


VlSSION IN THE 1380s 

L e s s l i e  Newbigin 

The Editor  has asked f o r  an a e i c l e  on "Issues  f o r  Mission i n  the  1980s." 
I am no prophet. There i s  a vas t  area  of discussion and I do not know what w i l l  
appear t o  have been t h e  c r u c i a l  i ssue  when w e  come t o  lc-ak back on-- 
beginning. Contemporary "trends" are, . . I  th ink,  unre l i ab le  guides. A l l  I can 
attempt is t o  pick up one of t h e  contenporary i s sues  and suggest some of t h e  new 
quest ions  t h a t  I th ink need t o  be asked. 

Contextualisat ion:  I take,  then, t h e  contemporary debate about "contextualizat ion" 
No proof is needed f o r  t h e  statement t h a t  t h i s  is a l i v e i s s u e .  

The word i t s e l f ,  i f  I understand r i g h t l y ,  a rose  from the  recoqnit ion t h a t  t h e  
o lde r  words such as "adaptation" and "indiqenizat ion" were misleading. The former 
implied t h a t  t h e  message brought by the  missionary i s  t h e  'unadapted' gospel,  t h e  
pure t r u t h  unadulterated by any c u l t u r a l  admixture. The l a t t e r  tended t o  d i r e c t  
a t t e n t i o n  t o  t h e  t r a d i t i o n a l  elements i n  t h e  receptor c u l t u r e s  and t o  seek to  
i n t e r p r e t  t h e  gospel through these ,  o f t en  a t  a time when the  people concerned were 
i n  f a c t  turning away £ran these  t r a d i t i o n s .  

The in ten t ion  of t h e  word "contextualizat ion" - i f  I understand it r i g h t l y ,  
was t o  point  t o  t h e  inse r t ion  of t h e  qospel i n t o  t h e  l i v i n g  s i t u a t i o n  of t h e  
people concerned so t h a t  it was r e l a t e d  to  t h e  l iv ing  ques t ions  t h a t  they were 
asking, not  so much about t h e  p a s t  a s  about t h e  fu tu re .  

'by has t h e  debate about contextual iza t ion hecome so intense? I suppose t h a t  
it is because of t h e  recognit ion t h a t  t h e  c u l t u r a l  dominance of t h e  o ld  "Christen- 
dom" can no longer b e  assumed. Among t h e  peoples of Asia and Africa, recovering 
t h e i r  confidence i n  t h e i r  own c u l t u r e s  and shaking off  t h e  soffocating power t h a t  
was exercised by t h e  cu l tu re  o f  t h e  Western nat ions  during and a f t e r  t h e  colonia l  
period,  Chr i s t i ans  become aware of t h e  extent  t o  which t h e  gospel has been 
presented in  a purely Western form and seek t o  f i n d  t h e i r  own ways of wasping it 
i n  t h e  terms of t h e i r  own cu l tu res .  Amonq t h e  churches of t h e  Western world there. 
i s  a corresponding recognit ion of t h e  f a c t  t h a t  t h e  gospel is not  conmunicated a t  
a l l  unless  t h e  culcure of t h e  receptor  people i s  taken f a r  more ser ious ly  than it 
o f t e n  was i n  t h e  "Great Century" of missions. 

The problems: A l l  t h i s  i s  fami l i a r ,  and i n  repeating it I am merely pointing t o  a 
v a s t  jungle of complex problems-problems about hermeneutics, about 

comunicat ion theory,  about t h e  r e l a t i o n  of t h e  gospel t o  h i s to ry ,  about l a w  and 
gospel ,  and about many other  th ings .  I only want t o  draw a t t e n t i o n  t o  two po in t s  
a t  which I th ink t h e  discussion needs t o  t ake  a new. d i rec t ion .  The f i r s t  i s  a 
r e l a t i v e l y  minor point ,  which 1 mention without developing; t h e  sffond is t h e  one 
arrvfiich I want t o  focus. 

(1 )  Two kinds of "Third World" theology: The f i r s t  point  i s  t h i s .  The debate 
about m e x t u a l t z a t i o n  among the  

churches of t h e  Third World is understandably dominated by t h e  s t rugg le  t o  break 
f r e e  from t h e  embrace of Western ideas.  I t  i s  ca r r i ed  on (necessar i ly)  by those  
who have themselves thoroughly mastered t h e  Western t r a d i t i o n s  i n  theology, having 
been t r a ined  i n  the leading u n i v e r s i t i e s  and seminaries of t h e  West. The Third 
World theology, which has become a des i rab le  add i t ion  t o  t h e  libraries of the-Westi- 
is a l l  wri t ten  i n  w a n  languages and addressed t o  those wfio L i v d m o v e  i n  
the  world of thought t h a t  t h a t  implies. 



But t h e r e  is  a l s o  another k ind of Third World theology--namely, t h a t  which 
is  being m n t i n w u s l y  produced in t h e  l a n w g e s  of t h e  churches of the  Third 
World--in t h e  form of preaching, ca teches i s ,  song, s t o r y ,  and drama. The vulume 
o f  t h i s  ma te r i a l  i s  very  g r e a t ,  bu t  it i s  r a r e l y  t r a n s l a t e d  i n t o  t h e  languages 
of Europe. Yet it represen t s  t h e  real f r u i t  o f  t h e  day-by-day s t rugg le  of t h e  
Chr i s t i ans  of these  lands  t o  i n t e r p r e t  the  gospel t o  t h e i r  contemporaries. 

My po in t  here  is  t h a t  t h e r e  is  o f t e n  very l i t t l e  contac t  between t h e s e  t w o  
kinds of Third World theology. Working i n  d i f f e r e n t  languages, they  seldom meet. 
Yet they imperat ively need each o the r .  The f i r s t  without t h e  second can become 
e s s e n t i a l l y  a negative p r o t e s t  aga ins t  t h e  Western t r a d i t i o n  r a t h e r  than a r e a l  
coormunication of t h e  gospel t o  t h e  peoples of t h e  Third World. The second with- 
o u t  t h e  f i r s t  can become s t a t i c  and irrelevant,encapsulatedwithfn the' ~ti-ieological 
ca tegor ies  of a former era .  I am happy t o  note t h a t  t h e  Chr i s t i an  I n s t i t u t e  f o r  
t h e  Stuey of Religion and Society (Bangalore) has  begun se r ious  study of some of 
t h e  Chr i s t i an  poets who have wr t t t en  i n  t h e  Indian languages, and t h e r e  may well  
b e  analagous moves i n  o t h e r  a r e a s  of which I am unaware. 

It  w i l l  always be extremely d i f f i c u l t  t o  br ing  t h e  i n s i g h t s  of t h i s  
"vernacular" Third World theology i n t o  t h e  mainstream of t h e  ecumenical debate,  
b u t  without it t h a t  debate w i l l  be beat ing  t h e  a i r .  The only way i n  which it 
can be done is by t h e  kind of i n i t i a t i v e  t h a t  has  been taken i n  Bangalore, and 
which I hope w i l l  b e  c a r r i e d  much f u r t h e r .  

( 2 )  Contextual izat ion i n  t h e  West: My second po in t  is, however, t h e  one t h a t  I 
wish t o  develop, and it is t h i s .  Western 

miss io log i s t s  a r e  debating with in tense  earnes tness  t h e  ques t ions  t h a t  a r i s e  from 
t h e  e f f o r t  to "contextual ize" t h e  gospel i n  a l l  t h e  c u l t u r e s  of humankind from 
Peru t o  Papua. I do not f ind  an e f f o r t  of comparable i n t e n s i t y  t o  wres t l e  with 
t h e  quest ion of contextual iza t ion  i n  t h e  contemporary c u l t u r e  of t h e  West. Y e t  
it is t h e  W e s t  t h a t  ought t o  be giving miss io log i s t s  t h e i r  most worrying questions. 

I t  is i n  t h e  West t h a t  t h e  church appears t o  be continously l a s i n g  ground. I t  
is t y p i c a l l y  t h e  product of Western "enlightened" c u l t u r e  t o  whom t h e  gospel 
appears i r r e l e v a n t  nonsense. Y e t  one does not  f i n d  ( a t  l e a s t  i n  my l imi ted  
reading) t h a t  miss io log i s t s  a r e  giving t h e  same in tense  and sustained a t t e n t i o n  
t o  t h e  problem of f inding t h e  "dynamic equivalent"  for  t h e  gospel i n  Western 
soc ie ty  a s  they a r e  giving t o  t h a t  problem a s  it occurs i n  t h e  meeting with 
peoples of t h e  Third V7orld. 

Here let me confess t h a t  ( inev i t ab ly )  I am r e f l e c t i n g  on my own experience. 
Af ter  a l i f e t i m e  spent  i n  India  I now strclgqle with t h e  problem of communicating 
t h e  gospel i n  t h e  comfortable suburb of an English c i t y .  And, from t h i s  angle,  I 
am bound t o  r e f l e c t  with some wry amusement on t h e  anxiety shown by some of my 
miss io loqica l  f r i e n d s  about t h e  danger t h a t  t h e  churches of t h e  Third World should 
be l e d  by t h e i r  eagerness f o r  con tex tua l i ty  i n t o  t h e  morasses of syncretism. What 
is Obvious t o  a returned missionary i s  t h a t  English C h r i s t i a n i t y  i s  a prime 
example of syncretism. 

C h r i s t i a n i t y  a s  prac t iced  i n  most of our churches does ' n o t '  c a l l  i n  ques t ion  
t h e  b a s i c  assumptions of t h e  normal Englishman. Chr i s t i ans  a r e  'not '  d is t inguish-  
a b l e  a s  people who obviously l i v e  by d i f f e r e n t  commitments from t h e i r  neighbors. 
And I should doubt whether it is normal on t h e  o the r  s i d e  of t h e  water t o  f i n d  
t h a t  t h e  churches a r e  regarded a s  c e n t e r s  of "un-American a c t i v i t i e s " l  

That  g rea t  i n t e r p r e t e r  of t h e  gospel t o  Hindus, A.  G. Hogg, alea coo s w n  Go 
l ea rn  t h e  b lessed  word "contextual iza t ion ,"  bu t  he  spent  h i s  l i f e  doing what t h a t  
word intends.  He sunmed up t h e  e s - e n t i a l s o £  t h e  m a t t e r  i n  t h e  phrase "challeng- 
ing relevance." The gospel must b e  heard a s  r e l evan t .  I t  must speak of th ings  



t h a t  a r e  r e a l  th ings  i n  t h e  l i v e s  of the  hearers .  I t  must the re fo re  begin by 
accepting t h e i r  issues, using t h e i r  models, and speaking t h e i r  langvage. But 
relevance alone i s  not enough. The gospel must a t  t h e  same time challenge t h e  
whole world-view of its hearers.  It must cause then t o  quest ion th ings  t h a t  
they have never questioned. It must br ing them t o  t h e  p lace  where ttiey hear 
spoken t o  t h e i r  whole world of understanding and experience t h a t  word of grace 
and judgment which marks the end of one world and the beginning of another,  a 
death and a new b i r t h .  

How can t h e  church bwome the  bearer  of t h a t  word of grace and judgment f o r  the 
Western c u l t u r e  with which it has l ived  so  long i n  an almost t o t a l  iden t i f i ca t ion?  

That, t o  my mind, 4s  t h e  most press ing missiological  i s sue  f o r  t h e  next 
decade. For cen tu r ies  the  churches i n  the N e s t  have seen themselves a s  t h e  
guardians and sus ta ine r s  of t h e  c u l t u r e  of which they have been a p a r t .  They 
have not - i n  general - seen themselves a s  t h e  bearers  of God's judgment upon 
t h i s  cu l tu re .  I f  they had done so, they would have learned again t h a t  "challeng- 
ing  relevance" means, i n  t h e  end, suffexing,  and t h a t  su f fe r ing  is the  fundamental 
form of Chr i s t i an  witness (mar tur ia) .  

From a missiological  point  of  view, it seems t o  me t h a t  one of the most s igni -  
f i c a n t  f a c t s  of t h e  contemporary world is the f a c t  t h a t  t h e  churches i n  t h e  USSR 
(Orthdox, Bap t i s t ,  and Pentecostal)  a r e  not only continuing t o  e x i s t  b u t  a r e  win- 
ning converts t o  Chr i s t  ou t  of a soc ie ty  dedicated t o  a t o t a l l y  secular  and 
a t h e i s t  view of humankind. This sews t o  be t h e  only  ? a r t  of t h e  Western world 
i n  which t h e  church i s  not  los ing ground but  gaining it. And it is  s i g n i f i c a n t  
t h a t  t h e  witness of Russian Chr is t ians  has been and i s  conformed prec i se ly  t o  
t h a t  which t h e  New Testament ind ica tes  a s  t h e  e s s e n t i a l  form of witness--that 
endurance of r e j e c t i o n  and suffer ing which comes from bearing witness t o  the 
t r u t h  i n  t h e  face  of t h e  l ie .  

