


SITlJ4TION IN EL SALVADOR l C O Y . ~ " I U F ~ I Q U ~  

(Le comuniquC suivante a Ct6 d i f fusee  p a r  1'Union des SupCrieurs 
Generaux a Rome pres  de tous  s e s  membres. En rapport  avec l ' a c t u e l l e  
controverse concernant l e s  a t t i t u d e s  e t  l e s  ac t ions  de l a  nouvelle 
Administration des  Etats-Unis au s u j e t  du Salvador, nous croyons 
u t i l e s  de par tager  c e t t e  p r i s e  de pos i t ion  avec un p l u s  l a r g e  publ ic .  
N.d.1.R.) 

(The following statement was c i r c u l a t e d  recen t ly  by t h e  Union of 
Superiors General i n  Rome t o  a l l  i ts  members. I n  view of t h e  present  
controversy concerning a t t i t u d e s  and ac t ions  of the  new administrat ion 
i n  U.S.A. r e l a t i n g  t o  E l  Salvador we consider it worthwhile t o  share 
t h e  statement with a wider audience. Ed).  

A lengthy statement has j u s t  been received from Nicaragua e n t i t l e d :  
"CHRISTIA~~S m THE INSURRECTION OF THE SALVADORAN PEOPLE" . 

Dated January 1,  the  statement was received i n  Nicaragua j u s t  before t h e  
insurrec t ion t h a t  began on January 10. I t  is published i n  t h e  name of t e n  
Catholic I n s t i t u t i o n s ,  among them C a r i t a s  of E l  Salvador, t h e  Conference of 
Religious Nen and Women, t h e  National J u s t i c e  and Peace Commission, the  Federa- 
t ion  of  Catholic Schools and t h e  Archdiocesan Pas to ra l  Council. 

Our J u s t i c e  and Peace Commission (USG & UISG) has  asked u s  t o  send you t h e  
following comuniqu6, which contains the main passages of t h e  statement. The 
f u l l  t e x t  may be consulted i n  our S e c r e t a r i a t .  

" A t  t h i s  moment the  Salvadoran people a r e  preparing f o r  an insur rec t ion  as 
t h e  l a s t  means t o  obta in  j u s t i c e  and peace t h a t  they have so  long des i red  and 
s o  o f t en  been denied", says  the  statement. " A s  Chr i s t i ans ,  Religious and P r i e s t s  
engaged i n  pas to ra l ,  educational  and s o c i a l  work, w e  too  wish t o  be with the  
people a t  t h i s  moment, recognizing the j u s t i c e  of t h e i r  cause and s t ruggle  and 
t h e i r  l eg i t ima te  r i g h t  t o  " insurrec t ion" .  

"For 50 years,  the  Salvadoran people have l ived  under se r ious ly  unjus t  
economic, s o c i a l  and p o l i t i c a l  s t ruc tu res" ,  it says. "Freedom of expression, the 
r i g h t  t o  vote,  and cons t i tu t iona l  protec t ions  have been viola ted .  The lawmaking 
system and t h e  administrat ion of j u s t i c e  have been corrupted". 

The statement c a l l s  i l l e g i t i m a t e  t h e  present  government, formed of an 
a l l i a n c e  of members of t h e  Chr i s t i an  Democratic pa r ty  and t h e  Mi l i t a ry  Forces. 
"It has t h e  support only of members of t h e  ol igarchy,  of t h e  s e o l r i t y  fo rces ,  
some of the  m i l i t a r y  and the  U.S. Government. The Salvadoran people r e j e c t  it 
and have formed democratic, popular and revoLutionary organizat ions t o  end the  
savagery and obta in  enduring peace and jus t i ce" .  

Under t h e  present  government, it says ,  secur i ty  forces ,  the  army and para- 
m i l i t a r y  groups have k i l l e d  sane 10,000 people i n  the  p a s t  year,  including 
Archbishop Oscar ROMERO, four p r i e s t s ,  th ree  U.S. nuns, a U.S. l a y  woman " 

missioner, many c a t e c h i s t s  and many o the r  f a i t h f u l .  Attacks were made aga ins t  
t h e  archdiocesan headquarters, the  Legal Aid o f f i c e ,  Centers f o r  Refugees, the  
Catholic Radio, p r i n t  shops, book s t o r e s ,  schools, r e c t o r i e s ,  r e l ig ious  houses 
and churches, says the  statement. 



I t  says t h e  coup of October 15, 1979, was t h e  l a s t  hope f o r  a peaceful 
so lu t ion  and proved unable t o  e f f e c t  it. "If t h e  common good does not  e x i s t  in 
E l  Salvador, i f  peaceful rou tes  have been constant ly  closed o f f ,  then we a r e  i n  
t h e  s i t u a t i o n  i n  which the Church a h i t s  t h e  r i g h t  of legi t imate  insurrect ion".  
The statement r e c a l l s  t h a t  Pope Paul VI i n  h i s  encycl ica l  POPUMRUM PROGRESS10 
allowed insur rec t ion  " i n  t h e  case of evident  and prolonged tyranny t h a t  se r ious ly  
a t t a c k s  the  fundamental r i g h t s  of t h e  person and harms t h e  common good of t h e  
country". 

The statement r e c a l l s  t h a t  Archbishop ROMERO wrote t o  President  Car te r  on 
February 17, 1980: " I t  would be un jus t  and deplorable t h a t  t h e  intromission of 
fore ign powers should f r u s t r a t e  the  Salvadoran people, r ep ress  them and keep 
them from deciding autonomously t h e  economic and p o l i t i c a l  course t h a t  our land 
should follow". It declares :  "The l1.S. has  no r i g h t  t o  meddle i n  the  des t iny  of 
E l  Salvador and determine i t s  f u t u r e ,  and l e s s  s t i l l  t o  support m i l i t a r i l y  t h e  
present  government". 

A s  Chr i s t i ans ,  we beg t h a t  the  insur rec t iona l  c o n f l i c t  be a s  humane a s  
possible",  say t h e  s igners .  "We beg t h a t  a l l  respect  t h e  laws of war, t h e  r i g h t s  
of t h e  c i v i l i a n  population and of t h e  combatants, t h e  immunity of churches, 
hcSg i t a l s  and refugees,  and t h a t  even in  t h e  armed c o n f l i c t  no one c o m i t  a c t s  01 
te r ro r i sm o r  murders f o r  vengeance". 

The statement ends with words of Archbishop ROMERO: "The c ry  f o r  l i b e r a t i o n  
of t h i s  people is a c ry  t h a t  r i s e s  t o  God and t h a t  nothing and no one can stop". 

San Salvador, January 1,  1901. 

- Archdiocesan CARITAS 
- Committee of Animators of the  Health Pas to ra l  Ministry (CAPS) 
- Confederation of Salvadoran Religious Men and Women (CONFRES) 
- Federation of Catholic  Schools - Archdiocesan Pas tora l  Council 
- National J u s t i c e  and Peace Commission 
- "Faith and Light" 
- Communities of Chr i s t i an  L i f e  
- Foundation o i  Promoters of Cooperation (FUNPROCM3Pl 
- Federat ion of Production Cooperative Associations of E l  Salvador 
- The B a p t i s t  Pssembly 
- The Movement of Chr i s t i an  Students  

Circular  l e t t e r  of the  Union of Super iors  General, Via d e i  Pen i t enz ie r i  19, 
00193 Rome. - end - 

The other  secu la r  fo rce  operat ing i n  the  Asian Continent,  a s  we mentioned,is 
t h e  Developnent Ideolcgy of a Western technocra t ic  type. This is t h e  model which 
some of t h e  so-cal led "f ree"  na t ions  of Asia (pa t terned according t o  Western 
Democracies and, paradoxical ly,  governed by t h e  p r iv i l eged  c l a s s )  invar iably  
follow. I t  i s  t h ~  su re ,  quick method of economic d e v e l o p e n t ,  t h e  sirme method 
t h a t  p r e c i p i t a t e d  a tfcL,;locracy i n  the  West. I t  is a spec ies  of modernization 
t h a t  imports a l l  t h e  comforts and a l l  t h e  problems of an i n d u s t r i a l  s o c i e t y  i n t o  
Asia. In  the  proc2ss vhct  s u f f e r s  most i s  the  r u r a l  cu l tu re  which preserves  
Asian r e l i g i o s i t y  by b2ir.g sus ta ined by it. 

Reference: Aloysius P i e r i s ,  s . j . ,  i n  Dialogue Vol. V I I  (1980) No. 2.  



- - - - - - - - 

FOURTH I N T E R A Y E R I C A N  C W F E R E N C E  OF AMERICAN S E L I G I O U S  

Santiago,  Chi le ,  Nou. 16-23, 1980 

(I1 s ' a g i t  de l a  q u a t r i h e  rencontre des  Su@rieurs Majeurs d1Am6rique 
du Nord e t  d 1 W r i q u e  Latine.  Les rencontres p W 8 d e n t e s  avaient  eu 
l i e u  au nexique en 1971, .3 Bogota en 1974 e t  .S Montreal en 1977. Sont 
membres de c e t t e  Conference: 

CRC - Conference Canadienne d e s  Religieux e t  Religieuses;  - 
- Conference des  Supgrieurs ntajeurs de ? t e l ig iew,  USA; 

LCWR - Leadership Conference des Rel ig ieuses ,  USA; - 
CLAR - Conference des  Religieux e t  Rel ig ieuses  d1Am6rique Latine.  - 

This  was t h e  four th  meeting of the Major Religious Superiors  of North 
and L a t i n  America. Previous meetings took place a t  Mexico i n  1971, a t  
Bogota i n  1974 and a t  Montreal i n  1977. The members of t h i s  con t inen ta l  
conference a re :  

CRC - Canadian Religious Conference of men and women; - 
CMStI - Conference of Major Super iors  of Men, USA: - 
LCWR - Leadership Conference of Women Religiorrs, USA; - 

- Conference of La t in  American Religious,  men and women. Ed).  

POINTS FRON THE CONFERENCE 

I t  is t o  be expected t h c t  a @.eetir.q representing t h e  i n t e r e s t s  of Religious 
from Northern Canada t o  t h e  southern p a r t s  of Lat in  America would examine p o i n t s  
on which they agreed and on which they d i f f e r e d .  Their  f ind ings  have consider- 
ab le  importance f o r  mission today i n  the  Americas. 

AUIong t h e  first p o i n t s  on which t h e  whole Conference converged was t h e i r  
p r e f e r e n t i a l  opt ion  f o r  t h e  poor even though t h e  p r a c t i c a l  working out  of t h i s  
preference d i f f e r e d  between the  Northern and Southern p a r t s  of t h e  cont inent .  

