


LIBERATION UNTO FREEDOM 

REFLECTION CONCERNING THE MANDATE OF THE CHURCH 

- Giancarlo Col le t  

("Christ ian f a i t h  remains r e l a t e d  t o  Jesus ,  because i n  him, t h e  i n t e n t  and purpose 
of freedom is  made e x p l i c i t  a s  being unconditional love". ..Giancarlo C o l l e t ' s  
a r t i c l e ,  t r a n s l a t e d  from t h e  o r i g i n a l  German by Mrs. Antonia Fonseca, examines t h e  
mandate of t h e  Church t o  mediate God's unconditional acceptance of man. She can 
only do t h i s  i f  she is  herse l f  a  community of l ibe ra ted  individuals .  The copious 
references have been confined t o  ac tua l  quota t ions  due t o  l i m i t a t i o n s  of space.Ed1 

Introduction 

Theological r e f l e c t i o n  concerning freedom, i f  it i s  not t o  m i s s  i t s  po in t ,  
must s t a r t  with an a n a l y s i s  of r e a l  freedom, i . e .  it must be placed i n  a context  
of  s o c i a l  and p o l i t i c a l  and - l a s t  but  not  l e a s t  - e c c l e s i a s t i c a l  freedom o r  
l ibe ra t ion .  Even i f  i n  t h i s  a r t i c l e  t h i s  ana lys i s  i t s e l f  is not made b u t  r a the r  
presupposed, a t  l e a s t  i ts implicat ions w i l l  be mentioned. The soc ia l  condit ions 
where the Church must accomplish he r  mission i n  t h e  world can be defined a s  
follows : 

CONTEXT OF FREEDOM 

(1) World unity:  From the  beginning of modern times, t h e  world i s  on t h e  way t o  
unity.  The growing interdependences i n  t h e  s o c i a l ,  p o l i t i c a l  

and econaaic spheres a s  well a s  i n  the  f i e l d  of communication technology have 
brought about an increase  i n  c o l l a t e r a l  interdependence. S t ruc tu res  and i n s t i t u t -  
ions have increased t h e i r  power t o  a c e r t a i n  extent  while, a t  the same time, t h e  
immediate dependence of human beings s l i d e s  more and more i n t o  anonymity. 

( 2 )  European and American influence:  The process of world-unification we are now 
witnessing occurs under t h e  pressure  of 

circumstances, because the  influence-Of-the p a t t e r n  of European and American ways 
of l i f e  and i n t e r e s t s  on t h e  non-western world is a t h r e a t  t o  o the r  peoples' 
chances of  developing f r e e l y  and c rea t ive ly ,  i f  they s t i l l  d e s i r e  t o  do so and 
a r e  no t  already fasc inated  with o r  bl inded by western modes of l iv ing .  

( 3 )  "Companionship of misfortune": The world-wide t h r e a t  p o s ~ d  by poverty, hunger, 
d i sease ,  unemployment and w a r ,  by a nature 

both exploi ted  and destroyed on the one hand and by growing res ignat ion,  apathy 
and cynicism t h a t  f ind  expression i n  t h e  way one comes t o  terms with a given 
s i t u a t i o n  on t h e  o the r  - a l l  t h i s  c r e a t e s  a kind of "companionship in  misfortune", 
an "ecumenisn of  suffer ing" ,  where freedom i s  threatened everywhere and i n  many 
ways, but is a l s o  laboured f o r .  

When freedom is  spoken of and acted upon within t h e  framework of t h e  Church, 
such t a l k  and such ac t ion  necessar i ly  stand i n  a s imi lar  context .  Over and above 
t h i s  context, the re  are certain-considerntionsmnceming t h e  Church t h a t  must be 
borne i n  mind. 



Considerations Concerning t h e  Church 

(1) A world Church: After  the age of discovery and co lon ia l i za t ion  the  Church, 
by means of her  missionary a c t i v i t y ,  has  now entered  i n t o  

the modern ecwnenical e r a .  The presence of the  occidenta l  Church is world- 
embracing; t h i s  i s  not merely t h e  r e s u l t  of imper ia l i s , .  Even i f  it has o f t e n  
proved impossible t o  implant t h e  Church e f f e c t i v e l y ,  t h e  western church, by its 
missionary a c t i v i t i e s ,  has become a world body, and C h r i s t i a n i t y  umis takab ly  has  
become a f a c t o r  t o  be reckoned with i n  world h i s to ry .  

(''1 Local Church: The one Church, now a world Church, performs he r  task i n  
various socio-cultural  and soc io -po l i t i ca l  circumstances. 

This  t a sk  must be taken care of by the  individual  l o c a l  churches; they succeed t o  
t h e  extent  t h a t  they discover t h e i r  own i d e n t i t y .  In order  t o  achieve t h i s ,  they 
must overcome the  a l i e n a t i o n  caused by an ecc les io log ica l  monoculture.; they must 
a l s o  become aware of d i v e r s i t y  within t h e  Church. The "glory" of the  western 
Church i s  her u n i v e r s a l i t y  in world h i s t o r y ;  her  "misery", however, l i e s  i n  
misunderstanding p a r t i c u l a r i t y .  

(3) Church i d e n t i t y :  H i s t o r i c a l  mortgage and s o c i a l  expectat ions compel the  
Church t o  prove her i d e n t i t y .  This  compulsion is the  

reverse of the  Church's " i d e n t i t y  problem", i . e . :  "The more theology and Church 
t r y  t o  become re levant  i n  t h e  context  of modern problems, the  deeper they a r e  
drawn i n t o  t h e i r  own Chr i s t i an  i d e n t i t y  c r i s i s .  The more they t r y  t o  a s s e r t  t h e i r  
i d e n t i t y  in t r a d i t i o n a l  dogmas, r i t e s  and moral notions,  the  more they become 
i r r e l e v a n t  and unre l iable" .  (1)  

Church mission: The mission of the  Church (or  her  r i g h t  t o  speak of t h e  God of 
Jesus  C h r i s t )  a l s o  depends on t h e  establishment of her  own 

i d e n t i t y  through i d e n t i f i c a t i o n  with t h e  " l e a s t  of (he r )  brothers"  ( H t  25,40;45) 
and with those who "have no one" ( Jo  5 , 7 ) ,  on whether she con t r ibu tes  he r  share 
towards a humanization of t h e  world. This  means, however, t h a t  t h e  Church can 
con t r ibu te  t o  the h i s to ry  of human freedom only i f  her  "gesture of freedom" i s  an 
i n v i t i n g  one and i f  she herse l f  becomes the  "scene of freedcan". 

"Suffering man": I f  we are8 ' to  bu i ld  a world ,.*rhere every hman being, no matter  
what h i s  race,  r e l i g i o n  o r  ances t ry ,  can lead  a f u l l  and human 

l i f e ,  ne i the r  enslaved by men nor oppressed by untamed na tu ra l  fo rces ;  a world 
where freedom i s  no empty word ..." ( 2 ) ,  then t h e  s o l i d a r i t y  of t h e  Church with 
the h i s t o r y  of human freedom must not be made t o  depend on the "oppor tuni t ies  f o r  
evangelizat ion" of C h r i s t i a n i t y ;  f o r  "suffer ing  man" i s  himself the reason f o r  
the commitment t o  l i b e r a t e  him unto humanity. Conversely, however, the  Church 
w i l l  not do j u s t i c e  t o  her  . nandate where the  testimony of t h e  kingdom of God 
begun i n  Jesus  C h r i s t  and of i t s  freedom i s  waived. (3) 

THE GESTURE O F  FREEWM 

God's unconditional love: Chr i s t i an  f a i t h  wants t o  procure man t h e  experience 
~ h l ~ h , t h r o u g h  t h e  agency of o the r s ,  a v a i l s  him of a 

knowledge of himself a s  being uncondit ionally accepted by God; on t h e  basis of 
t h i s  knowledge, he can a l s o  accept  o the r s .  

(1) J. Moltmann, Der gekreuziqte Gott.  T)as Kreuz C h r i s t i  a l s  Grund und Kr i t ik  
c h r i s t l i c h e r  Theologie, Mfinchen 1972, 12. 

(2) Populorum progress io  A r t .  47 

( 3 )  Cf. Evangeli i  Nuntiandi A r t .  14, 32ff .  



What i s  outstanding i n  t h i s  t r u t h ,  i . e .  i n  t h e  acceptance of man by God a s  
unconditional love, i s  t h a t  it wants t o  communicate i n  freedom and t o  be accepted 
i n  freedom. Love revea l s  i t s e l f  only i n  i ts  r e a l i z a t i o n .  Therefore, God's 
acceptance of men i s  rea l i zed  where men t r u s t  the prorclse of such a love and 
share it with one another .  

What God i n  h i s  acceptance of man intended with the freedom revealed i n  
Jesus  C h r i s t  is e s s e n t i a l .  Only t h e  experience of being uncondit ionally 
acknowledged l i b e r a t e s  freedom from t h e  c o n s t r a i n t  of having t o  guarantee i t s  
s igni f icance  by means of se l f - a s se r t ion  and achievement. Freedom, i t s e l f  
subs tant ia ted  by love, i s  able  t o  de f ine  i t s  ac t ion  through love. "Chr is t ian  
freedom, by claiming t o  make man's t r u e  freedom access ib le  t o  him, i s  t h e  epitome 
of a  se l f - subs tan t i a t ion  t h a t  i s  given t o  man, not achieved by him; crea ted  man, 
by v i r t u e  of h i s  createdness,  would be unable t o  achieve such freedom." (4) 

Communicative freedom: Freedom must be understood a s  being comunicat ive ;  we a re  
no t  here concerned with a human p o t e n t i a l  i n  t h e  sense of 

se l f - r ea l i za t ion ,  where the  "other" comes i n t o  t h e  p i c t u r e  merely a s  a  l i m i t a t i o n  
of one ' s  own freedom. Communicative freedom, on t h e  cont rary ,  means r e a l i z a t i o n  
of freedcm together ,  a  freedom where individual  freedom owes i ts  existence t o  the  
freedom of o the r s ,  is aware of it and i t s e l f  renders poss ib le  t h e  freedom of 
o thers .  "Communicative freedom implies t h a t  another person is not experienced a s  
l i m i t a t i o n  bu t  a s  a  condit ion f o r  the  p o s s i b i l i t y  of one ' s  own s e l f - r e a l i z a t i o n " .  
(5) Where such freedom i s  t o  become a r e a l i t y  and where it is t o  be successful ,  
i ts  absolute  pos tu la te  i s  t h a t  i t s  i n t e n t  and purpose must be an t i c ipa ted  i f  
freedom is t o  be es tabl i shed.  Love i s  successful  only where i t s  absoluteness is 
bel ieved i n  and i t s  r e a l i z a t i o n  hoped f o r .  

Human freedom imparted t o  man: Human freedom cannot confer  on i t s e l f  t h e  absolute  
s ign i f i cance  man has no command over. Therefore,  

t h i s  intent.  and purpose of freedcm must be imparted t o  man. The experience of 
absolute  import is given t o  human freedom only by means of h i s t o r i c  r e a l i t y .  
Chr i s t i an  f a i t h ,  the re fo re ,  remains r e l a t e d  t o  Jesus:  because, i n  hiin, t h e  i n t e n t  
and purpose of f r e e a m  i s  made e x p l i c i t  a s  being unconditional love;  because, i n  
him, t h e  absolute pos tu la te  of a  new h i s to ry  of human freedom i s  s e t  up, "Chr is t  
s e t  us f r e e  t o  be f r e e  men" 1 5 ,  which once again teaches Chr i s t i ans  how t o  
g ive;  they become, f o r  one another, the unconditional grounds and the goal  of 
human freedom. 

