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SECI'ION V. ONE CMlRCH BUT DYEPLY WCUNDED. 

Angelo Lazzarotto, pime. 

(This is t h e  second e x t r a c t  from Angelo Lazzarotto 's  paper on 
t h e  current  s i t u a t i o n  of t h e  Church in China, presented a t  t h e  
Sedos Mission Research Seminar. ) 

When, on 9 January 1979 a l a r g e  gathering of " re l ig ious  f igures"  were 
i n v i t e d  t o  meet i n  Shanghai t o  "expose and c r i t i c i z e  L i n  Biao and t h e  .gang 
o f  four '  f o r  t h e i r  counter-revolutionary crimes", it was s t a t e d  t h a t  " they 
( t h e  gang) had r u t h l e s s l y  persecuted r e l i g i o u s  workers..., forced f a l s e  
charges and s landers  (on them)...". I t  was then promised t h a t  such 
charges would be redressed "and t h e  victims would have t h e i r  reputa t ion  
res tored"  ("J iefang Ribao", 12/1/ '79). Moat people are convinced t h a t  t h e  
C u l t u r a l  Revolution period w a s  such a nightmare t h a t  it could hardly  b e  
repeated. A s  f o r  many o t h e r  s e c t o r s  of tho  Chinese l i f e ,  f o r  t h e  be l i eve r s ,  
a l l  of tnem, it was an o rdea l  beyond imagLnetion: d isgraced,  paraded along 
the  s t r e e t s  and beatkn up jus t  because of t h e i r  f a i t h .  That was, i n  a 
c e r t a i n  sense, a t i m e  of t r u t h ,  a s  t h e  Red Glards t r i e d  o f t e n  t o  force 
Chr i s t i ans  t o  an o u t r i g h t  d e n i a l  of Cad and o f  Jesus Chr is t .  In such a 
t r i a l ,  previous i n t e r n a l  d i f f e rences  within the  C h r i s t i a n  communities seemed 
t o  fade away. a s  a l l  were forced t o  witncss personal ly  t o  t h e i r  f a i t h .  

Now, i n  t h e  wake of t h e  r e h a b i l i t a t i o n  process ,  p r i e s t s  and pas to r s  a s  
wel l  a s  l a y  l eaders  o f  d i f f e r e n t  Chrisnian cs~~mi 'n i t ie r .  have been ab le  t o  
resume some pas to ra l  d u t i e s ,  both i n  t h e  country s l d e  and i n  t h e  c i t i e s .  
But even where the a s s i s t ance  o f  pas to r s  and p r i e s t s  was sti l l  wanting, 
many f a i t h f u l  had s t a r t e d  gathering i n  grocps f o r  prayer  and worship a s  t h e  
s i t u a t i o n  allowed. 

PUBLIC SERVICES AND HOME WORSHIP 

In t h i s  new phase, it seems t h a t  t h e  P ro tes tan t s  a re  f a r i n g  b e t t e r  
than t h e  Cathol ics  i n  c e r t a i n  provinces. But they a l s o  have d i f f i c u l t i e s .  
A Western commentator expressed the  f e a r  t h a t  t h e  "Three-Self Movement" 
would meet some problem i n  t h e  e f f o r t  t o  uni fy  t h e  P ro tes tan t  comuni ty :  
"The tens ion t h a t  i s ' t h e  h e r i t a g e  of t h e  acccsa t ion  rceetings, and o f  the  
d i f fe rences  between t h e  ' f a i t h f u l '  and t h e  C i ~ r i s t i a n s  who compromiseq o r  
l e f t  t h e  f a i t h  dur ing  t h e  Cu l tu ra l  Revolutisn per iod  has already crea ted  a 
problem reminiscent of t h e  Donatis t  controversy o f  t h e  four th  century 
Church" ("China Notes", X V I I ,  2, 1979, p.65). h'ov~, with r e l a t i v e l y  g rea t  
numbers of f a i t h f u l  f locking t o  t h e  vnricus churches already opened and 
many more Chr i s t i ans  which a r e  known to continue meeting i n  p r i v a t e ,  t h e  
quest ion is asked i n  t h e  following terms: what is t h e  meaning of the  house 
gatherings? Should they be considered i n  opposi t ion t o  t h e  se rv ices  
conducted i n  t h e  o f f i c i a l  s t r u c t u r e s ?  



Conversations with Protes tant  leaders  and members of the  "Three-Self 
~ovement" during recent  v i s i t s  t o  China, showed a consis tent  e f f o r t  t o  
minimize t h i s  issue.  The present  s i t u a t i o n ,  they expla in ,  is a n a t u r a l  
consequence of the  des t ruct ion  perpetuated by the  "gang of four": being 
deprived of any poss i l l i l i t y  t o  go t o  church and t o  have regular  r e l i g i o u s  
se rv ices ,  many Chr i s t i ans  s t a r t e d  looking f o r  a l t e r n a t i v e  oppor tuni t ies ,  
meeting in  s m a l l  groups wherever they could, reading t h e  Bible and praying 
together .  Though a few churches have now been opened again, they a re  no t  
s u f f i c i e n t .  Besides, many Chr is t ians  l i v e  r a t h e r  f a r  from t h e  churches. 
AS a matter of f a c t ,  they add, qu i t e  of ten  t h e  l eaders  of these  house 
meetings i n v i t e  a pas tor  from the  church t o  go and help them. Some Christ-  
i ans  who l i k e  t h i s  type  o f  more informal and spontaneous prayer gatherings 
a t tend a l s o  t h e  Sunday s e r v i c e s  i n  t h e  church. A l l  t h e  leaders  contacted 
were adamant in  denying t h a t  any reason ex i s t ed  for  considering the  
Protes tant  communities divided i n t o  two types o f  Church - one o f f i c i a l  and 
t h e  o t h e r  of ten  re fe r red  t o ,  by fore igners ,  a s  an "underground Church". 

An o f f i c i a l  d i s l i k e  was sometimes exgressed for  t h e  p r iva te  family 
gather ings ,  a s  Jiang Wenhan, chairman of t h e  "Three-Self" Committee of 
Shanghai, t o l d  the  dean of the  Anglican ca thedra l  i n  Sydney, Rev. L.R. 
Sh i l ton ,  i n  J u l y  1979: "The government and t h e  "Three-Self" a r e  not  in 
favour o f  encouraging people t o  gather  i n  homes, because t h e r e  were 
unfortunate experiences in  t h e  pas t .  Even when the churches were i n  oper- 
a t i o n ,  we had some small groups meeting i n  homes. But unfortunately it 
happened t h a t  some o f  them had p o l i t i c a l  discussions.  So t h e  government 
is not  i n  favour of these  gatherings. Therefore, no t  only t h e  government, 
but  the  "Three-Self" a s  wel l ,  is not  in favour of having people holding 
house worship" ("China and the  Church today", Sept. ' 79, p. 4) . 

Most Church leaders ,  on the o t h e r  hand, seem t o  be i n  favour of allow- 
ing t h e  f a i t h f u l  t h e  freedom t o  continue with informal r e l i g i o u s  gatherings 
a s  well.  They t r y  t o  defuse poss ib le  a r e a s  of tens ion by underlying t h e  
p l i t i c a l  r o l e  of t h e  "Three-Self Movement", in the  hope t h a t  the  new 
National Chr is t ian  Council may he lp  towards a b e t t e r  c l a r i f i c a t i o n  o f  ro les .  
It  is known t h a t  some Chr i s t i ans  d i d  not  agree with t h e  "Three S e l f  Move- 
ment" for  p o l i t i c a l  reasons. S ign i f i can t ly ,  a s  a Pro tes tan t  leader s a i d ,  
c e r t a i n  o f  the  f a i t h f u l  would consent t o  go back t o  church only on condition 
t h a t  p o l i t i c s  be kept out  o f  the  r e l i g i o u s  services .  

Worship was un i f i ed  f o r  a l l  denominations i n  1958 ( a t  the  t ime of t h e  
"great  leap  forward"). The resumption of common se rv ices  s t i l l  poses some 
problems. they admit,  bu t  th ings  a r e  slowly improving. Bishop Ding Guangxu 
t o l d  a delegation of foreign f r i e n d s  in  Nanking in July  1980 t h a t  it would be 
wrong t o  speak of a "united Church" for  t h e  P ro tes tan t s ,  a s  the re  a r e  theo- 
l o g i c a l  problems not y e t  solved, for  ins tance  regarding t h e  ministry and the  
sacraments. H e  would r a t h e r  speak of a "post-denominational e ra" ,  i n  which 
Church leaders  a r e  determined t o  proceed gradually towards a f u l l e r  uni ty .  
During t h e  September 1980 meetings of the P o l i t i c a l  Consultative Conference, 
Bishop Ding expressed himself c l e a r l y  i n  favour o f  worship in homes. The 
acceptance of h i s  suggestion, t h a t  r e l ig ious  freedom be guaranteed a l s o  f o r  
worship held i n  p r iva te  homes, would be an important s t e p  i n  t h e  r i g h t  
d i r e c t i o n  o f  assur ing  t o  a l l  be l i eve r s  the  r i g h t  t o  p rac t i ce  t h e i r  r e l ig ion .  



