


PRMIGLIA CRISTIANA ED EVANGELIZZAZIO?IE 
ALCUNI PROBLEM1 DELLA FAMIGLIA CRISTIAWA 

NEIL' A T T I V I T A  MISS IONARIA OW1 

- Pr .  Gabriele Ferrar i ,  sx 

(Following is the t e x t  of the presentation made t o  the Synod by Father 
Gabriele Ferrar i ,  sx. Fr. Ferrar i  i s  one of the ten Superiors General 
elected by the Union of Superiors General t o  represent then a t  the 
Synod. Re i s  also the present President of Sedos. The t e x t  of his 
address is given here i n  the o r i g k a l  I ta l ian.)  

Prendo l a  parola come Cclegafo Bell'unicne de i  Superiori Generali e come 
responsabile d i  un I s t i t u t o  escluaivnr,~i;':e c iss ionario.  Parlo sul tema de l  
Sinodo collocandomi dal  py~qto B i  v i s ta  dci litissionari e s t e r i  che, i n v i t a t i  da l le  
Chiese Locali a collz3orare ne:l'evrrxr;~l:zzazione, prestano l a  lor0 opera nel le  
singole chiese so t to  l a  dirc-zi~.le pcstorale de i  Vescovi; ma che sono anche 
coscienti  nelIo stessr, tnzpo di. tro-~ar:i i n  una posizione prcvi legiata  (anche :se 
scorn&...) o l t r e  i c o n x n i  d'v;ll chior,l locale,  spe t ta tor i  d i  f a t t i  e problem% 
che superano l a  chiesa locale e si riperrnotono nel la  coscienza de l l a  Chiesa 
universale, ponti f r a  due culture d i f f e ren t i  e testimoni p r iv i l eg ia t i  de l l a  
penetrazione de l  messaf.jgio evangelico nel  nc.ndo d'oggi. 

1. Importanza "missio~oria"  d s l  tena del  S i ~ c d o :  I1 tema d i  questo W Sinodo & -- 
prowidenziale,  in continuita 

con i temi de i  precedenti d-L:C sinodi, a c h e  sc cmplesso e da t r a t t a r e  con 
attenzione e cautela,  perch* 2a essr, ver.qs-11 r o l t e  conseguenze pastoral i .  Nello 
stksso tempo & neces-ario che il Ci:lo:!o p a r d i  bene i n  faccia  i problerniconnessi 
con l a  famiglia, anchs se nc:l d srq,:,re paasibile o f f r i r e  l e  soluzioni auspicate. 
Dal coraggio con cu i  il Siz-So cffronte q.uErr:.o tc-7.3 del la  famiglia, dipende 
molta de l la  c red ib i l i t a  ds l la  Ciiiosa r.cl ~ar,c?o d'oggi. 

L'evangelizzazione ch- B "La grazia, l a  vocazione e l ' i d e n t i t a  pill profonda" 
de l l a  Chiesa (EN 1 4 )  non consiste p r i ru r ix . ?~n te  nel la  traemissione d'un iosieme 
di ver i ta  da accettare,  ma ne l la  pro2ostc d i  cn incontro con Gesil C r i s t o ,  il. 
"Vangelo d i  Dio" (EN 7.1) the c:?isza l'uc.22 e g l i  r ive la  l a  sua iden t i t a  ed i. 
va lor i  seminati dal Vsrbo nc l la  sua cu!.tur-a (AG 11 ) . L'uomo g l i  risponde ne l la  
fede e modella l a  sua v i t a  oul R-.2no, "su l  monb nuovo, su l  nuovo stat0 d i  cose, 
su l l a  nwva maniera d i  esrsre[ . . . )  cho il Vangelo inauguraV(EN 23). t 'evkqgeli- 
zzazione P un processo d i  illur2.rs-.inn- e rivelazicne che richiede tempi lunghi 
d i  comprensione, traduzione, assimilazione e annuncio (EN 63) .  

Tale processo che tende a1 "rinnovac.ento d e l l  ' urnanitan (EN 24) ~aggiungendo 
e quasi sconvolgendo " ~ c d i a n t e  l a  foxza 1 7 2 1  Vangelo i c r i t e r i  d i  giudizio, i 
valor i  determinanti, i p-inti d i  iilteresre ( . . . I  i modelli d i  v i t a  d e l l l u m . i t l  
che sono i n  contrast0 con La P:?rola d i  Dio e col  disegno d i  salvezza" (EN 19) ,. 
t a l e  processo non p t r i  ncn in te rcssars i  d i  evangelizzare quella rea l td  umana 
che P il "nucleo naturele e3 esscnziale d s l l a  societa" [pacem i n  Terr is ,  7 ) ,  
presentando un undo nuovo e "Licto" (d i  Letizia evangelica, beninteso) d i  vivere 
il matrimonio e l a  v i t a  familiare. 

Per questo affe-z&mo che 1z r e s l t a  matrimoniale e familiare - il sacra- 
mento con t u t t o  quanto esso sv2pons d i  pastorale prima e dopo l a  sua celebrazione - s t a  nel  cuore d e l l ' c t t i v i t a  rrissioraria de l la  Chiesa, l a  cui  c resc i ta  non B 



misurata r lal la  s t a t i s t i c a  d e i  s i n q o l i  ba t tes imi  {come spesso s i  pensa) ,  ma d a l  
numero e d a l l a  q u a l i t a  d i  q u e l l e  c e l l u l e  v i v e n t i  d e l  Corpo d i  C r i s t o ,  l e  "chiese 
domestiche" (LG 11) che sono l e  famiqlie .  

2. - Alcuni problemi "missionari" -- clella famiglia:  ----. C i  sono a lcuni  problemi che 
sono s e n t i t i  i n  maniera acuta  

d a g l i  evangel izza tor i  n e l l a  l o r o  a t t i v i t a ,  specialmente n e l l e  giovani chiese ,  e 
che attendono una r i s p o s t a  da  p a r t e  d i  questo Sinodo. 

2.1. I ? l n ' ~ u l t i u a i i b n e  d e l  matr imnio:  Evangelizzando i non-cr is t iani ,  L a  Chiesa 
. . .~ : .  c a t t o l i c a ,  .proveniente da l l ' ccc iden te ,  ha 

certamente'compiuto~ l a  missione d iv ina  a f f i d a t a 1 e : d a i  Redentore. Ma l a  sua 
a t t i v i t a  e r a  inevitabi lmente "segnata" d a l I a  t e o l o j i a  d e l  tempo. Essa ha annun- 
c i a t o  ed  i n t r o d o t t o  il matrimonio sacramentale secofido il r i t o e  l a  concezione 
p ropr ia  d e l  tempo, e nessuno vlinle condannarla p e r  questo.  Oggi t u t t a v i a  
guardando a 1  mat r imnio  c r i s t i a n o  - part icolarmente i n  Africa - non si pud..:?:.  . 

a s t e n e r s i  dal cons ta tare  che e s s o  pare  sovrapposto o qiustapposto a 1  mat r imnio  . . 
t r ad iz iona le  'cfie, pu r  e s sendo ' in  c r i s i ,  8 t u t t a v i a  c o s i  coerente ed aderente a l l a  
c u l t u r a  lodle da f a r c o n s i d e r a r e  il matrimonio sacramentale un 'aogiunta 'poco 
i i q n i f i c a n ~ t e ,  s p e s s o  d i  d i f f i c i l e  comprensione n e i  suni r i t i ,  condizionata n e l i a  
sud s'tabilita da .quel Ia  d e l  'matrimonio t r a d i z i o n a l e .  

. . 

Non s i  bu6 dimenticare che es i s tono  f a s c i e  c u i t u r a l i  d e l l a  Chiesa i n  Afr ica  
n e l l e  &li g i i  a d u l t i b a t t e z z a t i  sono p r a t i c l n e n t e  e s c l u s i  d a l l a  recezione d e i  
sacr&"ti ( i n  c e r t e  zone si a r r i v a  anche al11R7% e anche p i i l ) .  E n  un f a t t o  che 
preoccupa gravemente jli evangel izza tor i  e cho non doverbhe esse re  ind i f fe ren te  
per  coloro  che hanno a c u o r e l ' e v m g 2 l i z z a z i o i ~ e  d e l l a  nos t ra  soc ie ta ,  l a  qUale 
non pud d i r s i  evangelizzata finch6 non saranno s t a t e  raggiunte l e  r a d i c i  d e l l a  
famigiia: . . . . 

2.2. I condizionanenti social: ed e c o n o ~ i c i :  . .-A -. . I n  molt i  Paesi  mancano'le condi- 
z ioni  minime p e r  una v i t a  fami'liare 

second0 ii proget to  d i  Dio.  "Nnlla faminlio si ripercuotono l e  conseguenze piiI 
negative d e l  so t tosvi luppo:  i n d i c i  verrmilcntc dcprimenti d i  i n s a l u b r i t a ,  poverta 
e miseria ,  ignoranza &d a n a l f a h e t i s m ,  inumne condizioni d i  v i t a ,  sot toal iment-  
azione cronica e t m t e  a l t r e  r e a l t d  non meno tristi" (Giovanni Paolo I1 a Paebla, 
Doc. Puebla 571). S i  aggiunqano l e  gucrrc che oggi vengono combattute d a i s o l i t i  
cotitendenti s u f l a  t e r r a  d e i  pover i ,  l e  repress ioni  v i o l e n t e ,  l ' i n c e r t e z z a ' d e l  
fu turo ,  l ' espropr iaz ione  d e l l e  t e r r e ,  l e  mirjrazioni fo rza te  i n  cerca d i  lavoro: 
sono fenoraerii s o c i a l i  che recano danno e disunione a l l e  famiglie  gi.3 c o s t i t u i t e ,  
ed iupediscono a l l e  nuove famiglie  d i  c o s t r u i r s i  i n  maniera s t a b i l e .  E t u t t o . '  
questo n e l l a  g e n e r a l e ' i n d i f f e r e n z a  d i ' u n  mondo che ha quas i  abbandonato l a  
speranza d i  migliorare.  ' , . . . . , . 

2i3. L'urbahesimo: Eiso por ta  n e l l e  p r i n c i p a l i  e g i a  sovrappopolate c i t t a  d e l l e  
autcnt iche  mnsse umclne senza che queste v i  posgano t rovare  n6 

casa n6 lavoro.  V i  rimangono sanza alcuna ass i s t enza  s o c i a l e  e r e l i g i o s a ,  
S i t t i L d i  t u t t i  i 'mali d e l l a  c i t t s .  La gioventil - l a  piil  a t t r a t t a  d a l  miraggio 
urbane.-' t a g l i a t a  d a l l a  sua c u l t u r a ,  f i n i s c e  p e r  assumere at teggiamenti  e . s t i l i  
d i  v i t a  nocivi a l l a  famiglia  ed a l l a  sus  promozione umana e c r i s t i a n a ;  p r o s t i t u -  
zione, unioni l i b e r e ,  d ivorz io ,  infanzia  abbandonata sono f a t t i  e fenomeni che 
non fanno bene sperare per  il fu tu ro  d e l l a  famiglia .  In questa s i t u a z i o n e n o n  
so lo 'v iene  s c a r d i n a t a l a  fainiglie nucleare,  ma anche-quel l ' impor tante  s t r u t t u r a  
rami i iare  che 6 l a  famiglia  'La l l a rga ta" ,  un valore  ha non l a s c i a r e  cadere .  

4 .  I1 "machismo" e l a  condizione d e l l a  donna: Questo fenomeno ( h e  non e 
. . .. , . . .  , . 

, , .. , . ... , 
c a r a t t e r i s t i c o  d e l l a  s o l a  Rmerica 

.. , 
 tir ria) insierhe o n  l ' i n e v i t k b i l e  c o r r i s p o n d e n t ~  disprezzo p$r l a  d ign i fa  . ..'' 
f e d h i l e ,  c a u s g  gkavi' danni ' t i l la  s t r u t t u r a  fami l iar6  . [ ~ u & l a ' 8 3 4 ,  h f r i c a e  ' '.. 

.' 



Terrarum 36). In  nom c l i  questa concezione si consente ogni l ibe r t inagg io  a l l '  
uom,  si  colpisce  con s e v e r i t a  l a  donna emarqinandola d a l l a  soc ie ta ,  spingendo i 
f i g l i  (ed i n  p a r t i c o l a r e  l e  f i g l i e )  a fuggire di casa a l l a  prima p o s s i b i l e  
occasione verso unioni na t r imonia l i  che non possono che esse re  p reca r i e .  