Through Jesus ,  God's accectance is promised every man and he who t r u s t s  t h i s  
promise maintains communion with God, on condi t ion  t h a t  he shares i n  h i s  accept- 
ance of a l l  ( 1  John 4,7-14). "God's love aims.. .at a  un ive r sa l  communion of a l l  
men, in  agreement with himself.  This  eschatologica l  communion i s  now represented 
and symbolized by t h e  communion of t h e  f a i t h f u l " .  ( 6 )  

(4)  J. Baur, F r e i h e i t  und Emanzipation. Ein philosophisch-theologischer Trak ta t ,  
S t u t t g a r t  1974, 40. 

(5)  M.  Theunissen, Sein und Schein. Die k r i t i s c h e  Funktion de r  Hegelschen Logik, 
Frankfurt  a.M. 1980, 46; 

(6) W. Pannenberg, Die Bestimmung des Menschen. Menschsein, Emahlung und 
Geschichte, Gbttingen 1978, 26. 



Chris t ian  freedom a . g i f t :  Chr i s t i an  f r e e d m ,  therefore ,  does not procure i ts  
own s igni f icance ,  bu t  rece ives  it a s  a g i f t .  This  

opens up an a rea  of r e a l i t y  f o r  human freedom where it can endure, i s  acknow- 
ledged and l e a r n s  t h a t  it may and must e x i s t .  God's acceptance of man i s  
enjoined on men themselves, a s  a t a s k ,  so t h a t  they may give one another meaning 
and joy. Therefore, the circumstances wherein men mutually acknowlewe and 
accept  one another must be made humane. Inhuman s t r u c t u r e s  must be changed and 
behaviour a l t e r e d .  For the  unconditional acceptance of man concerns, on the  one 
hand, the  s o c i a l  condi t ions  he has t o  l i v e  in ;  but ,  on the  o ther  hand, l i b e r a l  
condi t ions  a r e  no guarantee f o r  l i b e r a l  a t t i t u d e s .  An "Ethos of Freedom" i s  
c a l l e d  f o r ,  with everyone's  freedom a t  hea r t .  

Analysis of s i t u a t i o n s :  In  order  t o  l ea rn  how circumstances a r e  t o  be shaped 
concre te ly  a s  condit ion f o r  and i n  recognit ion of human 

freedom, an a n a l y s i s  of t h e  respect ive  s i t u a t i o n ,  of i ts  ideas  concerning freedom 
and i ts  concepts of a l i e n a t i o n  is indispensable. A t r u l y  a n a l y t i c a l  reason w i l l  
necessar i ly  a l s o  pernuta te  i n t o  p o l i t i c a l  p o s t u l a t e s  f o r  the  r e a l i z a t i o n  of 
freedom and jus t i ce .  Neither t h e  misunderstanding of reason a s  being instrumental 
nor i t s  inhuman misuse a r e  i n  opposi t ion t o  t h i s .  

"There is no o ther  way towards the  discovery of a more j u s t  and a morehumane 
soc ie ty  than the  use of reason. In t h i s  context ,  we must speak comparatively of 
a more j u s t  and a more humane socie ty .  I t  has no t  been defined once and f o r  a l l  
what j u s t i c e  and humanity a r e  i n  concrete circumstances, bearing in  mind what can 
indeed be done. In  a soc ie ty  whose members a r e  threatened with famine, n u t r i t i o n  
i s  more important than education. In  a soc ie ty  where t h e  major i ty  have become 
o b j e c t s  of manipulation by a few who l o r d  it over them, it i s  not  enough t o  r e f e r  
t o  t h e  f a c t  t h a t  t h e y  puppets a r e  economica~ly  q u i t e  well o f f .  I n  t h i s  case ,  
reason ought not t o  be content  with demanding mater ia l  cezur i ty ;  it ought t o  
i n s i s t  on mental emancipation over and above mater ia l  secur i ty . "  

"Reason, therefore ,  can only become a c t i v e  within a process of discovering 
t r u t h  and jus t i ce .  Truth and j u s t i c e  a r e  not  d e f i n i t e  and f ixed values t h a t  have 
been determined once and f o r  a l l .  They a r e  goals  s o c i a l  behaviour t r i e s  t o  a l i g n  
with;  socie ty  can only draw near them in  a process of communication and i n t e r -  
ac t ion .  Since soc ie ty  i t s e l f  i s  not a complete s t ruc tu re  b u t  an uninterrupted 
process,  t h e  soc ie ty  t h a t  i s  both j u s t  and worthy of human beings i s  n o t  a 
condit ion achieved once and f o r  a l l ,  b u t  a proposi t ion  t h a t  must be cons tant ly  
rea l ized" .  (7) Love of o n e ' s  fellowman does n o t  allow the  hea r t  t o  stand by a s  a 
neu t ra l  onlooker; it opens the  eyes of reason,  even where the re  i s  some ignorance 
a s  t o  how reason ought t o  be made use of ( c f .  Lk 10,25-37). 

The c a l l  t o  p r o t e s t  aga ins t  ... :Challenged by the  "pain of negation", Chr i s t i ans  
w i l l  p r o t e s t  aga ins t  such circumstances a s  a r e  t h e  

cause of suffer ing  : i n  j u s t i c e ,  sub jugat ion, e x p l o i t a t  ion, poverty, hunger.. . , 
because t h i s  is asking too much of men. They w i l l  dare t o  change inhuman 
condit ions;  they w i l l  no t  withhold t h e i r  apprecia t ion  from a l l  who s u f f e r  f o r  t h e  
sake of t h e i r  commitment t o  freedom: and t o  s u f f e r  with... 

C h r i s t i a n s  w i l l  a l s o  be prepared t o  suffer.  t h e  same p r i v a t i o n s ,  f o r  they know 
t h a t  t h e r e  is a kind of d i s t r e s s  t h a t  cannot be removed by changing s t r u c t u r e s  bu t  
must be accepted and suffered ,  in  order  t o  a l t e r  circumstances; e.g. the constant  
i n a b i l i t y  of l i v i n g  up t o  the Chr i s t i an  challenge,  su f fe r ing  i n  s o l i t u d e  one ' s  own 
i d e n t i t y ,  the  pa in  of unrea l izable  love, the  s t ing  of f i n i t e n e s s  and death.. .  

(7)  M. Honecker, Konzept e i n e r  sozia le th ischen Theorie. Grundfragen evangelischer 
Sozia le th ik ,  T a i n g e n  1971, 50. 



3: I n  a c t u a l  l i f e ,  t h e  Church is t h e  
e s t a b l i s h e d  scene  where t h e  uncond i t i ona l  

d e f i n i t i o n  of human freedom is  a n t i c i p a t e d  and r e a l i z e d .  The Church i s  a 
community of human be ings  who t r u s t  i n  t h e  promise of God i n  J e s u s ,  who a l low him 
t o  g i v e  h i s  l ove  t o  them and, by  pass ing  t h i s  l ove  on t o  o t h e r s ,  mediate  it i n  
h i s t o r y .  The ges tu r e  of freedom must t h e r e f o r e  d e f i n e b o t h  t h e  Church 's  e x i s t e n c e  
and h e r  a c t i v i t y .  A s  a " c r e a t u r e  of t h e  s p i r i t "  PEph 2.17ff)  she  a n t i c i p a t e s  t h e  
f u t u r e  kingdom of God t h a t  is t h e  d e s t i n y  of a l l  'men. Where t h e  s p i r i t  of freedom 
is a l i v e ,  J e s u s  t a k e s  shape i n  t h e  kingdom t h a t  h a s  a l r e a d y  begun. Th i s  makes t h e  
Church t h e  beg inn ing  of a "new c r e a t i o n "  a s  she  h e r a l d s  men's g o a l  i n  t h e i r  
h i s t o r y .  

The meaning of her  miss ion:  The Church, i n  a n t i c i n a t i o n  o f  communion wi th  God 
under h i s  r u l e  t h u s  r e p r e s e n t s  t h e  d e s t i n y  of human 

s o c i e t y .  " I n  t h e  Church w e  a r e  concerned w i t h  t h e  a n t i c i p a t o r y  presence  of human 
d e s t i n y  w i th in  soc i e ty" .  I t  i s  symbolic of t h e  promised u n i v e r s a l i t y  o f  t h e  
kingdom of ~ o d  t h a t  men from a l l  c o u n t r i e s  and a l l  n a t i o n s  belong t o  it - "Jews 
and Gen t i l e s " .  The o n l y  advantage t h e  Church has  over  t h e  r e s t  of humanity i s  
t h a t  it has  been g ran t ed  her  t o  r e c e i v e  and recognize  Tad ' s  acceptance i n  J e s u s  
and t h u s  t o  l i v e  freedom i n  u n f r e e  cond i t i ons .  Her unique and s p e c i f i c  a s s ign -  
ment, t h e  meaning of h e r  miss ion ,  is t h a t  a l l  men may a r r i v e  a t  t h e  knowledge of  
t h i s  t r u s t ,  and t r u s t  h e r  i n  t u r n .  

She r e p r e s e n t s  God's kingdom: The Church must, a l r e a d y  now, r e p r e s e n t  God's 
kingdom i n  her  l i f e ,  t h e  kingdom which is  t h e  

f u t u r e  o f  a l l  men of  t h e  whole world. The kingdom of God is t h e  c o n d i t i o n  t h a t  
makes freedom and j u s t i c e  p o s s i h l e  among men. Freedom and j u s t i c e  appear  among 
men by l i b e r a t i n g  them from t h e  n e c e s s i t y  o f  a s s e r t i n g  and v i n d i c a t i n g  themselves ,  
t h u s  p l ac ing  them i n t o  a new i n t e r r e l a t i o n  of  mutual  acceptance.  

The i r r evocab l e  d i f f e r e n c e  between Church and kingdom: The Church, t h e r e f o r e ,  is 
t o  b e  unders tood as t h e  

scene of e s c h a t o l o g i c a l  freedom: she  i s  not  s u b j e c t  t o  t h e  "powers of t h e  world" 
nor t o  t h e i r  law, b u t  committed s o l e l y  t o  t h e  "Law of C h r i s t "  (1  Cor 9.21) and t h e  
"Law of Freedom" (James 1 ,25 ) .  Between t h e  c o n c r e t e  Church and h e r  d e s t i n y ,  t h e  
kingdom of Cad, there is an i r r e v o c a b l e  d i f f e r e n c e .  Hence t h e  Church, " i f  r i g h t l y  
understood, always l i v e s  by  t h e  nroclamation of h e r  own t r a n s i e n c e  and h e r  h i s t o r -  
i c a l l y  p rog re s s ive  n e u t r a l i z a t i o n  i n  t h e  f u t u r e  kingdom of God, which is t h e  g o a l  
of h e r  pi lgr image".  (8) The more t h e  promised kingdom of  Cad i s  r e a l i z e d  w i th in  
t h e  l i f e  of t h e  Church, t h e  more it becomes e v i d e n t  a s  being t h e  d e s t i n y  of man a s  
well. For t h a t  reason  a l l  evange l i za t i on  and eve ry  a c t i o n  of  t h e  Church must b e  
i n  accordance w i th  h e r  symbolical  p resence .  The w i tne s s  f o r  t h e  kingdom of God 
begun i n  J e s u s  must b e  a t  t h e  co re .  

(8) K .  Rahner, Kirche und Pa rus i e  C h r i s t i ,  i n :  t h e  same, S c h r i f t e n  z u r  Theologie ,  
Vol. V I ,  Einsiedeln-7,drich-K6ln 21968, 34G-367, 351. 



