open also t o  Protestants 
and Muslims - the arthor attempts t o  present some of the 
questions being asked o f t h e  Chumh by these students covering 
an age group o f  16 to 22 years. He also makes U3e o f  research 
carried out i n  the Colleges o f  Tchad (Dieu des autresl  and 
among the youth i n  Ivory Coast, Mali and lrpper Volta (Voix des 
jeunes d a m  la  v i l l e  afr icainel .  

L'EGLISE EN PROCES 

Seuls l e s  Btablissements confessionnels  ont  encore des  hora i res  
p r e c i s  pour l a  formation chre t iennc  (mais t r P s  peu de messes pour l e  
second cycle . )  Dans c e r t a i n s  de ces  Gtablissements, l e s  cours magistraux 
d ' a u t r e f o i s  ont  6 t 6  remplac6s par  des  "groupes de ref lexion chret ienne" 
q u i  ont  l ' avantage  de  mieux respecter  l a  l i b e r t e  des  p a r t i c i p a n t s  e t  
su r tou t  de l e s  amener 3 s'exprimer, c e  qui  a d ' a i l l e u r s  f a i t  c ra indre  a 
c e r t a i n s  responsables que l e s  s u j e t s  abordes ( s w u a l i t g .  ..) ne fassen t  
perdre t o u t e  moral i te  e t  t o u t e  f o i  a w  6lPvesl S i  l 'animateur du qroupe 
n 'es t  pas  t r o p  a u t o r i t a i r e  ou suscep t ib le  - s e s  convict ions profondes 
sont souvent remises en quest ion - il neut r e c u e i l l i r  une grande va r i6 t6  
d 'opinions  c r i t i q u e s ,  en p a r t i c u l i e r  su r  l l E g l i s e  catholique.  

L 'Zglise f a i t  l ' o b j e t  d'une quadruple remise en question: h i s to r ique ,  
philosophique, s c i e n t i f i q u e  e t  mPme re l ig ieuse .  

C r i t i q u e  h is tor ique:  Le jeune Afr ica in  reproche a 1 ' E g l i s e  d 'avoi r  
p a c t i s 6  avec l a  colonisa t ion  e t  d ' a v o i r  conbattu l e s  

va leurs  a f r i ca ines .  En e f f e t ,  selon l e s  jeunes, l e s  missionnaires n ' o n t  
pu vraiment nen6trer  en Afrique q u ' l  l a  faveur de l a  colonisa t ion .  11s 
on t  r e p  des avantages des colonisa teurs  sous forme de t e r r a i n s ,  de 
protect ion:  de l e u r  cbtB, i l s  ont  amen6 l e s  populat ions 3 "avaler  l a  
p i l u l e  d e  l a  domination colonia le"  e t  3 se  soumettre au t r a v a i l  forc6,  
e t c .  

En m6me temns, l a  Mission a contribud a dGconsid6rer l e s  t r a d i t i o n s ,  
en p a r t i c u l i e r  l e s  croyances r e l i g i e u s e s  anciennes, ce qu i  r evena i t  3 n i e r  
t o u t e  va leur  aux a c t e s  l c s  ~ l u s  sacrBs des Afr ica ins  dans l e  p s s d .  Un 
Tchadien d i t :  Un Pare m8a f a i t  savoir que t e  sacri f ice  que font mes 
parents n 'a  pas de valeur. v o i l a  ce q u ' i l  a compris e t  que des mission- 
na i res  on t  d i t  en d ive r s  endro i t s ,  sans mesurer l a  g r a v i t e  d'une t e l l e  



n6gat ion.  Un a u t r e  Tchadien: Les BZancs sont en t ra in  de b l a s p h h e r  
notre reZigion ... iZ s  ne nous respectent pas. On comnrend que d e  t e l s  
c o n s t a t s  a i e n t  p renare  au Tchad un t e r r a i n  f avo rab l e  d l a  " rPvo lu t i on  
c u l t u r e l l e "  d e  Tombalbaye e t  m??e 5 s e s  exc@s,  e t  q u ' a i l l e u r s  i l s  prdparen t  
de s  r e a c t i o n s  d e  rejet.  