2.5. .. I1 "problems d e m g r a f i c c :  Parlo d i  un problema noto a t u t t i  e f acc io  
notare che, s e  f i n o r a  non si sono s e n t i t e  ne l  

Terzo PQndo le  incidenze morali e f a m i l i a r i  d e l l e  p ra t i che  ant iconcezional i  con 
l a  s t e s s a  acutezza che i n  Occidente, t a l i  p ra t i che  vengono d i f f u s e  come l a  
soluzione m i c a  d e l  problema demgrs f i co  , e sono acri t icamente , a c c e t t a t e  anche 
i n  ambienti e c u l t u r e  che f i n o r a  avevano r i s p e t t o  e stima per  l a  t r a sn i s s ione  
d e l l a  v i t a ,  Non mancano Paesi emergenti dove i governi,  s o t t o  l a  sp in ta  d i  
organizzazioni  m n d i a l i  o d i  grandi imprese econoqriche, tentano d i  c o n t r o l l a r e  
l a  c s e s c i t a  d e w g r a f i c a  con metodi subc?oJi o v i o l e n t i ,  come l a  s t e r i l i z z a z i o n e  
obb l iga to r i a  o f o r z a t a  e l ' abor to .  

3. Le a t t e s e  " m i s s i o n a r i e " ~ e r  .- q u e s t ~  Sinodo: -- M i  pare c i ~ e  sarebbe necessar ia  
una proclamazione coraggiosa d e i  

v a l o r i  c r i s t i a n i  d e l  matr ironio e d e l l a  famiglia ,  ne l  r i s p e t t o  d e l l e  s ingole 
c u l t u r e ,  p o r t a t r i c e  d i  speranza, na anche c a r i c a  d e i  r e a l i  problemi d e l l a  
famiglia  ogg i .  Insieme ad essa  5 necessar ia  una pas to ra le  f a t t a  d i  pazienza e 
d i  misericordiosa pedagogia d e i  v a l o r i  c r i s t i a n i  ed urnpi,, a t t e n t a  a l l e  persone 
e a w o c a t a  d e i  l o r o  d i r i t t i ,  una pas to ra le  che a f f r o n t i  i n  pos i t ivo  il problema 
d e l l a  p a t e r n i t s  responsabile e d e l  r i s s e t t o  d e l l a  v i t a  e che pronuova l a  dimen- 
sione mlssionaria d e l l a  famiglia .  La- Chiesa deve esse re  ancora una v o l t a  "La 
voce d i  ch i  non ha voce" (Paolo V I )  e non so lo  proclanare l ' i d e a l e  d e l l a  
famigl ia ,  ma denunciare con forza  ogni i n g i u s t i z i a  che ne impedisce il raggiungi- 
mento. 

3.1. . . .. -- Una -~ proclamazione -. coraggiosa e r i s p e t t o s a  d e i  v a l o r i  c u l t u r a l i :  La Chiesa 
~- ~ .. 

proclami 
coraggiosamente a 1  nondo l a  " l i e t a  no t i z i a"  s u l  inatrimonio: ~ r i s t o  ha e leva to  e 
consacrato il matrimonio umano facendolo " t ipo"  d e l l a  sua unione con l a  Chiesa. 
Proclami il valore ,  l a  d i g n i t z ,  l a  be l lezza  e l e  esigenze clel m a t r i ~ n i o  e d e l l a  
famiglia .  Faccia comprendere s o p r a t t u t t o  a i  nuovi c r i s t i a n i - c h e  il sacramento 
non viene ad aggiunqersi a1 matrinonio t r a d i z i o n a l e , ,  ma ne 6 il cuore. San Paolo 
non chiede a i  suoi  c r i s t i a n i  d i  "sposars i  in  chiesa" ,  ma d i  v ivere  il l o r o  matri- 
monio n e l  mister0 d i  C r i s t o  e clella Chiesa (Ef 5.32) second0 l e  esigenze d e l l a  
"nuova creazione". guesto sa ra  p o s s i b i l e  n e l l a  misura che t a l e  proclamazione 
l a s c i e r a  l o  spazio per  l a  necessaria incul turaz ione .  

I1 c m i n o  de l l ' i ncu l tu raz ione  6 esigentk,  ma essenz ia le  per  l!evan6elizza- 
zione (AG, 15.19.22; GS 53.58; EN 20; Cat.Trad. 53) e p e r  l a  missione che "non e 
mai d i s t ruz ione ,  ma r iassunzione d i  v a l o r i "  (Red.Hoh. 12) .  Paolo V I  afferma che 
"occorre evangelizzare non i n  maniera decora t iva ,  a somiglianza 'di vernice super- 
f i c i a l e ,  ma i n  modo v i t a l e ,  i n  profonditd e f i n o  a l l e  r a d i c i ,  l a  c u l t u r a  e 1e  
c u l t u r e  dell 'uomo"; e s c  6 vero cbe il \rangelo non s i  i d e n t i f i c a  con l e  c u l t u r e ,  
t u t t a v i a . " i l  Regno G v i s su to  da uomini profondamente l e g a t i  ad una c u l t v a  e l a  
costruzione d e l  Regno non pud non a w a l e r s i  d e g l i  elementi d e l l a  c u l t u r a  e d e l l e  
cu l tu re  umane" (EN 2 0 ) .  Lo s t e s so  Paolo V I  mette i n  guardia g l i  evangel izza tor i  
da c i d  che e g l i  chiama "La r o t t u r a  t r a  Vangeloe  cu l tu ra"  che 6 "senza dubbio il 
dramma d e l l a  nos t ra  e w c a "  (EN 20; Red. Hom. 12) .  E Giovanni Paolo I1 n e l  co;so 
d e l  viaggio i n  Africa ha qi6 v o l t e  i n v i t a t o  q l i  Afr icani  ad esse re  s e  s t e s s i ,  
n e l l a  f e d e l t a  a l l a  l o r o  cu l tu ra .  Parlando a i  vescovi d e l l o  Zaire (3.5.80)ha 
a p e r t m e n t e  a f f e r m t o  l a  n e c e s s i t s  d i  i n c u l t u r a r e  il messaggio evangelico. 
Parliando a l l e  famiglie  d i  Kinshasa (3.5.80) ha paragonato il matrimonio cr is t iano"  
ad.una montagna n o l t o  a l t a  c h e ~ o n e  g l i  w o s i  nell ' immediata vicinanza d i  Dio" ed 
aggiungeva: "Bisoqna r iconoscere che l a  soa s c a l a t a  r ichiede  molt0 tempo e molta 
f a t i c a " .  E pis avant i  diceva:  "Le t r a d i z i o n i  a f r i c a n e  saggiamentc u t i l i z z a t e  



pvssono avere il lor0 w s t o  ne l la  costruzione dei focolar i  c r i s t i a n i  i n  Africa: 
penso i n  par t icolare  a t u t t i  i va lor i  pos i t i v i  del  senso de l l a  famiglia ( . . . I  
l a  se r ie td  d e l l ' i q e g n o  matrimoniale a1 tennine d'un lungo cammino". 

3 . 2 .  Una pedagogia pastorale per  il matrimonio e l a  famiglia: Nessun agente - A .. - .- - - . . - - - - 
pastzrale si 

attende dal Sinodo una "canonizzazione" de l le  forme t radizional i  del  matrimonio 
in contrapposizione a l l ' a t t u a l e  forma canonica. T u t t i  sono cnscienti  che esse 
- pur nel la  loro fondanentale p o s i t i v i t s  - necessitano d i  essere  pur i f ica te ,  
elevate e perfezionate nel  mistero ~ a s q u a l e  d i  Cristo (LS 17;  GS 47) . Ma sono 
molti a chiedersi  se non sarebbe opportuno e pedaqogicamente indicata una 
pastorale d i  paziente e temporanea tolleranza per cuei c r i s t i a n i  che nel gi ro  
dei  pochi anni d i  catecumenato non riescono a cornprendere ed armonizzare l e  
esiqenze de l  Sacramento de l  matrlmonio con il dato cul turale  d e l  matrimonio. 

Questo non a110 scopo d i  abbassare l ' idea le ,  ma d i  a iutare  i nuovi c r i s t i a n i  
a superare a poco a poco e ne l la  misura che l a  luce de l la  fede apre lor0 i l  
cammino, quegli  elementi ambiqui o negativi che "oscurano" (rS 4 7 )  i valor i  del  
matrimonio. Ouesto da una par te  pemt-terebbe d i  sa lvare  il matrimnio tradizio- 
nale, che r i sch ia  d i  spar i re  ne l l ' a t t ua l e  momento s tor ico,  e d a l l ' a l t r a  ~ o t r e b b e  
aiutare  i nuovi c r i s t i a n i  a comprendere il senso profondo de l l a  leqislazione 
ecclesiastics. 

3 . 3 .  Una pastorale farniliare a t ten ta  a i  v e r i  valor i  de l l a  famiglia: La missione - 
d i  Cris to  d i  

evanqelizzare non comporta certamentc quella d i  provocare ur. vuoto cu l tura le ,  
quella "rottura" d i  cui par la  Paolo V I  in  Evangelii Nuntiandi (11.20). I1 Sinodo 
quindi i n v i t i  g l i  evangelizzatori a sostenere, promuovere e difendere i va lor i  
de l la  famiglia .tradizionale finch6 quest i  non sono i n  contrast0 con l a  Parola d i  
Dio ed il diseqno d i  salvezza; ed a porre attenzione che i valor i  "nuovi" come l a  
par i ta  dei  d i r i t t i  dell'uomo e de l l a  donna, il d i r i t t o  ed il dovere d e l l ' i s t r u -  
zione, l a  liberazione dal fatalism0 na tura l i s t i co ,  l 'accentuazione de l l a  famiglia 
nucleare r i spe t to  a quella "estesa" si inteqrino nel mondo culturale precedente e 
servano d i  l i e v i t o  a i  valor i  p rees i s ten t i ,  perch6 non sard sulleceneri  de l la  
famiglia tradizionale che sard costrui ta  quella c r i s t iana .  

A .  Promozionn de l l a  q ius t iz ia  per l a  famiqlia: In un tempo d i  rapidi  cambiamenti, -- . 
teso a l l 0  sviluppo, car ico d i  

tensioni causate dallo scontro de l le  mentalita dall ' impatto con ideologie e 
sistemi p o l i t i c i ,  economici e soc ia l i  lontani da l la  cultura locale ( s i  t r a t t a  d i  
fenomeni particolarnente acu t i  nel le  nazioni emergenti), 6 d i  soma importanza 
che l a  Chiesa o l t r e  a ?reoccuparsi de l le  riforme l i turqiche e deql i  aqgiustamenti 
teoloqici  sul matrimonio, a l z i  con rinnovata ener r~ ia ,  l a  sua voce nel mndo per 
difendore i poveri, coloro che pagano i conti  p i6  c a r i  ?.i t u t t i  quest i  cambia- 
menti. 

Proclamare l a  s an t i t a  de l l a  famiglia, il r i s ~ e t t o  per l a  v i t a ,  l a  promozione 
de l la  donna senza che t u t t i  i c r i s t i a n i  vengano nel lo  stesso tempo am.oniti a 
promuovers l a  q ius t i z i a ,  i d i r i t t i  de l l 'uom e de l l a  famiqlfa a l l e  condizioni 
minime per l 'es is tenza,  senza rinnovare l a  societd del nostro tempo con l a  forza 
del  Vangelo, sarebbe non solo una grave incoerenza con il Vangelo che proclamiam 
(EN 31)  ed una contraddizione con il costante maqistero de l la  Chiesa in  quest i  
ultimi vent 'anni,  ma soprat tut to  un grave pericolo per l a  c red ib i l i td  de l l a  
Chiesa, c o m h a  det to  il Sinodo de l  1971: "Se il mssagqio c r i s t i ano  intorno 
all'amore ed a l l a  g ius t iz ia  non r'imostra l a  sua e f f icac ia  nell 'azione a favore 
de l l a  g ius t iz ia  nel mondo, piO diff ic i l i rente  esso acquistera c r ed ib i l i t a  presso 
q l i  uomini e e l  nostro t.empol' (Ed. EDB 1270) .  



