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PART I1 

The SVD i n  t h e  Dependency Crisis-- 

The S M  has t r a d i t i o n a l l y  been a major chamel  of Catholic e f f o r t s  aimed a t  
evangelizat ion of non-Christian peoples. Changing world condit ions,  however, 
make it d i f f i c u l t  to see how t h e  t r a d i t i o n a l  SVD p a t t e r n  of  mission work can long 
endure e . ,  t h e  SVD a s  an agent of a "giving" north helping a "receiving" 
sou th ) .  I f  missionary work is an outreach of t h e  church t o  t h e  unevangelized, 
then t h e  US is a s  much missionary t e r r i t o r y  a s  is Ghana. Thus it is arguable t h a t  
Catholic s t r a t e g y  is a s  much maintenance and as l i t t l e  missionary i n  t h e  one as i n  
t h e  o ther .  Then what does it mean f o r  the  SVD t o  play a v i t a l  p a r t  i n  contemp- 
orary  evangelization? 

Our ecc les io log ica l  pos i t ion  unfortunately makes it d i f f i c u l t  f o r  t h e  SVD t o  
s tar t  l o c a l  churches and then move on t o  t h e  q u i t e  d i f f e r e n t  business of being 
t h e  missionary arm of these  l o c a l  churches. The quest ion thus  focuses on t h e  r o l e  
of indigenous, Third World SVDs. 

Pas tora l  o r  Missionary?: Asian, African and La t in  American SVDs have been 
rec ru i t ed  and t r a ined  t o  take over works begun i n  t h e i r  

homelands by northern hemisphere SVDs. Gradually they have themselves been leav- 
ing h m e  f o r  o ther  nat ions (e.g., F i l ip inos  going t o  Papua New Guinea and 
Indonesia) .  Much has been wr i t t en  about t h e  "hissionary" character  of t h e  SVD 
necess i t a t ing  an overseas commitment. I t  s e e m  t h a t  the geographical concept of 
mission upon which t h a t  debate was based has been superseded by events and ought 
t o  be replaced by t h e  more b i b l i c a l  concept of mission as outreach and primary 
evangelizat ion.  

Thus much of what Americans are doing i n  Ghana is  pas to ra l ,  no t  missionary, 
and much of what some Fi l ip inos  a r e  doing i n  Abra (alongside foreiQners) is 
missionary, while what o the r  F i l i p i n o s  i n  t h e  same area a r e  doing is pas to ra l .  
This could b e  resolved i f  p o l i c i e s  and p r i o r i t i e s  i n  Third World a c t i v i t i e s  were 
sor ted  out and northern hemisphere contr ibut ions  were considered a s  a i d  given t o  
h e l p  l o c a l  Chr is t ians  contextual ize  gospel and church. 

The SVD has considered its missionary and pas to ra l  a s s i s t ance  i n  its 
re l ig ious  aspect  as it was colored by the  theological  presupposition t h a t  non- 
northern churches had t o  become Lat in  and Roman. I f  s e r v i c e s  provided by north- 
ern hemisphere provinces of t h e  Society were considered as fore ign a id ,  and t h e  
present  s t r u c t u r e s  were considered a s  e n t a i l i n g  continued dependency of south 
upon north,  then the bas ic  presupposit ions upon which w e  have been making o w  
contr ibut ions  would be se r ious ly  questioned. 

It would seem t h a t  t h e  SVD needs t o  determine whether its se rv ices  encourage 
t h e  developnent of t r u l y  contextual l o c a l  churches o r  operate under t h e  assumption 
t h a t  a l l  Catholic churches must a l s o  be Roman (e.g., have fu l ly- t ra ined,  male, 
c e l i b a t e  c lergy d i r e c t i n g  them, with a common l i t u r g i c a l  calendar and r i te) .  I t  



should a l s o  a s c e r t a i n  whether it aids  l o c a l  Chr i s t i ans  t o  become f u l l y  conscient- 
i s i zed ,  developing the  awareness t h a t  they, i n  dialogue with authent ic  t r a d i t i o n ,  
determine the  shape of e c c l e s i a l  fellowship i n  t h e  l i g h t  of t h e i s  own c u l t u r a l  
t r a d i t i o n s  and s o c i a l  pa t terns .  

Colonial emansion:  In  t h e  f i r s t  h a l f  of t h e  20th century t h e  S W  c l e a r l y  
accepted most of t h e  agenda of t h e  northern powers in t h e  

heyday of co lon ia l  expansion--it was the  mission of the colonia l  powers t o  
" c i v i l i z e "  ( s i c )  t h e  rest of t h e  world. This painful  admission can be made with- 
ou t  unduly condemning our predecessors. A t  the t u r n  of  the century, a s  g r e a t  a 
philosopher of  h i s t o r y  and re l ig ion  a s  Ernst  Troetsch could survey t h e  r i c h e s  of 
the  non-Western world and cheer fu l ly  declare  European c u l t u r e  and r e l i g i o n  t o  be 
the  h ighes t  f lover ing of the  human s p i r i t .  Since World War I1 t h e  pr idefulness  of 
t h a t  assessment has come t o  l i g h t ,  but  many of the  neocolonial e c c l e s i a s t i c a l  
p a r a l l e l s  to c l a s s i c a l  secular  colonial ism have been re ta ined.  High p r i o r i t y  
should be given t o  concret izing the  i n s t i t u t i o n a l  shape of our philosophical  and 
theological  i n s i g h t s  i n t o  t h e  r e l a t i v i t y  of Roman Catholicism a s  a human 
i n s t i t u t i o n .  

The majori ty of t h e  people among whom w e  SMs work have already become 
Chr i s t i ans ,  e i t h e r  P r o t e s t a n t  o r  Catholic.  This is no t  t r u e  i n  Japan, India  and 
Indonesia where we have l a rge  missions, b u t  t h e  dynamics t h a t  l i e  behind t h i s  and 
t h e  unlikel ihood t h a t  C h r i s t i a n i t y  w i l l  make much progress i n  mainland Asia under 
present  condi t ions  demand t h a t  w e  r eassess  our p r i o r i t i e s  in t h e  l i g h t  of the  
dependency c r i s i s  in world evangelism. 

World re l ig ions :  Trad i t iona l ly  Chr i s t i an  churches have had g r e a t  numerical 
success where people have no t  been adherents of t h e  h igher  

r e l i g i o n s  and have had r e l a t i v e l y  meager r e s u l t s  where people belonged t o  such 
r e l i g i o n s .  The degree of Westernization required t o  become a Catholic and the  
s t range conceptualizat ion of t h e  message of C h r i s t  i n  Hebraic s a c r i f i c i a l  and 
Hellenic metaphysical concepts have contributed t o  t h a t  l a &  of success.  "Liberals" 
axe s a i d  t o  pursue the  t r u t h  while the "orthodox" teach the  t r u t h .  But there  are  
many brands of both l ibera l i sm and orthodoxy. A s  a Catholic l i b e r a l  speaking 
about Cathol ic  orthodoxy, I favor a d ia log ic  course where evangelizat ion would not  
preclude e x p l o r i n ~  ?vcn r a d i c a l  reformulations of doc t r ines  when prajrercul, 
r e l ig ious  encounters show t h a t  God's grace is present  already even i f  d i f f e r e n t l y  
conceptualized. Such a p l u r a l i s t  s t r a t e g y  produces hope of  an  u l t imate  converg- 
ence of world r e l i g i o n s  when respec t fu l  and reverent  dialogue has helped persons 
of d i f f e r i n g  b e l i e f s  t o  reconceptualize doc t r ines  which now appear insurmountably 
d iv i s ive .  This, thouqh, i s  i t s e l f  a mat ter  of f a i t h .  

A more p r a c t i c a l  and hopefully l e s s  controvers ia l  view holds t h a t  i n  order  to 
wind up its i n i t i a l  work of evangelizat ion,  and t o  prepare f o r  whatever shape 
evangelizat ion takes  i n  a s t i l l  unforeseeable fu tu re ,  t h e  SVD ought t o  be study- 
ing ways t o  help  loca l  Chr i s t i ans  s e l e c t  models of Chr i s t i an  fellowship a p t  for  an 
in tegra ted  r e l i g i o u s  and s o c i a l  l i f e .  Whether orthodoxy o r  l ibe ra l i sm prove more 
durable is  less important than t h a t  we c l e a r l y  recognize the  nonbinding nature of 
t h e  presuppositions of our t r a d i t i o n a l  work. 

