


T H E  MISSIO!- I  OF T H E  LOCAL CHURCH I?! C H I Y A  

SECI'ION V I .  IS DIAIOWE POSSIBLE? 

Angelo LazzarottO, pime. 

(This i s  t h e  t h i r d  and f i n a l  e x t r a c t  from Angelo Lazzarot to ' s  
paper on China,presented a t  t h e  Sedos Mission Research Seminar. 
Looking t o  t h e  fu tu re  he examines t h e  p o s s i b i l i t y  o f  dialogue 
with Rme and t h e  need t o  e l abora te  new types of r e l a t ionsh ips .  
He sees  t h a t  it i s  prudently poss ib le  t o  work towards the  
removal of old misunderstandings and t o  develop new understandings. 
H e  concludes with some pos i t ive  proposals f o r  ways in  which t h e  
church could con t r ibu te  t o  China's future.)  

In March 1980 an a r t i c l e  signed "Dong Tai" appeared in the  "People's 
Daily", analyzing various types of foreign p r e s s  comments on t h e  p o l i t i c a l  
developmnts i n  China and p a r t i c u l a r l y  on the  s o q a l l e d  "demaoization 
process". The author  dismissed t h e  slanderous a t t acks  coming from both 
t h e  "sovie t  r e v i s i o n i s t s "  and some "vicious imper ia l i s t s" .  He then s a i d  
t h a t  wrong comments a l s o  o f t e n  came from j o u r n a l i s t s  with a bourgeois 
view-point, a s  well  a s  from some " s e l f  s ty led  c o m i ~ i s t s  o r  r ad ica l  l e f t -  
ists, who a r e  unhappy about t h e  overthrow of t h e  gang of four". And he 
added: "Many w r i t e r s  i n  foreign countr ies  o r  i n  Bong Kong a re  our f r i ends  
and they say some th ings  which w e  do no t  say. It won't hu r t  us t o  l i s t e n  
t o  them". 

Nobody can blame the  Chinese Chr i s t i ans  f o r  being r a t h e r  s e n s i t i v e  t o  
comments made by ou t s ide r s  on problems regarding t h e i r  s i t u a t i o n .  My only 
claim t o  speak my mind on t h i s  d i f f i c u l t  matter is t h e  conscience of doing 
it a s  a f r iend.  A d  I hope t h e  remarks made in t h i s  paper may be 
perceived as coming from a f r iend,  even when something is  s a i d  t h a t  may 
not conform with t h e  o f f i c i a l  s tatements the re .  

Foreign Catholics  consider t h a t  they have a duty t o  express t h e i r  
concern about t h e  f a t e  o f  be l i eve r s  in China, p a r t i c u l a r l y  of people who 
share  t h e  same f a i t h  i n  God and in Chr is t .  They f e e l  t h a t  through a 
f r u i t f u l  dialogue in which both s i d e s  can give and receive ,  they may be 
ab le  t o  understand b e t t e r  t h e  r e a l i t y  of Chinese socie ty  and perhaps 
cont r ibute  t o  building bridges of f r iendship  and cooperation among peoples 
of d i f f e r e n t  c u l t u r a l  and s o c i a l  backgrouM. A t r u e  C h r i s t i a n  i n  f a c t  can- 
n o t  be purely i n t e r e s t e d  i n  the  welfare o f  h i s  brothers  in  t h e  f a i t h ;  he 
must have a t  hear t  t h e  p rosper i ty  and progress of a l l  people. But f i r s t  o f  
a l l  w e  consider  of g rea t  Fmportance t o  be able  t o  communicate with our 
Chinese Catholic  f r iends  on the  comnon i s sue  of our f a i t h .  



DIFFICULT ROLE OF OFFICIAL STRUCTURES 

W i l l  such a dialogue become poss ib le  in t h e  new Chinese p o l i t i c a l  
c l imate?  Bishop Zhong Huaide was quoted a t  the  opening o f  t h e  3rd congress 
of t h e  PACC, a s  c r e d i t i n g  t h e  Association with " e f f o r t s  t o  develop f r i end ly  
contac ts  w i t h  Catholic  f igures  o f  foreign countr ies",  adding t h a t  it "had 
received foreign bishops and Church members" ("Xinhua", 22 May 1980). On 
t h e  o t h e r  hand the  "open letter" issued a t  t h e  end o f  the  congress repeat-  
edly denounces t h e  "react ionary elements i n  ce r t a in  Churches abroad, who 
rashly  ca r ry  ou t  des t ruc t ive  a c t i v i t i e s  i n  order  t o  con t ro l  the  Chinese 
Church, and a r e  st i l l  able  t o  confuse t h e  thoughts of some people". Does 
t h i s  mean t h a t  t h e  P a t r i o t i c  Association aims a t  monopolizing and control- 
ing  a l l  contac ts  with foreign Catholics  and Churches abroad? I f  t h a t  was 
t h e  case, I would consider  it a g rea t  mistake. For two reasons. 

F i r s t  of a l l ,  our  Chinese Catholic  f r i e n d s  would be deceiving them- 
s e l v e s  i f  they thought t h a t  t h e  PACC, with the  image it has crea ted  f o r  
i t s e l f  in  t h e  p a s t  through an a t t i t u d e  o f  o u t r i g h t  confrontat ion w i t h  t h e  
Holy See and t h e  r e s t  of the Catholic  world, was t h e  r i g h t  instrument for  
bui ld ing up good w i l l  and f r i endsh ip  towards China. AS th ings  a re  today, 
it might be b e t t e r  i f  contac ts  with "Catholic f igures  o f  foreign countr ies"  
and p a r t i c u l a r l y  " fo le ign bishops" were l e f t  t o  the  newly es tab l i shed  
"Chinese Catholic  Bishops Conference" o r  t o  t h e  "Church Af fa i r s  Committee", 
dropping t h e  p o l i t i c a l  overtones which have so  f a r  charac ter ized  the  
pronouncements o f  the  Association: most Catholic  representa t ives  from 
o t h e r  Churches cannot accept  t h e  confusion of p o l i t i c s  and r e l i g i o n  pre- 
v a i l i n g  so  fa r .  

The second reason comes from a considerat ion o f  f ac t s .  Chinese 
leaders  a r e  today s t r e s s i n g  again t h e  p r i n c i p l e  t h a t  t r u t h  must be proved 
by praxis .  A r e a l i s t i c  approach could be a g o d  guiding p r i h c i p l e  a l s o  i n  
re-evaluat ing t h e  current  r e l i g i o u s  policy.  Innumerable accounts by over- 
s e a s  Chinese v i s i t o r s  confirm t h e  s ince re  attachment of t h e  Cathol ics  t o  
t h e i r  f a i t h ,  while they con t r ibu te  with loyal  dedicat ion t o  t h e  progress 
of t h e i r  country. One of t h e  most remarkable f a c t s  emerging today in 
China appears t o  be t h e  new sense of maturity and self-confidence expressed 
by most Catholic  co rnun i t i e s  (and it would perhaps be more c o r r e c t  t o  say 
Chr is t ian  communities in genera l ) .  

The tremendous t r i a l s  they had t o  undergo i n  t h e  p a s t ,  p a r t i c u l a r l y  
under t h e  ru le  of t h e  u l t r a - l e f t i s t s  r a d i c a l s ,  brought many of  them t o  
experience t h e  inexpl icable  peace and inner s t r eng th  and joy which Jesus 
promised t o  those who accept  t o  c a r r y  t h e  cross  out  of love o f  W. These 
Chr i s t i ans ,  through su f fe r ing  t h a t  tended t o  separa te  them and t o  des t roy 
t h e i r  f a i t h ,  have developed a deeper sense o f  belonging, a g rea te r  
confidence i n  t h e  power of prayer,  a remarkable sense of  values. The g rea t  
major i ty  of these  Cathol ics ,  having learned the  hard way t o  be t r u e  t o  
t h e i r  conscience and t o  t r easure  what r e a l l y  matters  i n  l i f e ,  show c l e a r l y  
t h a t  they a r e  not  prepared to  forego important po in t s  of t h e  f a i t h  and t h e  
t r a d i t i o n  they  have inher i ted .  



People re turning from home v i s i t s  in r u r a l  areas  of t h e  Mainland 
confirm the  unshaken devotion prevai l ing  among tk overwhelming majori ty 
of Catholics they met, t o  t h e  "Holy Father", t h e  Pope in  Rome, who is seen 
a s  a symbol and r a l l y i n g  po in t  f o r  t h e i r  f a i t h .  In union with the  f a i t h -  
f u l  of  a l l  nat ions,  Chinese Catholics consider him as t h e  l eg i t ima te  
successor of t h e  Apostle Pe te r ,  t o  whom Jesus ent rus ted  the universa l  
care of h i s  Church ( M t .  16,18; Jo.21,17). They do not f ind  any incompati- 
b i l i t y  i n  this stand with loya l ty  t o  t h e i r  country, convinced t h a t  it 
would never i n t e r f e r e  with t h e i r  duty as good c i t i z e n s .  Moreover, they 
cannot accept t h e  implicat ion t h a t  adhering t o  t h e  P a t r i o t i c  Association 
is t o  be considered a s ign  of g r e a t e r  love f o r  t h e  country: they simply 
do not  f e e l  t h a t  they were a p t l y  represented by them. 