An important f ac to r  i n  t h e  present  bold stand of t h e  Chr i s t i ans  is 
t h e  f a c t  t h a t  during t h e  pas t  p o l i t i c a l  upheavals they endured the same 
f a t e  a s  innumerable i n t e l l e c t u a l s  and cadres and even bona f i d e  Par ty  
members. These a l s o  had then been branded a s  enemies o f  the people, but 
a r e  now being r e i n s t a t e d  i n  t h e i r  jobs and thekr  honour. This  f a c t  
confirms t h e  o f t en  beaten up Chr i s t i ans  in t h e i r  convict ion t h a t  they d i d  
belong a l l  along t o  t h e  "mass of t h e  people". Confronted with t h e  new 
p r i o r i t i e s  emphasized tcday by t h e  leadership,  they a r e  convinced t h a t  t h e  
rediscovered p o s s i b i l i t y  t o  openly express t h e i r  f a i t h  is p a r t  o f  a develop 
ment o f  Chinese soc ie ty  i n  t h e  r i g h t  d i r e c t i o n ,  a r i g h t  which the whole 
people has  earned through s o  much  suffering^ 

This contr ibuted c e r t a i n l y  t o  giving t o  many be l i eve r s  t h e i r  z e s t  and 
determination i n  resuming a community r e l i g i o u s  l i f e  un jus t ly  shat tered .  
Yet, t he  Chr is t ian  cooanunities remain deeply wounded within themselves, 
with s c a r s  d i f f i c u l t  t o  h e a l ,  and with a shadow of anxiety l e f t  by the  
melmry of an old praxis  which could again re turn .  The repeated assurances 
about o f f i c i a l  r e l i g i o u s  pol icy  cannot leave them without misgivings, when 
the  pre-Cultural Revolution pa t t e rn  i s  of ten  proposed a s  a model t o  follow. 
The ordeal  o f  most "church workers" da tes  back, i n  f a c t ,  t o  the  'So ' s ,  
e spec ia l ly  t h e  years  '57-60, dur ing  t h e  " a n t i - r i g h t i s t "  campaigns. 
Progressive "love t h e  country" campaigns had t ransplanted  i n t o  t h e  church 
t h e  d i a l e c t i c a l  p r i n c i p l e  of "one divided i n t o  two", engulf ing a l l  aspects  
o f  Church l i f e  in an i n t e r n a l  s t rugg le  aimed a t  promoting revolut ionary 
changes. 

Through repeated hard-hi t t ing  study courses,  Chr i s t i ans  were compelled 
t o  suggest ways and means t o  "purify t h e  Church" o f  i m p e r i a l i s t i c  and 
react ionary  elements. The s t rugg le  and denunciation of t h e  "bad elements" 
was not d i r e c t l y  challenging t h e i r  f a i t h  but  r a t h e r  t h e  way they l ived  it. 
During the  hard pears  of the  now disgraced "g rea t  leap  forward", many 
Catholics  found themselves up aga ins t  t h e  "progressive" stand of p r i e s t s  
and fel low be l i eve r s  who had decided t o  accept the  leadership  o f  the Party 
a l so  i n  the  running o f  Church a f f a i r s .  Although they had no in ten t ion  o f  
opposing t h e  l eg i t ima te  au thor i ty  of t h e  S t a t e ,  they  could not he lp  stand- 
i n g  up t o  defend what they considered a l eg i t ima te  measure of  r e l i g i o u s  
freedom o r  important p r inc ip les  of  Church l i f e .  While t ry ing  t o  be t r u e  t o  
t h e i r  conscience, they were accused of undermining t h e  s o c i a l i s t  revolut ion 
and emarginated; o f t en  they were n e a t l y  eliminated o r  s e n t  f o r  long years  
of "re-education through labour". The formal motivation f o r  t h e  sentence 
was always p o l i t i c a l .  

Fortunately,  r e h a b i l i t a t i o n  has  gone a long way s ince  January 1979, 
although it seems t h a t  it has not been enforced cons i s t en t ly  everywhere: 
t h e  recent  a r t i c l e  in  "Guangming Ribao" already mentioned (30 NOV. ' 8 0 ) ,  
i n s i s t s :  "Cadres a t  a l l  l e v e l s  must respect  and p ro tec t  t h e  r i g h t s  of 
c i t i z e n s  t o  f u l l y  be l ieve  i n  re l ig ion.  They should continue t o  re-examine 
and put  in  order  t h e  cases  which happened during t h e  Cul tura l  Revolution. 
They should d i s t ingu i sh  t h e  circumstances of a l l  t h e  cases where people 
have been wronged, (in order  t o )  c o r r e c t ,  r ed ress  o r  exonerate them". 

There a r e  no comprehensive f igures  ava i l ab le  about r e h a b i l i t a t e d  
bel ievers .  Some p r i e s t s  a r e  known t o  be st i l l  in t h e i r  labour camps. 
Dif ferent  "provisional  measures", issued in t h e  p a s t ,  speci f ied  severa l  
ins tances  i n  which offenders due f o r  r e l e a s e  could be "retained" in t h e  



labour-reform Fns t i tu t ions  even a f t e r  they completed t h e i r  sentences. A 
d i r e c t i v e  o f  t h e  Cen t ra l  Secur i ty  Offiee published i n  t h e  "People's Daily" 
o f  28  Jan. 1979 s a i d  t h a t  inmates of  labour camps who a re  over 60 years  of 
age, have f in ished t h e i r  terms,  and a r e  s i ck ,  i n v a l i d ,  weak o r  handicapped, 
a r e  t o  be re leased and allowed t o  r e tu rn  t o  t h e i r  p laces  o f  o r ig in ;  more- 
over,  i f  these  people a r e  unable t o  work, they should be supported by t h e  
S t a t e .  Yet according t o  a receht  repoi-t published by t h e  Hong Kong weekly 
"UCA N e w s h  s e r v i c e  (14 Jan. 1981). two p r i e s t s  aged 68 and 74 have been 
s e n t  back t o  t h e  camps where they had s-pent over 20 years; no new s p e c i f i c  
charge was mentioned. They a r e  Fr. Francis  Chu and Fr. Francis  Tsa i ,  both 
from Shanghai. In o t h e r  cases,  t h e  "ex-convicts" a re  not  able  t o  obta in  
back t h e  residence papers, which would e n t i t l e  them t o  t h e  r a t i o n  t i c k e t s  
f o r  food and clo th ing,  i n  t h e i r  home town o r  c i t y .  So, t o  avoid becoming 
a dead burden t o  t h e i r  r e l a t i v e s ,  some p r e f e r  t o  go back t o  the  labour 
camps, where they continue t o  work and get  some s a l a r y  i n  a s t a t e  of 
r e l a t i v e  freedom. It must be remembered t h a t  o f t e n  pr isoners  a r e  not 
of fered  f u l l  r e h a b i l i t a t i o n ,  bu t  r a the r  an a c t  o f  clemency. Consequently, 
many have no r i g h t  t o  claim a pension o r  f i n a n c i a l  compensation f o r  t h e  
long years  spen t  i n  hard and cheap labour. 

But it i s  known t h a t ,  bes ides  " p a t r i o t i c  r e l i g i o u s  workers" who had 
f a l l e n  vict ims of t h e  Cul tura l  Revolution, a l s o  a number o f  p r i e s t s  and lay 
f a i t h f u l  who had received heavy sentences during t h e  " a n t i - r i g h t i s t "  
campaigns o f  t h e  l a t e  '50s have been released.  Consequently, most people 
seem t o  apprecia te  t h e  improvements p resen t ly  implemented, and look up with 
confidence t o  t h e  na t ional  leadership ,  hoping t h a t  they may be able  t o  have 
t h e  m r e  open pol icy  applied by a l l  lower instances.  

Perhaps t h e  bes t  example of t h i s  new c l imate  i s  Bishop Dominic Tang 
(Deng YimFng) o f  Canton, re leased from prison on 8 June 1980 a f t e r  22 years  
and four months of prison.  Accused o f  "counter-revolutionary a c t i v i t i e s " ,  
he spent  a l l  t h e s e  years  of de tent ion  (seven o f  which in " s o l i t a r y  confine- 
ment"), without having been formally sentenced. Yet, he has no words o f  
recrimination f o r  the  p a s t :  "I have always bel ieved t h a t  I would be 
re leased and would be forgiven",  he s a i d  i n  an interview soon a f t e r  re turn-  
i n g  t o  f reedm.  Bishop Tang mentioned some of h i s  "crimes", d a t i n g  back t o  
t h e  f i r s t  period of t h e  PRC: opposi t ion t o  t h e  Korean war and t o  t h e  harsh 
treatment reserved t o  " react ionary  elements"; support f o r  t h e  outlawed 
"Legion o f  Wary"; but ,  above a l l ,  t h e  f a c t  t h a t  he "carr ied  ou t  t h e  1954 
Encyclical  l e t t e r  (wr i t ten)  by Pius X I I ,  which was agan i s t  t h e  three-auto- 
mmies mvement i n  China" ("Hong Kong Standard", 28 June 1980) . 
DIFFINLT NESTIONS FOR THE CATIDLICS 

This  b r ings  u s  t o  t h e  h e a r t  o f  t h e  matter.  This i s sue  appears F! f a c t  
to  be a t  t h e  root  o f  t h e  c r i s i s  which shook the  Chinese Church already 
t h i r t y  years  ago, a t  t h e  time of t h e  pub l i ca t ion  of a so-called Guang Yang 
Catholic  dec la ra t ion  of "reform and autonomy" ("Xinhua" , 13 Dec. 1950) . 
Even then,  t h e  main i s sue  w a s  c l e a r l y  t h e  r e l a t i o n s h i p  of t h e  l o c a l  Chinese 
Church with t h e  rest of t h e  Catholic  Church and in p a r t i c u l a r  with t h e  Pope. 