A s i g n  o f  freedom, j u s t i c e ,  l o v e ,  peace:  Where t h i s  a t t emp t  i s  s u c e s s f u l ,  t h e  
CS,urch b e a r s  w i tne s s  t o  " t h e  accep tance  

by  God i n  r e s p e c t  of ~ i l t y  human involvement and i n  r e s p e c t  of t h e  t emp ta t i on  of  
u s ing  p o l i t i c a l  and s o c i a l  power t o  d i s p o s e  of men's humanity. The Church t h u s  
r e p r e s e n t s  t h e  cause  of j u s t i f i c a t i o n  and consequent ly  of freedom. She b e a r s  
witness t o  God's p a r t i a l i t y  f o r  t h e  weak t o  t h e  d e t r i m e n t  o f  a l l  a s p e c t s  of 
opp re s s ion ;  she  r e p r e s e n t s  t h e  cause  o f  j u s t i c e .  She g i v e s  ev idence  of t h e  
p resence  of J e s u s  f o r  o t h e r s  till d e a t h  on t h e  c r o s s ;  she  t h e r e f o r e  r e p r e s e n t s  
t h e  cause  of s e l f l e s s  love .  The Church man i f e s t s  t h e  power o f  t h e  Risen  C h r i s t  - 
a power t h a t  exceeds  bounds, t h a t  encompasses heaven and e a r t h  - a s  a g a i n s t  
wor ld ly  powers t h a t  set l i m i t s  and a r e  always en tang led  i n  i n t e r n e c i n e  q u a r r e l s .  
The Church, t h e r e f o r e ,  r e p r e s e n t s  t h e  cause of peace".  (9) 

The e f f e c t s  o f  d i v i s i o n :  The f a c t  t h a t  t h e  Church i s  d iv ided  i n t o  s e v e r a l  
communities d i s t o r t s  and obscu re s  h e r  charge  o f  

r e p r e s e n t i n g  t h e  kingdom of God among men. A s  long a s  C h r i s t ' s  Church is d iv ided ,  
she  w i l l  b e  a b l e  t o  r e a l i z e  t h e  promise g i v e n  man by  God and t h e  uncond i t i ona l  
d e f i n i t i o n  of t h e  meaning of f r e e d m  a s  l ove  o n l y  impe r f ec t l y  and n o t  wi thout  
g u i l t .  

The Church ma in t a in s  h e r  s a n c t i t y ,  h e r  bond w i th  t h e  one God and Lord of a l l  
men o n l y  i f  she i s  u n i t e d .  Indeed,  she  can f i n d  t h e  way back t o  u n i t y  o n l y  by 
r e f l e c t i n g  on her  s a n c t i t y .  Only i f  one h a s  become aware of t h e  p r o v i s i o n a l  
c h a r a c t e r  o f  t h e  Church ' s  o r g a n i z a t i o n  and t e ach ing  r e g u l a t i o n s  a s  compared t o  t h e  
f u t u r e  of t h e  kingdom o f  God and of t h e  one Lord J e s u s  C h r i s t ,  an2 a s  compared t o  
t h e  bond i n  t h e  s p i r i t  o f  d i v i n e  l o v e ,  w i t h  a l l  t h i s  imp l i e s  f o r  t h e  s e l f - a s s e s s -  
ment o f  t h e  churches  - o n l y  t hen  w i l l  t h e  d i s i n t e g r a t i n g  s i g n i f i c a n c e  o f  t h e  
d i f f e r e n c e s  between C h r i s t i a n  communities wear away". (10)  

Uni ty  and i n t e r n a l  communicative freedom: Real u n i t y  i s  t h e r e f o r e  a b a s i c  
c o n d i t i o n  f o r  enab l i ng  t h e  Church t o  

pay a t t e n t i o n  t o  h e r  miss ion  i n  t h e  world. An e c c l e s i o l o g i c a l  mono-cul ture 's  
dogmatic i n t o l e r a n c e  a s  wel l  a s  f a n a t i c  s ec t a r i an i sm  must be  overcome by  Church 
u n i t y ,  i f  a mul t i form l i t u r g i c a l  l i f e  o f  e c c l e s i a s t i c a l  o r d e r  and t h e o l o g i c a l  
r e f l e c t i o n  i s  t o  be  made v i a b l e .  

T h i s  would imply t h e  r e a l i z a t i o n  of communicative freedom among t h e  churches  
themselves  and w i t h i n  t h e  Church: it would make i d e n t i t y  p o s s i b l e  f o r  o t h e r s  and 
concede it t n  them; it would a l s o  make it p o s s i b l e  t o  f i n d  o n e ' s  own i d e n t i t y  i n  
promoting and recogniz ing  t h e  i d e n t i t y  of o t h e r s .  A s  long a s  t h e  Church is unable  
t o  r e a l i z e  freedom wi th in  h e r  own c o n f i n e s ,  she  w i l l  f i n d  it n e x t  t o  impossible  t o  
l e g i t i m a t e  h e r  mandate f o r  t h e  l i b e r a t i o n  of men. 

A community o f  l i b e r a t e d  i n d i v i d u a l s :  I t  remains t h e  s p e c i f i c  t a s k  o f  t h e  Church 
t o  mediate  God's  uncond i t i ona l  acceptance 

of man. However, t h e  Church can  r e p r e s e n t  t h e  c la im of C h r i s t i a n  freedom o n l y  a s  
a community of l i b e r a t e d  i n d i v i d u a l s .  For t h a t  reasor!, she h e r s e l f  must become 
t h e  "scene o f  freedom"; t h i s  c a l l s  f o r  i n t e r n a l  re forms .  

( 9 )  W .  Huber, Ki rche ,  S t u t t g a r t - B e r l i n  1979, 144; c f .  i b i d ,  177f .  

(10) W. Pannenberg, Das Glaubensbekenntnis  a u s g e l e q t  und ve r an twor t e t  vo r  den 
Fragen d e r  Gegenwart, Gtitersloh 31979, 1 6 5 .  



Chr i s t i an  freedom, t o  be sure ,  f i r s t  proves i t s e l f  within t h e  cowuni ty  of  
t h e  f a i t h f u l :  "According t o  I?T understanding, t h i s  cormnunity i s  marked by freedom 
of speech, by means of f r e e  renunciat ion,  by generosi ty and considerat ion;  by 
promoting l i v e l y  spontaneity and by banishing l e g a l i s t i c  ways t h a t  have a  paralyz- 
ing e f fec t :  by a re lease  from se l f i shness ,  from enslaving " v i t a l  i n t e r e s t s " ,  even 
from fea r ;  by granting peace and joy (Rom 14,7) ;  by breaking through cons t r i c t ing  
conventions, by a  st imulus towards an ever new unanimity". (11) 

THE POLITICS OF FREEDOM 

To be sure ,  t h e  kingdom of God t h a t  i s  promised t o  man does not cons i s t  of a  
programme f o r  fashioning soc ia l  r e a l i t y .  Like eschatological  r e a l i t y ,  it cannot 
b e  i d e n t i f i e d  e i t h e r  with an e c c l e s i a s t i c a l  regula t ion o r  with a  c e r t a i n  p o l i t i c a l  
way of l i f e .  

Communion with God - freedom of ac t ion:  Yet men who t r u s t  the  word t e s t i f i e d  by 
t h e  Church and t h e  promise of t h a t  word - 

a n t i c i p a t e  t h e i r  des t ina t ion  - communion with God - and f i n d  the re in  t h e  freeddm 
of ac t ion  which influences t h e  o r g a n i z a t i o n o f  human associa t ion and of t h e  
re la t ionsh ip  with nature. 

"Th? Church ..., founded i n  love, contr ibutes  t o  t h e  development of j u s t i c e  
and love within t h e  confines of a  nacion and i n  t h e  re la t ionsh ip  between peoples. 
By proclaiming t h e  t r u t h  of t h e  Gospel ( t h e  Church) a l s o  respec t s  and promotes 
p o l i t i c a l  freedom". (1 2 )  

Because God himself is  mindful of the  humanity of man, Chr is t ians  seek t o  
promote t h i s  by r e s i s t i n g  inhumanity and by seeking b e t t e r  forms of r e a l i z i n g  
freedom. 

The eschatological  reservat ion:  The "productive and c r i t i c a l  impulse of Chr is t ian  
b e l i e f  i n  God, f o r  t h e  purpose of r e s t o r a t i v e  

ac t ion benef i t ing  man, and a  purposeful p o l i t i c a l  appl ica t ion f o r  a  b e t t e r  f u t u r e  
of mankind does not n e u t r a l i z e  t h e  eschatological  reservat ion.  Even so, t h i s  
reservat ion remains c r i t i c a l  and productive, because humanity is not t h e  subject  
of a 'universa l  providence' ... God's reservat ion i s  shown i n  t h a t  humanity i t s e l f  
i s  not t h e  universa l  subject  of h i s t o r y  and t h a t  i ts  temporal providence is  
surpassed by the  Lord of History". (13) 

P o l i t i c s  and law - p o l i t i c a l  freedom: P o l i t i c a l  freedom is a  necessary ac tual -  
i z a t i o n  of t h e  freedom the  Chr i s t i ans  

declare .  Where t h e  concret ion of Cad's acceptance of  man is re l inquished,  it 
cannot become h i s t o r i c a l l y  concrete. But where Chr is t ian  freedom is consciously 
rea l i zed ,  t h i s  r e a l i z a t i o n  occurs i n  the  h i s t o r i c a l  space of p o l i t i c s  and l e g a l  
order a l so ;  these  have been i n s t i t u t e d  by men themselves; f o r  they require  
p o l i t i c s  and l e g a l  organisa t ion i n  order t o  assoc ia te .  

(11) R.  Pesch, Die e r i n n e r t e  F r e i h e i t  Jesu,  i n  F r e i h e i t  i n  Gesel lschaf t ,  
Freiburg-Basel-Wien 1971, 21-33, 27. 

(12) Vat. 11, Gaudium e t  spes A r t .  76c. 

(13) E. Schillebeeckx, Chr is tus  und d i e  Christen,  761. 



P o l i t i c s  and law, however, a r e  not given once and f o r  a l l ;  they a r e  quanti- 
t i e s  conditioned by h i s to ry  and can therefore  be moulded. An a t t i t u d e  t h a t  i s  
open t o  new and b e t t e r  p o s s i b i l i t i e s  of human associa t ion,  and averse  t o  being 
s a t i s f i e d  with t h e  s t a t u s  quo, is  required i f  law and p o l i t i c s  a r e  t o  be human 
and not a r b i t r a r y .  

"Freedoms" ra the r  than "freedom": It is an opportunity f o r  Chr i s t i an  freedom t o  
ind ica te  a t  f i r s t  t h e  l i m i t s  of r ea l i z ing  

individual  freedom, t o  expose by drawing a t t e n t i o n  t o  t h e  i n h i b i t i o n  and suppress- 
ion of human freedom and t o  o u t l i n e  new p o s s i b i l i t i e s  of communicative freedom. 

We cannot be concerned with safeguarding individual  freedom alone. Such 
freedom i s  always due t o  some o the r  freedom; r e a l i z a t i o n  of  freedom therefore  
implies a  reference t o  socie ty  a s  a  whole, wlthout however "functionalizing" the  
individual .  Perhaps the  i ssue  here i s  t o  keep awake an i n t e r e s t  i n  t h e  freedom 
of a l l  and t o  r e a l i z e  it. For only t h e  mutual recognit ion and l e g a l  safe-guard 
of every individual  r e a l i z a t i o n  of freedom makes a  f r e e  and j u s t  soc ie ty  feas ib le .  