Only taking i n t o  account t h i s  new s i t u a t i o n ,  one can explain c e r t a i n  
c l e a r  pos i t ions  taken recen t ly  by l o c a l  Cathol ic  communities i n  some p a r t s  
of China, like t h e  re fusa l  t o  a t tend Mass o r  t o  receive t h e  Sacraments 
from p r i e s t s  o r  bishops who had married, o r  t o  accept t h e  r e l i g i o u s  leader-  
s h i p  of people who, though "waving t h e  p a t r i o t i c  banner", had i n  t h e  p a s t  
gained posi t ions  f o r  themselves through denunciations and f a l s e  accusations 
of o the r  members of t h e  f a i t h f u l .  It would indeed be nalve t o  a t t r i b u t e  
s imi la r  unconventional f a c t s  t o  "des t ruct ive  a c t i v i t i e s "  of some "reaction- 
a ry  elements i n  c e r t a i n  Churches abroad". I t  r a t h e r  happened t h a t  overseas 
Catholics,  wishing t o  contact  and g ree t  o ld  f r iends  who had become exponents 
of t h e  PACC, were often dissuaded from doing so  by t h e i r  famil ies ,  in t h e i r  
home v i l l a g e s  o r  c i t i e s .  

Nobody could induce so  many people of  a l l  walks of  l i f e  t o  s t i c k  out  
t h e i r  necks, a f t e r  t h e  t e r r i b l e  experience of t h e  pas t  30 years. Facing 
these f a c t s  squarely,  t h e  only log ica l  conclusion t h e  a u t h o r i t i e s  concerned 
could draw i s  t h a t  t h e  Chinese Catholics a r e  determined t o  remain t r u l y  
Catholic,  keeping t h e  legi t imate  b e l i e f s  and t r a d i t i o n s  common t o  t h e  whole 
Catholic family around the world. 

Foreign t o u r i s t s  a t tending Mass i n  China today a r e  e a s i l y  tempted t o  
Cast a negative judgement on what appears t o  be a s t i f l i n g  pre-Vatican 
Council I1 l i t u r g i c a l  atmosphere. I th ink they are wrong. They forget  
perhaps t h a t ,  while t h e  Council was s t i l l  in progress, Chinese soc ie ty  was 
undergoing a thorough campaign of " s o c i a l i s t  education" which muffled a l l  
o the r  c u l t u r a l  expressions. Then t h e  Cul tura l  Revolution's deluge came. 
The Nan Tang cathedra l ,  reopened in  November 1971, was the  only m e  in  
se rv ice  i n  the  whole country u n t i l  t h e  autumn of 1979. 

Unchanged l i t u r g y ?  In  t h i s  context ,  keeping t h e  Tr ident ine  l i t u r g y  may 
ra the r  be seen a s  an e f f o r t  t o  preserve t h e  proper 

i d e n t i t y  o f  t h e  Cathol ic  community. In f a c t ,  t h e  p r i e s t s  following t h e  
o f f i c i a l  l i n e  would f ind  themselves i n  a pecu l i a r  pos i t ion  with regard t o  
t h e  l i t u r g y .  On the  one hand, t h e  log ic  of t h e  of ten  repeated s e l f -  
administrat ion p r inc ip le  would push them towards an autonomous choice of 
language and r i t e s .  On t h e  o ther  hand, these  Church leaders  appear a s  
conscious a s  t h e  grass-roots  f a i t h f u l  of t h e  danger of moving f u r t h e r  o f f  
on a road o f  u n i l a t e r a l  d i f f e r e n t i a t i o n  Dm the universal  Church. 



Prevented f o r  s o  many years  by d i v i s i v e  t a c t i c s  i n  a t i g h t l y  con t ro l l ed  
soc ie ty  from consul t ing  one another, most p r i e s t s  and Cathol ics  f e l t  
compelled t o  s t i c k  f i rmly  t o  t h e  concrete expressions of t h e  f a i t h  handed 
down from t h e  pas t .  There has been no time f o r  f r ee  theologica l  debates, 
nor opportunity f o r  shar ing  and p r o f i t i n g  from t h e  experiences of l o c a l  
Churches i n  o the r  p a r t s  o f  t h e  world, which a r e  t r y i n g  t o  implement t h e  
Vatican Council 's  renewal. 

It  is f o r  a r a t h e r  d i f f e r e n t  reason t h a t  one ge t s  t h e  impression, i n  
China, o f  a Church s tuck in  t h e  past .  Whenever t h e  spokesmen of t h e  
o f f i c i a l  Cathol ic  s t r u c t u r e  touch on t h e  vexing quest ion of t h e  r e l a t i e n s  
of t h e  Chinese Church with t h e  r e s t  o f  t h e  Catholic  world and wi th  Rome, 
they seem unable t o  go beyond a b i t t e r  negative reading o f  h is tory .  

Missionary e f f o r t  of t h e  pas t :  The whole missionary e f f o r t  is seen only 
i n  t h e  l i g h t  of t h e  " i m p e r i a l i s t i c  aggress- 

ion" fmm t h e  Western world, although they concede sometimes t h a t  arhong t h e  
foreign miss ionar ies  the re  were good f r i ends  of China. Church h i s t o r i a n s  
today would acknowledge with r e g r e t  t h a t  missionary a c t i v i t y  in t h e  pas t  
century was t o  a g rea t  extent  caught in an unhealthy confusion of rb les .  
The b i t t e r  f r u i t s  of  p a s t  shor t s igh ted  s t r a t e g i e s  a re  a l l  t oo  obvious. But 
world h i s t o r y  i s  marching on and new s i t u a t i o n s  have developed on which t o  
bu i ld  t h e  fu ture .  To j u s t i f y  t h e  decision taken 23 yea r s  ago t o  e l e c t  and 
consecrate t h e i r  own bishops f o r  t h e  Chinese Chdrch, it was repeated t h a t  
a t  t h e  time of t h e  " l ibe ra t ion"  t h e  Church in China was s t i l l  in a semi- 
co lon ia l  s t age ,  with "over 90% of t h e  bishops" being foreigners.  lhis 
reason was given again on t h e  occasion o f  t h e  "autonomous" consecrat ion of  
Bishop Michael Fu Tieshan o f  Peking ("Xinhua", 20 December, 1979). 

Lack of "indigenizat ion":  I t  is only f a i r  t o  acknowledge t h e  unduly slow 
pace of t h e  "indigenizat ion" process of t h e  

Chinese Church before 1949. Unbiased h i s t o r i c a l  research would however 
show t h a t  t h i s  was not  due t o  any anti-Chinese a t t i t u d e  on t h e  p a r t  of t h e  
Holy See. One would f ind i n  t h i s  s i t u a t i o n  a s e r i e s  o f  human f a c t o r s ,  
among which unfor tunate ly  we have t o  acknowledge a high-handed pa te rna l i s -  
t i c  a t t i t u d e  on t h e  part of  some long-established r e l i g i o u s  orders  and 
missionary groups. &-appraising today t h e s e  paat  developments, one might 
speak of a l ack  of maturity in t h e  o ld  missionary world i n  general .  
C e e a i n l y ,  some prophet ic  voices were no t  enough, unfor tunate ly ,  t o  b r ing  
about t h e  deep renewal of t h e  evangelizat ion methods t h a t  would have been 
necessary. However, i n  t h e  p a s t  few decades, p a r t i c u l a r l y  s ince  t h e  2nd 
Vatican Council, t h e  missions a l l  over t h e  world have experienced a dram- 
a t i c  change. J u s t  a s  China has  dramat ica l ly  changed s ince  1949. 

It would t h e r e f o r e  be important not t o  build a use less  confrontat ion 
on t h e  p a s t ,  b u t  r a t h e r  concentrate e f f o r t s  on seeking new so lu t ions  for 
the  fu ture .  

NSED MR A NEW TYPE OF RELATIONS 

When asked by foreign f r i ends  whether and how they might be helped, 
Chinese Chr i s t i ans ,  both Pro tes tan t  and Cathol ic ,  o f t e n  reply: "Jus t  keep 
your hands o f f " .  Then, i n  the  same breath ,  they may simply add: "We need 



understanding, f r iendship ,  a new type of relat ionship. . ." .  I th ink  t h i s  
should no t  be dismissed as a "bdutade", but  taken ser ious ly .  Chr is t ians  
i n  China su re ly  do no t  need any help offered i n  a s u p e r f i c i a l ,  a c t i v i ~ t  
o r  p a t e r n a l i s t i c  way. And we  should, conversely, ask ourselves hotr we 
could be helped by them. Speaking about r e l a t i o n s  of Western Chr is t ians  
with t h e  Chr is t ians  ih China a t  t h e  Interchurch cen te r  in  New York in 
April 1979, prof. Zhab Fusan, deputy d i r e c t o r  of the  Research I n s t i t u t e  
on World Religions i n  Peking and himself a Chr is t ian ,  s t r e ssed  mutual 
understanding a s  "the most bas ic  th ing"  ("China Notes", no.2, 1979, p.70). 
Western Chr is t ians  need t o  m a k  a ser ious  e f f o r t  i f  they wish t o  under- 
stand the  complex r e a l i t y  in which t h e i r  brothers  l i v e  i n  the  P.R.C. This 
may mean going beyond c e r t a i n  stereotyped p ic tu res  portraying t h e i r  ex t ra -  
ordinary Chr is t ian  experience e i t h e r  a l l  gloomy o r  a l l  rosy. 