The Conference a l s o  made t h e  po in t  formally t h a t  i n s t i t u t i o n a l i z e d  violence 
l eads  t o  v io lence  of o the r  kinds.  Ef fec t ive  ac t ion  by r e l i g i o u s  a r i s i n g  from 
t h i s  twofold r e a l i t y  i s  d i f f i c u l t  i n  p rac t i ce .  

Religious women from the  U.S.A. i n  p a r t i c u l a r  were i n s i s t e n t  on t h e  need t o  
a t t a i n  equa l i ty  f o r  t h e  sexes i n  the  c i v i l i a n  and e c c l e s i a l  worlds. 

The Conference noted t h a t  while r e l a t i o n s  with B i s h o ~  were exce l l en t  i n  
some coun t r i e s  they were not  so good i n  o the r s  and t h i s  l e d  t o  a number of 
d iscuss ions .  



J O I F T  RESOLVTIONS O F  THE CONFERENCE 

In p u r s u i t  of our g lobal  v i s ion  of f a i t h  and our p r e f e r e n t i a l  option f o r  t h e  
poor, t h i s  IV InterAmerican Conference of Religious recommends t o  t h e  four  
p a r t i c i p a t i n g  Conferences the following: 

1. That research on s o c i a l ,  theologica l  and s p i r i t u a l  quest ions comon t o  
a l l  r e l i g i o u s  of t h e  Americas be shared and, where poss ib le ,  i n i t i a t e d  
by a l l  four  Conferences. 

2. That an ongoing network of communications be es t ab l i shed  among t h e  four  
Conferences incorporat ing:  

- p r a c t i c a l ,  act ion-oriented information; 
- r e f l e c t i v e ,  research-oriented symposia, task  fo rces ,  publ ica t ions ,  

e t c . ;  and 

That a s p e c i a l  commission be convened t o  prepare .a  b a s i c  working paper 
a t  l e a s t  one year i n  advance of t h e  V interAmerican Conference. 

3.  That t h e  a c t i o n s  of r e l i g i o u s  Conferences of coun t r i e s  i n  c r i s i s  be 
supported by a l l  Conferences of r e l i g i o u s  i n  the  Americas, f o r  example: 

- t h a t  this support be given a t  t h e  present  time t o  t h e  countr ies  of 
Central  America and the Carribean experiencing c r i s i s ;  and 

- t h a t  the p u b l i c i t y  concerning our j o i n t  concerns be made pan- 
American i n  s e l e c t  cases .  

4. That information sharing and common a c t i o n  be increased concerning 
i n j u s t i c e s  i n  our cot in t r ies  o r  o t h e r  p a r t s  of the  world. 

5. That each Conference commit i t s e l f  t o  an open-minded search f o r  the 
mul t ip le  ways i n  which women a r e  exploi ted  and marginalized i n  s o c i a l ,  
c i v i l  and e c c l e s i a s t i c a l  s t r u c t u r e s  of t h e i r  respect ive  countr ies ;  and 
t h a t  in  t h i s  p u r s u i t  each Conference attempt t o  understand t h e  connect- 
ions between mi l i ta r i sm,  classism, poverty, : t h e  submission of women 
i n  a male-dominated soc ie ty .  

- end - 

Reference: DSG Circular  l e t t e r  and CMSM News - November-December 1980. 

mammurmnnn 

Luisa, who has been responsible f o r  t h e  p a s t  four years  f o r  the  p r i n t i n g  
and dispatching of t h e  Sedos Bul l e t in ,  has l e f t  Sedos to r e j o i n  her  son i n  
South Africa.  The surroundings w i l l  not  be e n t i r e l y  new t o  her  a s  she l i v e d  
f o r  many yea r s  already i n  t h a t  cont inent .  Here i n  Sedos use w i l l  m i s s  her 
competence and experience and e s p e c i a l l y  her  comand of so  many languages! 
ble wish he r  every happiness i n  the years  ahead. 



F A J T H  AND PEOPLE'S STRUGGLE FOR F U L L  HUMAN DEVELOPYENT 

V T H  A S I A N  M E E T I N G  OF R E L I G I O U S  
- - 

Ragama, S r i  Lanka, October 1980 

(CommencBe en  1971, l a  Rencontre des Religieux d'Asie (AMOR) a  tenu 
s a  c i n q u i a e  r6union d Tewatte Retreat  House, Ragama, S r i  Lanka, du 
20 au 30 octobre 1980. Soeur Emiliana Vi l legas ,  icm., Q t a i t  pr6sente 
8 .  c e t t e  rencontre de Tewatte. Au cours d'une recente v i s i t e  d Rome, 
e l l e  partagea avec s e s  soeurs de Marie-Immaculee l ' exper ience  qu i  f u t  
l a  sienne l o r s  de c e t t e  rencontre. Les l ignes  qui  suivent  presentent  
l e s  r e a l i s a t i o n s  e t  l e s  d i r e c t i v e s  d ' ac t ion  adoptQes  enda ant c e t t e  
rencontre. N.d.1.R.) . 
(Star ted  i n  1971, t h e  Asian Meeting of Religious (AMOR) held i t s  f i f t h  

meeting a t  Tewatte Retreat  House, Ragma, S r i  Lanka, October 20-30, 
1980. S r .  Emiliana Vil legas,  i c m . ,  was present  a t  the  recent  meeting 
i n  Tewatte. While on a recent  v i s i t  t o  Rome she shared her experience 
of the meeting with her s i s t e r s  of t h e  Immaculate of Mary. The 
following is the statement of the  Real iza t ions  and Direct ion f o r  
Action adopted a t  t h e  meetinq. Ed).  

We, t h e  p a r t i c i p a n t s  of RMOR V from twelve countr ies  of Asia and Aust ra l ia ,  have 
prayerful ly  del ibera ted  and searched f o r  OUR MISSION TODAY wi th in  t h e  Asian 
r e a l i t y  w i t h  t he  theme FAITH PEOPLE'S STRUGGLE FOR FULL HUMAN DEVELOPMENT. 
I n  t h i s  context of our r e l ig ious  conunitment we have rea l i zed  t h e  following: 

- t h a t  t h e  vas t  majority of Asian people a r e  suffer ing from subhuman condi t ions  
caused by i n j u s t i c e  and exp lo i t a t ion  by those who monopolize and control  t h e  
world 's  power and wealth; 

- t h a t  these  condi t ions  p e r s i s t  due t o  t h e  s t rong support of and t ie-up with the  
l o c a l  e l i t e  i n  our countr ies  a s  shown in  our ana lys i s  of the  s i t u a t i o n s  of the  
t b i l i n g  masses which include t h e  t e a  p lan ta t ion  workers, t h e  peasants ,  t h e  
i n d u s t r i a l  workers, the  coa l  miners, the  fishermUn, t h e  women, the youths, t h e  
minority groups, e t c  . ; 

- t h a t  most of our services  do not s t r i k e  the r o o t s  of the needs and asp i ra t ions  
of our people t o  be f u l l y  human and f r e e  from economic and p o l i t i c a l  c lu tches  
of the  world powers: 

- t h a t ,  throuq?lout Asia, the re  is r ichness i n  t h e  p l u r a l i t y  of r e l ig ions  and 
races, but the d i f ferences  ensuing from t h i s  are made use o f  by the mighty and 
powerful of the world t o  strengthen t h e i r  foothold: 

- t h a t  the church herse l f  i s  not s u f f i c i e n t l y  incarnated i n  the Asian r e a l i t y  and 
f inds  herse l f  caught up with t h e  i n t e r e s t s  of the  loca l  and world e l i t e  so t h a t  
her  presence with the  poor, deprived and oppressed becomes vague and ambiguous. 

Our commitment i n  f a i t h  compels us t o  take s t e p s  t o  o r i e n t  ourselves and our 
services  towards j u s t i c e  and t o t a l  l i b e r a t i o n .  

We have t o  progressively s h i f t  our se rv ices  to  t h e  poor, deprived and oppressed. 
Our apwstolate i n  the  f i e l d s  of education, heal th ,  and s o c i a l  services  have t o  be 
made e f fec t ive  f o r  the cause of the l i b e r a t i o n  of t h e  exploi ted  groups of our 
people. 



Our r e l i g i o u s  p r a c t i c e s  and our l i t u r g y  have t o  r e f l e c t  our p a r t i c i p a t i o n  i n  t h e  
peop le ' s  s t rugg le  f o r  f u l l  l i f e ,  i f  they are t o  be t h e  expression of the  paschal 
mystery. Our l i f e  s t y l e  must be simple, r e l a t i v e  t o  t h e  l i v i n g  condit ions of 
our people. 

Our formation, bes ides  what it i s  now, has t o  be geared toward preparing r e l i -  
gious t o  respond t o  t h e  v ic t ims of s t ruc tu red  inhuman s i t u a t i o n s  through the 
process of mutual conscient iza t ion  resu l t ing  i n  conversion and s o c i a l  transfonn- 
a t ion .  

Through involvement and r e f l e c t i o n ,  we discover the  prophetic  r o l e  of t h e  
Eucharist .  Our involvement with t h e  people means t h e  readiness  to  be broken 
together  i n  Chr i s t .  The s t rugg le  f o r  freedan and f u l l  l i f e  within ourse lves ,  i n  
our communities, i n  t h e  i n s t i t u t i o n a l  church and with t h e  people a re  t h e  groan- 
ings  of the  S p i r i t  f o r  a new c rea t ion .  

In a l l  these ,  we f i n d  our s t r eng th  i n  C h r i s t ,  whose stand f o r  t h e  poor i s  c l e a r  
and undeniable. 

The p a r t i c i p a n t s  i n  AMOR V 
October 30, 1980 
Ragama, S r i  Lanka 

Reference: FOCUS, Volume 11, no. 2 ,  February 1981. 

- end - 

Developnent Ideology in A s i a :  The o ther  secu la r  fo rce  opera t ing  i n  t h e  Asian 
Continent,  a s  we mentioned, is t h e  Developnent 

Ideology of a Western technocra t ic  type. This  is the model which some of t h e  
so-cal led "f ree"  na t ions  of Asia (pa t terned according t o  Western Democracies and, 
paradoxical ly,  governed by the p r iv i l eged  c l a s s )  invar iably  follow. I t  i s  t h e  
s u r e ,  quick method of economic developnent, t h e  same method t h a t  p r e c i p i t a t e d  a 
technocracy in  t h e  West. I t  i s  a species  of modernization t h a t  imports a l l .  t h e  
comforts and a l l  t h e  problems of an i n d u s t r i a l  soc ie ty  i n t o  Asia.. Ln t h e  process 
what s u f f e r s  most is the  r u r a l  c u l t u r e  which preserves Asian i e l i g i & s i t y  by being 
sus ta ined by it. 

