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We are happy to announce that Father Divarkar, sj has been elected
to the Executive Committee. We are grateful for his valuable help during
the past year and look forward to his continued assistance from now until
December 1979.

This issue contains an article recommended by Dr. Spindler as
preparation for our Seminar as well as a review of one of his booklets
along with the propositions arising from the ecumenical study in which he
is engaged.
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Preparatory Material -~ May Seminar

The following is one of the articles suggested as background
material by Dr. Spindler.

RECENT THINKING ON CHRISTIAN BELIEFS
¥ission and Missions

By the Rt.Reverend Lesslie Newbigin, Selly Oak Colleges

No major volume on mission or missiolegy dominated the period from
1950 to 1976 in the way that Hendrik Kraemer's Christisn Message in _a
Non—Christian World dominated the scene for the period 1940 to 1960, To
discern the movements of thought one has to look at the conference
reports and at the large number of smaller books written to interpret
their findings.

A convenient starting-point is the conference convened by the World
Student Christian Federation at Strasbourg in July 1960 on the Life and
Mission of the Church. It was planned, mainly by D. T. Niles and
Philippe Maury, as a 'Teaching Conference'. Those who planned it were
the products of the era of "Biblical Theology'. They believed that
there was a clear and coherent missionary theology which could and must
be communicated to the rising student generation.

The central themes of this missionary theology had been adumbrated
at the World Missionary Conference at Willingen in 1952. Mission is the
work of the triune God. It is the Missio Dei. George Vicedom's book of
that title (published in German in 1959 and in English in 1965) is a
landmark of this period. The mission is entrusted to the Church and the
Church as such is the bearcr of the mission — though, it must be added,
serious questions about the adequacy of this church—-centric missiology

surfaced during the Willingen discussions., Johannzs Blauw's biblical

of one global missionary fellowship.

But the Strasbourg meeting did not conform to the expectations of
its plamners. The rising generation was not willing to accept what had
been prepared for them., There was a sharp rejection, mainly by those
from HBurope and Horth America, of the accepted forms of mission. The

imprisonmént in the institutions of the Church. Strasbourg sounded the
most characterigtic note of the coming decade by celebrating the secular
as the ficld of Gpd's saving work, Central to the thrust of the confe-
rcnce was the call to 'move out of the traditional Church structures in
open, flexible and mobile groups', and to 'begin radically to desacralize
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the Church' (The Student World, LIV (1-2) 1961, 81f.). Hans Hockendijk,

from whose address at Strasbourg thesc words are taken, was one of the
powerful volces calling for a radically sccular missiclogy during the
ensuing decade. The Missio Dei concerned God's offer of shalom to the
whole creation, and was by no means to be domesticated in the Chureh.
Mission was not a function of the Church: rather the {hurch was a funection
of the mission. 1In this view the mission is the greater reality, tho

Church the lesser,

The thiological problems which the 1952 Willingen conferchnce had
recognized but failed to solve were to dominate the scenc during the
1960s, aad it was the Strasbourg meceting which thrust them into the fore-
ground of the debate. The central issuc was that of the relation between
'salvation history' and world history. The dominant theclegy of the 1950s
had placed its emphasis on the former: in the coentre of the picturce was
the Church as the bearcr of salvation. In the 1960s the emphasis was
upon the latter, upon the world as the place where 'God is at work', and
where the Church must go to find him and to co-—operate with him, This
was supremely the decade of the secular.

frmiog g ey

Confercnces with a commendation from Hendrik Kracmer). This interpreted
world history in torms of the impact of the biblical message upon the
'ontocratic' societivs in which men live before they mest the lord of
History, and it concluded with the claim that the contemporary movement
of scoularigzation is the prescont form of this impact. 'The tcchnological
revolution is the evident and incscapable form in which the whole world
is now confronted with the most rccent phasc of Christian history. In
and through this form Christian history becomes world histery.' The
movement of secularization is, however, ambiguous: in it both the Lord
and Satan are at work. The Church's task is to 'stand and interprot this
invading history to thosc who arc suffering it' (op. cit;, 408f.).

A similar coptimism about the role of secularization in Ged's purpose
City (1965). and in fact thoe city was the context of a grcat deal of
missiological thinking in this period. The Church—centred missiology of
the 19508 had incvitably raiscd the quostion of the forms of the Church's
life. To be convinced on biblical and thcological grounds that the
Church not only has a missionary task but ie itself the form of Ged's
mission ('As the Father sent me so send I you') was to be driven to
acknowledge that congregations as we know them are not structured for
mission. They reflect the assumptions of the Christendom cra that the
whole of society is already baptized and therofore within the Church.,
They invitc people to come out of the world into the Church: they do not
themsclves go into the world as those who are sent by Ged. The question
of 'the missionary structurc of the congregation', formulated at the end
of the 19508, wWas probed in a series of studies pursucd by the World
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Council of Churches in the ycars 1962 to 1965. The resulting report,

centric missiology which prompted thc study had given way to a missiology
whose focusg of attention was 'Ged at work in the secular world'. 'Think—
ing about the Church should always begin by defining it as part of the
world' (17). It is the world, not thce Church, which 'writvs the agenda’
(20-23), and the Church is not to be concerned about increasing its own
membership {19). 'Participation in God's mission is entering into
partnership with God in history, because ocur knowledge of God in Christ
compels us to affirm that God is working out his purposc in the midst

of the world and its historical processes! (14). Sa 'What ciec can the
Churches do than recognize and proclaim what Ged is doing in the world' -
in the cmancipation of colourcd races, the humanization of industrial
relations, and so on?