C h r i s t i a n i t y  and t h e  Enlightenment: The S t a l i n i s t  form of Marxism represents  an 
extreme deve10,ment of t h a t  view of human- 

kind and t h e  world which, i n  t h e  period t h a t  w e  c a l l  ( s i g n i f i c a n t l y )  t h e  Enlight- 
enment, replaced t h e  Chr is t ian  view a s  the  dominant model by which Western people 
undertook t o  understand and manage t h e i r  a f f a i r s .  The En l igh tewent  took t h e  
autonomous r e a s m  of  human beings t o  be t h e  bearer  of t h e i r  h i s t o r y ,  and the re fo re  
saw t h e  Chr i s t i an  t r a d i t i o n  a s  a bondage from which people had t o  be del ivered.  

Looking back over t h e  t h r e e  cen tu r ies  t h a t  have passed, we can see  t h a t  while 
t h e  churches s t rugg le  t o  r e t a i n  t h e i r  t r a d i t i o n a l  hold upon Western soc ie ty ,  they 
l o s t  t h e  s t ruggle  and r e t r e a t e d  i n t o  t h e  p r i v a t e  sec to r  where they could e x i s t  
without challenging the ' c u l t u s  publicus, '  which rules i n  t h e  world of public 
a f f a i r s .  

The t r a d i t i o n a l  machinery, which had sought t o  impose some sort of e t h i c a l  
r u l e s  upon economic l i f e ,  were dismantled i n  t h e  name of human freedom and the 
e r a  of t h e  " f r e e  market" began, i n  which everyone was f r e e  t o  pursue one 's  own 
i n t e r e s t s  with t h e  maximum of e n t e r p r i s e  and t h e  " inv i s ib le  hand" would ensure 
t h a t  a l l  worked f o r  t h e  comon good. 

Marxism - capital ism: Marxism represents  t h e  r e v o l t  of t h e  v ic t ims of t h i s  
ideology while remaining within t h e  general  world-view of 

t h e  Enlightenment. I t  has seen even a p r iva t i zed  r e l i g i o n  a s  a t h r e a t  t o  t h e  
perfec t ion of humankind and has  therefore  forced t h e  churches i n t o  t h e  pos i t ion  
where they have t o  choose between compromise and suffer ing.  Insofar  a s  they have 
chosen t h e  l a t t e r ,  they have become p laces  where the  promised witness of the Holy 
S p i r i t  i s  being given so powerfully a s  t o  "convict the  world." 



Churches under the  c a p i t a l i s t  system have not been forced t o  make this choice. 
They have been seduced i n t o  compromise. The c a p i t a l i s t  system, placing s e l f -  
i n t e r e s t  a t  t h e  center  of the  e n t i r e  philosophy of socie ty ,  i s  no less t o t a l  a 
contradic t ion of t h e  gospel than Marxism. But t h e  churches of the West have 
accepted f o r  so  long t h e  pos i t ion  of t o l e r a t e d  b e n e f i c i a r i e s  of t h e  system t h a t  
they have almost l o s t  t h e  power t o  quest ion it. In  t h e  e f f o r t  t o  be "relevant" 
t o  t h e  "modern world," they have almost l o s t  t h e  power to  challenge it. And t h e  
forms of Chr i s t i an  teaching and example t h a t  they have ca r r i ed  t o  t h e  r e s t  of t h e  
world have been deeply imbued with values derived not from t h e  gospel b u t  from the  
post-Enlightenment i d e o l g y  of the Western world. 

A new s i t u a t i o n  - world-wide Church: Now, however, w e  are i n  a new s i t u a t i o n .  
Western soc ie ty  is showing every s ign  of 

d i s in tegra t ion .  Its claim t o  be t h e  bearer  of "enlightenment" t o  t h e  r e s t  of 
the world is re jec ted  w i t h  growing violence. The church has become a genuinely 
worldwide s o c i e t y  i n  which powerful voices can and do speak t h e  Word of God t o  
Western Chr i s t i ans  from standpoints  i n  o t h e i  cul tures .  

I th ink t h a t  the Western churches a r e  now challenged t o  a f r e s h  and urgent 
examination of the r e l a t i o n  of the gospel to  Western cu l tu re .  I t  is  here  t h a t  t h e  
problem of contextual iza t ion is  most urgent. An enormous amount of Western theo- 
logy has been occupied with t h e  quest ion of r e s t a t i n g  the gospel i n  terms of "mod- 
e rn  thought". But this can be done i n  two ways. I t  can be done by those who take  
"modem thought" a s  providing t h e  fundamental models and axions i n t o  which the 
gospel has  t o  be f i t t e d .  O r  it can be done i n  a t r u l y  missionary way4 standing 
wi th in  t h e  t r a d i t i o n  of Chr i s t i an  f a l t h ,  worship, and d i sc ip lesh ip ,  taking t h e  
b i b l i c a l  axioms and models a s  fundamental, it can seek t o  br ing t h e  word of judg- 
ment and grace t o  bear upon t h e  whole world t h a t  comes t o  expression i n  "modern 
thought. " 

I am not advocating a b i b l i c i s t  fundamentalism; fundamentalism and l ibera l i sm 
a r e  twin products of Enlightenment rat ionalism. I am speaking about something t h a t  
i s  known in  p r a c t i c a l  experience, a kind of d i sc ip lesh ip  t h a t  is open a t  t h e  same 
time t o  Western c u l t u r e  and t o  t h e  testimony of Chr i s t i ans  i n  o ther  c u l t u r e s ,  and 
which is  t o t a l l y  committed t o  obedience to  Jesus  a s  he l e a d s  us along t h e  way of 
t h e  cross .  I t  is  i n  t h a t  kind of d i s c i p l e s h i p  t h a t  t h e  promise of t h e  Holy S p i r i t  
is given both t o  convict  t h e  world and t o  guide t h e  church i n t o  t h e  t r u t h .  

The church t h a t  p r a c t i c e s  t h i s  kind of contextual iza t ion w i l l  no t  be a strong 
and "successful" church. I t  w i l l  be a church t h a t  i s  spoken aga ins t .  It w i l l  b e  . 
seen a s  a t h r e a t  t o  t h e  powers t h a t  r u l e  socie ty .  But it w i l l  be a witnessing 
church in  t h e  fundamental meaning of t h a t  word. 

I hope t h a t  t h e  g rea t  work t h a t  has  been done during the  l a s t  decade i n  
exploring t h e  meaning of contextual iza t ion i n  r e l a t i o n  t o  non-Western c u l t u r e s  
may, i n  t h e  decade now beginning, enable us t o  undertake with comparable energy 
and seriousness t h e  explorat lon of the  problem of contextual iza t ion i n  r e l a t i o n  t o  
t h e  powerful paganism of our Western world. 

Reference: OCCASION.?L BULLETIN OF MISSIONARY RESEARCH, Vol. 4 ,  NO. 4 - Oct. 1980. 

- end - 

La Mission: "La mission e s t  i c i ,  l a  mission e s t  l b  bas.  3es  gens p a r t e n t  et  
p a r t i c i p e n t  'a l a  mission de 1 'Eg l i se  au se rv ice  d e  l aque l l e  ils s e  

mettent.  Des gens r e s t e n t  i c i  e t  l e u r  r61e e s t  l e  mhe".  

Reference: Le Pasteur Maurice Pont dans Peuples du Monde. Jan. 1981. NO. 138. 



WAYS OF PEACE AND THE M I S S I O N  OF THE CHURCH 

(Address a t  t h e  Inauguration of t h e  Roman Catholic Lectureship 
a t  t h e  S e l l y  Oak Colleges, Birmingham, England, Feb. 19th. 1980.) 

Richard F r i e d l i ,  op. 

(Dans le c l imat  ac tue l  de  violence e t  contre-violence les observations de  
Richard F r i e d l i  sur l a  mission de 1 'Eg l i se  e t  l e  pacifisme on t  besoin d ' € t r e  
considirCes s6rieusement. L'accord general  q u ' i l  y a une grande option su r  l a  
violence parmi les pra t iquan t s  e t  une presence marquee de  tendances repress ives  
e t  puni t ives  p a r a f t  d ' 0 t r e  d h o n t r e  par  les d6veloppements ac tue l s .  

Quand l e s  p lus  hautes autorit6cl a m  E t a t s - U n i s  d6clarent  que l e s  e f f o r t s  
pour avancer l e s  d r o i t s  humains seront  remplacCes t o u t  cour t  par  e f f o r t s  de 
combattre l e  ter ror isme,  on e s t  fo rce  de demander si  t o u t  mouvement de  p ro tes t -  
a t i o n  con t re  l a  violence i n s t i t u t i o n a l i s C e  se ra  d6sormais c l a s s i f i e  c o m e  
" t e r r o r i s t e "  . 

Dans l e  premier a r t i c l e  de c e  numero Leslie Newbegin se  demande carrement si  
1 'Eg l i se  de  1'Europe e t  de  1'Amerique du Nord peut  provoquer ou"condmer"  les 
c u l t u r e s  occidentaw avec l e sque l l es  e l l e  a vequ pendant tel lement longtemps dans 
une i d e n t i t 6  t o t a l e .  I1 se peut  b ien  que l a  voix de v r a i e  p ro tes ta t ion  et  le  
mouvements v e r s  l a  v r a i e  paix ne viendra pas de  l ' occ iden t  ou bien de  l ' h b i s p h 6 r e  
du nord mais de  c e s  p a r t i e s  du monde 013 l a  r6pression des d r o i t s  humains fomente 
l a  p ro tes ta t ion  q u i  peut se transformer en violence. 

L e  Professeur F r i e d l i  expose g rands  t r a i t s  quelques p o s s i b i l i t 6 s  construct-  
i v e ~  SIIK la  p r o m t i o n  de  l a  paix et  l a  non-violence du c6tC des gens r e l i g i e w .  
El lcs .devra ient  i n t e r e s s e r  chacun q u i  est engage dans l ' e n t r e p r i s e  missionnaire.) 

The inauguration of a Roman Catholic Lectureship a t  t h e  S e l l y  Oak Colleges i s  
t r u l y  a sign of spring i n  what has been, f o r  too  long, an ecumenical winter,  a 
sigh t h a t  i n  the  no t  too  d i s t a n t  f u t u r e  it w i l l  no longer be necessary t o  teach i n  
our u n i v e r s i t i e s  a theology t h a t  is d i s t i n c t l y  Catholic and a theology t h a t  i s  
s t r i c t l y  Pro tes tan t ,  b u t  t h a t  Chr is t ian  theology a s  such s h a l l  already be i n  her  
f u l l  vigour. 

There i s  an add i t iona l  reason f o r  ny being so moved t h i s  evening: 
Birmingham is a major cen t re  of t h e  movement f o r  peace promoted within t h e  
t r a d i t i o n  of t h e  S e l l y  Oak Federation. Reflect ing on what I might w i s h  t o  say to  
you t h i s  evening, I drew a g r e a t  deal  of insp i ra t ion  from the  work of t h i s  
t r a d i t i o n  of pacifism, a pacifism which is both l u c i d  and committed. 

In  f a c t ,  I wish t o  speak t o  you about those ways of peace which, i n  my 
opinion, w e  have t o  follow i f  we wish t o  speak of t h e  mission of t h e  Church. I t  
is  those very ways of peace which J. Chr. Hoekendijk has  so c l e a r l y  out l ined wfien, 
i n  t h e  context  of t h e  World Council of Churches, h e  speaks of t h e  mission of t h e  
Church as " the  shalom-atisation. of every aspect  of l i f e " .  In  this ins tance  we 
have a po in t  of convergence with t h e  Roman Catholic t r a d i t i o n ,  which in.-Second 
Vatican Council hoped t o  s e e  t h e  Church a s  a "sign of peace". 