Demands of t h e  "other": This touches upon another opportunity f o r  Chr i s t i an  
freedom: the  p o s s i b i l i t y  of overcoming sec ta r i an  

i n t e r e s t s  t h a t  more o r  l e s s  def ine  p o l i t i c s ,  and of being aware of its responsi- 
b i l i t y  f o r  a l l .  I t  is a  c r i t e r i o n  of f a i t h  t h a t  t h e  be l i ever  takes  on responsi- 
b i l i t y  f o r  o t h e r s  and does not  l e t  r e s p o n s i b i l i t y  end where he s u f f e r s  contra-  
d i c t i o n  and where he is opposed. In  order t o  r e a l i z e  t h e i r  mission f o r  the  
l ibe ra t ion  of  men, and on the b a s i s  of God's unconditional acceptance of men, 
Chr i s t i ans  w i l l  stand up f o r  t h e  r e a l i z a t i o n  of freedom and j u s t i c e  p o l i t i c a l l y  
a s  well ,  even i f  it means they have t o  give up t r a d i t i o n a l  p r iv i l eges  o r  may not 
claim them. 

Church "models": The "distance" between Church and s t a t e  could a v a i l  t h e  Church 
of an opportunity t o  c r e a t e  "models" of l i b e r a l  a t t i t u d e s  and 

t o  experiment which of them would b e  conducive t o  a  more humane l i f e  f o r  t h e  
e n t i r e  socie ty .  "The appl ica t ion of human communication and i n t e r a c t i o n  paradig- 
matic f o r  soc ie ty  a s  a  whole, o r ,  i n  t h e  word of the  NT: t h e  a c t i o n ,  t h e  doing 
of t r u t h ,  of j u s t i c e ,  of God's redemptive w i l l " ,  (14) would be t y p i c a l  of a  
Chr i s t i an  approach. Only where p o l i t i c a l  freedom is  rea l i zed  (and t h i s  goes f o r  
t h e  Church a s  well)  does it not  remain an "empty word" and is the "pathos of  t a l k  
about freedom" not i n  danger of merely compensating t h e  absence of p r a c t i c a l  
r ea l i za t ion .  

(14) M. Honecker, Konzept e ine r  sozia le th ischen Theorie, 65; c f .  the same, 
Soz ia le th ik  zwischen Tradi t ion  und Vernunft, TQbingen 1977, 9 f f .  

- end - 
RACISM 

The new economic c r i s i s  reveals  an unresolved racism t h a t  permeates our s o c i e t y ' s  
s t r u c t u r e s  and res ides  i n  t h e  h e a r t s  of many among t h e  majori ty.  Because it is  
l e s s  b l a t a n t ,  t h i s  s u b t l e  form of racism is  i n  some respec t s  even more dangerous-- 
harder t o  combat and e a s i e r  t o  ignore. Major segments of t h e  population a r e  being 
pushed t o  the  margins of soc ie ty  i n  our nat ion.  A s  economic pressures t igh ten ,  
those people who a r e  o f t e n  black, Hispanic, na t ive  American and Asian - and always 
poor - s l i p  f u r t h e r  i n t o  t h e  unending cycle  of poverty, deprivation,  ignorance, 
d isease  and crime. Racial i d e n t i t y  is f o r  them an i ron  c u r t a i n  barr ing t h e  way t o  
a  decent l i f e  and l ive l ihood.  

Reference: "Brothers and S i s t e r s  t o  us": U.S. Bishops' P a s t o r a l L e t t e r  o n R a c 5 a  



C9NVERSIn?l:  AN 4SIA!! !>JOM~M'S  EXPERIENCE 

From Tribal  P r i e s t e s s  t o  Socia l  C r i t i c  

- Marianne Katoppo 

The Tr ibal  P r i e s t e s s  

One of my great-great-grandmothers was a t r i b a l  p r i e s t e s s .  Actually, t h a t  
i s  somewhat of an understatement. I n  my nat ive  region of  t h e  Minahassa (North 
Sulawesi, Indonesia) the  four major t r i b e s  were very c lozely  r e l a t e d  t o  each 
o the r  e thn ica l ly ,  l i n g u i s t i c a l l y  and c u l t u r a l l y .  They were a l l  descendants of 
'Luminufit,' t he  g r e a t  mother who divided t h e  land a t  WatL Pinawetengan (The Stone 
of Divis ion) ,  giving each t r i b e  a f a i r  share. 

Each t r i b e  has a g r e a t  many p r i e s t s ,  ranging from hunters  t o  those  who com- 
municated d i r e c t l y  w i t h  t h e  'opo' ,  i . e .  t h e  ancestors (who were the  t r i b a l  gods) .  
Only one t r ibe-- the  Tontemboan--believed i n  t h e  ordiaa t ion of women and reserved 
the o f f i c e  of  priesthood exclusively f o r  women. 

Among those p r i e s t e s s e s ,  t h e r e  was one who was the 'Walian Wangko', t h e  
'P r i es tess  Supreme'. She was a f igure  of great  au thor i ty  and potrer. P r i e s t s  of 
o the r  t r i b e s  submitted t o  her ,  and c h i e f t a i n s  dared no: t l k e  any s t e p s  without 
consult ing her.  

Such a one, then, was my maternal grandmother's grandmother. 

We do not even know her r e a l  name, t h e  name given t o  her by her own people. 
We only know t h e  name given t o  he r  by Schwarz, t h a t  indefatio=!Ae East  German 
P i e t i s t ,  when he f i n a l l y  succeeded i n  baptizing her .  He c a l l e d  her Lydia. 

She had r e s i s t e d  conversion u n t i l  l a t e  i n  l i f e  f o r  she belonged t o  t h e  
f i e r c e l y  proud mountain people, who t o l e r a t e  no intr-~sl?: : .  

Her world was t h a t  of ancestor  worship t o  ensure c o m i c  balance. 

Head-hunting and human s a c r i f i c e  were p a r t  of t h i s ,  not  primari ly because of - 
a l u s t  Eor blood, but  because t h i s  was what t h e  ancestors demanded. Human 
s a c r i f i c e  - usual ly  cap t ives  from o ther  t r i h e s  - was a s a l v i f i c  r i t u a l  i n  which 
the  whole community pa r t i c ipa ted .  The beau t i fu l  'kulin:anql (bamboo xylophone) 
music was o r i g i n a l l y  intended t o  accompany t h e  s tabs  of the  p r i e s t ' s  kn i fe .  

Marriage, with persons moving from one c lan  t o  another, could se r ious ly  upset 
the  cosmic balance. Therefore, one had t o  t r y  t o  make am?r.ds and r e s t o r e  t h e  
balance through g i f t s  of a  high mystical content ,  such a s  !luman heads. 

Cannibalism was a l s o  pract ised  i n  o rder  t o  absorb the  q u a l i t i e s  and v i r t u e s  
oE t h e  v ic t im,  usual ly  an enemy. 

There was not a s ing le  a c t  i n  Lydia 's  world which w i s  not d i r e c t l y  rooted i n  
o r  r e l a t e d  t o  he r  r e l i g i o u s  b e l i e f s .  There was no cor.ynr:~~??naalization of 
" re l ig ious"  from "secular" l i f e ;  nor was one subordinated t o  t h e  o ther .  



The Evangelization of t h e  rlinahassa 

In  t h e  c o a s t a l  regions of t h e  Minahassa, such a s  t h e  c i t i e s  of rlanado and 
Amurang, E h r i s t i a n i t y  was introduced by t h e  Portuguese i n  t h e  16th century,  
su rv iv ing-a f t e r  a fashion u n t i l  Riedel and Schwarz, " the  Apostles of t h e  
Minahassa", a r r ived  i n  1831. 

They were working c l a s s  P i e t i s t s  from Eastern Germany, s e n t  by t h e  Dutch 
Hissionary Soc ie ty  (Nederlandsche Zendeling Genootschap). There was a g r e a t  deal 
of work f o r  them t o  do,: Riedel i n  Tondano i n  the  North, Schwarz opera t ing  from 
Langowah bn t h e  southwestern s ide  of t h e  lake. Schwarz used t o  r i d e  h i s  horse 
f a r  i n t a  t h e  deep south, t o  p laces  where no white oerson had ever ventured before.  

This  took g r e a t  personal  codrage. Although t h e  Minahassa c h i e f t a i n s  had 
signed a t r e a t y  with t h e  Dutch some f i f t y  years  before,  giving t h e i r  solemn word 
t h a t  they would "henceforward d e s i s t  from t h e  abominable p r a c t i c e s  of cannibalism 
and headhunting", t h i s  t r e a t y  - a s  indeed so many o t h e r s  - was by no means a 
guarantee f o r  one ' s  personal  sa fe ty .  I t  was a s  l a t e  a s  t h e  1850's t h a t  Linemann 
remarked i n  t h e  Dutch mission journal ,  'Ilededeelingen vanwege h e t  Nederlandsche 
Zendeling Genootschap' (NYZG) ,  t h a t  t h e  rlinaha-ssa had become a s a f e  p lace  t o  
t r a v e l .  

I th ink it was Schwarz's couraae t h a t  impressed Lydia a s  well a s  h i s  
s i n c e r i t y .  He incu l tu ra ted  himself with t h e  people by marrying a "nat ive" woman, 
a f a c t  r e f e r r e d  t o  with some horror  by Ida P f e i f f e r  i n  he r  t ravelogue.  Actual ly,  
M r s .  Schwarz was Eurasian. 

Many Minahassan women, bes idea  Lydia, r e s i s t e d  Chr i s t i an iza t ion .  Often, 
they were the  t r i b a l  p r i e s t e s s e s ,  who stood t o  lose  everything by adopting t h e  
"Western" f a l t h .  I t  was not  an a q e a l i n g  prospect  t o  g ive  up o n e ' s  pos i t ion  of 
au thor i ty  and power, i n  o rde r  t o  beareleq&ed Do t h e  p o s i t i o n  of 'hausfrau ' .  The 
MPIZ(; records  cases  of women throwisg their,hu*nds ou t  of t h e  house f o r  having 
converted t o  C h r i s t i a n i t y .  

On t h e  o t h e r  hand, once they Wad b e c m  Chr i s t i an ,  bromen were t h e  most ardent  
suppor ters  of the  Church. The MNZG a l s o  records t h a t  women personal ly  lugged 
timber t o  the  church-si te  i n  Tomohr& pu t t inq- to  shame t h e  men who were a f r a i d  t o  
a c t  aga ins t  t h e  loca l  a u t h o r i t y ' s  o d e r s .  

Lydia saw t h e  inconceivable happen: h e r  m r l d  was changing, ye t  it did not 
f a t 1  a p a r t .  Her values were being proved f a l s e ;  she had t o  r e l inqu i sh  t h e  power 
which a t  any r a t e  was a l ready s l ipping from her.  

Did she, i n  her tu rn ,  experience t h e  Mbera t ion  of sc many o t h e r s  of her 
people; the  joy, i n  being s e t  f r e e  from t h e  inexorable claims of t h e  ances tors ,  
i n  being persons i n  the  s i q h t  of God i n s t e a d  of u n i t s  i n  t h e  cosmic make-up of 
t h e  universe? 

I th ink she d id ;  otherwise she would never have l e t  herse l f  be baptized.  She 
saw t h e  words of Schwartz come t r u e .  She knew him t o  be a person of g r e a t  courage 
and s i n c e r i t y :  a no-er ' ,  not  j u s t  a 'preach-er ' .  They had g r e a t  r e spec t  f o r  one 
another ,  which is evident  i n  t h e  name he gave her :  Lydia (Acts 16 ) .  