The North AMmcrican scction of the Missionary Structurce Study carried
these insights further. 'If mission is understood as God's working out
his purpose in creation, the Church docs not have a scparate mission of
its own! (75). Consequently mission was scon as participation in secular
programmcs for urban renewal, for civil rights, for commnity organiza~
tion, etes In this perspcetive 'the Church is a happening on the road
from onc¢ event to the next' (71) and the events are events in sceular
programmes for human liberation. From thosc convictions it was a
natural move to the massive programmcs carried out in many parts of
the world under the name of 'Urban Industrial Mission', and so into the
liberation theologics characteristic of the following decade (sec below).
From the point of view of this programme the Church as an institution is
only of periphcral intcrest. 4 linc of thought which had begun with the
conviction that "the Church is the Mission', had led into a missioclogy
from which the Clmurch was practically eliminated.

The church-=ccntred missiology of the 1950s had other developmenis.
The final integration of the International Missionary Council and the
World Council of Churches at New Delhi in 1961, and the similar movements
by which the national missionary councils in furope were rclatced to or
integrated with church bodics, were organizational expressions of the
belief that mission is thce task of the whole Church. This involved a
ohange in perspcctive casy to describe but difficult to achieve. Mission
had to be secn as having its home-base cverywhere (becausc the Church is
now a world-wide family) and its destination everywhere {bccause therc
is now no more 'Christendom'). 'Mission in Siz Contincnts' was a good
slogan, but what did it mcan in practice? Roman Catholic missiology
continucd to insist on a distinction betwecen 'mission lands' and others.
In face of the famous phrase '"La France pays de Mission', the Professar
of Missiology at thc Propaganda Fidei University insisted that this is
a confusion betwecn 'the real mission countries' and 'the lands with a
dechristianized milieu where the Chureh is s8till geographically implanted?
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cd. G.H. Anderson,1961), In line with this cfficial position, the

Second Vatican Council promulgated two scparate texts, both of which
referred to the mission of the Church to all the nations. The famous
Deerce on the Church proclaims in its opening words (lumen_Gentium) the
missionary oricentation which controls the whole. Here the Church itself
is described in missionary terms. But another Decrece (Ad Centes) defines
missions as 'those particular undertakings by which the heralds of the
Gospel arc scnt cut by the Church and go forth into the wheole world to
carry out the task of preaching the Gospel and planting the Church among
peoples or groups whe do not yot belicve in Christ. Thesc undertakings
ar: brought to completion by missionary activity and are commonly cxer—
ciscd in certain territorices rccognized by the Holy Sce! (Ad_Gentes I.6).
To use (mathcr crudcly) the language contemporancously current in the
World Council of Churches, mission is an affair of six continents, Tut
missions arc directed to only three.

The World Missionary Confercnce at Mexioo City (1963) tried to give
precision to the idea of mission in six continents. In terms of struc—.
ture this was still a period of church—centred thinking at the global
level: it was hard to distinguish missions from inter-church aid. Many
mission boards rcnamed their missionarics as '"fraternal workers', and
'departments of mission and cocumenical rclations' replaced the cld
forcign missicn boards. Only near the end of the decade was the 's!
removed from the International Revicw of Missions, btut this was a
belated cxpression of the dominant coneccpt, that of the one global
Missio Dei.

In tcrms of content, however, the wholc cntcrprisc rcflected the
prevailing oonviction that mission is concerned with the doing of God's
will in the scecular werld. This was, lot it be remembercd, the first
'Develepment Decade' of the United Nations, and for many the Church's
involvement in world mission was justificd only by its contribution to
'development'. 'Development! was still understood from the perapective
of tho rich world. Nations were 'developing' in so far as they werc
moving in the dircetion act by “esteran Iurope and North America. This
line of thought recached dcfinitive cxpreesion at the Uppsala Assembly
of 1968 which described mission as 'for God's people everywhere!
(including thosc alrcady members of the churches) and gave as the
eriteria for ovaluating missionary prioritics the following: 'Do they
place the Church alengsidce the defenceless, the abmsed, the forgotten,
the bored? Do they allow Christians to canter the concerns of others
to accept their issues and their structurcs as vchicles of involvement?
Arc they the best situations for discerning with other men the sigms
of the times, and for moving with history towards the coming of the

1968, the ycar of the Uppsala 4ssembly and of the Paris student
rovolution, is a good point at which to begin locking at the new
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currents of thought which werc to dominate the 1970s. The 'ecounter
culturc' was to challenge the domination of conecpts of development
bascd on the scicnece, technology and industry of the west. The sccoulam
rity fashionablce among theologiang in the 1960s was to be challenged
by a growing interest - espccially among young people - in the world of
religious and mystical c¢xpericnce. Penteccostalism — largely ignored in
the carly stages of the ecumenical movement - was to cmerge as the real
growing edge of Christendom. Latin America was to become the scurce of
a new missionary thenlogy which rejected development in favour of
revolution. And the conservative cvangelical missionary forcces,
hitherto remaining aloof from the ecumenical movement were to crganize
a powerful challecnge to its thinking and practicc.

We may take the last movement first, At Wheaton, Illinois in
1966 there took place a Congress on the Church's Worldwide Mission
organized jointly by the Bvangelical Foreign Mission Association and
the Interdenominational Forcign Mission Asscociation — bodies linking
the work of morc than 11,000 forcign missionarics. The Declaration of
the Wheaton Congress, while affirming a conscrvative cvangelical under—
standing of missicns, was also a call to take scriously and penitently
into consideraticn issucs such as unity and soclal rcesponsibility which
were being stressed in ecumenical circles. PFurther world congresscs
in Berlin (1966) and Lausannc {1974) gavc shape and force to these
devclopments. The contral missiological thrust of the movement is well
cxpresscd in John Stott: Christian Mission in the Modern World (1975).
Three distinet stands can ke recognized within the movement.