An Considering t h e  Chinese Church as a 
whole, a l l  widence  points ,  a s  already 

mentioned, t o  the  astonishing f a c t  t h a t  it is  an ac t ive  and evangelizing 
Church. Although deprived of thousands of foteign missionaries and of  
most of  its l s c a l  p r i e s t s ,  r e l i g i o u s  and l a y  leaders,  it has developed a 
great  capaci ty  t o  witness and propagate the  f a i t h .  This is sure ly  not  due 
t o  any organized plan t o  implement one o f  t h e  " three  autonomies". I t  is 
r a t h e r  a g i f t  of t h e  S p i r i t  of  Chr i s t ,  guiding its f a i t h f u l  followers. 

Western Chr i s t i ans  may benef i t  from f r a t e r n a l  contacts  with t h e  
Chinese Church; they may learn  t o  apprecia te  better t h e  value of our 
common f a i t h  and its capacity t o  motivate l i f e  and endeavours under t h e  
s o c i a l  pressure of  a m a t e r i a l i s t i c  socie ty  based on capi ta l i sm,  consider- 
ing how it helped our Chinese brothers i n  t h e i r  own s o c i a l i s t  environment. 
Although coming from d i f f e r e n t  s o c i a l  r e a l i t i e s ,  Western Chr is t ians  t a l k -  
ing  with t h e i r  Chinese f r i ends  should not hide t h e i r  own convictions. Even 
when touching on hot i ssues ,  or i n  f r o n t  of some personal  expressions t h a t  
appear a t  variance w i t h  what is normally considered the common deposi t  of 
f a i t h ,  w e  should t r easure  any p o s s i b i i i t y  t o  c a r r y  on a f r u i t f u l  dialogue. 
What matters  i s  t h a t  such dialogue be animated by respect  and a t t en t ion .  

One Church: Knowing t h a t  t h e  Holy S p i r i t  i s  a t  work in  every person who 
opens himself o r  he r se l f  t o  h i s  guidance and grace, I think 

t h a t  it would be presumptuous f o r  individual  foreign Chr is t ians  t o  pin 
"a p r i o r i "  a l abe l  on t h e i r  Chinese fellow be l i evers ,  and a l s o  t o  judge 
too l i g h t l y  t h e i r  stand with regard t o  the  challenges confronting them. 
It would be dangerous t r y i n g  t o  c l a s s i f y  them according t o  our own categor- 
i e s  o r  even accordinq t o  normal standards of  e c c l e s i a s t i c a l  d i s c i p l i n e  and 
Canon Law. I t  might be more const ruct ive  t o  work on t h e  assumption t h a t  
Catholics i n  China want t o  have but  one Catholic Church. Even Western 
f r i ends  who i n s i s t  on speaking of  the  p a t r i o t i c  movement among t h e  f a i t h f u l  
a s  i f  it was a " P a t r i o t i c  Church" of i ts  own, should thank God t h a t  most 
of these  Catholics a l s o  appear determined t o  keep t h e  bas ic  common h e r i t -  
age: f a i t h ,  sacraments, episcopal  s t r u c t u r e ,  priesthood,  prayer l i f e . . .  

The Chinese Church, or. the  o ther  hand, a s  any o the r  loca l  Church, 
could not af ford  t o  s tand by i t s e l f  i n  i s o l a t i o n  from t h e  r e s t  of Chr is t -  
i a n i t y .  Our Chinese f r i ends ,  a f t e r  a l l  these  yea rs ,  would f ind d i r e c t  
contact  with new p a s t o r a l  experiences of  o ther  loca l  Churches encouraging 
and enriching. They would be ab le  t o  discover,  f o r  ins tance ,  t h a t  t h e  
p r inc ip le  of self-administrat ion i s  being implemented i n  a number of ways 



by many l o c a l  Churches. Some v i s i t i n g  Third World bishops o r  l a y  leaders  
could share  precious experiences on how t h e i r  own l o c a l  Churches a r e  
s t rugg l ing  t o  f ind  a way of  l i v i n g  and present ing  t h e  common f a i t h  t h a t ,  
while remaining the  same, may be deeply embedded in t h e i r  own cu l tu re .  
Th i s  could prove a mutually enr iching exchange. 

Self-financing: A s  f o r  any o f f e r  of mater ia l  help, Chinese Chr i s t i ans  a r e  
l i k e l y  t o  answer p o l i t e l y  t h a t  a l l  t h e i r  needs a r e  already 

m e t :  i n  f a c t ,  besides the  money made ava i l ab le  by the  Government through 
unfreezing and re turning the  r e n t  o f  the  Church bui ld ings  taken over i n  t h e  
pas t  years ,  t h e  Chinese f a i t h f u l  themselves a r e  proving most generous 
towards t h e i r  p r i e s t s  and t h e  upkeep o f  Church buildings.  This policy (of 
se l f - f inancing of t h e  Church) corresponds t o  t h e  o f f i c i a l  s tand o f  t h e  
country, born o u t  of a p a s t  experience in  which f inanc ia l  or mate r i a l  he lp  
from abroad appeared t o  be always connected with a dependence on foreign 
i n t e r e s t s .  This a t t i t u d e  is not  l i k e l y  t o  change till, not only t h e  
Chinese Church a u t h o r i t i e s ,  but  t h e  Government a u t h o r i t i e s  a s  well  a r e  con- 
vinced t h a t  a new r e l a t i o n s h i p  o f  e c p a l i t y  and mutual respect ,  based on t h e  
p r inc ip le  o f  r ec ip roc i ty  and not on paternal ism o r  d isguised  i n t e r e s t s ,  i s  
es tabl i shed.  

1 1  FACING THE FUlVRE 

In  June 1980, soon a f t e r  t h e  PACC congress, Bishop EU Tieshan of 
Peking was interviewed by t h e  correspondent of " ~ n s a "  news agency on t h e  
s i t u a t i o n  o f  t h e  Church i n  China. With regard t o  r e l a t i o n s  with Rome, t he  
bishop acknowledged t h a t  t h e  quest ion is  "very complex". Then, echoing 
what Xiao Xianfa had j u s t  s a i d  a t  t h e  PXC meeting, he added t h a t  it is 
now up t o  t h e  Vatican t o  make concre te  proposals t o  br idge  the  gap. The 
Chinese Church, he spec i f i ed  with a c h a r a c t e r i s t i c  Confucian touch, does 
not  intend t o  be considered t h e  son on whom o t h e r  Churches exe rc i se  
au thor i ty  a s  t h e  f a t h e r  does. 

Up t o  t h e  Vatican t o  make proposals?: I t  is d i f f i c u l t  t o  imagine what 
kind o f  i n i t i a t i v e  by t h e  Holy See 

might e f f e c t i v e l y  help  t o  solve t h e  e x i s t i n g  d i f f i c u l t i e s .  I t  can be 
assumed t h a t  two d i f f e r e n t  l e v e l s  of ac t ion  have t o  be consideted. A 
spokesman f o r  t h e  PACC, commenting on t h e  appeal made by Pope John Paul I1 
on i 9  August 1979 f o r  d i r e c t  con tac t s  with t h e  Church i n  China, noted t h a t  
t h e  Vatican is a government a s  well  a s  t h e  cen t re  of  t h e  Cathol ic  Church, 
adding t h a t  i f  t h e  Chinese Government normalizes i ts  r e l a t i o n s  with t h e  
Vatican, con tac t s  between Rome and Chinese Catholics  might follow (UPI, 
20 August 1979). Since then,  no ind ica t ion  was given t h a t  such normali- 
za t ion  might be forthcoming; Hua Guofeng, i n  an interview with t h e  press  
before h i s  v i s i t  t o  Europe a t  t h e  end of 1979, pointed t o  the  f a c t  t h a t  
" the  Vatican s t i l l  has r e l a t i o n s  with t h e  Kuomintang i n  Taiwan, which has 
a so-cal led ambassador there" ,  a s  a major obs tac le  t o  such normalization 
("Xinhua" , 7 October 1979) . 

I n  t h e  sp r ing  of 1980 a s u r p r i s e  i n v i t a t i o n  w a s  issued by t h e  Chinese 
a u t h o r i t i e s  t o  Cardinal Etchegaray of Marsei l le  and Cardinal Koenig of 
Vienna t o  v i s i t  China (as  foreign f r i ends ,  not  as representing thevat ican) .  



Speaking t o  the  p r e s s  i n  Peking, Cardinal  Kwnig s a i d  t h a t  " for  t h e  moment 
it seems t o  he t h a t  China is n o t  y e t  ready f o r  o f f i c i a l  r e l a t i o n s  with t h e  
Vatican" (UPI, 13 March 1980, quoted a l s o  by the  communist p ress ) .  