The claim by d i f f e r e n t  r e l i g i o n s  t h a t  they a r e  concerned not  only  i n  t h e  
c a l l  t o  peace, b u t  a l w  i n  a c t i v e  co-operation i n  t h e  cons t ruct ion  of a peaceful 
and harmonious world, i s  t o  b e  understood a s  a c e n t r a l  theme of t h e i r  message. 
Aowever, t h i s  appeal f o r  peace by t h e  world r e l i g i o n s  - t h e  'pax romana', t h e  
b i b l i c a l  'shalom', t h e  Islamic 'salam',  t h e  Hindu ' S a n t i ' ,  o r  t h e  Buddhist 
'Nirvana' - has  been i n  r ecen t  months, once again completely subverted by t h e  
dramatic outbreak o f  violence,  violence of a r e l i g i o u s  charac ter .  We hay c i t e  a s  
examples: t h e  imposed mass-suicide of 918 members i n  t h e  People ' s  Temple i n  
Jonestown, Guyana, which took place on t h e  19th November, 1978; t h e  I s l amic - sh i i t e  
revolut ion  under t h e  i n s p i r a t i o n  of t h e  Ayatollah Ruhallah Khomeyni; and t h e  
r ecen t ly  re-inforced concern with heresy t r i a l s  of the  Roman Catholic  a u t h o r i t i e s .  

Such s i t u a t i o n s  have caused peace-researchers t o  regard with a c e r t a i n  scept- 
icism the claims of t h e  r e l i g i o n s  concerning t h e i r  p r m o t i o n  of peace. Fur ther  
t h e r e  are r e l i g i o u s  groups engaged i n  t h e  promotion of peace who have submitted 
themselves t o  severe se l f - c r i t i c i sm.  I ci te,  a s  an example, t h e  acknowledgement 
of q u i l t  adopted a t  the Third World Conference on Religion..and Peace: 

"We cannot deny tha t : -  - t h e  p r a c t i c e s  of our r e l i g i o u s  conanunities a r e  sometimes a d i v i s i v e  f o r c e  
i n  t h e  world; 

- t o o  of ten  we conform t o  t h e  powers of t h e  world, even when they do wrong, 
r a t h e r  than confronting those powers with t h e  word of t h e  teachings of our 
r e l i g i o n s ;  

- we have not done enough a s  servants  and advocates of su f fe r ing  and exploi ted 
human beings; - we have done t o o  l i t t l e  t o  bu i ld  i n t e r r e l i g i o u s  understanding and community 
among ourselves on t h e  l o c a l  l e v e l  where p re jud ices  run strong."  

From t h i s  p o i n t  of view, an appeal f o r  peace wi th in  a r e l i g i o u s  s e t t i n s  
(during t h e  l i t u r g y ,  o r  i n  the  form of a sermon) can only b e  more than an appeal  
within t h e  context  of an ideologica l  system, when t h e  pre judices ,  the  p o t e n t i a l  
f o r  aggression,  and t h e  abuses of au thor i ty  which a r e  t o  be seen i n  any such 
r e l i g i o n ,  i n  i ts  doct r ines ,  i t s  moral demands, and i t s  h ie ra rch ica l  s t r u c t u r e ,  
have been sought o u t  and diminished. Such a diminution of violence and f e a r  
within a r e l i g i o u s  system is, f o r  t h e  World Conference of Religions ' t h e '  pre- 
condit ion f o r  ~ u a i m i z i n g  one ' s  p o s s i b i l i t i e s  f o r  promoting peace within t h e  
context  of t h e  power-play of world p o l i t i c s .  

Thus t h e  supplementary con t r ibu t ion  of t h e  r e l i g i o n s  t o  t h e  p l u r i - d i s c i p l i -  
nary promotion of peace, and t o  t h e  p r a c t i c e  of peace w i l l  be out l ined i n  two 
phases:- 

1. A s e l f - c r i t i c a l  phase: Factors  wi th in  t h e  r e l i g i o n s  which hinder t h e  
promotion o f  peace; 

2 .  A cons t ruc t ive  phase: P o s s i b i l i t i e s  wi th in  t h e  r e l i g i o n s  which favour 
the  promotion of peace. 

SELF-CRITICAL PHASE: 
Factors  wi th in  t h e  r e l i g i o n s  which hinder t h e  promotion of peace. 

The acknowledgement of g u i l t  by t h e  Third World Conference on Religion and 
Peace quoted above, i s  an e x p l i c i t  expression of a readiness  t o  change. However, 
it is necessary t o  c a r r y  out  in tens ive  empirical  research i n t o  t h e  d i f f e r e n t  
a t t i t u d e s  and types of behaviour mentioned i n  it, i n  order  t o  understand t h e  
d i f f e r e n t  rel igio-psychological  and re l ig io-socio logica l  mechanisms a t  work, and 
t o  l e s sen  t h e i r  influence.  For example,this would involve such f a c t o r s  a s :  the 
removal of pre judices  (pr imi t ive ,  pagan, K a f i r ) ;  t h e  suppression of socio logica l  
l i m i t a t i o n s  ( cas te - s t r a t a ,  compulsory ce l ibacy) ;  t h e  suppression of t h e  enemy- 



image ( i n  the  presentat ion of o ther  r e l i g ions ) ;  o r  the suppression of hierarch- 
i c a l  SystenS (Vert ical ly-structured forms of author i ty ,  God-image, and 'church' 
leaderahip) . 
1. H I G R  OFTION FOR VIOLENCE AMONG CXURCIi GOERS: In  t h i s  context I would lFke t o  

present  the  f indings  of 13 
research s tud ies  i n to  socio- and religio-pyscholcqical motivations and a t t i tudes .  
These s tud ies  were ca r r i ed  out  i n  the s i x t i e s  and sevent ies  i n  C a n a d ,  the United 
States and Germany. In  these  s t ud i e s  a t t i t u d e s  that m i l i t a t e  against  peace and 
a t t i t u d e s  t h a t  favour war a r e  not i n  re la t ionsh ip  t o  orthodox r e l i g ious  thought 
and b e l i e f .  To t h i s  end t w o  s e r i e s  of questions were juxtaposed i n  each instance. 
On t he  one hand, questions were asked concerning a t t i t u d e s  t o  concrete soc i a l  and 
church s i tua t ions ;  on the  other  hand, the  respondents were asked t o  c l a s s i f y  their 
commitment t o  a n  organized re l ig ion .  

The questions r e l a t i ng  t o  socie ty ,  peace o r  mi l i tar ism ra ised the  f o l l w h g  
problems : - 

- support f o r  mi l i t a ry  t ra in ing ;  
- necessi ty f o r ,  and construction of a i r - ra id  she l t e r s  during the Berl in 

c r i s i s ;  
- support f o r  atomic weapns; - a t t i t u d e  towards extreme l e f t i s t  groups; 
- posi t ion regarding cap i t a l  punishment; 
- f inanc ia l  ass is tance  towards a US v ic tory  i n  Viet N a n ;  
- promotion of the  notion of world-citizenship; 
- f inanc ia l  a ss i s t ance  f o r  Peace Research I n s t i t u t e s ;  

The faith-involvement of the  respondents was determined according t o  t h e  
frequency of Church-attendance, help  given t o  miss ionarypro jec t s ,  o r  simply 
according t o  t h e i r  self-assessment on a scale  ranging from 'fundamental' t o  
'agnostic '  and ' a t h e i s t ' .  

The f indings  of these d i f f e r en t  analyses reveal  a stunning contradict ion 
between ac tua l  p rac t i ce  and the  Chris t ian  message of love and peace, i n  Christ-  
i a n i t y  and i n  t he  other re l ig ions :  i n  t h e i r  a t t i t u d e s  Chr i s t i ans  a r e  more inclined 
t o  favour war than a r e  nonxh r i s t i an s ;  more dogmatic Chr is t ians  tend t o  opt  more 
f o r  punishment than do the less dogmatic; Catholics favour nuclear weapons more 
than do Protes tants ;  Protes tants ,  i n  t h e i r  turn ,  favour such weapons more than do 
non-believers. 

Among the  various groups interviewed ( the  general population, and such 
spec i f i c  groups a s  r e l i g ious  public o f f i c i a l s ,  f inancia l  exper ts ,  business 
executives, and undergraduates i n  37 un ive r s i t i e s )  the  church-goers, more than 
the  non-church-goers, showed a stronger tendency t o  favour military power a s  the 
means fo r  resolving con f l i c t s .  Those f irmly committed t o  r e l i g ious  p rac t i ce  and 
b e l i e f s  were l e s s  concerned about t he  world-community than were those who ca l l ed  
themselves i r r e l i g ious .  

2 .  TfIE A'ITITUDE OF STRICT R~HORITARIANISM: These f indings present  a ' c l i n i c a l  
malady diagnosis '  of the  re l ig ious  

mentality, which can be  character ised a s  severe (pun i t ive ) ,  repressive ( e v i l  must 
be overcome), au thor i t a t ive  (imposition of an absolute t r u t h  without reference t o  
h i s t o r y ) ,  and censor ia l  (above a l l  i n  matters  concerning sexual mora l i ty ) .  Such 
general behaviour marked by de f i n i t e  personal i ty  t r a i t s ,  has been in te rpre ted  and 
typ i f i ed  a s  an Orthodbx-attitude o r  a s  severe authori tarianism by such peace- 
researchers a s  John Paul, Jer6me Laulicht  and Elber t  W. Russel of t h e  Canadian 
I n s t i t u t e  f o r  Peace Research Oakville/Ontario. These religio-phenomenological 
obstacles  t o  peace and a type of o r thodnx~which  prcduces'violence a r e  t o  be found 



i n  t h e  g r e a t  r e l i g i o n s  and a l s o  i n  t h e  more recent  r e l i g i o u s  movements and c u l t s .  
In  t h i s  context ,  orthodoxy implies those forms of r e l i g i o s i t y  which, because of a 
dogmatically determined system, hold themselves aloof from a p r a c t i c a l  and co-op- 
e r a t i v e  response t o  t h e  v i t a l  needs of the  members of a l i e n  groups. 

3. THE REASONS FOR SUCH PUNITIVE AND REPRESSIVE TENDENCIES: There is  considerable 
agreement concerning 

t h e  r e l a t i o n  between r e l i g i o n  and the  author i ta t ive-puni t ive  complex. However, 
t h e r e  is  l i t t l e  unanimity i n  t h e  explanation of the  reasons f o r  such a r e l a t i o n .  
Various reasons have been proposed: the  understanding of t r u t h ;  the  transfonn- 
a t ion  of t h e  o r i g i n a l  i n s p i r a t i o n  i n t o  an organized church; t h e  need f o r  s e l f -  
protec t ion .  An enquiry i n t o  t h i s  r e l a t i o n  and i ts  cause i s  rendered d i f f i c u l t  by 
t h e  f a c t  t h a t  r e l i g i o n  does not always promote violence and fea r ,  but  a t  the  same 
time preaches compassion, p r o t e s t ,  disenchantment with power-structure, and the  
des t ruc t ion  of a l i ena t ion .  Religion a s  such does not  produce t h i s  paradoxical  
r e l a t i o n  between r e l i g i o s i t y  and mi l i ta r i sm.  

I t  would seem, however, t h a t  t h e  tendency t o  author i ta r ianism is based on an 
understanding of God a s  severe o r  judgmental. 

rm a n a l y s i s  of the  content  of t h e  Koran, of a neo-Buddhist movement l i k e  
Sokagakki, o r  of t h e  preaching of Jesus ,  can show t h a t  t h e i r  respect ive  messages 
could e a s i l y  be made t o  supDort t h e  above-described menta l i ty  of s t r i c t  orthodoxy. 
The orthodox Muslims, Buddhists and Chr i s t i ans  a r e  h ighly  a u t h o r i t a t i v e  and 
o b s t i n a t e l y  s t r i c t  (which evident ly  does not exclude a merciful  a t t i t u d e  towards 
t h e  s inner)  . 

I think t h a t  it is  only aga ins t  a background of s e l f - c r i t i c i s m  and an aware- 
ness  of negative f a c t o r s  within r e l i g i o n s ,  t h a t  we can speak of t h e  p o s i t i v e  
cont r ibut ion  of t h e  r e l i g i o n s  t o  the  search f o r  peace. 

CONSTRUCTIVE PHASE : ~. 
The Science of Religions and Theology, the re fo re ,  have t o  propose a ~ O n t r i b u -  

t i o n  based on a process of c r i t i c a l  self-assessment. This  they w i l l  do by means 
of an in te r -d i sc ip l ina ry  study made i n  co-operation with the  o ther  sc iences  
engaged i n  research f o r  peace, among o t h e r s  of In te rna t iona l  Relat ions,  P o l i t i c a l  
Science, Sociology, Economics, Soc ia l  Psychology, In te rna t iona l  Law, Biology. 
Demography and Geography. Only then can t h e  r e l i g i o n s  s t r i v e  t o  do what is 
necessary t o  b u i l d  a c l imate  of t r u s t  and of committment,in an atmosphere of calm. 