(a) Led by Peter Beycrhaus >f THbingen therc is a vehement
polemic against the missiology of Uppsala, claiming that it replaccs
the preaching of the everlasting Gospel by a programme of humanization.
This is rcpresented in the '"Frankfurt Declaration on the Fundamental
Crisis of Missions' (1970) and in Beycrhaus's bock of the samc year

(b) led by Donald McGavran of the Faller Theological Seminary,
Pasadcna, the Institute of Church Growth has inspirced a strcam of books
illustrating, applying and devcloping the thesis that cnormeus multi-
plicatisn of churchus is possible and thercefore imperative provided
that missions will abandon their misplaccd cmphasis on 'perfeoting!
and pursuc singlo-mindedly the goal of 'discipling the peoples! as
distinet ethnic and cultural entitics. Among the forty or more
volumes coming from this source in the prescent decade onc may select

rcpresentative of the school as a wholce.

(¢) From Latin Amcrica ncw and powerful voices are being raiscd
within the conservative cvangelical circles calling for a missiology
which gives a central place to the struggle for social justice,
without miting the call for personal conversion. Typical of this is

A e T Lot
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The challenge from the consorvative cvangelical side has met with
a scriocus response from the side of the World Council of Churches.
The World Confcrence on 'Salvation Today' (Bangkok, 1972) was primarily
concernced to celebrate God's gift of salvation as a presently exper—
icnced reality in the personal life, in culture, and in the political
order. Hore alrcady we find salvation being undersiood as a decply
religious cxpericnce as well as a political one. fnd at the Fifth
Assembly in Nairobi a statement was accepted on Confessing Christ
Today which brought together in a genuine wholeness the different
emphases of 'cvangelieals' on personal conversion, of 'ccumcnicals'
on cultural and pclitical liberation, and of Crthodox on the witness
of the sucharistic community.

It was from a latin American bishop that the Asscembly heard the
call to a holistic e¢vangelism which did much to shape the final report.
It is primarily from within thce Latin American churchos that the
powerful movement known as 'Liberation Theology'! has come, though it
has important links with the Black Theology of North America (Sce
James Concy Black Theology and Black Power, 1969). The Theology of
Liberation accepts most of the Marxist analysis of the ccenomic and
political recality of today, and accepts also the Marxist (and biblical)
insight that theory divorced from praxis can only be illusion. The

lucid uxpression to a Catholic theology of liberation. The most
improssive work on the Protcstant side is José Migucz Bonino (Revolu—
tionary Theology comes of J L4_19T5). From the same milicu the
educational work of Paulo Frcire (sce Pedagogy of the Qppressed, 1972)
excrelses a growing influence all over the world., His fundamental

axiom that all education is c¢ither education for oppression or educa-
tion for liberation has the power to haunt not only thosc concernced
with formal cducation but all (and this certainly inoludes missionaries)

who arce conccrned with altering the attitudes of nthers.

Liberation Theology is primarily a Latin American product, but
developments in Buropean theology were pointing in 2 similar direction.
Mrgen Moltmann's Theology of Hope (1965, Eng. tr. 1967) had the
world mission of the Church as its point of oricntation and its
dynamio cxpression. 'The real point of roefercnce for the exposition
and appropriation of the historic Bible witness, and the one that
is their motive and driving force, lies in the mission of present
Christianity, and in the universal future of Ged for the world for
all men, towards which this mission takes place' (op. cit., Eng. tr.
283). In a further development of this future oriented Christology,
Moltmann's Crucificd God (1973, Eng. tr. 1974) culminates in two
chapturs on the psychological and political liberation of man. A
debate is in progress between Moltmann and Miguez Bonino which, while
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it exposes their differing estimates of Marxism, oxpresscs alse their
cloge agreement.

Latin dmerica is also the scene of the greatest oxpansion of
Pentccostalism. This too is a movement of liberation among oppressed
people, though its offur of liberation is in the first place inward
and spiritual rather than outward and political. Pentccostal leaders,
however, often make clear their solidarity with the struggle for
political liberation, But Istin American Pentecostalism is only one
segment of a global movement which cmbraccs not only the rapidly
growing Pentccostal churches and the burgecning charismatic movement
in the Catholic and Protestant communicns, but also the vast cxplosion
of indepcndent churches in Africa and - to a lesscer cxtent — in fAsia,
Here is, without possibility of question, the contemporary growing
edge »f the Churci. To a large cxtent it is a matter of spontancous
cxpansicn and not of organized missions on the ninecteenth—century
model., W.J, Hollenweger's standard work on The Pentecostals (1969,
Eng. tr. 1972) is itsclf a condensation of his unpublished work in
ten volumes available in cleven libraries of Burope and North Amecrica.
David Barrcit's Schism and Renewal in 4frica (1968) touches morc than
6,000 ifrican Indcpendent Church movements, and analyses the dynamics
of their growth. Therc arc numerous monographs describing the growth
of individual movements., If Mission is concerned with the numerical
growth of churches, then this is the arca of greatest significance in
the present decade.