Links with Taipei  t h e  problem? The f a c t  t h a t  s ince  1952 t h e  Vatican 
maintains a d i r e c t  diplomatic l ink  with 

t h e  Taipei Government has been of ten  given a s  t h e  cause o f  a l l  d i f f i c u l t i e s  
of t h e  Catholics  i n  the  continent.  The f a t e  of a l l  o the r  be l i eve r s  i n  
China during the  pas t  decades proves t h i s  assumption wrong. A s  f o r  t h e  
fu tu re ,  it is not a t  a l l  c e r t a i n  t h a t  the  main problems would disappear, i f  
only t h e  Holy See would decide t o  break off  diplomatic r e l a t i o n s  w i t h  
Taipei .  Leaving it t o  b e t t e r  informed people t o  speculate on such a thorny 
subjec t ,  it is f a i r  t o  note t h a t  when formal diplomatic r e l a t i o n s  were 
es tabl i shed i n  1946, it was not  t h e  s p e c i f i c  government o r  t h e  p o l i t i c a l  
regime o f  t h a t  t ime t h a t  was sanctioned. Diplomatic r e l a t i o n s  were simply 
s e t  up between t h e  Holy See and China. The e f f o r t s  of t h e  Papal In ter -  
nuncio A. Riberi  t o  remain i n  t h e  Mainland a f t e r  t h e  Kuomintang Government 
had f l e d ,  should n o t  be l i g h t l y  dismissed. Those e f f o r t s  f a i l e d  f o r  a 
number of reasons, which should be s tudied  i n  a more impar t i a l  way than 
has of ten  been done up t o  now. 

In  the  pas t  25 years  it has become evident  t h a t  the  Vatican never 
endorsed the  "theory of two Chinas". On t h e  other  hand, Pope Paul V I  i n  
h i s  address t o  t h e  general  assembly of t h e  United Nations made a c l e a r  
appeal for  t h e  admission of the  PRC t o  UNO, and on 6th January 1967 
expressed the  d e s i r e  " t o  speak of peace with t h e  leaders  o f  continent.al 
China" ("L'Osservatore Romano", 8 January 1967). Vatican diplomacy has  
been accused o f  ambiguity on this issue .  Today, with Peking s e t  t o  solve 
i n  a "peaceful way" t h e  "Taiwan problem", it should not be impossible t o  
f ind an acceptable so lu t ion .  Yet, t h i s  diplomatic complication adds a 
sense of  urgency and f r u s t r a t i o n  t o  a l l  e f f o r t s  a t  dialogue with t h e  
Chinese Church, a s  it can be assumed t h a t  t h e  Peking a u t h o r i t i e s  w i l l  
continue t o  bargain tenacious ly  before making any concession t o  the  
Catholics .  

An acceptable so lu t ion?  The common i n t e r e s t s  of  t h e  two p a r t i e s  coincide 
only t o  a l imi ted  extent .  The Peking Government, 

following i ts  i n t e r n a t i o n a l  opening t o  t h e  West, cannot discount  t h e  weight 
o f  t h e  moral au thor i ty  enjoyed by t h e  Holy See, and p a r t i c u l a r l y  by t h e  
present  Pope. In  t h e i r  global  diplomatic s t r a t egy ,  a Vatican l i n k  nay be 
considered p o s i t i v e ;  but t h e i r  immediate concern appears t o  be with t h e  
unacceptable presence of a second "Chinese embassy" i n  Rome. The Holy See, 
i n  t h e  diplomatic r e l a t i o n s  and i n  t h e  formal con tac t s  with t h e  leaders  of 
d i f f e r e n t  coun t r i e s ,  envisages a means t o  con t r ibu te  t o  world peace and t o  
t h e  so lu t ion  of comon problems. 

Diplomatic l i n k s  without t h e  assurance o f  an acceptable measure o f  
r e l i g i o u s  freedom, including some d i r e c t  con tac t s  w i t h  t h e  Church i n  t h e  
country, would have no meaning f o r  t h e  Holy See. Therefore, Cone is unlike- 
l y  t o  t ake  any diplomatic i n i t i a t i v e  u n i l a t e r a l l y ,  without a s p e c i f i c  
pledge i n  t h i s  sense from Peking. The Holy See i s  obviously a f r a i d  a l s o  of 
t h e  r eac t ion  t h a t  an untimely diplomatic move might have on t h e  f a t e  of t h e  
Catholic  communities which i n  r ecen t  years  have developed with considerable 
freedom i n  Taiwan. On t h e  o t h e r  hand, a Mainland p r i e s t  commented sadly on 
t h i s  d i f f i c u l t  i s sue :  "It may be a l l  r i g h t  f o r  t h e  va t ican  t o  be concerned 



with t h e  few hundred thousand Catholics of Taiwan. But why shouldn't  it 
have t h e  same concern f o r  t h e  over th ree  mi l l ion  Catholics who l i v e  here? 
Time may be r u m i n g  ou t ,  unless some bold SOlUtiOns can b e  found.. ." 
SEPWION OF CHURCH AND STATE 

In  a regime claiming t o  be f o r  t h e  separat ion of  Church and S t a t e ,  
which is t h e  c o r r e c t  d i a l e c t i c a l  r e l a t i o n  between the  p o l i t i c a l  and t h e  
re l ig ious  f i e l d ?  The government of t h e  PRC f o r  h i s t o r i c a l  reasons consid- 
ers the exis tance  of t h e  Catholic Church, bes ides  t h e  Pro tes tan t s ,  as a 
r e a l i t y  t o  be "protected". The a u t h o r i t i e s  should then r e a l i z e  t h a t  t h e i r  
present  pos i t ion ,  with regard t o  t h e  Catholic Church and t o  t h e  acceptance 
of t h e  s p i r i t u a l  r o l e  of t h e  Pope, tends t o  evolve necessar i ly  t o  c e r t a i n  
consequences. The log ica l  conclusion of t h e  present  "independent" trend 
is i n  l i n e  with what happened i n  t h e  XVI century i n  h g l a n d ,  t h a t  is a 
sort of "Church of China" dropping ou t  of  t h e  Catholic community of  Church- 
e s  uni ted  with Rome. In f a c t ,  i f  ever t h e  Catholic Church i n  China 
declared i t s e l f  formally separated from t h e  Holy See, it would necessar- 
i l y  cease t o  he p a r t  of t h e  one "Catholic communion" a s  it e x i s t s  i n  t h e  
whole world. This would be a d i s a s t r o u s  event from t h e  r e l i g i o u s  p i n t  of 
view, a t  a time when t h e  whole Chr i s t i an  world is  slowly walking back on 
t h e  road t o  unity.  

But t h i s  matter  deserves a l s o  t h e  a t t e n t i o n  of the  Chinese a u t h o r i t i e s .  
A formal break of t h e  Chinese Catholics with t h e  Holy See would i n  f a c t  
defeat  t h e  purpbse intended by t h e  Government i n  t h e  present  "pol icy  of  
r e l i g i o u s  freedom", of allowing a l s o  the  "Catholic Church" t o  e x i s t .  Keep- 
ing t h e  old name would n o t  b e  enough t o  cover t h e  r e a l i t y  of a schismatic 
stand. 

The r o l e  o f  t h e  Pope: The bas ic  quest ion is obviously t h e  following: is 
it poss ib le  f o r  the  Pope t o  exerc ise  any r e l i g i o u s  

au thor i ty  over t h e  l o c a l  Churches of a s p e c i f i c  country without seeming t o  
i n t e r f e r e  i n  t h e  i n t e r n a l  matters  of t h a t  country? concretely,  t h e  f i r s t  
b ig  problem t h a t  a r i s e s  i n  t h i s  connection r e f e r s  t o  t h e  r i g h t  t o  choose 
t h e  bishops f o r  t h e  Chinese Catholic Church. The government wants, under- 
standably, t o  have c e r t a i n  guarantees on this matter.  Church h i s t o r y  
o f f e r s  examples of s p e c i a l  "pr iv i leges"  enjoyed by secu la r  powers in t h e  
p a s t ;  and the re  i s  t h e  t r a d i t i o n  of  t h e  Orienta l  Churches, where t h e  
e lec t ions  done by t h e  l o c a l  Catholic communities a r e  presented to  t h e  Pope 
f o r  approval. Along t h e  same l i n e s ,  a compromise solut ion might be found 
f o r  China a l s o ,  provided t h e  Government does not  expect t o  Fmpose i t s  own 
choices on t h e  Church; obviously, t h e  Holy See would a l s o  have t o  agree 
not  t o  favour persons who a r e  l i k e l y  t o  bu i ld  up a systematic confronta t ion 

I n  order  t o  f a c i l i t a t e  t h e  des i rab le  dialogue, it was suggested t h a t  
t h e  Holy See should volunteer t o  extend its recognit ion t o  t h e  Chinese 
" p a t r i o t i c "  bishops e lec ted  and consecrated i n  defiance t o  t h e  p r a x i s  
es tabl ished by Canon Law. Obviously, the  question cannot be t r e a t e d  from 
a purely j u r i d i c a l  point  of  view. One d e l i c a t e  aspect  of  t h e  question is 
t h i s :  t h e  g r e a t  majori ty of t h e  f a i t h f u l ,  who for  many years suffered f o r  
t h e i r  l o y a l t y  t o  t h e  Holy See, should not  f e e l  t h a t  t h e i r  genuine f a i t h  w a s  
a waste o r  t h a t  they a r e  now "sold out" f o r  p o l i t i c a l  considerat ions.  This  
concern is s t rongly  f e l t  i n  l a r g e  sec to r s  of  Western Chr i s t i an i ty .  