Models of Chr i s t i an  fellowship: In many areas  SVDs serve  as pas tors  primari ly 
because t h e  e labora te  s t r u c t u r e  of Roman Catho- 

l i c i sm w i l l  allow only fu l ly- t ra ined,  male c e l i b a t e s  t o  take on pas to ra l  nurtur-  
ing i n  a church's  t h i r d ,  four th  o r  15th generat ion.  I have suggested elsewhere 
(1980) t h a t  a dual anomaly is exemplified i n  t h i s  s i t u a t i o n .  F i r s t ,  l i f e  accord- 
ing t o  t h e  evangelical  counsels of poverty, obedience and cel ibacy ought t o  be a 
r a d i c a l  form of l i f e  l i v e d  i n  some tension with t h e  workaday church. But Catho- 
licism i n  t h e  Middle Ages f i r s t  domesticated r e l i g i o u s  l i f e ,  making i t - - in  the 
case of t h e  a c t i v e  orders--merely a parachurch s t r u c t u r e  f o r  s p e c i a l  apostola tes .  



Second, CatholiciSm began i n s i s t i n g  t h a t  normal pas to ra l  minis t ry  conform to th?  
usages of t h i s  domesticated monasticism. 

Thus Catholic theology of ordained minis t ry  has been se r ious ly  d i s to r t ed .  
The very success of the  SVD i n  its Third World r e c r u i t i n g  e f f o r t s ,  i f  it puts 
these  clergy i n t o  pas to ra l  work, contr ibutes  t o  the continued d i s t o r t i o n  of 
ministry.  The way they address the  ques t ions  w i l l  be linked t o  the SVD's answers 
t o  t h e  quest ions of ident i fy ing models of pas to ra l  minis t ry  f o r  t h e  Third World 
church and deciding on its own fu tu re  missionary endeavors and t h e i r  shape. No 
i n t e r n a l  problems can be solved without g e t t i n g  caught up in the church's genera l  
minis t ry  dilemmas. 

Lessons of h is tory:  It is dangerous t o  draw too  many lessons from h i s t o r y ,  
p a r t i c u l a r l y  from the  Mew Testament and the e a r l y  church, 

s ince  i t  i s  easy t o  misjudge t h e  d i f ference  between our experience and h i s t o r i c a l  
realities f a r  i n  t h e  pas t .  However, a t  the  r i s k  of oversimplifying, it may be 
val id  t o  r e c a l l  t h a t  missionaries and bishops such a s  Paul of Tarsus, Ignat ius  of 
Antioch, Cyprian of Carthage, Augustine of Canterbury and Boniface of Germany 
faced a l e s s  complex task than missionaries i n  t h e  p a s t  100 years. Paul preached 
and l e f t  behind people t o  d i r e c t  l o c a l  churches. I n  time they became bishops 
who, i n  t h e i r  t u r n ,  became the  models of l a t e r  missionaries.  I n  the Middle Ages 
developments were uni f ied  and codif ied .  By the t i n e  of such SM grea t s  a s  
Fr .  Freinadametz of China (d. 1908) and Fr.  Limbrock of Papua New Guinea (d.1931), 
the  founding of a  mission was an en te rp r i se  f o r  which t h e  Code of Cannon Law was 
very nearly a s  important a s  t h e  BFble i t s e l f .  

The c e n t r a l  i s sue  facing the  SVD today is the  theological  presupposit ion of 
i ts  work which i n  the  p a s t  has led t o  a c r i s i s  of dependency by complicating t h e  
process of handing over a loca l  church t o  local  Chr is t ians .  Th i s  vexing dilemma 
occurs because, though missionary and therefore  requiring c r e a t i v i t y  and innovat- 
ion t o  address the  p a r t i c u l a r  problems fac ing evangelizat ion i n  the contemporary 
world, the  SVD i s  profoundly wedded t o  Roman Catholicism and cen tu r ies  of 
t r a d i t i o n .  Innovation seems impossible because of the  operat ing s t ruc tu res  and 
t h e  debts owed t o  the present  model of e c c l e s i a l  l i f e .  Here we cannot s e t t l e  
the  problem of whether t h e  Roman presupposit ions a r e  v a l i d ,  bu t  only poin: out  
how the  c r i s i s  i n  world evangeli7at ion inexorably forces  Catholics am?. S V C s  t o  
f ace  these  t roubl ing issues .  

HITS OF A PROMISING STRATEGY? 

Divine providence may be giving us  a message i n  the decrease of Euro- 
American vocations t o  the SVD. The day is coming when we w i l l  no t  have the  
personnel i n  Europe o r  North and South America t o  replace  our aging and dying 
colleagues around t h e  world. The time seems appropr ia te  t o  c r i t i c a l l y  examine 
what we can sti l l  do t o  he lp  t h e  churches we have founded o r  aided s o  they may 
become s e l f - r e l i a n t  and self-ministering.  Winding up t h i s  phase of our e f f o r t s  
may b e  the  necessary condit ion f o r  a  new e ra  in  our  evangelizat ion se rv ice  f o r  
the  world church. This may be one way t o  respond t o  Fr. General Heekeren's 
inv i t a t ion  t o  r e f l e c t  c r i t i c a l l y  upon our works and t h e i r  r e l a t i o n s h i p  t o  our  
missionary charism. 

Mew min i s t r i e s? :  My own pilgrimage has included this pas t  year l i v i n g  i n  a  Black 
par ish ,  pastored by a Black West Indian p r i e s t  i n  the  midst of 

Chicago, plus a f ive-year teaching assignment i n  Papua New Guinea. Added t o  t i n e  
spent  i n  seminaries, t h i s  has given me an appreciat ion f o r  t h e  hard work of my 
SM colleagues,  Nevertheless, problems do e x i s t  which can be t raced t o  the  E V D ' s  
t r a d i t i o n a l  adherence t o  Roman Catholicism's bas ic  po l i c ies .  For ins tance ,  i n  
Papua New Guinea where t h e  SVD had a mandate t o  develop and administer  a  t r a in ing  
program f o r  indigenous diocesan c lergy,  17 years of work terminated with an 



acknowledged f a i l u r e  t o  complete t h i s  d i f f i c u l t  t a sk  of c rea t ing  a v iab le  model 
of ordained ministry.  The present  model of the  ordained min i s t ry  appears t o  be 
a block on t h e  road t o  c rea t ing  heal thy ,  contextual ized l o c a l  churches. With an  
i n a b i l i t y  to wind up t h e  f i r s t  phase of our work i n  p laces  such a s  Papua New 
Guinea, the  SVD might b e  s e t  inexorably on a c i r c u l a r  course. 

Except i n  Poland, SVD t r a i n i n g  and r e c r u i t i n g  seems t o  be on an  i r r e v e r s i b l e  
decl ine .  A dispropor t ionate ly  l a rge  sha re  of graduates from our t r a i n i n g  
programs a r e  fed  back i n t o  i n t e r n a l  SVD m a i n t a a d e  p r o j e c t s  ( r e c r u i t i n g  and 
t r a i n i n g ) .  Few have any hope of f inding enough new candidates t o  "make a d i f f e r -  
ence" f o r  the world church. Thus t h e  SVDs' problems i n  Papua New Guinea a r e  
r e l a t e d  t o  those t h e  o rde r  faces  i n  Europe and the  Americas. Our t r a d i t i o n a l  
l o g i s t i c a l  cen te r s  probably lack vocations f o r  the  same reason sane Third World 
diocesan seminaries a r e  foundering. 

In  God's providence, a re  we swimming aga ins t  t h e  t i d e s  of h i s to ry?  Is t h i s  
a t i m e  f o r  a r a d i c a l  r eappra i sa l  of our e f f o r t s ,  o r  f o r  merely t ry ing  t o  renew 
ourselves? Do w e  s h i f t  our emphasis away f ran  aggiornamento t o  inner  s p i r i t u a l  
renewal? Both d i f f i c u l t ,  y e t  necessary. However, inne r  renewal is not a s  pain- 
f u l  a s  external  changes. Modernizing means admitt ing needs. Is it poss ib le  tha  
t h e  cont inual  c a l l s  f o r  renewal---at the  expense of modernizing--are an easy way 
o u t  of change? 

I t  seems c l e a r  t h a t  the  SVD i s  not  se iz ing  t h e  h i s t o r i c a l  moment, making 
judgments about i t s  meaning and developing p lans  t o  wind up one phase of our 
missionary e f f o r t s  in  prepara t ion  f o r  a new moment i n  world evangel~sm. I t  i s  
d i f f i c u l t  t o  judge t h e  numerical growth of the  s o c i e t y  i n  t h e  Phi l ippines ,  India  
and Indonesia a s  w e l l  a s  i n  Poland. Perhaps i n  these  lands Providence has i t s  
own agenda. A c r i t i c a l  quest ion,  though, seems t o  be whether c u l t u r a l ,  socio- 
economic and o the r  h i s t o r i c a l  f a c t o r s  a re  g iv ing u s  a repr ieve  from t h e  more 
b a s i c  and universa l  cu r ren t s  of t h e  tlmcs. 