The swing away from the sccular missiologics of the 19608 has
brought a greatly incrcasced intorest in religious oxpericnce and
correspondingly an incrcascd cagorness for contact and dialcgue with
pcople of other faiths. The cffoct (certainly not the intention) of
Kracmer's cemphesis on the nbsolute uniqueness of the Gospel had been —
in many cescs = to put a stop to the kind of intoer-faith dialogue that
had been common in thoe first four decades of the century. It was only
slowly Aand with hesitation that the dialoguc was resumced. Hallencreutz
(New Zpproaches to Men of Othor Faiths, 1970) chronicles the story.
Mumerous publications of the World Council of Churches (c¢.g. Living

centros around the world during the past twenty years, carry the
atory further. .t the same time a growing number of theologians

in the West have called for a re—examination of traditisnal attitudes
to the world religions. The questions raised for thosce rosponsible
for Religious Education in the multi—faith citics of Ehgland have
powerfully reinforccd the assumption {generally unuvxamined) that
Christianity is onc varicty of the inclusive species ‘religion'.
Undcr pressure of the demand for trained tcachers of religion, the
study »f theology as a normative discipline tends t2> be recplaccd by
the study of world religions as varied monifestations of man's innate



78/148

rcligiousnesse In this contoxt any asscertion of uniqueness and finality
for the Christian variety is out of order. Z4nd if = as with Karl Rzhner -
it is assumed that rcligion is the sphere of God's universal purpose of
galvation for mankind, it f5llecws that the non—Christian religions arce

the 'normal' means »f salvation for the peoples of the Third World., Of
the growing flecod of backs about world religions onc may ncte Wilfred

Ged and the Universe of Faiths (1973) and - on the Roman Catholic side =
Karl Rahncr's cssay on Christianity and the Non-~Christian Religions.
(Theological Investigations, Vol, V, 115-134). With a guite different

the impact of modernity from the point of view of the concrete reality
of Jesus Christ as God and Nan.

To draw these cobscrvations to a tidy conclusion is impossible. 4
miltiple debate goes on and will continuce., I am tempted to cnd this
survey with onc personal cobscrvation. It is a common and not unjust
comment on the missivnary thinking of an earlicr day that it uncone
sciously identificd the Gospel with Western oculture, and that it there-—
fore transmitted too much of the latter along with the former., Today
it is common to find writers who assume that Christianity is just the
rcligious aspect of Wostern culture and thercfore assert that it should
not be exportced. Profecssor John Macquarrie — for cxample - rcgards
the notion of eonverting all nations tc Chrigtianity as 'a thing of the
past', and looks forward to religious pluralism rather than the
universal acceptance of the Gospel as the 'good and healthy state of
affairs'. (Christian Unity and Christian Diversity, 109). What is
perhaps m2st neceded now is a discovery among Westorn theologlans of
the extent to which they are the vietims of synecrctism. It will be
the work of theologians of the Third Werld to re—state the uniquencss
and finality of Chrigt in tcrmg which liborate Christian theology from
its long imprisonment in the thought—forms of the Westorn world.

F R AR NN
Also recommended:

"Towards a Dialogue of Life". A Statement on Ecumenism in the Asian
Context". The final statement and rccommendations of the First Asian
Congress of Jesuit Ecumenists. In the preface the editor states: "while
accepting the contribution of 'Western ecumenism' to the cause of unity
in Asia, it would also prove useful to reflect on what the Church in Asia
could offer to the Church Universalj in particular what contributicn
'Asian ccumenism' could make to the cause of that unity of which the

Church is sacrament".

(Exchange No 16, 4pril 1977).
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LFE CHRISTIANISME CONJUGUE

The brochure "Ie christianisme conjugué" ("Christianity Conjugated")
contains the text of the discourse Ir. Spindler gave on the accasion of
his appointmont as extraordinary professor of Missiology and Eoumenism at
Ieiden. He is concermned with the relation between the two teérms "Mission"
and "Foumenism". In the first part he describes the historical development
of the two terms, especially as they were enunciated at various inter-
national meetings. Put in the end a serious controversy remained. In
Mgust 1951 the Central Council of the World Council nf Churches stated:
"Je must pay particular attention to the confusiocn that has recently risen
regarding the term "ecumenism". We must insist that the term which,
according to the original Greck, means the whole inhabited world, is
correctly used to describe the task of the entire Church to bring the whole
Gospel to the whole world. The werd, therefarc, includes missionary work
as well as work for unity and it should not be used for the latter in
opposition te the former.” However, onhe who did not accept this expli-
cation of the term was the Gencral SBecretary of the Vorld Council of
Churches himself, Ir. Visser ' t Hooft. Only two ycars later he again
reatricted the term to the work for the unity of Christians. Thue the
confustion concerning the terms remained,

Dr, Spindler is of the opinion that this tension is in 1tself in-—
ccumenism to unity. He regards it as quite normal that a Chureh in the
process of diffusion should undergo various developments, that is, that
schisms and heresies should arise. The fact as such cannot he avoided.
In order to overcome the dilemma, he proposes a "conjugation" »f Chris—
tianity.

In the West we say "I believe"; but docs not belief begin with the
"thou", that is, with Cod? And from I and thou one passes spontancously
to the third pcrsony that is, to the others. Furthermore: whoen we say
"We believe that does not mean that in this "We" all individuals are
included and that all individuals believe ane and the same thing: Why is
it not possible to include the "they" in the "wc?' The We and the They
lead to dialogue; and in dialogue we preserve the hope that some day we will

bearers of the whole Gospel to the whole world. In this sense, acconrding o

Dr. Spindler, the conjugetion of Christianity is another word for coumenism.

(revicwed by Fr. Karl Muller, svd)
Sedos Doc. No 4/2918.
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TOPIC: TOWARDS AN ECUMENICAL CONCEPT OF MISSION —Preparatory Material
for the May Seminar

(Dr. M., Spindler,, the speaker for our May Seminar has been engaged
as assistant direotor of the project described bvelow.)