Mais au jou rd ' hu i ,  les Af r i ca in s  savent  qu 'on s ' i n t g r e s s e  B l e u r  
r e l i g i o n  e t  B l e u r s  coutumes. Eux-mhes v iven t  encore  un p i e d  dans c e s  
coutumes s ans  en  surmonter pleinement les c o n t r a d i c t i o n s  avec l e  monde 
moderne. Une c e r t a i n e  log ique  ~ l u s  ou moins consc i en t e  les amPne donc a 
penser  que  s i  1 ' E g l i s e  a  i n ju s t emen t  6valu6 un oh6nomGne observable  c o m e  
l e u r  r e l i g i o n ,  d ' une  p a r t ,  e l l e  n e  s 'es t  pas  montrde vraiment  ch re t i enne ,  
d ' a u t r e  p a r t ,  e l l e  ne p e u t  p rg t end re  d l a  +r i te  e t  1 l ' i n f a i l l i b i l i t e  su r  
d e s  q u e s t i o n s  fondamentales.  

C r i t i q u e  phi losophique:  I n f luencds  pa r  les l e c t u r e s  d e  l e u r  programme d e  
f r a n ~ a i s  - notamment V o l t a i r e  e t  S a r t r e  - les 

d lPves  reprennent  e t  a s s i m i l e n t  les grandes c r i t i q u e s  de l a  pensee 
o c c i d e n t a l e  moderne B l ' g g a r d  d e  l a  r e l i g i o n .  Deux q u e s t i o n s  emergent. 

L a  "remiere s ' a p p u i e  davantage s u r  l e  X V I I I ~  s i e c l e  v o l t a i r i e n :  l e  
c h r i s t i a n i s m e  e s t  une r e l i g i o n  parmi d ' a u t r e s ;  t o u t e s  c e s  r e l i g i o n s  
p r e t enden t  p a r l e r  du meme Dieu, e t  pou r t an t ,  e l l e s  a b o u t i s s e n t  d d e s  
dogmes c o n t r a d i c t o i r e s  e t  1 cles coutumes opposees. Pa r  exemnle, un e l e v e  
b a p t i s d  f i t  r e f e r e n c e  a un t e x t e  du Coran s u r  Jesus :  

Ifais iZ s  ne Z'ont pas tu&. 
iZs  ne L'ont pas cruci f i&: 
neZa leur e s t  seuZen:ent apparu n ins i .  

A i n s i ,  d 'une  p a r t ,  l a  v S r a c i t 6  d e s  r e l i g i o n s  es t  remise en ques t i on  
e t ,  d ' a u t r e  p a r t ,  e l l e s  a b o u t i s s e n t  a l a  d i v i s i o n  des  peuples  e n t r e  eux 
e t  B l ' i n t o l g r a n c e .  Un e l e v e  a f f i r m a i t :  La diversitd des reZigions remet 
Ze sacre en question. O r ,  pensen t  l e s  A f r i c a i n s ,  il n ' e s t  pas  n e c e s s a i r e  
d ' a j o u t e r  a nos  d i v i s i o n s .  

La dewidme problematique est n l u s  r ecen t e :  e l l e  s ' a p p u i e  moins s u r  
l e s  "ma i t r e s  du soupqon" - Marx, Freud e t  2Jietzsche - neu connus d e s  
Q leves ,  que  s u r  J . P .  S a r t r e .  Q t u d i e  .5 p a r t i r  d e  l a  p iece .  Les mains sazes. 
A l a  s u i t e  d e  c e t  a u t e u r ,  c e r t a i n s  e l e v e s  sou t i ennen t  que l a  l i b e r t e  de 
l'homme n e  peu t  p a s  c o e x i s t e r  avec c e l l e  d e  Dieu. En f a i t ,  i l s  n ' e n  
deduisen t  pas l ' i n e x i s t e n c e  d e  Dieu, m a i s  p l u t d t  l ' a b s e n c e  d e  l i b e r t e  chez 
l'homme (absence p a r f o i s  c0moensi.e pa r  l a  l i c e n c e ) ,  c a r  i l s  c r o i e n t  p l u s  
v o l o n t i e r s  en l a  p r e d e s t i n a t i o n  q u ' i l s  admettent  comne normale e t  ev iden te .  
A c e t  Ggard, l e  c a s  d e  Judas  I s c a r i o t e  i n t r i g u e  les jeunes ,  c a r  d i s e n t - i l s ,  
~ u i s q u e  s a  t r a h i s o n  a  e t d  annoncee pa r  l e s  E c r i t u r e s ,  d ' une  p a r t ,  il 
n ' e t a i t  p a s  l i b r e ,  d ' a u t r e  n a r t ,  il a m6me coonGr6 l a  redemption; i l  
n ' e s t  donc pas  counable.  Au t o t a l ,  pour beaucoup, l a  r e l i g i o n  appo r t e  
l ' a l i e n a t i o n :  1 1 3 g l i s e  e s t  pour eux c e l l e  q u i  donne l e s  commandanents, 
proclame les i n t e r d i t s .  11s reprochent  I 1 ' E g l i s e  de br imer  les 
" a s p i r a t i o n s  d l a  l i b e r t e "  en condamnant l a  polygamie. lwavor tement ;  e l l e  
i n t e r d i r a i t  l ' e x p e r i e n c e  d e s  beb6-eprouvet tes ,  e t c .  L e s  jeunes  se 
de tou rnen t  en p a r t i c u l i e r  de  1 ' E g l i s e  au s u j e t  d e  l a  l i b e r t d  s exue l l e ,  e t  
i l s  dgp lo ren t  s a  " r6p re s s ionU en c e  domaine. En e f f e t ,  trGs dependants  
f i n a n c i e r a n e n t  e t  sco la i rement ,  i l s  a s p i r e n t  a a f f i r m e r  l e u r  autonomie p a r  
r appo r t  aux a d u l t e s  dans l a  r e l a t i o n  ga rqon - f i l l e .  Come on le  v o i t ,  c e t t e  
r evend ica t i on  ne s e  f a i t  p a s  seulement Tar r a p p o r t  a 1 ' E g l i s e .  mais p a r  