Since Lydia 's  day, t h e  Flinahassa has become one of t h e  acceptedly Chr i s t i an  
regions of Indonesia. The population is  99% Chr i s t i an ,  t h e  remaining 1% a r e  
migrants o r  s e t t l e r s  from o the r  regions. Education has  been one of i ts  most 
important a s s e t s .  I l l i t e r a c y  i s  v i r t u a l l y  unknown. The f i r s t  school f o r  g i r l s ,  
' d e  C h r i s t e l i j k e  Weisjesschcol ' ,  was opened i n  1881, when K a r t i n i  who i s  o f t en  
mistakenly c a l l e d  " the  pioneer of women's education i n  Indonesia" was ba re ly  two 
years  o ld  i n  far-away ' J ava ' !  



A S o c i a l  C r i t i q u e  of t h e  Hinahassa Today. 

I n  t h e  p a s t  it was co?ra. Today it i s  c loves .  The hlinahassa h a s  always been 
one of t h e  most wealthy reg ions  i n  Indonesia .  Lasc yea r  i t s  GX? was es t imated  t o  
be US X600, almost t h r e e  t imes  t h a t  of t h e  r e s t  of Indonesia  (US $250) . 

Next year  Tomohon w i l l  be  t h e  venue of t h e  Seventh Nat iona l  Assembly o f  t h e  
Council  of Churches i n  Indonesia  (DGI). The theme of t h e  Assembly is "The Boly 
S p i r i t  and t h e  Kingdom of God". 

The d a t e  w i l l  be b u t  one yea r  s h o r t  of t h e  150th ann ive r sa ry  of t h e  a r r l v a l  
of Riede l  and Schwarz i n  t h e  Minahassa. 

L a s t  yea r  I w e n t  t o  s ee  Schwarz 's  grave i n  Langowan. Rarri.ng church h i s t o r -  
i a n s ,  very few ~ e o p l e  i n  t h e  rlinahassa today a r e  aware of t h e  c o n t r i b u t i o n s  of 
e i t h e r  Riede l  o r  Schwarz t o  t h e i r  p r e s e n t  a f f l u e n c e .  

The road from Sam Ratulangie  A i rpo r t  i n  t h e  nor th  i n t o  t h e  c a p i t a l  c i t y  bf 
Manado d i s p l a y s  a f a i r  sha re  of s t a t u e s  erecLed t o  comernorate c u l t u r a l  o r  
p o l i t i c a l  heroes  and hero ines .  A s  one then fol lows t h e  road up i n t o  t h e  mountains, 
one r e a l i z e s  t h a t  t h e  :!inahassans l i k e  t h i s  k ind  of nonument. There a r e  even 
s t a t u e s  t o  legendary 'opo' ( t h e  t r i b a l  g o d s ) .  

I n  Langowan, I found Schwarz's vrave i n  a corner  of a p l o t  now used as a 
f o o t b a l l - f i e l d ,  r i g h t  i n  t h e  c e n t r e  of t h e  c i t y .  The c r o s s  was p a r t l y  broken. t h e  
s tone  slab i n v i s i b l e  because t h e  whole was overgrown by weeds. People had a l s o  
taken advantage of t h e  comparative s ec lu s ion  a f fo rded  by t h e  t a l l  weeds t o  
d e f e c a t e  t h e r e .  

I tu rned  away, unable  t o  c o n t r o l  t h e  t e a r s  o f  anger t h a t  sprang i n t o  my eyes .  
The r e l i g i o n  o f  my people  a t t ached  g r e a t  importance t o  t h e  vene ra t i on  o f  ances tors .  
In  a way, Schwarz was a s p i r i t u a l  ances to r ,  y e t  how shamefully he  was t r e a t e d !  

I know t h a t  it would no t  have heen important  t o  h i m ,  f o r  he worked f o r  t h e  
kingdom of God, no t  f o r  h i s  own persona l  g l o r y .  uu t  would he have recognized t h e  
kingdom of God i n  t h e  high l i t e r a c y  r a t e  a r d  t h e  n a t e r i h ;  p r o s p e r i t y  o f  t h e  
Minahassa today? 

i3y mother r e c a l l s  t h a t  t h e  house of her g r and fa the r  (Lyd ia ' s  son) w a s  adorned 
w i t h  human heads,  which were on ly  taken  d o ~ m  a f t e r  he d i ed .  The mere s i g h t  of 
them made he r  shudder,  a s  t h e y  would many of us .  

Y e t  t h e  Foreign Correspondents '  Club i n  Hong Kong, f o r  example, a fash ion-  
a b l e  r e s t a u r a n t ,  which e r u d i t e  and c i v i l i z e d  people  f r equen t .  b e s t s  of a wal l  
of photographs a t  i t s  en t r ance  which a r e  on ly  s l i g h t l y  l e s s  u l i s e t t l i ng  than  human 
heads.  They a r e  award-winning photographs,  a l a o s t  l i f e - s i z e .  Nearly every s i n g l e  
one of them p o r t r a y s  a v i o l e n t  dea th :  a murder, a s u i c i d e .  The best-known is 
probably t h a t  of t h e  Buddhist monk burning t.imself t o  dea th .  'j'he photos  a r e  no t  
known t o  a f f e c t  t h e  a p p e t i t e  of t h e  cor respor~dents  o r  t h e i r  g u e s t s .  

Lydia be l i eved  human s a c r i f i c e s  wsre necessary i n  o rde r  t o  main ta in  c o m i c  
balance.  The 'opo ' ,  a s  guard ians  of t h e  t r i b e ' s  we l f a r e ,  had to be p l a c a t e d .  

Returning from Langowan t o  t h e  i l inahassan Chcrch Synod's  O f f i c e  i n  Tornohon, 
we drove p a s t  mountain-slopes verdant  with c loves .  Tunohon's main road was 
j a m e d  w i t h  c a r s ,  buses ,  ho r se -ca r r i ages  and o t h e r  means o f  t r a n s p o r t a t i o n ,  l i n k -  
i n4  Tomohon with t h e  o t h e r  c i t ies  o f  t h e  blinahassa. !"Tithin Tomohon i t s e l f ,  o f  
cou r se ,  one could walk. Yet many p r e f e r r e d  t o  t ake  t h e  c a r .  



I could not he lp  th inking t h a t  we had somehow subs t i tu t ed  technology and 
GNP f o r  t h e  t r i b a l  gods. Coconut p l a n t a t i o n s  have t o  make way f o r  i n d u s t r i a l  
p lants .  F ish ing-vi l lages  disappear i n  the  f ace  of luxury h o t e l s .  The sensual  
f e r t i l i t y  f e a s t s  of o ld  have given way t o  the  p r o s t i t u t i o n  r acke t .  Po l lu t ion  and 
consumerism a r e  t h e  order  of  t h e  day. 

The small fanners  o r  f i s h i n g  v i l l a g e r s ,  t h e  p r o s t i t u t e  and t h e  cheaplabourer,  
a r e  they  not  human s a c r i f i c e s  we o f f e r  t o  t h e  anti-god of  an ever- increasing GNP? 

Conversion i n  my case  i s  not  marching d o ~ m  t h e  s t r e e t s  shouting "Halleluia!" 
a t  t he  t o p  of my voice.  Rather ,  it i s  c o n s i s t e n t l y  saying "No!" t o  t h e  anti-god 
who demands these  human s a c r i f i c e s ,  rit.o r u t h l e s s l y  reduces l i v i n g  human beings t o  
so many f a c t o r s  making up a higher  GMP. 

Conversion means, f o r  example, dr inking home-qrown t e a ,  ins tead  of t r ans -  
n a t i o n a l l y  produced s o f t  dr inks .  Wearinq n a t i v e  ' b a t i k s ' ,  ins tead  of imported 
f a b r i c s .  Using locally-made sandals ,  ins tcud of Kickers o r  Bally shoes purchased 
i n  Hongkong o r  Rome. 

Conversion means being cons tant ly  aware t h a t  we a r e  because of what we ' a r e ' ,  
not  what we 'have ' ;  t h a t ,  i n  re l inquishing  power, r;? demonstrate our a u t h o r i t y ,  
i . e .  our  competence t o  communicate freedom. (1) 

This freedom we communicate is not freedom from t h e  t r i b a l  gods, t r e e s ,  
s tones ,  mountains, cosmic fo rces  of  t h e  p a s t ,  b u t  freedom from t h e  modern gods, 
money, hedonism, systems, and s t r u c t u r e s  t h a t  enslave people today. 

It  is a s i n  t o  s a c r i f i c e  even a few i n  order  t o  serve the  mode of exis tence  
of t h e  majori ty.  To t u r n  from t h i s ,  and t o  t u r n  t o  t h e  Living God, i n  whsse s i g h t  
every person i s  prec ious ,  t h a t  i s  conversion. 

(1)  Aloysius P i e r i s ,  S . J . ,  "Towards an Asian Theology of Libera t ion:  Some 
Religio-Cultural  Guidel ines",  Paper present54 it Asian Theological  Conference, 
Holy Family Convent, Wennapuwo, S r i  Lnnka, 7- : . ;  Janc3 . r~  1979. 

Reference: INPERNATIONAL REVIEW OF MISSION, 1 7 0 1 .  L X V I I I  No. 270,  Apr i l  1979. 

- end - 

RACISM 

we wish t o  c a l l  a t t e n t i o n  t o  t h e  p e r s i s t e n t  presence of racism and i n  p a r t i c u l a r  
t o  t h e  r e l a t i o n s h i p  between r a c i a l  and economic j u s t i c e .  Racism and economic 
oppression a r e  d i s t i n c t  but i n t e r r e l a t e d  fo rces  which dehumanize our soc ie ty .  
Elovement toward au then t i c  j u s t i c e  demands a simultaneous a t t a c k  on both e v i l s .  
Our economic s t r u c t u r e s  a r e  undergoing fundaments1 changes which th rea ten  t o  
i n t e n s i f y  s o c i a l  i n e q u a l i t i e s  i n  our  na t ion .  li'e r r 2  enter ing  an e ra  charac ter -  
ized  by l imi t ed  resources ,  r e s t r i c t e d  job markets and dwindling revenues. I n  
t h i s  atmosphere, t h e  poor and r a c i a l  minor i t i e s  a r e  being asked t o  bear  t h e  
heavies t  burden of t h e  new economic pressures .  

Reference: Racism. "Brothers ancl S i s t e c s  t o  Gs". ;lishc;3s1 Pas to ra l  L e t t e r  on 
Racism. (U.S.P) 



EXPERIENCES !VITH THE BASE F C C L E S I A L  CO?lMUY I T I E S  I N  B R A Z I L  

(The v i s i t s  of John Paul I1 t o  Mexico and Braz i l  and t h e  events i n  
Nicaragua, Salvador, Bolivia and elsewhere draw increasing a t t e n t i o n  
t o  the Church i n  Lat in  America. The phenomenal growth of Basic Church 
Groups remains one of the  s ign i f i can t  "s igns  of the  times" both f o r  
the  Churches of Latin America and f o r  the Universal Church. J .  B. 
Libanio 's  experiences w i t h  these  communities e c j b l e s  him t o  g ive  an 
h i s t o r i c a l  overview of how they emerged 3.n Brazi l  and a l s o  an ana lys i s  
i n  depth o f  how they function.  J .  B. Libanio i s  a professor a t  the 
C&hol.i,c' Pon t i f i ca l  University i n  Rio de Janei ro .  The second p a r t  of 
the a r t i c l e  w i l l  appear in  the next issue cf  the  Bul le t in ,  1 s t  February, 
1981. Ed). 

