


CHRISTIANS AND NON-CHRISTIANS 

RECEIVING THE KINGDOM OF GOD TOGETHER 

A PLEA FOR A WISSIOLQGY TBAT TAKES SERIOUSLY IHlO ACCOWF ?BE VARIETY OF 
SITUATIONS WERE CIi2ISTIANS AND NDN-RISTIANS MEET. 

Christian ref lect ion on mission more often than not is limited to the 
unique s i tuat ion where Christians and non-Christians meet a t  what might be 
called the catechmenal stage. 

Ad Gentes sums up w e l l  t h i s  idea of missionary act ivi ty:  'The spacial  
end of t h i s  missionary ac t iv i ty  is the evangelization and implanting of  the 
Church among peoples o r  groups i n  which it has not ye t  taken root. A l l  over the 
world indigenous part icular  churches ought t o  grow from the seed of the Word of 
Cod, churches which would be adequately organized and would possess t h e i r  am 
proper strength and maturity. With t h e i r  am hierarchy and fa i thfu l ,  and suf f i -  
c ient ly  endared w i t h  means adapted t o  the l iving of a f u l l  Christian l i f e ,  they 
should contribute to the good of the whole Church" (Ad Gentes, I:6). 

I t  becomes increasingly urgent t o  face the f a c t  t h a t  i n  many places across 
the globe this objective corresponds neither to things a s  they are ,  nor even t o  
the projects of Christians l iving i n  those places. And yet  people there,  a r e  
convinced they are l iving out the i r  Christianity and the Churches mission effect-  
ively though in  a a f f e r e n t  form to what has been s e t  dam i n  the Ad Gentes 
decree on missionary ac t iv i ty .  

Such s i tuat ions '*en, need t o  be taken in to  account i n  missiological 
ref lect ion,  so tha t  thcso wt.a have given the i r  l ives  precisely where they are  
may be enabled t o  see ehether o r  not they a r e  carrying out  the mission of the 
Church with which they ere charged. 

Nobody wants t o  deny the existence of other missionary s i tuat ions i n  other  
places, but simply t o  t r y  and understand what God expects of Chrimtiana l iving 
where Christians cnd r.rr.-Christians meet, without converting from one f a i t h  to 
the other. The e f f o r t  t o  discover the vocation of such Churches should be 
centred on essent iai  reletionships with non-Christians rather  than on a few 
exceptionally aurogeous Cevelopments. In  other wards, is there a Churchmiasion 
in  our meeting with pcople and groups who mean t o  s tay outside Christianity? And 
i f  so,  what is i t ?  What follows w i l l  be divided i n t o  two sections: f i r s t .  tu, 
concrete examples of Chzistian l iving i n  the  specific context t o  be atudied; 
then, a few aspects of mission theology in these situations.  

I - 'IWO EXAMPLES TO SEO.? THE NEED FOR FRESH STUDY OF TEE CEWRCH'S HISSIONTOWARDS 
NON-CBRISTIANS . 

F i r s t  it should ba ~ o t e d  tha t  the questiona raised are  based on cancreta 
s i tuat ions.  Our a in  i s  not  t o  work out a new missiology fo r  abstract  and theo- 
r e t i c a l  mt ives .  The act.ual s i tuat ions we l i ve  i n  have gradually revealed the 
inadequacy of our u~sz5.::!.cr;y. 

We shal l  c?smgnc,trata this by two examples, one from a p r i e s t ,  Fathes P., 
b r n  i n  Algeria ac4 r-:~-c:y eeceased a f t e r  a long i l l ness ;  the other,  fran a 
group of C h r i s t i a ~ ~  h 3 . o ~ ~  r c p r t  ~e sha l l  ca l l :  -Christian Paper". 



a .  A Fresh S i t u a t i o n  

The "Chr is t ian  Paper" opens with t h i s  remark: "Since independence, the  
Chr i s t i ans  of  t h e  Maghreb, no longer,  a s  previously,  i n  leading p o s i t i o n s ,  have 
developed a network of  r e l a t i o n s  with t h e  men and women o f  this country..  ." 

Thus, a change of s i t u a t i o n  brought about a change of a t t i t u d e .  This  
seems t o  m e  t h e  most important remark t o  be noted a s  w e  s t a r t  ou r  study. Father  
P. gave a p a r t i c u l a r l y  s t r i k i n g  i l l u s t r a t i o n  of this same point  a t  a meeting i n  
January 1977. Each new s tage  i n  t h e  h i s t o r y  of the  country had reacted  on h i s  
personal  l i f e  and brought about a f resh  a t t i t u d e :  

1) F i r s t  s t age :  "I was brought up i n  the midst o f  Algerian ch i ld ren  whom I 
l iked ,  o r  thought I d id ,  and I was ready t o  share  my c u l t u r e  and c i v i l i z a t i o n ,  
my being a Chr i s t i an  and a p r i e s t ,  and the  most precious t h i n g  I had, t h e  Gospel 
o f  Jesus  Chr i s t .  I n  p e r f e c t  good f a i t h  I forgot  t h a t  they w e r e  no t  "asking me 
f o r  anything." 

2 )  Second s tage:  "Then came t h e  war of l i b e r a t i o n  and a new a t t i t u d e :  The 
Algerian war was necessary t o  b r ing  m e  and some of my f r i ends ,  t o  apprecia te  the  
f a c t  of colonial ism.. . I t  was n o t  enough t o  be j u s t  and generous where I was. The 
un jus t  s i t u a t i o n  had to  be changed; t h e  Algerians had t o  t ake  over t h e  fu tu re  of 
t h e i r  country, and t h e  evolut ion  of t h e i r  cu l tu re  and t h e i r  f a i t h " .  

3) Third s tage:  A s  independence began y e t  another  a t t i t u d e  arose:  " A t  first 
independence was a honeymoon. Everyone had s o  much t o  do and it was a joy t o  
share  l i k e  b ro the r s  i n  t h e  b i r t h  of a new country! But a s  Algeria became con- 
sc ious  of i t s e l f  and s e t  up its own s t r u c t u r e s ,  w e  f e l t  more and more margin- 
a l i zed .  We j u s t i f i e d  our presence by our se rv ices ,  b u t  they needed them less 
and less. What a come-downl" 

4 )  Father  P. then descr ibes  t h e  four th  s t age :  "We found o u t  who our  n e i g h b u r  
r e a l l y  was. Someone who was no t  asking f o r  our  he lp  but  wanting us t o  r e spec t  
h i s  pe r sona l i ty .  Service ,  shar ing ,  f r i endsh ip  were a l l  very w e l l ,  b u t  t h e  
i n i t i a t i v e  was no t  t o  be one-sided. We had t o  be equa l s ,  and when nothing was 
asked we had nothing t o  say." Enough quota t ions .  A l l  those  who l ived through 
this per iod  of Maghrebian h i s t o r y  have been obliged by t h e  changing s i t u a t i o n  t o  
modify t h e i r  a t t i t ~ ~ d e s ,  e s p e c i a l l y  r e l i g i o u s  ones. 

b. Th i s  New S i t u a t i o n  Creates New At t i tudes  

The "Chr is t ian  Paper" p a i n t s  q u i t e  a happy p i c t u r e  of t h e  main changes of 
a t t i t u d e  produced by the  evolving s i t u a t i o n s :  

"Within t h e  C h r i s t i a n  communities t h e r e  has  been a r e a l  change of behaviour: 
d i f ference  o f  f a i t h  is b e t t e r  recognized and accepted: t h e r e  is increased 
respec t  f o r  freedom and o r i g i n a l i t y  on both s ides :  t h e  idea of confessional  
s t r a t e g y  and t a c t i c s  has  decl ined;  t h e  g r e a t e r  number o f  Chr i s t i ans  more openly 
refuse  t o  render se rv ices  f o r  t h e  sake of an advantage, even moral, f o r  t h e  
Chr i s t i an  f a i t h ,  o r  t o  p r o f i t  by various forms o f  weakness (adolescence, s o c i a l  
marginal izat ion,  i n s t a b i l i t y )  by using them aS a platform f o r  r e l i g i o u s  communi- 
ca t ion:  everywhere t h e r e  seems t o  be a search f o r  more honest ,  f r a t e r n a l ,  
unexploi t ive,  uncalculat ing re l a t ionsh ips .  The discovery of t h e  a c t u a l  h i s -  
t o r i c a l  moment which we were l i v i n g  i n  t h e  Maghreb brought about t h i s  a t t i t u d e .  

The "Chr is t ian  Paper" expresses w e l l  one of the  e s s e n t i a l  a spec t s  of the  
c o l l e c t i v e  psychological s i t u a t i o n  of Maghrebian soc ie ty :  " W e  need to a t t end  
f a r  more c lose ly  t o  t h e  underlying Maghrebian fee l ing  which can e a s i l y  be read 
between t h e  l i n e s  of many dec la ra t ions  and many personal  and c o l l e c t i v e  choices.  



Even when not c lear ly expressed, there is an evident sense t h a t  the ident i ty  
c r i s i s  due to exter ior  influences cannot be overoome by cal l ing on outside 
elements, but only by turning t o  the still point a t  the centre of each one's 
personality. A long observation of Europeans, gives t e r r ib l e  sharpness to 
the analysis made of Christian behaviouz, especially its a t t i tude  towards the 
young. This analysis goes t o  the roots of a t t i tudes ,  unconscious wt iva t ions ,  
possible maneuverings and the i r  persis tent  all-pesvading superiority compleJc:' 

c. A Fresh Religious Outlook Emerges From These New Attitudes 

Changes of s i tua t ion  had thus brought about a new a t t i tude  on our par t ,  
but t h i s ,  i n  i ts  turn reacted on our rel igious outlook. Evolution i n  process 
has led us t o  express the essence of the message we have t o  share different ly.  
The 'Christian Paper" has an interest ing way of explaining what becomes of the 
essent ial  aspect of the Christian message i n  t h i s  s i tuat ion:  "Whoever i ~ " b r n  
of God", "lives by h i s  l i f e " ,  "loves"; the new worship consists i n  giving our 
l i f e  for  love i n  every hrrman relationship,  which mans an adoration i n  s p i r i t  
and i n  t r u t h  t h a t  needs no special  mountain, temple o r  church. Judgement w i l l  
be based on what each one has done for  the l e a s t  of h i s  brothers, b t h  for  
those who have had the joy of knowing Christ as  well as  for  those who w i l l  not 
have known him. And i n  the Gospel we discover what our more o r  l e s s  crusading 
apostolic plans had hidden f r m  us: the c a l l  of the kingdom seeks out  each 
one exactly where he is ,  a t  the heart of h i s  l i f e .  Jesus wants the conversion 
of pagans, not t h e i r  aggregation in to  another group. H i s  sole aim i s  t o  be on 
the side of the poor, t o  love them with the Father's love unt i l  death on the 
cross, even i f  t ha t  prevents him from being recognized a s  Son of God." 