A le t ter  issued i n  February 1951 by the  Catholic  Cen t ra l  Bureau in 
t h e  name of t h e  Bishops of China had t r i e d  t o  expla in  t h e  Cathol ic  pos i t ion  
i n  moderate and understanding terms. But t h e  general  s i t u a t i o n  was compli- 
ca ted  by tens ions  due t o  t h e  confrontat ion pol icy  o f  most Western powers 
toward t h e  newly born PRC, and by t h e  Chinese p a r t i c i p a t i o n  in the  Korean 
war; th ings  de te r io ra ted  quickly,  ending with t h e  explusion of t h e  papal 
Nuncio, Archbishop A. Riberi  (5 Sept. 1951). Three Encyclical  L e t t e r s  by 
Pius X I 1  ( i n  1952, '54 and ' 5 8 ) ,  aiming t o  c l a r i f y  t h e  pos i t ion  of t h e  
Chinese Cathol ics  and t o  encourage t h e i r  f a i t h ,  f a i l e d  t o  bridge t h e  gap 
separa t ing  them from t h e  new s o c i a l  r e a l i t y .  

The documents were, i n  f a c t ,  wr i t t en  i n  firm and uncompromising terms. 
The t h i r d  one, which met with g rea t  o f f i c i a l  opposi t ion a l s o  on account of 
t h e  way i n  which it was d i s t r i b u t e d  i n  China, was prompted by t h e  momentous 
decision t o  go ahead with t h e  f i r s t  "democratic" episcopal  e l e c t i o n s  and 
consecrations. The p r e l a t e s  involved i n  t h e  f i r s t  ord inat ions  (Elarch 19581 
t r i e d  t o  secure a las t  minute approval by the  Holy See. The circumstances 
of t h e  unfortunate e f f o r t s  need f u r t h e r  inves t iga t ion .  Since then a l l  
d i r e c t  contac ts  of t h e  Chinese bishops and p r i e s t s  with Rome were frozen. 
I n  t h e  c l imate  of t h e  Violeht p o l i t i c a l  debates marking t h a t  period, t h e  
Catholic  P a t r i o t i c  Association was pushed t o  adopt p r a c t i c a l l y  a pol icy  of 
" t o t a l  independence" from Rome a s  the  only stand compatible with love f o r  
the country. 

Yet, t h e  f i r s t  na t iona l  congress of t h e  PACC had reached a d i f f e r e n t  
conclusion, j u s t  a year before. Bishop L i  Po-yu, o f  Chowchih (Shamxi ) ,  
i n  his i n t r a l u c t o r y  r e p o r t ,  explained t h e  program "love t h e  country and 
love re l ig ion"  i n  t h i s  way: "The nat ional  P a t r i o t i c  Association is an 
organizat ion of the  Catholic  masses determined t o  love t h e i r  country and 
t h e i r  r e l ig ion .  I t  is  no t  an organizat ion of t h e  Catholic  Church. Since 
a l l  members of t h i s  na t iona l  p a t r i o t i c  Association a r e  Cathol ic ,  w e  have 
the re fo re  t o  preserve,  on t h e  r e l i g i o u s  plane, the s p i r i t  of t h e  holy 
Cathol ic  Church, and t o  obey t h e  d i r e c t i v e s  of t h e  Pope i n  t h e  matters  
touching on t h e  r e l i g i o u s  doc t r ines  t o  be l ieve  and t h e  e c c l e s i a s t i c a l  r u l e s  
t o  observe. But, i n  p o l i t i c a l  ques t ions ,  t h e  Vatican supports  t h e  c a p i t a l -  
i s t i c  systems, follows t h e  American imperialism and cont inual ly  opposes t h e  
Soviet  Union, t h e  communist pa r ty  and social ism ..." ("Hsin KO", Shanghai, 
9 ~ u g u s t  1957). 

The reso lu t ion  adopted a t  t h e  c los ing  o f  the  Conference (2 August, 
1957), though f u l l  of recrimination for  t h e  so-called " in ter ferences  and 
unreasonable a t t a c k s  by t h e  Vatican", repeats :  "The Catholic  Church of 
China s h a l l  keep with t h e  Vatican s t r i c t l y  r e l i g i o u s  r e l a t i o n s  and s h a l l  
submit t o  t h e  Pope f o r  t h e  r e l i g i o u s  doct r ines  t o  be bel ieved and t h e  
e c c l e s i a s t i c a l  r u l e s  t o  observe, bu t  on t h i s  e s s e n t i a l  condit ion t h a t  
n e i t h e r  t h e  i n t e r e s t s  nor  the  independence nor t h e  honour of our country 
be vio la ted  ..." Several  p r i e s t s  and f a i t h f u l ,  who had been convinced t o  
s ign  t h e  conclusions o f  t h i s  f i r s t  PACC Congress, withdrew t h e i r  support  
from t h e  Association when they discovered t o  t h e i r  dismay, in t h e  provin- 
c i a l  meetings which followed, t h a t  t h e  important d i s t i n c t i o n  had been 
dropped, and they were asked t o  give up any l i n k  even with t h e  s p i r i t u a l  
au thor i ty  o f  t h e  Pope. 



h i s  unfortunam s i t u a t i o n  continued w e r  the years .  The o f f i c i a l  
propaganda o f t e n  denounced t h e  Vatican a s  a t o o l  of the i m p e r i a l i s t  pomrs .  
Following t h e  o f f i c i a l  s tand,  Cathol ic  leaders  enjoying some s o r t  of  
recogni t ion  by t h e  publ ic  au thor i ty  kept advocating an independent and 
autonomous conduct and denouncing ex te rna l  " in ter ferences"  i n  the  a f f a i r s  
o f  t h e  Chinese Church. No doubt, this hot quest ion was debated a l s o  a t  t h e  
PACC t h i r d  congress in May 1980. I t  was r e w r t e d  t h a t  on t h a t  occasion a 
high ranking government o f f i c i a l  underlined t h a t  what matters  most is t h a t  
everybody agrees on the  common e f f o r t  f o r  madernization and for  t h e  progress 
of  the  country;  once t h i s  is assured,  d i f f e r e n t  opinions may continue t o  
e x i s t  on o ther  matters .  The address of Xiao Xianfa, a s  it appears in t h e  
f i r s t  i s sue  o f  "Catholic Church in China", seems l e s s  op t imis t i c ;  bu t  it 
does give c r e d i t  t o  a Change of  a t t i t u d e  on t h e  p a r t  of t h e  Vatican too. 
Obviously, t h e  s i t u a t i o n  has changed both on the  i n t e r n a l  and on t h e  i n t e r -  
na t ional  f ront .  Consequently, t h e  "open l e t t e r "  t o  t h e  Chinese f a i t h f u l  
issued a t  t h e  end of t h e  meetings, prudently avoided any d i r e c t  a t t a c k  
on t h e  person o f  t h e  Pope o r  on t h e  Vatican i n  general .  

Th i s  does not man t h a t  t h e  d i f f i c u l t i e s  have disappeared. Recent 
warnings by Party cadres responsible f o r  enforcing the  r e l i g i o u s  policy 
seem t o  sound old notes. These a r e  echoed by some statements stemmFng from 
the  meetings of t h e  P a t r i o t i c  Associations, l i k e  t h e  c a l l  ( i n  the  same 
"open l e t t e r "  t o  the  Catholics)  for  continued and profound "education i n  
pa t r io t i sm" t o  be given t o  t h e  c lergy and t h e  l a i t y ,  pledging t o  s t o p  t h e  
p l o t s  of "a small minority of bad elements and react ionary  influences.. .".  
People who went through harrowing experiences in  t h e  pas t  on t h e  b a s i s  of 
s i m i l a r  "innocent" expressions,  can be forgiven f o r  t h e i r  lack of enthusiasm 
today. 

It is d i s tu rb ing  a l s o  t o  hear  t h a t ,  in some provinces and c i t i e s ,  over- 
zealous " p a t r i o t i c *  elements have reso r t ed  again,  during recent  l o c a l  meet- 
ings. t o  untrue and disparaging remarks about t h e  Pope and t o  unveiled 
t h r e a t s  i n  o rde r  t o  persuade t h e  f a i t h f u l  t o  denounce t h e i r  a l l eg iance  t o  
him. For t h i s  reason, many Catholics  in c e r t a i n  c i t i e s  a r e  s a i d  t o  f r m  on 
being contacted and invi ted  back t o  t h e  reopened churches. When they hear a 
c e r t a i n  way of t a l k i n g  about t h e  Church, o r  they know t h a t  c e r t a i n  persons 
have been placed in c o n t r o l  of t h e  o f f i c i a l  Church s t r u c t u r e ,  they  cannot 
f e e l  a t  ease. 

A TIIEOLOGICAL OR A WLITICRT, PROBLEPl? 

The newly guaranteed r e l i g i o u s  freedom ind ica tes  an e f f o r t  t o  r a l l y  t h e  
t h r e e  mi l l ion  Chinese Cathol ics  with t h e  o the r  be l i eve r s  around t h e  govern- 
ment modernization dr ive .  But t h i s  e f f o r t  may not evoke m c h  enthusiasm i f  
t h i s  equivocal pos i t ion  is allowed t o  continue. I t  is equivocal in  s o  f a r  as 
a theo log ica l  d iscuss ion i s  overloaded and manipulated with p o l i t i c a l  con- 
s ide ra t ions .  When t h e  recen t  "Open Let ter"  to  the Catholics  of China re- 
emphasizes " the  necess i ty  f o r  us t o  maintain our Church's po l i cy  of independ- 
ence, autonomy and se l f -d i rec t ion" ,  it sounds l i k e  a Church problem, a theo- 
l o g i c a l  i ssue .  W i t h s a w h a t  d i f f e r e n t  words w e  have here t h e  concept of t h e  
"Tnree-Autonomies" (on f inances,  adminis t ra t ion  and propagation) which w a s  
first proposed among t h e  Protes tants .  As a purely theologica l  i s sue ,  an 
acceptable  measure of t h i s  "policy of,independence, autonomy and s e l f -  
d i r ec t ion"  is open t o  d iscuss ion.  I t  is not s o  s p e c i f i c  of  China alone. In  
t h e  l i g h t  of t h e  post-Vatican Council I1 eccles io logy,  which p u t s  new stress 
on t h e  l o c a l  Churches and the  episcopal  "college",  t h e  p r a c t i c a l  claims put  
forward by t h e s e  statements might t o  a very great ex ten t  be considered 
applicable.  