Cosi pure e necessario che l a  Chiesa - spesso l ' u n i c a  voce l i b e r a  i n  un 
mndo schiavo de l  denaro e d e l  potere  - denunci senea t imre t u t t o  c i d  che 
s t runen ta l i zza  e s f r u t t a  l'uomo, . l e  guerre e -1e oppressioni,  l e  d i t t a t u r e  
p o l i t i c h e  ed economiche che hanno ne l l e  nazionf- emergenti d e i  f a c i l i  canpi d i  
azione l i b e r i  ed a buon lnercato. I1 magistro d e l l ' a t t u a l e  So- Pontefice B 
esemplare (Red. Hom. 13-14; Discorsi i n  ' ~ i s s i c o ,  Africa e Bras i le)  . 
3.5. Una pas tora le  pos i t iva  - per  una pa te rn i t a  responsabile - - e g e r  ., .- l a  --- v i t a :  - .- - rJn 

postn 
d i  p a r t i c o l a r e  importanza ne l l a  pas tora le  f a i l i a r e  s p e t t a  a1 problema d e l l a  
regolazione d e l l e  nasci te .  Finora n e i  paes i  emergenti esso  non $ i  e present- 
a t o  c o i a c u t & z z a  e £ h r $ &  noi  missionari  c i  siamo r a l l e g r a t i  d i  non-essere 
confrontat3 ~ o n : ~ l i ~ s i d s ~ i r i o s o  6 saggio dilpenticare l a  por ta ta  
de l  problem. I1 f a t t o  che l a  regblazione d e l l e  nasc i t e  non s i a  ancora un 
problema, non P dovuto ad un prudente d i s c e r n i e n t o  o ad. una s c e l t a  cosciente e 
responsabile da pa r te  de i  g e n i t o r i .  'Spesso s i  t r i t t a  d i  una s e m ~ l i c e  accet ta-  
zione d e i  c i c l i  n a t u r a l i  d e l l a  v i t a  senza intervento d e l l a  prudenza umana. ; 

r ' 

' I1 Sinodo i n v i t i  l e  giovani Chiese a preparare  ed of£r i raun ' .adeguata  
catechesi  'ed info 'hqzione,  s u l i a  pate,=nitd responsabile ed un s e , m i z i o  d i  consul- 
tazione sui merodi per  conseguirla, second0 g l i  insegnamenti de1.la Chiesa. Solo 
cosi  l a  Chiesa preparer i  i suoi  f i g l i  ad a f f ron ta re  que i  family plannings. COST 
poco r i s p e t t o s i  d e l l e  persone e d e l l a  v i t a , , c h e  molt i  governi hanno gid a t t u a t o  . , .  
o prepars to .  

3 6  U f i a "  . . pastora le  per una , £ a ~ + g l i a  nissionarla? I1 Sinodo r ibadisca  l a  vwa-  
zione missionaria ed evangeli- 

z z a t r i c e . d & l l a  famiglia c r i i t i a n a ,  come pre$entata da, Paolo V I  ne!l1Esartazione 
"Evangeiii Xuntiandi" (n.71) . e  partendo d a l  concetto d i  famiglia come "chiesa 
domestica" (LG 1 1  ) . ' ~ e n g a  r i c h i a m t a  l a  ;&sponsab.i,lita evangel izzat r ice  d e l l a  
famiglia 'ad i n t e a '  c i d ~  t& 1 qembri d e l l a f a m i q l i a  e 'ad e x t r a '  t r a  l e  :famiglie 
c r i s r i a n e  a t t r a v e r s o  l a  t e s t i m n i a n z a " e 8  il sostegno reciproco, e n e i  confrona 
d e l l e  famiglie non ancora c r i s t i a n c  e d i  quel le  i n  c u i  l 'unione B f i n i t a  oppure 
l a  convivenza S problematica. Se vogliamo sa lva re  l a  faraiglia ed i q u o i  Val0z.i 
sard  quanto mi  indicato  i n s i s t e r e  '&la dimensione missionaria d e l l a  famiglia,  
s u l i a  necess i td  d i  a p r i r s i  a l l e  a l t r e  famiglie e d i  essere  apostoLo i n  mezeoad 
esse .  . . . . a. 

. - end - c 

OUR FATHER: The r e f l e c t i o n s  presented by f i v e  scholars  a t  the  prayer sessions 
,BOOKLET i.n 'preparation, f o r  the, Melbourne Missionary Conf e m c e  , are now 
avai lable  i n  p r i n t  ( 6 4  pages) a t  tk J e s u i t ,  Mission S e c r e t a r i a t ,  Borgo 8. S p i r i t 0  

: 5 ,  f a r  1,000 l i r e  each (4,000 f o r  5 copies,  7,000 f o r  10). . , .  . . , . .: . ! . . 

iii . m .  m 
m "I d o n ' t  th ink t h a t  anyane doubts t h a t  f a i t h  is transcendent and 

, 

m t h a t  i ts manifestat ions respond to  each cu l tu re .  The problem is, how- m m m 
m m . ever,  t h a t  'each' manifes ta t ion  of  the f a i t h  (even the  h i s t o r i c a l l y  , , m  m 

m o r i g i n a l  one), is mediated by a cu l tu re .  This makes i t  d i f f i c u l t  t o  , , m m 
m know- 'what' i s  the transcendent e l e m e n t i n  f a i t h  and 'who' may m m m 
m determine it. And funny enough, it i s  p o s s i b l e ' t h a t  the so lu t ion  of m m 2 '  this problem cannot be ' b u t '  a ,culturtil one." m m m m m 
m Enrique Nuiez, Hexico ' %  

iii 
Reference: TEACHING ALL NATIONS, Vol. XV, 1978 - Number 4. m m _m 



Selec ted  Points  and some Introductory 
C o m n t s  on the  " Instrunenturn Lahoris" (Continued). 

- Brian Hearne, cssn 

(This is t h e  second p a r t  o f  Brian Hearne's r e f l e c t i o n s .  I t  is contin- 
ued from t h e  15th October i s sue  of Sedos Bul l e t in  and dea l s  w i t h  
P a r t  I11 of the  Synodal Worklng P3per.I 

1 1  : Pas to ra l  Problew. 

Dialoque: This  p a r t  begins by repeat ing  t h e  c a l l  f o r  dialogue,  s o  t h a t  the  
pas to r s  o f  the  Church do not j u s t  g ive  one-sided teaching,  but  a r e  

r e a l l y  open t o  the  experience of Chr i s t i an  fami l i e s  and l i s t e n  to them. Various 
' t a s k s '  o r  ' funct ions '  (munera) of t h e  family a r e  then d e a l t  wi th  b r i e f l y  and 
r a t h e r  r e p e t i t i v e l y .  

(a) The t a sk  o f  bui ld inq up a c o m m u n i t ~ o f  persons (52-55) .: This  r e f e r s  t o  the  
inner  l i f e  o f  the  

family and t o  i t s  re la t ionsh ips  with o t h e r s ,  through t h e  ce lebra t ion  of f + l y  
f e a s t s ,  prayer,  mutual love e t c .  To achieve t h i s ,  t he re  i s  need f o r  the  c a r e f u l  
prepara t ion  o f  couples f o r  marriage, s o  t h a t  they a r e  helped t o  develop a d e e p  
inter-personal  r e l a t ionsh ip  a s  the  b a s i s  of t h e i r  family l i f e - - t h i s  app l i e s  
e s p e c i a l l y  t o  very young couples. The Chr i s t i an  family must give a witness of a 
c e r t a i n  s impl ic i ty  of l i f e  and generos i ty  i n  t h e  midst of a s o c i e t y  dominated by 
'consumerism', by the  need t o  'have' r a t h e r  than t o  ' b e ' .  Abortion is  seen a s  
an 'exampleof s e l f i s h n e s s .  

(_b) The t a s k  of sanc t i fy inq  i t s e l g  and 'the world: What was s a i d  i n  P a r t  I1 about 
a l l  family l i f e  shar ing  i n  the  . 

sacramental i ty of marriage i s  repeated: marriage is not  j u s t  one ceremony, but  a 
l i f e l o n g  'event '  o f  grace:  t h i s  a l s o  has important theologica l  and p a s t o r a l  
implicat ions.  A r e a l  family s p i r i t u a l i t y  based on love,  prayer ,  and the  Word of 
God needs to be developed, so t h a t  the  Chr i s t i an  family i s  a r e a l  s ign  of hope t o  
the  world of today. The Church, a t  every l e v e l  of i t s  l i f e  and membership, must 
help i n  t h i s  task:  bishops, c lergy,  r e l i g i o u s ,  Laity,  pa r i sh ,  b a s i c  c h r i s t i a n  
c o m u n i t i e s .  The sacraments and s p i r i t u a l  d i r e c t i o n  a r e  s p e c i f i c a l l y  mentioned. 
Experts a r e  inv i t ed  t o g l a n  family l i t u r g i e s ,  e t c .  (presumably wtah t h e  help  of 
the  families1)--another p r a c t i c a l  need. Various family as soc ia t ions  ind  family 
planning groups a r e  recommended, and t h e  need f o r  advisors  f o r  family l i f e  i s  
s t r e s s e d  ( 6 0 ) .  

( c )  The task  of ca r ing  f o r  l i f e :  L i fe  i s  a g i f t  of God, and chi ldren  a r e  the  . 
g r e a t e s t  g i f t  i n  marriage (G e t  S ) .  The way 

pub l i c  opinion i s  being manipulated about b i r t h  con t ro l  methods is  deplored, and 
the  Church must hold to the  prophet ic  teaching of .Rumanae Vitae '  about the inlaw- 
f u l  use of a r t i f i c i a l  methods. There is, however, a s t rong  s t r e s s  on the  need f o r  
responsible f ami lyp lann ing ,  with s u i t a b l e  mthods .  C lea r  knowledge of these  
methods i s  a necess i ty ,  and mate r i a l s  must be adapted to l o c a l  s i t u a t i o n s  and 
cu l tu res .  Doctors and s p e c i a l i s t s  should be a v a i l a b l e  t o  he lp  i n  s p e c i a l  d i f f i -  
c u l t i e s :  one has t o  ask how t h i s  is poss ib le  in  most of the Third World. It is 
a l s o  s a i d  (No. 66) t h a t  p r i e s t s  and r e l i g i o u s  should be well  informed on l a t e s t  
loethods and s c i e n t i f i c  knowledge, and t h a t  s c i e n t i s t s  should continue t o  explore,  
ways of making n a t w a l  methods more s a f e  and p e r f e c t .  The Synod ' recognizes the. 



a n p i s h , o f  manywho canno t fo l low church normsi..let ' them confess t h e i r  f r a i l t y ,  
come to ,the sacraments-, and seek .g rea . t e r  f i d e l i t y . .  .". Here, t h e  i d e a l  of  theol-  
9 a$ ,rec?l,i.ty appear - to  conflict, a s  is shown.by , the  many episcopal  
d i r e c t o r i e s - o n  t h i s  mtter !since1Hum3nae Vitaet-.  With regard  t o  chi ld lessness ,  
adoption, is .  . mentior!sd, , and b l s o  t h e  family ' s  .duty t o  dike f o r  the s i c k ,  t h e  o l d ,  
t& lonely,  a s  an. expression of sp i r t tuah  . fecuhtl<ty .' .. 

.. , . ; . ~ ., 
. , 

.~ ~ 

- , u e ' t a s k  of ';due-%: The fami ly  is th6 pkl iary ,  tJioGgh not '  *ic$u& arid 
. .  . -independent, subject  of education.  he parents  a r e  

. t h e  f i r s t  educator~: .o< t h e i r  ch i ld ren ,  and the  f i i s t  'gr6claimers bf  rhe goipel  . ~ . .  . . .  . , , .  

..k. them. . Favourable mention is made of  v a r i 0 . u ~  expeTimknts t o  inMlve  parents  i n  

the  . . ~  . i n i t i a t i o n .  of t h e i r  c h i l d r e n ,  i n  prep.Sriig them f o r  sackamehts e t c .  
.. . . . , > 

. Appropriate sex- education should be qiveti, following t h e  ~ h r i s t i a n  anthro- 
pbiogy o,f .Part  11, b u t  (a)  qdapted t o  c u l t u r a l  background, ' ( b )  personal respons- 

1 ~ b i l i r y ; & d  ( c )  adequate knowleage o f  biology. 

Nos 73 - 79 deal  with s p c i a l  problems concerning education today. The 
Chr i s t i an  family i s  c a l l e d  t o  sc ru t in i se  the  ' s igns  of t h e  times'. Educational 
i n s t i t u t i o n s  a r e  of ten  unable t o  s e r v e t h e i r  purpose, f o r  ideological  o r  p o l i t -  
i c a 1 ~ r e e s o n s ; r e l i g i o u s  p lura l i sm presents  rany problems a s  well a s  oppor tuni t ies ;  
the generation gan seems t o  be g e t t i n g  wider; developnents i n  ongoing a d u l t  
education a r e  noted; and the  importance of t h e  various means of  s o c i a l  communz. 
i c a t i o n i s p o i n t e d  out .  I n  t h e  family,  the  gap between c u l t u r e  and t h e  gospel 
must be bridged, and there  is a s i g n i f i c a n t  reference  t o  t h e  way i n  which t h e  
various c u l t u r e s  of t h e  world a r e  mutually necessary, i n  a process of giving and 
receiving t o  each other ,  a s  they cane together  i n  f u l l e q u a l i t y  i n  Chr i s t .  ( c f .  
Evangelii  Nuntiandi No. 2 0 ) .  