No r e l i g i o u s  p e r s e a t i o n  under a Marxist regime could compare with the  sub t l e  
undermining of Asian r e l i g i o s i t y  t h a t  a technocra t ic  development generates i n  
our cu l tu res .  In  f a c t ,  Marxist Socialism might a t  least p u r i f y  r e l i g i o n  of i ts  
i n s t i t u t i o n a l  a l l i a n c e s  with powers t h a t  c r e a t e  poverty,  while t h e  developnent 
ideology only weakens r e l i g i o n  by i n s t a l l i n g  Clammon, t h e  Anti-God, a s  the  ob jec t  
of worship. 

Fur ther ,  Marxism, though a Western secu la r  ideology, has become a r e l i g i o u s  
surrogate  i n  sane Asian countr ies  through a process of indigeniza t ion ,  but  t h e  
technocra t ic  development of A s i a  a s  it is taking p lace  now, has only continued 
t h e  e a r l y  colonial ism of t h e  West by fu r the r ing  t h e  F i r s t  World's encroachment 
i n t o  the  Third.  Hence, i n  our opinion, i n  Asia the re  have been severa l  p ra i se -  
worthy at tempts t o  combine Religion with Socialism, pur i fy ing both,  s o  t h a t  t h e  
S o c i a l i s t  opt ion  i s  given a r e l i g i o u s  motivat ion and r e l i g i o n ,  a S o c i a l i s t  
dimension. 

Reference: A. P i e r i s ,  S.J.  i n  DIALOGUE, No. 2 ,  Vol.VI1, May-August 1980. 



L ' I ~ ~ T E ~ P ~ ~ T A T I C ~ ~  nE L4 B I B L E  OANS CIUELnUES 

par  Carlos Mesters 

(Mester 's a r t i c l e  r a i s e s  the po in t  t h a t  the message t h a t  God wants t o  
communicate through the  Scr ip tures  can be heard and received without 
dependence on s c i e n t i f i c  exegesis  and sophis t ica ted  knowledge of the 
background of the Bible. I n  f a c t ,  the p o s s i b i l i t y  of acquiring such 
knowledge is ruled out f o r  the vas t  majority of people. Obviously, 
i n  the case of the "poor and deprived and oppressed" of t h i s  world, 
such educational  luxur ies  a r e  unat ta inable .  The Word of God addresses 
i t s e l f  primari ly i n  the  context  o f  t h e i r  l i v e s ,  personal and communal. 
The t r u t h  of the  Word of God i s  a t t a ined  pr imar i ly ,  not by means of 
knowledge extraneous t o  t h e  t e x t ,  but  when it is l i s t e n e d  t o  and 
received "a l a  lumiBre de l a  fo i " .  Ed). 

On m'a demand6 que c e t  a r t i c l e  a i t  pour cadre de reference l e  t e x t e  de  Mc 6, 45- 
52. Comme j e  n ' a i  aucune information concrdte su r  l a  manisre dont l e s  gens des  
comunautes de  base i n t e r p r e t e n t  ce t ex te ,  j e  p u i s  seulement p a r l e r  un peu du 
regard avec l eque l  ils l i s e n t  c e s  t e x t e s  e t  dec r i re  l e  cl imat dans lequel s e  
f a i t  l e u r  in te rp re ta t ion .  

Les d i f f i c u l t &  que souleve l e  t e x t e  ee  i?arc v a r i e n t  de  continent  a continent  e t  
dGpendent, en grande p a r t i e ,  de l a  cul ture  du neuple q u i  lit l e  t e x t e .  J e  pense 
que le  choix du t e x t e  de !lc 6 ,  45-52 a 6 t 6  suggerd par une s i t u a t i o n  orl l ' i n t e r -  
~ r & t e  dialcque avec un peuple secu la r i s6  qui  a  de  graves object ions  contre  ces  
t e x t e s ,  e t  a l o r s  n 'accepte  pas que quelqu'un puisse  marcher sur l e s  eaux ou 
calmer l e s  vents .  !4ais, en Pmdrique l a t i n e ,  l ' i n t e r p r e t e  ne dialogue pas avec 
un peuple s6cularisi.  ou non crovant, mais avec un peuple profondement re l ig ieux  
e t  croyant q u i  v i t  dans des condit ions de non-home, Peuple exploi td ,  t r d s  
souvent avec l ' appu i  t a c i t e  de s a  propre Eglise.  En Rm6rique l a t i n e ,  l a  c r i s e  de 
l a  f o i  n e  v ien t  pas, en premier l i e u ,  de l a  s i .cularisat ion,  mais de l ' a spec t  
machiavelique e t  diabolique da l 'oppress ion,  provoqu6e en grande p a r t i e  par  des 
nat ions  e t  des personnes q u i  se  c' isent chret iennes,  e t  maintenue au nom d'une 
c i v i l i s a t i o n  q u i  se proclame elle-m6me "occidentale e t  chr&tienneV'.  J e  pense 
donc que s i  l e  choix de ce t e x t e  a m i t  Bt6 f a i t  en fonction de l a  s i t u a t i o n  dans 
l aque l l e  v i t  l e  peuple des  communaut6s de base dlAmerique l a t i n e ,  ce n ' e s t  pas  d 
l u i  *'on se s e r a i t  arrBt6.  Peut-dtre aurai t-on pris l e  t e x t e  du chameau q u i  ne 
parvient  pas a Gasser par l e  t rou  d'une a i q u i l l e .  .. 
Egalement, i c i ,  au Brds i l ,  les d i f f i c u l t e s  que souleve l e  t e x t e  de Marc va r ien t .  
Cela depend de l a  personne q u i  lit l e  t ex te :  quelqu'un appartenant aux c l a s s e s  
elev&es,  ou quelqu'un du p e u ~ l e ,  mais q u i  ne p a r t i c i p e  pas d l a  v i e  des commun- 
aut6s de base, ou encore un responsable de l a  pas to ra le  d e j a  ~ l u s  habitue a 
r i f l C c h i r  cr i t iquement sur  l a  r e a l i t 6  soc ia le ,  ou miew encore l e s  gens qui fon t  
p a r t i e  eux-mdmes de c e s  communaut6s. 



11. LE PEUPLE DES COMMUNAIJTES DE BASE FACE AU TEXTE DE MARC 

Dans sa grande major i t6 ,  c e  peuple es t  pauvre ou, pour mieux d i r e ,  est  rendu 
pauvre par  l e  s y s t h e  c a p i t a l i s t e  q u i  l 'opprime. Ces pauvres, c e  son t  l e s  
paysans, l e s  ouvr ie r s ,  l e s  hab i t an t s  des banl ieues ,  des  grandes v i l l e s ,  l e s  
pecheurs, l e s  bo ias - f r i a s ,  les r e t r a i t e s ,  l e s  dornes t iqes ,  l e s  blanchisseuses,  
les p e t i t s  marchands. Pace d l a  Bible ,  l a  menta l i t6  de ces  gens n ' e s t  pas  
(encore) s6cularisi.e.  Pour eux, l a  Bible e s t  l a  Parole de DieU q u i ,  aujourd 'hui ,  
l e u r  t r ansne t  son message. Ce t t e  f o i  impressiome l e  regard de ces  gens e t  
conditionne t o u t e  l e u r  in te rp r6 ta t ion .  

Des t ex tes  come c e l u i  de Yc 6 ,  45-52, i ls  l e s  acceptent  tou t  naturellement 
e t  prennent devant eux une a t t i t u d e  d 1 i n t e r p r 6 t a t i o n  tres semblable d c e l l e  des  
Pgres. 11s ne s ' a r r e t e n t  pas au t e x t e  en s o i  n i  au f a i t  na r r8  par  l e  t e x t e ,  rnais 
l e  t e x t e  ou l e  f a i t  devient  po in t  d'appui e t  de depar t  pour une ddcouverte d'un 
sens f u t u r  c p i  a  quelque chose d v o i r  avec l e u r  v i e  aujourd 'hui  e t  avec l a  
s i t u a t i o n  dans l aque l l e  i l s  vivent .  

En d i scu tan t  l e  t e x t e ,  l e  peuple d i scu te ,  en m&ne temps, s a  propre r e a l i t & ,  sans 
f a i r e  beaucoup de d i s t i n c t i o n s  n i  su r  l a  mdthoaologie n i  s u r  l e  contenu. 

L ' h i s t o i r e  b ib l ique ,  sans cesse r  d ' e t r e  h i s t o i r e ,  devient  symbole du miroi r  de l a  
r e a l i t 6  a c t u e l l e  v6cue par  l u i  dans sa  communaut8. V i e  e t  Bible s e  melent. I1 
y  a  une ' in te r f6 rence  e t  une i l luminat ion  mutuelles .  

Voici quelques e x e ~ p l e s  q u i  r6velent  l e  cl imat  dans lequeL l e  peuple des comun- 
aut6s de base lit e t  i n t e r p r s t e  des  t e x t e s  c o m e  c e l u i  de  Mc 6 ,  45-52. 

1.  Dans une sess ion  b ib l ique  de paysans, q u i  a  eu l i e u  d  Goids, l e s  gens s e  
sont  demand6 quel  pouvait avoi r  6 t6  l ' a n g e  q u i  l i b e r a  P ie r re  d s  s a  prison (Ac 12,  
1 -17) .  Deux i n t e r p r 6 t a t i o n s  on t  6 t 6  propos6es. La premiPre de PI. Jose .  I1 a  
d i t :  " J 1 6 t a i s  malade e t  j e  me d i s a i s :  'Ce n ' e s t  pas poss ib le  que c e t t e  maladie 
nlem.Mche de p a r t i c i p e r  5 l a  sess ion  de Bible! '  La maladie e t a i t  pour moi une 
p r i son  q u i  me r e t e n a i t  a l a  chambre. l lais  j ' a i  vu que l a  maladie m'a a ide  d 
v o i r  l e  nomhre de personnes q u i  m'aimaient bien, c a r  j e  n ' a i  jamais vu t a n t  de 
monle chez noi .  I1 y a v a i t  auss i  beaucoup de gens dans l a  maicon de P i e r r e .  
Jusqu'au pere Henrique q u i  e s t  venu me v i s i t e r .  I1 a  par16 avec rnoi. Aprgs son 
dgpart ,  j ' a i  commence d me s e n t i r  bien;  j e  me s u i s  lev6 e t  j e  s u i s  venu d l a  
reunion. S i ,  maintenant, nous Btions au temps de  l a  Bible ,  l e s  gens d i r a i e n t :  
c ' ? s t  un anqe Be Dieu q u i  m'a l i b e r e  de l a  maladie. E t  q ' a  6 t 6  l a  m a e  chosel" 
La seconde pxpl ica t ion  a  6 t 6  donnee par r4ne Maria. E l l e  a  d i t :  "Quand dom Pedro 
CnsaldZIiqa a  6ti: a r rS t6  chez l u i ,  personne ne l ' a  su .  I1 n ' y  a v a i t  pas de 
commllnication. Sept  p o l i c i e r s ,  b ien  arm6s, s u r v e i l l a i e n t  l a  maison. 11s ne 
l a i s x i e n t  personne e n t r e r  ou s o r t i r .  Exactement comme dans l a  prison de P i e r r e  
de l a  Bible. iilais une f i l l e t t e  e s t  e n t r e e .  Personne n 'a  f a i t  a t t e n t i o n  d e l l e .  
Une simple f i l l e t t e ,  avec des savates  aux p ieds .  E l l e  e s t  s o r t i e  de l a  pr ison 
avec an b i l l e t  de dom Pedro e t  e s t  a l l d e  directement au  champ d ' av ia t ion ,  a  pay6 
l e  vo:r;ge jusqu'd Goiania e t  a  pr6venu l e s  dveques q u i  y  Q t a i e n t  r6unis .  Ceux-ci 
s e  son t  hSt6s d ' a g i r  e t  on t  obtenu l a  l i b e r a t i o n  de dom Pedro. La f i l l e t t e  a v a i t  
6 t i  l ' ange  de Dieu q u i  f i t  tomber l e s  por tes  de l a  pr ison de Pier re!"  