This  they w i l l  do so  t h a t  t h e  problems of violence,  want, and f e a r  i n  t h i s  
v i l l a g e  which we c a l l  world, and i n  each p a r t i c u l a r  p a r t  o f  it, w i l l  be diminished. 
Apart from t h e i r  moral encouragement towards the establishment of peace, a r e  the 
r e l i g i o n s  capable of o f f e r i n g  a technique and method, a more concre te  s t r a t egy ,  
f o r  the  promotion and r e a l i z a t i o n  of t h i s  p ro jec t?  

1. PCSSIBILITIES FOR PROMOTION OF PEACE: Provided t h a t  t h e  negative behaviour 
and a t t i t u d e s  t h a t  a r e  only super- 

f i c i a l l y  t o l e r a n t  of t h e  "possessors of t r u t h "  be changed - I am convinced t h a t  
t h e  fol lowers of r e l i g i o n s  can p a r t i c i p a t e  i n  the  promotion of peace. I n  t h i s  
regard the following undertakings a t  l e a s t ,  a re  required of t h e  world r e l i g i o n s :  

a .  they should exerc ise  more e f f e c t i v e l y  t h e i r  inf luence  a s  i n t e r n a t i o n a l  pressure 
groups ( f o r  example, t h e  cont r ibut ion  of t h e  World Conference on Religion and 

Peace, a non-governmental agency of the united Nations Organisation, t o  the debate 
on disanmment, t o  debate on racism A - o t h e r - s u c h  m a t t e r s ) ;  



b. they should be more a c t i v e  i n  t h e  diplomacy of in te rna t iona l  r e l a t i o n s  ( f o r  
example, the  World Federation of Buddhists, the Conference of Islamic S t a t e s ,  

t h e  system of Rcman Cathol ic  nunciatures) ; 

c. they should con t r ibu te  from the  resources of t h e i r  s p i r i t u a l  he r i t age  t o  t h e  
des t ruct ion of f ea r ;  t o  the strengthening of r e f l e c t i v e  self-knowledge; t o  

destroying t h e  necess i ty  of role-playing; t o  spreading the p r a c t i c e  of an 
unconditional enpathy, an open understanding between a l l  men; t o  affirming a l l  
r e j e c t i o n s  of puni t ive  and conformist s o c i a l  pressures;  and t o  t h e  promoting of 
death-experiences a s  Yoga, Zen meditation and S u f i  mysticism. 

This l a s t  personal and re l ig ious  proposit ion,  which alone i s  within our 
d i r e c t  reach, should now be out l ined more concretely.  Two methodological contr ib-  
u t ions  t o  the  p ro jec t  of pmmoting peace and of l e s s e n h q  the  behaviour ccmplex 
of strict-authoritarianim-and-orthodoxy, seem t o  me i n  t h i s  context  t o  be worth 
attempting:- 

a. t h e  systems of meditation, which have become more well  known a s  a r e s u l t  of 
canparat ive s t u d i e s  i n  mysticism; 

b. non-fear-provoking and non-violent s t r a t e g i e s  f o r  resolving c o n f l i c t s ,  both 
personal and s o c i a l ,  and, f u r t h e r  t o  t h i s ,  s t r a t e g i e s  f o r  r econc i l i a t ion .  

2.  MEDITATION: The meditation process, which leads  t o  a g r e a t e r  self-knowledge 
should be a p rac t i ce  a t  the  service  of t h e  promotion of peace. 

Thus t h e  i n t e r i o r  s e l f  would be f reed from behaviour-patterns which involve ro le -  
playing, which a r e  based on a friend-enemy dichotomy, and which thus  lead t o  the  
breaking up of  communities. The method of meditation follows a p a t t e r n  of p a r t i -  
c ipatory  knowledge, i n  c o n t r a s t  t o  the  r a t i o n a l  understanding which is based on 
ana lys i s ,  technically-distanced observation and d e f i n i t i o n .  The meditation pro- 
cess  transcends t h e  'we here '  and 'you t h e r e '  dichotomy, which is ul t imate ly  
aggression-forming. I t  c r e a t e s ,  by its method, a deepening and enlargement of 
consciousness. This, i n  tu rn ,  becomes a p o s s i b i l i t y  f o r  co-operation w i t h  o t h e r s  
and f o r  a vulnerable openness, which lead t o  a s o l i d a r i t y  which i s  more rad ica l  
than t h e  d i s t i n c t i o n s  based on psychological o r  soc ia l  d i f fe rences  (character ,  
race,  s o c i a l  pos i t ion ,  r e l i g i o u s  confession) . 

The meditation experience i s  not  necessar i ly  a f l i g h t  i n t o  o n e ' s  own in te r -  
i o r i t y ,  an i n t r o v e r t  regression.  I t  can f r e e  t h e  everyday, rou t ine  s e l f ,  with a l l  
i ts prejudices and fear- react ions ,  and can lead it t o  a new leve l  of s o l i d a r i t y  
with its fel low, and with God perceived i n  these  very fel lows.  I n  t h i s  context  
Carl  Fr iedr ich  von Weizsacker has s t r essed  over and over again t h a t  it w i l l  be 
impossible t o  avoid war, t h a t  inequal i ty ,  want and t h e  des t ruc t ion  of the  environ- 
ment cannot be avoided a s  long a s  t h e  " s t ruc tu re  of a f e a r f u l  se l f -protec t ion on 
t h e  'I1, which i s  guiding influence i n  a l l  of us, remains t o  be destroyed, a 
StrUCtUre Which is based on t h e  Friend-Enemy dichotomy". 

3 .  NON-VIOLENCE: The methodology of non-violent s t r a t e g i e s ,  both i n  t h e i r  subver- 
s i v e  and const ruct ive  phases, come within t h e  ambit of t h i s  

process of meditation. This  can be i l l u s t r a t e d  by the  examples of Mahatma Gandhi 
and Martin Luther King. Unfortunately, the  techniques and s t r a t e g i e s  of Buddhist, 
Hindu o r  Chr i s t i an  non-violent p r o t e s t  cannot be out l ined within t h e  framework of 
t h i s  p a r t i c u l a r  address. However, I would l i k e  t o  o u t l i n e  one poss ib le  contribu- 
t i o n  drawn from t h e  s p i r i t u a l  and a s c e t i c a l  l i t e r a t u r e  of t h e  various re l ig ions ,  
and confirmed by o t h e r  s c i e n t i f i c  d i s c i p l i n e s .  I r e f e r  t o  t h e  l i n k  between 
violence,  f e a r  and s e m a l i t y .  The s p i r i t u a l  masters i n  t h e  mystical r e l i g i o u s  
t r a d i t i o n s  have, with astounding sure ty ,  pointed ou t  the  l i n k  which e x i s t s  between 
a disordered and undiscipl ined sexual i ty ,  and t h e  increase  of m s o c h i s t i c  and 
sadistic forms- &vial-,rts in t h e  domainss f  the  Science -of 



Religion, and o f  Theology can, i n  an in te r -d i sc ip l ina ry  promotion of peace, 
formulate t h e  pos i t ive  r e l a t i o n  between an in teg ra ted  sexua l i ty ,  otherwise known 
a s  c h a s t i t y ,  and an empathy which shuns a l l A w s s i b i l i t y  of violence and f e a r .  

FUTURE PROSPEmS: No doubt you a r e  well  aware t h a t  t h e  quest ions r a i s e d  ton igh t  
cannot b e  given adequate r e p l i e s .  Nonetheless, it i s  my 

opinion t h a t  t h e  Church has very r e a l  p o s s i b i l i t i e s  f o r  cont r ibut ing  t o  t h e  
establishment of peace i n  our world. I am more than happy t h a t  S r .  Mary A a l l  
continues t o  p lay  a very s igni f icant .  r o l e  i n  t h i s  task  which is common t o  us a l l ,  
a s  our shared mission. Aer sharing of t h e  su f fe r ings  and joys of t h e  pmplea  of 
t h e  Islamic Republic of Pakistan and t h e  north-east  of Braz i l  i s  a guarantee t h a t  
t h e  S e l l y  Oak Colleges w i l l  t h u s  make i t s  own p a r t i c u l a r  cont r ibut ion  t o  t h e  
bu i ld ing  of a world which w i l l  be more f r a t e r n a l ,  more human and more peaceful .  
This  t a sk ,  however, w i l l  be d i f f i c u l t  and w i l l  be f raught  with r i s k s .  Rowever, 
t h i s  evening demonstrates t h a t  you a r e  prepared t o  meet these  d i f f i c u l t i e s .  I 
congra tu la te  you. 

. Kary Hal l  i s  t h e  f i r s t  appointment t o  t h e  Rcman Cathol ic  Lectureship a t  t h e  
S e l l y  Oak Colleges,  Birmingham, U.X. 

- end - 

MARTYRDOM I N  EL S4LVA009 

Jon Sobrino 

(Cet te  semaine comme l e  c o n f l i c t  e n t r e  l a  junte  "Chr is t ian  Democrat" e t  l e s  fo rces  
combinees de l ' o p p o s i t i o n  s c  oont i n t e n s i f i e e s ,  nous publions l e  t e x t e  e n t i e r  
d 'une meditat ion su r  l a  mort de qua t re  missionnaires americaines en E l  Salvador 
au commencement du mois de rn ie r .  Jon Sobrino, S J ,  e s t  l e  d i r e c t e u r  du Centre de 
Reflexion Theologique de  l 'Un ive r s i t8  Catholique ti San Salvador. 

This  week, a s  t h e  c o n f l i c t  between t h e  Chr i s t i an  Democrat junta and t h e  combined 
fo rces  of t h e  opposi t ion i n t e n s i f i e s ,  we publ ish  t h e  f u l l  text of a meditat ion on 
t h e  death of t h e  four  American miss ionar ies  who were murdered i n  E l  Salvador a t  
t h e  beginning of l a s t  month. Jon Sobrino, SJ ,  i s  t h e  d i r e c t o r  of t h e  Centro de 
Reflexion Teologica a t  t h e  Cathol ic  Universi ty i n  San Salvador.) 

I n  t h e  presence of t h e  bodies of inaura, I t a ,  Dorothy and Jean,  we have f e l t  
h a t  we have a l ready f e l t  so many times since t h e  murder of R u t i l i o  Grande, near ly  
four years  ago now. The martyrs a t  t h a t  time were a J e s u i t  p r i e s t  - a f r i e n d  and 
colleague of my own and two campesinos from Aquilares. Today t h e  martyrs  a r e  two 
Maryknoll s i s t e r s ,  an Ursuline s i s t e r ,  and a s o c i a l  worker from t h e  d iocese  of 
Cleveland. And between t h e  two s t r e t c h e s  an interminable list of p r i e s t s ,  semina- 
r i a n s ,  s tudents ,  campesinos, teachers ,  workers, p ro fess iona l s  and i n t e l l e c t u a l s .  

Although death has become sadly  f a m i l i a r  t o  t h e  people of E l  Salvador, each 
time w e  come together  t o  b i d  farewell  t o  our martyrs,  our witnesses t o  t h e  f a i t h ,  



t h e  same f e e l i n g s  well  up ins ide  u s .  On t h e  one hand indignation and sadness, 
and the  prayer of the  psalmist:  " E m  long, 0 Lord, how long?" On t h e  o ther  hand 
decision and resolut ion,  and the promise of t h e  Lord: "Rejoice Jerusalem. Your 
sa lvat ion i s  c l o s e  a t  hand." 

This time, h o m e r ,  nothing is able  t o  hide a new and d i s t i n c t  f ee l ing .  
Never. s ince  t h e  assass inat ion of Archbishop Romro, has the re  been a similar 
reac t ion ,  e i t h e r  within o r  outside t h e  country, never has  the re  been €0 universa l  
an outcry,  and never so strong a sense t h a t  the  patience of God has now reached 
i ts l i m i t  and t h a t  these  martyrs a r e  t h e  harbingers of t h e  approaching l ibe ra t ion .  

The 300 p r i e s t s  and r e l i g i o u s  who m e t  a t  the  archiepiscopal  residence heard 
the  voice of Bishop Rivera, which rang o u t ,  f r e sh  and d i s t i n c t ,  denouncing, expos- 
ing and imputing respons ib i l i ty  t o  t h e  secur i ty  forces  and the  Chr is t ian  Democrat 
junta. Once again the  t r u t h  rang out ,  c l e a r  and unadulterated. And with the  
t r u t h  came courage and the  Chr is t ian  determination t o  remain c lose ly  uni ted  with 
the  massacred people, although f o r  t h e  Church it means Walking once again the  way 
of the  c ross .  