( e )  The soc ia l .  task  of t h e  family: The family is .the f i r s t  and- v i t a l  c e l l  of 
soc ie ty ,  t h e  place where t h e  soc ia l  values 

a r e  1eariied.and where vaiuej :  a r e  transmitted.  The. family and t h e  s t a t e  have 
complemintary task.s; t h e  s t a t e  has no r igh t  t o  usurp funct ions  t h a t  belohg t o  . . 
the famiiy and t h e  p r inc ip le  of subsidiar i ty  has to be respected.  T h e  s t a t e  has 
the  duty' of eAsbriCg publ ic  ?bral i ty ' .and secur i ty  .. I t  is s o ~ g e s t e d  t h a t  a . . 
poss ib le  ' R i l l  of Family Rights'  should be drawn up. The Chr is t ian  family i s  
ca l l ed  t o  look c r i t i c a l l y  a t  socie ty ,  t o  d i r e c t  soc ie ty  along t h e  r i g h t  l i n e s ,  
and t o  play i t s  , f u l l r o l e  i n  s o c i a l  a c t i v i t y .  Some spec ia l  a r e  Looked 
a t :  che universal:8imension of the  'family a s  a s ign of  human u n i t y  i s  described,  

, a n d i n t e r n a t i o n a l  i n j u s t i c e  i s  s e e n a s  a bas ic  cause of many fami'ly problems: 
the  in to le rab le  d i s p a r i t y  between the r i c h  and poor nat ions  must be lessened by 
a new i n t e r n a t i ~ n a l ~ e c m m i c  order i f  family l i f e  i s  t o  be protec ted  and f o s t e r e d  
Every family is c a l l e d t o  be open t o  each o the r ,  every nation t o  each other ,  
every race. t o  e a c h  o t h e r ,  i n  tots1 g i v i n g ,  and i n  thi  search f o r  t ru ly  'human 
s t r u c t u r e s i n  t h e  world, with t h e  emphasis on being r a t h e r  t h a n o h  having. 

. . . . 

 he-preparation needed f o r  marriage. and family - - . - l i f e :  . ... - T h i s  is: b e s t  done i n  t h e  
. .  , 

- .  
,. . f & i l y  i t s e l f ,  but  should 

be an aspect  of ordinary  ca teches is ,  s t r e s s i n g  values of t r u e  love ,  d ign i ty  Of 
sex, co-opelation with o the rs ,  personal  r e sponsm' i l i ty  e t c .    he 'remote' prepar- 
a t i o n  of . a  couple for! marr iage: requires  ' re -ca techis ing '  and deepening of f a i t h :  
meetings of young couples a r e  very helpful  i n  t h i s  process.  The i q . e d i a t &  pregar- 
a t i o n  must h e $ p  t h e  young couple t o  make probet- commitment: t h i s  is ' e spec ia l ly  .. 

. : 
necessary Where -very young cou.pIes Are involved, s'ince imperfect motivation.  i s . , t h e  
main reaqon for id ivorce .  Expert help-may be needed i n  t h i s .  Specia l  ca re  should 
a l s o  b e  given t o  'mixed marriage' couples ( inter-church marriages) ,  following 
Pose Paul V I ' s  i n s t ruc t ion  of 1971. The preparat ion of seminarians, p r i e s t s ,  
r e l ig ious ,  c a t e c h i s t s ,  l a i t y  i s  a l s o  s t r essed :  here some examples could be c i t e d  
from mECEA countr ies ,  f o r  exilmple Kenya. (See Nos.86 t o  91) . 



Pastora l  p r a c t i c e :  The document ends wi th  some remarks on pas to ra l  p r a c t i c e  i n  
c e r t a i n  d i f f i c u l t  problems. 'Free upion' and ' t r i a l  ., 

marriage.': in  some places  these  a r e  due t o  economic reasons; o f t en  too ,  undue 
s t r e s s  on the  s u b j e c t i v i t y  of love, o r  on the  r e i a t i o n s h i p  a s  a ' p r f v a t e m a t t e r '  
plays a p a r t ;  psychological immaturity may a l s o  be fac tb r .  In some places, '  
marriage i s  postponed u n t i l  a f t e r  cohabitat ion and t h e b i r t h  of t h e  f i r s t  ch i ld :  
t h i s  is a very deeply rooted p r a c t i c e  and is  a ser ious  p a s t o r a l  problem. 
Solut ions t o  these  problems must b e  found by proclaiming always the  f u l l  require- 
r e n t s  of f a i t h  t o  people i n  t h e i r  concrete s i t u a t i o n s ,  t o  he lp  them t o  grow 
towards t h i s  idea l ,  without cu t t ing  them of f  completely from the communion of t h e  
Church. Ef fo r t s  must be m d e  t o  qain j u s t i c e  f o r  a l l  ( s a l a r y ,  dwelling environ- 
ment...) t o  remove t h e  economic reasons f o r  f r e e  unions. Or: 'd ivorce ' ,  people 
who have remarried need p a s t o r a l  care ,  and the  Church must show mercy f o r  human 
weakness. This should not be seen j u s t  as a problem of adlnission t o  sacraments 
bu t  a s  one t h a t  concerns the  whole of l i f e  ...p rayer ,  upbringing of chi ldren  etc.. 
'Abortion' i s  again f irmly re j ec ted ,  desp i t e  the  increasing numbers o f  abdrtio'ns. 

Reference: AFER, volume 22,  70.5, October 1980. 

- end - 

THE L I V E - I E  "LV,l 

Virginia Fabel la  (Phi l ippines)  and 
Sergio Torres (Chile)  

(Mother Teresa ' s  challenge t o  t h e  Synod t o  experience t h e  d a i l y  
problems of the  poor in  t h e i r  f aml l i e s  before s ~ e a k i n g  t o  them r e c a l l s  
an i n t e r e s t i n g  experiment a t  t h e  recent  Asian Theological Conference, 
held from January 7-20, 1979 a t  Uennappuwa, S r i  Lanka. The Live-In 
Plan a s  it was c a l l e d  had a considerable influence on t h e  Conference. 
The experience i s  described i n  the  following shor t  account. Ed). 

The live-experience was a v i t a l  p a r t  of t h e  ATC. Without it, the  Conference 
would have been incomplete, f o r  deriving help  from a c t u a l  l i f e  s i t u a t i o n s  and 
i ssues  f o r  theologica l  r e f l e c t i o n  i s  bas ic  t o  a contextual  and re levant  theology. 

The success of t h e  l ive - ins  was due t o  a la rge  ex ten t  t o  the  p k l i m i n a r y  
work o f  the  Preparatory Committee i n  S r i  Lanka. An organizer  was appointed f o r  
each of the  nine l ive - ins  with (1)  v i l l a g e  fo lk ;  (2)  f i s h e r f o l k  alonq the  Indian 
Ocean coas t l ine ;  ( 3 )  t e a  plankation workers; (4 )  coconut p lan ta t ion  workers; 
( 5 )  i n d u s t r i a l  workers and trade-union personnel; ( 6 )  women i n  Baddegama, where a 
s p e c i a l  t r a i n i n g  p r o j e c t  f o r  women is located;  (7) youth and , s tuden t s  on a c o l l g t -  
i v e  farm; (8 ) .  minority groups in  Paranthan; and (9) slumdwellers in Colombo. 

When t h e  p a r t i c i p a n t s  a r r ived  in S r i  Lanka f o r  the  ATC On Januhry 7,  they 
were immedia te ly  ushered t o  a small r e t r e a t  cen te r  In Negombo, conveniently 
located  near the  a i m o r t  on the  o u t s k i r t s  o f  Colomho, the  c a p i t a l  c i t y .  A s  each 
p a r t i c i p a n t  r eg i s t e red  f o r  the  Conference, she o r  he was given a choice o f  t h e  
l i v e - i n s ,  and equipped w l t h  a shor t  in t rcduct ion  to t h a t  p a r t i c u l a r  l ive- in  and a 
d e t a i l e d  schedule f o r  the  next t h r e e  days, together  with a map and a general  
survey of S r i  Lanka. 



The l ive - ins  were well organized, giving the _part icipants  opportunity t o  
v i s i t  l o c a l  groups and l a y  people working f o r  the l i b e r a t i o n  of the  oppressed 
s e c t o r s ,  a s  well  a s  time t o  do c o l l e c t i v e  r e f l e c t i o n  on t h e i r  experience. The 
l ive- in  organizers  had been cautioned not '  t o  cusbion any of the d i f f i c u l t i e s  of 
l i f e  i n  t h e s e ' s e c t o r s  so t h a t  the  p a r t i c i p a n t s  could know a t - f i r s t  hand what it 
meant t o  queue f o r  t ranspoi ' tat idi ;  t o  s leep on m a t s  on bare f l o o r s ,  t o  be with- 
out  any running water o r  modern hygienic f a c i l i t i e s ,  and t o  do without privacy. 

The three-day experience had a g r e a t  impact on a l l  the p a r t i c i p a n t s .  I t  
was an eye-opener even t o  the  Asian themselves. I t  was one th ing t o  see a slum 
from a passing autanobi le ,  another t o  be immersed i n  i+x squalor and dejec t ion.  
Some of the p a r t i c i p a n t s  were shocked t o  see the ou t r igh t  contradic t ion between 
the  l i v i n g  condit ions of the  poor, and the  witness of t h e  church. The dehumaniz- 
inu s i t u a t i o n  i s  f a r  from the  claims of l i b e r a t i o n  of t h e  gospel of  Jesus Chr is t l  

A l l  t hese  experiences and reac t ions  were apparent in  t h e  repor ts  t h a t  each 
group was asked t o  present  in  both wri t ten  and audiovisual form t o  the  r e s t  of 
the  ATC p a r t i c i p a n t s  when they con\;ened in  Wennappuwa f o r  t h e  Conference proper. 

The audiovisual presenta t ions  were e i t h e r  in  drama, song,or.pantomime. In 
ten t o  f i f t e e n  minutes, each qroup captured f o r  the  assemblj, the  core of t h e i r  
three-days e x p r i e n c e .  The presenta t ions  depicted the  a t t i t u d e s ,  quest ions,  and 
s t ruggles  of the  d i f f e r e n t  mirginalized sec to r s  a s  t h e  p a r t i c i p a n t s  had observed 
them. In most cases,  t h e  assembly could e a s i l y  empathize with the por t raya l s ,  
but  t h e  depic t ion of the minori ty s i t u a t i o n  of the Tamil-speaking people of 
Paranthan provoked such controversy among t h e S r i  Lankan n a r t i c i p a n t s  r i g h t  i n  
t h e  process of t h e  presenta t ion t h a t  it was never complet'ed. The opposingviews 
and sympathies regarding t h e  s i t e i t i o n  of t h e  Tamil-speaking f l o w d  from both. 
emotion and conviction. ~ t ~ t h i s  f i r s t  indica t ion of c o n f l i c t  and tension,  o n e  
p a r t i c i p a n t  stood up and anndbnced: "Now Our conference has r e a i l y  begun. : 

The wri t ten  repor t s  d id  not evoke the  same reactions. The quest ions they 
raised were more f a c t u a l  and i n t e l l e c t u a l .  

, :  

The general  format f d r . t h e  wri t ten  repArt consisted of a. b r i e f  ,d.&scriptipn 
of the  s i t u a t i o n ,  an ana lys i s  of i t ,  a cdmparison w i t h  s imi la r  ' i tuations i n  o ther  
Asian countr ies ,  a n d  a s h o r t  theo log ica l  r e f l e c t i o n ,  on t h e  exper ience  o r  on. 
re levant  i s sues  t h a t  surfaced i n  t h e i r  p a r t i c u l a r  l ive - in .  . . . . 

One of these  repor t s  i s  a f a e c i n a t i ~ g  descr ip t ion of t h e  l ive- in  a t  the  
coconut p lan ta t ion  prepared by Cynnyc Cheng from Hong Kong and Eunice Santana de 
Velez from Puerto Rico. 

It was recognized t h a t  the l ive- in  made a d i f ference  i n  the .  shape,.of the  
conference. Most of t h e  p a r t i c i p a n t s  agreed t h a t  it was an excel lent  preparat ion 
f o r  the  sessions t h a t  followed. I t  imparted both the dynamics o f t h e  group and 
the  depth and s e n s i t i v i t y  of the r e f l e c t i o n .  Perhaps not enough was u t i l i z e d  
from the  l ive- in  experience, but  it helped t o  r e l a t i v i z e  a l o t  of things.  I t  
made t h e  simple Holy Family retreat-house dormitories and f a c i l i t i e s  'seem l i k e  
F i r s t  World accommbdations; it made c lear ing the t a b l e s  aqd helping w i t h  t he  
d ishes  seem p a r t  and 'pa rce l  of theological  conferences.' I t c o n f i r m e d  t h e  convict- 
ion t h a t  no theology o r  t a l k  about God can be separated from t h e  l i r e  of the  
people, e spec ia l ly  from the  s t ruggle  of the poor and the  marginated. 