2. Dans l a  banlieue de Recife, une dame, membre d'une communaut6 de base,  f u t  
a r r & t 6 e  e t  3cti.e dans un c a r  de po l i ce .  E l l e  e u t  tres peur e t  se  m i t  d p r i e r :  
"Jesus,  j ' a i  pe,lr. J e  s u i s  capable de t r a h i r  mes f r e r e s ,  car  s i  grande e s t  ma 
paur. Wais l 'Evangi le  d i t  que nous ne devons pas a v o i r  peur quand on nous t r a f n -  
c r x -  devznt l e s  trihunaux. I1 d i t  a u s s i  de ne pas  se  pr6occuper des p a r o l e s  d 
d i r e  au reprgsentant  de l a  po l i ce .  Alors,  aide-rnoi d  vaincre n'-. p?ur e t  p a r l e  
pour rnoi!" La p%r, cependant, augmentait. E l l e  a r r i v a  au poste de po l i ce  
trenlblent <a t o r s  s e s  membres. E l l e  e n t r a  t e r r i f i e e .  Mais quand l e s  por t e s  de 



l a  piece oP s e  t rouva i t  l e  d616qu6 de l a  pol ice  s ' ouvr i ren t :  "Une fo rce  m e  f i t  
me l ever ,  raconte-t-el le .  La peur d isparut  e t  l e s  paroles  qu i  s o r t i r e n t  de m a  
bouche e t a i e n t  s i  j u s t e s  que j ' e n  6 t a i s  dans l ' admira t ion de moi-m&e. J ' a i  
remercie Jesus ,  parce que j ' a i  c o m ~ r i s  que l a  parole de 1'Evangile e t a i t  l a  
v e r i t e  meme !" 

3 .  Pres de Linhares, dans une p e t i t e  communaute de paysans tres pauvres, on l u t  
l e  t e x t e  q u i  i n t e r d i t  de manger de l a  viande de porc. Les gens p resen t s  B l a  
rdunion demanderent: "Que DieU veu t - i l  nous d i r e ,  5 nous, aujourd 'hu4par  ce 
texte?"  11s d i scu te ren t  ce s u j e t  e t  en arriv2.rel.t a l a  conclusion: "par ce 
t e x t e ,  Dieu veut nous d i r e  que nous, aujourd'hui,  nous devons manger de l a  
viande de porc l"  L'akgument employe f u t  l e  suivant : "Dieu s e  preoccupe,avant 
t o u t ,  de l a  v ie  e t  de l a  san te  de son peuple. O r ,  l a  viande de porc, quand e l l e  
n ' e s t  pas  bien t r a i t 6 e .  peut  rendre malade e t  p r o x q u e r  l a  mort. C ' es t  pourquoi, 
au temps de l a  B i b l e ,  Dieu a d6fendu au peuple de manger de l a  viande de porc. 
Nais, aujourd 'hui ,  nous savons comment t r a i t e r  c e t t e  viande. E l l e  ne n u i t  p lus  
a notre  sante.  De p l u s ,  c ' e s t  l a  seu le  viande que nous ayons a manger. S i  nous 
ne mangions pas c e t t e  viande, nous por ter ions  pre judice  d l a  v i e  e t  l a  sant6  
de nos enfants .  Aussi, aujourd'hui devons-nous maager l a  viande do porc. C 'es t  
pour Btre  f i d d l e  a Dieu!" 

4. Dans une reunion des communautbs, tenue 2 Joao Pessoa, une o w r i i r e  de Sao- 
Paulo a comment6 l a  premidre l ec tu re  de l a  messe q u i  p a r l a i t  du c r i  du peuple 
( c f .  Ex 2 ,  23-25) .  E l l e  d i t :  "La Bible d i t  quo Dieu entend l e  cri du peuple; 
e l l e  ne d i t  pas  q u ' i l  entend l a  p r i e r e  du peuple. Cela ne veut  pas d i r e  qu'on n e  
d o i t  pas p r i e r .  Cela veut d i r e  que nous devons imi ter  Dieu. Beducoup t r a v a i l l -  
en t  pour que l e  peuple, d 'abord,  p r i e  e t  en t re  dans une comvnaut8. C ' e s t  seule- 
m e n t  ensu i t e  q u ' i l s  vont entendre son c r i .  'lais moi j e  trouve que notre  t r a v a i l  
d o i t  d 'abord s 'adresser  au peuple q u i  souffre e t  n leure ,  e t  son c r i  d o i t  monter 
jusqu'a nos o r e i l l e s l "  

5. D a n s  un b idonv i l l e  de Recife, une femme a d i t  i' une r e l i g i e u s e :  "Aujourd'hui, 
ma soeur. Dieu e s t  passe dans m a  maison!" La soeur demande: "!!ah commentPm 
El le  repondit:  "Je n 'avais  pas  d ' a rgen t  pour payer l e  rernede necessaire a ma 
p e t i t e  f i l l e  qui  e s t  malade. Une vois ine  a g a q  6 l ' a r g e n t  en lavant  l e  l inge  
t o u t e  une semaine. Cela a f a i t  cent  cruzeiros.  E1.Le m'z t o u t  ionnd pour que j e  
puisse acheter  l e  medicament. Ce ne peut d t r e  que Dieu, n 'es t -ce  pas?" 

Ces i n t e r p r e t a t i o n s ,  s i  simples et  si v r a i e s ,  t a n t  de l a  Bible que de l a  v ie ,  
rdvSlent quelque chose de l ' a t t i t u d e  du peuple des comm~!nautds quand il s ' a g i t  
d ' in terprGter ,  e t  montrent a u s s i  avec quels  yeux il lit e t  i n t e r p r e t e  des  t ex tes  
come c e l u i  de !blc 6 ,  45-52. Dans c e t t e  rnanigre d ' i n t e r p r e t e r ,  t r o i s  points  s e  
detachent q u i  doivent S t r e  analyses de p lus  nrds  e t  qu'on peut r 6 s m e r  sous l e s  
t r o i s  t i t r e s  suivants:  l i h e r t 6 ,  f a m i l i a r i t 6  e t  f j d 6 l i t 6 .  

111. POINTS Q U I  ORIENTEITT L'EXE(XSE POPULAIRE 

1. Liber t6  en face  du t e x t e  b lb l ique  

Les gens des communaut6s de  base manifestent une grande l i b e r t d  face  au t e x t e  
b ib l ique .  I,e fondement de c e t t e  l i b e r t P  n ' e s t  pas l e  f r u i t  d'un raisomement 
f a i t  par  quelque s p e c i a l i s t e  de l a  pas to ra le  p lus  i n s t r u i t ,  n i  l e  r e s u l t a t  d'une 
recherche l i t t e r a i r e  enseign6e par quelque exCggte(et ce nn pour ra i t  d t r e ,  
puisque beaucoup sont  analphabdtes! 11s ne comprannc.nt pas  nos raisonnements q u i  
appartiennent d une a u t r e  c u l t u r e ) .  Dans l e s  exemwles r e l a t d s ,  c e t t e  l i b e r t 6  
appara i t  c o m e  l e  f r u i t  quas i  nature1 d'une expdrionce v6cue. Les au t res  groupes 
populaires,  oii n ' e x i s t e  pas  c e t t e  experience communautaire e t  l i b e r a t r i c e  de l a  
f o i ,  ont tendance a s ' e n  t e n i r  a " l a  l e t t r e "  du t e x t e  e t  tocbent dans un fonda- 
mentalisme 6 t r o i t .  



Par elle-m&e, l a  Bible ne s u f f i t  pas  d produire c e t t e  liberte. Par e l l e - m h ,  
e l l e  peut  seulement Bchauffer l e  coeur ( c f .  24, 32). Pour que l a  Bible puisse  
l i b e r e r  son sens, il f a u t  une nouvelle txperience de v i e ,  une e x e r i e n c e  de 
Resurrection ( c f .  LC 24, 28-30). Alors seulement l e s  yeux s 'ouvrent  ( c f .  LC 24, 
311, e t  l e  peuple commence d en t revo i r  l e  sens de  l a  Bible pour s a  v i e .  

c e t t e  l i b e r a t i o n  d e  l a  pr ison de  l a  l e t t r e ,  a p a r t i r  d'une e x e r i e n c e  vecue, e s t  
l e  premier pas dans un long processus q u i  s'amorce. Pa r fo i s ,  l e s  respansables 
de l a  p a s t o r a l e  ne s e  rendent pas  compte de  l ' impartance de  c e  premier pas. 
Plus r a t i o n n e l s  dans l e u r s  preoccupations, i ls  essa ien t  de  l i b e r e r  l e  peuple de  
l a  pr ison de l a  l e t t r e  au moyen de  quest ions sur  l ' h i s t o r i c i t e :  "Cela e s t - i l  
meme a r r i v e ?  L'ange e s t - i l  e n t r e  dans l a  pr ison de  Pier re?  J e s u s  a - t - i l  
vraiment march6 su r  l e s  eaux?" Ces quest ions son t  impartantes, mais ne sont  pas 
l e s  p lus  importantes pour que s e  decLenche l e  processus d ' i n t e r p r g t a t i o n .  