Basic communities: Several  promising g r a s s  roots  r ev iva l  movements such a s  t h e  
b a s i c  e c c l e s i a l  communities may show t h a t  the time f o r  

reevaluat ion  has come. In these  movements the  gospel enjoys r e b i r t h  i n  small 
groups which meet t o  s tudy,  pray,  d i scuss  and p lan  f o r  concrete prc-pis. Such 
groups a re  i n t r i n s i c a l l y  missionary because they i n s i s t  t h a t  gospel l i v i n g  and 
outward-reaching a c t i v i t y  a r e  bound together  inex t r i cab ly .  

Their b a s i c  theology is t h a t  C h r i s t i a n i t y  is a matter  of personal f a i t h .  
Though one may be born i n t o  the  church, it is a l s o  i n t r i n s i c  t o  C h r i s t i a n i t y  
t h a t  t h e  paradigm of f a i t h  is  a f r e e ,  personal a c t  of attachment i n  response t o  
Jesus Chr i s t .  Though t h e  b a s i c  e c c l e s i a l  community movement remains a t tached 
t o  the o f f i c i a l  church, the re  seems t o  be l i t t l e  thought t h a t  such communities 
ought t o  be considered a s  candidates f o r  the  name "church" and be given the 
f a c u l t i e s  t o  ce lebra te  a completely rounded Catholic  l i t u r g i c a l  l i f e ,  complete 
with presbyter .  Such a move would enable the  SVD t o  wind up t h e  quest ionable 
commitment t o  mainly pas to ra l  work, and t o  begin placing new members i n  more 
innovative missionary aposto la tes .  This demands a new pos i t ion  on c l e r i c a l  l i f e ,  
t r a i n i n g  and prerogat ives .  

Role of missionary i n s t i t u t e s ? :  Thus it can be s a i d  t h a t  a soc ie ty  such a s  t h e  
SVD does no t  have a primary r o l e  i n  church 

po l i cy  planning, though it f u l f i l l s  a s e r v i c e  r o l e  i n  co l l abora t ing  i n  car ry ing 
ou t  p r a c t i c a l ,  pas to ra l  and missionary p o l i c i e s .  This should imply an  i n t r i n s i c  
right--as p a r t  of t h e  l o c a l  church--to a c r i t i c a l  input  i n t o  de l ibe ra t ions .  
Should t h e  soc ie ty  judge t h a t  a high p r i o r i t y  must be given t o  e s t ab l i sh ing  
v iable  forms of normal p a s t o r a l  minis t ry  i n  order  t o  s h i f t  new mrwers  i n t o  more 
properly missionary, outreach apos to la tes ,  it would c e r t a i n l y  be wi th in  its 



r i g h t s  t o  extend c o o p r a t i o n  t o  churches which share  t h i s  v i s ion ,  and v ice  versa .  

Thus t o  continue t o  a p p i n t  general  duty pas to r s  f o r  bishops t o  ass ign  t o  
par ishes  in  countr ies  such a s  Paraguay o r  Zaire might be t o  prolong unnecessary 
dependency of t h e  l o c a l  church upon ou t s ide  resources. The umbil ical  cord 
remains uncut a t  present  because of t h e  nonexistence of indigenous, ordained 
pas tors .  Perhaps by announcing a pol icy  of appointing new pas tors  only t o  
innovative apos to la tes ,  we might j a r  bishops'  conferences i n t o  fac ing t h e  
minis t ry  model dilemma. 

This  obvious p o l i t i c i z i n g  may be f r ightening,  bu t  it i s  i l l u s o r y  t o  th ink 
w e  a r e  n e u t r a l  s i n c e  we choose t o  support  the Latin model of e c c l e s i a l  organi-  
zat ion.  A s  major supporters  of t h a t  system, we have a major s t a k e  i n  its 
success1 I f  we r e c r u i t  Third World members t o  ass ign  them t o  normal pas to ra l  
m i n i s t r y ,  we con t r ibu te  t o  a continued Catholic  d i s t o r t i o n  of the  theology and 
p r a c t i c e  of minis t ry ,  Freedom t o  shape t h e  ordained minis t ry  is warranted by 
both t h e  New Testament and p r imi t ive  church p i c t u r e  of t h a t  s e r v i c e .  To t a k e  a 
s t e p  in t h e  d i rec t ions  he re  advocated would be t o  escape t h e  law of i n e r t i a  
present ly  opera t ive  within Catholicism. 

One would have t o  be b l ind  and deaf not  t o  r e a l i z e  t h a t  our t r a d i t i o n a l  
a c t i v i t i e s  a r e  gr inding t o  a h a l t  i n  our h i s t o r i c a l  homelands i . ,  r e c r u i t i n g  
an9 t r a i n i n g  people f o r  t h e  fore ign miss ions) .  The quest ion remains whether 
these  a r e  events of temporary dura t ion  ( t o  be cured when t h e  North At lan t i c  
world faces  up t o  its s p i r i t u a l  bankruptcy a s  some a l l ege )  o r  a r e  the  r e s u l t  of 
i r r e v e r s i b l e  changes i n  s o c i a l  l i f e  which have t o  be adapted t o  by devising new 
forms o f  being a Catholic  Chr i s t i an .  

"Six continents"?:  New methods f o r  evangelizing t h e  North At lan t i c  world would 
thus have a s  high a p r i o r i t y  a s  our  t r a d i t i o n a l  overseas 

apos to la tes .  The North A t l a n t i c  would equally be targeted  a s  Southeast Asia f o r  
missionary e f f o r t .  Present ly ,  our d i r e c t  apos to la te  i n  t h e  US is among Blacks. 
Long ago t h a t  e f f o r t  becsme a s  much pas to ra l  maintenance a s  missionary outreach.  
In add i t ion ,  we o f t e n  b u i l t  schools  t o  l u r e  t h e  ch i ld ren  of Bap t i s t s  i n t o  t h e  
church. This  is  only  t o  po in t  ou t  t h a t  the SVD missionary outreach is f e t t e r e d  
with the  chains  of Catholic  c l e r i c a l i ~ m .  

More i n  keeping with our charism would be f o r  SVDs t o  be t h e  vanguard of a 
Catholic  church e f f o r t  t o  reach o u t  t o  t h e  unchurched and hopeless minori ty 
masses, not  merely maintain formerly I r i s h  o r  Czech pa r i sh  f a c i l i t i e s  which a r e  
now Black because o f  Black immigration. S imi la r ly ,  with t h e  s t a t i s t i c i a n s  fore-  
cas t ing  t h a t  ha l f  the  American Catholic  church w i l l  be Hispanic by the  year 
2000, someone must f ind  a way t o  reach them. 

I t  is unl ike ly  t h a t  t r a d i t i o n a l  Lat in ,  Roman Cathol ic ,  c l e r i c a l  i n s t i t u t i o n s  
w i l l  ever  be ab le  t o  hob i l i ze  t o  meet such pressing needs. The b a s i c  e c c l e s i a l  
community movement may be in  danger of becoming faddish,  y e t  it does provide a 
sense o f  what i s  poss ib le .  By recognizing the  b e n e f i t s  of the  b a s i c  e c c l e s i a l  
community movement and considering it t o  be church i n  t h e  f u l l e s t  sense ,  t h e  SVD 
could work t o  c r e a t e  ordained ministry models which would allow these  groups t o  
enjoy a f u l l  l i f e  revolving around word, sacrament and outreach p rax i s .  This  
would preclude t h e  SVDs becoming bogged down i n  p a s t o r a l  maintenance. 

Problems of vocations: I t  seems unlikely t h a t  any Catholic  order  w i l l  ever  
r e c r u i t  the  l a rge  numbers which f i l l e d  its seminaries a 

generat ion ago. Modernity has  changed r e l i g i o u s  consciousness so  t h a t  t h e  world- 
negating-for-the-sake-of-heaven motives (which once l e d  people i n t o  t r a d i t i o n a l  
orders)  a r e  gone forever .  More innovations w i l l  be required i f  Catholicism i s  t o  
meet t h e  exigencies of t h e  r e s t  of t h i s  century.  Perhaps ideas f loa ted  wi th in  



t h e  SVD i n  t h e  60s and 70s could be resurrected:  associa te  members could be 
recrui ted  f o r  spec ia l  t a sks ,  t h e  Canon Law mold governing t echn ica l ly  defined 
"c le r i ca l "  i n s t i t u t e s  could be broken; e f f o r t s  could be made t o  merge with o the r  
group-Protestant ,  Catholic and perhaps even non-Christian - in te res ted  in 
s imi la r  goals;  changes could be pushed i n  the church's r i g i d  c ler ica l i sm.  