Reference: &s&'s Struqqle f o r  F u l l  Humii tv :  T-ds a & l e v m t  TheQlWv. 

(Papers from t h e  Asian Theological Conference, January 7-20, 1979, We~appuwa, 
S r i  Lanka). Ed. Virginla  Fabel la ,  Mew York, Orbis Books 1980. 



- Bishop Francisco F. Claver,  S.J 

( A t  the  Synod of 1974 t h e  Local Church emerged a s  a  ser ious  i ssue  for 
the  f i r s t  time i n  modern h i s to ry .  The present  Synod is dealing with 
t h e  consequences of t h i s  r e a l i t y  i n  so f a r  a s  lt a f f e c t s  t h e  family. 

Francisco Claver i s  9ishop of Malaytalay in t h e  southern Phil ippines.  
The Local Church of Malaybalay i s  a  l i v i n g  r e a l i t y  where t h e  exerc ise  
of r e spons ib i l i ty  is widely shared. This  is i l l u s t r a t e d  perhaps by a  
small item: the  Bishops' Quinquennial Report i s  copied t o  l a y  and 
c l e r i c a l  leaders  i n  t h e  Diocese. The Bishop makes a  p lea  i n  t h i s  
a r t i c l e  f o r  t h e  freedom of peonle t o  l i v e  t h e  gospel a s  t h e  S p i r i t  
moves them wi th in  the  l i m i t s  defined by t h e i r  cu l tu re  - t h e i r  very 
own way of being human. Ed). 

THE ISSUE OF THE L0C.U CAURCB 

About t h e  most explosive i s sue  t h a t  surfaced a t  t'ne Synod of Bishops of 
1974 was the problem of t h e  f r e e  development of the  l o c a l  church. I t  was c h i e f l y  
a  concern of bishops from the  t h i r d  world--and a  most pas to ra l  one: f o r  it uas 
c l e a r l y  l inked with peop le ' s  a s p i r a t i o n s  f o r  i d e n t i t y ,  l i b e r a t i o n  and d e v e l o p e n t ,  
a i l  important preoccupations i n  Afr ica ,  Ps ia  and Lat in  America today. The deeper 
b u t  not  e n t i r e l y  e x p l i c i t a t e d  concern, I would th ink,  was one f o r  the  church's  
c r e d i b i l i t y  i n  her ~ r e a c h i n g  of the g o s p l  i n  the  ferment and turmoil t h a t  a r e  
t h e  concrete l i f e  s i t u a t i o n  of people i n  the  t h i r d  world. 

Pope Paul V I ' s  Apostolic Exhortat ion,  Evangelii  Nuntiandi, took cognizance 
of t h i s  concern, but ,  I am a f r a i d ,  r a the r  t o o  caut ious ly .  The papal s tance  i s  
couched i n  genera l  warnings ( a  disappointment t o  those who looked f o r  more 
pos i t ive  support i n  t h e i r  e f f o r t s  a t  building up genuinely l o c a l  churches) .  But 
perhaps the  document's approach was bes t .  Local churches w i l l  develop not  merely 
by Roman pronouncements but ,  more dynamically, by the  g o s p e l ' s  own inner log ic  
and by the  people ' s  acceDtance of t h a t  l o g i c  and i t s  impl ica t ions  f o r  life--= 
l i f e .  

Yence t h e  current  i n t e r e s t  i n  the  encul tura t ion  (1) of t h e  gospel.  I n  the  
next few pages, I would l i k e  t o  e x ~ l o r e  t h e  problem from an anthronological  and 
?as to ra l  perspective.  

The Gosel_.+d-.its Preaching: Some B a ~ r e s u p p o s i t i o ~  

We take o f f  from t h e  gospel i t s e l f  and the  aanner of i t s  preaching. A t  t he  
very ou t se t ,  a  few bas ic  presu?posi t ions must. be s t a t e d  s t a rk ly .  For I f e a r  these  
a r e  a l l  too  e a s i l y  forgot ten  in  d iscuss ions  on t h e  suhjec t ,  and t h e  r e s u l t  i s  t h a t  
hard o o s i t i o n s  a re  taken about " e c c l e s i a s t i c a l  colonialism" which of ten  a r e  q u i t e  
untenable. 

(11 E ~ c ~ l t u r a t i o n  i s ,  genera l ly  among anthropologis ts ,  rhe process of learning a  
new c u l t u r a l  t r a d i t i o n ,  hence synonymous Vith s o c i a l i ~ a t l o n .  E c c l e s i a s t i c a l  usage 
s p e l l s  t h e  term " incu l tu ra t ion . "  I p re fe r  the  former spe l l ing  sirice t h e  term is 
already in  wide u s e  among anthropolcgis ts .  The bas ic  sense is re ta ined likewise. 



1,Common humanitv in  d i v e r s i t v  of ~ l t u r e s :  We s t a r t  with the  mandate of 
Chr i s t  t o  "preach t h e  gospel t o  

every creature."  1 , b e l i e v e  it makes a-very  fundamental but  unexpressed assumpt- 
ion, t o  w i t ,  t h a t  there  is such a thing a s  the  psychic uni ty  of people of a l l  
races ,  c u l t u r e s  and times. There is ,  t h a t  is ,  a common humanity underlying t h e  
g r e a t  d i v e r s i t y  of people, whatever the  physical  d i f fe rences  among them, whatever 
t h e i r  cu r ren t  s tage  of development, whatever t h e i r  p a r t i c u l a r  genius a s  a people. 
I t  i s  t h i s  humanity possessed in common t h a t  makes people capable of being 
preached t o .  . . 

But these  same people t o  whom t h e  gospel is  preached are bearers  of a i' 
cu l tu re :  they have a way of l i f e ,  a p a r t i c u l a r  s e t  of behavior pa t t e rns ,  of 
thought ca tegor ies ,  of values and a t t i t u d e s .  I t  is  the  t o t a l  ccmplex of a l l  
these elements t h a t  marks them of f  a s  d i s t i n c t  from o ther  people of d i f f e r i n g  
l i f e ' s  ways. 

'When therefore  Chr i s t  says t h a t  the gospel must be preached t o  a l l  men, w e  
can take t h i s  t o  mean simply t h a t  i t s  message must somehow permeate t h e i r  way of 
l i f e ,  t h e i r  c u l t u r e ,  infLuencing, sublimating even t h e i r  modes of behaviour and 
thinking,  b u t  a t  the  same time never destroying t h e i r  i d e n t i t y  a s  i n  individual  
c u l t u r a l  groupings. 

The gospel then i s  t r anscu l tu ra l  in  nature ,  and t h i s  only means t h a t  it is 
eminently enculturable.  Whatever the c u l t u r a l  configuration of a people, it can 
be enriched by t h e  gospel.  And it can be the b a s i s  f o r  a novel but  nonetheless 
v a l i d  expression of the  same <;ospel. 

2 .  ~ o s p e l  a s q r e a c h e d  already encultured: Yet t h i s  gospel i s  never transmitted .- - . 
in  a pure s t a t e .  It i s  of necess i ty  

already encultured i n  and by t h e  preacher who t ransmits  i t s  message. I t  may be 
poss ib le  t o  i s o l a t e  t h e  "essence" of t h e  gospel in  t h e m a ~ e r  of scho las t i c s  who 
t a l k  of a philosophia perennis.  But I doubt they can express t h a t  essence 
through a cul ture-f ree  medium. The very language they use i s  necessar i ly  cul tur-  
a l l y  conditioned. To paraphrase a sacrosanct  philosophical  dictum: Cuidquid'  
da tu r ,  pernodun d a n t i s  Batur. 

The f a c t  cannot be s t r essed  enough: in  i t s  very ureaching t h e  gospel i s  
always couched in  the language of t h e  preacher, is initially already encultured. 
The preacher cannot avoid using the thought ca tegor ies  of the c u l t u r a l  group he 
belongs to--or has learned t o  belong to .  These a r e  a ? a r t  of himself a s  a human ;I' 

being. ( 2 )  

3 .  --- Gospel encultured&its - - -. - hearers:  .- - - - The gospel,  encultured i n i t i a l l y  m t h e  
preacher and expressed within h i s  ( c u l t u r a l )  - 

mental framework--even when he uses the  language of the preached to--must i n  turn 
become encultured i n  and by the people who receive t h e  gospel.  I ts message has t o  
become in tegra ted  i n t o  t h e i r  cul ture  a s  it was ( a t  l e a s t  so it i s  h o p d l  integra-  
t e d  i n t o  t h a t  of t h e  preacher.  

( 2 )  Here we h i n t  a t ,  b u t  bypass completely, the  questlon of the  ex teh t  t o  which 
t h e  nreacher reared in  one c u l t u r e  can in te rna l i ze  a n e w  one and make it p a r t  of 
himself; a l s o  other ques t ions  of an epistemological and psychological na tu re  i n  
the  area of t r a n s c u l t u r a l  communication and learning.  But t h i s  much we can say: 
the process should be q u a l i t a t i v e l y  the  same a s  the  encul tura t ive  process we a r e  
discussing here from the  reference point  of the receivers of the gospel.  



Prop@rlj. speakinq, it is not t h i s  o r  that '  pa&icular  c u l t u r e  t h a t  must be 
infused with the  gospe1;with its message and values, but  the people themselves, 
the bearers  o f  a cu l tu re .  They r e c e i v e t h e  message, not  f u l l y  understood, 
.perhaps, i n  t h e  beginning because of the  c h l t u r a l  s ieves  ( the  p reacher ' s  and 
t h e i r  awn) through which they receive it, but  s u f f i c i e n t l y ,  a s  in  any i n t e r -  
c u l t u r a l  c~ldmunicatiori~fdr them t o  be able  t o  grasp something of its , e s s e n t i a l  

. ~ 

sense . 
4. The essence of qospel encul tura t ion:  The encul tura t ion of the gospel  by a 

people cons i s t s ,  I would think,  mainly 
in the  growth in t h e  understanding of its message according tQ t h e i r  s p e c i f i c  
thought ca tegor ies  and i n  t h e  l i v i n g  of t h e  message s o  uiderstood accordi&.to 
the  behavior pa t t e rns  d ic ta ted  by thosesame c a t e g o r i e s . .  The g ~ o w t h  w i l l  mean 
change, of course, in '  the  people 's  thinking and ac t ing ,  but  it need not be s ~ h  
a s  t o  destroy t h e i r  own s p e c i f i c  mode of thinking and behaving. ( 3 )  

I n  p rac t i ce ,  t h i s  means the people encul tura t ing the  gospel w i l l  work.to 
make the  values they have already in te r io r i zed  i n  t h e i r  soc ia l i za t ion  i n t o  t h e i r  
cu l tu re  group j ibe  w i t h  t h e  values of t h e  gospel. O r ,  f o r  those who believe t h a t  
gospel va lues  a r e  a l ready  contained' seminally in  a l l  cultrlrea, the  enculturat ion 
of gospel values w i l l  mean t h e  f u r t h e r  evolvement of human i n t o  more e x p l i c i t l y  
Chr is t ian  values. 

, ~ . .  .. ~8 

5. -- Enculturatiofi e % ~ e n t i a l l ~ ' r n ~ ~ ~ & ~  I n  a very r e a l  sense, t h e  encul tura t ion 
,. of the gospel is not  d i f f e r e n t f r o m  meta- 

noia ,  on-going conversion, not  only of individuals but ,  more importantly, of 
communities, of whole peoples. The community aspect  of metanoia is, I be l i eve ,  
what &uLd'Specify it from metanoia conceived of simply a s  individual  conversion. 

. ,. . . .  
I f  conversion i s  poss ib le  only by a f r e e  a c t  of t h e  w i l l  of t h e  person 

being-convdrked, : the encul tura t ion of gospel values must a l s o  be-done f r e e l y ,  ,~ 

consciously, d e l i b e r a t e l y ,  by a whole community. In the beginning of the process 
o f  Yheir : " ~ h r i s t i a n i z a t i o n , "  the  f r e e  a c t  of the  community may no t  be, very : 
e x p l i c i t ' i n  t h e  individual  a c t s  of conversion. The very r a i s i n g  of the question 
of t h e  loca l  church is, it seems, an awakening t o  t h e  freedom and del ibera t ion 
necessary t o  community metanoia. . , .  

It  should Ue a welcome development. s o c i h l  r e l ig ion  ( r e l i g i o n  'sucked i n ,  a s  
 it^ were;.with one 's  mother 's  m i l k  i n  the  process of childhood soc ia l i za t ion)  tends 
to be t h e  dominant kind' of r e l i g i o n ,  f o r  ins tance ,  in  t r a d i t i o n a l l y  Catholic 
countries.  I t  i s  no t  something t o  be despised. But a t  the  same t i m e ,  it i s  not  
the  kind of r e l ig ion  t o  be s a t i s f i e d  with. The continual  metanoia of =ogle t h a t  
is t h e e n c u l t u r a t i o n  process we *peak of here i s  then something t h a t  goes beyond 
t h e  p r a c t i c e  of soc ia l  r e l ig ion .  