T1.e f i r s t  Chr is t ian  passover i s  repeating i t s e l f .  The horror,  the  abandon- 
ment and the  so l i tude  of the  c ross  of C h r i s t  drove h i s  d i s c i p l e s  t o  seek refuge i n  
t h e  upper room. But the  S p i r i t  of Jesus ,  s tronger t h a n d e a t h ,  opened the  doors, 
and from t h e r e  they went ou t ,  strengthened and f u l l  of determination t o  preach t h e  
resur rec t ion  and t h e  l i f e ,  t o  announce t h e  good news of the  kingdom of t h e  poor. 

The archiepiscopal  residence has  become a new upper room. There the  God of 
l i f e  i s  p resen t ,  he who is  f a r  s tronger than death,  than oppression and repression,  
f a r  s tronger than w e  a r e  ourselves,  with our own doubts and f e a r s .  There, i n  the  
presence of the  four  bodies, i s  manifest the  Chr is t ian  paradox. Truly, where 
crime and s i n  abounded, l i f e  and grace have superabounded. 

There i s  no doubt t h a t  t h i s  l a s t  passover t h a t  we have ce lebra ted  has had 
something specia l  about it. With t h i s  a s sass ina t ion  the  bounds of in iqu i ty  have 
been exceeded, t h e  norms of e v i l  broken. Even w e  i n  E l  Salvador, who have seen 
everything and whom no barbar i ty  can su rpr i se ,  have been taken aback. Once again 
w e  f e e l  t h a t  they have murdered t h e  innocent and t h e  j u s t ,  But t h i s  time, C h r i s t  
has d ied  i n  t h e  person of four women, who a r e  r e l i g i o u s  and North American, and 
f o r  t h a t  reason a p a r t i c u l a r  l i g h t  is c a s t  on the  tu rp i tude  of the  crime. 

The dead Chr i s t  is four women. In the  world and i n  t h e  Church i n  which we - 
l i v e ,  men a r e  t h e  protagonis ts .  We a re  a l l  equal and d i f f e r e n t  before God; bu t  
i n  the  context  of our h i s to ry ,  we do not cope e a s i l y  e i t h e r  with the  e q u a l i t y  o r  
with the  d i f ference .  These four  bodies nevertheless have something t o  say t o  u s  
about t h i s .  

Both men and wouen a re  oppressed and repressed i n  E l  Salvador: men and women 
have l i f t e d  up t h e i r  prayer t o  God, t h a t  he might hear t h e  c r i e s  wrested from them 
by the  exp lo i t e r s ;  men and women have committed themselves t o  the  s t ruggle  f o r  
l i b e r a t i o n :  and in t h i s  s t ruggle  men and women have f a l l e n .  

There, i n  t h e  suffer ing and i n  the  hope, they f ind equal i ty  a t  the  deepest 
l e v e l .  

The four  s i s t e r s  uni ted  themselves t o  the  people of E l  Salvador by un i t ing  
themselves to  the  women of E l  Salvador. Woman gives  l i f e  t o  humanity, but  she does 
so i n  a way t h a t  is s p e c i f i c a l l y  her own, through the  a t t en t iveness  of her  service ,  
her l i m i t l e s s  devotion, her  e f f e c t i v e  and a f f e c t i v e  contact  with the  people, and 
her  compassion, which does not r a t i o n a l i z e  the  suffer ing of t h e  poor. Woman is 
c r e a t o r  of t h e  f o r t i t u d e  which does not abandon those  who s u f f e r ,  jus t  as t h e  four 
sisters did  not abandon t h e i r  people, i n  s p i t e  of t h e  se r ious  t h r e a t s  they received. 



Woman i s  less ab le  t o  defend h e r s e l f  physica l ly ,  and t h i s  f a c t  under l ines  and 
exposes more c l e a r l y  t h e  b a r b a r i t y  of t h e i r  murder and t h e  singlemindedness and 
g ra tu i tousness  of their devotion. 

The dead C h r i s t  is four r e l i g i o u s .  Today, when so much is s a i d  about t h e  
renewal of t h e  r e l i g i o u s  l i f e  i n  E l  Salvador and i n  o the r  parts of t h e  world, and 
when t h e  charism and t h e  vows a r e  so  much discussed,  t h e  four bodies here  reveal  
t o  u s  t h e  essence of what a l i f e  consecrated t o  God means today. Without g r e a t  
ges tu res ,  without l o f t y  dec la ra t ions ,  they proved t o  us how they had grasped what 
i s  fundamental t o  every r e l i g i o u s  charism: service .  

L i t t l e  by l i t t l e ,  r e l i g i o u s  women today have been moving i n t o  t h e  most forgot-  
t e n  p laces ,  where o t h e r s  a r e  unable o r  unwil l ing to go; they have indeed soughtout  
t h e  poor i n  t h e  marginalized b a r r i o s ,  the working c l a s s  a r e a s ,  and above a l l  t h e  
campesinos. Consecration to God today s i g n i f i e s  service of and commitment t o  h i s  
poor. 

In  t h e i r  q u i e t  way, however, they exercised t h e  prophetic  charism of t h e  
r e l i g i o u s  l i f e ,  denouncing through t h e i r  presence and t h e i r  a c t i v e  involvement the 
complacency of o the r  s e c t o r s  of the  Church, t h e  remoteness from t h e  Chr i s t i an  
people of highly-placed e c c l e s i a s t i c s ,  and, above a l l ,  t h e  s i n  which b r ings  death 
t o  t h e  people of E l  Salvador, For t h i s  they have su f fe red  t h e  f a t e  of t h e  prophets  
and have shared t h e  l o t  of t h e  people: martyrdcm. And a t  t h e  same time r e l i g i o u s  
now have t h e i r  r ep resen ta t ives  among the  mar tyrs  who d i e  among a l l  soc ia l  grotlps 
which have opted f o r  t h e  poor. 

The dead C h r i s t  i s  four North Americans. The United S t a t e s  a r e  omnipresent 
i n  E l  Salvador. Here t h e r e  a r e  many th ings  :'made i n  t h e  USAL" There d re  b u s i n e s ~  
men and m i l i t a r y  exper ts ;  and an embassy where t h e  f a t e  of t h e  Salvadorans is  
decided without their even being asked what it i s  they want. There a re  arms of 
North American manufacture, and he l i cop te r s ,  including those which bombard and 
persecute t h e  c i v i l i a n  populat ions.  

There a r e ,  i n  addi t ion ,  however, North American Chr i s t i ans ,  p r i e s t s  and r e l i -  
gious,  who have brought t o  u s  what i s  b e s t  i n  t h e  United S t a t e s :  f a i t h  i n  Jesus 
r a t h e r  than t h e  d o l l a r ,  love f o r  t h e i r  fe l low men r a t h e r  than i m p e r i a l i s t  schemes, 
concern f o r  j u s t i c e  r a t h e r  than exp lo i t a t ion .  W i t h  these  four North Americans, 
Chr i s t ,  although he came from ou t s ide ,  was no s t r anger  i n  E l  Salvador, and, indeed, 
quickly became Salvadoran. 

Through them, a b o n d  of brotherhood was es t ab l i shed  between t h e  Church i n  E l  
Salvador and the  Church i n  the United S t a t e s ,  based on t h e  Chr i s t i an  formula of 
mutual he lp  and support ,  r a t h e r  than on domination, b lackmal lhg  w i t h  economic a i d  
o r  the  c r e a t i o n  of a s t a t e  of dependence through paternalism. 

E l  Salvador gave t h e  four s i s t e r s  new eyes with which t o  see t h e  c r u c i f i e d  
body of Chr i s t  i n  h i s  people and new hands t o  heal  t h e i r  wounds. The United States 
have given us four women who abandoned t h e i r  country t o  give singlemindedly, t o t h e  
po in t  h e n  they gave t h e i r  own l i v e s ,  

That which has  uni ted  t h e  two churches, . that  which is moving t h e  d i f f e r e n t  
churches t o  bu i ld  up t h e  one Church d ispersed  throughout the  world, is t h e  poor 
and se rv ice  of t h e  poor. It is very moving t o  hear  Peggy Healy, a Maryknoll 
s i s t e r  and a f r i e n d  of  t h e  murdered s i s t e r s ,  saying t h a t  t h e  highly-placed o f f i c i a l s  
s e n t  t o  E l  Salvador by Pres ident  Car te r  should go t o  inves t iga te  not  simply t h e  
deaths  of four  North American c i t i z e n s ,  b u t  t h e  genocide of 10,000 Salvadorans as 
well .  When such an a t t i t u d e  a s  t h i s  e x i s t s  the Church i n  E l  Salvador cannot b u t  
welcome C h r i s t i a n s  from her  s i s ter -church i n  t h e  United S ta tes .  And when t h i s  

--om, she can only  thank h e r f m t h e  bottom af her  hear t .  



Maura, I t a ,  Dorothy and Jean a r e  t h e  dead Chr i s t  today. But they a r e  a l s o  
t h e  r i s e n  C h r i s t ,  who keeps a l i v e  t h e  hope of l a e r a t i o n .  Their  murder has moved 
and angered the world, bu t  t o  Chr i s t i ans  t h i s  murder says something about God, 
because these  women t41 us something about God.As Chr i s t i ans  w e  be l ieve  t h a t  
sa lva t ion  comes t o  us  through Jesus ,  bu t  t h i s  may be t h e  moment t o  t ake  se r ious ly  
what theology has expressed i n  an excessively s p i r i t u a l  and academic way: t h a t  
sa lva t ion  comes t o  u s  a l s o  through a woman, Mary, the  Virgin of the  c r o s s  and of 
t h e  Magnificat. 

Sa lvat ion  comes t o  us through a l l  men and women who love t h e  t r u t h  b e t t e r  
than l i e s ,  who a r e  r ead ie r  t o  g ive  than t o  receive,  who regard it a s  t h e  h ighes t  
form of love t o  g ive  o n e ' s  l i f e  r a the r  than t o  keep it f o r  onesel f .  Here God is 
present .  Therefore, although these  four bodies f i l l  us with g r i e f  and indigna- 
t i o n ,  our l a s t  word must be: thank you. With Maura, I t a ,  Dorothy and Jean, God 
has passed through E l  Salvador. 

Reference: THE TABLET, 17 January, 1981, Volume 235 NO. 7332. 

- end - 

(Footnote: I n  l a s t  week's mail came t h e  following news re lease .  I t  i s  only  one 
of many with which I am sure  our readers  a r e  cons tant ly  i n  contact.Ed). 

CARITAS IWl'ERNATIONALIS INFORhlATION SHEET, JANUARY 27, 198 1 

ARRESTED: THE CARITAS DIRECTOR I N  SnN SXVADOR 

Several  news agencies have reported on the  a r r e s t  of t h e  C a r i t a s  San Salvador 
Direc tor ,  Carmen Gonzales Escamilla, and of two a s s i s t a n t s .  The a r r e s t  followed 
t h e  search by t h e  po l i ce  of the  C a r i t a s  warehouse, where f inding nothing bu t  food- 
s t u f f s  and medicines, they  maintained t h a t  ammunition and propaganda mate r i a l  
des t ined f o r  t h e  f i g h t e r s  had been found in a C a r i t a s  t ruck. .  . . 

C a r i t a s  I n t e r n a t i o n a l i s  i s  f u l l y  aware of the  cu r ren t  dramatic s i t u a t i o n  i n  
Salvador which is a f f e c t i n g  above a l l  t h e  defenseless and the non-violent, and 
consequently even t h e  C a r i t a s  o f f i c i a l s  who, while being guided by humanitarian 
c r i t e r i a  and t h e  search f o r  s o c i a l  j u s t i c e ,  can become innocent vict ims of t h e  
hate-wave f looding t h e  country. 

C a r i t a s  I n t e r n a t i o n a l i s  f i rmly hopes t h a t  i t s  f i e l d  workers a r e  re leased a s  
soon a s  poss ib le ,  and t h a t  C a r i t a s  San Salvador and a l l  t h e  o ther  humanitarian 
organiza t ions  a re  permitted t o  continue operat ing f r e e l y .  