I1 e s t  beaucoup p lus  important d e  f a i r e  a t t e n t i o n  d deux choses qu i  c reen t  dans 
l e  peuple c e t t e  l i b e r t e  f ace  au t e x t e  b ib l ique:  1) l a  va leur  de symbole q u i  s e  
t rouve dans l a  v i e  e t  dans l e s  f a i t s :  2) l e  cheminement global  de l ' l g l i s e  
p a r t i c u l i e r e  B l aque l l e  a p p a r t i e m e n t  ~ e s  communaut6s. En ce qui  touche l a  
valeur symbolique, l e s  ques t ions  autour de  l ' h i s t o r i c i t e  n'occupent pas l a  
premiere p lace  dans l e s  p r k c u p a t i o n s  des  gens des  c m u n a u t e s  de  base.  Les 
exemples rappor tes  montrent q u ' i l s  acceptent  l e  t e x t e  de  Hc 6 ,  45-52 sans 
p r o b l h e ,  c e  qu i  ne s i g n i f i e  pas q u ' i l s  l ' a c c e p t e n t  au pied de l a  l e t t r e .  
L ' i n t e r p r e t a t i o n  de  l ' ange  q u i  appara i t  dans l a  pr ison en e s t  une preuve. Wous 
q u i  sommes d 'une c u l t u r e  p l u s  r a t i o n n e l l e ,  nous decouvrons l a  va leur  de sjmbole 
aprPs un long processus de d&oythisatio.>. Pour l e  peuple, l e  symbole e s t  une 
dimension r e e l l e  de sa  v ie .  Par une i n t u i t i o n  non r e f l e c h i e ,  il p e r ~ o i t  l a  
va leur  symbolique des  f a i t s  rapport& par l e s  t e x t e s ,  puisque c ' e s t  avec ces  
m h e s  yeux q u ' i l  i n t e r p r e t e  l e s  f a i t s  d e  s a  propre v ie .  E t  i c i  il convient de 
d i r e  que l ' e x p l i c a t i o n  symbolique des f a i t s  n ' e s t  pas t o u ~ o u r s  l e  f r u i t  d'une 
conscience naive, a -c r i t ique  ou p resc ien t i f ique .  Le peuple lui-m&ne commence 
deja  a percevoir  que t o u t  ne peut pas  S t r e  explique d'une maniac symbolique. 
Dans une reunion de  quatre-vingt-dix paysans, l a  p lupar t  analphabetes, e u x - m a s  
on t  souleve l a  quest ion:  "Comment l e r  gens saven t - i l s  quand un t e x t e  d o i t  
s ' expl iquer  au pied de l a  l e t t r e  e t  quand i l  ne d o i t  p a s  l U B t r e ? "  Apres l e s  
reunions de groupes, 013 i ls  on t  d iscutd  c e t t e  quest ion,  i l s  o n t  donne l a  reponse 
suivante:  "Le t e x t e  ne d o i t  p a s  e t r e  p r i s  au pied de l a  l e t t r e :  1)  quand il 
n ' a  pas  de  rapport  avec l a  r e a l i t 6  que v ivent  l e s  gens; 2) quand Jesus  commande 
de changer a cause du precepte de l'amour." 

L ' au t re  f a c t e u r  q u i  engendre dans l e  peuple c e t t e  l i b e r t 6  en face du t e x t e  
biklbque, c ' e s t  l e  cheminement global  de 1 'Eg l i se  p a r t i c u l i e r e  a l aque l l e  appart- 
iennent  l e s  communautes de  base. Ce qui nous a m h e  au second p o i n t .  

Ces exemples d ' i n t e r p r e t a t i o n  popula i rs  revelent  une f a m i l i a r i t 6  avec l e  t e x t e  d e  
l a  Bible.  Ce n ' e s t  .nas l a  f a m i l i a r i t 6  de  qu i  co rna f t  l a  Bible de  bout en bout,  
mais sans  s ' y  s e n t i r  chez s o i .  Avant que commence ce mouvement de r&novation, 1.3 
Bible 6 t a i t  toujours du r d t e  de ceux q u i  enseignaient ,  commandaient e t  payaient ,  
e t  e l l e  e t a i t  e x p l i q e e  de t e l l e  s o r t e  q u ' e l l e  confirmait  ceux-ci dans l e  savoi r  
avec lequel  i ls enseignaient ,  dans l e  pouvoir avec lequel  i l s  canmandaient e t  dans 
l a  possession de l ' a r g e n t  avec lequel  i ls  payaient .  A presen t ,  l a  Bible commence 
a e t r e  du cdt6 de  ceux q u i  sont  enseignes, commandes e t  payes, e t  ceux-ci 
decouvrent que ce n ' e s t  pas  l a  Bible q u i  confirme l e s  au t res  dans l e  savo i r ,  l e  
pouvoir e t  l a  possession de l ' a r g e n t  avec lequel  i l s  on t  l e  c o n t r e l e  sur  l a  v i e  
du peuple m i s  dans l a  pauvretc5. 11s decouvrent exactement l a  c o n t r a i r e  de  ce q u i  
a toujours  Bt6 considere comme l a  doct r ine  a t t e s t e e  p a r  l a  Bible .  



DBsormais, l a  Bible n g e s t  p lus  pdnr l e s  p e t i t s  un l i v r e  Btrange q u i  appar t ient  
aux "autres",  au "fire", au "docteur", au "patron". I1 e s t  l eu r  l i v r e ,  e t  i ls  
l e  l i s e n t  avec l a  m S m e  convict icn que s a i n t  Paul: "Cela a  dtd e c r i t  pour nous 
q u i  touchons d l a  f i n  des  tempsl" Ce regard e s t  neuf! I1 rlnove l e  contenu! 
En so i ,  l a  Bible,  Surtout 1'Ancien Testament, continue A Ptre  un l i v r e  compliquP 
comportant heaucoup de passages d i f f i c i l e s  q u ' i l s  ne savent pas expliquer. Mais 
l ' a t t i t u d e  d ' in te rp rg ta t ion  de l a  Bible e s t  radicalement neuve. E l l e  ne n a f t  
pas de nos raisonnements, mais d'une nouvelle experience d 'Egl ise .  

0a 1 'Egl ise  assume come l igne de son a c t i v i t d  pas tora le  l ' o p t i o n  pour l e s  
pauvres e t ,  en conGquence, s'engage dans l a  l u t t e  contre  l ' i n j u s t i c e  e t  
l 'oppression,  c ' e s t  l d  que s e  f o m e n t  l e s  y e w  q u ' i l  f a u t  pour percevoir  l e  
message bibl ique  dans une perspective nouvelle. Le peuple des cenmunautes de 
base, q u i  l u t t e  concretement pour l a  l i b e r a t i o n  des  opprimes, decouvre dans l a  
Bible l ' h i s t o i r e  d'un peuple semblable d l u i  et  ddcouvre en Dieu un "compagnon 
de l u t t e " .  Un jour, une femme de  l ' i n t l r i e u r  de Ceard a  exprim6 a i n s i  c e t t e  
d6cout7erte: "I1 n ' e s t  pas necessaire que l e s  gens s o r t e n t  Ae Ceard pour 
comprendre l a  Bible l"  

L'exlgBte approche l e s  f a i t s  b ib l iques  d t r avers  s e s  etudes,  f a i t e s  avec son 
in te l l igence .  I~lais l e  corps ne l'accompagne pas.  Le peuple a p ~ r o c h e  avec s e s  
pieds. I1 foule  l e  meme s o l  de souffrance d'od a germ6 l a  Bible elle-meme. La 
dure r d a l i t d  vecue aujourd'hui devient un c r i t a r e  pour l ' i n t e r p r e t a t i o n  du t e x t e  
ancien e t  l u i  donne une ce r t a ine  connatura l i te  pour s a i s i r  l e  sens l i t t d r a l  dans 
toute  son amplitude. 

I1 s e  crPe a i n s i  un espace oil 1 'Espr i t  peut  a g i r ,  c a r  "L 'Ecr i ture  Sainte  d o i t  
etre lue  e t  in terprdtee  avec l e  mdme E s p r i t  q u i  l ' a  f a i t  bcr i re"  (Dei Verbum, 
12) .  "Car oB e s t  1 ' E s p r i t  du Seigneur, 1.5 e s t  l a  l i b e r t e "  (2  Co 3, 17) .  I1 
l i b e r e  de l a  pr ison de l a  l e t t r e  q u i  tue ,  e t  l i b e r e  l a  Bible elle-mPme en l a  
mettant du c d t l  des  p e t i t s  q u i  reqoivent  du Pare l e  don de comprendre l e  message 
( c f .  M t  11, 25-26). On red6couvre a i n s i  l ' importance de l ' a n t i q u e  v l r i t d :  la 
Bible e s t  l e  l i v r e  de 1 ' E g l i s e  (communaut8), de l a  " famil le  de  Dieu". Sans ce 
contexte plus vas te  d'une cmmunaute engagee dans l a  l u t t e  pour l a  l ibe ra t ion ,  l e  
peuple s 'Cgare Z l ' i n t l r i e u r  de la Bible ,  e t  ce l le-c i  devient  un microphone sans 
haut-parleur. Tout ce la  nous amdne au troisi6me po in t  r6sum6 par  l e  terme 
" f i d P l i t e U .  

Jesus  a  r e t i r e  l a  Bible de l a  main des  phar is iens  e t  des s c r i b e s  e t  a commence d 
l ' i n t e r p r e t e r  d'une faqon nouvelle. Son i n t e r p r e t a t i o n ,  d i f fd ren te  de l a  l e u r ,  a  
provoqu6 des c o n f l i t s .  Aujourd'hui, du f a i t  que l a  Dible e s t ,  d e  nouveau, dans 
l a  main du peuple des communaut6s de base, e l l e  a  change de  " l ieu"  e t ,  en un 
c e r t a i n  sens, de "classe".  La f i d 4 l i t 6  avec laquel le  l e  peuple commence a 
pra t iquer  l a  Parole incommode e t  p r o v q u e  des c o n f l i t s .  La preoccupation pr in-  
c i p a l e  du peuple n ' e s t  pas  d ' i n t e r p r d t e r  l a  Bible,  mais d ' i n t e r p r d t e r  l a  v i e  avec 
l ' a i d e  de  l a  Bible. I1 cherche d &re f i d e l e ,  non pas  d'abord au sens qu 'a  l e  
t e x t e  en s o i  k e n s  h i s t o r i c o - l i t t e r a l ) ,  mais au sens q u ' i l  decouvre dans l e  t e x t e  
pour s a  v ie .  L t i n t B r @ t  c ro i s san t  pour le  sens l i t teral p a r t  de  l a  prdoccupation 
de renforcer  ou de c r i t i q u e r  l e  sens  q u ' i l  decouvre dans l a  Bible pour s a  v i e  e t  
sa  l u t t e .  