A c o r o l l a r y  t o  a l l  t h i s  i s  t h a t  it is  only the  "nat ives ,"  ac t ing  a s  a 
cornunit:., t h a t  can t r u l y  indiqenize t h e  gospel--and by the same token, develop 
a genuinely loca l  church. 

( 3 )  The encultufation. of the gospel can be l i k e n e d t o  t h e  ass imi la t ion  of f o o d  
by t h e  body'. Food i s  heavily c u l t u r a l  i n  its preparat ion.  Nutrient substances 
a r e  .ass.ildilated and t h e  body conforms them t o  i f s e l f  while expell ing t h e i r  
c u l t u r a l  d ross . -  I wouldn't press  the  analogy to6 fa;, b u t  . the po in t  is t h e  ,. 
gospel,  presented i n i t i a l l y  i n  an' encultured form, 'is received and asslmilatqd.  
by its hearers  in conformity with their o w n c u l t u r i l  But t h i s  f i r s t  
conformation is only the  beginnning of a process. 



Cul tura l  Facts  
. . 

Modern s o c i a l s c i e n c e s  o f f e r  some, ins ights  which should be most he lpful  t o  
e f f o r t s  a t  indigenizat ion.  Some of these  i n s i g h t s  a r e  very elemental and common- 
s e n s i c a l ,  bu t  they must be e x p l i c i t a t e d  nonetheless f o r  the reason t h a t  they a r e  
of ten  overlooked. The following, mainly from c u l t u r a l  anthropology, should be of 
some relevance t o  our present  discussion;  

1. Hvhrid c b a r w , t e r  of c u L t u z s  We begin with a c h a r a c t e r i s t i c  of c u l t u r e s  i n  
genera l :  every cu l tu re  is  mongrel, an amalgam 

of borrowings. The f a c t  of torrowin? goes on a l l  t he  time. Hence, genera l ly ,  i t  
i s  not poss ib le  t o  have a "pure" c u l t u r e ,  one t h a t  i s  completely un-influenced o r  
untouched by f a c t o r s o u t s i d e  o f  it. This must be sa id  because o f t en  enculturatlon 
is taken t o  mean doing away with what a r e  considered foreign accre t ions ,  imposed 
from t h e  ou t s ide ,  a l i e n  t o  the  p u r i t y  of a cu l tu re .  They may wel l  be that--  
addi t ions ,  impositions--but i n  every instance what i s  considered foreign o r  a l i e n  
must be sc ru t in ized  ca re fu l ly .  Genuine a s s i m i l a t i m  i n t o  t h e  f a b r i c  of t h e  
cu l tu re  may well  have taken place.  

2. Cul tu ra l  i d e n t i t y :  Despite the f a c t  of constant  borrowing, people possess a 
d i s t i n c t  c u l t u r a l  i d e n t i t y .  In borrowing t r a i t s ,  a r t i -  

f a c t s ,  values, p a t t e r n s  of behavior, norms, world views, e t c . ,  people make 
borrowed items t h e i r  very own by transforming them t o  f i t  t h e i r  own c u l t u r a l  
image, e thos ,  e t c .  

The i d e n t i t y  o r  uniqueness of any p a r t i c u l a r  c u l t u r e  does no t  l i e  in  t h e  
wealth o r  pauci ty  of items the  people have not borrowed from o the r s ,  b u t  i n  the 
spec ia l  manner in which they have organized and in tegra ted  c u l t u r a l  elements i n t o  
a whole. In  t h i s  organizat ion and in tegra t ion ,  they inves t  a borrowed item with 
a charac ter  t h a t  is s p e c i f i c  t o  t h e i r  cu l tu re .  

Countless examples can be c i t e d  t o  i l l u s t r a t e  t h i s  phenomenon from the 
borrowing of mater ia l  i tems ( jeeps ,  nuns, Coca-Cola, e t c . )  t o  the  acceutance of 
non-material ones (democracy, Naoism, Catholicism, e t c . ) .  In every instance of 
borrowing, t h e  r e c i p i e n t s  give t h e  borrowed i t e m  something d i s t i n c t i v e l y  t h e i r  
own. 

3 .  The problem of meanixs,: The process of "making th inqs  over" e n t a i l s ,  i n  
most cases,  changing meanings. ' I n  the  f i n a l  analysis ,  

t h i s  i s  what makes borrowed i t e n s  d i f f e r e n t .  Thus, a mere t o o l  i n  one cu l tu re  
could be an emotionally laden s t a t u s  symbol in another .  O r  v i ce  versa.  The 
reason f o r  t h i s  is simply t h a t  t h e  r e c i p i e n t  people have t h e i r  ownaay of looRing 
a t  C-heir world, of def in ing it, and anythinq t h a t  e n t e r s  t h a t  world, i f  it is  t o  
become p a r t  of it and not  remain a s u p e r f i c i a l  imposition, 'must be re- in terpre ted  
and re-defined according p r e c i s e l y  t o  t h e i r  way of looking a t  t h i n p .  

The problem of meaning is the  most s e n s i t i v e  a rea  of c r o s s c u l t ~ r a l  i n t e r -  
ac t ion .  Necessari ly so, because the  c u l t u r e  o f  a people i s  a t  core a s e t  of 
coherent meanings t h a t  makes it poss ib le  f o r  them t o  be ,  simply a people. I t  a l s o  
renders t h e i r  world i n t e l l i g i b l e .  

gLlultural process. and h i s to ry :  This  i n t e l l i g i b i l i t y  i s  always of t h e  present-- 
and of t h e  present  a s  it is evolvihg. Culture 

is a now event,  a present  process,  cont inual ly  in  t h e  making, bu t  a t  t h e  same 
,tip? always rooted i n  i t s  antece&nts.  The d i r e c t i o n  the  process w i l l  t ake  a t  
'any g i v e n  moment w i l l  not  therefore  be e n t i r e l y  haphazard bu t  w i l l  be d i c t a t e d  t o  
a g r e a t  ex ten t  by those  same antecedents  i n t e r a c t i n g  v i t h  whatever infLUences a r e  
impinging on it from the  ou t s ide ,  



In o ther  words, t h e  re- in terpre ta t ion  t h a t  we s?oke of i n  the  preceding 
sect ion i s  no t  a  once-and-for-all event but a  process too. Even while we t a l k  
of a  .set o f  coherent meanings. g iv ing i n t e l l i g i b i l i t y  t o  a people o f  t h e  world 

. :. . . i n  which they l i v e ,  t h e  very manings  oanchange -over time:, and.with them t h e  
i n t e l l i g i b i l i t y  of t h e i r .  wolld. . ~ 

, . 
~ . .  . .  . . .  . . . . . . . . 

I f  t h i s a s p e c t  of Fn tdUgLbiLi ty  is. k e p t  i n  mind, the  problem of c u l t u r a l  
p u r i s t s  would, I th ink,  he g r e a t l y  s i r q l i f i e d .  Their i n t e r e s t s  are  often 
focused on au then t i c i ty  i n  c u l t u r a l  expression and-thought, a n d ' f o r  t h i s  they 
&?re of ten  t h a n n o t d e l v e  deep i n t o  the  h i s t o r i c a l  antecedents of t h e i r  people. 
I f  . these antecedents s t i l l  have something t o  do with the here-and-nw l i f e ' s  .~ 

.. waysof people, .well .and good--they a r e  of immense relevance. ' But sometimes . . 
they a r e  only res idual  i n  n a t u r e ,  p e r s i s t i n g  r e l i c s  of a  d e a d p a s t .  I f  prop- 
onents af c u l t u r a l  autW.nticLty a r e  no t  t o  become mere ant iquar ians  hu t  r e a l  
promoters o f t h e i r  people ' s  cultUral  h e a l t h , t h e y  must begin t o  center  t h e i r  
concern. on t h e  l iv ing  t r a d i t i o n s  of a  people. What a r e  ogera t ive  now? Whit a r e  
the  values they go on now?. What a r e  the  s o c i a l  s t ruc tu res  these values  rein-  
force  and support? These are  some quest ions they should look i n t o .  

. . . . I n d i q e ~ i z a t i o i i  in  P rac t i ce '  . . 

, , . . . . . 
. . . . 

1ndigenizatio.n and ~ c u l t u r a t i o n - - m e t a n o i a ,  tm ,  f o r  t h a t  matter--Are 
probahly d i s t i n c t  and dis t inguishable  ideas.  Rut from t h e  point  of view df  '. 

process--the process,  t h a t  is,  of the acceptance of t h e  gospe.1 by a.whole.people 
--I see no need f o r  t h e  d i s t i n c t i o n s ,  f o r  complicated semantic s u b t l e t i e s .  For 
Our purposes we take them.to Se synonymous.. Hence the fCrllowing obServations 
from a p a s t o r a l  p o i n t  of reference; . . .  

, .. . . . . - . . :  , :  , . 

'liQ&i&nLzation a s  t o t a l  ~v~ye_mm&~&ra~i_f_e:. A primary pPinciple,  i n  the  
. . . . indigenlzat ibn procesP:m&y well 

be t h a t  it w i l l  automatically take  place when the church (however defined) g e t s  
. . deeply involved i n  t h e  whole l i f e  of a  people: . .  , , . . . .  . 

. . . . . , 

1nyolvement.can mean anything. What i s l in tended  by t h e  term is. everything 
tho t  t o t a l  and i n t e g r a l  human development s t ands  f o r .  The gospel must fietletrate 
the whole way of l i f e ,  the  c u l t u r e  of a  people, and t h i s  whole must be the,over-  
r id ing concern of the  church's  preaching. Hence, too, the  church's  approach w i l l  
necegsari ly have t o  be. h o l i s t i c .  ThB Synod of Bishops of 1974 used t h e  term . 
" i p t e g r a l  evangelization". The term a p t l y  desoribes what we mean by the h o l i s t i c  

. r .  . approach. . . . 
.. , . . , , ,  , '  

. . .  
2.  The ho l i s t i capproqch :  - .--&. .. - In t h i s  approach, s o c i a l  s t r u c t u ~ e s  and c u l t u r a l  iralues 

. . 
. . c a n n o t b e  divorced from each other.' FoY'the simple 

f a c t  i.s t h a t  s t ruc tu res .  and values in te rpene t ra te  and are  suppoit ive of  eac'fi' 
other .  Concern f o r  one :past must .necessari ly imply concern f o r  the  ottler,  'and 
the  whole must come under t h e  transforminq influence of t h e  gospel.  

, . . .. . . . . . :. . . , 

I f .  f o r  reasons of s t r a tegy  and economy, t h e  church must concentrate,.  say;on 
.valuati,onal change--historical ly t h i s  i s  what "conversion"' and " s p i r i t u a l  l 'ife" 
have meant i n  p rac t i ce - - i t  must become more aware of the rep$rcussions of such a 
change on s o c i a l  s t ruc tu res .  And vice versa.  O r  e l s e  we w i l l  cont inual ly  have 
t o  face t h e  problew of  "Sunday Christ ians",  t h e  end- resu l t  of comp&then&lized, 
non-integral, evangel iza t ion.  . , ,  

. . . . . . 
, . . ,  

on 8 s l i g h t l y  d i f f e r e n t  b u t r e l a t e d  p lane , '  our concept of conversiirnmust not  
center  s o l e l y  on: the. individual  b u t  a l s o  on. the community o f  which he is  p a r t .  
The emphasis of our preaching mustnow h e g i n t m m v e  more e x p l i c i t l y  toward t h e  
s o c i a l  dimensions of the  gospel --without, of course, .  f o r g e t t i n g  its personal ,  . .  

individual  aspects .  



3. The l e  ~ C I  church: ~ w - v d m - :  Paying a t t e n t i o n  t o  s t r u c t u r e s  and values,  
t o  t h e  individual  and the  community, w i l l  mean taking 

ser ious ly  Vatican I1 ideas  of p a r t i c i c a t i o n ,  co-responsib i l i ty  and dialogue. 
This  means t h a t  t h e  church must be a learning church, open t o  change, adaptable.  
We have f a r  too  much emphasized the  teaching function of the  church, p u r i t y  of 
doct r ine ,  dogmatic absolutes .  Hence thepeculiar1yUoman d i f f i c u l t y  with encul t -  
ura t ion ,  no t  so  much with t h e  concept but  with i ts  carrying out.  For encult-  
ura t ion  connotes the  p o s s i b i l i t y  of learning--and t h e  r e l a t i v i z i n g  of absolutes .  