- end - 

.- - .- 
IL MiSS10NARIO E L'EVAPIGELIZZAIIONE DELL'1Jr)YO D I  OCGI 
Corso d i  Formazione Permanente ocr  Mlssionari Reduci 

18 Maggio - 13 Giugno 1981 

Dal 18 maqqio a 1  13 giugno, g l i  I s t i t u t i  Yissionari  maschi l i  e f m i n i l i  d i  
o r i g i n e  i t a l i a n a  t e n a n n o  un corso d i  formazione permanente p e r m i s s i o n a r i  i n  
vacanza. Inviare  l e  i s c r i z i o n i  a:  P. F i l ippo  Cornissar i ,  P.I.M.E., 
V i a  F. D. Guerrazzi,  11 - 00152 Roma - Tel .  06/58.97.941. 



ne L'ASSISTANCE LA LIBERATIDM 

LES TACHES ACPUELLES DE L'EGLISE EN MILIEU AFRICAIN 

Jean-Marc Ela. 

(This i s  por t ion  of an address given by Jean-Marc Ela t o  young P,frican 
i n t e l l e c t u a l s  on t h e  occasion of a Pan-African meeting of t h e  J E C  
(Young Chr i s t i an  Students)  i n  September, 1990. The author i s  a 
d is t inguished African p r i e s t  who shared t h e  l i f e  of h i s  people a t  
simple v i l l a g e  l e v e l .  The t a sk  of t h e  Church i n  Africa today, he says 
i s  t o  f a c i l i t a t e  i n t e g r a l  l i b e r a t i o n .  

Many of h i s  r e f l e c t i o n s  on t h e  d i f f i c u l t i e s  encountered i n  enabling a 
t r u l y  African C h r i s t i a n i t y  t o  develop a r e  being pointed ou t  by o the r  
Africans today. The challenge i s  more read i ly  recognieed i n  Asia, 
home of t h e  g rea t  world r e l i g i o n s .  Jean-Matc examines t h e  challenge 
a s  it a f f e c t s  African Churches i n  the  wake of f i r s t  evangelizat ion.  
Sometimes t h e  so ca l l ed  "young Churches of Africa appear r a t h e r  l i k e  
t h e  medieval c a s t l e s  t h a t  r i c h  Americans dismantle s tone by s tone  t o  
reassemble on t h e  banks of t h e  Potomac." Are t h e  young Churches 
r e a l l y  young, growing,adapting, absorbing, changing, incarnat ing  t h e  
Good News t o  t h e  peoples of Africa? Ed.) 

I. L'ZGLISE D'AFRIQUE EN QUETE DE Ln PERTINENCE DE LA FOI. 

Les rdf lexions  que j e  propose i c i  se  s i t u e n t  dans un contexte determine oil nous 
devons nous i n t e r r o g e r  sur  l a  p ra t ique  de  1 'Eg l i se  e t  l e s  con t rad ic t ions  d e  l a  
s o c i e t e  oil l a  major i t6  des Afr ica ins  r i sque  d 'appar teni r  .5 c e t t e  ca tegor ie  
d ' h o w e s  e t  de f e m e s  que Fanon a p p e l a i t  " l e s  Damnes de  l a  t e r r e " .  g u e l l e s  sont 
l e s  tdches de  1 ' E g l i s e  dans c e  contexte p rec i s?  

9ue peut-on en a t t e n d r e  a p a r t i r  du moment OII e l l e  s'examine elle-meme e t  cherche 
a s e  d d f i n i r  en t enan t  compte des  grandes ques t ions  q u i  t r a v a i l l e n t  l e s  nouvelles 
g6neration6 a f r i ca ines?  h quels  d d f i s  d o i t - e l l e  repondre s i  e l l e  ne veut pas  s e  
contenter  d 'un  visage folkloriquement a f r i c a i n  parmi l o s  jeunes e t  l e s  cadres q u i  
cons t i tuen t  l e  germe 00 se  prepare l ' a v e n i r  t a n d i s  que l e s  paysans des  v i l l a g e s  
subissent  une s e r i e  de dominations q u i  l e s  enferment dans un processus de d e r a d a -  
t i o n  e t  de marginal i sa t ion  c ro i s san te?  

On mesure l ' e n j e u  de c e s  in te r roga t ions  dans une pdriode de  l ' dvo lu t ion  de l a  
socid te  a f r i c a i n e  oi l .des m i l l i e r s  de  jeunes, dans l e s  grandes v i l l e s  a f r i c a i n e s ,  
se  p rdc ip i t en t  sur  l a  dose d'opium q u i  g u e r i t  de l ' e n n u i  e t  console du ch6mage par 
l e  sau t  " q u a l i t a t i f "  dans l e s  pa rad i s  a r t i f i c i e l s  Crees p a r  l e s  dieux dlEurope e t  
d ' m d r i q u e .  E l b e n t  c o n s t i t u t i f  d'une sous-culture de  masse, un cinOma d 'evasion 
e t  de p r o f i t ,  q u i  s e  transforme en v e r i t a b l e  ecole  du crime pour des  jeunes 
candidats  a l a  ddlinquence dans l e s  amas urbains ,  tend a devenir un obs tac le  r e e l  
.5 l ' i v e i l  des consciences su r  l e s  probl6mes de  fond que pose l ' a f r i q u e  des indO- 
pendances. 

Dans l e s  s i t u a t i o n s  oil l e s  a p p a r e i l s  de  pouvoir oppressif  e touf fen t  t o u t e  poss ib i -  
l i t 6  de  d a a t  sur l e s  problemes graves,  1 'Eg l i se  l i b s r e ,  incontestablement, un 
espace de recherche e t  de  r d f l w i o n  oil il convient d 'explorer  l e s  chemins q u i  



des s e e s  dans les regions oil le fait chr6tien semblait Qtabli sont un defi pour 
les EgliSeS officielles. Dans cette mnjoncture, ne conoient-il pas d'assumer les 
questions de la personne qui ouvre un champ immense d ceux m i  s'interrogent sux 
i'incarnation dell~vangiie en Afrique? 

- - . 

11. REPRENDRE LES QUESTIONS LAISSEES PAR LA F'REMIERE WANGELISATION. 

I1 semble que l'une des taches urgentes de 1'Eglise soit de rLkaluer sa pratique, 
son attitude et son enseignement en tenant compte des questions rest6es sans 
rQponse dans la premiere phase de 1'6vangBlisation. L'apostolat missionnaire n'a 
"labour8 dans l'homme africain que la surface qui (lui) paraissalt labourable, 
laissant en friche un no man's land h6rissB de touffes d'interrogations. de 
doutes, d'aspirations et d'insatisfactions de tous genres" (6). S'il y avait 
lieu de reprendre le chemin de la mission cette Gche s'irdpse dans plusieurs 
raions ai 11 faudrait lvangsliser c e w  qui ont BtB sacramentalis6s -, ce qui dolt 
Otre pris au sgrieux, c'est tout ce domaine de l'0tre africain "qut fut m€connu ou 
saccage par l'&vang€lisation traditionnelle" (7). 

On sent tr0s bien qu'il ne suffit plus d'organiser l'action de 1'Eglise autour des 
structures de chr€tientB, dans un contexte clerical oil les energies missionnaires 
s'cpuisent dans les taches rituelles. En Afrique Noire, 1'Eglise catholique 
baptise deux fois plus de fideles que celle des Etats-Unis. Les vieilles ghera- 
tions de missionnaires se plaisent d Bvoquer le temps oil l'Esprit soufflait en 
tornade. Les baptbes, le confessionnal ou les interminables tenues de palabres 
absorbaient alors la vie et le rninistSre des prCtres en Afrique. Au Rwanda, tel 
Pgre Blanc entendit en 1958, 63,500 confessions, soit, en moyenne, 210 par jour e= 
pendant 300 jours. 

Or, comme l'atteste l'institution du mariage chrQtien qui s'est fig6 en un mo65le 
unique, les realit6s de la foi transposks telles quelles par 1'Eglise latine en 
Afrique seheurtentdans les faits d un lchec (8). Au moment oil nous prenons cons- 
cience de la nAcessit6 de vivre la foi dans la rencontre des cultures, nous 
Bprouvons le besoin de d6passer une pastorale d'institution pour rejoindre l'home 
africain dans son lieu d'existence quotidienne. 

Ainsi, les pr6occupations pour lesquelles les convertis vont consulter les devins 
ou les marabouts interpellent 1'Eglise dtAfrique. Nous devons nous interroger sur 
la maniere d'Qtre chr6tien dans ces villages ou ces quartiers oII le "gu8risseur" 
joue un rble considerable dans la vie des populations locales. 

En milieu africain, 1'Eglise ne devrait-elle pas prendre Jisus au mot en son 
Evangile en mettant il profit le pouvoir qui lui a 6tB donni d'imposer les mains et 
de guerir les malades? (Mc. 16, 18) .  I1 semble urgent de revaloriser ce ministere 
dans les situations 00 1'Africain desempar6 est en qu0te de paix et de sGcurit6. 
En definitive, c'est la Bible elle-meme que nous devons relire d partir de la 
relation de 1'Africain a l'invisible afin d'assumer l'univers de la maladie et de 
la guBrison pour y faire apparaitre la force de salut inh6rente il 1'Evangile. Et 
le reve, qui pr€cccupe l'homme noir dans la mesure oU il traduit le langage de 
l'au-dela par le detour de l'imaginaire, doit aussi devenir un lieu d'intementicn 
de l'apbtre de base. 

Dans un contexte oII 1'Africain est affront6 aux forces de l'lnvisible a l'oeuvre 
dans l'univers, 1'Eglise doit trouver une maniPre adQuate de proclamer la prim- 

( 6 )  S. SEMPORE, "Les Eglises dlAfrique entre leur pass6 et avenir". in Concilium 
no. 126 (1977) p. 23. 

(7) Ibid. 
(8) sur la question, Lire M. LEGRAIN, _mxiaqe- chr&ie- .unique? Questions 

venues dlAfrique, Paris 1978. 



aut6 du christ (Col. 1. 15-20) en se  rappelant que sa in t  Paul ne condamne pas les 
puissances e t  l e s  principautes, auxquelles l e s  noweaw convertis du monde grec 
amordaient encore une grande importance. Car, il s 'at tache surtout d preciser la  
position capi ta le  du Christ  de qui  vient  tou t  sa lu t .  En Afrique Noire, l e  mnde 
de l a  Nuit ou de 1 ' Invis ible  e s t  peut-stre l e  l i eu  pr ivi l€qi& oil il mus fau t  
entendre l a  Bonne Nouvelle de l a  Descente de Jesus aux Enfers (1 P.3, 19-20) d i n  - 
d'annoncer l a  l iberat ion a l ' home af r ica in  menace par l e  pouwir  occulte. 

En un sens, l a  societe afr icaine q u ' i l  nous f au t  rencontrer paral t  fondee sur des 
conceptions xxio-medicales e t  magico-religieuses de l a  culture,  notamment l a  
purification, l a  confession publique, l a  veneration des ancetres, l e  langage 
articul.6 des espr i t s ,  l a  c m u n i c a t i o n  en t re  l e  v i s ib le  e t  l ' i nv i s ib l e .  

Au moment oil ce t t e  socidt6 e s t  en c r i se ,  une confrontation do i t  s ' ins taurer  en t re  
- 

l e  sacramentalisme chretien e t  l e s  moyens concrets par lesquels I tAfr icain cherche 
a s e  conci l ier  l e s  puissances invis ibles  e t  d se  prot6ger des forces occultes. 
Bref, l a  qu?te d'un bonheur concret a l'ombre des AncOtres e t  b. l a  lumiere de 
1 ' ~ v a n g i l e  do i t  devenir un souci de l lEg l i se  en milieu a f r ica in .  A p a r t i r  d'une 
t e l l e  recherche, une appropriation de l a  f o i  essent ie l le  e s t  possible. 

Les communaut6s chretiennes dlAfrique doivent desormais avoir l e  courage d'aban- 
donner l e  confort d'une praxis  missionnaire qui  s 'organise en fonction des l i e u  
de cu l te  pour assumer l e s  questions concretes de l a  personne en leur  r ad ica l i t s .  
Car, c ' e s t  d'un homme t o t a l  q u ' i l  s ' ag i t ,  lorsqu'une existence tou t  ent iere  s e  
reamenage d p a r t i r  de ce qui  l u i  donne sens, au sein d'une cul ture  globale deter- 
minee. Au bout du compte, se pose d l qEg l i se ,  quotidiennanent, l a  question de l a  
pertinence de l a  f o i  au sein d'un vaste reseau de symboles or iginels  c r S s  par 
l 'univers propre d 1'Africain. 