The fast-growing g rass  roo t s  movement i n  Rrazi l  c a l l e d  the  Base Eccles ia l  
Communities (BECs) o r  'comunidades' needs t o  be surveyed vis-a-vis the  broader 
a s  well a s  t h e  Brazi l ian  soc ia l  and e c c l e s i a l  context  i n  which they were spawned. 
This overview of the  b i r t h  of t h e  'comunidades' w i l l  underline the  more o r i g i n a l  
aspects  of the  BECs, e spec ia l ly  within t h e  complexity of the  time i n  which we 
l i v e .  

Th i s  h i s t o r i c a l  study is based on personal experience and d i r e c t  contact  
with the  BECs 'comunidade' r ep resen ta t ives  i n  numerous l o c a l ,  regional  and 
nat ional  meetings; on f a c t s  gathered from the repor t s  t h e  BECs prepared f o r  the 
th ree  I n t e r e c c l e s i a l  Encounters which have been held i n  Braz i l  and from the 
monographs which have been prepared by churchpersons. 

SOCIAL AND ECCLESIAL CONTEXT - 

These g r a s s  r o o t s  cornunj.ties a r e  an exampie of the  l i b e r t y  and c r e a t i v i t y  
of groups which a r e  responsive t o  t h e  unexpected brcath of t h e  Tiolv S p i r i t .  They 
do not  appear i n  h i s t o r y ,  l i k e  Melchizedec, without human parentage, but have 
t h e i r  socioeccles ia l  context where they a r e  germinated. They absorb t h e i r  
s t rength  from the s o i l  i n  which they a re  born. 

Global context:  Important elements i n  t h e  complex borldwidz sociocul tura l  and 
e c c l e s i a l  circumstances explain the sudd?n appearance of the  

' comunidades' . 
Modern socie ty ,  with i t s  progress and i t s  development of the productive 

forces ,  has produced a c u l t u r e  which profoundly a f f e c t s  u s  - p o s i t i v e l y  and 
negatively.  In s p i t e  of extraordinary b e n e f i t s ,  t h i s  nodern cu l tu re  introduced 
inhumane condit ions:  pa inful  anonymity, scandalous massing and marginalizing of 
human beings. From t h i s  double-edged phenomenon came a fervent  search f o r  
community, a concern f o r  au then t i c i ty  and a t h i r s t  f o r  experiences. These th ree  
c h a r a c t e r i s t i c s  crea ted  a propi t ious  cl imate f o r  the  b i r t h  of groups of Chr i s t i ans  
who a r e  seeking t o  l i v e  ou t  t h e  cornuni tar ian ,  authent ic  and novel dimensions of 
t h e  experience of the  church. 

The impetus given the  e n t i r e  church by the Vatican Council a l s o  contributed 
to  the  transformations which the church experienced i n  Latin America. V-tlcan 11, 
more than j u s t  an assembly of bishops, condensed, catslyzed and legit imized a 
s e r i e s  of movements which had been a c t i v e  sinct. the  beginning of the 20th century.  
Many of these  movements d i r e c t l y  influenced the  b i r t h  of the 6ECs: 



- t he  l a y  movements, p a r t i c u l a r l y  those  r e l a t e d  t o  Catholic  ac t ion  such a s  
the  Cathol ic  Student  Youth (JEC), Catholic  Young Workers ( J O C ) ,  and 
Cathol ic  Universi ty Youth (JUC) . 

- t he  l i t u r g i c a l  movement 

- t he  b i b l i c a l  movement 

- thewmystique of the  poor" movement 

- t he  theologica l  renewal of ecclesiology.  

Each of these  movements cont r ibuted  t o  t h e  c l imate  of renewal and freedom i n  
the post-Vatican I1 e r a  which permit ted t h e  b i r t h  of t h e  'comunidades'. In  
Braz i l ,  these  ac t ion  movements combined with t h e  renewal movements, and added t o  
an ecc les io log ica l  openness a heightened i n t e r e s t  and commitment t o  t h e  poor. 
They were the  dec i s ive  f a c t o r s  i n  the  b i r t h  of t h e  BECs.  In the  words of John 
X X I I I ,  they became a manifestat ion of a new Pentecost  f o r  t h e  church. 

Braz i l i an  context :  Church h i s t o r i a n s  and s o c i o l o g i s t s  have recen t ly  r e fe r red  t o  
the  romanization of Braz i l i an  Catholicism which s t a r t e d  i n  

the  second ha l f  of t h e  l a s t  century.  Before t h i s  century-long process,  t h e  
church i n  Braz i l  knew a d i s t i n c t l y  l a y  o rgan iza t ion . :  This  was manifested 
p r t i c u l a r l y  through flowering e c c l e s i a s t i c a l  i n s t i t u t i o n s  such a s  t h e  r e l i g i o u s  
o rde r s  where the  layperson was the  c e n t r a l  f igure .  These autonomous movements 
were d i r e c t e d  e n t i r e l y  hy t h e  l a i t y  and were responsible f o r  t h e  g l i t t e r  of t h e  
popular r e l i g i o u s  ceremonies and t h e  many processions.  From these  arose  outstand- 
ing l a y  l eaders  - t he  char i rmat ic ,  f a n a t i c a l  types who were looked upon almost a s  
l o c a l  s a i n t s .  Other hermits  o r  church wardens (whose importance bears  l i t t l e  
resemblance t o  t h a t  of our  present-day wardens) were important t o  popular p i e t y .  
Even today whoever reads t h e  sermons of Antdnio Conselheiro i s  p leasan t ly  
surpr ised  a t  the s p i r i t u a l  sublimity of h i s  words. 

Influence of individual  movements: The Barra do P i r a i  e x p r i e n c e ,  though a rough 
model, provided a beginning from which would 

come t h e  t r u e  s p i r i t  of the  BECs.  I t  was s t r i c t l y  a c l e r i c a l  movement imbued with 
t h e  zealous s p i r i t  of missionary conquest and ant i -Protes tant  apologetic .  E l i t i s t ,  
attempting t o  make up f o r  t h e  lack of an ordained priesthood,  it was nonetheless 
t h e  germ of an experience where t h e  church began t o  t r u s t  t h e  l a i t y  t o  perform 
c e r t a i n  pas to ra l  t a s k s  on behalf of t h e i r  community, a l b e i t  i n  a con t ro l l ed  and 
l imi ted  way. 

Most programs grow beyond t h e  l i m i t s  imposed due t o  the f e a r s  of t h e  author- 
i t i e s .  So, the  popular c a t e c h i s t s  of Barra do P i r a i  i n  northern Braz i l  grew. No 
longer mere ignorant ob jec t s  i n  need of ins t ruc t ion ,  they became sub jec t s  of 
evangelizat ion.  

Inspi red  by t h e  experience of radio  Sutatenza i n  Colombia, t h e  so-cal led 
'Movimento Natal '  was launched i n  t h e  50s i n  t h e  northern c i t y  of Natal,  Rio 
Grande do Norte - one of t h e  most underprivi leged regions i n  t h e  country. The 
s t a t e d  goal  was t o  "educate f o r  change," gi.ving these  needy people a minimum of 
knowledge, of decision-making c a p a b i l i t y ,  of p r a c t i c a l  techniques and of b a s i c  
hea l th  s tandards t o  he lp  make them more capable of moving toward development. 

I t  was an extensive l i t e r a c y  program combined with hea l th  education, b a s i c  
t r a i n i n g  i n  t r a d e  and a g r i c u l t u r a l  s k i l l s ,  community development and personal 
improvement. Done through " rad io  schools ,"  it was coordinated by t h e  Rural 
Assistance Service  (SAR) and i t s  t h r e e  p r i n c i p l e  ob jec t ives  were: 



- Grass roots education 

- Awareness of t h e  need f o r  in-depth changes i n  t h e  p o l i t i c a 1 , s o c i a l  and 
economic s t r u c t u r e s ;  awakening a c r i t i c a l  consciousness which w u l d  set i n  
motion a process of consciousness-rais.ing.in order t o  achieve a new s o c i a l  
order  

- A vigorous e f f o r t  t o  t a k e  God t o  these  abandoned populat ions.  

Grass roots education movement: I n  t h e  beginning t h e  Grass Roots Education 
Movement (MEB) was bimilar  t o  t h e  Natal Move- 

ment. Eventually it achieved a wider outreach,  while adopting a more c r i t i c a l  
approach which became coimnitted t o  changing t h e  foundation of t h e  socie ty .  
O f f i c i a l l y  it was born i n  1961 ou t  of an agreement between t h e  National Conference 
of Braz i l i an  Bishops (CNBB) and t h e  Braz i l i an  Ministry of Education and Culture,  
by a p r e s i d e n t i a l  decree.  YEB proposed t o  o f f e r  b a s i c  education t o  t h e  populations 
i n  underdeveloped a r e a s  of t h e  north,  nor theas t  and central-west  Brazi l  by means 
of spec ia l  r ad io  programs. 

I n  s p i t e  of t h e  f a c t  t h a t  t h e  MEB was developed a s  a c l e a r  anti-Conrmunist 
a l t e r n a t i v e  t o  t h e  peasant leagues, it contr ibuted  t o  consciousness-raising and 
g r a s s  r o o t s  t r a i n i n g  without apologetic  ovrrtones.  P a r t i c u l a r l y  during t h e  e a r l y  
years ,  the  ma jo r i ty  of i t s  cadres were young people from t h e  Catholic  ac t ion  and 
o t h e r  r a d i c a l  youth movements. Furthermore, t h e  MEB found i n  Paulo F r e i r e  i ts  
methodological mentor. So alongside the l i t e r a c y  programs, t h e  movement c a r r i e d  
on programs of conscient iza t ion  and p o l i t i c i z a t i o n .  A t r a i n i n g  manual e n t i t l e d  
"To Live is t o  Struggle" was prepared t o  f a c i l i t a t e  t h i s  process. Later  t h e  
po l i ce  under Governor Carlos Lacerda conf isca ted  t h i s  manual i n  t h e  s t a t e  of 
Guanabara (Rio) s h o r t l y  before  the  m i l i t a r y  coup of 1964. Af ter  t h e  imposition 
of t h e  m i l i t a r y  regime, MEB was slowly dismantled and transformed i n t o  what it is 
today - a pa le  shadow of t h e  movement of t h e  60s. 

Role An important r o l e  i n  t h e  process of church renewal - 
which provided t h e  necessary clFmate f o r  t h e  b i r t h  of 

these  'comunidades' - was played by t h e  women r e l i g i o u s .  They were a b l e  t o  
approach t h e  people i n  a f r e e r  and more o r i g i n a l  p a s t o r a l  manner so  t h a t  many of 
t h e  BECs began when nuns s t a r t e d  t o  assume t h e  r e s p o n s i b i l i t y  of encouraging 
Communities of prayer,  worship and l i f e  among t h e  poor. Nizia F lo res ta ,  a small 
r u r a l  nor theas tern  town some 40 km. from Natal ,  has become symbolic of t h i s  new 
a p o s t o l i c  a c t i v i t y  of t h e  s i s t e r s .  