Mutual asSistance: Dveryone is a Giver g3 %ell as & Receiver

In 1969 the Inter—University Institute for Missinlogy and Ecumenism
in Ileyden, known in missionary circles in The Netherlands as IIMO, started
a project of research inte the mutual assistance of churches in the werld.
The evaluation of this study project has recently been completed. The
protestant missiologist, Jansen Schoonhoven, has written an extensive
evaluative repert about the research work on four levels of study: scrip—
tural, historical-missiological, sociological and socio-missiological.

The name of this report is: "Mutual AMdsistance ~f Churches in Missionary
Perspective.," It is available in Tilburg for the sum of ten guilders.

By way of review and recommendation we give here eight missionary

propositions, distilled from the beok by his fellew-scholar from Utrecht,
Professor Van der Linde.

PROPOSITION 1 A4l1 churches, parishes, Christians, depend on the

lord, who is the Head of His Body and the Shepherd nf
Hig people. Mission happens from each church, parish and Christians,
wherever in the world. These three organic parts of God's mission
have to serve each other, that is, mutually, with their gifis and
talents.

PROPOSITION 2 Beginning with Paul, till around 1940, this mission
tonk place from the West in the form of a planting
of the Western Church. From 1940 till about 1970 we experience among

the overseas churches a growth towards independence. Western
missionaries had functioned in the churches, in the offices, the

hospitals, schools and universities as managers and directors. After
1970 there are three possibilities: Western missionary societies
remain dominant overseas because of personnel and funds which they
send. Secondly, indigenous, independent churches ask that western
support be postponed or stopped. This is the beginning af the
moratorium. Thirdly: the dependency on the lord and Spirit and on

each other are practised in mutual assistance and in mature
relationships.



78/151

PROPOSITION 3 The Old Testament teaches that no man can exist by

himself, Man lives hetween the Word of God and the
response that comes from himself. DBeing human means: living in
covenant, in partnership, in relationship. The New Testament gives
examples of mutual dependence and assistance. Compare, for example’
Acts 1 = 11 and the journeys Paul made tn collect funds for the poor
in Jerusalem, (1 Cor. 16, 2; 2 Cor. 8, 9; Rom. 15, 25.)

PROPOSITION 4 Are the churches and their missionary societies in
the rich countries of Europe and America really equal
parties if you compare them t» the ohurches and their mission in the
destitute, or just ordinarily poor Third Werld? For sociologists it
is as clear as daylight that wealth means power. 4nd missiologiste
say: Do not discard this problem too easily as non-important. Iock
at the unique riches and treasures of each church-~in-mission in the

world. Some have money, others specialists and others fresh new
ideas -

PROPOSITION 5 The real treasures of the churches are faith, hope

and love, These are the sources and they fgive
inspiration for the proclamation of the Gospel, for ordering the
oommunity and the practical service te each other. Fach church,
parish and Christian can and should develop its own "gem" of faith,
hope and love, and contribute it. We should learn mutually in
discover these treasures and contributions of the others, to ap-
preciate them and to use them as far as pnssible or to allow our—
selves to be inspired by them.

PROPOSITICN 6 We live in the post—1970 era. It is time to develop
new, mature relationships among ohurches.everywhere
in the world, which are called to render optimal service in God's
mission,., This means: the essential mutual contribution from one
ohurch tn the other, from one mission t¢ the other, is revival in

faith, hope and love, These express themselves in witness of words
as well as deeds.

A pattern »f mutual expectations should be created. We can and may
expect help from each other. But struotural and organizatinnal
measures should always bear the hallmark of the real treasures of

the church, Mitually the sparks from the cne Fire, Christ, who was
lit for the world, should be made visible,

No churches, parishes or christians may be kept in a status of
unilateral dependenoy and passivity. That would be utterly un-—
christian. @arope and America muet convinee themselves of the fact
that churches, parishes, christians in their ewn country and else—

where, near or far, each in his own "mission country", are givers
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and senders as well as, receivers. HExchange of men and women in the
servioce of the Gospel is necessary. Other forms of exchange of
inspiration are possible and ought to be promoted. A4 passing on of
power by economically wealthy churches and missionary societies to
poor ones ought to be promoted, because mutual sharing of common
power in personnel and in means is thoroughly christian.

PROPOSITION 7 Twenty-two churches from Asia, Africa and England

have recently formed a "World Council for Mission".
Together, and in mutual dependence, they want te search for ways
to asmist one another. Each church, big or small, will be able to
act both as giver and as receiver. Existing work which is useful
and serves the church (and society) has to remain. But in mutual
assistance new ftasks can be undertaken.

PROPOSITION 8 One questien: ™Would there be occasion, within our
churches, to consider whether factors of power, money,

experience and tradition, hamper our efforts at mutual assistance

by being a giving as well as a receiving church? For each christian,

comminity and church it is true that the active expression of

salvation in giving is better than the passive role of receiving.

from: Saamhorig, November 1977.
(translated by Sr. Josephine Gosselink, scmm-t.)

The above propositions fermed the basis of discussion at the first
rreparatory meeting for the May Seminar. The 25 Members present were asked
to discuss two gquestions: how closely de the above propositions represent
your view of mission? are there some elements which hawve been overlooked
and which should be added? In the reparts given some of the following
points were noted: foday matual assistance is an important aspect of
mission and mission is nearly always a response tn a call of the loecal
church; some participants were surprised at the emphasis made on the
sharing of wealth and personnel and thought “sharing cf the Good News"
deserved more stress. Others asked; are those not formally part of the
local church included in "churches, parishes and Christians?' Some members
wondered if the propositions did not revresent that of a "sending" church
~would a "receiving church" see it differently? It was felt that the role
of the Church was not just to serve cach other hut to make Christ knoewn
to others. There secmed to be more emphasis an structures e.g. parishes
and less on Christian communities. The cmphasis the riches of the
receiving Church was appreciated. These were just a fow of the many ideas
expraessed. It was pointed tut that = review of the Catholic view of
"mission" would be useful.
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SEDOS MEETING

On 18the fpril, 34 Scdos members represcnting 26 congregations
met to discuss "New Problems facing the Central Govermment of
Religious Institutes Engaged in Missionary dctivity". After a
brief introduction by Fr. Iivarkam,3.J., the fzllowing paper
was presented by Fr. Caspar Caulficld, C.P.