The th ree  key ideas  from Vatican I1 mentioned above a r e  i n  essence t h e  new 
values t h a t  have t o  be pervasive i n  the  church i n  o rde r  f o r  r e a l  indigenizat ion 
t o  take place.  And the new a t t i t u d e  t h a t  must come i n  with these values has 
perforce  t o  be one of honest t r v s t  of people, of t h e i r  bas ic  g o d  sense i n  t h e  
encul tura t ion  of the  qospel i n t o  t h e i r  l i f e  ways. We pay l ip-service  t o  t h e  
concept of sensus fidelium a s  a v a l i d  locus theologicus,  but  i n  p r a c t i c e  we 
refuse it i t s  r i g h t f u l  place--and strength--in t h e  dialogue of l i f e  t h a t  we say 
t h e  church i s  enqaged i n  with the  world of today. I t  is i n  t h e  serioils consult-  
ing of t h i s  sensus fidelium t h a t  the church (and here I mean p r i n c i p a l l y  t h e  
i n s t i t u t i o n a l  church) w i l l  become t r u l y  a learning church. 

4 .  A d ia log ic  m e t h o d d q y :  There i s  a methodology of encul tura t ion  implied in 
t h e  th ree  concepts of p a r t i c i p a t i o n ,  co-responsibi- 

l i t y  an3 dialogue. If we accept  the  ass(-mption t h a t  encul tura t ion  i s  no d i f f e r -  
qt from on-going conversion and i s  t h e  process of metanoia i t s e l f ,  and people 
under t h e  guidance of t h e  S p i r i t  a r e  i n  t r u t h  a r c h i t e c t s  of t h i s  process,  then 
they must cont inual ly  r e f l e c t  on t h e i r  f a i t h  e x ~ e r i e n c e  within t h e  context  of 
t h e i r  cu l tu re .  This  r e f l ec t ion- -pa r t i c ipa t ive ,  co-responsible, d ia logic- - i s  a  
methodology of no mean import. 

Indigenizat ion,  t o  speak socio loqica l ly ,  amounts t o  the  s e t t i n g  up of  
s t r u c t u r e s  more i n  conformity with--or a t  l e a s t  b u i l t  on--prevailing indigenous 
s t r u c t u r e s ;  and concomitantly, t h e  inculcation--or evolveolent--of values support- 
i v e  of new s t ruc tu res .  S t ruc tu res  a r e  a t  base people- re la t ionships ,  and new 
people-relat ionships a r i s e  more quickly and f irmly i n  dialogue s i t u a t i o n s  i n  
which p a r t i c i p a t i o n ,  a s  f u l l  and a s  wide a s  poss ib le ,  i s  assured,  and f u l l  res-  
p o n s i b i l i t y  f o r  decis ions  taken i s  accorded the p a r t i c i p a n t s  in the dialogue. 
I f  t h i s  holds t r u e  f o r  s o c i a l  groups in general ,  it should be t r u e  too  f o r  t h e  
community of be l i eve r s  t h a t  we say the  church is .  

5 .  Adaptation and Experimentation: I f  we accept t h i s  methodology, adapta t ion  and 
experimentation wi 11 have t o  be accepted 

henceforth a s  ordinary and permanent means i n  t h e  church of encul tura t ing  t h e  
gospel.  

The p r i n c i p l e  of adaptation was canonized by Vatican 11. But smehow t h e  
experimentation t h a t  i s  needed t o  e f f e c t  r e a l  adapta t ion  i s  frowned upon. There 
s t i l l  i s  too much sus9icion and f e a r  a t  t h e  center  (Rome) of what i s  happening 
in  t h e  periphery ( t h e  l o c a l  churches) .  This  i s  a l l  t h e  more reason f o r  t h e  
methodolgy we spoke of above--and t h e  a t t i t u d e  of t r u s t .  These a r e  e s s e n t i a l  
p re - requ i s i t e s  f o r  t h e  f u l l  flowering of t h e  gospel  i n  church l i f e  anywhere. 

6. Continual search fo r  meaninqs: F i n a l l y ,  t o  g e t  a t  t h e  roo t  of the  g r e a t e s t  
problem in  t h e  e n t i r e  process of encultura-  

t i o n ,  the re  must be a constant  search f o r  meanings underlying r e l i g i o u s  behavior 
- - cu l tu ra l ly , .  conditioned hehavior--as well  a s  g r e a t e r  freedom i n  "baptizing" 
c u l t u r a l  f a c t s ,  i . e . ,  i n  inves t ing  them with new meanings. 



The search f o r  meaning , o r  pe.rhaps it i s , b e t t e r  t o  say,  t h e  e s l i c i t a t i o n  
of meaning, i s  p a r t  of t h e  whole problem of developing indigenous theologies.  I f  
mental s e t s  and ca tegor ies  d i f f e r  from people t o  people and these  enable them t o  
look a t  r e a l i t y  with specia i  nuances and emphases, t h i p  spec ia l  cha r i l c t e r i s t i c  
of people s h o u l d b e  given f r e e  r e i n  in  t h e  r e - in te rp re ta t ion  of the  gospel and of 
t h e  f a i t h  i t s e l f ,  i, : . . ~  

~ . .... 

The .cul tura l  he r i t ages  i f  peoples a r e  r i c h  and var ied .  T k  church 'has been 
more ready t o  accept t h e i r  ex te rna l  manifestat ions i n  t h e  name of l i t u r g i c a l  
adaptat ion.  But t h e  i n t e r n a l  a spec t s  of the  same t radi t ions- - the  thought content,  
t he  thinking p a t t e r n s  th&selves--these a r e  suspect? And y e t  they r e a l l y  a r e  
nothinq more than s p c i f i c  ways of being human g d  t he re fo re  capable of becoming 
new modes of expressing t h e  gospel  of Chr i s t .  

. . 

The baptizing of c u l t u r a l  elements had the  force  of t r a d i t i o n s  i n  the e a r l y  
church. (The gi-eat' church f e s t i v a l s  a r e  a case in  p d i n t :  t h e i r  beginnings., a r e  
e e p  in  popular t r a d i t i o n s  preceding C h r i s t i a n i t y  o r  i t s  in t roduct ion . ) ,  The f a c t  
s e e m s t o  have been forgot ten  i n  t h e  f reez ing process t h a t  ensued in  the western 
church in  its r a t h e r  excessive preoccupation with verbal  orthdoxy. The bapt iz-  
ing spoken of here i s  n o t ,  however, a mere slapping on of new names f o r  o l d  
th ings ,  but  l i k e  conversion, a process  of deeper and deeper i n t e n s i f i c a t i o n  and 
e labora t ion  of meanings, d e p e n d e n t o n  t h e  m k e r  and extent  of t h e  use of t h e  
methbaolcqy. . . we proposed above. 

. . 

,In a very ' t rue  sense, lndigenizat ion i s  a.continua1 search  f o r  meaning, an 
ever urgent t a sk  t o  a r t i c i l l a t e  the  gospel in and through t h e  language and c u l t u r e  
of a people--and by a people. This  r equ i res  from the o f f i c i a l  church a s trong 
f a i t h t h a t  ' t h e  s p i r i t  is indekd'working in  and'through people i n  t h e i r  very 
searching and groping, i n  t h e i r  at tempts a t  expressing the  gospel i n  t h e i r  own 
spec ia l  way, even when, t o  t h e  horror  of Roman Inqu i s i to r s ,  t h e i r  expression of 
the f a i t h  hoes not  seem t o  'be i n  perfe'cf concordance with the  "purest" c u l t u r a l  
t r a d i t i o n s  of the  western church.' 

Th i s  is by no means a p lea  f o r  syncretism. But it i s  f o r  t h e  freedom of 
people t o  l i v e  t h e  gospel  a s  t h e  S p i r i t  moves them within t h e  limits defined f o r  
them by t h e i r  cul ture- - the i r  very own way of being human. When a l l  i s  s a i d  and 
done, t h i s  is what the  i s sue  of t h e  l o c a l  church i s  a l l  about.  

Fo=te from the  Bop_n&& 

This paper is not  wr i t t en  in t h e  r a r i f i e d  vacuum of ivory-tower speculat ion 
but  from the  grumbling, churning guts  of a l i v i n g  church. O r  so we l i k e  t o  
be l ieve .  For t h e  church a s  we know it in  t h i s  p a r t i c u l a r  region of t h e  
Phi l ippines  is indeed q u i t e  t o t a l l y  immersed i n  the  l i f e  of people. 

The ideas  we,have been discussinq he re  a r e  not simply ideas ,  then, b u t  r e a l  
p r i n c i p l e s  of ac t ion  in our preaching of t h e  gospel in. the  here and now. The 
p o s s i b i l i t i e s  they have o p n e d  up f o r  u s  f o r  a r i c h  and e f f e c t i v e  apos to la te  a r e  
t r u l y  tremendous. This  we can in a l l  honesty say from our experience of them. 

And here  we must confess t h a t ,  although we have been speaking a l l  along of 
encul tura t ron,  we hardly think in  terms of it. Rut we do  i n  terms of life--and 
of people. And the r e s u l t  i s  movement. We t r u s t  it is movement i n  and with t h e  
S p i r i t .  

Reference: STUDIES in t h e  In te rna t iona l  Apostolate of J e s u i t s ,  vol .  VII - 
June 1978, No. 1 .  



LA C4M I LLE CHRETIEN'JE 

Attentes "Missionnaires" Vis-a-vis de  c e  Syncde 

- P. Joseph Vardy, SMA 

(Fr. Joseph Hardy i s  a member of t h e  Steering-Committeeof Sedos'and 
i s  a l s o  one 'of t h e  ten  representa t ives  of t h e  union of Superiors  
General a t tending the  Synod. rollowing is the  t e x t  of h i s  i n t e r -  
vention presented t o  the  Synod. The t e x t  i s  given i n  t h e  o r i g i n a l  
French).  

J e  f a i s  c e t t e  breve in tervent ion  simplement pour joindre l a  voix des 
missionnaires,  specialement ceux dlAfr ique ,  d c e l l e  des  jeunes 6 g l i s e s  dont i l s  
son t  l e s  col labora teurs .  Ce sont l e s  conclusions de documents plus syst6matiques 
d8posSs au S e c r e t a r i a t  du Synode au nom de 1'U.S.G. 

1.1.  En ecoutant  l e s  jeunes dg l i ses  ces  jours-ci deux sentiments par tagent  l e  
coeur du missionnaire. Beaucoup de j o i e  e t  l ' a c t i o n  de graces c a r  l a  g ra ine ,  
souvent semee dans l e s  l a m e s ,  e s t  devenue un be1 e t  grand a rb re .  En m e m e  
temps un c e r t a i n  sentiment d 'echec car  l e s  missionnaires experimentent Gvidem- 
ment l e s  memes d i f f i c u l t d s  que l e s  Pas teurs  des  Lgl ises  e t  i l s  font  l e s  mSmes 
consta ta t ions  vis-a-vis de l a  fami l le  e t  du mariage chrdt ien .  Cer ta ins  o n t  meme 
l ' impress ion que l a  pratiqile a c t u e l l e  de 1 'Eg l i se  bloque l e  processus d'dvangeli- 
sa t ion .  cu 'on pense que dans c e r t a i n e s  communaut6s chrdtiennes 85% des  b a p t i s c s  
sont  exclus  de l a  p a r t i c i p a t i o n  sacramentel le  e t  specialement de l l E u c h a r i s t i e  d 
cause de  l eu r  " s i t u a t i o n  matrimoniale i r r e g u l i e r e " .  

1.2.  11s considerent  que l a  predication du Message appelle  tou te  c u l t u r e  l a  
conversion (G.S. 47) sans q u ' e l l e  s i g n i f i e  l a  des t ruc t ion  ou l e  bouleverSement de 
ce q u i  cons t i tue  l e  patrimoine humain d 'un groupe s o c i a l ,  son mi l ieu  d14change e t  
de cro issance  (E.N. 19-20; Cat.Trad. 53; Red. Horn. 1 2 ) .  La Re la t io  11.3 a bien  
s i t u 6  l e  probleme. Le mariage e t  l a  f ami l l e  sont  des r e a l i t d s  sociologiques 
fondamentales. En un sens l e  mariage e s t  l e  p lus  c u l t u r e 1  des sacrements, comme 
l e  montre s a  cons t i tu t ion  h i s to r ique  progressive, assirnilant l e s  coutumes e t  l e S  
siqnes u t i l i s e s  par  l e s  peuples nouveaux conver t i s  a 1'Evangile. 