Such ideas l o s t  o u t  in t h e  SVD post-Vatican I1 in te rna t iona l  and provincia l  
chapters .  The idea prevai led  t h a t  t h e  re l ig ious  canmunity i t s e l f  ought to be 
the primary, b a s i c  community, This s h i f t  towards concern f o r  the warmth and 
intimacy of our own community life--and how "poor" we were--made it poss ib le  f o r  
t h e  challenge of aggiornamento, necessary t o  deal  with an a l t e r e d  world, to be 
swalloved up by concern f o r  inner,  s p i r i t u a l  renewal. 

I t  is dangerous to appear c r i t i c a l  of e f f o r t s  a t  inner ,  s p i r i t u a l  renewal. 
After  a l l ,  t he  Chr i s t i an  l i f e  is a continual  cycle of f a l l ,  repentance, forgive- 
ness  and grace ' s  renewing power which we a l l  need. But s t i l l  the  au then t i c  
s p i r i t  of t h e  SVD i n  the years of its g r e a t e s t  accomplishments and c r e a t i v i t y  was 
one of innovation and outreach. That s p i r i t ,  though, was channeled ins ide  canon- 
ically-approved channels, a l l  of which r e s t e d  on the  Roman, Latin presupposition- 

Continuous renewal: A deep s p i r i t  of prayer is e s s e n t i a l  whenever one is involved 
i n  a gospel venture. The gospel cannot v a l i d l y  be marketed 

a s  i f  it were analogous t o  an improved motor o i l  w i t h  g raph i t e  to make l i f e ' s  
bumps l e s s  painful .  Any apos to l i c  venture is rrndertaken b e s t  when i ts  p a r t i c i -  
pants  a r e  f i l l e d  with a s p i r i t  of confident humili ty,  exuberant p i e t y  and c r i t i -  
c a l  reverence. To i n s i s t  t h a t  one 's  r e l i g i o u s  community ought t o  be one's bas ic ,  
in t imate ,  personal community does n o t  appear congruent with the exigencies of 
a p o s t o l i c  l i f e  i n  t h e  20th century. The inner  l i f e  might be giver, a sharper edge 
were we t o  s h i f t  t o  innovative outreach programs, not  g e t t i n g  bogged down i n  
p a s t o r a l  maintenance b u t  emphasizing t h a t  t h e  inward-looking community l i f e  and 
s p i r i t u a l i t y  needs t o  be redressed by an outward, even revolutionary turn .  

The SVD's long-term f a t e  is l inked to powerful b u t  i n v i s i b l e  currents .  In  
t h e  e r a  of  Vatican I1 we f l i r t e d  with l i b e r a l  and r a d i c a l  at tempts t o  d iscern  
t h e  meaning of  those s p i r i t s .  Like most orders ,  we returned t o  a s a f e r  course 
which we hoped was a l s o  saner. Yet we must examine t h e  presupposit ions of our 
work, and t h e  i n s i g h t s  of t h e  bas ic  e c c l e s i a l  canmunity movement a s  it addresses 
the  s p i r i t u a l  c r i s e s  of our time, and see  how such movements inform our s t r a t e g y  
Some form of  in te rna t iona l  consul ta t ion  on these  matters  should be convened s o  we 
might examine c r i t i c a l l y  t h e  missionary t h r u s t  of our a c t i v i t i e s .  

Such a common search f o r  s t r a t e g y  would al low us t o  move beyond t h e  
maintenance c i r c l e  t o  search f o r  new t a c t i c s  i n  evangelizat ion.  Our heavily 
Asian and South American membership allows u s  uniquely t o  he lp  t h e  church r e f l e c t  
on i ts  fu tu re  during t h e  next decades when it w i l l  no longer be a Eum-American 
f a i t h ,  b u t  a t r u l y  world church. J u s t  a s  t h e  church a s  a whole is only i t s e l f  
when it is missionary, so  our success i n  recovering t h a t  s p i r i t  of innovative 
outreach could, microcosmically, forashadow a v iab le  p lan  f o r  t h e  church, macro- 
cosmically. 

Reference: MISSIOL001, An In te rna t iona l  Review, October 1980 - Volume V I I I ,  
Number 4 .  

- end - 



AFRICANISPTION OF THE LITURGY 

Lilongwe, 10th F e b ~ a r y  1981 - Malawi i s  one of the  small s t a t e s  of Eastern 
Africa.  It is  a l s o  one of the most populous countr ies  of t h e  continent  w i t h  its . - ~. 

population of about 5 mil l ion inhabi tants  spread over an a r e a  of 100,000 sq. kms. 
50% of  t h e  Malawians a r e  animists ,  20% belong t o  t h e  Catholic Religion, the  
remainder belonging t o  o the r  Chr i s t i an  denominations and 2% t o  Islam. 

A s  i n  almost a l l  countr ies  of Africa, t h e  Afr icanisa t ion of t h e  Liturgy i s  here 
a l s o  sub jec t  of research and discussion.  This  adaptat ion is faced with many 
d i f f i c u l t i e s .  Nevertheless it must be poss ib le  t o  i n s e r t  the  t r a d i t i o n a l  cu l tu re  
in to  the  l i t u r g y .  

Bishop Kalilcunbe of Lilongwe has described the  problem. "For years", he wr i t e s ,  
" the white h a s  scorned our r e l i g i o n  and our t r a d i t i o n .  W e  had t o  replace  them by 
Chr i s t i an i ty .  Thus w e  have paid a very high p r i c e  by admitting this point  of 
view". 

But people have abandoned these ideas and i n  t h e  convent of t h e  Poor Clares i n  
Lilongwe, an adapta t ion has  been made. I t  has  taJcen i n t o  account t!!e p a s t ,  
namely the  f a c t  t h a t  t h e  s a c r i f i c e  must t ake  p lace  in  a s p o t  reserved t o  worship. 
This is  the  reason why t h e  Malawian Mass is bein9 ce lebra ted  in  t h e  garden of the  
convent, i n  a well-determined place ,  where t r e e s  and flowers a r e  growing. Very 
near  t o  t h e  a l t a r ,  which is covered with a leopard s k i n  a s  a s ign of royal ty ,  a 
r i t u a l  f i r e  i s  burning. During t h e  Mass, the  p r i e s t  i s  seated  - sign of d i g n i t y  
and wisdom of t h e  chief  of t h e  t r i b e  - whi l s t  the  community is kneeling. 

A t  t he  Creed, small torches  a r e  l igh ted  and d i s t r i b u t e d  t o  the  p a r t i c i p a n t s  t o  
remind them t h a t  the  l i g h t  of t h e  Gospel was brought by t h e  missionaries.  A t  t h e  
o f fe r to ry ,  the Poor Clares  present  the f r u i t s  of t h e  a c t i v i t i e s  of t h e  convent; 
then thepr iemte  marks the boundaries of t h e  a l t a r  by shedding maize f l o u r .  The 
period of drought and famine is a l s o  refer red  t o  during t h e  ceremony. After  t h e  
consecration, the p r i e s t s  sheds another th ree  times f l o u r  i n  the  sacred f i r e  
whi ls t  two nuns s ing a song of p r a i s e  t o  God. In an analogous way, the  v i l l a g e  
community solemnly pays t r i b u t e  t o  the chief  of t h e  t r i b e .  Chants and prayers  
cont inual ly  a l t e r n a t e  with moments of s i l e n c e  and contemplation. The Malawian 
Mass l a s t s  about three hours. 

- end - 
Reference: Documentation and Information f o r  and About Africa,  10 February 1981, 
17th Year, No. 51. 



ST. Joan Delaney, MM. 

(Report of a Workshop held  a t  Urbaniana Univers i ty ,  J u l y  1980, 
sponsored by t h e  I n t e r n a t i o n a l  Association of Mission Studies.)  

Apptoximately 30 a r c h i v i s t s ,  l i b r a r i a n s  and miss io log i s t s  a t tended t h e  
Workshop. Although t h e r e  were members from a v a r i e t y  of coun t r i e s ,  t h e  major i ty  
came from Europe and North America. This  r e f l e c t e d  a s i t u a t i o n  r e f e r r e d  t o  
seve ra l  t imes i n  t h e  course of the  womshop; namely t h a t  t h e  concern f o r  keeping 
and t h e  a b i l i t y  t o  preserve mission h i s t o r y  of the  Third World is mainly done i n  
coun t r i e s  of the  F i r s t  World. Many of t h e  suggest ions made during t h e  meeting 
d e a l t w i t h  how t h i s  inbalance might be corrected.  Some suggest ions were t h a t  
dup l i ca te s  of mater ia l  gathered by F i r s t  World scholars  might be given t o  the  
c o u n t r i e s  concerned and t h a t  simple uniform systems of c l a s s i f y i n g  mission 
ma te r i a l  should be devised t o  make it e a s i e r  and l e s s  c o s t l y  f o r  Third World 
coun t r i e s  t o  ga ther  t h e i r  own mate r i a l .  