In our s i tuat ion,  the Gospel message comes to us with a new scale of 
values. The transformation of the  context of our existenoe has led many of us 
t o  t r y  and f ind  out  how we should deal with these fresh a t t i tudes  by a renewed 
vision of God's plan for us and for  our encounter with others. Far from 
weakening our f a i th  t h i s  seems to deepen it and lead us to grasp the message 
of Jesus a t  a more authentic level ,  a t  its very heart .  The old way we looked 
on things now seems too narrow, self-centred and fixed on the Church and on 
the Western culture i n  which the message was enfleshed. Our religious View of 
the world has broken open, as  it did when God moved out of the temple with the  
exiles.  t o  become the God of a l l  nations. "The S p i r i t  of God f i l l s  the 
universe", and perhaps t h i s  i s  the actualization of the pranise transmitted by 
Jeremiah: "There w i l l  be no more need t o  say: "come, I w i l l  teach you t o  
know God...beeause the knowledge of God w i l l  be writ ten i n  the i r  hearts". 
This new al l iance engraven on the h e m ,  we believe t o  have begun since Jesus 
came, and it is carried on by h i s  S p i r i t ,  "unt i l  he w i l l  be all i n  a l l " .  

d. A Fresh Idea Of Christian Witness 

Gradually we came t o  real ize tha t  there should be a d i f fe rent  way of deal- 
ing with Christian and non-Christian contacts. 

Perhaps our f i r s t  objective should be our own conversion to authentic 
Christian values? Being less  absorbed by what we have t o  transmit, w e  be- 
more concentrated on what we have yet  t o  discover. 

Not t h a t  t h i s  means "yielding" to others,  o r  gradually adopting t h e i r  
specif ic  outlook. Rarely are  Christians tempted t o  conversion t o  IshID. O r  

even to the Arab l i f e  s ty l e  a s  a way of saving one's l i f e .  What i s  real ly  i n  
question is the re-reading of our own t rad i t ion  from another angle. 



Before attempting t o  communicate a Chr i s t i an  re l ig ious  experience and an 
e n t h u s i a s t i c  f a i t h  t o  Moslems, we have t o  take a se r ious  look a t  t h e  weight 
of  human problems a s  well  a s  our own de fec t ive  and ambiguous behaviour, o ther-  
wise we r i s k  making a r b i t r a r y  i n t e r p r e t a t i o n s  of God's plan o r  modelling it on 
our own. This  would be t ry ing  t o  evade t h e  e f f o r t ,  avoiding t h e  basic,primary 
and d i f f i c u l t  way of  self-conversion which c o n s i s t s  i n  l i s t e n i n g  t o  the  ones 
who receive us ,  lending an e a r  i n  a new way t o  the  Gospel, only  to discover 
perhaps, " t h a t  the  Jesus Chr is t  we adore i s  not  t h e  un ive r sa l ,  au thent ic  one, 
b u t  an over-europeanized C h r i s t ,  with a s  many c u l t u r a l  elements from our c i v i l -  
i z a t i o n  a s  Gospel elements", (Father  P.) . 

A s  a r e s u l t  of  the  evolut ion of contac ts  between Chr i s t i ans  of d i f f e r e n t  
denominations we may a l s o  perceive what witnessing between Chr i s t i an  and M o s l e m  
could be. The h i s t o r y  o f  t h e  ecumenical movement has shown up t h e  a u t h e n t i c i t y  
of t h i s  approach t o  our d i f f e rences ,  s e t t i n g  the pace f o r  each one t o  t r y  and 
understand and he lp  the  o the r  without t r y i n g  t o  draw him t o  himself .  Sincere 
hope f o r  uni ty  r e j e c t s  deceptive and impatient  short-cuts .  The uni ty  w e  d e s i r e  
i s  such t h a t  t h e r e  is  no quest ion of renouncing what i s  most precious t o  us a l l  
b u t  only its l i m i t a t i o n s  and narrowness. Religious dialogue has no value 
unless sus ta ined by a long, jo in t  pilgrimage of labour, s t rugg les ,  understand- 
ing. respect  and f r i endsh ip  ("Chr is t ian  Paper") . 

T h i s  new outlook p a r t i c u l a r l y  stresses t h e  q u a l i t y  of r e l a t ionsh ip  devel- 
oped with t h e  non-Christian in te r locu to r .  Both a r e  transformed through 
respec t fu l  f r iendship ,  thus  serving the coming of  t h e  Kingdom through a very 
d i f f e r e n t  a t t i t u d e  from t h a t  implied by Mission a s  Proclamation. 

Since independence and wi th in  t h e  modest l i m i t s  of  our contac ts  we have 
understood b e t t e r  a new way of "signifying" and implementing t h e  Kingdom of 
Cod which we bel ieve  is a l l  around us: f r a t e r n a l  love. This  is a love which 
is pur i f i ed ,  humble and d i s i n t e r e s t e d ,  no t  by communion and encounter i n  t h e  
sacramental r i t e  which is  indeed a s ign  of and the  r e a l i t y  o f  God's favour, 
b u t  i n  the "sacrament" t h a t  belongs ne i the r  t o  Chr i s t i an  nor Moslem exclusive- 
l y ,  but  t o  both, Each one sees  i t  i n  t h e i r  own way a s  p a r t  of the roadtrodden 
together ,  bearing each o t h e r ' s  burdens, helping mutual comprehension and t r ans -  
forming with persevering service .  ("Christ ian Paper") .  

But these  var ious  developments a r e  no t  e a s i l y  f reed  from t r a d i t i o n a l  ideas  
on mission. C l a s s i c a l  mission theology is still presented i n  Church d o c W n t S .  
We a r e  a l l  s t rong ly  marked by our t r a i n i n g  and quest ions a r i s i n g  from tradit ion- 
a l  missionary theology continue to surface .  Hence, miss io logica l  r e f l e c t i o n  is 
needed t o  b r ing  new l i g h t  t o  bear on s i t u a t i o n s  such a s  those we have analysed. 

2. THEOIDGY OF A NEW TYPE OF MISSION TO NON-CHRISTIANS 

a .  The New Testament Already Affirms That Dif ferent  S i t u a t i o n s  RequireDifferent  
Behaviour . 

The catechumenate i s  no t  t h e  only poss ib le  type of  encounter between 
Chr i s t i ans  and non-Christians. Others e x i s t .  The two examples mentioned above 
a r e  good i l l u s t r a t i o n s  of  the  evolut ion  brought about by these  s i t u a t i o n s .  The 
experience engenders a f r e s h  r e l i g i o u s  outlook and a changed idea  of  responsi- 
b i l i t y .  Here we s h a l l  t r y  and p o i n t  out  some themes f o r  r e f l e c t i o n  which could 
lead  to a theologica l  understanding of a type of  mission d i f f e r i n g  from t h e  one 
which i s  usual ly  t h e  o b j e c t  of miss io logica l  r e f l e c t i o n .  



Perhaps a preliminary c lea r ing  of t h e  ground through a s c r i p t u r a l  study 
is necessary to el iminate  a c e r t a i n  number o f  presupposit ions.  Many o f  our  
preconceived ideas on mission derive from the t r a d i t i o n a l  i n t e r p r e t a t i o n  of 
the  h i s t o r y  of  Church o r i g i n s ,  based p a r t i c u l a r l y  on the ending of the  
synoptic Gospels: "Go, teach a11 nat ions ,  bapt ize  them...(Mat. 28. 18-20), 
o r  on the  f i r s t  missionary h i s t o r y  i n  t h e  Acts o f  the Apostles and i n  Paul ' s  
E p i s t l e s .  Recent s t u d i e s ,  however, w i l l  he lp  us  understand that the  N e w  
Testament a l w  ind ica tes  a v a r i e t y  of missionary a t t i t u d e s  on the p a r t  of 
Chr is t ians .  Attentive examination of P e t e r ' s  l e t t e r  compared w i t h  t he  begin- 
n ing o f  Acts, is s u f f i c i e n t  t o  show us  v a r i e t i e s  of behavlour already rooted 
i n  d i f f e r e n t  s i t u a t i o n s .  A c o l l e c t i o n  of essays has been published recen t ly  
under t h e  t i t l e  "Le Temps de l a  Patience:  Etude sur le  Temoinage", a s tudy 
o f  e a r l y  witness which s h o w  c l e a r l y  t h e  d i f f e r e n t  emphases b e b e e n  t h e  ker- 
ygmatic proclamation i n  Paul and Acts, and 'witness '  a s  it appears i n  t h e  
Catholic E p i s t l e s  and the Johannine wri t ings .  These s t u d i e s  w i l l  probably 
f r e e  us from a too  naive i n t e r p r e t a t i o n  of the  New Testament looked a t  from 
the p o i n t  of view which normally preoccupies us. 

b. Chr is t ian  Witness, In  O u r  S i tua t ion ,  Has A s  I ts Aim, To Make Clear Today 
The Human Vocation Which Jesus  Manifested To U s .  - 

Clear ly ,  i n  many regions of the earth, Chr is t ians  have t o  l i v e  wi th  men 
who have no in ten t ion  of enter ing t h e  Church by baptism. What i s  the  meaning 
of Chr is t ian  witness i n  such a s i t u a t i o n ? .  

Our answer would be something l i k e  t h i s :  t h e  Chr i s t i an  is a man l i k e  any 
other  man. A i s  s p e c i f i c  pos i t ion  i n  t h e  general  h i s to ry  of  mankind a r i s e s  
from t h e  f a c t  t h a t  he has recognized i n  Jesus  Chr i s t  a Word o f  God t h a t  i l l u -  
minates t h e  mystery o f  man i n  a dec i s ive  way. The Chr is t ian  has nothing e l s e  
t o  propose than Jesus  C h r i s t ,  t h a t  i s ,  concretely f o r  u s ,  a c e r t a i n  way of 
understanding and l iv ing  the  human vocation. Our p a r t i c u l a r  contr ibut ion t o  
the general  M s t o r y  o f  mankind is t o  p u t  i n t o  ac t ion,  i n  our l i v e s  and i n  our  
vision o f  l i f e  i n  general  the concept o f  man, soc ie ty  and r e l i g i o n  t h a t  w e  
f ind  i n  the  Gospel o f  Jesus  proclaimed i n  t h e  Church. 