Profession of f a i t h  and patriotiam: We a re  faced onm again with the  
wider questCcm of t h e  p o a s i b i l i t ~  for  

a Catholic t o  combine the profession of sincere patriotism and of h i s  whole 
fai th .  In par t icular ;  is it possible for the Chinese bishops to be - 
considered t r u l y  pa t r io t i c  and a t  the same time 1 i n  cdnrmunion of fa i th  
and ecc les ias t ica l  discipl ine with Rme and with the r e s t  of the Catholic 
m r l d ?  

It is t o  be hoped t h a t  during t h e i r  recent v i s i t s  t o  China Bishop G. 
Moser of Rottenburg and the two cardinals were given the opportunity t o  
explain what are t h e i r  own experiences in t h i s  matter. Perhaps even more 
revealing would be the  experience of  some bislmps of countries l i k e  
Jugoslavia or Poland. where a constructive though not always easy dialogue 
between the Socia l i s t  Governments and the church has led t o  some acceptable 
"mdi  vivendi". The example of Vietnam may be a l so  revealing: Cardinal 
Trinh van-Can from Hanoi and the  other Vietnamese bishops are allowed t o  a 
certain extent t o  Communicate with Rome; they have in  fact  been able to go 
t o  Rome again recently for  t h e k  formal "ad limina" v i s i t s  t o  t he  Pope, and 
they had representatives a t  the Episcopal Synod in October 1980. In a 
speech t o  a group of them on 11 December, 1980 John Paul I1 recommended: 
"show more and nwre how much you love your country". A t  the  same time he 
said: "Remain with the Pope, whatever may happen. ' ~ f f e c t i v e  and affect-  
ive' cormnunion with Peter ' s  Successor i s  the  ' s ine  qua non' condition of 
unity among you, unity t h a t  the people v i t a l l y  needs". 

m i n e  anv form of colonialism: One Catholic bishop (appointed by the  
Pa t r io t i c  Assmiation) t o ld  me one day: 

"Chinese Catholics f ee l  t h e  need t o  openly declare themselves against  any 
form of colonialism. This, of course, applies a lso t o  Church life. We 
cannot t o l e ra t e  t o  be t rea ted  by Rome or by other Churches as  minors. It 
must be proved tha t  it is possible t o  es tabl ish new relat ions with the 
Chinese Church on the  basis of friendship and equality". To make h i s  
thought more c lear ,  he then jotted down on a piece of paper a few characters: 
"It is necessary t o  respect t h e  country's independence; respect t h e  d igni ty  
of t h e  Chinese people; overcome colonia l i s t ic  a t t i tudes ;  outgrow a 'father- 
son' relationship,  i n  favour of f ra te rn i ty  and equality". Going beyond the 
polemic tone, these present "needs" of the Church in China do not seem to 
be much a t  variance with the new s t y l e  of work which the  central  s t ructures  
of the Church a r e  developing since t h e  Vatican Council 11, i n  the "service 
of unity". 

"Atheistic materialism": To c lear  t he  ground of the main causes which led 
t o  confl ic t  i n  the past ,  another point should be 

mentioned. t h a t  is the long standing condermation by the  Holy See of the 
a t h e i s t i c  materialism upheld by comnism. The complaint of t he  au thor i t ies  
in t h e  P.R.C. was t h a t  t he  papal representative and t h e  bishops in China 
warning the Chinese Catholics t o  r e s i s t  comunism, did i n  f ac t  i n c i t e  them 
t o  oppose the newly established government and the cause of revolution. thus 
forbidding then t o  love t h e i r  country. It would be worth studying i n  depth 
the h is tor ica l  evolution of t ha t  contrast ,  par t icu lar ly  in the first 
momentuous ten years of the new People's Republic. Cn t he  other hand the 
Chinese authori t ies  are  consistent evsn today, underlying the i r  a the i s t i c  
stand. In  t h i s  sense a deep contrediction between t h e  o f f i c i a l  worldview 
and t h a t  of any rel igious believer i n  China i s  obvious. But  here again, 
while studying past  experiences, it i s  most important t o  consider future  
opportunities. 



The Chr i s t i an  voices heard today i n  China seem t o  show no doubt about 
t h e  gulf  separa t ing  Marxism and Chr i s t i an i ty .  when challenged by some 
Western v i s i t o r s  about theologica l  r e f l e c t i o n  on poss ib le  points  of encoun- 
t e r ,  they  seem t o  shy away from t h e  i s s u e ,  s t a t i n g  t h a t  they see  a more 
urgent task i n  searching fo r  ways of p r a c t i c a l  cooperation t o  so lve  t h e  
b i g  i s s u e s  of Chinese soc ie ty  and t o  cont r ibute  t h e i r  share t o  the  four 
b i g  modernisations. The experience of t h e  p a s t  has led both sZes  t o  a 
more r e a l i s t i c  approach. The government, recognizing t h e  f a c t  t h a t  r e l i -  
gion does p e r s i s t  within the  Chinese soc ie ty ,  is again enforcing h i s  "long 
standing" pol icy  of r e l i g i o u s  freedom. 

1t can be s a i d  t h a t  a l s o  t h e  Catholic  Church has learned t o  l i v e  with 
t h e  r e a l i t y  of Marxist regimes in  many p a r t s  of t h e  world. Growing t o  a 
more mature a t t i t u d e ,  most Catholic  l eader s  insist now more openly than 
before  on the  duty of t h e  f a i t h f u l  t o  shoulder wholeheartedly t h e i r  respon- 
s i b i l i t y  towards t h e i r  country. 

Patr iot ism: Pat r io t i sm is c l e a r l y  spel led  ou t  a s  a duty under whatever 
s o c i a l  system. A s  Pope John Paul I1 sa id  on 7 September 1980, 

when expressing h i s  joy for  t h e  r e l ease  of Bishop Dominic Tang from prison: 
"While keeping t h e  Catholic  f a i t h  in the  gospel,  they  ( the  Catholics  of 
China) show at  t h e  same time l o v e f o r t h e i r  country and they work with 
g r e a t e r  gcod w i l l f o r  its prosper i ty .  The Church in f a c t  has  always been 
anxious t h a t  he r  confessors should cont r ibute  t o  t h e  good of each wordly 
country. We f ind  proofs of t h i s  f a c t  i n  t h e  h i s t o r y  of many peoples of t h e  
world. I ,  a s  a son o f  my own nation,  know how much I owe my love f o r  (my) 
country t o  t h e  teaching of ~ h r i s t  and t o  t h e  mission of t h e  Church i n  t h e  
h i s to ry  of my nation" ("L'Osserv, Romano", 8/9 September 1980). The same 
concept was repeated by John Paul I1 when receiv ing the  bishops o f  Taiwan 
i n  t h e i r  "ad limina" v i s i t  on 11 November 1980 and those of VietnaP t h e  
following month. 

In t h e  present  circumstances, a v i s i t  abroad and t o  Rone by SOT.? 

Chinese Catholic  bishops would help as sess  t h e  r e a l  dimerision of t h e  new 
atmosphere which has been developing s ince  Vatican Council 11 and hopefully 
would o f f e r  t h e  opportunity t o  br ing  back some new ins igh t s  u s e f . ~ l  t o  make 
the  d i a l o d e  progress.  

THE IMPORTA'CE OF ACADEMIC EXCHANGZ 

W i l l  it be poss ib le  f o r  t h e  Church, i n  t h e  new c l imate  o f  Chica, t o  
make its voice heard and t o  o f f e r  i ts contr ibut ion  a l s o  t o  t h e  so lu t ion  of 
t h e  b i g  problems which a r e  t h e  concern o f  everybody today? In f a c t ,  Chr is t -  
i a n s  a r e  upholding many of the  values which the  present  Chinese r e g i E  m d e r -  
l i n e s ,  l i k e  s t rong  moral i ty,  honesty in p r i v a t e  &d publ ic  l i f e ,  p c c e  and 
s o c i a l  r econc i l i a t ion ,  a heal thy  family, concern for  t h e  e lde r ly ,  e s  well  as 
obedience t o  publ ic  a u t h o r i t i e s  and generous cooperation t o  build!-ng a 
s t ronger  and b e t t e r  developed country. Today t h i s  opportunity i s  ro: offered, 
s ince  t h e  Chr i s t i an  Churches have only a token access t o  t h e  publ ic  m S i a  m d  
t o  t h e  f i e l d  of academic research.  Yet,on severa l  i s sues  Chr i s t i ans  a l s o  
could con t r ibu te  some const ruct ive  comments and suggest ions f o r  the  common 
good. 



y-: There are the problems of p t h .  Durinq sumer 1980, Chinese - 
newspapers were floaded by l e t t e r s  of young people diacassing cn 

the basic i s sues  of hUmm l i f e .  The debate had been sparked by the passion- 
a te  personal account of a 2 3  year old g i r l ,  Pan Xiao, published by the 
o f f i c i a l  magazine of the  Colrnnunist Youth League "China Youth" (May 1980). 

The Church does not pretend t o  have any obvious answer t o  concrete 
problems. I n  f ac t ,  the new in teres t  t h a t  many young people shou for reU- 
gion does not mean tha t  they w i l l  be easi ly  sa t i s f ied  with the  answers 
offered by the t radi t ional  apologetics. Their inquisi t ive mind and the 
rat ional  approach t o  r ea l i ty  t o  which they have been introduced w i l l  
certainly demand much ref lect ion and perhaps a new presentation of the basic 
Christian t ruths .  But t h e i r  yearning for  higher sp i r i tua l  values under- 
scores the shortsightedness of the policy enforced so far.  