HELPTNG THE SUPERIOR GENERAL HELP MISSIONLRIES

A3 one who has completed an inquiry among sixteen Institutes as to
how, in the wake of Vatican Council II and the Chapters of Renewal,
assistance to missionaries has been updzted at the level of General
Government, I am asked to outline briefly the findings, (1)

Concisely, the arcas where change is taking place is in the manncr of
rcaching decisions affecting missionaries in General Government, a new
concept of representation on their behalf on the international level, and
a reccognition of the importance of brecathing spirit and life into the
Missions at all lcwvels: international, regional and local.

expressed the difficulty in the past, that decisions affucting them were
oftcn made by Supcriors who had little cxpericnce of Missions hoefore
being eleeted to office. The Propaganda Fide recognized this and in the
first sixty ycars of this century encouraged Supcrior Generals to attach
missionarics to their staffs who posscssed the requisite skill and other
suitable qualities to be of counsel and help to the Gencral and his
Council in handling mission affairs (3), This tcchnical cxpert was named
the SBeerctary Gencral for Missions; and the office through whioh he
functioned, the Mission Secretariat.

the principle that "govoermment should be such that chapters and councilSess
express the participation and concern of all the members for the welfare
of the whole commnity." (4). Missionaries rightly took the word "all” to
include them, and the scarch was on for a way to participate more actively
in deeisions in ftheir regard in the Gencral Government. Jamong many
proposals the one that finds favor is to involve in declisicn making =
where mission affairs are concurned — the missisnary elroady in Goncral
Government, by assigning the Mission Sccretary a vote, o»r deliberate
volce, in the General Council. Thus of 15 Institutes replying to this
point in a questionnaire, cight have upgraded this official 5 member—
ship and vote in the General Council as an (ssistant or Consultor

General (6) threc assign this official a deliberate voice in the
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General Council but not a vote (6); and four retain the former concept
unchanged (7). One may describe this trend as a significant breakthrough
in the effert to Involve missicnaries in decision making in their regard.

& second arca where the role of Mission Scceretary is undergoing
expansion is in advocating thc interests of miseicnaries on the interna~
tional level. This official has been usually the personal cnvoy of the
Superior Gencral to the Sacrod Congregation for Evangelization; saving
the rights of Procurator Generals. But in the new legislation since
Vatican Council II he is vicwed as the upholder of the rights of mission-—
arics to be consulted before all departmonts of the Holy See concermed
with Missions; and far beyond. The limits in which this extended charge-—
ship is being conceived may be judged from the following lists

a) Rome, over and above the S. Cong. for Evangelization, to the
cther Sacred Congregaticons, the Sccretariats (Union of Christians,
Non-Christians, Non Belicvers), the Commissions and Councils,
but strictly and cnly sc far as the business of the Missions is
conocrnod {3}

t) International Donor igencies and Pontifical Mission aid

Mission and Evangelization, Commission c¢n Living Faith and
Ideclogies; so as to promote fraternal co-cxistence with the
Separated Brethren (10).

The reason for this expanded advocacy role is easy to understand,
The represchntative of the missicnaries in General CGovernment stands
close to the highest echelons of government in the Church, and to the
world-wide crganizations which aid Missions. Here is where planning
takes place. decisions arc made, approvals arc given, gencrous financial
grants arc allocated, 1t is of supreme interest to missionaries that

someone knowledgeable of their points of view, uphold their interesis at
thig level,

IT1. /nimation

Inother new field of operation of the missionary in General Gevern-—
ment is to ¢nergize missionary action at the level of the Generalate,
rcgionally and even locally. Mission Sceretariats are being conceived
of now as Centers for the dynamic revitalization of the Missions of the
Institute. Much rcflexion by Chapters of rencwal have identified the
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fact that tcam work among missionary groups involved coordinated action by
sub=units of perssnnel who are pretiy much tied down to local situations.
Such enterprises too often require permission of Superisrs back home.

After much discarnment it was perceived that the best place to rest the
lever for moving these divergent groups to cooperation is on the fulerum

of General Government. Such energizing to be successful requires also a
realistio awarcness of conditions in the Missions, together with time for
planning and facilities for multiple correspondence, The mission secretary
and Secretary seemed to be suited to this, so the role of mission animator
came to be assigned there. I might have scemed obvious; but with the tide
of subsidiarity running so strongly in the opposite direction so as to give
Superiors on every level sufficient authority, it took a lot of insistence
on the part of mission declegates to Chapters to hold that the duty »f

animating missionaries to action and collaboration still rests at the top.

Onc or two examples based on recent legislation can he given to show

the scope of this role, and how its accomplishment is being envisioned.

0.M.I. The Secrctariat (of Missions) is a center of animation,
research, reflection and evaluation, within General Government; wherc
Conferences are held as reunions ad hoc to study certain problems;
and where permancnt or temporary Commiseions are constituted as
needed by decision of the feneral and Council. Iocal levels, and
also specialists, arc to be involved in this study.

The Coordinator for the Missions takes part in conferences on the
continental level, and in others which are of special importance to the
Migsions. He should be the initiator of action (catalizzatore qualificato)
in the administration...to make it more a group of animation...than one
which mercly approves what requires approbation.