For us,  t o  manifest Jesus  Chr i s t  is no t  f i r s t  and foremost the  t rans-  
mission of a b s t r a c t  teachings about God and t h e  means of sa lva t ion  presented 
t o  mankind. It is above a l l ,  to c n t s r  t?*ro'~gh th-. qoly S p i r i t  i n t o  t h i s  l i f e  
according t o  the  idea l  of t h e  Beati tudes,  the consequences of which were f u l l y  
l i v e d  o u t  by Jesus  i n  the p a r t i c u l a r  context  of t h e  Judeo-Palestinian soc ie ty  
of h i s  t i m e s .  

c .  Throuahout History The Chr i s t i an  Renews H i s  I n t e r p r e t a t i o n  Of The Gospel 
And H i s  Understanfing Of The Human Vocation. 

But th ings  are n a t  as simple a s  they appear. N o  Chr i s t i an  can claim t o  
have penetrated the message o f  Jesus  i n  a l l  i t s  dimensions. Each human genera- 
t i o n  and each Church e r a  br ings  i t s  own contr ibut ion t o  the  understanding of 
the Gospel. Thus, down through t h e  cen tu r ies ,  t h e  Church gradually becomes 
conscious o f  t h e  t r u e  d imns ions  o f  humanity. To tzke a concrete example: it 
is  evident  that i n  the recent  encyc l i ca l  o f  Pope John Paul 11, the whole 
c e n t r a l  por t ion  gives a desc r ip t ion  of Chr i s t i an  development o f  the human 
vocation t h a t  would be inexpl icable  without the  t r a g i c  experiences l i v e d  by 
mankind from the beginning of our  century. N e i t h e r  would it be understandable 
without present-day asp i ra t ions  f o r  j u s t i c e ,  s o l i d a r i t y  and peace. 



d. The Chr i s t i an  Needs Other Men To Discover The F u l l  Dimensions Of The 
Mystery Of C h r i s t  And H i s  Vocation A s  Man. 

Broadening of  the  Chr i s t i an  understanding of t h e  G o s p e l  i s  not  merely t h e  
r e s u l t  of fac ing new s i t u a t i o n s  i n  d i f f e r e n t  periods.  

Chr i s t i an  encounter with v a r i e t i e s  of human cu l tu res  l ikewise makes f o r  a 
deepening comprehension of the  mystery of  man and of  God. We have only t o  
r e c a l l  the  very o r i g i n s  of C h r i s t i a n i t y .  

Paul and John, through t h e i r  Chr i s t i an  r e f l e c t i o n  i n  t h e  context of  
H e l l e n i s t i c  c i v i l i z a t i o n  a t  t h e  beginning of  our e r a ,  produced such a novel 
syn thes i s  t h a t  many c r i t i c s  have held t h a t  Paul invented Chr i s t i an i ty .  Anyone 
reading the  New Testament can e a s i l y  recognize the  new dimensions brought by 
John 's  Prologue o r  by the Chr is to logica l  hymns i n  t h e  l e t t e r s  t o  t h e  Ephesians 
and t h e  Colossians, a s  compared with t h e  Chr i s t i an  witness o f  Jesus  of Nazareth 
a s  found i n  t h e  Synoptics. 

This  exchange between t h e  revealed message and surrounding c u l t u r e s  is 
s t i l l  more easy  t o  perceive i n  the  books o f  t h e  Old Testament, due t o  t h e  V a s t  

h i s t o r i c a l  f i e l d  of  twelve o r  eighteen centur ies  of  r e l i g i o u s  h i s to ry .  A t  t h e  
1977 Chiang M a i  meeting on ecwenism, Father Yves Raguin sa id :  "We cannot 
claim t h a t  t h e  C h r i s t  we br ing  is  C h r i s t  i n  t h e  p leni tude  of h i s  personal i ty .  
We ourse lves  a r e  i n  dialogue with C h r i s t  because we a r e  s t i l l  searching t o  f i n d  
out  what he i s ,  and t h i s  dialogue with C h r i s t  w i l l  go on till the  end of the 
world. A s  long a s  mankind has  no t  reached the  end of  its h i s t o r y  our  knowledge 
of C h r i s t  i s  incomplete. A s  Chr is t ians  w e  cannot claim t o  know C h r i s t  and t e l l  
o the r s  what he i s . . . F i r s t  of  a l l  we have t o  f i n d  out who he is ,  and i n  t h a t  
discovery, o t h e r  peoples can make a tremendous contr ibution."  

e .  The S p i r i t  Of God Urges Chr i s t i ans  And Non-Christians Alike To Face The 
Questions The Modern World Puts To A l l  Men. 

Chr i s t i an  thought t akes  on f r e s h  aspects  from century to  century a s  it 
ventures i n t o  ever  new cu l tu res .  Today t h i s  evolut ion has a s p e c i a l  s ign i -  
f icance.  

In  t i m e s  gone by, men faced t h e i r  e x i s t e n t i a l  problems within t h e i r  own 
culture. But g lobal  developments of  communication and s o l i d a r i t y  now place 
a l l  men together  before the  same b a s i c  quest ions.  

John Paul I1 mentions these  main quest ions i n  Redemptor Hominis: 
organiza t ion  of s o l i d a r i t y  needed on a universal  sca le ;  s e t t i n g  up of  S t a t e s  
which would serve t h e  common good, t h a t  is,which would assure  t o  each c i t i z e n - t o  
respect  f o r  h i s  o r  her  r i g h t s ;  con t ro l  of  t h e  menace of new armaments which 
threa ten  t h e  des t iny  of mankind; research f o r  techniques of  development t h a t  
w i l l  not endanger environment. 

A l l  men simultaneously face  these  quest ions.  Indeed, it i s  impossible f o r  
any given s o c i e t y  today t o  suppose it can resolve i t s  problems on its own. I r a n  
may well  vote f o r  an Islamic republ ic ,  b u t  a f t e r  t h a t  it has t o  f i t  the  prob- 
lems t o  be solved i n t o  the  background of i ts inev i t ab le  economic re l a t ionsh ips  
with t h e  rest of  the  world and take i n t o  account t h e  c i r c u l a t i o n  of  ideas  
c a r r i e d  o u t  beyond i t s  f r o n t i e r s  by t e l e v i s i o n ,  r ad io ,  e t c .  

The Chr i s t i an  of today, seeking t o  l i v e  i n  a t r u l y  human way, has t o  d o s o  
i n  groups, assemblies, synods and councils  open t o  the  contemporary world and 
i t s  quest ioning.  "Our t i m e  is one of g r e a t  progress,  but  a l s o  of a l l  kinds of 
t h r e a t s .  The Church has t o  speak of t h i s  t o  men of good w i l l  and cont inual ly  
dialogue with them on t h i s  subject ."  (Redemptor Hominis:9). 



The Chr is t ian  is confronted l i k e  a l l  o the r  men with the  samc: problems. 
He  has t o  seek solu t ions  together  w i t h  them. H e  has t o  l i s t e n  t o  ques t ions  
put  t o  h i m  by those who challenge h i m  i n  other s o c i e t i e s ,  on his standard of 
l i v i n g ,  h i s  pos i t ion  on b i r th-contro l ,  h i s  understanding of t h e  r i g h t  t o  pro- 
pe r ty ,  r e l a t ionsh ips  between men and women, r e spec t  f o r  t h e  c h i l d ,  l i b s t y  af 
t he  c i t i z e n  within t h e  community. Furthernore, it i s  c e r t a i n  t h e t  i n  these  
matters ,  none o f  our pos i t ions  a r e  pure ly  evangelical .  We approach then froin 
wi th in  o w  cu l tu re  and s o c i a l  s i t u a t i o n .  Questioning from ou t s ide  he lps  t o  
c l a r i f y  what we a r e  and what we should becolpe f o r  our own cu l tu re  t o  be "evan- 
gel ized" and "converted". 

f .  Conversion Of Chr i s t i ans  And Non-Christians To The Kingdom Of God. 

Only t o o  o f t en  t h e  Church has  given p r i o r i t y  t o  bapt iz ing  peoples. But 
this i s  not how the mission o f  Jesus appears i n  the Gospel. A t  t h e  beginning 
of h i s  pub l i c  l i f e  "Jesus" says Mark," proclaimed the  Gossl of God saying: 
The t i m e  is f u l f i l l e d  and t h e  Kingdm of God i s  near;  be converted an3 bel ieve  
the Gospel." 

Jesus announces the coming of t h e  kingdom o f  God, t h a t  i s ,  t c o ~ r ~ z s i o n  
of every man to h i s  t r u e  vocation,  which i s  made manifest i n  t h e  l i f e  of Jesus  
(not  f o r g e t t i n g  however, a l l  t h e  c u l t u r a l  and human l i m i t a t i o n s  due t o  :he 
incarnat ion  o f  Jesus i n  a d e f i n i t e  t i m e  and p l a c e ) .  I t  is  not the  Church's 
mission to  enclose the whole world within he r  walls ,  but  to ma:lifer;t J e w s  
C h r i s t  i n  d i v e r s i t i e s  o f  space and time so  t h a t  man may be converted t o  h i s  
t r u e  vocation. For some, this conversion m y  be by way o f  boptism, f o r  o the r s  
it corees about wi th in  their own r e l i g i o n .  

Persons and communities,are, i n  f a c t ,  converted d i f f e r e n t l y  zccczCing t o  
times and places.  Jonah was surpr ised  to  discover t h a t  Ninive, t h c  pagin and 
ido la t rous  c i t y  and t h e  g r e a t  enemy of  h i s  people, could be c a l l e d  t.o coz.ver-- 
s ion .  This  d i d  no t  imply, however i ts  amalgamation w i t h  t h e  JewFsh pcor le .  
Perhaps we repeat  today, Jonah's f l i g h t  from the  c a l l  of God when we t r y  t o  
confine the Church's missionary presence to those p laces  only, wherc a co"e- 
chumenal Church can e x i s t .  The sa lva t ion  h i s t o r y  which God vorks Fr. ci.Ch l i f e  
and each people is conversion t o  t h e  values o f  t h e  kingdom. Thc Gospsl llos 
immortalized one o r  two of these  encounters: the conversion of Lcvi ~ ~ 1 3  
Zaccheus, o r  o f  Wajdalen and Pe te r  on tile persozs l  l?r ,el .  r e  kmb?, t oo ,  

t h a t  many w i l l  come from t h e  East and West t o  bear  witness a g a i n s t  thc? chosen 
people, because they were hardened i n  t h e i r  i n f i d e l i t y  (Matt. 11 23:24; 12 
38:42) .  

The primary witness of a Chr is t ian  i s  not d iscuss ion about Gcd, bu t  con- 
version t o  h i s  t r u e  human vocation a s  Jesus h a s  revealed it. 

g. Chr i s t i ans  And Non-Christians, Living In  Times Of Reciprocal Cor.VYLsi.~. 