Critique: S i  l a  r e l i g i o n  sou t i en t  des af f i rmat ions  q u i  semblent 
incompatibles avec l a  r a i son ,  e l l e  a  s a  sphere 

d 'exis tence  dans l aque l l e  s a  v e r a c i t e  e s t  remise en quest ion par  s e s  
propres cont radic t ions ,  son i n e f f i c a c i t 6 .  C ' e s t  ce qu'on pour ra i t  appeler 
l a  c r i t i q u e  in te rne  de 1 'Eglise.  En ce domaine, l e s  reserves des  jeunes 
Af r i ca ins  sont a n d a n t e s  e t  il f a u t  essayer de l e s  c l a s se r .  

D'abord, 1 'Eg l i se  e s t  divisse: l e s  616ves posent assez regulierernent 
des ques t ions  su r  Mgr Lefebvre e t  a u s s i  sur  l e s  d i f f e rences  e n t r e  
catholiques e t  p ro tes tan t s ,  puisqu'eux-mhes sont  bap t i ses  dans d iverses  
6g l i ses  chrdtiennes. Qui su ivre ,  a l o r s  que Jesus a  demand6 que s e s  
d i s c i p l e s  so ien t  unis? Nous rencontrons l a  une d i f f i c u l t 6  de l 'enseigne- 
ment r e l ig ieux  en des nays ofi l'oecum6nisme e s t  peu developpe e t  oii il ne 
repr6sente pas  encore un p61e d 'esperance e t  d ' ac t ion  pour l e s  chr8tiens.  
L'Afrique ignore ce q u ' e s t  l a  ch re t i en td ,  sauf a u t r e f o i s  au niveau des 
missions i s o l e e s .  Le cas  de  Mgr Lefebvre f a i t  problgme, car  l e s  Africains 
sont a t t ach6s  2 l a  con t inu i t e ,  su r tou t  dans 1 'Eg l i se ;  pour eux l e  sac re  
r e s i d e  dans l a  permanence e t  dans une c e r t a i n e  obscur i te .  Cependant, l e s  
jeunes n 'ont  p lus  l a  m6me nos ta lg ie  que l e u r s  parents  pour l e  gregorien 
e t  l a  soutane. 

Ensuite ,  1'EgZise sembZe inef f icace e t  d ' a u t r e s  r e l i g i o n s  ou s e c t e s  
sont p lus  puissantes  q u ' e l l e .  Le gros  reproche que l ' o n  f a i t  & l a  f o i  e t  
a l a  f i d e l i t e  r e l i g i e u s e ,  c ' e s t  q u ' e l l e s  ne font  pas  barrage au mal. I c i  
l e s  in te rven t ions  sont nombreuses: "La r e l i g i o n  ne supprime pas  l a  
misPre" - "ni  l ' i nGga l i t6" ;  " l e s  gens oui aiment Dieu ne l e  sentent  pas; 
i l s  sont  vict imes de  malheurs"; e t  parmi ces  vict imes,  on compte des  s a i n t s  
comme Job e t  Jesus;  " l a  r e l i g i o n  ne neut nous d i r e  que Dleu nous aime". 
L 'Egl ise  Schoue dans son message d'esqerance, e t  e l l e  s e  contente d 'enseig-  
ner aux gens 2 sunporter l e  malheur, comme e l l e  l ' a  f a i t  pendant l a  
neriode coloniale:  "on apnrend l a  res ignat ion  aux v i l l ageo i s" .  