Although this i n i t i a t i v e  was charac ter ized  by c e r t a i n  c l e r i c a l  overtones ( a s  
was shown by t h e  way i n  which t h e  s i s t e r s  were addressed a s  "v ica r s" ) ,  nevertheless 
t h e  i n t e r n a l  dynamics of t h i s  experiment superseded any e a r l y  in ten t ions .  E l s e -  
where it evolved i n t o  a new kind of presence on t h e  p a r t  of t h e  r e l i g i o u s  orders  
within t h e  c m u n i t y  which eventual ly  gave r i s e  t o  new impulses and s t i m u l i  t h a t .  
in.many p laces ,  produced profound changes i n  t h e  l i f e - s t y l e  of p r i e s t s  and nuns. 

Repr-es: The f i n a l  and dec i s ive  f a c t o r  t h a t  f a c i l i t a t e d  t h e  ecc les io-  
l o g i c a l  explosion of t h e  'comunidades' was a balance of a 

church i n  t h e  midst of an accelera ted  process of renewal with a mment of p o l i t i -  
c a l  effervescence, produced by popular movements, followed by a n ight  of repress-  
ion a t  t h e  hands of t h e  post-1964 m i l i t a r y  regime. 

Af ter  cen tu r i e s  of s t e r i l e  j u r i d i c a l  conservatism, t h e  church began t o  
experience t h e  tremors of change throughout i ts  being. A t  'fbe l e v e l  of t h e  
episcopacv' a sense of co-responsib i l i ty  f o r  t h e  new problems emerged. After1952 
c o l l e g i a l i t y w a s  f a c i l i t a t e d  by t h e  organiza t ion  of the  National Conference of 



Brazi l ian  Bishops (CNLIB) i n  which DOm Helder C h a r a  played a key r o l e .  I n  1962 
the  bishops launched an Emergency Plan and i n  1965 they approved the  f i r s t  J o i n t  
Pas to ra l  Plan a s  gu ide l ines  f o r  church program and ac t ion .  The CNBB put  i t s  
weight behind the  new soc ia l  consciousness and involvement of t h e  l a i t y  i n  the  
l i f e  of the  church. Many bishops went much f u r t h e r  and adopted concrete a c t i o n s  
on behalf of human promotion and g r a s s  roo t s  socio-economic reforms. 

A t  ' t h e  l e v e l  of t h e  people of God', t he  Cathol ic  ac t ion  groups, p a r t i c u l a r l y  
the  JEC, J U C  and JOC movements, a s  "Movements f o r  a Be t t e r  World" bravely under- 
took the  task  of updating bishops and clergy with innumerable workshops - 1,800 i n  
f i v e  years .  These contr ibuted t o  a g r e a t e r  involvement of members of r e l i g i o u s  
o rde r s  with t h e  poor and oppressed a s  was i l l u s t r a t e d  in  t h e  Nizia F lo res ta  
experiment. Li turgy a l s o  became a prime o b j e c t  of church renewal. The l a i t y  
became more involved and a more personal comunal  l i f e - s t y l e  developed. 

A l l  of t h i s  would probahly have produced only a more modern church, a s  has 
happened i n  o the r  p a r t s  of t h e  world. However, the  addi t ion  of a p o l i t i c a l  
ingredient  produced the  BECs phenomenon. A t  t h e  c lose  of the  50s and i n t o  t h e  
next decade, Brazi l  saw a growth of popular movements and s o c i a l  fo rces  with a 
goal  t o  a f f e c t  a profound change i n  socie ty .  The c r i t i c a l  voices of both middlq 
and upper c l a s s  were involved. 

The church contained t h e  auspicious combination of two f a c t o r s :  on one s i d e  
a group of progressive bishops led by Dom Helder, on the  o t h e r , s e c t o r s  of t h e  
church which r e l a t e d  t o  t h e  Ca tho l i c  ac t ion  groups and were increas ingly  c r i t i c a l  
of a church a l l i e d  with t h e  dominant c l a s ses .  This  was the  beginning of t h e  
realignment of those i d e n t i f i e d  with the  hourgeois hegemony and those i d e n t i f i e d  
with t h e  emerging c l a s s e s  and soc ia l  fo rces .  S ta ted  simply, s i g n i f i c a n t  p a r t s  of 
the  church turned towards the  poor and these  popular c l a s s e s  began t o  be s igni -  
f i c a n t  f o r  the  church. The more o f f i c i a l  repression r e s t r i c t e d  these  soc ia l  
segments, the  more the  church cemented i t s  a l l i a n c e  with t h e  poor. 

This ,  then, was the  soc ia l  context  i n  which the  'comunidades de base '  were 
born. The church became involved with t h e  p r o j e c t s  of t h e  popular c l a s s e s  and 
was nresent  i n  t h e i r  midst.  During the  dark years  of repress ion ,  the  church was 
v i r t u a l l y  the  only poss ib le  space i n  which anyone could work on behalf of the  
poor. There t h e  popular c l a s s e s  found a place i n  which t o  e x i s t ,  t o  th ink,  t o  
pray, t o  discover themselves, t o  plan and t o  dream. These c l a s s e s  gradually 
began t o  occupy the  church and today w e  see  80,000 BECs spread throughout Brazi l .  

Without t h e  vigor of the  popular c l a s s e s ,  without t h i s  new openness t o  t h e  
poor on t h e  p a r t  of c e r t a i n  segments of the episcopacy, and without the  v i t a l i t y  
of some of the  middle c l a s s  l a i t y  ( e spec ia l ly  those i n  the  c a t h o l i c  ac t ion  groups), 
the  explosion of the  BECs would he d i f f i c u l t  t o  imagine o r  explain.  

DESCRIPTION 

The research  on the  BECs shows t h a t  they a r e  mainly located i n  s o c i a l l y  
deprived r u r a l  and urban a reas .  Few 'comunidades' e x i s t  among t h e  urban middle 
and upper c l a s ses .  BEC p a r t i c i p a n t s  in  general  a r e  peasant farmers, share- 
croppers, small r u r a l  landowners, small business people and publ ic  servants ,  
truck d r i v e r s ,  nurses a i d s ,  washerwomen, riressmakers, cleaning women, construct-  
ion workers, mechanics, e l e c t r i c i a n s .  Many a re  i l l i t e r a t e  and lack  profess ional  
q u a l i f i c a t i o n s .  

Def in i t ion  of REC: Community: A dynamic u n i t  of p r s o n s  t h a t  through spontaneous 
soc ia l  i n t e r a c t i o n  becomes in tegra ted  by bonds o f  f r iendship ,  

emotional t ies ,  common h i s t o r y  and c u l t u r e .  I t  is a n  e n t i t y  where the  subjective 
and i n t e r r e l a t i o n a l  common i n t e r e s t s  give meaning t o  human groupings. These a r e  



r e s t r i c t i v e  g r o u ~ ~ g s  of primary re la t ionsh ips .  They a r e  a f f e c t i v e ,  nominal and 
interpersonal .  

- Ecc les ia l :  The cornunity i s  defined by a f a i t h  t h a t  i s  made e x p l i c i t  i n  
Jesus  with reference t o  r e l i g i o u s  elements and bonds t o  e c c l e s i a s t i c a l  s t ruc tu res .  

- B-: Psychosocially t h e  comnunity possesses a c e l l u l a r  nuclear and 
fundamental aspect: theological ly  it possesses an elemental l a y  c h r i s t i a n  network 
of r e la t ionsh ips ;  sociological ly ,  it r e f e r s  t o  the  working c lasses .  

- - Poor: Those who a r e  e i t h e r  a t  the  margin of t h e  system or  ou t  of favor 
with it. 

Formation of BECs: The 'comunidades' n r m a l J y  begin through t h e  pas to ra l  ac t ion 
of evangelizing teams made up of e i t h e r  clergy,  r e l i g i o u s  or 

l ay  persons who are the  ca ta lyze rs  of t h e  communal energies and f a i t h  already 
present  i n  the  people. Af ter  several  v i s i t s  and informal get- togethers with t h i s  
team, t h e  people begin t o  gather  i n  m a l l  groups which gradually become 'comuni- 
dades ' ec les ia i s  de base ' .  This  means t h a t  f i r s t  t h e  evangelizing team must 
develoo f a i t h  and confidence i n  the i n t r i n s i c  worth, courage and a b i l i t y  of t h e  
popular c l asses .  This  team m u s t  a l s o  be wi l l ing  t o  go t o  these  people and share 
i n  t h e i r  l i f e ,  helping them organize c o m u n i t i e s  of f a i t h .  

An important r o l e  i n  t h e  developnent of t h e  BECs came from t h e  l i b e r a t i n g  
pedagogy of Paulo Fre i re .  On the other hand, observes Carlos Mesters, t h e  
major i ty  of t h e  BECs were born ou t  of "Bible c i r c l e s , "  o r  groups who began t o  
regular ly  encounter t h e  Word of God a s  it was read,  l ived and in terpre ted  within 
the  context  of t h e i r  own soc ia l  r e a l i t y .  

End of Par t  I 

Reference: Uissiology. An In te rna t iona l  Reviek~,Volume V I I  Number 3 - Ju ly  1980. 

(There a r e  7 mil l ion Catholics i n  Cardinal Jaime S i n ' s  archdiocese, making it 
one of t h e  l a r g e s t  dioceses i n  the  world. Other ind ica to r s  of its s i z e  a r e  t h e  
need f o r  seven a u x i l i a r y  bishops, and t h e  f a c t  t h a t  s ince  becoming archbishop i n  
Yarch 1974 he  has es tabl ished 63 new par ishes ,  almost one new par i sh  a month. The 
following exclusive interview was held on June 2 5  a t  t h e  Card ina l ' s  residence.) 

PAPAL VISIT 

'Some people f e e l  t h e  Pope should not come here i n  November. What good do you see 
r e s u l t i n g  from h i s  v i s i t ? '  

H i s  v i s i t  is a vas tora l  one t o  strengthen our f a i t h ,  which is t h e  task  given 
t o  Peter .  People a r e  suffer ing here,  t h e r e  i s  f e a r ,  tension. "Je hold t o  our 
f a i t h ,  bu t  we expect the  Pope t o  strengthen us. 

When he b e a t i f i e s  our F i l i p i n o  martyr, Lorenzo Ruiz, h e ' l l  explain,  I 'm sure,  
how t o  remain strong i n  the  f a i t h  d e s p i t e  t e r r i b l e  su f fe r ing .  



Observing good manners, h e ' l l  v i s i t  President  Yarcos. Rut i t ' s  a pas to ra l  
v i s i t .  I know some people f e e l  h e ' l l  be used by t h e  government to bui ld  i ts  own 
image. I don' t  worry about t h a t .  The Pope has  been t o  :lexica and h e ' s  going t o  
Brazi l .  HE! knows how t o  handle a  s i t u a t i o n  l i k e  ours. 

1f t h e  Pope d c e s n ' t  come we ' l l  be deprived of  something meaningfu1,especially 
t h e  poor. I know t h e  poor w i l l  be happy t o  see  t h e  Pope. 

'What would you l i k e  t h e  Pope t o  say?'  

I suggested t o  him t h a t  he t a l k  of human r i g h t s  and repeat  t h e  message he 
gave i n  Puebla. 

PRIESTS I N  POLITICS 

'Pope John Paul has  spoken o f t en  recen t ly  about ,p r i e s t s  s taying out  of p o l i t i c s  
Is he saying something new o r  i s  he i n  t h e  l i n e  of Pope Paul?'  

He i s  saying t h e  same th ing  a s  Pope Paul. He doesn ' t  want p r i e s t s  t o  run 
f o r  public  o f f i c e  o r  t o  t e l l  t h e  people t o  vote  f o r  t h i s  man o r  t h a t  one i n  ar. 
e l e c t i o n ,  nor does he want us t o  choose one type of p o l i t i c a l  system over a n o t h e ~  
Don't g e t  involved i n  d i v i s i v e  p o l i t i c s ,  he is  saying. 