But to be involved i n  the conversion o f  t h e  Kingdom, God wi l led  t h a t  men 
should need each o the r .  I s n ' t  t h i s  what t h e  episode o f  Cornelius i s  a l l  about? 
(Acts 10 11 ) .  Chr i s t i ans  and non-Christians a l i k e  have t o  b e  co rza r t rd  t9 t h e  
Kingdom of God, t h a t  is ,  t o  every mans' t rue  vocation. W e  be l i eve  t?ic Chr is t -  
i a n  rece ives  from the Gospel a l i g h t  on what t h i s  human voca'iio;i i s .  Eut b.e 
needs non-Christ ians too ,  and a l l  men, t o  enable him t o  mderrt2r.d tt:, C,>spel 
i n  a l l  i ts  dimensions and t o  make it meaningful across  d i v c r s i t i s a  c-tim? and 
s i t u a t i o n .  



Clearly,  as John Paul reminds us i n  Redemptor Hominis, the non-Christian 
approaches t h e  same goal a s  the Chr is t ian  s ince  the mystery of Jesus  expresses 
human vocation f o r  a l l  men. Chr i s t i ans  and non-christ ians a l i k e  move towards 
the f u l l  r e a l i z a t i o n  of t h e i r  human c a l l i n g ,  even i f  along t h e i r  ownpar t icular  
paths. No man, i n  any case,  goes forward t o  the  p leni tude  of h i s  vocation 
unless he i s  drawn by t h e  S p i r i t  of God. So it seems t o  us t h a t  t h e  c a l l  of 
both a l i k e ,  i s  not only and before a l l ,  a r e l i g i o u s  dialogue,  theologica l  and 
s p i r i t u a l ,  b u t  more o f t en  than not dialogue and rec iprocal  quest ioning on a l l  
a spec t s  o f  t h e  human vocation. This  may a l s o  d r i v e  each one back t o  h i s  own 
r e l i g i o u s  t r a d i t i o n  t o  grasp  it more deeply. 

In Charles de Foucauld w e  have a very provocative example of newat t i tudes  
which can a r i s e  from such quest ioning i n  t h e  encounter between Chr i s t i ans  and 
mslems. Because those he m e t  refused t o  renounce their own t r a d i t i o n s .  
brother  Charles was l e d  t o  l i v e  h i s  C h r i s t i a n i t y  a s  a member o f  t h e  brother- 
hood of mankind i n  r e s p e c t f u l  s o l i d a r i t y  with t h e m .  From t h i s  emerged a f resh  
s p i r i t u a l i t y  t h a t  has f e r t i l i z e d  the renewal o f  Chr is t ian  l i f e  i n  t h e  twentieth 
century far-beyond t h e  various r e l i g i o u s  f ami l i e s  claiming Charles deFoucauld 
a s  founder. 

There i s  some recen t  evidence enabling us to foresee similar renewals, 
mutat is  mutandis, i n  t h e  l i v e s  of Moslems who have been able to l i v e  a 
respec t fu l  dialogue with non-Moslems. 

CONCLUSION: VARIETY OF CHURCH WCATIONS 

What we have s a i d  w i l l  enable us, I hope, t o  draw t h e  conclusion foreseen 
i n  our t i t l e :  p lea  f o r  a missiology t h a t  r e a l l y  t akes  i n t o  account the  diver-  
s i t y  of s i t u a t i o n s  i n  the encounter between Chr i s t i ans  and non-christ ians.  I t  
i s  poss ib le  t h a t  i n  some p laces ,  r ecen t  t rends  i n  non-Christian groups l e d  t o  
e n t r y  i n t o  the Church. Missiology has  t o  a g r e a t  e x t e n t  t r aced  o u t  thevar ious  
Stages o f  this i n t e g r a t i o n .  Clear ly ,  no Chr i s t i an  can deny such developments 
i n  the h i s t o r y  of sa lva t ion .  

But t h e r e  i s  a l s o  urgent need t o  d iscern  t h e  r e s p o n s i b i l i t y  o f  Chr i s t i ans  
l i v i n g  with men whom, it seems, God i s  no t  c a l l i n g  t o  rece ive  baptism, a t l e a s t  
in  our times. Not every man is a c t u a l l y  c a l l e d  to e n t e r  t h e  Church. Butevery 
man i s  c a l l e d  by the  S p i r i t  o f  God to f u l f i l  h i s  human vocation within h i s  own 
r e l i g i o u s  t r a d i t i o n .  So wel l  was t h i s  discerned by t h e  Thomist School that it 
developed the theory by which t h e  c h i l d  determined i t s e l f ,  not  without God's 
grace,  i n  its very first f ree  a c t  e i t h e r  f o r  o r  a g a i n s t  i ts  deepest  vocation, 
and s o  opened o r  closed i t s e l f  u l t imate ly  t o  the  c a l l  of God. 

Chr i s t i ans  and non-Christians, q u i t e  a p a r t  from any quest ion o f  changing 
t h e i r  r e l i g i o n ,  have t o  l i v e  together  i n  such a way t h a t  they he lp  each o t h e r  
d i sce rn  and respond t o  t h e i r  human vocation. Th i s  involves each individual ,  
b u t  a l s o  each group including t h e  Church and various r e l i g i o u s  assemblies. 
Pere Maurier explained recen t ly  how he saw this in te r -ac t ion  a s  a new Stage i n  
t h e  r e l i g i o u s  h i s t o r y  o f  men, o r ,  a s  he c a l l s  it, t h i s  "act ion-react ion" of 
d i f f e r e n t  r e l i g i o u s  ahsolutes  working on each o the r .  

Th i s  i n t e r a c t i o n  touches a l l  l e v e l s  of exis tence  and n o t  just r e l ig ious  
ones. A l l  l e v e l s  of exis tence  a r e  here  included and n o t  merely r e l i g i o u s  ones,  
because man commits himself f o r  o r  aga ins t  h i s  deepest  vocation i n  every a rea  
of h i s  l i f e :  i n  h i s  family and conjugal l i f e ,  c i v i c  r e s p o n s i b i l i t i e s ,  personal 
search f o r  God and t r u t h ,  and i n  h i s  moral a s p i r a t i o n s .  

This rec iprocal  interchange between Chr is t ians  and non-christ ians,  br ings  
i n t o  being t h e  kingdom of  God on e a r t h  i n  so  f a r  a s  each one is thus  converted 
t o  a g r e a t e r  f i d e l i t y  t o  God's cal l  as it comes to him. 



The essence of a man's vocation l i e s  i n  accepting the other a s  a partner 
who is respected and l is tened to .  Was not man made to God's image and does 
not God connote both comunion and difference? Can we refuse t o  recognize a 
mission of the Church in  those places where Christians are  looking for  ways 
of l iving i n  cornunion with other men who want, precisely, t o  remain "other"? 
Could the Church s t i l l  c a l l  herself Catholic i f  she accepted to l ive  and be 
i n  comunion only w i t h  those human groups who were t o  become her catechmwns? 

Is not the coming of the Kingdom of God marvellously celebrated there 
where d i f fe ren t  men can meet freely,  discuss t h e i r  unique human vocation i n  
sp i t e  of t h e i r  diverse his tor ies ,  and together bring i n t o  existence areas of 
communion, without assimilating each other? 

Oran Henri Teissier,  bishop. 

CHINA VIEWPOINT 

In general, the evangelizer must pay at tent ion t o  the psychological processes 
of the evangelized and must always see himself a s  a beggar where food ( the  
Gospel) may be found. The thing t h a t  he most needs to possess i s  in t e r io r  
humility. Therefore, Christ the Lord, although Be possessed the dignity of 
Cod, could s t i l l  humble Himself t o  rest i n  the Crib and die  on the Cross. The 
Apostles and the  f i r s t  Christians,  although they had glorious resu l t s  i n  t h e i r  
missionary work, s t i l l  because of their in t e r io r  cul t ivat ion could speak 
mdes t ly  of t h e i r  merits and l iken themselves t o  a useless instrument of God. 
So much so, t ha t  S t .  Paul said i n  humility: "Not t h a t  I have already reached 
the goal" (Phil 3, 12). I t  i s  only when one can reach tha t  stage t h a t  the 
Holy S p i r i t  w i l l  guide us how t o  bring the glory of the local  culture t o  ful-  
f i l lment,  using the power of love, to make the Church become a local  Church, 
and t o  f i t  i n  with what Christ  the Lord Himself emphasized: " I  have come 
t o  abolish but t o  f u l f i l l "  ( M t  5-17).  

From: "Evangelization" A s  Seen From the Chinese Viewpoint, by Fr. John Tong. 
Reference: E a s t  Asian Pastoral Review, Vol.XVI1 1980, Number 1. 

FILIPINO V ~ W P O I P P T :  

In a very broad sense, one can say tha t  today the search of God i s  i n  the 
l i n e  of the "mystical t radi t ion" ra ther  than i n  t h a t  of the "theological u a d i -  
tion"--i.e., not the theological t radi t ion precisely a s  divorced from the 
mystical. That i s ,  today it is the sense of God a s  mystery, beyond ourconcepts 
and formulations, rooted i n  the personal experience of f a i th ,  which character- 
i zes  the quest for  t he  divine. 

The hidden God is the God of the Cross of Jesus. H e  reveals himself a sour  
Liberator when we l ive  out i n  our l ives  tha t  dying through which others canfind 
l i f e .  Missionary s p i r i t u a l i t y  has always placed its accent on the s p i r i t  of  
s ac r i f i ce ,  of t o t a l  s e l f -g i f t .  Today it is not so  much the "secondary sacr i -  
f ices"  (connected with climate, distance from home, food, lodging, e tc . )  we 
speak o f ,  but of t ha t  fundamental and da i ly  se l f -g i f t  which dedication t o  and 
involvement with the poor, the suffering, the broken and pawerless i n  thisworld 
demand, which an unfailing respect, reverence and patience for  "the other" (the 
stranger, above a l l )  asks of us. 

Beference: East Asian Pastoral Review NalJNTI 1980. N u m b e r  1.  



(The following is an ex t rac t  from the address of Mgr. Pietro Mssano 
delivered to the Plenary bketing of the Secre ta r ia t  for  Non-Christian Religions 
which took place for  the f i r s t  time i n  i ts  history, from 24th t o  27th April, 
1979. 

The address is subtitled: "history ideas and problems" of the Sec re t a r i a t  

Thls extract  gives the par t s  of the address dealing w i t h  "ideas and 
problems". It  provides the wider context for  Bishop TeloaLerg- 2n 
b s u ? l .  