Ainsi ,  un groupe de presque cent  paysans a  souleve l e s  problemes suivants  qu i  
on t  e t l  approfondis au c o w s  d'une reunion de Bible: 1) Le t r a v a i l  que les gens 
fon t  dans l e s  comunautds, es t -ce  que ce la  v i e n t  des  pdres, est-ce :ornunisme ou 
est-ce de l a  Bible? 2 )  L16ducation p o l i t i q u e  a - t - e l l e  quelque chose d v o i r  avec 
l a  r e l ig ion  e t  l a  Bible? 3) La l u t t e  que nous menons pour l a  t e r r e  a - t - e l l e  un 
fondement dans l a  Bible? 4 )  Comment expliquer que l a  sdcheresse, quand e l l e  



v ien t ,  apporte du p r o f i t  pour l e  r iche  e t  de l a  souffrance pour l e  pauvre? 
5) Un e r e  lit l a  Bible dans un sens q u i  encourage l e s  p a w r e s ;  un au t re  @re  
lit l a  m&e Bible dans un sens q u i  donne ra ison aux grands lequel  des deux est- 
il v r a i ?  6 )  Le c h r e t i e n  d o i t - i l  l u t t e r  dans un syndicat? 7) L'Evangile est-i l  
seulement quelque chose q u i  regarde l a  p r i s r e ?  8) I1 ya a un catichisme de 
se rv i tude  que les grands enseignaient  aux gens. Aujourd'hui, l e  peuple u t i l i s e  
l e  catichisme de l i b e r t e .  Les grands sont  cont re  l e  peuple. Comment f a u t - i l  
f a i r e  pour s e  difendre? 9) Dans l a  ceIe%ration de l a  Parole, doi t -on  seulement 
p a r l e r  d e s  choses de Dieu ou doit-on p a r l e r  a u s s i  de c e  que nous fa i sons  pour 
ami l iorer  l a  v i e  du peuple? Durant l a  rencontre,  eux-m6mes f i r e n t  l a  d i s t i n c t i o n  
en t re  l a  Bible  e c r i t e  e t  l a  B i b l e  vlcue. La B i b l e  v6cue. c ' i t a i t  l e u r  v i e ,  dans 
l aque l l e  i l s  cherchaient  d pra t iquer  e t  incarner  l a  Parole de Dieu. E t  pas 
seulement ce1a:leq-r vieesCpoureux le l i e u  od Dieu p a r l e .  

Durant c e t t e  rencontre,  l a  B i b l e  a a t t e i n t  son o b j e c t i f  e t  a d isparu  cwme l e  
s e l  dans les al iments.  E l l e  n ' a  f a i t  que rendre p l u s  abondante une nour r i tu re  
re levee  p a r  l e  se l  de l a  Parole de Dieu. 

Ces t r o i s  p o i n t s :  l i b e r t e ,  f a m i l i a r i t 6  e t  f i d i l i t 6 ,  r6sument l ' a t t i t u d e  
d 1 i n t e r p r 6 t a t i o n  que l e s  gens des communautes de  base prennent en face  de l a  
Bible. C ' e s t  d peine  un commencement, une p e t i t e  semence q u i  v i e n t  de s o r t i r  du 
s o l ,  mais q u i  promet pour l ' a v e n i r ,  c a r  s a  rac ine  v i e n t  de l o i n  e t  trouve dans 
le  pass6 de  l ' E g l i s e  une ample confirmation d ' a u t h e n t i c i t e .  Ces t r o i s  q u a l i t e s  
ne sont  pas  choses separees. E l l e s  s o n t  unies  e n t r e  e l l e s  cornme l e  caf6,  l e  l a i t  
e t  l e  sucre  dans l a  m b e  t a s s e .  L'un i n f l u e  s u r  l e  goGt de l ' a u t r e .  

I V .  PROBLEMES Q U I  SURGISSENT 

Tout c e  q u i  e s t  nouveau amene des problthes e t  des c o n f l i t s .  I1 y a des  commun- 
au tes  dans l e s q u e l l e s  presque personne ne s a i t  l i r e .  C ' e s t  18 un d 6 f i  a l a  
c r s a t i v i t e .  L e s  methodes t r a d i t i o n n e l l e s  d 'analyse l i t t e r a i r e  ne conviennent p a s  
i c i .  Le peuple en invente d ' a u t r e s :  t h e a t r e ,  chant ,  dramatisat ions,  d iscuss ions  
en groupes, e t c .  La m6thode employee dans les groupes e s t  c e l l e  de  l a  l i b r e  
a s soc ia t ion  des id6es ,  Un s u j e t  en  en t ra fne  un au t re .  Mais une f o i s  passee l a  
nouveaute de l a  premiere decouverte, s u r g i t  un i n t e r s t  toujours  p l u s  grand pour 
l a  s i t u a t i o n  h i s to r ique  dans l a q u e l l e  v i v a i t  l e  peuple du temps de  l a  Bible.  Les 
gens veulent savoir  comment l a  soci6 t6  B t a i t  d i v i s e e  en c l a s s e s  e t  que l l e s  Bta ient  
l e s  c o l d i t i o n s  ma te r i e l l e s  de v i e  du peuple auquel Jesus  p a r l a i t .  E t ,  s u r  ce 
po in t ,  l a  l e c t u r e  m a t e r i a l i s t e  de l a  Bible rend un grand service .  Les cours s e  
mul t ip l i en t  dans c e t t e  perspect ive .  L'exegese p l u s  s c i e n t i f i p e  commence d 6 t r e  
in ter rogee  p a r  c e t t e  Eg l i se  q u i  reprend l a  Bible en mains e t  q u i  demande une a ide ,  
non pas  or lent6e  ve r s  l e s  probl6mes que souleve 11ex6g&se, mais ve r s  les 
problemes que l a  propre r d a l i t e  du peuple souleve. En beaucoup d ' endro i t s ,  on 
remarque une grande so i f  de  l a  Parole de Dieu. E l l e  n a i t  du d 6 s i r  d 'approfondir ,  
8 l a  lumiere de l a  Eoi, l a  l u t t e  pour l a  l i b e r a t i o n  du peuple, 

En d i p i t  de  t o u t e s  s e s  f a i l l e s  e t  i n c e r t i t u d e s ,  1 1 i n t e r p r 6 t a t i o n  que l e  peuple 
f a i t  de l a  Bible apporte une grande con t r ibu t ion  pour l 'ex8gSse mlme. La 
cont r ibut ion  du peuple n ' e s t  pas du cdt6 des  l u n e t t e s ,  mais du c6t6  des yeux. 
Dans l e s  yeux du peuple r eappara i t  l a  v r a i e  v i s i o n  avec l aque l l e  l e s  ch re t i ens  
doivent l i r e  e t  i n t e r p r e t e r  l a  Bible .  Aussi l ' i n t e r p r e t a t i o n  popula i re  e s t - e l l e  
un s igna l  pour les f a b r i c a n t s  d e  l u n e t t e s ,  l e s  exGg8tes. Car l e s  l u n e t t e s  
doivent  S t r e  f a i t e s  de t e l l e  s o r t e  q u ' e l l e s  so ien t  en rappor t  avec l e s  yeux a f i n  
que l a  vue s o i t  amelioree. euand ce son t  l e s  yeux qu i  doivent  s ' adap te r  aux 
lune t t e s ,  l a  vue s'abimk e t  l e  monde s ' o b s c u r c i t .  

(Tradui t  du por tugais  par  S.  J. Dumont.) 

- f i n  - 
Reference: Concilium No. 158 (October 1980). 



PONTIFICAL YISSIOPJ AND SOCIETIES: 

PUBLICATION OF THE NEW STATUTES 

(The t ex t  of the new S t a tu t e s  of the Pont i f i ca l  Mission Aid Soc ie t i es  has 
j u s t  been published. Approved "ad experimenturn" i n  a preceding t e x t  by ?ope 
Paul V I  on April 10, 1976, they were revised and supplemented a f t e r  observations 
received from Bishops and Directors in  a l l  p a r t s  of the world, i n  pa r t i cu l a r ,  
from t h e  Ordinary Commission of Cardinals  and the  Theological Commission of t he  
Sacred Congregation f o r  the Evangelization of  Peoples. The new t e x t  was approved 
by Wpe John Paul I1 on June 26, 1980. 

Father Jesus  Lapez Gay, S.J . ,  secre tary  of the  above-mentioned Theological 
Commission and a member of the  Dicastery 's  Pastoral  Commission, coormenting on 
t h e  new s t a t u t e s ,  underl ines some theological  aspects  and the  p r inc ipa l  innova- 
t i o n s  t h a t  these s t a t u t e s  present  i n  t h e i r  pas to ra l  and j u r i d i ca l  aspects. He 
a l s o  notes t ha t  the inclusion of t h e  r ich  pon t i f i c a l  doctr ine  of recent  years  
regarding the  nature of the  PMAS has g rea t ly  enriched t he  content.) 

The t e x t  of the  new s t a t u t e s  is divided i n t o  two chapters and a h i s t o r i c a l  
appendix. Chapter I1 contains the normative p a r t  (contained i n  t he  preceding 
s t a t u t e s )  i n  t h r ee  a r t i c l e s  t h a t  t r e a t  respect ively  of organization,  i d e n t i t y  of 
each of the  four  soc i e t i e s ,  and some general observations. 

The f i r s t  Chapter is t he  r e a l  innovation i n  t he  new s t a tu t e s .  Here, with 
profound eccles iological  theology, an exposition is given of t h e  nature,  the  
.importance, the  pon t i f i c a l  and episcopal character ,  t h e  spec i f i c  end and t he  
pre-eminence of t he  Pont i f ica l  Mission Aid Socie t ies .  

Nature and Importance 

"Created by the i n i t i a t i v e  of t he  Churches of o ld  Chris t ian  t r a d i t i o n  t o  
sus ta in  t he  works of the missionaries in non-Christian regions, the  Pon t i f i c a l  
Mission Aid-Societies have become an instrument of the  Universal Church and of 
each pa r t i cu l a r  Church" I ,  1) . 

"Having become the  o f f i c i a l  and p r inc ipa l  instrument of a l l  the  Churches f o r  
missionary cooperation, the  Pon t i f i c a l  Yission Aid Soc i e t i e s  have assuned a 
fundamental importance" (I ,  2) . 
F i r s t  and Pr inc ipa l  A i m  

" A s  i n s t i t u t i o n s  of  the Univers%l Church and of each local  Church, t he  
Pont i f i ca l  Mission Aid-Societies have a s  t h e i r  end t o  awaken the  missionary 
conscience of t he  People of God, t o  inform them about the  l i f e  and needs of t h e  
universal  mission, t o  encourage t he  Churches to pray f o r  one another, and t o  
support each other  by o f fe r ing  personnel and mater ia l  a id .  Thus they c r ea t e  a 
s p i r i t  of s o l i d a r i t y  i n  view of the evangelization of t h e  world" ( I ,  5). 