L'honrme que nous accueillons dans 1 ' E g l i ~ e  d'Afrique, c ' e s t  une t o t a l i t 6  symbol- 
ique qui l e  consti tue,  dans son monde de vie e t  de pensee, avec toutes l e s  deter- 
minations e t  l e s  r e a l i t 6 s  ins t i tu t ionnel les  oil se forme e t  se deploie sa person- 
n a l i t e  de base, dans un enchevstrement de signes e t  de symboles qui  nous donnent 
d re f lechi r  pour d6qager l e  surplus de sens du mystere chretien.  

111. LE TEMPS DE LA RUPTURE. 

Dans l a  mesure oil aucune t rad i t ion  ecclesiale n'a Fipuise jusqu'ici  l e  fonds 
d 'expressivi t i  de l a  Revelation divine, il nous fau t  chercher d di re  Dieu en Jesus- 
Christ  avec l e s  mots de notre t e r r e  e t  de notre cul ture .  11 s ' a g i t  aujourd'hui de 
donner ti l a  Parole de Dieu une Bcriture a f r ica ine  en fa i san t  j a i l l i r  de l a  v i e  des 
communautt5s dlEvanqile, patiemment, un lanqage de l a  f o i  qui s o i t  s ignif iant  pour 
1'Africain d'aujourd'hui. 

I1 n ' e s t  pas v ra i  que l a  lecture  de 1'Evangile s o i t  terminee e t  que notre unique 
tache clans 1'Eglise s o i t  de rQpSter, canme des perroquets qu'on capture dans nos 
fo re t s  vierqes, ce  que l e s  autres  ont decouvert, pens6 e t  orqanis4. Nous devons 
apprendre B nous passer de l a  msdiation des formes Qtrangsres s i  nous ne voulons 
pas vivre notre re la t ion  a 1'Evangile avec une personnalite d'emprunt. Aujourd'hui, 
llOccident doute de lui-mihe. E t  il decouvre q u ' i l  n ' e s t  plus  qu'un accident: 
pour surmonter ses  propre contradictions, il l u i  faut  avoir l 'humil i te  de boire 
d 'autres sources. Face ti l a  deraison du mim6tisne denonce par TBvoedjre, il nous 
faut  radical iser  l e  doute de l 'occident sur lui-meme. Le t e rns  de l a  creation oa - 
nous sommes entr6s  met en cause l e s  systemes pre tab l i s  qui veulent s'imposer au 
christianisme en Afrique. 

I1 y a une f a ~ o n  de c ro i re  e t  de l i r e  l a  Bible, de celt?brer l e  mystere du sa lu t  e t  
d'organiser l a  vie  des commmautes chrgtiennes que personne ne peut inventer a 
notre place. Au l i e u  de nous rLfSrer toujours a ce que nos mattres ont pens6 e t  
aux vaies q u ' i l s  indiquent pour l e s  autres ,  partons de ce que nous sanmes, de l a  



des sectes dans les r6gLou-s 00 le fait chrQtien semblait itabli sont un defi war 
les Eslises officielles. Dans cette conjoncture, ne comrient-il pas d'assumsr les 
questions de la personne qui ouvre un champ immense d ceux qui s'interrogent sur 
l'incarnation de 1'Evangile en Afrique? 

11. REPRENDRE LES QUESTIONS LRISSEES PAR LA PREMIERE EVANGELISATION. 

I1 s d l e  que l'une des tdches urgentes de 1'Eglise soit de rievaluer sa pratique, 
son attitude et son enseignement en tenant compte des questions resties sans 
reponse dans la premiere phase de 1'ivangBlisation. L'apostolat missionnaixe n'a 
"labour& dans l'homme africain que la surface qui (lui) paraissait laboura5le. 
laissant en friche un no man's land herisst5 de touffes d'interrogations, de 
doutes, d'aspirations et d'insatisfactions de tous genres" (6). S'il y avait 
lieu de reprendre le chemin de la mission cette tdche s'impse dans plusieurs 
reions ai il faudrait 6vangGliser c e w  qui ont it6 sacramentalisis -, ce qui doit 
Stre pris au serieux, c'est tout ce domaine de 1'0tre africain "qui fut meconnu ou 
saccage par 1'evangQlisation traditionnelle" (7) . 
On sent tres bien qu'il ne suffit plus d'organiser l'action de 1'Eglise autour des 
structures de chretientg, dans un contexte clerical 00 les energies missiomaires 
s'ipuisent dans les tdches rituelles. En Afrique Noire, 1'Eglise catholique 
baptise deux fois plus de fideles que celle des Etats-Unis. Les vieillcs ginira- 
tions de rnissionnaires se plaisent evoquer le temps oil l8Esprit soufflait en 
tornade. Les bapthes, le confessio~al ou les interminables tenues de palabres 
absorbaient alors la vie et le ministPre des pr&tres en Afrique. Au Rwanda, tel 
Pere Blanc entendit en 1958, 63,500 confessions, soit, en moyenne, 210 por jour et 
pendant 300 jours. 

Or, comme l'atteste l'institution du mariage chretien qui s'est fig6 en un modele 
unique, les realitis de la foi transposes telles quelles par 1'Eqlise latine en 
Afrique seheurtent dans les faits 8 un Cchec (8). Au moment oil nous prenons cons- 
cience de la n6cessit6 de vivre la foi dans la rencontre des cultures, nous 
dprouvons le besoin de depasser une pastorale d'institution p-o e 
africain dans son lieu d'existence quotidienne. 

Ainsi, les pr6occupations pour lesquelles les convertis vont consulter !.es devins 
ou les marabouts interpellent 1'Eglise d'Afrique. Nous devons nous ir~terroger sur 
la maniBre d'0tre chrdtien dans ces villages ou ces quartiers oil le "guerisseur" 
joue un rdle considerable dans la vie des populations locales. 

En milieu africain, 1'Eglise ne devrait-elle pas prendre Jdsus au mot en son 
Evangile en mettant d profit le pouvoir qui lui a &ti donne d'imposer les mains et 
de guirir les malades? (Mc. 16, 18). I1 semble urgent de revaloriser ce ministere 
dans les situations oil 1'Africain d6semparQ est en quOte de paix et de s6cUritC. 
En definitive, c'est la Bible elle-m0me que nous devons relire d partir de la 
relation de llA£ricain d l'invisible afin d'assumer l'univers de la maladie et de 
la guerison pour y faire apparaitre la force de salut inhlrente d 1'Evangile. Et 
le rsve, qui prhcupe l'homme noir dans la mesure oll il traduit le langage de . : 
l'au-deld par le detour de l'imaqinaire, dolt aussi devenir un lieu d'intervention 
de l'apbtre debase. 

Dans un contexte oil ItAfricain est affront6 aux forces de l'invisible I l'oeuvre 
dans l'univers, 1'Eglise doit trouver une manisre adequate de proclamer la prim- 

(6) S. SEMPORE, "Les Eglises d'Afrique entre leur passe et avenir", in C~ncilium 
no. 126 (1977) p. 23. 

(7) Ibid. 
(8) Sur la question, lire M. LEGRAIN, Mariage chraen, mod- uniqe? Q~estions 

venues d'Afrique, Paris 1978. 



a u t e  du C h r i s t  (Col. 1, 15-20) en s e  rappelant  que s a i n t  Paul ne mndamne pas  les 
puissances e t  l e s  pr inc ipautes ,  auxquelles l e s  n o w e a w  m n v e r t i s  du mnde  grec 
accordaient  encore une grande importance. Car, 11 s ' a t t a c h e  s u r t o u t  a ~reciser  l a  . 

m s i t i o n  c a ~ i t a l e  du C h r i s t  de a u i  v i e n t  t o u t  s a l u t .  En Afriaue Noire. l e  mnde  

En un sens,  l a  s o c i e t e  a f r i c a i n e  q u ' i l  nous f a u t  rencorrtrer p a r a s t  fondge sur des 
conceptions s o c i o - d d i c a l e s  e t  magico-religieuses de l a  cu l tu re ,  notarmnent l a  
p u r i f i c a t i o n ,  l a  confession publique, l a  venerat ion des  ancet res ,  l e  langage 
a r t i c u l e  des  esprits, l a  comunicat ion  e n t r e  l e  v i s i b l e  e t  l ' i n v l s i b l e .  

Au moment oil c e t t e  s o c i e t e  e s t  en c r i s e ,  une confronta t ion  d o i t  s ' i n s t a u r e r , e n t r e  
le sacramentalisme c h r e t i e n  e t  l e s  movens concre ts  par l e sque l s  1 'Af r i ca in  cherche 
a se c o n c i l i e r  les puissances, i n v i s i b l e s  e t  d s e  prot€ger des  fo rces  occul tes .  
Bref, l a  quOte d 'un bonheur concret  a l'ombre des  Ancetres e t  l a  lumiere de  
1'Evangile d o i t  devenir  un souci de 1 ' E g l i s e  en mi l ieu  a f r i c a i n .  A p a r t i r  d'une 
te l le  recherche, une appropr ia t ion  de  l a  f o i  e s s e n t i e l l e  est poss ib le .  

L e s  communautes chre t iennes  d lAfr ique  doivent desormais avo i r  le courage d'aban- 
donner l e  confor t  d'une p r a x i s  missionnaire qui s 'organise-en fonction d e s  l i e u  
de c u l t e  pour assumer l e s  ques t ions  concrs tes  de l a  personne en l e u r  r a d i c a l i t 6 .  
Car, c ' e s t  d'un homme t o t a l  q u ' i l  s ' a g i t ,  lorsqu'une exis tence  t o u t  e n t i e r e  s e  
reamenage a p a r t i r  de c e  q u i - l u i  donne sens,  a; s e i n  d'une c u l t u r e  g loba le  de ter -  
minee. Au bout du compte, se  pose d l l E g l i s e ,  quotidiennement, l a  ques t ion  de l a  
pert inence de l a  f o i  au s e i n  d'un v a s t e  reseau d e  symboles o r i g i n e l s  cr66s par  
l ' u n i v e r s  propre a 1 'Afr ica in .  

L 'home que nous accuei l lons  dans l ' E g l i s e  d'Afrique, c ' e s t  une t o t a l i t 6  symbol- 
ique q u i  l e  cons t i tue ,  dans son monde de v i e  e t  de  pens6e, avec tou tes  l e s  de ter -  
minations e t  l e s  r 6 a l i t 6 s  i n s t i t u t i o n n e l l e s  oa  se forme e t  s e  d6ploie sa  person- 
n a l i t e  de base ,  dans un enchevetrement de signes et de symboles q u i  nous d O ~ e n t  
a r e f l e c h i r  pour d b a g e r  l e  surplus  de sens du mystere ch re t i en .  

111. LE TXMPS DE LA RUPTURE. 

Dans l a  mesure oil aucune t r a d i t i o n  e c c l e s i a l e  n 'a  Bpuise jusqu ' i c i  le fonds 
d ' e x p r e s s i v i t e  de  l a  Revelation d iv ine ,  il nous f a u t  chercher a d i r e  Dieu en  Jesus- 
Chr i s t  avec l e s  mots de  not re  t e r r e  e t  de  n o t r e  cu l tu re .  I1 s ' a a i t  auiourd 'hui  de - - 
donner a l a  Parole de Dieu une Q c r i t u r e  a f r i c a i n e  en f a i s a n t  j a i l l i r  de l a  v i e  des  

11 n ' e s t  pas  v r a i q u e  l a  l e c t u r e  de  1'Evangile s o i t  terminee e t  que no t re  unique 
a c h e  dans 1 ' E g l i s e  s o i t  de  r e p e t e r ,  c m e  des perruquets  qu'on capture dans nos 
f o r e t s  v ie rges ,  c e  que l e s  a u t r e s  on t  decouvert ,  pens6 e t  organise.  Nous devons 
apprendre a nous passe r  de l a  mediation des  formes 6trangSres si nous ne voulons 
pas v i v r e  no t re  r e l a t i o n  a 1'Evangile avec une personnal i t6  d'emprunt. Aujourd'hui, 
l lOcc iden t  doute de lui-meme. E t  il decouvre q u ' i l  n ' e s t  p l u s  qu'un accident :  
pour surmonter s e s  propre con t rad ic t ions ,  il l u i  f a u t  avoi r  l ' h u m i l i t e  de b o i r e  6 
d ' au t res  sources. Face a l a  deraison du mimetisme denonce par  Tevoedj.r&, il nous 
f a u t  r a d i c a l i s e r  l e  doute de l lOcc iden t  su r  lui-meme. Le temps de l a  c r e a t i o n  oil . 
nous s o m e s  e n t r e s  met en cause l e s  systemes p r e t a b l i s  q u i  veulent  s ' imposer a u  
chr is t ianisme en Afrique. 