But we cannot forget  t h a t  i n  China t h i s  i s sue  was concretely born ou t  
of a p o l i t i c a l  problem, t h a t  is t h e  i n c m p a t i b i l i t y  of  a t o t a l i t a r i a n  regime 
with any e x t e r n a l  a u t h o r i t y  which might i n t e r f e r e  w i t h  mat ters  considered 
as its exclusive r i g h t .  A s  mentioned, submission of r e l i g i o n  t o  and con t ro l  
by the  p o l i t i c a l  power is not  a new phenomenon in t h e  long h i s t o r y  of China. 
To t h i s ,  we should add t h e  weight of more recent  events.  The Chinese mar- 
x i s t s  inhe r i t ed  from l a r g e  s e c t o r s  of t h e  Chinese i n t e l l e c t u a l s  a deep 
resentment f o r  the his-countr ies ,  claiming t h e  r i g h t  of t e l i g i o u s  freedom 
and playing t h e  r o l e  o f  p ro tec to r s  of Chr i s t i an i ty .  Chinese marxist  h i s t o r -  
i a n s  can hardly understand t h a t  t h e  Vatican o r  the Holy See was not i t s e l f  
p a r t  of t h i s  s c h e w  of  agression,  but  r a t h e r  a vict im in its own way of t h e  
same imperialism. 

The whole quest ion is f u r t h e r  complicated by a deep and q u i t e  mder-  
s tandable  f e e l i n g  of na t iona l  p r ide ,  which is shared a l s o  by people who do 
not adhere t o  t h e  ideology of t h e  CCP. One of t h e  cadres working i n  a 
provincia l  o f f i c e  of t h e  RAB, explaining the  Chinese pos i t ion  t o  an over- 
seas "compatriot", s a i d :  "We could n o t  t o l e r a t e  being guided by foreigners 
even i n  marxist ideology. How can you expect t h a t  we w i l l  eve r  allow 
foreign i n t e r f e r e n c e  i n  t h e  r e l i g i o u s  f i e ld?"  01 t h e  o ther  hand, the  
present  opening of  China t o  exchanges with foreign coun t r i e s  invulves 
necessa r i ly  a l s o  a c e r t a i n  measure of acceptance of i n t e r n a t i o n a l l y  recog- 
nized values and i n t e r p r e t a t i o n s  which run contrary  t o  previous t e n e t s  of 
t h e  r u l i n g  Party. It  may well  be assumed t h a t  t h e  most generous e f f o r t s  
t o  solve t h e  dramatic Church confronta t ion  on a purely theo log ica l  b a s i s  
w i l l  continue t o  be f r u s t r a t e d ,  a s  long a s  it w i l l  not b e  poss ib le  t o  t a c k l e  
it a l s o  on t h e  p o l i t i c a l  l e v e l .  

For a l l  t h e  publ ic  dec la ra t ions  o f  independence by " p a t r i o t i c "  spokes- 
men, t h e r e  i s  ground t o  be l ieve  t h a t  many p r i e s t s  and bishops now enjoying 
some measure of  pub l i c  recogni t ion  and indica ted  a s  members o r  o f f i c e r s  of 
t h e  PXC would welcome a so lu t ion  allowing t h e  Church t o  r e -es tab l i sh  some 
ex te rna l  l i n k s  with the Holy See, a s  t h i s  i s  t h e  normal way of  Ca tho l i c  
l i f e .  I n  f a d ,  when confronted with t h e  inconsistency o f  a pos i t ion  which 
claims t o  be Cathol ic  and ye t  r e j e c t s  i n  p r i n c i p l e  any r e l a t i o n  with t h e  
Pope, most " p a t r i o t i c "  leaders  (who can hardly  be contacted individual ly  
o r  on a personal  b a s i s )  would n o t  argue,  l i m i t i n g  themselves t o  repeat  
t h e i r  determination t o  hold on, any how, t o  t h e  one Cathol ic  f a i t h  ("unus 
Dominus, una f i d e s ,  unum baptisma ..." Eph. 4,5). 

The Chinese Catholic  conanunity appears t o  be s t r a ined  and su f fe r ing  
from deep i n t e r n a l  d i f f e rences ,  coupled with unre lent ing  ou t s ide  pressures.  
Considering t h i s  concrete s i t u a t i o n ,  I t h i n k  it would be u n f a i r  t o  speak 
of "two Churches", when r e f e r r i n g  t o  the  Cathol ic  communities in  C h i n a .  
Before passing any harsh judgement on the  Church i n  China, a s  such, we 
should perhaps have a look a t  our Western Catholic  communities: doti't we 
a l s o  experience,  unfor tunate ly ,  some very se r ious  problems? Cer ta in  
theologians contes t  b a s i c  b e l i e f s  and t r a d i t i o n s ,  and y e t  repeat  t h e i r  
determination t o  continue belonging t o  t h e  Cathol ic  Church. On the  o t h e r  
hand, pe r fec t  u n i t y  is challenged a l s o  from t h e  r i g h t  i n  t h e  very  hear t  of 
t h e  Church by statements and f a c t s  defying t h e  au thor i ty  of  t h e  Holy Father. 
We d o n ' t  know how long t h i s  abnormal s i t u a t i o n  can continue, but t h e  
p reva i l ing  sentiment seems t o  be longanimity, i n  t h e  hope of reaching a 
po in t  of mutual understanding. 

[The t h i r d  and f i n a l  e x t r a c t  from Fr. Lazzarot to ' s  paper on China w i l l  
appear i n  t h e  next  i s sue  o f  Sedos B u l l e t i n ,  on 1 5  - Ju ly ,  1981) . 



POURQUOI ET COMMENT J E  FAIS DU ZEN 

Paul Renaud 

("It is a f a c t  t h a t  I have never prayed so  profoundly, never 
experienced s o  in tense ly  t h e  flavour of the  Bible,  never f e l t  
s o  s t rong ly  t h e  presence of  t h e  Saviour i n  t h e  Eucharist ,  a s  I 
d i d  i n  t h i s  Zen temple." So writes Paul Renaud in t h i s  short 
contr ibut ion  on why and how he p rac t i ces  Zen). 

Pourquoi j e  fus  amen6 a f a i r e  du Zen? Voici p lus ieu r s  r a i sons  que je 
l i v r e  sans ordre.  Le d e s i r  de connaiere, non pas l e  Bouddhism, mais de  
v r a i s  bouddhistes, en c h a i r  e t  en  o s ,  vo i r  q u e l l e  e s t  l eu r  f o i  e t ,  si  
poss ib le ,  f a i r e  un bout de  chemin avec eux...Le Concile ,  dans sa declar-  
a t i o n  s u r  l e s  r e l a t i o n s  de l l E g l i s e  avec l e a  r e l i g i o n s  non chre t iennes ,  
t o u t  en rappelant  que nous devons annoncer sans cesse que le  Chr i s t  e s t  
" l a  voie ,  l a  v 6 r i t e  e t  l a  Vie", r e c o m a i t  t o u t  c e  q u ' i l  y a de "vra i  e t  de 
s a i n t "  dans l e s  r e l i g i o n s  e t  nous exhorte dans l e  dialogue,  f a i r e  
connaissance avec l e s  va leurs  s p i r i t u e l l e s ,  morales, e t  socio-cul ture l les  
q u i  se  t rouvent  en e l l e s  e t  c o n s e i l l e  m6me de l e s  "pr6semer e t  l e s  f a i r e  
progresser". 

J u s q u ' i c i ,  1 'Egl ise  missionnaire a t r o p  souvent annonce 1'Evangile 
sens unique. "Nous avons l a  v e r i t e ,  vous S t e s  dans l e s  t6n&res,  ecoutez- 
nous e t  convertisaez-vous 2 n o t r e  v6r i t6 ."  Come missionnaires,  il m e  
semble i m g r a t i f  de m e  met t re  d'abord a 1'6coute de l a  f o i  des a u t r e s ,  en 
quelque s o r t e :  "Croire en  eux, en-esp5rant Q t r e  cru un jour par eux" (sur  
ce s u j e t ,  j e  vous c o n s e i l l e  l a  l ec tu re  d'un a r t i c l e  t r S s  i n t e r e s s a n t  du 
P. Juguet dans l e  nQ 76 de  S p i r i t u s ) . . .  Par a i l l e u r s ,  j e  sava i s  l a  grande 
influence du Zen s u r  l a  mental i t6 japonaise: j e  d e s i r a i s  donc c o n n d t r e  l e  
Zen pour m i e u  comprendre l e  coeur des  Japonais  e t  midux adapter  l ' a c t i v i t g  
missionnaire a l e u r  mental i te .  

Apres p lus  de d i x  ans de v i e  missionnaire,  not re  v i e  e s t  tres polar -  
i s e e  par de nombreuses a c t i v i t g s  e t  il e s t  de p lus  en p lus  d i f f i c i l e  de 
t rouver  l a  pa ix  i n t e r i e u r e  pourtant  s i  ngcessa i re ,  e t  j e  cherchais  donc un 
nouveau st imulant  2 l a  f o i  e t  une methde  de  l i b e r a t i o n  in t6 r i eu re .  