The t a l k s  covered a v a r i e t y  of top ics .  "Chr is t ian  Scholarship and t h e  
Third World" s t r e s s e d  t h e  need t o  decide what kind of information is t o  be  kept ,  
how it i s  t o  be  conveyed and t o  whom it should be  ava i l ab le .  The need f o r  s e l f -  
r e l i ance  and the  avoidance of c u l t u r a l  dependance was a l s o  emphasized. Account 
should be taken of the na t iona l  emphases e.g., a h i s t o r y  of the Church's involve- 
ment i n  t h e  na t ional  l i t e r a c y  programme. I t  was a l s o  pointed ou t  t h a t  such 
v r a c t i c a l  p o i n t s  a s  the  type  of vaper t o  be used and t h e  ways of s t o r i n g  ma te r i a l  
should no t  b e  overlooked. I t  was suggested t h a t  maintaining a dup l i ca te  s e t  of 
ma te r i a l s  i n  another  country would o f f s e t  problems of des t ruc t ion  o f  a rchives  
by p o l i t i c a l  upheavals and severe  c l i m a t i c  condi t ions .  

I n  a paper on "The Use of Missionary Archives by Scholars" ,  the  value of 
mission ma te r i a l  t o  scholars ,  some of whom a r e  no t  i n t e r e s t e d  i n  the  Churches a s  
such, was pointed ou t .  While it i s  a he lp fu l  se rv ice  t o  t h e  scholars  t o  have 
mission documentation made a v a i l a b l e ,  mission organiza t ions  o f t en  a r e  n o t e q u i p p  
t o  do t h i s  on a l a r g e  s c a l e  and may have t o  decide how open they wish t o  make 
t h e i r  documentation. The importance of a two-way co l l abora t ion  was s t r e s s e d :  
t h a t  t h e  scho la r  should make a con t r ibu t ion  t o  t h e  mission organizat ion i n  the  
form of a bibliography and i n  communicating i n  some way t h e  r e s u l t s  of h i s  
research .  

An i n t e r e s t i n g  account of a people ' s  h i s t o r y  of La t in  America (CIAILA) 
revealed t h e  need t o  re th ink  many of our t r a d i t i o n a l  ca t egor i e s  i n  order  t o  do a 
h i s t o r y  of t h e  poor. Many h i s t o r i e s  a r e  wr i t t en  on an  admin i s t r a t ive  l e v e l  which 
would be completely inadequate i n  this s i t u a t i o n .  The p r o j e c t  is  an ecumenical 
one and includes a t r a i n i n g  course f o r  h i s t o r i a n s  i n  order  t o  introduce them t o  
t h i s  new approach. 

One of t h e  h i g h l i g h t s  of the  Workshop was t h e  t o u r  of t h e  Vatican archives .  
The stormy h i s t o r y  of t h e  Vatican archives  during the  a t t a c k s  on Rome supported 
t h e  p lea  f o r  dup l i ca te  s e t s  of records i n  another country. Tours t o  t h e  archives  
of Propaganda Fide, t h e  l i b r a r y  of t h e  Urbaniana, IWC and SEWS were very much 
appreciated by t h e  p a r t i c i p a n t s .  There was a l s o  a demonstration of t h e  newly 
i n s t a l l e d  computer system a t  t h e  Generalate  of the  Socie ty  of the  Divine Word. The 
papers ,  d iscuss ions ,  t o u r s  and p a r t i c i p a t i o n  i n  a papal audience made t h e  workshop 
an invaluable experience f o r  a l l  who at tended.  IAMS through t h e  p res iden t ,  



D r .  Aagaard, the  workshop chairmen, D r .  !nlalls and Fr.  Henkel, mi, are t o  be 
congratulated on t h e  as s i s t ance  they provided t o  miss io log i s t s ,  a r c h i v i s t s  and 
a l l  those concerned with mission documentation. 

- end - 

ECUMENISM IN THE FIELD: PROBLEMS AND POSSIBILITIES 

R. H. Lesser. 

When, a s  a young p r i e s t ,  I went ou t  t o  t h e  missions - among p r imi t ive  
t r i b a l s  i n  North-West India ,  the  theology of mission I had imbibed i n  t h e  
seminary was somewhat p r imi t ive ,  polemic and r a t h e r  aggressive.  A s  C h r i s t  
commanded, and d id ,  we were t o  save sou l s ,  whatever t h e  c o s t  t o  ourselves,  and, 
I f e a r ,  t o  o thers .  Th i s  meant going ou t ,  preaching ve rba l ly  and a l s o  by example. 
Our ecclesiology was, of course,  e x c l u s i v i s t .  We knew about Fr .  Feeny of course. 
We agreed t h a t  it was poss ib le  t o  be saved e x t r a  ecc les i a , . . . bu t  it was j o l l y  
d i f f i c u l t .  A h e r e t i c ,  and the re  were many around, had t o  be i n  extremely good 
f a i t h  t o  have a chance. 

Of course we had a l s o  acquired smatrerings of ecumenism which meant mainly 
being p o l i t e  t o  P ro tes tan t  padres when you met them and praying in  Unity Week f o r  
them t o  be mnverted.  In t h e  c i t i e s  t h e r e  were genera l ly  no problems. Each went 
t o  h i s  o r  he r  own church and we met a t  s o c i a l  funct ions  without d i f f i c u l t y .  But 
i n  t h e  process of evangelis ing,  e spec ia l ly  i n  t h e  'missions ' ,  t h ings  were d i f f e r -  
ent. Here we were r i v a l s  and no one dared t r e s p a s s  on t h e  o t h e r ' s  t e r r i t o r y .  Of 
course t h e r e  was a gentleman's agreement about whose was what t e r r i t o r y .  I had 
read and enjoyed the  Keys of t h e  Kingdom by A. J. Cronin, and though I would not  
have b i f f e d  a P r o t e s t a n t  padre who at tended a dying Cathol ic  I c e r t a i n l y  would 
have looked a t  him w i t h  a b a l e f u l  eye. 

Friendship 

I t r e a t  of these  th ings  l i g h t l y  bu t  they were, and perhaps are s t i l l  i n  
some p laces  ser ious  problems. This  i s  perhaps why ecumenism i n  areas  where 
evangel isa t ion  is t ak ing  p lace  has no t  advanced a s  f a r  o r  a s  f a s t  a s  i n  o ther  
places.  

But even here th ings  can happen with a s p i r i t  of humili ty and genuine Christ-  
i a n i t y .  I must admit t h a t  the  th ings  t h a t  happened i n  my area were i n i t i a t e d  by 
a P ro tes tan t ,  an I r i s h  Presbyter ian  from B e l f a s t ,  no o the r .  I went down t o  Dohad, 
the  nea res t  town and railway s t a t i o n  where we d i d  our shopping. Since the school 
sports were on t h a t  evening I was persuaded t o  s t a y .  When t h e  Rev. Howard 
Crorobie heard who I was and where I was working he asked m e  i f  I knew of an o l d  
pioneer who had s t a r t e d  a l o t  of mission work. That was my dear o l d  Fr .  Bernard, 
O.F.M. Cap., who was s t i l l  i n  charge of t h e  mission where I worked. The next  
t i m e  I came down I brought down an a r t i c l e  I had w r i t t e n  f o r  F r .  Bernard's t r i p l e  
jubilee--his 60th year  a s  a Capuchin, h i s  50th a s  a p r i e s t  and h i s  30th i n  the 
mission of Mahuri which he had founded. Howard read it, then c a l l e d  me as ide .  H e  
gave me t e n  rupees and s a i d  "This is f o r  Fr .  Bernard. Don't t e l l  anyone. I f  my 
bosses hear of it, I w i l l  be sacked. '  That was how our f r i endsh ip  s t a r t e d .  



When we were t o  have the bless ing of our new church, of course I i n v i t e d  
him. And here  a rose  a d e l i c a t e  s i t u a t i o n .  After  the r e l i g i o u s  ceremony there 
was of course the  f e a s t ,  a t  which t h e  Fathers imbibed somewhat. What to  do w i t h  
the non-drinking gues ts ,  especia l ly  the Reverend Minister? I n  t h e  n ight ,  w e  
arranged t w o  separa te  groups. But t h a t  d i d  no t  work, as one tended t o  merge i n t o  
t h e  o ther .  And the re  was a c e r t a i n  amount of embarrassment. The next day a t  
lunch someone had presented m e  wi th  a b o t t l e  of whisky (a r a r e  g i f t ,  a s  w s t l y  
we drank t h e  l o c a l  f i rewater)  and I decided to have it in t h e  coffee ,  as ' t i g e r ' s  
milk ' .  To my surpr i se  Howard, a non-drinker and non-smoker, accepted a l i t t l e  
' t i g e r ' s  milk' and even a c i g a r e t t e ,  obviously t o  save us f u r t h e r  embarrassment. 
I consider t h i s  one of t h e  most Chr is t ian  a c t s  I have ever seen. That c e r t a i n l y  
sealed our f r iendship .  

 his of course na tu ra l ly  l e d  t o  an ecumenical meeting a t  my mission in 
~ a h u r i - - t h e  f i r s t  armng missionaries i n  North India .  Howard gave a homily i n  
which he b e a u t i f u l l y  developed t h e  p r i e s t l y  prayer of Chr i s t ,  i n  John 17,20. I 
followed with a t a l k  on 'exploring avenues'. Everyone remarked how c lose ly  our 
t a l k s  f i t t e d  together ,  though each had, of course, been prepared q u i t e  independ- 
e n t l y  of t h e  o ther .  The next meeting was a t  h i s  p lace  i n  Dohad. But, soon a f t e -  
I was t r a p s f e r r e d  and t h e  meetings folded up. But i n  t h a t  time I had a chance t c  
explore h i s  mind. I do no t  think my experience was unique. O t h e r  missionaries 
have t o l d  m e  of s i m i l a r  experiences, though none,I th ink,  experienced the warmth 
of f r i endsh ip  I had from Howard. 