(Letter of P. Marcello Zago OMI,
2/111/1975)

OMM Cap The Department which,...treats with the Sacred Comgregation
for Evangelization must,...above all give inspiration and dynamic direction
to the missionaries by promoting among them rcflexion on common problems
through the use of questionnaires, and an exhaustive annual report on a

single topic based on research, methodology and pastoral practice.

The Sccretariat of Missions as well as belng a center for information
and consultation, is the agency of coordination, inspiration and dynamic
vitalization, through which the Order makes fruitful its missionary under—
takings .

(Directorium pro Missionibus # 36; and

_Intervisw,with P, Walbert Buhlmann. OFM Cap,
5/TV/1975) «
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Conclusion

Fnough has been said to shew the kind of development which constitutes
a "breakthrough" in helping the Superior General and Council to discharge
their responsibilities towards missicnaries; and which will serve to get
a discussion started. The SEDOS member Institutes will be able no doubt
to offer a much wider panorama nf change. Before separating into dise
cussion groups, some final guidelines can be offered.

"Where a clerical or lay Institute of men or women accepts, in
acoordance with its own character,...a function of collaboration
(with Diocesan Bishops in mission lands), the Superior General

of the Institute alone is competint to reoeive the Mandate.."
Instr. SCEN "Some Principles", 24/I11/1969, # 6). The place there—
fore for the 0fficial and Office through which the Superior General
exorcises this responsibility is in the Generalate.

Focus more on what this duty implies, than on the number of persons
needed to carry it out. Mission sending Institutes vary greatly in
size. The question is, what should be done, not how many will it
take to do it. This follows.

Many Institutes are completing their prooess of renewal through

General Chapters to be celebrated in the next two years. Examples
of good legislation whioh embodies the type of '"breakthrough' under
discussion will prove particularly helpful.

Notes:

1.) This Inquiry was made among the non—exclusively missionary Institutes
of men, 23 in all, and each of which numbered more than 1,000 members.
Sixteen Institutes sment detailed replies.

2.) Missionary Institutes divide into cxclusively missionary, and non—

gl ey~ dpbuly

5., Cong. for Bvangelization, or which have half of their personnel
in the Missions, The latter have heavy:-commitments in the non-
missionary parts of the world, but send a percentage of their
personnel to the Missions. Among SEDOS present membership (45 In—
stitutes in 1978) about half are exclusively missionary (membership
approximately 36,800 of whom 26,833 are in the Missions), and half
are non—exclusively missionary (membership approximately 1714171 of
whom 23,487 are in the Missinnz).

3.) Evidence for this will be found in the Mission Statutes approved by
the SCPF. Vide X. Paventi Brev. Turis Miss. (ed 1960) pp 71=77,
where 20 such Statutes are listed.

4.) Yotu Proprio Fecclesiae Sanctag Pamlus PP VI, 6/VIII/1966, 1I,18.

5.) O.P.; SDB; 0S4; CMF; CSSRy; OMI; CM; OCD.

6.} OFM; O.Carm; CP.
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OFM Capy SCJ; SJ3 S3CC.

OFM Capi (W. Buhlmann interview 5/IV/1975). OP; SCJ; CP.

o o =
-
R N N

SEDOS member Institutes undertake also "to collaborate actively on
projects " Statutes Art. 20.

10.) OFM (Reg. Const 128 £ 3; et Medellin ut supra / 4,¢); SJ (Job,
Descrip. 1974 Ary Rs Crollius 8J).

The discussion groups raised the following points?
1) The Role of the Mission Secretary

Group A—After pointing out the difference betwcen mission congregations
and congrcgations with missions,various functions were noted for the
Mission Secretary — represcnting the congregation in relation to various
organizations here in Rome, organizing Continental Conferences for
missionaries in an area, serving the spiritual and material needs of
the mission personnel, animating the congregation with reference to the
mission work, doing rcscarch on the mission, ctc.

Structural problems which were noted concerncd the necd for continuity,
expertise, and a general knowledge of all the congregation's missiona.
The advantages of having such a person clected or appointed was
discussed as well as his/her influence (or lack of it) on decision-
making.

Group B—1In some Institutes the Mission Secretary was not a member of
the General Council. Rather he Bcrved ag a resource person who pooled
together information, problems, etc., and thus helped the General
Council in the docision making., It was pointed out that this system
had certain structural problems such as the relation of the Mission
Scoretary and the members in the field on the one hend and the Mission
Secretory and the General Council on the others To avoid this, one of
the Council members is often made the Mission Seoretary. Some
Institutes, especially the exclusively Missionary Congregztions have
abolished the office of the Mission Secretary as they felt all their
apogtolatc is of missionary naturc.

Though the Mission Secrctary has a place and carries out several
functions yet there is the problem of making his role more intelligible
and meaningful to the members.

Group C—In mission—sending institutes there is a gencral tendency to
name a person at the generalate level to handle the responsibility of
animation, re thosc members who arc missionarics in other cultures;
there is likewisc an indication that there is some dissatisfaction with
the various role descriptions given for this task, and that there is a

good deal of scarching going on at present o clarify the role des—
cription.
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Some questions which arose from this reality:

- one mission-sending institute has suppressed the mission scoretary...
would this be due to its intermationality? to its speeificity in the
educational field?

~how many congregations have had mission secretarics and have suppressed
this office? WhyT?T

—what is the rclationship of the Mission Secretary to the Saored
Congregation for the Evangeligation of Pooples?