The prohibition t o  teach religion t o  people below the  age of 18 is 
just i f ied by the need t o  protect the immature mind of young people from the 
pernicious influence of "feudalistic superstition". This policy is backed 
up W the constitutional def ini t ion tha t  "the guiding ideology Of the P.R.C. 
is Marxism-Leninism-Mao Zedong Thought" (ar t .  2; see a l so  a r t .  14 ,  16). The 
principle of "sc ien t i f ic  materialism" has therefore permeated the en t i r e  
Chinese educational system for  the past  three decades. Being considered an 
unquestionable sc i en t i f i c  t ru th ,  necessary for everybcdy'e l i f e ,  it is t o  
be taught a s  early as possible, in an exclusive way. 

B u t t h e  curious mind of China's youth, as  t h a t  of many other countries, 
seemstogrow more and more a l l e rg ic  t o  "dogmatic" affirmations. To be con- 
vinced of the sc i en t i f i c  val idi ty  of Marxism they may need, more than 
protection against alien "poisonous thoughts", the possibi l i ty  of tes t ing  
its value against "praxis", t h a t  is against its h i s to r i ca l  accomplishments. 
Should sucht-estsprove convincing, there would be no need t o  preclude the 
possibi l i ty  of considering a lso  the "religious hypothesis": a forbidden 
f r u i t  looks always more at t ract ive.  AS Zhou m l a i  said already 30 :'ears 
ago, why should anybody be afraid of l e t t i ng  people free t o  discover the 
t ru th  by themselves?. 

Birth control: Another big worry of the Chinese authori t ies  is birth 
control,  because of the tremendous problems posed by 

unchecked population growth. The small and scattered Catholic c o m i t y  
has been particularly hard h i t  by the ruthless way in  which the  o f f i c i a l  
policy was so  fa r  enforced, without any regard f o r  personal moral object- 
ions. Considering tha t  cer tain methcds are strongly objectionable t o  
M U s l i m  national groups and t o  other religious people as  well, it would be 
indeed very important t o  consider a lso a l l  other means which are  today 
available,  t o  implement the national plan, without hurting the legitimate 
feelings of many people. A vast experience and sc i en t i f i c  research has 
already been gathered t o  develop effect ive ways of family planning by 
natural methods: could t h i s  not be made available t o  the Chinese research- 
e r s  and experts, t o  further study t h e  issue for  the benefit of mankind? 

Superstition and science: Again, the Chinese authori t ies  are  understandably 
concerned about the  rapid growth of crude super- 

s t i t i o u s  practices. The Christian Churches a r e  a l so  convinced tha t  super- 
s t i t i o n  is  a negative phenomenon, and are  continually preoccupied t o  purify 
the f a i t h  of t h e i r  followers of possible supersti t ious at t i tudes.  Though 
t h i s  may sound strange t o  the comon Harxist thinker,  it has been a consist- 
en t  fact  i n  Church history-and may also provide ~e appvrtunity of useful 
dialogue. 



China is opening today t o  a wide exchange of s c i en t i f i c  knowledge with 
the outside world. Although, obviously, the stress i s  on technology and 
other f ie lds  d i rec t ly  re la ted t o  the "four modernizations", soc ia l  sciences 
are not excluded. Moral issues which are  of public concern in every 
society are now open t o  discussion also in China. Many scholarly journals 
are now produced in China on human sciences; most of them a re  available t o  
the outside world, with the obvious understanding t h a t  scholarly exchange 
is possible and welcome. Among the Chinese researchers going abroad for 
further studies,  qui te  a few are  also concerned with a variety of human 
sciences. Prof. Ren Jiyu, director  of the Peking Ins t i t u t e  of Atheism and 
of the I n s t i t u t e  for  Research on Great Religions, spent one term i n  1980 as  
scholar i n  Residence a t  the Centre for Religious Studies in  the University 
of Toronto. According t o  Prof. Zhao Fusan ("China Notes", X V I I ,  no. 2 
1979, p. 70),  i n  the future there might be also the poss ib i l i ty  of some 
foreign scholars studying a t  the Ins t i t u t e  of World Religions. 

world religions: Since the Ins t i t u t e  for  the Study of World Religions w a s  
established i n  1978 a t  t he  Chinese Academy of Social 

sciences i n  Peking, other Chinese centres of academic research have been 
encouraged t o  pursue studies in the f ie ld  of religion. The one a t  Nanking 
is of par t icu lar  significance, as  it is the only one, so f a r ,  s taffed by 
Christian scholars, formerly working a t  the (Protestant) Nanking Theolo- 
gical  College. Incorporated into the Nanking University, for the past two 
years it has offered some lectures on the Bible and the origins of Christ- 
i an i ty ;  the attendance was good in  t h i s  experience, probably the very f i r s t  
for the whole of China, of l e t t i n g  university students approach the r e l i -  
gious problem outside the o f f i c i a l  opt ical  perspective. 

Chinese scholars are  today asking and hoping for more academic freedom 
t o  explore and communicate in  a l l  f ie ids  of s c i en t i f i c  research. tt is t o  
be hoped t h a t  believers a l so  may again be granted the poss ib i l i ty  of enter- 
ing the arena of current debates on v i t a l  human issues. 

In the West, so f a r ,  hardly any serious e f f o r t  was made t o  analyze the  
evolution of the Chinese marxist understanding of religion. The possibil- 
i t y  of be t t e r  defining the objective and posit ive value of the t h e i s t i c  
interpretat ion of r ea l i t y  i s  crucial  in present day China. It would be 
important indeed, i f  s c i en t i f i c  contributions from Western scholars would 
take r a r e  seriously into consideration the problems confronting Chinese 
society and a dialogue could develop on issues of common interest .  This 
would be a posi t ive s tep  towards understanding the basic needs of mankind, 
thus contributing a l so  t o  world peace. 

- end - 

Congratulations t o  S i s t e r  Marion Carabott, a native of Malta, 
elected as  Superior General of the White S i s t e r s  a t  t h e i r  
General Chapter now in  progress. 



THE SmVmD* I N  MISSION TODAY 

(Immediately following t h e  Sedos Research Seminar on Mission, t h e  
Society of t h e  Divine Word held a Seminar on "The SVD i n  Mission 
Today". This is t h e  f i n a l  document produced a t  t h e  Seminar. We 
a r e  g r a t e f u l  t o  the  SVD f o r  sharing it with us. Ed). 

Introduction 

The Risen Chr is t  gives l i f e  in its fu l lness  t o  t h e  Church so  t h a t  she 
may be the  s ign  and instrument of t h e  Kingdom of God in  and t o  t h e  world. 
Our Socie ty  sees  i ts  place within t h e  Church a s  a spec ia l  p a r t i c i p a t i o n  i n  
t h i s  l i fe-giving sending by Chr is t  t o  a l l  peoples. Mindful of t h e  p a r t i -  
cu la r  charism of our Founder and with prayer for  t h e  guidance of t h e  Holy 
S p i r i t ,  we have t r i e d  t o  d iscern  t h e  s igns  of t h e  times i n  order t o  d is -  
cover those p r i o r i t i e s  t h a t  should govern our missionary work today. 

Our conclusions are  gathered under t h e  following t o p i c a l  areas: 

1. Above a l l ,  we commit ourselves anew t o  t h e  un iversa l i ty  of Chr is t  f o r  
a l l  peoples and for  a l l  times. 

2 .  This universal  mission demands dialogue with t h e  peoples of o the r  
r e l ig ions  and cu l tu res .  

3. The Incarnation o f  t h e  Divine Word insp i res  us t o  witness t o  t h e  Gospel 
message i n  t h e  h i s t o r i c a l - c u l t u r a l  context of those  with whom it is 

shared. 

4. As bearers of the  "Good News t o  t h e  poor" we commit ourselves t o  a 
p r e f e r e n t i a l  option for  t h e  poor and oppressed. 

5. As members of a p i lgr im church we a r e  ca l l ed  t o  a s p i r i t  of missionary 
detachment. 

6. We see  our own miss imary vocation a s  pa r t  o f  t h e  e s s e n t i a l  missionary 
nature  of a l l  t h e  People of God. 

I. UNIVERSALR'Y OF OUR MISSION 

1.1. The S M  f inds its i d e n t i t y  and a c t i v i t y  i n  a s p i r i t  of un ive rsa l i ty  
which emphasizes the  yorld-wide mission of t h e  Church t o  reach out  t o  

a l l  peoples and ce lebra tes  the  r i ches  of t h e i r  diverse cu l tu res  i n  a Church 
t h a t  is t r u l y  Catholic.  



1.1.1. The ident i ty  includes: 

a)  actualization of our Founder's charism, i .e.  opa?$ess, listenang, 
guidance by the Eoly Sp i r i t ,  Christ-centrebness; 

b) internat ional i ty  in personnel, engagement and outlook; 

C )  mobility i n  anwering urgent needs. 

1.1.2. The ac t iv i ty  includes: 

a) pioneering i n  f ront ier  si tuations;  

b) promoting missionary dimension in  the local  churches; 

C) formation of engaged Christians, religious vocations, t ra ining 
of missionariss, and promoting world-wide responsibil i ty in 
education p r o g r a m s  and through the choice of personnel. 