I would l i k e  t o  r e l a t e  another experience, and t h i s  i n  a very d i f f e r e n t  
set t ing--the town of Ajmer. We have always had some s o r t  of programme f o r  Unity 
Week culminating in a j o i n t  prayer meeting. Some wanted t o  go fu r the r .  The 
Church of North India  minis ter  suggested regu la r  monthly meetings of Church 
leaders .  Like many o the r  worthy endeavours t h i s  began wel l  but  soon f i z z l e d  out .  

A JOINT PASSION PLAY 

Another p r o j e c t  was more f r u i t f u l .  D r .  David, a C.N.1;  former Anglican, is, 
f o r  various reasons, one of t h e  Chr is t ian  leaders  i n  Ajmer. A t  a casual  meeting, 
she suggested preaching Chr is t  t o  t h e  people of Ajmer through song and dance. 
After  much consul ta t ion  and many meetings the re  was formed the  Ajmer Kristya Kala 
Sangh - t h e  A j m e r  Chr i s t i an  A r t i s t i c  group. The ob jec t  of t h e  Sangh was ' t o  
proclaim Chr i s t  through song, dance and drama'. A t  once the re  were ob jec t ions  
from some of our more fundamentalist f r i ends .  'Dancing is demeaning', they sa id ,  
'and should not  be used f o r  Chr i s t i an  propaganda'. Nor did a reference t o  David's 
dancing before the  ark  convince them. But when they saw t h e  vezy reverent ,  indeed 
b e a u t i f u l l y  insp i r ing  dance in Indian mode on a Chr is t ian  theme of l i g h t  over- 
coming darkness, done by the  convent g i r l s ,  they were mol l i f ied .  

The f i r s t  at tempt of t h e  Sangh w a s  a t  Christmas. Much prepara t ion went i n t o  
it b u t  not  enough. It was announced a s  f r e e ,  open t o  a l l ,  But not enough 
propaganda was done, and though, through t h e  e f f o r t s  of D r .  David, t h e  Chief 
Minister of Rajasthan agreed t o  come, attendance was meagre. Also, t h e  Pentecost- 
a l  i t e m  tended t o  r i d i c u l e  Pas tors  of t h e  es tabl ished Churches. 

For t h e  next p r o j e c t  we prepared long i n  advance. The f i r s t  decis ion we 
came t o  was t h a t  t i c k e t s  should be so ld ,  though cheaply, on t h e  p r inc ip le  t h a t  a 
person who pays even one rupee (about 5p) f o r  a t i c k e t  w i l l  come to see t h e  
performance. And our ob jec t  was t o  proclaim C h r i s t  a s  widely a s  poss ib le .  

We were t o  put  on the  Passion, Death and Resurrection of Chr i s t .  The f i r s t  
problem here  was t o  f i n d  someone t o  p lay  t h e  c e n t r a l  ro le .  Some of our more 
conservative bre thren did  not want C h r i s t  t o  be represented on t h e  s tage .  When 
it was decided t h a t  He would be ,  t h e r e  were, I gather ,  a number of candidates f o r  



the  ro le .  Eventually I was chosen, p a r t l y  posslbly because, coincidenta l ly  I 
had allowed my beard and h a i r  t o  grow f o r  two years. I was asked t o  prodwe a 
s c r i p t .  Using Dorothy Sayers'  Man Born t o  be King, and much e l s e  and of course 
meditat ing much on t h e  Gospels and with t h e  a i d  of a nun and then t h e  Hindi 
teacher of t h e  convent (a Hindu) I d id  manage t o  do t h i s  wi th in  the  week. For 
producer we roped i n  a young Hindu medical s tudent .  This was important because 
he was completely imuar t ia l  in h i s  c r i t i c i s m ,  which was strong and frequent. The 
cas t  from a l l  t h e  Chr is t ian  Churches was en thus ias t i c  enough but ,  because it was 
near t h e  examination time, it was d i f f i c u l t  t o  g e t  s tudents  and it was extremely' 
d i f f i c u l t  t o  assemble a l l  t h e  working people a t  one time. J u s t  one week before 
t h e  d ress  rehearsa l  we were shor t  o f  an apost le .  

A SUCCESSFUL PRODUCTION 

However, things worked o u t  and it was an enormous success. We o r i g i n a l l y  
had 700 s e a t s  hoping t h a t  500 o f  them would be occupied. In f a c t ,  on t h e  f i r s t  
n ight ,  which was mainly f o r  children,  t h e r e  were 1200. Everybody was loud i n  
p ra i se .  Even my Hindi pronunciation, under the r i g i d  d i rec t ion  o f  Ashok and t h e  
ca re fu l  t r a in ing  of Mrs. Parishad had passed t h e  t e s t .  Of course I prayed r a t h e r  
than 'played' t h e  pa r t .  I had to meditate f o r  a t  l e a s t  an hour before each 
performance. This was f a c i l i t a t e d  by t h e  f a c t  t h a t  I needed no make-up at  a l l ,  
(I had dyed my h a i r  auburn). Also, I found it necessary no t  t o  e a t  anything o r  
even drink a drop of water from mid-day, so  t h a t  I could r e a l l y  mean it when I 
s a i d  ' I  t h i r s t ' .  Especial ly i n  t h e  heat  of  May ir. Rajasthan, t h i s  l e f t  me q u i t e  
exhausted and a s  I c a r r i e d  the q u i t e  heavy cross  through the audience ( t h e  drama 
was of course perfamed i n  t h e  open a i r )  I f e l l  sometimes more o f t e n  than was 
wr i t t en  i n t o  the  t e x t .  Af ter  I was ' c ruc i f i ed '  I sucked an orange t o  revive my- 
self f o r  t h e  resurrec t ion.  For the  second performance over 1500 people came. 
Many had t o  b e  turned away. D r .  David suggested we do a h i t h e r t o  unplanned ' f r e e  
show'. I was so exhausted a f t e r  the second performance, I w a s  almost ill and d id  
not  d e e l  able .  But D r .  David persuaded me, and, with t h e  Lord's he lp ,  w e  d id .  
In  a l l  nearly 5000 people must have seen it, many twice. 

Though, and because, t h e  e f f o r t  was so  ecumenical involving a l l  the  Christ-  
ian Churches i n  Ajmer, t h e r e  were problems. Judas was played by a fundamental- 
ist Pentecostal  preacher, wbo, I knew, was preaching t o  Catholics i n  town aga ins t  
devotion t o  our  Lady. You can imagine how I f e l t  when he k issed me. Our Lady 
was played, beau t i fu l ly ,  by a church worker formerly Anglican, now Church of 
North India. We cou ldn ' t  have t h e  i n s t i t u t i o n  of Eucharist  because of divergences 
of opinion. Yet the e f f o r t  was immensely worthwhile. For t h e  f i r s t  t ime, Chr i s t  
was preached publ ic ly  and successful ly  i n  Ajmer, though Chr i s t i ans  have been in  
t h e  c i t y  f o r  nearly 100 years. 

AT A DEEPER LEVEL 

The next C.N.I .  minis ter  in  Ajmer was most ecumenically-minded and extremely 
f r i end ly .  In f a c t ,  h i s  am family was 'ecumenical'. One daughter had married a 
Catholic,  another a Hindu. Though he was generous i n  h i s  inv i t a t ions ,  our then 
bishop was re luc tan t  t o  allow us t o  preach in h i s  church a s  we would of course 
have had t o  rec iprocate  t h e  inv i t a t ion .  S t i l l ,  we s t a r t e d  and continued f o r  some 
t i m e  prayer meetings of Church leaders .  

Of course, i n  c i t i e s  ecumenism is much e a s i e r .  In  Calcut ta  it f lour i shes .  
A Catholic p r i e s t  l e c t u r e s  regular ly  in  t h e  C.N. I .  Bishops College seminary. 
The l a t e  lamented Canon Biswas was inv i t ed  t o  read a lesson a t  t h e  C.B.C.I .  meet- 
ing t h a t  was held i n  Calcutta.  