"Within t he  framework of inter-Churct, a s s i s t ance ,  i f  other organizations 
have put  t h e  accent on a id  fo r  socio-economic p ro jec t s ,  t he  Pon t i f i c a l  Mission- 
Aid Soc i e t i e s  have taken a s  t h e i r  p r inc ipa l  object ive  t he  support f o r  evangeli- 
za t ion,  properly so-called, without excluding, however, help  in  the a reas  of 
cha r i t y ,  soc i a l  improvement, medical ca re ,  e t c . "  (I,  7). 



One Only I n s t i t u t i o n  

"The P o n t i f i c a l  Mission-Aid S o c i e t i e s  form one only i n s t i t u t i o n  with four  
branches : 

-The P o n t i f i c a l  Society f o r  t h e  Propagation of t h e  Fai th ;  
- The P o n t i f i c a l  Soc ie ty  of S t .  Pe ter  Apostle; 
- The P o n t i f i c a l  Miss iona~y  Socie ty  of t h e  Holy Childhood; 
- The P o n t i f i c a l  Missionary Union. 

They have i n  canmon, a s  f i r s t  and p r i n c i p a l  aim, t h e  pranotion of a univer- 
s a l  missionary s p i r i t  i n  the  h e a r t s  of t h e  People of God" ( I ,  3 ) .  

"For d i f f e r e n t  reasons,  p a s t o r a l  and o the r ,  a g r e a t e r  u n i f i c a t i o n  of t h e  
Works was considered necessary. The four P o n t i f i c a l  S o c i e t i e s  would henceforth 
be s e t  up a s  one I n s t i t u t i o n . .  ." (111, 31) . 

And t h i s  i s  a l s o  emphasized i n  indica t ing  t h e  aim of each of t h e  four 
Soc ie t i e s :  

- Soc ie ty  f o r  the  Propagation of the  Fa i th :  "To awaken an i n t e r e s t  i n  
worldwide evangel iza t ion  i n  a l l  s ec to r s  of t h e  People of God...To promote among 
t h e  d i f f e r e n t  l o c a l  Churches, i n  view of t h e  evangelizat ion of the world, a he lp  
both s p i r i t u a l  and mate r i a l ,  and t h e  exchange of apos to l i c  personnel ... To p r o m t e  
missionary vocations.. .education, information and mission awareness" (11, 9-10). 

- Soc ie ty  of S t .  Pe ter  Apostle: "To awaken Chr i s t i an  peoples t o  the  
problem of t r a i n i n g  l o c a l  c lergy i n  t h e  mission Churches and t o  i n v i t e  them to 
cooperate i n  t h e  t r a i n i n g  of candidates f o r  t h e  priesthood by t h e i r  s p i r i t u a l  and 
mater ia l  aid" (11, 15) . 
- - Socie ty  of t h e  Holy Childhood: "To he lp  educators  t o  awaken progress ively  
a missionary awareness i n  chi ldren ,  s o  a s  t o  l ead  them t o  a sharing of s p i r i t u a l  
and mate r i a l  resources with ch i ld ren  i n  regions and Churches t h a t  a r e  l e s s  w e l l -  
o f f  i n  t h i s  regard" (11, 17) . 

- Missionary Union of P r i e s t s  and Religious : "To s t imula te  growth i n  mission 
awareness among p r i e s t s ,  men and women r e l i g i o u s  of t h e  S o c i e t i e s  of common l i f e  
o r  of t h e  Secular  I n s t i t u t e s ,  among candidates to t h e  p r i e s t l y  and t o  the  r e l i -  
gicus. W f e ,  a s  well  a s  among o the r  persons engaged i n  t h e  pas to ra l  min i s t ry  of t h e  
Church" (11, 23). 

Pon t i f i ca l  and Episcopal Character  

"The PMAS a r e  an i n s t i t u t i o n  of t h e  Universal Church and of each l o c a l  Church 
a s  w e l l  a s  being . thc  Works of the  People of God ... They a r e  p r iv i l eged  instruments 
of t h e  Episcopal College, uni ted  with t h e  successor of S t .  Pe ter ,  and with him 
a r e  responsible f o r  t h e  People of God ..." (I, 6)  

The S t a t u t e s  therefore  note:  

"This duty has, however, been confided i n  a s p e c i a l  way t o  t h e  Head of t h e  
College of Bishops, p r i n c i p l e  and s ign  of the  un i ty  and u n i v e r s a l i t y  of t h e  
Church... I t  is incumbent on him t o  remind o t h e r  Shepherds of t h e i r  un ive r sa l  
missioqary r e s p o n s i b i l i t y  and t o  i n v i t e  them to join i n  a common e f f o r t  with him 
i n  t h e  t a s k  of evangel iza t ion  of t h e  world" --E .S., 8 - ( I ,  6) . 

Fr. Lopez Gay thus  expla ins  t h e  " spec ia l  way" t h a t  t h e  ob l iga t ion  of univer- 
s a l  evangelizat ion apper ta ins  t o  t h e  Pope: " I t  s i g n i f i e s  i n  t h e  f i r s t  place,  
t h a t  the un ive r sa l  r e s p o n s i b i l i t y  of the  Poue takes  the form of a special 



respons ib i l i ty  with respect  t o  the uni ty  of the  episcopal work i n  favor of the  
whole Church (L. G., 18) ; in  addi t ion ,  the  Pope receives t h e  mandate t o  evange- 
l i z e  t h e  whole world a s  'Read of t h e  College ' ,  and the  bishops receive the  same 
mandate a s  'members of t h e  College' and successors of t h e  Apostles". 

The P o n t i f i c a l  Mission-Aid S o c i e t i e s  and the  Congregation f o r  the  Evangelization 
of Peoples 

The new s t a t u t e s  c l e a r l y  indicate  the  re la t ionsh ip  of dependency of the PMAS 
on t h e  Congregation, a s  well  a s  t h e i r  proper autonomy regulated by the  Sta tu tes :  

"They (PMAS) have been confided t o  the  d i r e c t i o n  of t h e  sacred Congregation 
f o r  the  Evangelization of Peoples, on which they depend, t h u s  becoming the  
o f f i c i a l  organizat ion of universa l  missionary cooperation" (I, 4 ) .  

" m e  Pope exerc ises  h i s  au thor i ty  over the  P o n t i f i c a l  blission-Aid S o c i e t i e s  
through the Sacred Congregation f o r  the Evangelization of Peoples according t o  
the  Second Vatican Council, which ent rus ted  the  d i r e c t i o n  and coordination of 
mission a i d  (Ad Gentes 29) t o  t h a t  Sacred Congregation" (11, 1) . 

Nevertheless, they preserve t h e i r  own autonomy: "While depending on the  
Sacred Congregation f o r  the  Evangelization of Peoples, the  P o n t i f i c a l  Mission- 
Aid S o c i e t i e s  maintain t h e i r  in te rna l  autonomy and have t h e i r  own s t a t u t e s "  
(11, 21. 

Orqanization 

Chapter I1 of t h e  s t a t u t e s  descr ibes  t h e  administrat ion of the  PMRS a t  the  
various l eve l s  (Central Administration, National and Diocesan Administrat ion),  
and o u t l i n e s  the  t a sks  and t h e  d u t i e s  of t h e  Directors of these.  

Greater Pa r t i c ipa t ion  of Lay People i n  the  Direct ion of the PMAS 

The new s t a t u t e s  encourage and look forward t o  a g r e a t e r  p a r t i c i p a t i o n  of 
l a y  people i n  t h e  d i r e c t i o n  of the  PHAS a t  the various l e v e l s :  

"Since i ts  beginnings, l a y  people have played dn important r o l e  i n  t h e  
d i rec t ion  and i n  the a c t i v i t i e s  of the  P o n t i f i c a l  Mission-Aid Soc ie t i e s .  I t  is 
necessary t o  encourage t h e i r  p a r t i c i p a t i o n  i n  t h i s  domain a t  the Diocesan l eve l  
a s  w e l l  a s  a t  the  National and In ternat ional  l e v e l s ,  i n  order  t o  make it c l e a r  
t h a t  the  responsibility f o r  cooperation i n  t h e  universal  mission is incumbent on 
a l l  the  People of God" (11, 8 ) .  

Reference: I n t e r n a t i o n a l  ~ i d e s , , S e r v i c e ,  Jantiary 28, 1981 - No.3060 - NE 52. 

- end - 



FACING MINISTRY AND EVANGELIZATION 

DILEMMAS 

SVD PRIORITIES 

William R .  Burrows, SVD. 

(The Socie ty  o f  t h e  Divine Word (SVD) i s  e n t i r e l y  committed t o  mission- 
a r y  work. In  t h i s  a r t i c l e  William Burrows examines t h e  p r i o r i t i e s  of 
t h e  Socie ty  i n  t h e  changing circumstances of mission today. He 
ques t ions  t h e  t r a d i t i o n a l  s t r a t e g i e s  employed by the Socie ty  and asks 
whether they a r e  adequate? Many missionary s o c i e t i e s  f ace  the same 
problems and ask t h e  same quest ions.  The t e n t a t i v e  answers involve 
f u r t h e r  ques t ions  on minis t ry ,ecc les io logy and incu l tu ra t ion .  
Fr .  Burrow's a r t i c l e  makes a valuable con t r ibu t ion  t o  t h e  debate. Ed). 

Few i s sues  a r e  s o  vexing, i n t r a c t a b l e  and ecumenical a s  those  facing e i t h e r  
a Catholic  missionary order  o r  a P ro tes tan t  mission board when it begins 
negot ia t ing  t h e  r e e f s  and shoals  surrounding the  po in t  i n  space and time when a 
mission reaches the  s t a g e  where it ought to become a ' l o c a l  church'.  The hard 
f e e l i n g s  generated a t  such a pass  a r e  legendary. I t  would be tempting to voice 
pious g e n e r a l i t i e s  about t h e  necessary s p i r i t u a l  a t t i t u d e s  f o r  confronting such 
a t r y i n g  s i t u a t i o n .  I t  i s  both more d i f f i c u l t  and important t o  conceptual ize 
t h e  i ssues  fac ing a missionary order  a t  t h i s  p o i n t  of interchange. 

Th i s  a r t i c l e  o r ig ina ted  a s  a pos i t ion  paper f o r  t h e  General Council of t h e  
SVD and provoked debate both  i n  Rome and elsewhere. The i s sues  a r e  of such a 
genera l  nature t h a t  I have expanded it here,  f inding it r e l e v a n t  t o  a broader 
audience. 