- -- - 

WHAT WE MEAN BY DIALOGUE W I T H  NON-CHRISTIANS 

In  the foundation documents of the Secretar ia t  for  non-Christian Religions 
the word "dialogue" is hardly found a t  a l l .  Yet from the beginning this term 
has been associated with the Secretar ia t  t o  describe its relat ions with non- 
Christians. One could a s se r t  with reasonable cer ta inty tha t  i n  this f i e l d  the 
Church has been influenced and a t t rac ted  by the so-called "Dialogisches Denken" 
o r  "Neues Denken". This grew up i n  Europe against  the background of existent- 
ialism and personalism, i n  reaction to various f o r m  of positivism, idealirmn, 
individualism and collectivism. It is enough to qwte the names of Buber, 
Cohen, G. Marcel, F. Ebner, Bollnow. 

Theology i m d i a t e l y  took t h i s  stream of thought i n to  account (e.9. 
Brunner, Barth, Guardini, Rahner, Mouroux) , and the Council and above a l l  the 
Encyclical "Ecclesiam Sum" received considerable impetus from it both i n  the 
manner of conceiving the interpersonal relationship God-man, and i n  describing 
the relationship of the Church w i t h  the world. The Church was thus enriched 
with new a t t i t udes  and a new awareness i n  i ts  desire to comunicate with a l l  
mankind. 

When we speak of dialogue it i s  obvious tha t  we do so i n  the context of 
the Church, a prophetic, missionary, evangelizing community. A l l  a c t i v i t i e s  of 
t he  Church move towards the transmitting of what it has received, namely the 
love of Chris t  and the word of Christ .  Dialogue therefore takes place i n  the 
ambit of the evangelizing mission of the Church. What, then, we may ask is the 
charac te r i s t ic  t ha t  specif ies  it and distinguishes it from the other forms of 
communication and service stemming from t h e  same or igin e.g. preaching, the 
service of t he  poor and the suffering, sacramental and pastoral  action, witness, 
evangelization, prayer, e t c?  

We fu l ly  agree with the view expressed by Card. Dwal (during the Con- 
ference of the North Africa  ish hops, November 1978) according t o  whom mission, 
evangelization, witness and dialogue derive from the same vocation of the 
Church: they are analogical terms, both similar and d i f fe ren t ,  the differences 
depending on the aspects, the elements, the accents which are underlined in  the  
various h is tor ica l  contexts and s i tuat ions:  so i f  we consider t he  Sender we a re  
missionaries; i f  we consider the news we are forwarding, we a r e  evangelizersi i f  
we consider personal concern and l iving example, we give witness; i f  we consider 
the other and his personal ident i ty  and the  respect which is due to him, we have 
dialogue. 

This is the reason why i n  the Documents of the Council and comwnly i n  the 
o f f i c i a l  documents of the Church "mission and dialogue" a r e  normally connected. 
Let me now i n s i s t  for  a uoment on this special  aspect of communication, which we 
c a l l  dialogue and which represents the fundamental task of the Secre ta r ia t  fo r  



non-Christian Religions. What then are  the dis t inct ive features of inter-  
religious dialogue for a Christian? 

F i r s t  of all: - 

1) the consciousness of the ident i ty  of the two interlocutors and so l id ly  i n  
i n  t h i s  identity: 
2) then a t o t a l  and s h w r e  respect for the other and his religious ident i ty ,  
a respect jgined with sympathy and a true knmledge of h i s  fa i th ;  and further:  
3) a sincere receptivity and reciprocity, without which there is no dialogue: 
i f  the other is  not meaningful for  me I have not the r ight  a t t i tude  towards 
dialogue: 
4) a consciousness of sharing m m n  elements, t ha t  i s  a knowledge of a pa r t i a l  
so l idar i ty  i n  the sp i r i tua l  quest and i n  religious values; 
5 )  a persuasion t h a t  the Christian message correspnds to the profound quest 
and longing of the other:  Gospel i s  not destruction but salvation: 
6) mending patience to hear, to l i s t e n ,  t o  understand the other and a wise 
graduality (indu$ing periods of si lence) t o  deliver to t a l ly  o r  pa r t i a l ly  the 
Christian message; 
7) and yet  dialogue should be always effected i n  actual i ty ,  namely it has to 
respond t o  ex is ten t ia l  questions ( t h i s  i s  the reason why also the l i t e r a r y  
general dialogue introduces f ic t ious persons and questions) ; 
8) f ina l ly ,  i n  the  exercise of dialogue the Christian partner must be conscioue 
tha t  dist)hction has t o  be made between the evangelical message and the cul tural  
framework, the h is tor ica l  expressions i n  which it is embedded; 
9) and he w i l l  not forget t h a t  the evangelical message is, by its very nature, 
dialogical,  namely it i s  not a system, not a law, but i t  i s  Jesus himself 
inviting a f ree  personal response from man. 
10) It needs hardly be said, f ina l ly ,  t h a t  interrel igious dialogue does not 
mean t ha t  one speaks only about religious matters, bu t  t ha t  religiously coca- 
mitted persons mns i&r  guestions of comwn in te res t ,  shedding WI these the 
l igh t  of t h e i r  own religious fa i th .  

The pre-eminent purpose of dialoque is  to transmit something progressively 
to the other on an exis tent ia l  level:  be it arousing i n  him an in teres t  i n  and 
desire for  the Gospel message, be it bringing him a true knowledge of it and of  
the Church, be it communicating to h i m  some experience and the Christian way of 
seeing a problem, be it developing and assis t ing the growth in  him of sp i r i tua l  
values which he .ea;rdy possesses and shares w i t h  us .  Such mntac t  w i l l  a l so  
aid the Christian,  t o  recognise his personal l imits  and t o  discover new potent- 
i a l i t i e s  i n  h is  fa i th .  

It appears to me t h a t  t h i s  is  hinted a t  i n  the happy expression "tangit  
salubriter" of the foundation documents of the Secretariat .  I t  also meets the 
desire of promoting "ea quae hominibus sunt communia e t  ad mutuum consortium 
ducmt" (NA, 11 ,  and of "inserting the Gospel message in to  the human discourse" 
as  the Encyclical puts it. 

I would therefore give the following description of dialogue a s  seen by 
the Secretariat:  a meeting w i t h  non-Christians motivated by love and by a 
s p i r i t  of service, sustained by a sense of respect and sol idar i ty ,  w i t h  the 
purpose both of l is tening t o  the other, understanding him i n  his sp i r i tua l  
journey, i n  h i s  hopes and h i s  problems, and of helping him t o  know, appreciate 
and desire the message of Christ and to wish t o  share it i n  some way, and a t  
the same t i m e  of broadening our own understanding of the message of Christ ,  and 
our way of accepting this ~ s s a g e a x i s t e n t i a l l y  so as  t o  be able to express it 
i n  a be t t e r  way. 



It follows from this tha t  our inter-religious dialogue does not take 
place a t  the level  of nessage o r  of Christian fa i th ;  the l a t t e r  i s  a g i f t  that 
is received and it is an indisputable t ru th  which i s  transmitted. On the 
contrary, i t  takes place on the personal level ,  persons who express in  the i r  
life--and not only i n  t h e i r  knowledge--what they believe. These persow must 
be committed, and their l i v e s  must be coherent with the- be l ie f .  By this 
very f ac t  t he i r  subject ivi ty  ac t s  upon the receptive and decision-making 
centres of the other. Socrates spoke of "maieutic act ionn,  of "sting"; 
S t .  Paul qives a father o r  rmther "model"; Kierkegaard uses the term "redupli- 
cation", some contemporary authors speak of "exis tent ia l  contagion". 

Since, however, people speak and communicate, dialogue also M e s  place 
a t  the level of content, of ideas, religious experiences, e th lca l  values, o r  
of human problems and themes, of the concerns of our age, which are  presented 
and t reated by each par ty  i n  the l i g h t  and experience of t he i r  fa i th .  Inter-  
re l igious dialogue does not mean t h a t  one speaks only about religious expe- 
riences, but t ha t  religiously committed persons consider questions of common 
in t e re s t ,  shedding on these the l i g h t  of one's own rel igious f a i t h  and thus 
bearing witness t o  it and t o  i ts  fruitfulness.  From this one passes eas i ly  to 
the level of concrete collaboration, a t  which Christians and non-Christians set 
out t o  work mgether for  the  good of t he i r  brothers (e.g. fo r  just ice ,  for  
morality, for  peace e t c )  , putt ing tcqether the inspirat ion and strength t h a t  
derive from the i r  respective religious fa i ths .  

By the nature of the case dialogue has many stages. Its laws are  patience 
and graduality. The Christian, who should always be prepared for  it by reason 
of h i s  f a i th ,  should receive dialogue w i t h  joy when the  opportunity is offered. 
The f i r s t  s tep  may well be the thawing of relationships tha t  have been cold and 
hos t i le  (which may often require wiping out the mewry of h i s tor ica l  contro- 
vers ies) .  Reciprocal knowledge w i l l  follow, w i t h  respect and understanding, 
confronting one another's ideas and searching fo r  points i n  common, c~mmunicat- 
ing one's own l i f e  experiences of e i ther  a religious nature o r  as regards 
problems seen i n  the l i g h t  of f a i th .  Clearly, dialogue reaches its high point 
when the Christian i s  given the opportunity of presenting h i s  own f a i t h  and 
ex is ten t ia l  values. A t  such moments dialogue t ru ly  reaches the level  of evan- 
gel izat ion properly so-called. 

From what has been sa id  up to now it can be seen t h a t  dialogue for  the 
Christian is the fruit of an anthropology i n  which the person stands a t  the 
centre as  an image of God and the object of h i s  love. Man is seen t o  be so 
structured ontologically a s  to have a ver t ica l  and horizontal relationship which 
re la tes  him deeply t o  God (homo rel igiosus)  and t o  the other (Mltmensch) . 
Indeed, man i s  considered not t o  a t t a i n  h i s  fullness without a personalrelatiom 
ship to the Thou of God and of nelghbour. It is an anthropology i n  which the 
poles of man and revelation, reason and f a i t h ,  re l igion and gospel, eros and 
agape a re  not resolved i n  an t i thes i s  nor Fn indifference o r  isolat ion,  nor i n  
equivalence and equality but i n  a profound and reciprocal relationship tha t  
finds its archetype i n  the perfective relationship existing between creation 
and redemption. 