D ' a i l l e u r s  l e s  gens q u i  representent  1 'Eg l i se  e t  devra ient  Gtre l e s  
premiers 3 observer son message, en p a r t i c u l i e r  l e s  ? rP t res ,  ne l u i  sont 
pas f id8tes ,  notamment dans l e s  domaines de  l a  nauvretg e t  de l a  chas te te :  
i ls  rechercnent l ' a r g e n t  e t  l e  confor t .  Pour l ' a c c 8 s  aux sacrements, 
d i sen t  l e s  Bleves, on prPte  p l u s  d ' a t t e n t i o n  & l ' a n t i t u d e  des  gens .3 payer 
qu'a l e u r s  d i spos i t ions  i n t e r i e u r e s .  En ou t re  des  p r s t r e s  prennent 
femme(s) e t  on t  des  enfants .  Les grands co l l eg iens  e t  l e u r s  a ines  sont 
d ' au tan t  plus sens ib les  a ce de rn ie r  po in t ,  que pour eux, l e  p r l t r e  e s t  un 
personnage mysterieux aux gouvoirs  occu l t e s ,  dont i l s  aimeraient percer  
l e  secre t .  11s sont t en t65  de  d i r e  que si  l e  prOtre d 'aujourd 'hui  n ' e s t  
p lus  auss i  e f f i c a c e ,  c ' e s t  q u ' i l  ne respecte  ?as ses  engagements. E t  
pourtant ,  en mPme temvs, l e s  e l eves  trouvent anormal qu'on impose l e  
c e l i b a t  au prPtre:  d 'une  p a r t ,  l'homme e s t  f a i t  pour avoir  des  enfants ;  
d ' a u t r e  p a r t ,  "il f a u t  que l e  p r e t r e  s o i t  duns le bain pour comprendre l e  
mariage", c 'es t -&-di re ,  il f a u t  a u ' i l  s o i t  marie lui-meme. Ajoutons que 
l e s  e leves  reprochent auss i  aux chre t i ens  pra t iquants  d ' g t r e  des  hypocrites,  
de s e  c r o i r e  mei l leurs  que l e s  a u t r e s  hommes, etc .  

Enfin, estiment c e r t a i n s ,  si 1 'Eg l i se  e t  s e s  representants  perdent 
l e u r  e f f i c a c i t 6 ,  c e r t a i n s  ?louvements e t  sectes semblent devoir l e s  
supplanter .  Contrairement a c e r t a i n s  pays comme l a  CBte-d'lvoire 
(harisme) e t  l e  Zaire (kibanguisme), e t  su r tou t  l a  p lus  grande p a r t i e  de 
l lAf r ique  anglonhone, en p a r t i c u l i e r  1 'Afrique a u s t r a l e ,  l e  Cameroun n ' a  
pratinuement nas 6tB touch@ nar l e  ohenomSne des  Eg l i ses  independantes 



a f r i c a i n e s  avec l e u r  mill6narisme e t  l e u r  proph6tisrne. Ceci t i e n t ,  dit-on, 
a l a  d i s c i p l i n e  apport6e par  l e s  Allemands q u i ,  l o r s  d e  l eu r  colonisa t ion,  
on t  nettement partag6 le Kamerun metidional e n t r e  p r o t e s t a n t s  e t  catho- 
l iques .  