Enf in ,  au f u r  e t  a mesure que j e  p r d i g u a i s  un "enseignement" aux 
ca t6ch i s t e s .  il me sembiai t  ngcessaire a u s s i ,  de l e u r  indiquer une methode, 
une "voie" pour comencer a r e a l i s e r  l e  message de  l lEvangi le .  La grace 
n 'apporte pas une so lu t ion  a t o u t ,  e t  l 'adage "Aide-toi e t  l e  c i e l  t ' a i d e r a "  
a s a  valeur a u s s i  dans n o t r e  v i e  de f o i .  C 'es t  tres f a c i l e  de d i r e  aux 
gens: "Pr iez ,  dialogue2 avec Dieu, renoncez c e c i  ou 2 cela".  S i  concr6t- 
ement on ne peut pas l e u r  indiquer une "voie" pour t rouver  l a  p a i x  du coeur 
e t  un minimum de " l i b e r t e  i n t e r i e u r e " ,  leu+ f o i  r i sque  de r e s t e r  tres 
c e r a r a l e .  



Comment j e  f a i s  du Zen 

I1 y a h u i t  ans ,  je  me s u i s  presente  un jour d l a  bonzerie Ryutakuji 
de Mishima pour une sess ion  zen d e  h u i t  jours. Apr8s deux jours ,  j ' en  
r e s s o r t a i s  compl6tement BpuisC, avec des courbatures dans t o u t  l e  corps, 
e t  je  me promettais  de  ne jamais y remettre les pieds. Quelques jours 
passerent  e t  l e s  courbatures auss i .  Dans mon f o r  in tBr ieur  je ne pouvais 
cacher mon admiration pour les jeunes bonzes y e  j ' a v a i s  vus. J e  devais  
reconnai t re  auss i  que ces  deux jours d e  c a l v a i r e  m'avaient f a i t  grand b ien  
e t  que l e  Zen n ' e t a i t  pas un enseiqnement mais une prqt ique ,  une voie ,  e t  
que pour G n B f i c i e r  de s e s  "cjrSces", il f a l l a i t  t o u t  simplement en f a i r e .  
J e  ne s u i s  m i s  ZI m'asseoi r  un peu tous  les jours. 11 y a t r o i s  ans un 
pri5tre japonais e s t  venu m'aider 5 l a  paroisse  e t  c e l a  m'a permis de  
m'absenter d e  temps en temps. J e  me s u i s  reprBsentB d l a  bonzerie de 
Mishima. Nouveau c a l v a i r e ,  mais c e t t e  f o i s ,  j ' a i  pu t e n i r  j u s q u ' l  l a  f i n  
de l a  sess ion  de 8 jours. J ' a i  d e j l  f a i t  c inq  sess ions  Mishima. Ce t t e  
annee, du 18 au 2 5  janvier ,  j e  me s u i s  hasarde d f a i r e  l a  grande session:  
"R6hatsu1' l a  p lus  sev8re de  11ann6e: l e  matin, l eve r  l 3 h 30 e t  l e  s o i r  
l ' heure  du mucher e s t  r e t a rdee  tous  l e s  jours. Les deux d e m i e r s  jours,  
on f a i t  zazen jusqu'a minuit e t  demi.. . Un grand pr inc ipe  du Zen e s t  que 
l e  corps e t  l e  coeur ne font  qu'un, e t  que l a  r e c t i t u d e  du corps appel le  
c e l l e  du coeur. L e  f a i t  de r e s t e r  a s s i s  dans le  p lus  grand s i l e n c e  sans 
bouger n i  penser d r i e n ,  pendant des  journdes e n t i s r e s ,  ne peut pas ne pas  
avoi r  d ' e f f e t s .  Quels  son t - i l s?  

M s  l a  premiere sess ion ,  l e  Rbshi (maltre Zen) m'a c o n s e i l l e  trss 
fo r t enen t  de f a i r e  chaque jour m e s  "tautome" de  prGtre catholique:  c ' e s t  
a i n s i  que pendant l a  pause d'une heure que nous avons apres l e  repas de 
midi, je  peux me r e t i r e r  dans un p e t i t  "pagdon" au fond du jard in ,  pour 
r&iter une heure de b r e v i a i r e  e t  c e l a r e r  l a  messe. C ' e s t  un f a i t  que j e  
n ' a i  jamais p r i g  avec au tan t  de  profondeur que dans ce temple Zen. Jamais 
je  n ' a i  golit6 avec autant  de  saveur l e s  pa ro les  de l a  Bible,  j m a i s  j e  n ' a i  
s e n t i  a u s s i  fortement l a  presence du Seigneur dans 1 'Euchar i s t i z .  La 
ra ison,  c ' e s t  qu'aprgs q u e l q ~ e s  jours de  sess ion  Zen, l e  vide complet de l a  
conscience s l B t a b l i t ,  l ' e s p r i t  e s t  t o t a l e n e n t  libBrC de mul t ip les  "attaches": 
c ' e s t  l a  v e r i t a b l e  paix i n t e r i e u r e .  On peut a l o r s  se concentrer  facilement 
e t  totalement s u r  une parole  dlEvangile ,  s u r  1 'Hostie  que l ' o n  contemple ou 
l a  f l e u r  qu'on admire. On ressen t  a u s s i  un sentiment de communion in tense  
avec t o u t  c e  qu i  nous entoure,  l e s  Gtres e t  l e s  choses. 

Reste un probl8me pour mi: comment maintenir  c e  "tonus" des  sess ions  
Zen en temps ord ina i re ,  e t  comment i n t r d u i r e  ce q u ' i l  y a de  bon e t  d e  v r a i  
dans le Zen, dans l ' e n s e i g n e ~ n t  de  l lEvangi le?  

Pour te rminer ,  j e  VUudraiS d i r e  qu'en t a n t  que p r e t r e  ca thol ique ,  j ' a i  
toujours  Bte a c c u e i l l i  tres f ~ a t e r n e l l e m e n t  a Ryutakuji. Le precedent 
Rbshi, Nakagama S k n ,  e s t  un des  promoteurs du Zen en h r i q u e  oli i l  s e  
r enda i t  presque tous  l e s  ans. I1 a Bgalement fond6 un "d6jo" Zea s u r  l e  
Mont des  Ol iv ie r s  c a r  il e s t  convaincu que Jerusalem e s t  l e  " t o i t "  de t o u t e s  
l e s  r e l i g i o n s  du monde. I1 a eu c o m e  d i s c i p l e  l e  Pere Okumura, c a m e ,  
actuellement d Kybto. 



Le Rdshi a c t u e l ,  Suzuki Sdchri, se rend tous  les ans en R n g b e m r e s  e t  
en Allemagne pour d i r i g e r  des sessions.  I1 rencontre toujours des p r e t r e s  
ou r e l i g i e u s e s  e t  des  chre t iens  Bloignis  de l l E g l i s e ,  que l e  Zen "remet en 
s e l l e " .  D e m i e r e m t  il m e  d i s a i t  que les chre t i ens  e t a i e n t  devenus l e s  
grands missionnaires du Zen dans l e  monde. S i  l e  Zen peut a i d e r  des 
ch re t i ens  a s u m r e  dans l e  monde ac tue l ,  pourquoi des ch re t i ens  ne 
pour ra ien t - i l s  pas  a ide r  l e  Zen a u s s i  a survivre?. . .  En partageant  l a  f o i  
de quelques v r a i s  Bouddhistes Zen j ' e sps re  que c e r t a i n s ,  un jour, d8sire-  
ront  a u s s i  partager l a  mienne. S a i n t  Augustin confessa i t  dBjS: "Seigneur, 
t u  e t a i s  au-dedans de moi, e t  moi, j ' g t a i s  en dehors de mi -mhe .  .." Evei l  
a s o i  pour un & v e i l  a Dieu, l e  Zen peut  nous y a ider!  

Reference: ECHOS DE LA RUE DU BAC, No. 152, Ju in  1981. 

- end - 

ARCHBISHDP ROMERO: bRRTYR OF SALVADOR 

..... o f  course, he was mort if ied by t h e  continuing violence of t h e  qovern- 
ment's armed forces and t i e  government's unwillingness . o r  incapacity t o  
cont ro l  t h e  equally b ru ta l  violence coming fkom the  extreme r i g h t  and its 
paramil i ta ry  groups. Also, he agonised over t h e  d i v i s i o n  i n  t h e  episcopate.  
Only Bishop Arturo Rivera y Damas shared h i s  views. The o t h e r  four 
( together  we nicknamed them t h e  "angel ica ls")  were openly antagonis t ic .  

But t h e r e  was more. I learned from many of h i s  f r i ends  t h a t  t h e  
t h r e a t s  on h i s  l i f e  were frequent and ominous. A s  we were leaving a group 
of l eader s  of comunidades de base, an e l d e r l y  woman pleaded with him t o  
t ake  care of himself. I had observed o thers  making t h e  same plea  repeatedly. 
In  a mament of privacy, I asked him i f  he thought of protec t ing  himself.  
He s a i d  he would not.  How could he do it when h i s  own people had no such 
secur i ty?  How could he, when h i s  very s p i r i t u a l  l i f e  derived from t h a t  
open, d a i l y  replenishment with h i s  brothers  and s i s t e r s ?  

Besides, the  very vu lne rab i l i ty  of h i s  f lock was a d i r e c t  r e s u l t  of 
t h e i r  be l ieving and a c t i n g  what he preached. He t o l d  me he had never loved 
l i f e  nore. 

I t  was a springtime of f a i t h  and courage f o r  t h e  church i n  E l  Salvador. 
I t  had never been more a l i v e .  It was a s  i f  with each new t o r t u r e ,  e x i l e ,  o r  
assass ina t ion ,  t h e  community's resolve t o  be more f a i t h f u l  mul t ip l ied .  

No, he had no a p e t i t e  t o  be a martyr, bu t  i f  he were t o  become one, 
he prayed t h a t  t h e  circumstances would leave  no doubt a s  t o  h i s  vocation: 
t o  be a servant  o f  God and a pas tor  t o  h i s  f lock.  