These a c t i v i t i e s  are  pa r t  of our prophetic service as a religious,  
missionary society t h a t  reads the signs of the times. An overall  sign of 
the time is a growing global cooperation of a l l  peoples, without which the 
current forms of nationalism w i l l  continue t o  i so la te  m e n  from one anothek 
and from sens i t iv i ty  t o  responsibil i ty for  one another. 

1.2.  The s t r e s s  on contextualization and inculturation should not l e t  us 
forget our charism of universality. To correspord t o  t h i s  charism 

we must make the world-wide mission of the Church central  t o  a l l  the under- 
takings of our ccmmunities and members. 

a )  Although we are  committed t o  the local Church, t h i s  commitment should 
reach out t o  work t h a t  transcends the  local churches; presenting the 

universal Church in  local  churches. 

b) We should re-examine our exis t ing a c t i v i t i e s  and be open t o  a l ternat ives ,  
such as  the needs of refugees, migrants, foreign students. We encourage 

those engaged in  such ac t iv i t ies .  

c)  We should fos te r  internat ianal  exchange among our members, both during 
formation and l a t e r .  Nemi is a good opportunity t o  experience the 

universali ty of our society and of t he  whole Church. 

A s  God has called a l l  humanity t o  H i s  Kingdom we believe t h a t  i n  our 
encounters w i t h  people of other f a i th s  and convictions H i s  love and grace 
precede us. Therefore we humbly seek t o  discover His par t icular  presence 
among t h e m  as  we witness t o  our om personal relationship with Eim i n  Christ. 

This bel ief  of ours c a l l s  for  a new emphasis on dialogue in our contact 
with a l l  t he  re l igious t rad i t ions  of humanity. 



Among other  th ings  dialogue demands: 

2.1 .  The search f o r  t h e  face of Chr i s t  i n  t h e  s p i r i t u a l  he r i t age  of peoples 
of o t h e r  f a i t h s  i n  order  t o  discover the  a s  y e t  unknown fu l lness  o f  

Chr is t .  

2 .2 .  In o w  formation programmes a l l  members be t r a i n e d  i n  an a t t i t u d e  of 
dialogue,  t h a t  is, i n  t h e  a b i l i t y  t o  l i s t e n  t o  and l ea rn  f r m  o the r s  

as  well  a s  t o  a r t i c u l a t e  simply t h e i r  own experiences o f  Chr is t .  Such in-  
depth exchange w i l l  lead t o  f u l l e r  i n s i g h t  i n t o  God's presence in h i s t o r i -  
c a l  events  as  well a s  t o  on-going conversion of the pa r tne r s  in dialogue. 

2.3. In a reas  where o ther  r e l i g i o n s  predominate more members of our Society 
be provided with specia l ized  t r a i n i n g  i n  order  t o  car ry  on t h e  

dialogue a t  a deeper l eve l .  

2.4.  Our a t t i t u d e  of dialogue w i l l  encourage t h e  promotion of a p o s i t i v e  
and c r i t i c a l  apprecia t ion  of t h e  s p i r i t u a l  r i c h e s  t o  be found i n  

popular r e l i g i o s i t y  both within and without the  Chr i s t i an  re l ig ion .  

2.5. By cooperat ing i n  a d i a l o g i c a l  a t t i t u d e  w i t h  t h e  people o f  o ther  f a i t h s  
i n  fac ing t h e  problems of t h e  world, such a s  t h e  devastat ion o f  the  

e a r t h  by c a r e l e s s  waste and pol lu t ion  and t h e  s p i r i t u a l  impoverishment of 
c e r t a i n  sc ient i f ic - technologica l  modes o f  thought, we s h a l l  come t o  a deeper 
f a i t h  encounter with them. 

2 .6 .  We should considet  t h e  c rea t ion  of miss io logica l  i n s t i t u t e s  and cen t res  
of encounter in  various p a r t s  o f  t h e  world. 

2.7.  Besides dialogue with peopie of o the r  f a i t h s ,  we a l s o  recognize t h e  
importance of o t h e r  types o f  dialogue,  p a r t i c u l a r l y  t h e  p r iv i l eged  

place of  exchange and cooperation with our separated brothers  and s i s t e r s  
i n  t h e  Chr i s t i an  f a i t h .  Whenever f e a s i b l e ,  p a r t i c u l a r l y  in and through our 
u n i v e r s i t i e s ,  dialogue should a l s o  be c a r r i e d  on with people who profess  
purely humanistic, even a t h e i s t i c  philosophies. 

111. MISSION IN CONTEXT 

In accordance with t h e  p r i n c i p l e  of Incarnation and t h e  r e a l i t y  of 
many c u l t u r e s  w e  recognize t h a t  t h e  universa l  Church f inds  i ts  expression 
i n  mult iple and d iverse  p a r t i c u l a r  churches. Being i n  t h e  se rv ice  of 
p a r t i c u l a r  churches the  SW promotes p lur i formi ty  i n  theology, s p i r i t u a l -  
i t y ,  formation programmes and s t r u c t u r e s .  

In  t h e  same way t h i s  p r i n c i p l e  demands of each member of our Society 
continuous e f f o r t s  t o  i n s e r t  ourselves i n t o  t h e  p a r t i c u l a r  s i t u a t i o n  and 
group o f  people among whom we l i v e  and work and t o  r e l a t e  t h i s  r e a l i t y  t o  
t h e  person and message of C h r i s t  who enl ivens  and judges a l l  t h ings .  In  
t h i s  way t h e  Society achieves authent ic  p l u r i f o d t y .  



Specifically: 

3.1. Formation personnel should be trained as  fa r  as  possible i n  the 
cu l tura l  context in which they w i l l  work. 

3.2. Formation programmes should be rooted in  the local cultures. 

3.3.  Short apecial courses should be offered t o  help members contextualize 
t h e i r  work. 

3.4. All  existing i n s t i t u t e s  - especially Anthropos, universi t ies  and 
graduate schools - should re-evaluate the i r  a c t i v i t i e s  i n  the l igh t  

of the need for  contextualization. 

3.5. Efforts  should be made t o  avoid any harmful effects  of imported 
s t ructures  and finance on local  churches. 

IV. - SOLIDARITY WITH THE W O R  AND OPPRESSED 

4.1. I n  a world deeply scarred by in jus t ice  and the dehumanization of the 
majority of mankind, our f a i t h  in Christ c a l l s  us t o  discover H i s  

presence awng the  poor and the  oppressed and t o  work for  the establishment 
of B i s  kingdom through the healing of social  relationships. To t h i s  end we 
c d t  ourselves t o  a preferent ial  option for the poor and t o  social  
justice.  This w i l l  lead us t o  a confrontation with s infu l  structures of 
social ,  cu l tura l  and economic oppression, a confrontation t h a t  w i l l  be 
guided by the  Gospel principle of overcaning e v i l  with good. 

4.2 .  This commitment sha l l  be realtzed by: 

a) e f fo r t s  towards the  innnediate amelioration of conditions of poverty; 

b) the struggle against t h e  Structures of injust ice and the  denial  of 
human r ights ;  

c )  by self-ref lect ion on our own complicity in many structures of 
oppress ion; 

dl by separating ourselves as  f a r  as possible from structures  of 
injust ice.  

4.3. Where it promotes the Gospel principle of overcoming e v i l  with g o d ,  we 
should carry out t h i s  commitment by cooperating with existing organi- 

zations working i n  t h i s  f ie ld.  

4.4.  A s  a Society we should make be t te r  use of the instruments already a t  
our disposal. 

a) In our p u b l i c a t i n n s a n d ~ ~ w i l l  focus on 
justice and peace issues. 



b )  In  a l l  our i n s t i t u t e s  o f  education we w i l l  promote conscient iza t ion  i n  
t h i s  area;  t h i s  app l i e s  both t o  t h e  t h i r d  world and t o  t h e  f i r s t  world. 

c) We should re th ink what s o l i d a r i t y  with t h e  poor means f o r  our l i f e - s t y l e .  

4.5.  The Socie ty  should a l s o  t ake  new i n i t i a t i v e s :  

a)  We should promote i n t e r e s t  among a l l  our members i n  economic, s o c i a l ,  
and p l i t i c a l  analysis .  We should t r a i n  a l s o  sozne exper ts .  

b) In 1ir.e with t h e  Gospel p r i n c i p l e  of overcoming e v i l  with g o d ,  
seminars f o r  non-violent ac t ion  should be organized t o  s tudy t h e  
theo lcg ica l  b a s i s  of and give p r a c t i c a l  courses i n  t h i s  s t r a t egy .  

C )  In order  t o  f o s t e r  the  Soc ie ty ' s  awareness a d  t o  encourage ac t ion  
in t h e  various Provinces some o f f i c e  a t  t h e  Generalate should be 
p a r t i c u l a r l y  responsible f o r  t h e  i s sues  o f  j u s t i c e  and peace. 

V. MISSICNARY DETACHMENT 

5.1. Our Society should develop a s p i r i t  o f  f l e x i b i l i t y  and mobility. With 
t h e  p i lgr im Church we should not  want t o  be s e t t l e d ,  so  t h a t  we may be 

a l e r t  t o  t h e  s igns  of t h e  t imes  and t o  t h e  promptings of t h e  Holy S p i r i t .  