Aujourd'hui, il n'en va pas  de d m e  pour l e s  s e c t e s  e t  su r tou t  les 
mouvements i n i t i a t i q u e s  comme la  Rose-Croix q u i  se d6Veloppedt dans c e  
pays. A la  recherche d'un syst-e d e  croyance, d 'une  i n t e r p r i t a t i o n  
globale assez simple, des  d tudiants ,  des cadres,  preterit peu d ' a t t e n t i o n  
aux fondements de 1'AMORC (Ancient and Mystical Order Rosae-Crucis) q u i  
n ien t  l ' e x i s t e n c e  d e  Dieu et  d e  l ' a e  ind iv idue l l e  ( e t  bien sat l a  
d i v i n i t 6  d e  JOsus e t  l e  s a l u t  q u ' i l  appor te ) ,  m a i s  ad c o n t r a i r e  beaucoup 
d t i n t 8 r & t  a l a  puissance supposOe des  membres d e  110r8re: pouvbir de  
fasc inat iod suk l e s  aut rea ,  pouvoir magique rnhe, pense-t-on, r e u s s i t e  
assurge dans la vie.  Tout se  passe comme si une " Q i i t e "  a f r i c a i n e ,  
d€sespSrant de  rendre v i e  adx t r a d i t i o n s  d ' au t re fo id  qu i  confdraient  
pouvoir e t  a u t o r i t e  dux anciens et aux chefs ,  cherchent maintenant l e u r  
t rouver  un s u b s t i t u t  moderne dans c e  mouvements Venus dl@ccident, en 
p a r t i c u l i e r  des  Etats-Unis. 

Consiquences: 1. S i  l e s  grands 6 leves  f a i s a i e n t  t o u t e s  ces  object ions  
t e l l e s  q u e l l e s  e t  d'une manisre cons t ru i t e ,  i l s  devraient  

inBluctablement s e  d i tourner  d e  l a  f o i  chr0tienne. En f a i t ,  i l s  demeurent 
o l u t 6 t  dans une s o r t e  de vide. un jeune avoue: A t m v z r a  tous  c e s  fa i ta ,  
je  suia  r e s t 8  un a f a n t  orpheZin de croyance. Ces c r i t i q u e s  sont succes- 
s ives ,  p a r f o i s  inchoatives,  e l l e s  ne  forment donc oas  un systSme, c a r  l e s  
e leves  ne maf t r i sent  oas compl5tement ces  quest ions,  n i  l e  langage 
necessa i re  pour l e s  aborder; ensu i t e ,  nous l 'avons vu, une c r i t i q u e  de  l a  
r e l i g i o n  q u i  s e  veut r ad ica le ,  a t t e i n t  auss i  la r e l i g i o n  t r a d i t i o n n e l l e  
e t  remet en quest ion l ' i d e n t i t 6  de  I tAf r ica in .  

2. Or ,  malgri  t o u t ,  1 'Afr ica in  r e s t e  r e l ig ieux ,  e t  il s e r a i t  i n j u s t e  de  
conclure de ces  in te r roga t ions  e t  d e  c e s  c r i t i q u e s  q u ' i l  n ' a  pas  l a  f o i .  
M a e  si s a  s e n s i b i l i t e  e s t  ma1 a l ' a i s e  dans l a  l i t u r g i e  d ' o r i g i n e  occiden- 
t a l e ,  e l l e  s'exorime dans l a  s o l i d a r i t * ,  notamment clans l a  f e t e  e t  dans l e  
deui l .  L 'Africain demeure foncisrement d i i s t e .  11 fau t  bien admettre que 
des jeunes por ten t  en eux l 'ensemhle de c e s  quest ions.  

3. Le sens d e  l a  v i e  n ' e s t  pas  l i v r i  t o u t  d 0 ~ 6  dans une t r a d i t i o n  c l a i r e  
e t  facilement accessible:  il e s t  a d6couvrir. L e s  ques t ions  q u i  a g i t e n t  
l ' e s p r i t  des  jeunes sont  comm un kalildoscope, dans lequel  une s t r u c t u r e  
p u r r a  proqressivement b e r g e r .  L'Qducateur q u i  a  comnris que c e  question- 
nement c o r r e s ~ n d  a une in tense  e t  douloureuse recherche de  l a  vGrit8 e t  
non a une a t t i t u d e  sys that iquement  h o s t i l e ,  s a i t  q u ' i l  ne  perd pas son 
temps en pennettant  aux membres de son groupe de s'exprimer, e t  en l e u r  
r6nondant d e  facon m h e  p a r t i e l l e ,  l a  seu le  r6nonse d e f i n i t i v e  venant du 
Chr i s t  lui-mhe.  Le danger d 'ob jec t ions  successives est que l e  jeune 
s ' a b r i t e  indgfiniment d e r r i a r e  d e  nouvelles quest ions,  en oubl iant  l e s  
reponses an te r i eures  e t  en adoptant une a t t i t u d e  durablement a t t e n t i s t e ,  
sans  engagement personnel. I1 e s t  bon que l 'animateur a t t i r e  l ' a t t e n t i o n  
du groupe su r  c e  chassO-crois6 perp0tue1, e t  su r  l a  n6cessitO de  ne pas  
toujours  a t t endre  des  r6ponses de l ' e x t i r i e u r ,  mais d e  l e s  t rouver en s o i .  
I1 e s t  bon a u s s i  que les jeunes apprennent avo i r  un pr6jugi  favorable a 
l l € g a r d  de c e  q u ' i l s  connaissent mal, c a r  condamner syst6rnatiquement l e s  
a u t r e s ,  c ' e s t  se poser en a r b i t r e  suprtme. 