PRESUPPOSITIONS OF SVD MISSIONARY AePIVITIES 

The Vatican I1 Decree on t h e  Mission (Ad Gentes, f29) g i v e s  competency f o r  
planning and po l i cy  d e v e l o p e n t  i n  Catholic  mission work t o  t h e  Congregation f o r  
t h e  Evangelization of Peoples (which replaces  t h e  Propaganda Congregation founded 
i n  1622 t o  coordinate t h e  f i r s t  wave of t h e  modern missionary movement). In t h e  
decree, l o c a l  bishops and bishops'  conferences have t h e  r e s p o n s i b i l i t y  f o r  carry-  
ing  out  a t  t h e  l o c a l  l e v e l  t h e  d i r e c t i v e s  of the  pope and the  congregation, a s  
w e l l  a s  f o r  making adapta t ions  i n  general  p o l i c i e s  when necessary. Local bishops 
a r e  a l s o  allowed t o  t ake  i n i t i a t i v e s ,  bu t  t h e  overwhelming im.pression of t h e  
documents of the  Second Vatican Council is t h a t  they w i l l  be of a minor and mostly 
p r a c t i c a l  nature.  Nowhere does "adaptat ion" add up t o  a more r a d i c a l  v i s i o n  of 
"contextual izat ion" o f  fe l lowship  s t r u c t u r e s  o r  d o c t r i n a l  expression. 

A new re la t ionsh ip :  A change i n  t h e  r e l a t i o n s h i p  between the missionary o rde r s  
who s t a f f  must Catholic  missions and the  bishops who d i r e c t  

them has  been a long time developmng i n  mission law, bu t  t h e  decree represents  a 
c l e a r  culmination of t h a t  process and bears  c l o s e  examination. 

In  e a r l i e r  epochs, the  SVD was given s p e c i f i c  t e r r i t o r i e s  by a mandatum of 
the  Holy See conferr ing  on it the  r i g h t s  and r e s p o n s i b i l i t i e s  inherent  i n  estab- 
l i s h i n g  a mission. These t e r r i t o r i e s  were t o  be administered by the  SVD, though 
t h e r e  was a t h e o r e t i c a l  d i s t i n c t i o n  (which grew more a c t u a l  a f t e r  World War 11) 



between the SVD's own i n t e r n a l  a f f a i r s  (education, c a r e  and maintenance of 
missionaries and t h e i r  s p i r i t u a l  l i f e 1  and t h e  external  a f f a i r s  of t h e  'hiosion" 
( i .e . ,  s t a t i o n s ,  schocls, hosp i t a l s  and seminar ies) .  In  p rac t i ce ,  e spec ia l ly  in 
t h e  l a t e  19th and e a r l y  20th centur ies  when most of our "missions" were 
es tabl ished,  it was t h e  SVD which had t h e  major ro le  i n  pol icy  planning and day- 
to-day decision making. 

Under contemporary mission law, t h e  SVD provides' personnel t o  work f o r  the 
l o c a l  church under the d i rec t ion  of bishops. Planning and decis ion making a r e  
i n  the hands of bishops. The SM, i s  one of t h e  groups which a bishop may 
consult .  Our Const i tu t ion Number 119 r e f l e c t s  t h i s  change. This means t h a t  
while t h e  SVD r e t a i n s  freedom t o  make determinations f o r  its own i n t e r n a l  a f f a i r s  
(e.g., medical c a r e  f o r  s i ck  members or updating courses ) ,  bishops and t h e i r  
diocesan and interdiocesan organs have s o l e  competency i n  matters  r e la ted  t o  the 
shape of t h e  church a s  a whole. 

While the  SVD has adjusted t o  i t s  new, more subservient  r o l e ,  the re  a r e  
i s sues  so murky and contentious they are hardly ever ra ised .  The d i r e c t i o n  of 
t h e  l o c a l  church seems t o  have been placed i n  the hands of the b i s h o p ,  but  t h e  
bas ic  s t ruc tu re  and shape of t h e  church is s t i l l  determined i n  Rome - l o c a l  
bishops with the  appearance of autonomy have l i t t l e  of i t s  substance. 

Rlso missionary orders a r e  expected t o  provide personnel f o r  bishops'  
endeavors,yet have l i t t l e  sha re  i n  decision making. In f a c t ,  were t h e  SVD t o  
use i t s  resources t o  influence the  l o c a l  church t o  adopt a given plan,  such an 
in tervent ion probably would be resented. 

Basic pre-suppositions of the  o ld  mandate: Under the  old mandatum the  t a sks  of 
t h e  soc ie ty  were t o  found and d i r e c t  

t h e  mission according t o  t h e  norms of t h e  Raman Catholic Church u n t i l  such time 
as indigenous personnel could take over t h e  d i rec t ion  of the church. These 
indigenous p e r s o ~ e l  would be males only and were t o  be formed i n  seminaries 
operat ing according t o  norms es tab l i shed  by t h e  Council of Trent (which ended i n  
1563). The bas ic  presupposit ion was a l s o  c l e a r :  The Roman, Lat in  form of 
C h r i s t i a n i t y  was thought the  only v a l i d  developnent of t h e  gospel  of Jesus C h r i s t .  
The SM, then,  was the  servant  of an  evangel iza t ion desfgn with c l e a r  goals  which 
were spel led  out  i n  t h e  Code of Canon Law and s p e c i f i c  mission law s t a t u t e s .  

There was l i t t l e  thought when the  SVD began work i n  Papua New Guinea i n  1896 
o r  i n  South Shantung, China i n  1882 t h a t  subsequent events and i n s i g h t s  would 
undermine the  theological  foundations p r e s u ~ o s e d  in  t h e  mandate. Though SVDs 
were w e l l  versed i n  anthropology because of a confrere ,  F r .  Wilhelm Schmidt, 
founder of t h e  famous Anthropos I n s t i t u t e ,  theological  pos i t ions  on the  s i g n i f i -  
cance of the  "world" and its c u l t u r a l  formations insured t h a t  ins igh t s  f r a n  t h e  
s o c i a l  sciences could not c o n s t i t u t e  an i n t e g r a l  p a r t  of a theological  argument 
f o r  what would today be c a l l e d  ocontextualizat ion.  

Presupposed and ou t  f ron t  f o r  a l l  t o  see i n  these  e a r l y  years were severa l  
eccles io logical  doct r ines :  God had revealed h i s  definitive plan f o r  sa lvat ion i n  
Jesus Christ :  the  Catholic Church made ava i l ab le  t o  a l l  t h e  means to a t t a i n  t h i s  
sa lvat ion;  and it was up t o  people t o  adapt t o  the church ( t h e  Catholic way; in  
t h i s  epoch, of saying, "Obey the Word!"), not t h e  other way around, Roman 
decis ions  i n  the cases  of Matte0 Ricci ,  SJ ,  i n  China (d .  1610) and Roberto de 
Nobili, SJ, i n  India (d. 1656) precluded anything more r a d i c a l  i n  t h e  way of 
contextualizat ion.  

The Latin m d e l :  For theological  reasons rooted i n  t h e  claims of the Roman form 
of Chr is t ian  fellowship, SVDs used t h e  Lat in  model of church a s  

they founded churches in  Asia, Africa and Melanesia. For similar reasons, they 



accepted assignments in Latin America and the Philippines where e f fo r t s  t o  
"localize" missions begun in the ear ly  years of the modern missionary movement 
had long since foundered. Today few seem t o  notice the s t r iking para l le l  between 
the contemporary s i tuat ion of some of our African and Melanesian missions and 
those of the Spanish and Portuguese-founded missions we s ta f fed  i n  the ear ly  20th 
century. 

These missions were never localized, and i n  the s t r i c t e s t  sense of the word, 
Roman Catholicism is unable t o  f lourish there without outside help - and do the 
work of evangelizing new generations according t o  t rad i t iona l  Catholic norms. 
The cr i t iques of Segundo and Guttiere2 point out the major shortcomings in these 
s i tuat ions.  The question remains whether there is a danger t h a t  the SVD is  So 
involved i n  an uncr i t ica l  acceptance and service of t he  Roman form of Christian- 
i t y  a s  t o  be repeating today the mistakes of pas t  centurtes. 

With few modifications, t he  17th and 18th century missionary movement became 
the paradigm f o r  the contemporary missionary. Like the Spaniards of 18th century 
Mexico, SMs r ide the c r e s t  of numerical successes. Even the  f a i l u r e  of the 
e f fo r t s  of some of the most zealous missionaries the world has ever known has not 
given pause t o  ponder why those missions were never localized t o  a degree where 
they could take over t he i r  own des t in ies  and shape a form of Catholicism context- 
ualized for  t he i r  own problems. 

L i t t l e  more was done than spur Catholics to provide North American or 
European "missionaries" as  pastors f o r  peoples whose great-great-great-great- 
grandparents were already baptized. 

The Roman form of Catholicism: Catholic mission theory has added l i t t l e  since 
those days because some of our most basic pre- 

suppositions on the  obligatory nature of the Roman form of Catholicism have been 
adhered to--albeit in a somewhat modernized (or more  polite?^ form. This has 
profound implications for  the SVD f o r  two reasons: 

1. The in t r in s i c  aspect: Insights i n t o  the h i s to r i ca l  and monocultural nature of 
the church's doctrine, t rad i t ion  and ins t i tu t ion  under- 

mine any reactionary attempt t o  give them a va l id i ty  beyond human crit icism. 
They were formed i n  response to  God's revelation, and they can be reshaped by 
others i n  response t o  the same revelation in  other contexts. Together, such 
insights mortally would any argument t h a t  young churches need t o  wait generations 
t o  become f u l l y  Roman and Latin in  order t o  d i r ec t  the i r  own destiny. Though a 
Catholic, I believe the old Protestant saying, t ha t  one can have e i the r  a"Romanl' 
o r  a "Catholic" church, but not both together, may be nearer the mark than we 
may have believed. But t h e  SVD does serve Roman Catholicism. - 

2. The extr insic  aspect: The dras t ic  drop of recru i t s  t o  the SVD in Western 
Europe and North and South America makes it a dubious 

dream t o  replace the present generation of SM "pastor-missionaries" in the f i e l d  
by Euro-Americans. I t  is also unlikely tha t  the number of our Asian members w i l l  
r i s e  f a s t  enough t o  keep abreast of the demographic explosieti* of t h e i r  awn 
nations, l e t  alone provide others t o  go abroad (e.g., t o  Papua New Guinea where 
wcat ions are  less  p len t i fu l  and the aging p ro f i l e  of our Euro-American SVDs is 
discuuraging) . Moreover, were we to replace these with Asians, they would be no 
l e s s  foreign, shoring up an ecclesial  model imported from outside. Finally,ought 
we not t o  be sh i f t ing  our emphasis t o  new methods 05 spreading the word ( f o r  
example, u t i l i z ing  the mass media) and away from our commitment to pastoral  care 
of already-baptized Catholics? In  short ,  SWs have become pastors because of a 
deficiency i n  Catholic missiolcqy. Perhaps we should allow the present extr insic  
problem in recruitment lead us t o  question our missionary identity and role .  

End of Par t  I .  Rererence: MISSIOLOGY, An International Review. Oct. 1980, 
V 0 l .  V I I I ,  NO. 4. 