I1 y a une f a ~ o n  de c r o i r e  e t  de l ire l a  Bible,  de c616brer l e  mystere du s a l u t  e t  
d 'o rgan i se r  l a  v i e  des  communautes chre t iennes  que-personne ne peut  inventer  a 
no t re  place.  Au l i e u  d e  nous r e f s r e r  toujours  1 ce que nos m a i t r e s  ont  pens€ et 

aux v o i e s ~ q u ' i l s  indiquent  pour l e s  a u t r e s ,  par tons  de c e  que nous sanmes, de l a  



r e a l i t 6  socio-historique dans l aque l l e  nous sommes engages. A l a  r e p r i s e  des 
formules tou tes  faites e t  des  i n s t i t u t i o n s  dogrnatis&s, p W 6 r o n s  l e  r isque d ' e t r e  
n o u s - m h s ,  l ' a w n t u r e  d'une parole  s i t u &  dans le contexte pr6cis  00 nous cher- 
chons a tracer des  chemins nouwaux. 

Ce qu'on entend dans l e s  Egl ises  loca les  dlAfrique rappel le  encore t r o p  souvent 
ll€cho d'un vieux monde e t  le r e f l e t  d'une v i e  Btrangsre. O r  un chr is t ianisme 
mimdtique e s t  lmpuissant B resoudre nos p r o b l h e s  parce q u ' i l  est coupe de  nos 
r 8 a l i t 6 s  propres.  

S i  l e  chr is t ianisme B t a i t  c e t t e  r6pGtit ion des doct r ines  d6jd QlaborBes, object-  
ivees e t  i n s t i t u t i o n n a l i s 6 e s ,  il con t r ibuera i t  B r6duire 1'Africai.n en pure pass- 
i v i t e  rGceptive, incapable de r i e n  examiner ou de r i e n  inventer  par lui-mhe.  Le 
Ressuscit6 ouvre 1 l a  f o i  le  champ in6puisable des poss ib les .  C'est  pourquoi nous 
s o m s  en qus te  d'une parole  propre qu i  f a s s e  entendre les  voix d'Afrique dans l a  
v ie  de I ' E g l i s e ~  

Dans c e t t e  perspective,  il ne f a u t  r i e n  d i r e ,  r i e n  penser e t  r i e n  f a i r e  dans 
1 'Egl ise  qu i  ne p a r t e  de l a  r e a l i t 6  quotidienne, de l a  t r a d i t i o n  vivante des 
peuples a f r i c a i n s ,  des t l c h e s  concretes des v i l l a g e s  e t  des  q u a r t i e r s .  

C e  q u i  d o i t  aujourd 'hui  mobil iser  1 ' E q l i s e  d lMr ique ,  pa r  l a  mise en connnunication 
i- 
s e l  B r e f a i r e ,  avec l e  savoir  de notre temps, les instruments et  l e s  o u t i l s  de  
no t re  mil ieu.  TBche grandiose d'hommes e t  de femmes dlAfrique,  a s t r e i n t s  B des  
commencements nouveaux, appel6s .+i vivre l a  f o i  come un moment de l a  c rea t ion  en 
marche: c ' e s t  l a  G c h e  qu i  nous inconbe d'Qprouver le sens du chr is t ianisme,  d 'en  
l i b d r e r  l a  c a t h o l i c i t 6  t e l l e  q u ' e l l e  s e  deploie  dans l ' i ncessan te  qenese de 
l'homme e t  du monde souleve par l e  dynamisme de 1 ' E s p r i t .  

Voici que s 'ouvre aux communautQs chrQtiennes d 'Afrique l e  temps 011 e l l e s  re t rou-  
vent l e u r  rnao i re  vive, l eu r  i n i t a t i v e  e t  l e u r  imagination pour "reinventer  
1 ' E q l i s e W ,  dans une confrontat ion avec elles~m6rnes, d t r a v e r s  l e  passe e t  l e  
present ,  dans 1 ' indQterninat ion de l ' a v e n i r  qu i  nous provoque. 

Cela s u p p s e  sur  l e  t e r r a i n ,  un ensemble de recherche e t  d 'experience ou, dans l e  
domaine de l a  transmission de  l a  f o i  e t  de l a  pQdagogie r e l i q i e u s e ,  une r e p r i s e  en 
consid6ration des  procPdes du s t y l e  o r a l ,  une r6ac t iva t ion  de l a  palabre a f r i c a i n e  
dans l ' a m o n c e  de l 'Evanqi le  en Afrique. La t raduct ion d e  l a  Parole de Dieu dans 
l e s  langues e t  l e s  c u l t u r e s  a f r i c a i n e s  a b o u t i t  a un jeu d ' k h a n q e  e t  de r6c ip roc i t6  
en t re  l e  message chre t i en  e t  les t r a d i t i o n s  c u l t u r e l l e s  sans Q c r i t u r e .  I1 e x i s t e  
t o u t  un rese rvo i r  de mots, d'images e t  de  symboles, de ca t6qor ies  concretes sus- 
c e p t i b l e ~  de  f a i r e  Bclater  l e  vocabulaire chr6 t i en  a p a r t i r  de  l a  rencontre e n t r e  
1 'Egl ise  e t  la socie td  a f r i ca ine .  Par l 'usage  cat6chQtique e t  l i t u r q i q u e  d'un 
lexique venu d'Afrique, s e  prdpare l a  naissance d 'un Lanqaqe th6ologique enracine 
dans l e s  c u l t u r e s  du t e r r o i r .  

C ' e s t  a u s s i  t o u t e  l a  sacramental i te  du mystere chre t ien ,  avec son symbolisme 
fondmenta l ,  a u i  d e v r a i t  S t r e  r e ~ r i s e  dans son enracinement c u l t u r e 1  ( 9 ) .  D B s  - .  
l o r s ,  aucune ce lebra t ion de l a  l i t u r q i e  e t  des sacrements ne peut s ' e n r i c h i r  des .-- 
Pl6ments du u.ilieu a f r i c a i n  sans qu'on metta f i r .  ac  t a p s  des prescr ip t ions  -- 
minutieuses du Droit ~ a n o n .  En  ~ . ~ r i p @  Noire, l 0 i r . i t i a t r o n  baptismale e t  l e  
r i t u e l  du rnariage doivent a f f r o n t e r  l e s  coutumes i n i t i a t i q u e s  e t  l e s  t r a d i t i o n s  
rnatrlmoniales de chaque qroupe humain. On ne peut  pas considerer  l e s  QL&nents 
fondamentaux du c u l t e  c h r e t i e n  comme des  produi ts  fabriques qu 'on exporte dans le  
monde, a t r a v e r s  d e s  formules invar iables  e t  uniformes. Une Egl ise  en quBte de 

(9) Voir no t re  etude: "Symbolique a f r i c a i n e  e t  mystsre chr8 t i enW,  i n  Les @ a t r e  
Fleuves, no. 10, 1979. 



son s t a t u t  d ' a d u l t e  ne s a u r a i t  s e  contenter  de consommer des  t r a d i t i o n s  cultur* 
e l l e s  e t  l i t u r g i q u e s  propres un model@ ecclGsial 'd&termine.  

S i  1 'Eg l i se  p a r l e l e  langage de l a  comun'iobelle d o i t  f a i r e  honneur aux langues 
en l e s a u e l l e s  l e s  mervei l les  de Dieu n 'on t  bas encore e t 6  oroclam6es. Dans c e t t e  - - A 

perspect ive ,  une ques t ion  t roub lan te  se  pose1 "l 'enracinement du cu l tue l  e t  du 
cu l tu re1  ne va- t - i l  pas jusqu'a l ' u t i l i s a t i o n  des f r u i t s  de l a  t e r r e  e t  du t r a -  
v a i l  des  hommes? Jusqu'oil l ' u t i l i s a t i o n  des  p m d u i t s  du b l e  e t  de l a  viyne pa r  l e  
C h r i s t  Je sus  e s t - e l l e  universellement normative jusqu'd l a  f i n  des  temps," s e  
demande Mqr SANON ( 10 )  . 
Ces ques t ions  ne viennent p a s  des  t e t e s  bf i l€e ' s  mais des  pas teurs  d ' h e s  q u i  
vo ien t  dans l l E g l i s e ,  c o m e  l e  rappel le  116v&que de Bobo-Dioulasso, en Haute- 
Volta, l e  mi l ieu  l e  p lus  propice pour exprimer e t  t r a d u i r e  l a  r ichesse  de l a  
rencontre en t re  l 'universa l i sme chre t i en  e t  l e s  p a r t i c u l a r i t e s  c u l t u r e l l e s  (11) .  

Autres sont  l e s  peuples e t  l e u r s  langues. Ce t t e  renconnaissance de l a  "d ive r s i t e"  
nous p a r a f t  fondamentale aujourd 'hui .  Que d i t  1 ' E s p r i t  aux e g l i s e s  dlAirique? Ne 
f a u d r a i t - i l  pasdavan tage  ecouter c e t t e  parole  pour d i r e  l a  m h e  f o i  dans l e s  
formes e t  l e s  s ignes  d i f f e r e n t s ?  S i  Dieu rencontre t o u t  homme dans l a  s i n g u l a r i t 6  
de sa  condit ion e t  de sa c u l t u r e ,  n 'y a - t - i l  pas l i e u  de suivre l a  recommandation 
de s a i n t  Paul demandant que "chacun demeure dans l a  condi t ion  dit l a  Parole de Dieu 
l ' a  trouve" (1 Cor. 7, 24).  Ces ques t ions  convergent ve r s  ce "christ ianisme 
a f r i c a i n "  dont Paul V I ,  l o r s  de son voyage ii Kampala a v a i t  f a i t  l e  recherche des 
Eg l i ses  dlAfrique.  

A son tour ,  c ' e s t  Jean-Paul I1 q u i  l ' a f f i rme :  "LIAfr icanisa t ion  e s t  vo t re  tdche,"  
d i s a i t - i l  aux Eveques du Zalre. Ce p r o j e t  "recouvre, d i t  l e  saint-PSre, des  
domaines non encore assez  explor6s c o m e  l e  langage pour presenter  l e  message 
chre t i en  d'une facon q u i  a t t e i g n e  l ' e s p r i t  e t  l e  coeur des  Zai ro is ,  l a  catEchPse, 
l a  ref lexion t h b l o g i q u e ,  l a  l i t u r g i e ,  l ' a r t  sacrP, l e s  formes communautaires de 
v i e  chret ienne".  Ce vas te  processus d o i t  f a i r e  du "Christ  lui-&me .un Air ica in  
dans l e s  membres de son corps",  d i s a i t  l e  Pape au Kenya. On d o i t  s e  r4 jou i r  de 
l ' i n t e r 0 t  que Rome accorde ii une recherche qui  semble avo i r  mobil ise jusqu ' i c i  l e s  
fo rces  v ives  de 1 'Eg l i se  dlAfrique.  

I V .  LES PIEGES DE I<'AFRICANISATION. 

Peut-&re doit-on marquer l e s  pieges de l ' a f r i c a n i s a t i o n  q u i  f a i t  t a n t  de b r u i t s  

. 
e t  nos symboles. Les communaut6s n ' au ra ien t  p l u s  d ' a u t r e s  pr4occupations que 
d'assumer ce q u ' i l  y a de beau e t  de bon, de j u s t e  e t  de va lable  dans nos r i t e s .  
nos moeurs e t  nos i n s t i t u t i o n s .  Les g4nerat ions de l a  NPgritude 4chappent 
d i f f i c i l ement  ii une p r o b l b a t i q u e  de l a  f o i  qui  r4du i t  l e  champ de l a  recherche ii 
une "cer ta ine  approche du mystPre c h r s t i e n  ii p a r t i r  de c e  que sont  l e s  Afr ica ins  
avec l e u r s  r eac t ions  e t  l e u r s  mental i t& propres" (12) .  

(10) A. T. SANON, "Message universe1 dans l a  p l u r a l i t 4  c u l t u r e l l e " ,  i n  Concilium, 
no. 155, 1980, p .  110. 

(11) Id. 113-114. 
(12) I. De SOUZA, dans Peuple du monde, 91, 1976, p .  41-43. 

- S u i t e  - 
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