A t  a deeper l e v e l ,  exper ts  i n  t h e  i n t e l l e c t u a l  cen t re  of the  :L!urch, i n  
Bangalore, a r e  conducting d iscuss ions  with t h e i r  o t h e r  C h r i s t i a n  confr&res. I 
review books regu la r ly  f o r  a C.N.I. theologica l  journal ,  and some of  my a r t i c l e s  
a r e  t o  be published i n  it. 

CONUUS IONS 

I t  can e a s i l y  b e  seen from the above t h a t  t h e  obs tac les  t h a t  obs t ruc t  
progress i n  ecumenism i n  t h e  missions stem from t h r e e  heads: 

a )  lack of theologica l  knowledge on a l l  s i d e s ,  
b)  lack of awareness of t h e  problem and t h e  urgency of it, 
c )  lack  of  courage t o  t r u s t  i n  t h e  Holy S p i r i t ,  i n s t ead  of  i n  time-worn secur i ty .  
Th i s  b a s i c  f e a r  of venturing i n t o  t h e  unknown, of d iscarding o l d  pre judices  and 
h a b i t s  i n  which w e  have grown up i s ,  I be l i eve ,  a t  t h e  bottom of the above too  
and prevents  any p o s s i b i l i t y  of r e a l  s tudy of t h e  problem. 

Yet the problem remains, C h r i s t i a n  d i sun i ty  i n  t h e  missions, whether due t o  
ignorance, apathy o r  malice o r  sheer f e a r ,  is one of t h e  main obs tac les  t o  
progress i n  evangelisat ion.  Chr i s t  t o l d  u s  t h a t  love is t h e  badge of Chr i s t i ans  
'By this they s h a l l  know t h a t  you a r e  my d i s c i p l e s  ..: and H i s  l a s t  desperate 
prayer f o r  t h e  uni ty  o f  H i s  d i s c i p l e s  climaxed i n  'May they b e  so  completely one 
t h a t  the world w i l l  r e a l i s e  t h a t  it was you who s e n t  m e '  (Jn. 17,20).  

Of course the obs tac les  a r e  not  insurmountable. C h r i s t ' s  prayer = b e  
r e a l i s e d .  Otherwise H e  wouldn't have made it. I th ink t h e  genuine c a r e f u l l y  
guided charismatic renewal is helping i n  this d i rec t ion .  Also use fu l ,  though a t  
a d i f f e r e n t  l e v e l  and wi th  a d i f f e r e n t  type  o f  person, is t h e  Ashram movement 
pioneered by t h e  Anglican Murray-Rogers, and h i s  successor Ditnbhandu t h e  
Capuchin i n  the North, and Monchanin and Bede G r i f f i t h s  a t  a f a rmore  i d t e l l e c t u a l  
l e v e l  i n  t h e  South. 

The f a c t  t h a t  must be faced by a l l  C h r i s t i a n s  is t h a t ,  unless  and u n t i l  w e  
a r e  one, our wi tness  w i l l  not  b e  c red ib le ,  c e r t a i n l y  by i n t e l l i g e n t  non-Christ- 
i ans ;  indeed o u r ' d i s u n i t y  must b e  a counterwitness nu l l i fy ing  much of t h e  time, 
money and e f f o r t  poured i n t o  evangel isa t ion .  

- end - 
Reference: ?IRE OVTLOOK, P o n t i f i c a l  Missionary Union Quarterly Review, Volume 
XVII - Number 4 Winter 1980. 



LA VIE RELISIEUSE FEMININE AU ZAIRE 

(In August 1979, 45 religious s i s t e r s  from Zaire representing diocesan 
and international Congregations, met a t  Kinshasha t o  examine various 
aspects of African rel igious l i f e  for  women. The Colloquium had been 
preceded by considerable consultation, preparatory documentation and 
collated repl ies  t o  questionnaires. Special attention was given t o  
the vows, prayer, and living in common. The theme of the apostolate 
of Zairean rel igious women, i t s  present s i tuat ion end place i n  the 
future did not provoke a s imilar  in te res t .  Tine fundamental question 
a t  the Colloquium was how t o  identify the way of l i f e  of the religious,  
should they l i v e  "with the people" and "share the i r  way of l i f e ? "  

D r .  Mary Hall of Sel ly  Oak Colleges attended the C o l l o q u i ~ .  for P.M.V. 
and we p r in t  here an extract f ran the P.M.V. Dossier on the Collcquium.. 

References in  t h i s  extract  a re  t o  the R e p r t  on the Colloquium published 
by the Secretar iat  of USUMA, Kinshasha - Gombe or the polycopied Report 
of Mary Hall available through P.M.V.) 

MIROIR, MIROIR, HE DfRRS-TU.. .? 

Les soeurs zalroiaes qui  ont a s s i s t6  au colloque ont manifest6 un in t6re t  
tout par t icu l ie r  d 1'4gard des comentaires des la ics  concernant l ' inage q u ' i l s  
se  font de l a  religieuse. I1 ne s ' ag i s sa i t  en f a i t  cpe d'une se r i e  d'opinions, 
mais l e s  soeurs ont pu l e s  mediter e t  f a i r e  leur examen de conscience. Miroirs 
de l a  soci6t6 zalroise,  leurs  admirateurs, leurs opposants e t  les  indifferents  
ont permis aux soeurs de se  regarder vivre au mllieu aes r ea i i t e s  zazroises. 

El les  ont €tS encouragees par l a  s ignif icat ion authentique qu'a l a o i e  
r e l i g i e x  aux yeux de nombrew Zalrois. Les arguments inv0qui.s pcr ceux-ci 
Gtaient assez divers, mais generalement d ' inspirat ion religieuse.  Citons entre 
aUtreS: l a  religieuse e s t  l e  t h o i n  de l'amour de Dieu: c ' es t  une femme comme 
l e s  autres  qui  a Ct6 appelee par Dieu e t  a Scout6 son appel. El le  a vou6 sa vie  
au service de Dieu, de 1'Eglise e t  de l'humanit6; e l l e  f a i t  confiance d Jesus- 
Christ ,  proclame l a  parole de Dieu, v i t  ses voeux e t  passe de longues heures a 
pr ier .  E l le  v i t  en communaut6 (V.11). Zairois e t  ZaIroises ont declare entre- 
t en i r  de bonnes relat ions avec l e s  soeurs: leurs  arguments Qta ient  une f o i s  de 
plus parfaitement subjectifs,  a l l an t  du sourire chaleureu~; au...moddle de fo i .  

Les religieuses font d ' a i l l eu r s  aussi  l ' o b j e t  de cr i t iques s4vSres. qu 'e l les  
ont pr ises  t r e s  au s e r i e w ,  m&e s i  ces c r i t iques  Staient parfois  nettement 
ewgeries .  Mais puiaqu'i l  n'y a jamais de fumee sans feu, e l l e s  ont aide l e s  
religieuses zalroises  d f a i r e  leur  examen de conscience (V.13). 11 e s t  tout 
particulierement interessant de constater que l e  qroupe l e  plus s@&rmer.t 
c r i t ique  a i t 6  ce lu i  des jeunes f i l l e s  de 15 d 20 ans, Gtudianres pcur l a  
plupart. Ces c r i t iques  portaient essentiellement sur l a  v ie  religieuse en t a n t  
que s ty l e  de vie  qui do i t  en inspirer d 'au t res  e t  accessoirement sur ses valeurs 
fondamentales. 





sa  famil le ,  p lus  prgcis6ment a cause du voeu de ~ a u v r i t e  (Co11/17). Les 
chre t i ens  n 'ont  pas l e  d r o i t  de donner une fausse i n t e r p r e t a t i o n  de ce  dilemme 
des  jeunes. C 'es t  un f a i t  que l e  s t a t u t  s o c i a l  e t  l e  niveau de v ie  des r e l i -  
g ieuses  sont  souvent s u g r i e u r s  a ceux de  l e u r  famille .  Certaicos congregations 
in te rna t iona les  o n t  p r i s  conscience du t i r a i l l e m e n t  des soeurs, e t  c e l l e s  qu i  
en ont  l e s  moyens ne dissimulent  pas q u ' e l l e s  viennent en a ide  aux fami l l e s  des 
re l ig ieuses .  Le procede e t a i t  peut-6tre d i j d  courant a 1'Bpoque colonia le ,  mais 
l a  d i s c r e t i o n  Bta i t  a l o r s  de r igueur.  D'autres congr&gations resolvent  l e  
problsme en accordant d l e u r s  a sp i ran tes  l ' a u t o r i s a t i o n  de t r a v a i l l e r  avant 
d ' e n t r e r  au nov ic ia t ,  l e u r  permettant a i n s i  de rembourser a l e u r  f m i l l e  l e s  
f r a i s  que l e u r  6Zucation a occasionnes (Hall ,  p .4 ) .  