The order and relationship of creation and redemption is therefore the 
basis  and the model of dialogue according t o  the h c y c l i c a l  Ecclesiam suam, .man 
by h i s  nature being a "Hearer of the Word" (Ebner, Rahner). This is the source 
of the  Christian's  confidence i n  the  dialogue w i t h  re l igious men of the  other 
re l igious fa i ths  of the earth.  In  h i s  dialogue the Christian knows he must 
distinguish between message and culture,  between f a i t h  and h is tor ica l  express- 
ions of  t h a t  fa i th .  For the Christian h$s f a i th  and message a re  not primarily 
an ideological system o r  a code of laws o r  a "sacred book" b u t t h e  very person 



of Jesus, the l iving Lord. who enlightens and enables men to come to a new 
knowledge and t o  a new relationship with God and w i t h  h i s  brothers. 

The d i f f i cu l ty  and the major problem of dialogue l i e s  i n  the tension 
between conserving one's own ident i ty  and openness, between fLrmness and 
f l ex ib i l i t y ,  between universal is t ic  aspiration and the recognition of  divine 
significance in  the  other. Paul V I  spoke of t h i s  tension i n  h i s  opening 
address a t  the 1974 Synod on evangelization. He invited the Fathers "to see 
how we my  reconcile tha t  respect for persons and civi l izat ions and the dia- 
logue w i t h  them--which i s  one of the fundamental conditions of a t ru ly  Christ- 
ian approach--with the universal nature of the mission Christ entrusted t o  h i s  
Church". This mans asking ourselves i n  dialogue about the way we address our- 
selves to the other,  on the space and consistency t h a t  we give t o  him i n  our 
approach, and on our degree of openness t o  him. 

I t  seems t o  me t ha t  here we enter in to  those "complex and del icate  quest- 
ions" of which the apostolic exhortation "Evangelii Nuntiandi" speaks. I 
think, salvo meliori iudicio,  that a correct posit ion could be delineated i n  
the foLlowing points : 

1) Each of the par t ies  i n  dialogue has the r ight  of adhering t o  h is  
absolute, of feeling basically sure of h i s  own position. Be has the r ight  (and 
the duty, if he is  a Christian) t o  think tha t  the other is  not achieving humsn 
and religious fullness a s  willed by God. A Christian cannot place h i s  own 
f a i t h  and other religions on the same level.  He cannot hold tha t  the Holy 
S p i r i t  dwells equally i n  the Church, i n  Hinduism and i n  the  dar-es-Islam. There 
cannot be agreement t h a t  each party i n  the dialogue i s  equally i n  the t ru th ,  o r  
t h a t  different  religions are only cul tural  and his tor ical  expressions of a 
transcendent one: otherwise there would be no good reason for  having dka.logue 
a t  a l l .  There must be a cer tain tension by the very nature of the case. 

2) A s  regards the degree of openness and ava i lab i l i ty  necessary, a Christ- 
ian needs to distinguish between the  content of his f a i t h  and i ts  applications, 
incarnations and his tor ical  acculturations. 

In the Gorgia Socrates s t a t e s  t h a t  "dialogue is worth the trouble i f  you 
consider it a gain to be proved wrong; otherwise it is be t te r  not to s t a r t "  
(Gorgia QSBa). Y e t  Socrates never renounces his fundamental view tha t  we 
should choose the good and not the bad. He says " i t  i s  be t t e r  to suffer  injust-  
i ce  than t o  cause it" (527 b ) .  The Christian too when he enters  dialogue must 
never consider risking h is  f a i t h  o r  "suspending" i t--that would be an offence 
againat the one who gave t h a t  fa i th .  But he should be aware tha t  he does not 
know everything there is t o  know of the ways of man to God and of the dealings 
of God w i t h  man. He must rea l i se  t h a t  he is imperfect and perfectible both i n  
h i s  knowledge of and i n  the cul tural  and pract ical  applications of h is  f a i th ,  
and tha t  he does not understand a l l  its aspects and values. The Christian 
needs t o  recognise tha t  "elements of t ru th  and of grace" ex i s t  outside the 
Christian community, t h a t  the other religions "are a11 impregnated withinnumer- 
able seeds of the Word" (Evangelii Nuntiandi, no.53) and tha t  Scripture and 
Christian t rad i t ion  have always acknowledged a sapient ial  and sa lv i f i c  economy, 
beyond the confines of I s rae l  and of the Church. 

3) Finally, we must always bear i n  mind t h a t  the Christian message is  not 
an ideological system, but the proclamation of Jesus, Lord and Saviour. It is  
a Word-Life, presented from the very beginning a s  seed, g ra f t ,  s a l t ,  leaven, 
energy, regeneration (not judgement, not condemnation cf .  Jn  3:17): these are  
a l l  images which allow us t o  recognize the permanence of the fundamental s t ruct-  
ures of the subject who is  the  recipient of the Christian message and the value 
t o  be at t r ibuted t o  him a s  fonaed by h is  very nature and by h i s  particular 
culture. However, he must be enriched, l i f t e d  up, purified and perfected i n  his 
basic ident i ty  by the Christian message. 



Situation and Problems of Dialogue I n  the Major Religious Groupings 

Our Plenary i s  devoted t o  this theme. I w i l l  therefore r e s t r i c t  myself 
t o  br ief  remarks, leaving those i n  charge of the sections fo r  Islam, Buddhism 
and the  t radi t ional  religions t o  complete the picture i n  the various study 
groups. My presentation of fe rs  only a general panorama, and a suuwmry one a t  
that .  I t  needs to be perfected, corrected and enriched by your expr ience .  
I t  may serve a s  a platform fo r  the decisions t o  be taken a t  the end of the 
ueeting. 

1) One could say t h a t  the idea of dialogue has found a response i n  every 
wrner  of the  ear th ,  but it i s  not yet deeply incarnated i n  the l i f e  of  the 
Church. Time, ref lect ion and psychological and cul tural  maturing w i l l  be 
necessary. On the other hand, the i n i t i a l  period--in which the f i r s t  meeting 
took place i n  the euphoria created by a sense of being a t  an h is tor ica l  turn- 
ing point--is now over. Today we are  face to face. Dialogue i s  a t  the tes t -  
ing point. Some, who deludedly saw in  dialogue an easy road for  the Gospel, 
make the i r  f rustrat ion knoun. 

2)  The Islamic world presents a variety of s i tuat ions,  depending on his- 
to r i ca l  developments and pre-existing cultures.  We m u s t  moreover distinguish 
carefully between the a t t i tudes  of the Sunnites, theSM1ites,  the nhmadiya and 
the Ismaelites. The Christian diaspora i n  the Muslim world a l so  presents 
d i f fe r ing  reactions. The Churches of the Middle East, ancient Churches t h a t  
were soffocated by Islam, a re  often very wary of dialogue. The missionary 
Churches of the Maghreb and of Asia appear more open and confident; although 
the neo-expansionism and proselytism so  evident i n  recent mnths create new 
and de l ica te  problems i n  many Churches. 

Amng the principal d i f f i cu l t i e s  i n  the Christian-Islamic dialogue one 
could mention: the jur idical  character of Islam where f a i th  is expressed i n  
submission to the  Shari 'a, which determines and ru les  every social  and re l i -  
gious ac t .  To put it i n  Christian terms, Islam is always "a t  the level of 
message". A further d i f f i cu l ty  i s  t h a t  Islam does not accept t h a t  the his- 
tor ico-cr i t ical  method, accepted by now amng mst Christians,  may be applied 
to it; every his tor ico-cr i t ical  judgement is  thus seen as  an offence, an 
aggression. Islam considers i t s e l f  t o  be the def ini t ive universal religion 
t h a t  knew Judaism and Chris t iani ty  perfectly well and superseded them: it 
therefore follows t h a t  it can learn nothing from Christianity.  One must also 
add the  lack of dis t inct ion between the s p i r i t u a l  and the temporal, the r e l i -  
gious and the po l i t i ca l .  

Yet, with a l l  this, by reason of its theology and anthropology Islam i s  
closely linked with Christianity.  The Holy Father reminds us i n  h is  EncyclicaL 
Dialogue with Islam w i l l  cer ta inly be one of  the principal tasks of the Church 
i n  the future. 

3) As regards Buddhism, Japan is  i n  a category of  its own. A se r i e s  of 
favourable circumstances have made Japan the pilot-country i n  the  Christian- 
Buddhist (and Shintoist)  dialogue e.g. the existence of the "Japan Religious 
Committee for  World Federation" of which a Catholic p r i e s t ,  Father Matsumura, 
is the secretary; the presence i n  Japan of great  Christian cul tural  i n s t i t u t -  
ions; the special  l inks of the Secretar ia t  w i t h  this country (formerly with 
Cardinal Marella and Fr .  Humbert-claude, and now w i t h  Fr. Shirieda);  the v i s i t s  
of Cardinal Pignedoli and the Papal Audiences granted to ,  one might say, the  
major religious personal i t ies  of Japan. 

Looking further a f i e ld  a t  the Buddhist-Christian dialogue we must acknow- 
ledge tha t  we have not yet  been able t o  open o f f i c i a l  re la t ions with the World 
Fellowship of Buddhism. Relations w i t h  Burma have not been possible up t o  now, 
and the s i tua t ion  i s  d i f f i c u l t  i n  Vietnam and Korea. The dialogue tha t  had 



been opened wi th  Buddhism i n  Laos and Cambodia has s ince  become impossible. 
Some con tac t s  have been made a t  the  monastic l e v e l  and, i n  p a r t i c u l a r  with 
Tibetan monks i n  e x i l e .  Bishops C a r r e t t o  and Gomis w i l l  be ab le  to tell us 
about Thailand and S r i  Lanka. 

The d i f f i c u l t i e s  inherent  i n  dialogue with Buddhism a r e  w e l l  known. W e  
must d i s t ingu i sh  Mahayana, Hinayana and Tantrayana Buddhism: each of these  
present  various aspects  and po in t s  of  contac t .  But t h e  af f i rmat ion  of  a 
personal God, of the  human person a s  t h e  o b j e c t  o f  God's love ,  and of sa lva-  
t i o n  a s  g i f t ,  p resen t  insurmountable obs tac les  f o r  t h e  Btaddhist mind, r i c h  
though it i s  i n  its e thos  and s p i r i t u a l  i n t u i t i o n s .  A point  of  contac t  and 
o f  dialogue t h a t  must be deepened i s  undoubtedly t h e  w n a s t i c  experience and 
t h e  search  f o r  t h e  Absolute and t h e  E te rna l .  