Jorge Lara-Braud 
Direc tor ,  Council on Theology and c u l t u r e ,  
Presbyterian Church in t h e  U . S .  

Loward t o  Archbishop Romero, Marytr o f  Salvador, Orbis Books, New York, 
10545, 1981. 
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, . . . #ELI GIOUS ORDERS TODAY 
. .  . 
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. . 

. , .~ . Fr .  Michel de Ver teui l  

(I1 n ' e s t  pas dans nos habitudes de publief des a r t i c l e s  su r  l a  
v i e  r e l i g i e u s e  proprement d i t e ,  mais l ' e t u d e  de Michel de Verteuil  
su r  l e s  ordres  e t  congrBgations dans l e s  Caralbes, peuts 'appl iquer  
en grande p a f t i e  tous  les i n s t i t u t s  r e l i g i e w  e t  miss ionnairese t  
o f f r e  un int8rGt p a r t i c u l i e r  aux nouveaux mouvements r e l i g i e w  
d'aujourd 'hui .  

I1 Bcr i t :  "Depuis que l a  dynamique d e  l a  v i e  r e l ig ieuse  l i s r e  l e s  
gens pour l eu r  permettre de reconnaitre l e s  fausses valeurs  de l a  
socie t6 ,  nous tkouvons fzequemuent ces  gens parmi l ee  groupes v i san t  
a un changement rad ica l ,  dans l e s  groupes pour l e s  d r o i t s  de 
l'hommc, en Guyana par exemple, pour l a  defense des d r o i t s  d e s  
Indiens en A d r i q u e  Latine,  l e  mouvemnt feministes aux Etats-Unls, 
l e s  syndicats  eh Trinidad. . .L1at tente  de c e r t a i n s  de v o i r  l a  v i e  
r e l i g i e u s e  " s ' a s sag i r "  b ien td t  e t  s e  r e m t t r e  au se rv ice  de l ' o r d r e  
Q t a b l i ,  ne semble pas &re une esperance bien fondke). 

~. 

. .:> .~ - 
What a r e  rel igioufi  orders?  It could be jus t  a  curious person.asking. 

There a r e  many who know l i t t l e  &out r e l i g i o u s  orders  beyond t h e  fact . : that  
t h e i r  membeks don ' t  marry (aiwaye something t h a t  stirs c u r i o s i t y ) ,  wear 
s t range c lo thes  and manage s o m  of t h e  top  schools of a region. 

But o the r s  too  need t o  ask t h e  question. Religious o rders  have 
changed very much recen t ly  and. many people who once thought they h e w  a i l  
about t h e m  a r e  being surpr ised  and even shocked. " ~ ~ h a t " a r e . n u i l s  coning 
to?" i s  a quest ion you of ten  hear today. 

. , 
,i.: . 

Perhaps we ourselves,  members of r e l i g i o u s  o rders ,  need t o  ask t h e  
quest ion most of a l l .  Religious orders  are l i k e  a l l  i n s t i t u t i d n s ;  they 
tend t o  r e s t  on t h e i r  l a u r e l s ,  t o  coas t  along and continue doing what they 
have always done. They too  must ask themselves what they r e a l l y  are. 

I < 

.? 

To understand r e l i g i o u s  orders  you have t o  s t a r t  with th& teaching of 
Jesus and in p a r t i c u l a r  with t h e  f a c t  t h a t  it is  so impractical .  I mean 
t h a t  turning t h e  o ther  cheek doesn ' t  work i n  d a i l y  l i f e ,  no more than sell- 
ing a l l  t h a t  you have and giving it t o  the poor. Then t h e r e  is t h a t  hope- 
l e s s l y  impractical  i d e a l  of t h e  Chr is t ian  community t h a t  you f ind i n  t h e  
A c t s  of  t h e  Apostles. 

"No one sa id  t h a t  any of t h e  th ings  which he possessed was h i s  own, 
but they had everything i n  c o ~ n " .  

It j u s t  cannot work. 

The problem i s  t h a t  we have two seemingly opposed processes. There 
is  t h e  teaching of Jesus  t h a t  we cannot be f u l l y  human ( t h e  saT? th ing  a s  
being f u l l y  Chr is t ian)  unless we a t t ack ,  a t  t h e  roo t s ,  our tendency t o  put  



s e l f  f i r s t ;  on t h e  o t h e r h a n e t h e r e  is our experience t h a t  a c e r t a i n  protec t -  
ion  o f  s e l f - i n t e r e s t  is necessary for  human l iv iqg .  What most o f  us Christ-  
ians  do is t o  work ou t  some s o r t  of compromise. We keep t h e  ideal  Jesus  
gave us, kmwing t h a t  it won't work out  q u i t e  a s  described i n  t h e  New 
Testament. .mhe only problem of course is where t o  draw t h e  l ine.  Sooner 
o r  l a t e r  most people end up by compromising too much. The message o f  Jesus 
g e t s  watered down, t h e  ga te  ends up not  being narrow, the  way not  tm 
hard, those who f ind it not  so 5e.q. 

ORDERS ARISE 

 hen, (s ince  t h e  S p i r i t  of Jesus  i s  a l i v e  in t h e  Church), something 
always happens. Some menbers say no. They have such an in tense  experience 
of J e s u s '  message t h a t  they decide t o  draw the  l i n e  f u r t h e r  back, t o  " t r y  
something" a s  we say in Trinidcd. Benedict forms a community where members 
a c t u a l l y  have everything in  comon, Francis  o f  Assisi throws away a l l  h i s  
possessions,  Mother Teresa s e t s  up a house in  t h e  slums o f  Calcutta .  

Now a t  t h i s  point  you have a heroic impulse} you a r e  s t i l l  a long way 
o f f  having a r e l i g i o u s  order .  Founders of orders ,  (I use  t h e  p l u r a l  because 
it has of ten  been t h e  work of seve ra l  indiv iduals  t o g e t h e r ) ,  are always 
patactical down-to-earth people who convert an impulse i n t o  a s t a b l e  and 
l a s t i n g  i n s t i t u t i o n .  To achieve t h i s  they s e t  about making r u l e s ,  r u l e s  
t h a t  w i l l  allow f o r  members g e t t i n g  old and s i c k ,  f o r  new ones being 
t r a i n e d ,  f o r  weeding ou t  undesirables and coping with those  who s t i l l  
manage t o  s t ay .  A r e l i g i o u s  order  i s  the re fo re  a d e l i c a t e  blend of New 
Testament ideal ism and, (what rrs of ten  fo rge t  is a l s o  a New Testament 
q u a l i t y ) ,  comon sense. 

Every r e l i g i o u s  order  has s t r u c t u r e s  t h a t  f o s t e r  c r e a t i v i t y  and o ther  
s t r u c t u r e s  t h a t  p r o t e c t  t h e  comuc i ty  from rash  adventures, s t r u c t u r e s  t h a t  
enforce d i s c i p l i n e  and o ther  s t r u c t u r e s  t h a t  curb t h e  author i ta r ianism of 
super io r s ,  s t r u c t u r e s  t h a t  make f o r  comon l i v i n g  and s t r u c t u r e s  t h a t  
p r o t e c t  privacy,  a l l  with t h e  purpose o f  enabling t h e  members t o  f r e e  
themselves i n  a s t a b l e  way fror. t h e  e v i l s  o f  s e l f - i n t e r e s t ,  l e t t i n g  loose 
as it were t h e  dynamic of  Jesus '  teaching. 

The h i s t o r y  o f  C h r i s t i a n i t y  is t h a t  t h e  process works. Well of course 
it does; Jesus s a i d  it would and he ought t o  know. Through t h e  centurLes, 
i n  every region ( t h e  Caribbean included) orders  have a r i sen ,  always f o l l ~ w -  
i n g  with minor v a r i a t i o n s  the  process of v i s ionary  impulse, p ro tec t ing  
aga ins t  compromise, followed by common sense organizat ion.  C u t  of t h i s  
process have a r i s e n ,  heal thy ,  lovinq people. They have o f t en  been extremely 
competent as well,and that, i n  every f i e l d  of human a c t i v i t y ,  art, sc ience ,  
ag r i cu l tu re ,  business and government. Most important, they have been f r e e  
people, f r ee  enoughtto s e e  thro-iqh t h e  f a l s e  assumptions of t h e i r  soc ie ty ,  
e spec ia l ly  its assumptions o f  what is necessary f o r  a good and successful  
l i f e .  One of t h e  modern world 's  m D s t  i l l u s t r i o u s  r e l i g i o u s ,  Thomas Merton, 
s a i d ,  

"'Ihe r e l i g i o u s  is somebody who says ,  in  one way o r  another ,  t h a t  
t h e  claims of the world a r e  fraudulent". 



POSSIBLE FAILURES 

Naturally, a s  with every d e l i c a t e  instrument, the re  a r e  many th ings  
t h a t  can go wrong with such a l i f e .  Many individual  r e l i g i o u s  have not  
made a success of t h e i r  l i v e s .  Sometimes too  t h e  order  a s  a whole has 
taken a wrong turning.  In  f a c t  qu i t e  a few have jus t  dropped ou t  of 
exis tence ,  a s ign  t h a t  they were no longer achieving t h e i r  purpose. The 
experience of t h e  cen tu r ies  has taught  us why and how such f a i l u r e s  occur. 