La jeune Zazroise recule devant l e  s a c r i f i c e  que l a  v i e  r e l ig ieuse  exige 
d ' e l l e ,  e l l e  refuse  cur tout  l a  forne  d: dependance q u ' e l l e  s i g n i f i e .  Parmi les 
f a c t e u r s  q u i  m i l i t e n t  contre  l e s  ideaux e t  l e s  valeurs  defendus pa r  l a  v i e  
r e l ig ieuse ,  on peut c i t e r  l a  v i e  moderne e t  ses t e n t a t i o n s  ou encore l ' a r g e n t ,  
c l e f  de 11ind6pendance dans une socie td  de consommation grandissante.  

C e  contexte z a i r o i s  - l a  desc r ip t ion  que nous en propasons i c i  e s t  brsve e t  
par c o n s h u e n t  lacunaire  - met l e s  r e l ig ieuses  au d e f i  de donner un tenoignage 
concret  e t  convaincant de l e u r  consicl-ation. Cependant, l a  contextual isa t ion 
comporte deux processus: l ' adap ta t ion  G e  l a  v i e  r e l i g i e u s e  a l a  menta l i t6  
z a l r o i s e  e t  inversement de l a  mental i t6 z a i r o i s e  a l a  v i e  re l ig ieuse ,  dont l a  
reussite n ' e s t  pas comparable. Au plan personnel,  l e s  r e l i g i e u s e s  ont  approfondi 
l e u r  engagement dans l e  sen5 d? l ' e s p r i t  de 1'Evangile. Les d i r e c t i v e s  de 
Vatican I1 e t  d ' eu i res  publicszions o f f i c i e l l e s  les on t  aid6es esns ce  renouveau. 
Pour e l l e s .  il va de s o i  que re tourner  aux valeurs k v a n g e l i q e s  s i g n i f i e  
p ra t iquer  l e s  co:lseils Bvacgeliques q u ' e l l e s  se  sont engagees B observer.  E l l e s  
sont en outre  absolunent convaincues q e  c e t t e  approche de l a  v i e  r e l i g i e u s e  l a  
renouvelle e t  l ' e n r i c h i t  ~rofond*.ent. 

Aux yeux des sosurs z a i r o i s e s ,  l a  pauvrete e s t  moins une p r iva t ion  de b iens  
mater ie ls  qu'un aa r t age  de r i chesses  s p i r i t u e l l e s  en t re  l e s  membres d'une m b e  
communaut6 e t  e n t r e  ces derniers  e t  l e  mondc ex te r i eur .  En pra t ique ,  l ' o b e i s s -  
ance s i g n i f i e  un partage corxunautaire des responsab i l i t e s  p l u t d t  qu'une sou- 
mission paz;ive C :? bi5r?rc!:iz. 

A l 'obeissance  sans  discernement aux ordres  de l a  SupBrieul-2 a succ6d6 l e  
dialogue grace auquel chaque r e l i g i e u s e  peut desormais contribuer au progrPs de 
l a  communaut6. Le rBle de  l a  Superieure a l u i  a u s s i  sub i  l ' i n f l u e n c e  de c e t t e  
evolution: e l l e  e t a i t  l ' a d m i n i s t r a t r i c e  de l a  comunaut0, e l l e  en e s t  maintenant 
l ' an imatr ice .  

Les re l ig ieuses  i n s i s t e n t  Qqalement sur  l ' importance du voeu de chas te te .  
La chas te te  a acquis une dimension s p i r i t u e l l e  nouvelle, e l l e  n ' e s t  p lus  
consideree come l a  negation pura e t  simple d 'une  dimension physique de l ' e t re  
humain. Leur union ou C h r i s t  est pour l e s  r e l ig ieuses  le  moyen de s 'ouvr i r  a 
a u t r u i  sans exception, e t  d'aimor l eu r  prochain d ' u n  amour t o u t  ns te rne l  (V. 22- 
23; Co11/31. 

Ces nouvelles conceptions e t a n t  ac-, l e s  soeurs doivent naintenant  l e s  
adapter  aux r6a l i tBs  z a l r o i s e s ,  de  manisre q u ' e l l e s  so ien t  c o a p r 6 h e ~ s i b l . e ~  par l a  
population z a i r o i s e  Sans son ensemble. C e t  aspect  p a r t i c u l i e r  52 l a  cantextual-  
i s a t i o n  n'en e s t  tou te fo i s  qu'd s e s  debuts e i  il e x i s t e  encore un i?czrt consider- 
a b l e  e n t r e  l a  t h k r i e  e t  l a  prat ique.  La preuve en e s t  l a  faqon ?one l e s  soeurs,  
en t a n t q u e  Zairoises ,  reaqissent  en face  do c e r t a i n s  aspects  im?o.rtants de l a  
v i e  c u l t u r e l l e  (V. 59) .  Certa ins  6vGnements qu i  s o n t ,  pour l a  so?iC:Q, des 
moments r i t u e l s  c r ~ ~ c i n u x  n 'on t  +$re de s i g n i f i c a t i o n  pour l e s  r l i j i e ~ 1 s s s :  ils 
ne concernent n i  l a  v i e  de  l a  communaut6 n i  les r e l a t i o n s  que c e t t e  derniere  
e n t r e t i e n t  avec l e  nonds ex te r i eur .  





6volution represente pour l a  v i e  r e l i g i euse  e t  on t  m i s  les l a l c s  en garde, avec 
d ' au tan t  p lu s  d ' ins is tance  qu ' e l l e s  se  son t  rendu ccunpte que ses e f f e t s  se fon t  
d63& s e n t i r  au s e i n  des communautes r e l i g i euse s  (V. 331 . 

- end - 
Refetence: PRO MUNDI V ~ A :  DOSSIERS, Revue Mensuelle - Avril, 1980. 

Progress Rewrt : 

The meetings held under the  above t i t l e  began with a decis ion of t he  Sedos 
Executive Committee i n  21st  March of 1980. 

A group of African members of in te rna t iona l  I n s t i t u t e s  a f f i l i a t e d  t o  Sedos meet 
from time t o  time together w i t h  a few representa t ives  of  t he  Sedos Executive 
Committee. The object ive  is t o  share  t h e i r  experiences of l i v ing  a s  members of 
in ternat ional  Congregations i n  t h e i r  own count r i es  and inc iden ta l ly  here i n  Rome. 
The long term objec t ive  is t o  iden t i fy  and analyce opportunit ies and problems 
a r i s i n g  from t h e  challenge of incul tura t ing o: incarnating t h e  re l ig ious  l i f e  
together with i t s  missionary o r  apos to l i c  dimension i n  the  d i f f e r e n t  peoples of 
the  African continent .  

The meetings normally take  place in  the Borgo Santo Sp i r i t o .  So f a r ,  t h e  at tend- 
ance has  been about t e n  t o  twelve persons. The present  Chairman is Father Benoit 
Kabongo, OMI. S r .  Sophie Kitoga, S.A.  of Regina Mundi is secre tary .  

African members of In te rna t iona l  I n s t i t u t e s  l iv ing  i n  Rome are cord ia l ly  invi ted  
t o  a t t end  t h e  meetings which a r e  naw beginning t o  deal  w i t h  spec i f i c  po in t s  on 
t h e i r  agenda. The meetings a r e  open t o  S i s t e r s ,  Brothers and P r i e s t s .  I f  you 
would l i k e  to a t t end  o r  know of o ther  African f r iends  who would wish to  a t tend 
please  contact  u s  here a t  Sedos, o r  S i s t e r  Sophie Kitoga, S.A. Tel.  94.20.568, 
o r  Fr. Benoit Kabongo, OMI.  T e l .  63.70.251. 

The l a s t  meeting of t h i s  group was he ld  on 26th March, 1981 

Progress Report: 

The meetings being held under t h i s  t i t l e  take place  a t  present  about once a 
month a t  t h e  Sedos o f f i c e .  The object ive  is t o  help  General Superiors o r  t h e i r  
Delegates who a r e  v i s i t i n g  count r i es  of Latin &r-ica by pooling up t o  date 
information on the  s i t ua t i on  i n  those countr ies  with pa r t i cu l a r  reference t o  the  
Churches the re  and t o  t he  work of members of Sedos I n s t i t u t e s .  The m e t i n g  a l s o  
aims t o  e laborate  concerted act ion where poss ible  i n  p a r t i c u l a r  s i t u a t i o n s  when a 
concerted approach could be useful ,  e i t h e r  i n  Latin America o r  among the 
Generalates. If you would l i k e  t o  at tcnd these consultat ions please contact  the 
Sedos off i ce .  
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