4) The dialogue with Hinduism has been r e s o l u t e l y  c a r r i e d  o u t  by  t h e  
Church of  India .  The Representatives o f  t h a t  Chutch w i l l  be ab le  to t e l l  us 
wre i n  this meeting. It seems t o  us t h a t  t h e  major obatac le  on the  road of  
dialogue i s  p rec i se ly  t h a t  " h a m n y  o f  r e l i g i o n s " ,  namely t h e  equivalence and 
equa l i ty  of  r e l i g i o n s ,  which i s  s o  s t rong  a fea ture  of the  Vedic t r a d i t i o n  
wi th  its theocosmoanthropic matrix: there  is one Real i ty  which manifest# it- 
s e l f  i n  a l l  s o r t s  o f  ways and many a r e  t h e  pa ths  t h a t  lead  t o  the  w u n t a i n .  I n  
the l i g h t  of  these premises the  o t h e r  person is no longer someone placed i n  
this world a s  o the r  by t h e  Creator ,  who is himself d i f f e r e n t  from each of us;  
t h e  h i s t o r i c a l  event  no longer has relevance and the  Gospel message is only  
one of  many manifestat ions of  t h e  d iv ine .  

Since t h e  Church i n  India  is c a l l e d  t o  l i v e  i ts  l i f e  i n  the  g r e a t  cul- 
t u r a l  and l i t u r g i c a l  Hindu context ,  one of t h e  p r i n c i p a l  problems confronting 
it i s  haw to br ing  about t h e  incu l tu ra t ion  of  its thought and l i t u r g y ,  This  
is a d i f f i c u l t  b u t  necessary opera t ion  t h a t  r equ i res  time and wisdom. We 
s ince re ly  hope t h a t  dialogue w i l l  no t  f ind  i t s e l f  blocked by a new rites 
controversy. 

5) Trad i t iona l  Religions. By t h i s  term we r e f e r  e spec ia l ly  t o  A f r i c a , b u t  
w e  must a l s o  take i n t o  account t h e  cu l tu ra l - r e l ig ious  base i n  Latin Arericaand 
i n  v a s t  regions of  Asia and Oceania. 

For t h e  wst p a r t  these  r e l i g i o n s  have no o f f i c i a l  representa t ives .  They 
have no d e f i n i t e  s o c i a l  s t r u c t u r e s  and no books: ins t ead ,  there a r e  myths, 

- proverbs, rites and f e s t i v e  ce lebra t ions ,  laws and sacred p roh ib i t ions  which 
perueate t h e  l i f e  of the individual  and soc ie ty ,  determining p a r t i c u l a r  a t t i -  
tudes  and modes of thought. The c h a r a c t e r i s t i c s  of  these r e l i g i o n s  a r e  t h e i r  
v a r i e t y ,  t h e i r  hiddenness, t h e i r  omni-presence. Their  r e l a t i o n s h i p  with t h e  
Gospel then is no t  seen i n  the  common terms of  in terpersonal  dialogue. It is 
considered r a t h e r  i n  t e r m s  o f  incu l tu ra t ion .  The Gospel i s  seen as something 
t o  be graf ted  on to, while no t  destroying,  t h e  pre-exis t ing  substratum. The 
Gospel i s  seen a s  valuing t h i s  substratum, l i f t i n g  it up and pur i fy ing it. A t  
the  same t i m e  t h i s  substratum br ings  o u t  values and dimensions of  content  i n  
t h e  Chr i s t i an  message t h a t  were n o t  previous ly  apparent.  

I n  this perspect ive  the  S e c r e t a r i a t  follows and i s  a t  one w i t h  the  e f f o r t s  
of  the African Churches (and o f  o the r  Churches of  t h e  Andes, South America, and 
Polynesia) to f i n d  ways of expressing t h e  Gospel i n  terms of t h e i r  own c u l t u r e .  

6)  The problems t h a t  remain open a r e  many and complex. They requ i re  
deeper examination and r e f l e c t i o n .  We have p u t  forward some of  these  f o r  t h e  
considerat ion of t h e  Plenary: the p o s s i b i l i t y  and l i m i t s  of a Directory;effec+ 
i v e  means f o r  p r o w t i n g  dialogue;  r e l a t i o n s  of t h e  S e c r e t a r i a t  w i t h  t h e  l o c a l  
Churches; t h e  r o l e  of monasticism i n  t h e  dialogue w i t h  t h e  Asian r e l i g i o n s ,  b u t  
o t h e r s  can be l i s t e d  f o r  t h e  sake of information and f o r  your advice. 



Rere are  some of them: 

a )  The non-Christians t o  whom we address ourselves i n  dialog= react  
according to  t h e i r  m non-dialogical categories: therefore, while for  us 
dialogue means acceptance of the other and of h i s  r igh ts ,  for  Islam this is 
not so; while dialogue, for  us implies recognition of otherness, Hinduis* 
Buddhism respond by asserting the harmony and equality of religions.  The 
resu l t s  of t h i s  is t h a t  our o f f e r  of dialogue seems t o  end $n a lo s s s i tua t ion  
for  us, appearing t o  cede ground t o  the other and receiving nothing i n  return. 
This i n  turn leads many to suggest that  we demand reciprocity:  but wouldthis 
s t i l l  be in  harmony with the Gospel? 

b) We are  considering whether, i n  order to deepen dialogue with partic- 
ular  re l igions,  it would not be useful t o  s e t  up small b i l a t e r a l  commissions 
t h a t  could ewmine basic problems of an ideological o r  pract ical  order i n  depth 
--for example, terminology. 

c) We are also wondering what a re  the b e l t  ways of spreading an accurate 
understanding of Chris t iani ty  i n  the ambience of the various religions and, 
vice-versa, an understanding of other keligions i n  the Christian mileu. The 
d i f f i cu l ty  l i e s  i n  presenting the f a i t h  i n  nudes other than those of the West- 
ern culture i h  which it is exphssed. 

d)  The r i s e  and spread of new religions poses another d i f f i c u l t  problem. 
Sometimes these emanate from an ancient root (e.g. Krishna Consdo~lsness; 
Transcendental Meditation e t c l ,  sometimes they are syncre t i s t ic :  Subudt 
Wanda ,  the Maria Lonza Cult e t c .  What should our a t t i t ude  be to these? Bow 
should w2 react  to Islamic, Buddhist and Hinpu missions i n  Christian areas? 

Mgr. Pietro Rossano. 

Reference: Secretariatus pro non chr i s t ian is  Bulletin,  1979-xIV/2-3 41-42. 

ARCHBISHOP OSCAR ROMERO 

AmDng the documentation which came t o  the Secretar ia t  i n  the wake of the 
assassination of Archbishop Oscar Romero, s j  , the following may be of i n t e r e s t  
t o  members: 

I .  A l e t t e r  t o  members of the Conference of Major Superiors of Men i n  theU.S.A 
from ita President, Fr. Alan McCoy, ofm, with a detai led statement from Arch- 
bishop Quim of San Francisco, President of the United States  Catholic Confer- 
ence, on his return from the funeral of Archbishop Romero. (Reference: 5. 
CMSWLCWR, 4/16/80: 5 pages) . 
2 .  Also from Fr. McCoy, ofm, excerpts from the Jo in t  Report on San Salvador 
issued by the Joint Committee: American Friends Service Committee, the 
National Council of Churches, the United States  Catholic Conference, and the 
Conference of Major Superiors of ten i n  the u.s.A., 18th April 1980. 
(Reference: 5. CMSM, Apri1/15/80: 5 pages) . 



LISTENING TO OUR NEIGHBOUR 

(Like Henri Teissier,  Bishop of Oran, Michael Philippe, a L i t t l e  Brother of 
Jesus is par t  of a t i ny  Christian minority l iving among the Makrani-Baluchis 
of Rangiware in  Karachi. Here is a short  personal ref lect ion on his  
experience) . 
How is  our Christian l i f e  influenced by our neighbours? We are going t o  
describe th i s  a t  its exis ten t ia l  level. I f  we are  fa i thfu l  t o  our c a l l  (as 
L i t t l e  Brothers of Jesus) t o  share in  the l i f e  of the common man, we are  
bound t o  becoue more and more aware of what we receive from the people among 
whom we are  l iving. There i s  nothing extraordfnary i n  a Christian keeping 
h is  heart open to his  fellowmen, especially t o  those who are  in  need, material- 
ly or sp i r i tua l ly .  I f  we have agreed t o  write something about thisexperience, 
it is because we have been impressed by Muslim families who practice t rue  c w -  
passion, love and in t e res t  for  the i r  neighbours. 

It was l e s s  than two years ago tha t  two of us (Yaqoob and myself) pitched our 
t en t  among the Makrani-Baluchis of Rangiwara (Karachi) . Among them the leprosy 
patients were already known t o  us. W e  thought it was not enough t o  help them, 
but tha t  by l iving r ight  among them, we would learn from them. We got two 
rooms from a man who himself lives w i t h  his family i n  a wooden hut. To be so  
welcoued should prevent us from making too much fuss of ourselves. We have 
t r i e d  not to come l ike people who give. We have no water: we get it everyday 
from a neighbour, They know tha t  one of us i s  employed as a compounder, and 
tha t  the other gives tu i t ions .  They know tha t  we want t o  learn the i r  language 
and the i r  way of l i f e ,  and above a l l ,  become worthy of the i r  friendship. We 
are trying to  see them just  as  Jesus sees them, feeling proud of whatever is 
hoffourable among them and hurt  by what degrades them. Maybe we sha l l  never 
become "Baluch among the Baluch," but they w i l l  contribute i n  our conversionto 
God's ways. 

They want t o  be recognized for  what they are  and accepted as  such. Their 
history is  an experience of exploitation and dmination. When we l i s t e n  to 
them and learn from them, it becomes clear  for  us  and for  them tha t  God loves 
them. When we happen t o  notice the i r  good works, it reminds us of the 
Samaritan of Luke, Chapter 10. Having come in to  this small district of theirs,  
we l e t  them be good t o  us, and experience with them the goodness of God. When 
they rea l ize  t h a t  we have come empty-handed, they cannot f a i l  t o  guess our 
purpose. It is not so easy a task, because simply BEING kind and lovable means 
more and i s  actually more demanding than DOING. 

Going on l i s ten ing  to the Gospel and t o  our neighbours, we come t o  real ize tha t  
men want t o  be t reated as equal, a s  people whocanGIVE, too. Their happiness 
l i e s  i n  receiving us and giving us a share i n  what they are. We have to learn 
t o  withdraw when the time has come. Let me give an example. Yaqoob had been 
working for  more than three years as a Leprosy Technician along w i t h  a Baluch 
of t h i s  very area. He came to f ee l  t h a t  t h i s  fellow worker would take more 
responsibi l i t ies  i f  he were l e f t  alone. Yaqoob also f e l t  t ha t  he should free 
himself from the backing of an i n s t i tu t ion  dealing with large sums of money, 
for the  up l i f t  of both the patients and the employees. Therefore he resigned 
and found a job i n  a local  dispensary. Why should not the people be able to 
grasp tha t  ultimately any service,  and any ins t i tu t ion ,  i s  meant fo r  them t o  
grow a s  persons. There l i e s  the mystery of the human person which Jesusrevered 
so much. Living more with the people we have t o  be ready t o  engage ourselvesin 



any work which would enable the pecple to share with us i n  mutual t r u s t  and 
friendship. We have s t i l l  much t o  discover along with a people i n  which the 
enterprising s p i r i t ,  i f  not yet  k i l led ,  i s  much damaged. 