5.2.  We choul? give preference t o  f r o n t i e r  s i t u a t i o n s  where t h e r e  is genuine 
need r a t h e r  than f i l l  t h e  gaps i n  a l ready es tab l i shed  i n s t i t u t i o n s .  A s  

a r e s u l t  o f  continuous re-evaluation we w i l l  be ready t o  move on and t o  t u r n  
over w e l l  es tabl i shed i n s t i t u t i o n s  t o  others .  

V I .  MISSIOVARY PEOPLE OF GOD 

6 .1 .  We a f f i r n  the Missionary vocation of a l l  t h e  People of God and promote 
t h e i r  r i q h t f u l  p lace  in t h e  min i s t ry  of t h e  Church. 

6 .2 .  In addi t ion  t o  promoting t h e  f u l l  independent r o l e  of l a y  people i n  
mission, we, SW p r i e s t s  and brothers ,  should consider t h e  p o s s i b i l i t y  

of i n t e g r a t i n g  i n t o  SVD teams l ay  m i s s i c n a i e s  who wish t o  work with us. 

6.3. W e  welcore t h e  growth o f  Basic Chr i s t i an  Communities and w i l l  promote 
them i n  m y  way w e  can, p a r t i c u l a r l y  t h e  t r a i n i n g  of leaders .  

6.4. W e  w i l l  make pos i t ive  e f f o r t s  to encourage and t r a i n  t h e  l a i t y  t o  
assume t h e  whole range of t a s k s  which belongs t o  t h e i r  vocation of 

building u2 t l :~  Kingdom of God and t h e  loca l  e c c l e s i a l  community. 



Conclusion 

The s i x  p r i o r i t i e s  presented here  represent  t h e  common concern of all 
eighteen p a r t i c i p a n t s ,  who come from fourteen countr ies  of  f i v e  continents .  
such consensus provides sane clear guidelines f o r  t h e  a c t i v i t i e s  of our 
Society in t h e  immediate and near future.  

In  addi t ion  t o  t h e  above conclusions, severa l  o ther  important topics ,  
such a s  cooperation with o ther  Chr is t ian  Churches and t h e  challenge of an 
adequate apostola te  among young people today, were not  able  t o  be discussed 
s u f f i c i e n t l y  t o  reach clear guidelines. 

Perhaps t h e  m o s t  s i g n i f i c a n t  mission however, w a s  t h e  i s sue  of  re- 
evangelization. This problem needs t o  be d e a l t  with by some o the r  group 
within the Society. 

We t r u s t  t h a t  the  work of  this present  commission w i l l  be of h e l p  n o t  
only t o  t h e  groups working on t h e  revis ion of t h e  Const i tu t ions ,  but w i l l  
a l so  f ind  resonance among our confreres  i n  a l l  p a r t s  of the  world and w i l l  
be a source of encouragement t o  them a s  they meet the  challenge of Mission 
today. 

- end - 

Walbert Biihlmann, ofm-cap 

( I n  t h e  last  issue of Sedos Wlllet in (81. No. 11.) we pr in ted  a 
s h o r t  evaluation of the Pope's v i s i t  t o  Africa by Walbert Bfihlmann. 
In t h i s  and t h e  following i s s u e  we  give h i s  analys is  of  the  Pope's 
m s s a g e  t o  Africa a s  he t r ave led  through t h e  s i x  countr ies  se lec ted  
f o r  h i s  African t o u r  i n  May 1980. 

Fr. BIlhlmann has followed t h e  missionary th inking of t h e  Pope both 
before and s i n c e  t h e  s p e c i a l  closed c i r c u i t  t e l e v i s i o n  message 
broadcast d i r e c t  from Rome t o  t h e  missionary congress held in 
Knock, I re land in 1979. 

I n  t h e  course of  h i s  v i s i t  t o  Africa t h e  Pope gave seventy speeches. 
Here, Fr. gahlmaM attempts t o  s ing le  ou t  t h e  keynote ideas s t r e s s e d  
by t h e  Pope i n  these--the course of h i s  v i s i t .  
Ed) . 



. . . ."The Pope made a v k a b l e  e f f o r t  a t  '-Eation'. This is a 
term which expresses a concept pre-by t h e  Association of Third World 
Theologians, founded in 1976. They are  not looking for  a "universal 
theology" but r a the r  a "localized econtextualized theology" which mtswOcPs 
t h e  universa l  message i n  such a concrete context t h a t  it gives to a given 
people t h e  l i g h t  and understanding t o  change f o r  t h e  b e t t e r  t h e i r  m n c r e t e  
s i t u a t i o n .  

I t  is c l e a r  t h a t  i n  each country t h e  Pope wanted t o  develop In a 
p a r t i c u l a r  manner an important p r inc ipa l  idea, even i f  t h a t  was not  intended 
exclusively f o r  t h a t  country. I t 's  easy then t o  f ind  a p r inc ipa l  idea f o r  
each c i t y  v i s i t ed :  

I. CHURCH AND AFRICANIZATION (KINSHASA) 

In  1974 President  Mobutu launched a campaign f o r  "au thenuc i ty" .  A t  
t h e  Synod of  Bishops i n  1974, while the  Latin American bishops were 
concerned with bas ic  communities, the Asian bishops with dialogue. t h e  
African bishops gave t h e i r  a t t en t ion  t o  t h e  Africanizat ion of Chr i s t i an i ty .  
Since then t h e  Zaire bishops i n  p a r t i c u l a r  have s t r e s s e d  t h i s  and have p u t  
it i n t o  p rac t i ce  with t h e  Zairean l i t u r g i c a l  r i t e s .  

I n  h i s  discourse t o  t h e  bishops of Zaire the Pope developed t h i s  
theme : 

While the  Gospel is not confined t o  any one cu l tu re ,  man is. "You 
wish t o  be a t  one and t h e  same time f u l l y  Chr i s t i an  and f u l l y  African". 
True c a t h o l i c i t y  is  a t t a ined  i n  a rec iprocal ,  universal  exchange. It is 
up t o  t h e  bishops t o  "p romte  and t o  guide developments i n  t h i s  domain". 
The Pope expressed h i s  f u l l  confidence i n  t h e  bishops. 

Africanizat ion should be achieved in theology, ca teches is ,  l i t u r g y ,  
while guarding the ' s u b s t a n t i a l  un i ty  of t h e  Roman r i te ' ,  a l l  being done i n  
union with t h e  l o c a l  churches...and always with t h e  agreement of t h e  Holy 
See". So w i l l  be achieved, "the Catholic au then t i c i ty  of the  Church of 
Zaire ... The Holy See does no t  take your r e s p o n s i b i l i t i e s  from you ... ra the r  
it gives you new respons ib i l i t i e s . "  

One f e e l s  i n  these  t e x t s  t h e  tension inherent  i n  t h i s  problem Of 
incul tura t ion.  The pope sa id ,  "yes, yes ... but". In  theory  a l l  is c lea r ,  
even i f  "it is t h e  Holy See t h a t  must have the  l a s t  word. But what w i l l  
happen i f  t h e  Holy See p r e f e r s  uni ty  (uniformity) t o  the needs of African- 
i za t ion?  The bishops w i l l  have t o  defend t h e i r  point  of view more strongly.  

11. 'IRE CHUIlCH I N  A SOCIALIST COUNTRY (BRAZZAVILLE) 

.... In  h i s  two discourses t o  t h e  people t h e  Pope spoke only of  the r e l i g i o u s  
r o l e  of the  Church and of Chr is t ians .  In addressing t h e  President  he 
offered loyal  cooperation and affirmed t h a t  " re l ig ious  l i b e r t y  is  a t  t h e  
cen t re  of respect  f o r  a l l  freedoms". 



The Pope d idn ' t  go into the problematic of the Church in an African 
~a rx i s t -Len in i s t  s t a t e .  Was t h i s  because of lack of time o r  expressedly7 
It is more surprising tha t  he spoke of Zimbabwe a s  a positive sign t h a t  
"patient e f fo r t s  can be founded on r e a l i s t i c  hope". These "patient effor ts"  
were f u l l  of violence and Robert Mugabe was commonly referred t o  as " tha t  
Marxist Mugabe" un t i l  the day of h i s  victory. This question remains t o  
be c la r i f ied .  

111. THE CBURCH AND MISSIONARIES (KISANGANI) 

In every country he v is i ted  the Pope recalled the  missionaries as  t he  
f i r s t  heroes. "They imitated t h e  Fathers of the Church" (Kinshasa), "they 
b u i l t  local  churches" ( t o  the  people of Kinshasa), "they have s t i l l  an 
indispensable ro l e  for the well appreciated services which they have given, 
and as witnesses of the universal church; they a r e  an integral  par t  of your 
church" (during the  Mass a t  Abidjan). 

It  is interest ing t o  note tha t  the Pope stressed the idea of Ad Gentes 
(no. 20): the  young churches must not only be the  object of missionary 
ac t iv i ty ,  but t he  subject in t h e i r  own countries and elsewhere. To t h e  
bishops a t  Kinshasa, "Become missionaries i n  your turn,  in  par t icular  t o  
other African countries". To the bishops of Ghana, "The missionary 
dimension must be developed with regard t o  the needs of s i s t e r  Churches 
on the Africa continent and beyond". 

- To be continued i n  Bulletin 81/No. 13 - 
Reference: SMA, 47 - February 1981. 

Because the  human p r s o n  is  created 
in  the image of r;od and redeemed in Christ, 

every individual has an inalienable dignity and worth. 