2. D'oil l e s  ' a t t e n t e s  p a r t i c u l i e r e s '  des  missionnaires vis-a-vis  de ce Syncde 
qu i  son t  comme des motions que nous aimerions por te r  2 l ' a t t e n t i o n  de c e t t e  
Assemblee . 
2.1 .  Qu'on encourage l e s  recherches e t  l e s  etudes qu i  conduiraient  a degager l e  
noyau c e n t r a l  de l a  doc t r ine  dvangelique e t  de l 'enseignernent de l ' E g l i s e  sur l e  
m r i a g e  e t  l a  f ami l l e .  

2.2.  @'on adopte une l a rge  dgcen t ra l i sa t ion  des recherches - selon l e s  d i f f e r -  
e n t s s c u l t u r e s  ou par  grandes a i r e s  c u l t u r e l l e s  - su r  l e s  pra t iques  a c t u e l l e s  du 
mariage nature1  ou coutumier, e t  a u s s i  su r  l e s  p o s s i b i l i t e s  de formes canoniques 
e t  l i t u r g i q u e s  var ises .  I1 s e r a i t  don d'encourager e t  de sou ten i r  l e s  cen t res  
th&logiques e t  pastoraux locaux pour t r a v a i l l e r  a c e t t e  recherche. . '  

C ' e s t  unechance h i s to r ique  qu 'aujourd 'hui  P i e r r e  s o i t  p r d t  B dcouter Paul e t  
Barnab6 au re tour  de l e u r  mission e t  que de  p lus  il prenne lui-meme son baton de 
pe le r in  pour a l l e r  v a i r  kur p lace  l e s  problemes des  nouireaux peuples appeles d 
1'Evangile. La c o l l e g i a l i t 6  s ' exe rce  a i n s i  pleinement e t  on ne c o u r t  p lus  guere 
l e  r i sque  d'une nouvelle b a t a i l l e  dlAntioche (Gal. 2 ) .  



2.3. Qu'on encourage une pas to ra le  matrimoniale..de l l A l l i a n c e ,  en adoptant  l a  
p5dagcqie progressive de Dieu, f a i t e  de dialogue,  de pa t ience ,  de mis8ricorde. 
fondee s u r  une s p i r i t u a l i t e  de l a  marche e t  de lSespi5rance. Sa S a i n t e t e  Jean- 
Paul 11 s ' ad ressan t  aux fami l l e s  d 'Afrique a Kinshasa, l e  3 mai 1980 l e u r  d i s a i t  
d propos du mar'agfl:..' "Le s u j e t  est merveilleux, mais l a  r 6 a l i t 6  e s t  d i f f i c i l e l  
S i  l e  mariage chre t i en  e s t  comparable ii une t r O s  haute montagne q u i  met l e s  
6poux dans l e  voisinage immediat de D i e u , i l  f a u t  b ien  reconnaitre  que son 
ascension exige beaucoup de temps e t  beaucoup de  peine". Ajoutant que ce sont  
"par .'d$s ascens ions  rnorales e t  s p i r i t u e l l e s  que l a  .personne humaine se r e a l i s e  
en p len i tude  e t  domine l ' un ive r s" ,  il poursuivai t :  "Les t r a d i t i o n s  a f r i c a i n e s  
judicieusembnt ut11:isees peuvent avoi r  l e u r  p lace  dans l a  cons t ruct ion  des foyers  
chr6t iens  e n  Afrique.:. . ". S u i t  une longue l i s t e  de "valeurs: positives". 11 e s t  
temps d'entamer c e t t e  ascension, en respectant  l e s  Btapes provisoires. .  

2.4. @'on encourage l e s  s t r u c t u r e s  pas to ra les  de lsout ien  aux fami l l e s  chre t ien-  
n e s  e t  l6stwuvements famil iaux locaux e t  Cnternationaux. Que l e  Synode 'en 

, ' p a k l a n t  de l a  f ami l l e  e t d u  rnariage chre t i en  p o r t e  une a t t e n t i o n  tou te  p a r t i e u l i -  
e r e  aux fami l l e s  q u i  doivent  incarner  l ' i d e a l  chre t ien  dans das s i t u a t i o n s p a r f o i s  
infra-humaines de sous-developpement e t  de pauvrete.  E l l e s  on t  d r o i t  d une 
parole  'd 'esperance e t  de soutien-. : ' ,  

. . .  , , . . .  

11 f a u d r a i t  que l e  Synode rende un hornmage p a r t i c u l i e r  aux c a t e c h i s t e s  e t a  l e u r s  
familles. .  Ce sdnt  eux q u i  on t  f a i t  l ' evang8 l i sa t ion  en profondeur e t  i l s  xon t in -  
u e n t , d ' S t r e  L'6pine dorsa le  des  communautes chre t iennes .  P lus leu r s  PPres d e  ce 
Synode s a n t ' d ' a i l l e u r s  l e s  f i l s  de ces  f ami l l e s  de  ca tech i s t e s .  . . 

. . . .  . 

3. Je: tennine  par  queIques rapsons q u i  semblent impose r , au jwrd 'hu i  une ac t ion  
p lus  urgenee e t  plus h e r g i q u e  dans 1es.domaines :ci-dessus mentionn6s: 

. .  . . . 
. . ,. . , . 

3.1. C ' e s t  un probleme d e  j u s t i c e  envers l e s  peuples nouveaux q u i  e n t r e n t  aujourd'  
hlii dans  I ' E g l i s e .  La l e t t r e  d u c o l l e g e  apostol ique r i u n i  :& JezZlsalem e s t  
toUjotYrs Valable: "L'Espri t-Saint  a t  nous-mhes avons. decid6 .de ne p a s  v w s  
.-.,imposekd'autres charges que c e l l e s - c i  q u i  sont  indispensables" (A-&. .15,.28). E t  
j'enqage c e r t e  A s s d l B e  d r e l i r e  ce q u i  semblait  a l o r s  indispensable e n v u e  d e  
l a  paix,- 'de l ' u n i t e  e t  de  l a  mission, pour cmpren&re. la  r e l a t i v i l e  hist-rigue du 

- .  d r o i t  c c l t 3 s i a s t i q u e .  , . , . . . .  
. . 

En Afrique ou a i l l e u r s ,  il ne s e r a i t  pas  j u s t e  de remplacer l e s  ancFens i n t e r d i t s  
e t  tabous, generateurs de peurs ,  par  de  nouveaux q u i  s e r a i e n t  e t r angers  d l a  
Parole de  Dieu. . . . . 

. . .  .~ . 
3.2. C ' e s t  une quest ion de j u s t i c e  vis-a-vis  du carac tPre  catholique de l 'Eqlise,  
pour que 1'Epouse s e  presente d 1'Epow revOtue du pagne a f r i c a i n ,  du s a r i  indien, 

. . . . . ,  . dupuncno sud-&6ficain, e t c .  . . 
, ' .  . , .. . I 

. . 

Peut-dtre nos f rP res  or ientaux a u r a i e n t - i l s  quelque chose a nous  d i r e  en ce.. 
domaine, comme en d ' a u t r e s  aspects  du mariage e t  de l a  vie f a m i l i a l e .  

. . , , . .~ . . 

3.3. C ' . S s t  un problPme d ' e f f i c a c i t e a p o s t o l i q u e  d e s  comunautes chre t iennes ,  
putsque de  f a i t ,  de ncdnbreux b a p t i s e s  sont  marginal ises vis-a-vis de l a  v i e  
e c c l 6 s i a l e  a cause de  l e u r  s i t u a t i o n  rnatrimoniale. Comment a l o r s  p a r L e r  de l a  
f ami l l e  engagee, t h i g n a n t e  et 'missionnaire come  1 e . f o n t  EvangelFi Nqntiandi 71 
e t  Catechesi Tradendae 681 

. . . . , . > ,  

3.4:C1est wi probleme de strategic missionnaire.. I L : s V a g i t  B 'ouvr i r  a 1'Bvangile 
de nouvelles  zones - ggographiqueset  socLales - e t  d e  f a i r e  e n t r e r  en cat&humG- 

: '  n b t  d& nouveaux peuples  d i s p n i b l e s  m a i s  q u i  h d s i t e n f d e v a n t  l e s  exigences du 
. . , ; ,  . . .. . .  



Message, e t  p a r f o i s  devant son ca rac te re  apparemment i t r anger .  S ' i l  B t a i t  mieux 
incu l tu re  e t  mieux incar& chez eux, il e s t  probable que ces  peuples f e r a i e n t  
" l o o p t i o n  pour l e  Chr i s t " ,  adoptant peu d peu l a  voie e t  l e s  moeurs de  Jesus .  
En face des  ideolcgies ,  en face  de  c e r t a i n s  proselytismes re l ig ieux  aqgress i f s  
e t  en face  de  l a  mul t ip l i ca t ion  des sec tes  pagano-chretiennes, l e  temps presse  
pour l e u r  proposer l e  [.lessage de l i b g r a t i o n  t o t a l e  (EN 33). 

3.5. Enfin il s ' a g i t  de  simple realisme h i s to r ique .  Les nouvelles 6 g l l s e s  de  
l1h&nisphSre Sud prennent de p lus  en p l u s  de  poids e t  de p lace  dans l a  ca tho l i -  
c i t 8 ,  comme l e  d h o n t r e  encore une f o i s  ce  Synode. I1 s e  trouve q u ' e l l e s  sont 
l e s  p lus  pauvres en myens  de t o u t e  so r t e .  I1 f a u t  que l a  s o l i d a r i t e  catholique 
l e s  a i d e  a prendre tou te  l e u r  p lace ,  d jouer complPtenent l e u r  r d l e ,  a p a r l e r  
l e u r  propre langue (EN 63) .  

Conclusion 

J e  conclus par l ' i n t e n t i o n  missionnaire de c e  mois d 'oc tobre  1980. E l l e  e s t  
une in tent ion  de p r i s r e  e t  de  r e f l ex ion  proposge a t ous  l e s  ch re t i ens  en c e  mois 
t radi t ionnellement consacre 2 l ' e v e i l  m i s s i o ~ a i r e  du peuple ch re t i en .  E l l e  
d e v r a i t  & t r e  un s u j e t  de  discussion pour c e  Synode e t  un beau t h h e  pour un 
prochain Synode, comme l ' a  propose l a  Conference Episcopale de  Madagascar: 

- "Que t o u t  e f f o r t  pour in t rodu i re  l a  Religion chret ienne aux 
d i f f e r e n t s  peuples e t  cu l tu res  s o i t  un succ&s, sans  p o r t e r  
pre judice  l ' u n i t e  de  l a  f o i  catholique".  

- end - 

m 

iii m 
m m m "Inside the  Universal Church we have t o  acknowledge f o r  each m 

m m 
m c u l t u r a l  a rea  ' t he  exis tence  o f  s p i r i t u a l  s tages, , '  corresponding t o  m 
m m 
m the  d i f f e r e n t  l e v e l s  of dogmatic, moral, e t c .  perception. m m m 
m It d w s  not  mean t h a t  w e  lower the  evangelical  i d e a l  o r  despise m 
m m 
m t r a d i t i o n .  b!e j u s t  recognize the  r e a l  way of Incarnation i n  h i s to ry .  m m m 
m To be convinced of t h i s ,  i t  would be enough t o  read the  general  guide- m m 

l i n e s  of the  h i s t o r y  of the Chr is t ian  West, concerning the  progressive m m m 
m perception of human r i g h t s .  m m m 
m This demands t h a t  the  Chr i s t i an  West respect  the  s t ages  of o t h e r  m 
m m 
m Churches. For ins tance ,  having the  advantage o f  Pla tonic  o r A r i s t o t l i a n  ; m 
m philosophies, the  greco-roman world was able  t o  formulate ir. prec i se  m m m 
m t @ r m s  the  symbols of f a i t h  with wonderful concision.  I don ' t  th ink  m m m 
m t h a t  we should demand a l l  the Churches e i t h e r  t o  be equal ly  s e n s i t i v e  m m m 
m t o  a l l  those docjmatic prec is ions  ( a f t e r  a l l ,  Sc r ip tu re  language was m m m 
m judged q q i t e  barbarian by the  f i r s t  c h r i s  t i a n  i n t e l l e c t u a l s )  , o r  t o  m m m 
m proceed t h a t  f a s t  towards an i d e n t i c a l  a s s imi la t ion  of the  content  of m m m 
m Revelation. m m m 
m Unless a g r e a t  d i s c r e t i o n  i s  observed towards the  s p i r i t u a l  m 
m m 
m experiences of young Churches, the West ( e s p e c i a l l y  through the m m m 

m m professors  of philosophy and theology s e n t  t o  those Churches) runs t h e  m 
m r i s k  of imperialism, which is  more dreadful  because they appeal t o  m m m 
m the  p u r i t y  of f a i t h  and morals. m m m m Eaving s a i d  this, of course, t h e  exigency of the Gospel must m 
m m 
m remain in teg ra l . "  m 
rn m ... - 
m m m m 
m Adolphe Razafintsalama m 
m m 
m Madagascar m m m m m m 
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