Reference: SPIRITUS, Expkience  e t  Recherche Missionnaires, d6cembre 1981, 
No. 85. L ' a r t i c l e  continue avec: Section 2: L e s  Visages de  l l E g l i s e .  
Section 3: Se Convertir a l ' a p o s t o l a t  des Jeunes. 



A F R I C A  TODAY: SELECTED T O P I C S  CONCERNI!IG 

L I F E  AND F A I T H  I N  A F R I C A  SOUTH O F  T H E  SAHARA 

NM-RESIDENTIAL SUMMER SCHOOL 
JULY 12 - AUGUST 6 ,  1982 - DUBLIN,  IRELAND 

Intended f o r  C h r i s t i a n  personnel serving i n  Africa o r  concerned wi thAf r i ca  

Sponsored by White Fathers  of Africa with the  I r i s h  National Mission 

Centre. 

Dealing with t h e  followinq: 1. Church and Mission i n  Afr ica  
< 

2.  Underdevelopment - Development 
3 .  Cul tures ,  Religions and Phi losophie s, Old and New.  

Resource Persons: Rev. A. Shor ter ,  PIF; Rev. B. Hearne, CSSp; 
Rev. C. O'Doherty, VW; Rev. J. Calmettes,  WF; 

M r .  W. Chagenda; Rev. J. MacDonald, WF; M r .  and M r s .  Der. 

Applicat ions to :  The Secre tary ,  'Afr ica  Today', The White Fathers  o f  
Afr ica ,  Templeogue, Dublin 6, (Tel.  902.489). 

WHAT HAPPENS T O  D I A L O G U E  IF!  D I A L O G U E  

A CONFERENCE WORKSHOP FROM FRIDAY, JUNE 25TH TO FRIDAY, JULY 9 T H  1982 

SELLY OAK COLLEGFS, BIP~~IINGHAII, EPIGLAhJ 

Recognizing t h a t  t h e  s i t u a t i o n  is a dynamic one i n  which a l l  r e l i g i o n s  
a r e  involved, and based on the  a c t u a l  experience of ind iv idua l s  and groups 
during t h e  Multi-Faith Research P ro jec t ,  Birmingham 1978-81: 

The Conference Workshop w i l l  attempt t o  provide: 

1. A space and oppor tuni ty  f o r  people from d i f f e r e n t  r e l i g i o u s  back- 
grounds and c u l t u r e s  t o  work a t  understanding what they  stand f o r  i n  
r e l a t i o n  t o  what they sha re  together .  

2. A methodology which can enable cons t ruc t ive  i n t e r a c t i o n  t o  occur, i . e .  
an i n t e r a c t i o n  minimizing p re jud ice ,  suspicion,  o r  apathy. 

3 .  A methodology based on f a i t h ,  self-understanding and learn ing ,  with 
r e spec t  f o r  t h e  i n t e g r i t y  of d i f f e r i n g  b e l i e f s  and values.  

Resource persons include: Professor  3.  Hollenweger, Un ive r s i ty  of 
Birmingham; Sharada Sugi r thara jh ,  Madurai 

Theological  College: S. India ;  Professor  G.S. P u r i ,  Fellow, Norld 
Academy of  A r t s  & Science; Professor  D. Nicholl ,  Rector ,  Ecumenical 
I n s t i t u t e  f o r  Theological  Research, Tantur ,  Jerusalem; Heidi Singh, In t e r -  
Religious Council of Southern C a l i f o r n i a ,  National Conference of Chr i s t i ans  
& Jews, USA. 

Apnlicat ions and f u r t h e r  information before  1 s t  A p r i l  1982 to: 
The Di rec to r ,  Multi-Faith Resource Unit ,  1,  College Iflalk, S e l l y  Oak, 
Birmingham, 829 6LE. U.K. 