One of t h e  most important ways i n  which r e l i g i o u s  orders  can go wrong 
is t h a t  people, (and t h i s  o f t en  includes members of the orders  themselves), 
understand the  order from its work alone. This  is obviously very common 
t d a y .  Why do people i n v i t e  a group of nuns o r  brothers i n t o  a v i l l a g e  
today? Cer ta in ly  t o  run a school o r  hosp i t a l  o r  some such work of service .  
After  a l l ,  is t h a t  not what orders  a r e  for?  This is however,a grave e r r o r  
and i f  it e x i s t s  within t h e  order  it can be mortal. It  i s  l i k e  def in ing a 
ca lcu la to r  by t h e  l i t t l e  f igures  t h a t  l i g h t  up when you press  t h e  buttons 
and ignoring t h e  mechanism behind. The e s s e n t i a l  th ing  i n  a r e l i g i o u s  
order  (its mechanism) is t h a t  t h e  members a r e  committed t o  l i v i n g  i n  a 
s t a b l e  way t h e  i d e a l  of t h e  Acts of t h e  Apostles, t h e  mutual commitment, 
t h e  prayer, "having everything in  common". Everything e l s e  is f r u i t s ,  
r e s u l t s ,  not the  essence. 

In  f a c t  once r e l i g i o u s  orders  l e t  themselves become i d e n t i f i e d  with 
t h e i r  work, they lose t h e i r  c r e a t i v i t y  and end up upholding t h e  values of 
socie ty  r a t h e r  than challenging them. They become i n s t i t u t i o n s  t h a t  a r e  
mo& r e l i a b l e  but otherwise not  very d i f f e r e n t  from those  run by t h e  govern- 
ment. On t h e  o the r  hand l e t  r e l i g i o u s  renew t h e i r  i n t e r n a l  mechanism, 
t h e i r  close reading of the  gospels and t h e i r  community l i f e  and t h e  next 
th ing  you know a l l  kinds of c r e a t i v e  th ings  a r e  happening, use less  land is  
being farmed, abandoned chi ldren a r e  learning a t  School, t h e  "unemployable" 
a r e  working hard. 

There is a lesson here f o r  the  Church a s  well  a s  f o r  secular  socie ty .  
In t h e  eyes of most people, r e l ig ious  a r e  "church workers". We bracket 
" p r i e s t s  and re l ig ious"  on e a r t h  much a s  we do t h e  angels  and s a i n t s  i n  
heaven (a bracketing t h a t  i s  expressed in  t h e  vernacular  a s  "the p r i e s t s  
and dem"). But here too  we have a fundamental misunderstanding of t h e  
nature  of  r e l i g i o u s  l i f e .  That you belong t o  a r e l i g i o u s  order says 
nothing about the  work you do, no more than t o  say t h a t  you a r e  married o r  
s ingle .  

Religious l i f e  is a way of l i f e ,  not  a job, a way of l i f e  moreover 
t h a t  can e x i s t  i n  any human s i t u a t i o n .  The Vatican Council made t h i s  c l e a r  
when it sa id ,  

"The r e l i g i o u s  s t a t e  of  l i f e  i s  no t  an  intermediate one between 
the  c l e r i c a l  and l a y  s t a t e s .  Rather t h e  f a i t h f u l  of Chr i s t  a r e  
c a l l e d  from both". 

Of course t h e  r e l i g i o u s  order l i v e s  within t h e  wider Church community; it 
d i f f e r s  i n  t h i s  way from t h e  various Church groups t h a t  have a r i sen  i n  
smewhat t h e  same way but  broke away t o  form new churches o r  s e c t s .  
Religious orders  refuse  t h i s  option,  they remain within t h e  Church (not 



always very peaceful ly  i f  t h e  tr.w'th must be t o l d ) .  But t h e  order  has its 
own inner  dynamism from the  v is ionary  impulse and t h e  m l e s  o f  i t s  founders. 

I t  is j u s t  a  f a c t  of h i s to ry  t h a t  you cannot con t ro l  r e l i g i o u s  l i f e  
from above. You cannot s t age  manage t h e  process any more than you can 
d i c t a t e  t o  your chi ldren  what quest ions they a re  t o  ask o r  t o  teenagers who 
they a r e  t o  f a l l  in love with. The S p i r i t  w i l l  continue t o  make h i s  
presence f e l t ,  often in t h e  most un l ike ly  places and with t h e  most unl ike ly  
r e s u l t s .  

NEVI TRENDS 

This  is  exac t ly  what i s  happening today. A s  we look around the  world 
today we can d iscern  some i n t e r e s t i n g  new t rends  i n  r e l i g i o u s  l i f e .  New 
orders  a r e  a r i s i n g  which show these  t rends  very c l e a r l y  and they a r e  a f f e c t -  
ing  t h e  o ld  orders  a s  well.  

F i r s t  of a l l  t h e r e  i s  a new understanding o f  community l i f e .  For q u i t e  
some time now a r e l i g i o u s  order was compsed of members a l l  doing t h e  same 
work. Today members o f  a community go out  t o  involve themselves i n  a  wider 
v a r i e t y  of work, one i n  a  school,  one in  a  s o c i a l  work p r o j e c t ,  one i n  a  
factory.  They a re  members of one community only i n  t h a t  they have committed 
themselves t o  share  everything i n  common. Whatever the  advantages;or 
disadvantages of t h i s  system, one th ing  is c e r t a i n ,  it is making c l e a r  t h a t  
the  essence o f  r e l i g i o u s  l i f e  is no t  work bu t  t h e  common l i f e  according t o  
t h e  New Testament. 

another  t r end  i s  t h a t  r e l i g i o u s  a r e  involving themselves in new a reas  
of work. A t  one time r e l i g i o u s  worked in h o s p i t a l s  and schools  and t h a t  
w a s  it. Today you f ind  them in a l l  a reas  of l i f e  in  t h e  publ ic  a s  well  as  
t h e  p r i v a t e  sec to r  of soc ie ty .  In the  United S t a t e s  a  nun was r e c e n t l y  
e l e c t e d  mayor of her  c i t y .  Often they a re  working outs ide  of  Church 
i n s t i t u t i o n s ,  s i d e  by s i d e  with people of o ther  f a i t h s ,  with a t h e i s t s  o r  
with marxists  of varying hues. Furthermore, s ince ,  a s  I have s a i d ,  t h e  
dynamic of Religious L i fe  f r e e s  people t o  recognize t h e  f a l s e  values o f  
soc ie ty ,  they a r e  f requent ly  t o  be found i n  groups working f o r  systematic 
change, human r i g h t s  groups i n  Guyana f o r  example, defending t h e  r i g h t s  of 
Indians i n  Lat in  America, t h e  women's movement i n  the  United S t a t e s ,  t r a d e  
unions i n  Trinidad. 

For those who hope t h a t  r e l i g i o u s  w i l l  soon " s e t t l e  down" and once more 
humbly serve  t h e  e s t ab l i shed  order ,  t h e  f u t u r e  does not  look promising. On 
t h e  contrary a l l  t h e  ind ica t ions  a r e  t h a t  the  message of Jesus  w i l l  continue 
t o  have t h e  unpleasant consequences of bringing not peace but t h e  sword, of 
s e t t i n g  a man aga ins t  h i s  f a the r ,  a  daughter aga ins t  her  mother, a  daughter- 
in-law aga ins t  her  mother-in-law, a  man's foes being those  of h i s  own house- 
hold. 



B I B L I O G R A P H I C A L  NOTE ON J U S T I C E  AtID PEACE ISSUES TODAY 

1. I ssues  of  economic j u s t i c e  a r e  obviously going t o  dominate t h e  1980s. 
Very important global  negot ia t ions  a r e  g e t t i n g  underway with many 

i n t e r n a t i o n a l  meetings of  inf luence  t ak ing  p lace  t h i s  year. To keep your- 
s e l f  br ie fed  on a l l  t h i s ,  we would recommend: 

GLOBRZ. NEGOTIATIONS ACTION NOTES, an information p r o j e c t  t h a t  w i l l  run 
through 23 i s sues  t h i s  year .  I t  c o s t s  

$15.00 and is a v a i l a b l e  from Church Center,  11th Floor, 777 U.N. Plaza,  
N.Y. 10017. 

2. A mine of  information f o r  anyone beginning t o  animate people f o r  
j u s t i c e  is:  

ACTI,XI FOR ,XNTERNATIONAL JUSTICE & PEACE: A EANDBOOK FOR GROUPS (Catholic  
I n s t i t u t e  

f o r  I n t e r n a t i o n a l  Rela t ions ,  I Cambridge Terrace,  London NW1 4JL), and 
c o s t s  only 50p. I t  t e l l s  you how t o  s t a r t  a  J u s t i c e  and Peace Group; gives 
ideas  f o r  a  pa r i sh  j u s t i c e  and peace programme; g ives  information on f i lms .  
pos te r s ,  p e r i o d i c a l s  and organiza t ions  i n  t h e  f i e l d  of j u s t i c e  and peace, 
and t e l l s  where t o  look f u r t h e r  f o r  help. 

3. For analyzing your own s o c i a l  s i t u a t i o n  from t h e  po in t  of view of 
j u s t i c e  and peace, t h e r e  a re  two use fu l  publ ica t ions :  

SOCIAL ANALYSIS: L I N K I N G  FAITH AWD JUSTICE, w r i t t e n  by Joe Holland and 
P e t e r  Henr io t ,  and ava i l ab le  

from t h e  Center o f  Concern, 3700 13th S t . ,  N.E., Washington D.C. 20017, a t  
$2.50. 

SOCIAL ANALYSIS ACCORDING TO GOSPEL VRLUES: A RESOURCE MANUAL FOR 
PLANNERS, ava i l ab le  from t h e  Maryknoll Mission Research and Planning 
Department, Maryknoll, New York 10545. 

4.  I f  you wish t o  understand b e t t e r  what is  going on i n  Lat in  America and 
t e l l  o t h e r s  about it, the re  is: 

LATIN AMERICA: A STUDY COURSE FOR SMALL GROUPS, a l s o  ava i l ab le  frrm t h e  
c a t h o l i c  I n s t i t u t e  f o r  

In t e rna t iona l  Rela t ions  ( C I I R ) ,  h1.00. 