Terminology

Group 4&—0One non-missionary group have removed the distinction betweon
‘‘mission and "non-mission" territory - all the congregation is mission.
Is our distinction causing us to be less concerned with making looal
ohuroches of the "mission countries" missionary?

Group B—>Several felt the problem: can we stil] speak of the Mission

land=7? Should we speak of the "Mission or "Missions"? The problem in
our oontext becomes acute because at prescent in most Congregations the

majority of members in formation are in the "Mission lands". Can we

solve the problem by speaking of "Younger Cklurches", "Mission in Six
Continents", etc.?

Group C—There is, empecially in mission-sending (as compared with
missionary) institutes, a tendency to reject as "mission" only certain
arcas in other parts of the world. All of the membership consider
themselves "missionary".

There is likewise the problem, general ‘4o all, that what were formerly
referred to as "missions", are now "local Churches".

The terminology has changed with Bvangelii Nuntiandi. A question was

raiscd: how sariously do we take this document?

For other comments on terminology, see the article on M"Recent Thinking

on Christian Beliefs" pp. 143 ~ 144.)

3)

Breakthroughs noted:

—towards some specificaticns in regard to terminology as rcalized in
practioes

-missionary pricsts (missionary societies) are no longer assigned
territories by SCEP; now—after discussion with Bishops of Local

Cmrches, there is an effort to send small teams of 5-6 men to help
the Iocal Bishop.

— missionary congregations of women have tended to be more definite
about their priorities: c¢.g. frontier posts, plaoes where the Churoh
does not cexist; where Christ is not known: where the Church is least
established.
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—=tendancy to use the word "insertions" tc describe efforts to be
present to local people, to share with them.

~with reference to on—going formation more responsibility was being
taken by the Central Government in organizing it on a Regional level
in Conjunction with the local Blurch.

FROM THE GENERAL DISCUSSION

After the reports of the various groups were read, Fr., Divarkar raised the
following questioni

What else do we feel we need for follow-up?

There was some discussion about the need to collect documentation about
the role of mission secretariatsj and it was noted that SEDOS would have
the following kinds of information already:

1« Statistics of institutes re: location of perscnnel
2. Which institutes are missionary and which are mission-sending
3. Which institutes have a mission sccretariat

We probably need toc find out thoee institutes which had mission
secretariats and suppressed them,

Further discussion concerning the possibility of a questionnaire resulted
in the following as possible guestions:

—-What is ecclesial/post—counciliar terminology rer mission?

—What is our organizational terminology re! mission?

=What is done in mission-sending congregations re: animation of
missionariesj formatioh for those sent in mission

~What should be the central government's function in relation to mission?

e
Recently received:

- "I'ineulturazione del messaggio evangelica"
Fede e Civilta No 4 April, 1978

—~ "Bthical Issues and the Multi-Nationals in Blueprint Vol. XX
No 2 and 3 October and November 1977

- "Vita e attiviti dei Prati Missionari" - a set of documents in
preparation for the Plenary Council of the Capuchin Fathers.

— "Copte e Musulmani in Egitto"- Nigrizia, No 7 Aprile, 1978

~ "Solitude and Comminity", by Henri Nouwen — lecture presented to the
U.I1.5.G., 4 #pril, 1978.
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From the Mill Hill Communications Department, we have received this account
of a mission in Europe.

MISSIONARIES IN EUROCPE: PASTORAL AND SOCTAL WORK AMONG ASTANS IN ENGLAND.

Father Tom Geerdes (67), a Dutch Mill Hill missionary for forty yoars
in the diocoese of Rawalpindi, Pakistan, worked in that area as far as the
North-West Frontier, bordering nn Afghanistan. In 1975 he deocided, for
health reasons, to return to Furope but not to retire. 4s his health
improved, he felt he could offer the service of his missionary experisnce
to the Birmingham Archdioccese where it could be put to good use. There he
coordinates and shares in the pastoral and social welfare work of Asian
immigrants with his Asian assistant, Mr. Peter Frank, who emigrated to
England some 17 years ago. Mr., Frank and his family are from Jullundur
and are well known in Birmingham which, with its 4% million inhabitants, is
after london the largest city in Fngland. Together they visit Asians in
hospitals and in their homes and try to bring about some sense of belonging
among them and to integrate them into the local commwnity. Many Asians
naturally oling to their own language, culture, food, dress and forms of
amwsements ; tut some feel estranged and keep at a distance from their
neighbours. Father Geerdes and Mr, Frank publish a monthly news circular
for them in the Urdu, Punjabi and English languages. It spreads even to
london and Yorkshire. Whenever an appeal from a parish reaches them, they
will honour invitations, administer baptisms, bless marriages and perform
funeral services in Urdu or Punjabi. They are available to anyone of what—
ever faith within the Asian population. But, as they say, they will never
form a parish within a parish, rather they encourage Asians to become part
of the parish they live in.

Their address is: The 4sian Chaplaincy, Archdicoese of Birmingham,
St. John's Church, 31 Gearge Street, Balsall leath,
Birmingham B12 9 RG, England.

(Also received:s an account of "Mtique: A Progressive Diocese in the
Philippines" Sedos Doo. No. 1/778).

F R R W W KN AN

"Christians and Muslims, as common believers in the same God and
common human family, face a common challenge from an unbelieving modern
world. This should prompt ococoperative efforts to protect life wherever
threatened, and to promote freedom, peace, justioe and equality in the
gpirit eutlined in Vatican II's Constitution on the Church in the Modern
World."

—from the Winter Issue of the Journal of Eoumenioal Studies {Temple

University) Philadelphia, Pa 19122 USA - Vol. 14, No 11, "The Dootrinal
Basis Common to Christians and Muslims and Different Arcas of Convergenoc