But we must t a l k  about p o l i t i c s  a s  a  human a c t i v i t y  with a moral dimension. 
I f  t h e r e ' s  cheat ing i n  an e lec t ion ,  I t a l k  about it a s  I d i d  a f t e r  t h e  January 
(1980) e lec t ions .  We have t o  speak out .  But I d o n ' t  think p r i e s t s  should opt  
pub l i c ly  f o r  a  system, f o r  example, democracy o r  monarchy o r  something e l s e .  

A p r i e s t  i n  a  poor r u r a l  a rea  g e t s  the problems of t h e  people night  and day. 
He t r i e s  t o  he lp  but  nothing happens. He g e t s  b i t t e r ,  becomes an a c t i v i s t  and 
f i n a l l y  a  g u e r i l l a .  

I c e r t a i n l y  wouldn't condemn such a p r i e s t ,  but  I would say t o  him, l e t  me 
he1.p you. I f  you go on l i k e  t h a t  th ings  w i l l  be even worse. The people i n  charge 
w i l l  be angry and adamant. 

I g e t  r e s u l t s  by c a l l i n g  t h e  d i f f e r e n t  min i s t e r s .  I made t h e  appointment f o r  
Bishop Brasseur t o  see t h e  government about the  problems of the  Kalinga mountain 
people. I t o l d  t h e  o f f i c i a l s  t h a t  the re  was t h e  beginning of a  revolut ion  up 
the re .  I f  ins tead  of doing it t h a t  way, t h e  people demonstrate and denand t h a t  
t h e  government do t h i s  o r  do t h a t ,  t h e  o f f i c i a l s  w i l l  not l i s t e n .  You have t o  do 
th ings  i n  a  nice way. Else  t h e r e  w i l l  he  violence.  We must be diplomatic and 
keep t a l k i n g  with one another. 

Violence is c e r t a i n l y  aga ins t  C h r i s t i a n i t y .  I think it was Robespierre, t h e  
man who was so  a c t i v e  i n  t h e  French Revolution, who l a t e r  i n  h i s  l i f e  sa id  it was 
a l l  a  mistake. Revolutions e a t  t h e i r  own chi ldren .  The Cul tu ra l  Revolution i n  
China was very b r u t a l .  

I want t o  he lp  t h e  people. I f  I i n c l i n e  t o  one s i d e  o r  another, I won't be 
a b l e  t o  work e f f e c t i v e l y  f o r  t h e  poor. I t ' s  okay f o r  me, but  what about thepoor?  

VARTIAL L A W  

'Do you think Pres ident  Marcos wants t o  end Mart ial  Law?' 

I th ink  he does but  t h e  people around him who have benef i ted  f i n a n c i a l l y  w i l l  
not allow it. 



He had t h e  onportunity i n  the  l a s t  l o c a l  e l e c t i o n s  t o  r e s t o r e  h i s  c red i -  
b i l i t y ,  i f  he had worked f o r  clean e l e c t i o n s  and promised t o  punish those  who 
cheated and promised t o  work with t h e  people who were e l ec ted  whoever they were. 
B u t  he forgot  a l l  t h i s .  Personally I th ink he w i l l  continue f o r  l i f e .  

Our pres ident  knows h i s to ry .  He must know how it w i l l  end f o r  him i f  t h e r e  
is no normalization. So many ambitious people scheminq f o r  pwer around the  
pres ident .  I f  he d i e s  o r  i s  k i l l e d ,  what? Those people w i l l  f i g h t  among them- 
se lves  and then what? I only know of one d i c t a t o r ,  Charles De Gaulle, who ever 
stepped down. 

Maybe, maybe the re  was some need of Mar t ia l  Law f o r  a shor t  while back t h e r e  
i n  1972, even though democracy could have been ab le  t o  solve t h e  problems. I 
never thought it would l a s t  t h i s  long. 

The pres ident  s a t  r i g h t  the re  where you ' re  s i t t i n g  and asked me i f  t h e r e  
should be  a union of Church and S t a t e .  I s a i d ,  no. Church-State separa t ion  is  
t h e  bes t  th ing  t h e  Americans brought here.  I f  t h e  Church marries  a p o l i t i c a l  
system i n  t h i s  generat ion,  s h e ' s  a widow i n  t h e  next when people pu t  off t h a t  
system. I f  the  Church i s  a p o l i t i c a l  agency now, s h e ' s  unnecessary i n  t h e  next 
generat ion.  Let  t h e  l a i t y  take  the  leadership.  We can supply t h e  moral 
p r inc ip les .  

The l a t e  J e s u i t  h i s t o r i a n  Father (Hoiacio) de l a  Costa sa id  it b e s t :  our 
a t t i t u d e  t o  the  government m u s t  be one of c r i t i c a l  co l l abora t ion .  I f  t h e  govern- 
ment is wrong, soeak out aga ins t  it. I f  it is r i g h t ,  congratuaate them. I ' m  not 
in te res ted  i n  systems of government hut  i n  human r i g h t s ,  t h e  Chr i s t i an  v i s ion  of 
man, t h e  welfare of man. 

The Church must not be  con t ro l l ed .  The p res iden t  o f fe red  t o  g i v e  me back 
the  Phi l ippine  Trust Company. I refused.  I to ld  him I don ' t  want t o  be  indebted 
t o  you. I f  I t ake  t h e  bank back, y o u ' l l  shut my mouth. I only ask j u s t i c e ,  
nothing more. T h a t ' s  why I can h i t  them p r o . ~ e r l y .  Properly, because the  
president  i s  my par ish ioner  and I hzve t o  t r y  and save him too. I don ' t  know how 
I ' m  going t o  do t h a t .  

ABOUT HIWELF 

'Pope John Paul I1 sa id  t h a t  i f  he had known he  woulcl be Pope someday, he would 
have s tudied  a l o t  harder  i n  t h e  seminary. If you knew long ago you would be  
Cardinal of Manila, what would you have done?' 

I would have l e f t  t h e  priesthood.  

I have my l i m i t a t i o n s  and I know them. Jesus  rode an a s s  i n t o  Jerusalem. 
He's r i d i n g  another one now, I think.  

These a r e  problems here.  These a r e  tense days. I think many changes a r e  
necessary and they a r e  of fens ive  t o  some. Ye must implement a l l  t h e  r e so lu t ions  - 
of Vatican I1 and f a s t ,  o r  the  Church w i l l  be l e f t  f a r  bet lnd.  

But t h i s  i s  the  e r a  of diaiogue and t r u e  dialogue with a l l  our people t akes  
time. So you have two char.aacteristics - the  need f o r  rapid  change and t h e  slow 
process of dialogue.  

When I was a boy I wanted t o  be a missionary so I could share  t h e  Gospel 
with o thers .  I appl ied  with the J e s u i t s  and was accepted, but my bishop wouldn't 
l e t  me go. The same th ing with t h e  Vincentians. 



Af te r  o r d i n a t i o n ,  t h e  b i shop  wanted t o  send me t o  Rome f o r  s t u d i e s .  I 
d i d n ' t  want t o  go. Others  want t o  go, I s a i d ,  send them. J u s t  pu t  m e  i n  a 
small  r u r a l  p a r i s h .  I went t o  work i n  t hose  p l a c e s  where t h e  p a r i s h  p r i e s t s  
c o u l d n ' t  go. I d i d  t h a t  f o r  t h r e e  y e a r s  and was very  happy. 

Then I was named r e c t o r  o f  t h e  seminary. I s t u d i e d  on my o w  t o  prepare  f o r  
t h i s .  I never had s p e c i a l  s t u d i e s .  

I t r y  t o  read  an hour a t  n igh t .  Card ina l  Newman i s  my favorite and 
John X X I I I .  I a l s o  read  about  d i c t a t o r s  Like H i t l e r ,  i n  o r d e r  t o  know how t o  
pu t  a s t o p  t o  them. 

When I came t o  Manila t h e r e  were s e r i o u s  d i v i s i o n s  amow church people.  I 
th ink  I ' v e  healed most of them. My goa l  is  t o  u n i t e  peop le ,  A s  you know I 
shared  P25,000,000 of  Mani la ' s  money wi th  t h e  r e s t  of t h e  b i shops .  

I want t o  s e e  our  r e c e n t  Synod implemented. This  c a l l s  f o r  cont inuous 
d i a logue  wi th  a l l .  I d o n ' t  want more b u i l d i n g s .  I want t o  b u i l d  t h e  Church i n  
men's h e a r t s .  

Reference:  INFO ON HUMRhl DEVELOPMENT, Volume 7 ,  Number 7 - J u l y  1980. 
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C h r i s t o l o g y a r t h l y  J e s u s  and t h e  r i s e n  Lord) : The 
I 

- 
Person 

of  J e s u s  i s  a t  t h e  c e n t r e ,  and a t  t h e  pe r iphe ry ,  o f  C h r i s t i a n  f a i t h .  Apart  from 
him t h e r e  is nothing.  It is, o f  course ,  t h e  r i s e n  C h r i s t  we a r e  speaking o f ,  t h e  
one who has  been l i f t e d  up from t h e  e a r t h  and drawn a l l  people t o  h imse l f ,  t h e  
one who has  poured t h e  Holy S p i r i t  on a l l  humanity because he has  been g l o r i f i e d .  

I n  r e c e n t  yea r s ,  happi ly ,  t h e  mystery of t h o  r e s u r r e c t i o n  of J e s u s  has  come 
back t o  t h e  f o r e f r o n t  o f  l i t u r g y ,  s p i r i t u a l i t y  and theology:  we have o f t e n  been 
reminded t h a t  E a s t e r  is the C h r i s t i a n  f e a s t ,  and t h a t  every  Sunday i s  a ' m i n i -  
E a s t e r ' ,  t h e  day  of  t h e  r i s e n  Lord. 

But t h e  l i h e r a t i o n  theo log ians ,  among o t h e r s ,  have a l s o  reminded u s  t h a t  t h e  
r e s u r r e c t i o n  cannot be  understood a p a r t  from t h e  c r u c i f i x i o n ,  t h a t  t h e  r i s e n  
J e s u s  is t h e  same person who "because l i k e  u s  i n  a l l  t h i n g s  b u t  s i n " ,  assumed 
a l l  our  human burdens and joys .  

There cannot be a " theologia  g l o r i a e "  without a " theo log ia  c r u c i s " .  I n  t h e  
r e s u r r e c t i o n ,  every th ing  i n  t h e  e a r t h l y  l i f e  o f  J e s u s  has  been g l o r i f i e d  and 
transformed. H i s  v a lues ,  h i s  l i f e - s t y l e ,  h i s  v i s i o n ,  have shone f o r t h  a s  t h e  
triumphant f o r c e s  i n  human l i f e ,  a s  t h e  ve ry  meaning t h a t  God s e e s  a t  t h e  h e a r t  
of a l l  human ex i s t ence .  

Chr i s to logy  i n  terms o f  "passinq-over" i nvo lves  two main ' s t e p s ' ,  t h e r e f o r e .  
The f i r s t  i s  a s tudy  of J e s u s  i n  h i s  mor ta l  l i f e ,  t h e  man whom w e  remember; t h e  
second is  a s tudy  of  t h e  Church's proclamation of  t h e  r i s e n  One, t h e  one who is 
Lord, t h e  u n i v e r s a l  person. 

Reference:  AFEX (Afr ican  E c c l e s i a l  Review), Volume 2 2 ,  NO. 6,  .WER Number 100 - 
December 1980. 
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