5. For information about  two t y p i c a l  s i t u a t i o n s  of s o c i a l  i n j u s t i c e  t h e r e  
a r e  two o the r  booklets  ~ u b l i s h e d  by t h e  Catholic  I n s t i t u t e  f o r  In t e r -  - - 

na t iona l  Relat ions:  SAO PAUL0 GROVVH AND POVERTY.; A REPORT FROM THE SAO 
PAUW JUSTICE AND PEACE COMMISSION, 1978 (&3.40); SOUTH AFRICA IN THE 
1980s: A C I I R  POSITION PAPER (75p. ) 



The Pope was only able  t o  v i s i t  s i x  countr ies ,  bu t  he sa id  t o  President  
Mobutu and he repeated it i n  Nairobi, "rly message i s  f o r  t h e  whole of 
Africa". 

In a period more o r  l e s s  dark f o r  Africa from t h e  p o l i t i c a l  and economic 
viewpoints, t h e  Pope succeeded in c r e a t i n g  a wave o f  enthusiasm, of joy 
and hope. He helped Africans,  so often humiliated i n  t h e  course o f  
h i s t o r y ,  t o  f ind  t h e i r  i d e n t i t y .  He expressed h i s  t o t a l  confidence in  
them and gave them, a s  it were, an i n j e c t i o n  o f  morale, a s  he sa id  on his 
depar ture  from Rome, "I am going t o  express t o  these  loca l  churches - s o  
f u l l  o f  youth and dynamic enthusiasm - t he  admiration and s a t i s f a c t i o n  
t h a t  t h e  whole church has f o r  them." 

On t h e  o ther  hand, Af r i ca  is made up of 54 s t a t e s ,  a t h i r d  o f  t h e  votes  in 
t h e  United Nations. It is r i c h  in  na tu ra l  resources and holds a s t r a t e g i c  
place i n  t h e  world. The Pope affirmed t h a t  Africa "has an o r i g i n a l  r o l e  
t o  p lay  i n  contemporary i n t e r n a t i o n a l  l i f e " .  TO the  President  of Ghana he 
s a i d ,  "Africa h a s , t o  t h e  world community,much more t o  o f f e r  than simply a 
share of t h e i r  na tura l  resources o r  being a market f o r  t h e  products o f  the  
i n d u s t r i a l i z e d  nat ions. . .  Africa has something d i s t i n c t i v e  t o  o f f e r  t o  t h e  
world... It is  c a l l e d  t o  br ing  f r e s h  i d e a l s  and ins igh t s  t o  a world t h a t  
shows s igns  of fa t igue  and se l f i shness .  I am convinced t h a t  you Africans 
can do t h i s .  " 

Overal l  the Pope's d iscourses  displayed c l a r i t y  and r ichness and showed 
t h a t  he had been well informed by those who had experience of t h e  ordinary 
l i f e  of Africa. 

The teaching contained in them does not  add anything new t o  t h a t  already 
found i n  the  t e x t s  o f  t h e  Council o r  other  Popes. But i n  t h e  concrete 
context  of  Africa new accents  a r e  added here and the re .  The Pope always 
sees  man i n  two dimensions: t h e  trancendent,  eschatological  and s p i r i t u a l  
dimension and t h e  immanent, h i s t o r i c a l  and p o l i t i c a l  one. Together, they  
c o n s t i t u t e  a s i n g l e  v is ion  of man taken in h i s  e n t i r e t y .  (To the President  
of Upper Volta) . 

The Pope d id  n o t  only teach.  He admitted t h a t  he learned much. According 
t o  t h e  p ress  he s a i d  t o  t h e  Polish p r i e s t s  i n  Kinshasa, " I ' v e  learned more 
i n  two days i n  Afr ica  than i n  two years  in Rome." He d id  not however, a s  
i n  Fortalezza,  improvise a t a l k  on h i s  new impressions of t h e  country. In 
Kinshasa he had nothing t o  say on t h e  bakambi ( l a y  p a s t o r s ) ,  o r  on t h e  
Zair ian l i t u r g i c a l  r i t e s .  Also he always gave Holy Communion i n  t h e  mouth, 
even in  countr ies  where it i s  usua l ly  given in t h e  hand. 

Undoubtedly the  Pope gave t h e  western Church a new outlook on its s o  c a l l e d  
"missions". They a r e  no longer t e r r i t o r i e s  where the  miss ionar ies  have f u l l  
r e s p o n s i b i l i t y  f o r  bui ld ing a l o c a l  church, bu t  a r e  e s t ab l i shed  local  
churches with t h e i r  own Chr is t ian  communities, t h e i r  own c lergy and bishops 
and where t h e  missionaries a r e  a t  t h e i r  service.  

Reference: SMA, No. 47 ,  February 1981. 



A SELECTION OF ORBIS BOOKS 

(Published by Maryknoll, New York, 10545, these  books were 
received a t  our Documentation Centre during t h e  pas t  year.  They 
deal  with top ics  of i n t e r e s t  t o  today's  missionaries.  They a r e  
ava i l ab le  a t  t h e  Centre, open 8.30 - 1.30 p.m. Monday through 
Friday) . 

Anderson, Gerald H. and Stransky, Thomas F., C.S.P. C h r i s t ' s  Lordship and 
Reliqious Pluralism. 

Bascio, Pat r ick .  Building a J u s t  Society. A Di f fe ren t  Viewpoint. 
Maryknoll, New York, Orbis Books, 1981. 

Brown, Delwin. To Set  a t  Liberty.  Chr i s t i an  Fa i th  and Human Freedom. 1981. 

Bfihlmann, Walbert. The Search f o r  God. An Encounter with t h e  Peoples and 
Religions of Asia. 1980. 

Cabestrero,  Teofi lo.  Mystic of Liberat ion.  A P o r t r a i t  o f  Pedro Casaldaliga. 
1931. 

Clasper,  Paul. Eastern Paths and t h e  Chr is t ian  Way. 1981. 

Crosby, Michael H.,  O.F.M. Cap. S p i r i t u a l i t y  of t h e  Beatitudes. Matthew's 
Challenge f o r  F i r s t  World Chr is t ians .  1981. 

c r o a t t o ,  Jose  Severino. Exodus. A Hermeneutics of Freedom. 1981. 

Donders, Joseph G. Jesus ,  Heaven on Earth,  Reflect ions on t h e  Gospels f o r  
the  Axycle .  1980. 

Erskine, Noel Leo. Decolonizing Theology. A Caribbean Perspective.  1981 

Ga l i l ea ,  Segundo. Following Jesus. 1981. 

Hanson, Er ic ,  0. Catholic  P o l i t i c s  in China and Korea. 1980. 

Herzog, Frederick. J u s t i c e  Church. The New Function of  t h e  Church i n  
North American Chr i s t i an i ty .  1980. 

Leclercq, Jacques. This. 1980. 

McCann, Dennis P. Chr i s t i an  Realism and Liberat ion Theology. P r a c t i c a l  
Theologies in Creat ive Conf l ic t .  1981. 



McGovern, Arthur F. Marxism: an American Chr i s t i an  Perspective. 1980. 

Miranda, Jose Por f i r io .  Marx Agadnet the  Marxists.  The Chr i s t i an  
Humanism of Karl Marx. 1980. 

Nacpil,  Emerito P. and Elwood, Douglas J. The Human and t h e  Holy. Asian 
Perspect ives in Chr i s t i an  Theology. 1990. 

Shannon, Thomas A. ed. War o r  Peace? The Search f o r  IGew Answers. 1980. 

Smyth, Bernard T.  Paul: Mystic and Missionary. 1980. 

- end - 

BUILDING SMR,U CHRISTIAN COMMU!lITIES 

Basic e c c l e s i a l  communities a re  gaining increas ing  importance i n  
mission not  only i n  Lat in  America. 

The Lumko I n s t i t u t e  i n  South Africa is publishing a s e r i e s  of working 
k i t s  f o r  t r a i n e r s  and p a r t i c i p a n t s  i n  small Chr i s t i an  communities. They 
a r e  ava i l ab le  in English a s  well as  i n  s i x  o the r  languages of South Africa. 
The s e r i e s  is c a l l e d :  

TRAINING FOR COMMUNITY HINISTRIES 

and t h e  ob jec t ives  a r e  s e t  out  a s  follows: 

The bui ld ing  of small c h r i s t i a n  communities is our p r i o r i t y .  This  involves 
a twofold t a s k  f o r  t h e  p a s t o r a l  workers: c r e a t i n g  community awareness and 
t r a i n i n g  many members of  t h e s e  communities f o r  t h e  exe rc i se  of  various 
t a s k s .  

Our s e r i e s  wants t o  a s s i s t  t he  p a s t o r a l  workers, and t h e  l eade r s  who emerge 
from t h e  communities. The s e r i e s  contains both awareness t r a i n i n g  k i t s  and 
s k i l l - t r a i n i n g  manuals f o r  t h e  t r a i n i n g  of l eade r s .  

The s k i l l - t r a i n i n g  manuals a r e  not  s e l f - i n s t r u c t i o n  books, but  work-books 
f o r  groups o f  l eade r s  who meet r egu la r ly  with t h e i r  t r a i n e r s .  

Systematic t r a i n i n g  in groups ts t h e  bes t  way o f  l ea rn ing  fo r  a d u l t  leaders .  
Such t r a i n i n g  should t ake  p lace  within t h e  community, not  a t  some d i s t a n t  
place,  nor  remved from t h e  l i v i n g  contac t  with t h e  community. 

Edited by F. Lobinger and 0. Hirmer. The s e r i e s  is ava i l ab le  a t :  
P.O. Box 11, 5410 Lady Frere ,  South Africa. 