I t  should not be d i f f i c u l t  t o  sum up. My purpose i n  these reflections has 
not been t o  introduce new forms of prayers. EventOally it w i l l  come when 
Christian cornunities experience openness towards the non-christians as  
Jesus' dearest  wish. It should f i r s t  be clear t o  a l l  t h a t  our nonKhristian 
brothers, when they are  loved a s  they a re ,  make us touch God. They make us 
real ize  tha t  God works i n  them. Is not this the underlying idea making 
Chapter 10 of Luke a wonderful charter of evangelization? Yes, the disciples  
a re  sent ,  good works are  done, but above a l l ,  Jesus i s  l istened to. I n  order 
t o  "make cer ta in  t h a t  the l i g h t  i n  us i s  not darkness" (Lk 12-35), l e t  us 
look a t  those whom God loves, our neighbours i n  need, the  outcasts.  L e t  us 
go to them l i k e  a child (Lk 9,181; w e  s h a l l  discover with Jesus, tha t  "they 
are my mother and my brothers." (Lk. 8/21) 

Michael Philippe 

Reference: PASTOW NOTES, October 1979, i n  INFO ON HUMAN DEVELOPMENT, 
Volume 7 ,  N u m b e r  1, January 1980. 

PRIMARY HEALTH CARE FILMS AVAILRBLE 

N o w  available from the World Healthorganization (WO) are  a selection of films 
based on prirmry health care i n  various muntr ies .  

Examples for  these films include: 

Health for  a l l  - the most precious property. A report on primary heal thcare  
in  Vietnam (1978) showing the work of the rura l  health centres as  par t  of the 
national health system and how use i s  made of both &ern and t rad i t iona l  
methods of health care. This production, supported by the World Council of 
Churches/Christian Medical Commission (CMC) and the Danish International 
Development Agency (DANIDA) ,  i s  available i n  English and French. 

Health for  a l l  - medicine of l iberat ion.  A report on primary health care in  
Mozambique (1978) which shows the participation of the population in  building 
up a health system which puts i n t ~ - ~ r a c t y c e  the lessons-learned from the armed 
struggle i n  organizing health services i n  the rura l  areas. Supported byDANIDA 
and CMC, it i s  available i n  English and French. 

Health for  a l l  - Buen Cadno. A report  on primary health care i n  Mexico 
(1978) which serves t o  demonstrate how health i s  viewed a s  an important pa r to f  
socio+conomic development and how communities are  identifying t h e i r  ownprior- 
i t i e s  and par t ic ipat ing i n  sat isfying the i r  own health needs. Supported by 
DANIDA and CMC, the  film is available i n  English. A Spanish version is ant i -  
cipated. 

Sankofa - t rad i t ion  and development. A report on primary health care i n  
Ghana which serves t o  i l l u s t r a t e  how people - drawing on t h e i r  own resources 
and t radi t ions - work together w i t h  both governmental and non-governmental 
organizations t o  develop primary health care. The film shows a programme can 
be b u i l t  on local  t rad i t ions  l i ke  communal labour, t rad i t iona l  medicine andthe 
social  s t ructures ,  and cooperative mechanisms of the vil lages.  Available i n  
English. 

Far information, contact: Division of Information, World Health Organization, 
INF/Avc, Avenue Appia, 1211 Geneva 27 ,  Switzerland. 

Reference: ICVA NEWS, April 1980, No. 85. 



WCUMENTATION CONCERNING ISLAMIC RENEWAL 

A s e l e c t i o n  o f  a r t i c l e s  deal ing  wi th  modem Islam, from Reviews received a t  
Sedos s ince  January, 1979. 

Code No. T i t l e  of Document, A r t i c l e ,  o r  Books 

5 .E Prayer - Beads i n  Islam, ENCOUNTER N o .  63, 1980. pp. 1-13. 
(63/80) 

Popoli e Paesi :  Africa,  Islam e P o l i t i c a .  MONDO E MISSIONE 
NO. 4 ,  1980. pp. 83-85. 

The Prophethood of Muhammad. AFER V o l .  22, NO. 1 ,  1980. 
pp. 34-38; 51. 

A la  Rencontre de  Dieu Dans L'Islam. SPIRITUS N o .  78, 1980. 
pp. 46-53. 

Islam's S t reng th  i n  India .  THE TABLET, No. 7287, 1980. 1 page. 

L' Islam en Asie du Sud-Est. ECAOS DE LA RUE DU BAC No.  138, 
1980. pp. 85-94. 

Islam and C h r i s t i a n i t y  i n  Ivory Coast and Northern h a n a .  SMA, 
No. 42, 1980. pp. 21-27. 

Islam e P o l i t i c a .  I L  REGNO Docurenti No. 404, 1979: Arkoun 
Hohammed, pp. 427-431. 

L'Islam n e l l l A f r i c a  Nera. MISSIONE OGGI, Vol. 2,  No. 1, 1980: 
Calvia Salvatore ,  pp. 33-37. 

Dansalam Research Center Occasional Papers. No. 12, 1979. 
41 pages. 

Chret iens au  Maghreb - l a  Sens de nos Rencontree. LA UJCUPIENT- 
ATION CATHOLIQUE, N o .  1775, 1979. p .  1032-1046. 

Christian-Muslim Dialogue: Foundations and Forms. ENCOUNTER, 
No. 52, 1979. pp. 1-15. 

The Muslim - Chr i s t i an  Research Group. ENCOUNTER No. 58, 1979. 
pp. 1-11. 

Islam and Religious Experience. ENCOUNPER No. 51, 1979.pp.l-19. 

2 .PIME Pakistan,  Islam, S t r u t e n t o  d i  Potere.  MONDO E MISSIONE No. 24, 
(MM24/79) 1979. pp. 656-657. 

2.SJ Consultat ion of Dialogue wi th  Muslims. J A M 1  NOTES V o l .  0, No.0, 
(JN0/0/79) 1979. pp. 4-12. 

2 .CICM L a  P r i e re  Musulmane. EUNTES Vol. 12, No. 6 ,  1979. pp. 460-468. 
(E12/6/79) 

5 .B (CIIS) The Oneness of God and the Holy T r i n i t y .  THE BULLETIN Vol. 2 ,  
(2/2/79) No. 1-2, 1979. pp. 18-26. 

5 .WM Islam and Po ten t i a l  Dialogue i n  E a s t  Afr ica  Today. WORLDMISSION 
(29/4/79) Vol. 29, No. 4 ,  Winter 1978-79. pp. 26-29. 

5.R T r i p o l i  Wet ing  1976. REPRIKTS N o .  193, 1979. Jacques Lanfry. 
(193/79) pp. 484-500. 



Code No. T i t l e  o f  Document, A r t i c l e ,  o r  Books 

The Gospel and Islam: A 1978 Compendium, Missions Advanced 
Research and Communication Center (MARC), USA, 1979; Ed. M.  
~ c c u r r y .  638 pages. 

Chr i s t i an  ~ u s l i m  Relat ions:  Abstracts  European Muslims and 
Christian-Muslim Relat ions,  No. 1, 1979. Nielsen Jorgen S. 
21 pages. 

Islam en e l  Afr ica  Negra. MWM) NEGRO No. 218, 1980, pp. 15-10. 

O l t r e  il Proprio Orizzonte. NIGRIZIA ,  NO. 10, 1979. pp. 43-46. 

Chr i s t i an  Presence and Witness i n  Relat ion t o  M u s l i m  Neighbours. 
EXCHANGE, No. 6. 1979. pp. 1-18. 

Women i n  Islam 1979. DEVELOPMENT NEWS DIGEST. Liz ~ e i d ,  6pages .  

Islam: L'Epouvantail. PEUPLES DU MONDE, No. 121, 1979. 
pp. 7-9. 

The M u s l i m  world League: A New Trend i n  Pan-Islamism. ENCO-R, 
No. 54, 1979. pp. 1-9. 

L'Ame de L ' I r an .  MISSI, No. 2, 1980. pp. 42-46. 

I Due Vol t i  d e l l l I r a n .  MISSION1 CONSOLATA, No. 5 ,  1980. pp. 38- 
45. 

Pouvoir de Lt1slam. MISSI, No. 1,  1980. pp. 12-13. 

Eveque Pour TOLE: Chretiens e t  Musulmans I n t e r p e l l e s .  MISSION 
DE L'EGLISE, NO. 46, 1979. pp. 25-33. 

P o s s i b i l i t 6 s  e t  elements d'un d i r e c t o i r e  pour le dialogue.  Henri 
T e i s s i e r .  BULLETIN DU SECRETARIAT POUR LES NON CBRETIENS, 
Vol. 14, No. 2-3, 1979. pp. 139-161. 

The Growth and Organization o f  t h e  M u s l i m  Community i n  B r i t a i n ,  
Mu5anmsd Mashua Allv. CENTRE FOR THE STUM OF ISLAM AND CERIST- - - 
IAN MUSLIMRELATIONS, 1979. 10 pages. 

The B u l l e t i n  of Chr is t ian  I n s t i t u t e s  of Is lamic  Studies ,  
Published by the Henry Martyn I n s t i t u t e ,  Hyderabad, India;  and 
A l - M ~ h i r  (The Counselor) . The Theological Journal  o f  the 
C h r i s t i a n  Study Centre, published quar t e r ly  a t  Rawalpindi, 
Pakis tan ,  are ava i l ab le  i n  the  Sedos Documentation. 

I f  you have real love 
You are inventive.  
I f  you love ,  From t h e  t e x t  of t h e  Eucharis- 
You t r y  t o  f i n d  o u t ,  you a r e  i n t e r e s t e d .  t i c  Thanksgiving ce lebra ted  on 
I f  you r e a l l y  love, Monday, Apr i l  21st  a t  Mother 
You accommodate yourse l f .  Anna Maria Denge 1's funera l  . 
I f  you love, 
You want t o  g ive ,  you are tireless, s e l f l e s s  
and generous. 
I f  you love ,  
You r e a l l y  t r y  t o  serve and no t  j u s t  work. 
One does not  spare  oneself  i f  one loves.  Anna Dengel 




