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Preparatory Material May Seminar

COMMON WITNESS AND PROSELYTISM
( A Study Drcument )

The following document, prepared by a Joint Theological Commission,
was received by the Joint Working Group between the Roman Catholic Church
and the World Council of Churches at its meeting in May, 1970, which recom—
mended it for publication.,

The dooument was elaborated by the commission on the initiative of the
Joint Working Group. The commission held two full meetings (in Arnold-
shain, Cermany, in 1968, and in Zagorsk/USSR, in 1968). Various subsequent
drafts were submitted to a wide group of consultants. The text being
presented now has been formulated in the light of comments received,

The Joint Working Group, having examined it, recommends it to its
parent bodies that it be nffered to the Churches as a study document for
their consideration. Although there may nct be complete agreement on
everything containcd in the document it represcnts a wide arca of consensus

on common witness and proselytism,.

It is, therefore, suggesied that the Churches in the same arca study
it together. The further examination ~f the theme of ocommon witness will
inevitably demand a fuller develeopment of, and agreement on, the content
of the witness Christians are bound to give to Christ and his Gospel.

INTRODUCT ION

1« Unity in witness and witness in unity. This is the will of Christ for
his peoplc. Thz lord has called all his disciples to be witnesses 1o him
and his Gospel, tn the ends of the earth (cf. Acts 1.8), and he has pro—
mised to be with them always, to the clese of his age (Mt. 28,20). But
for centuries, in their efforts to fulfil this mission, Christian
Communions have borne the burden of divisions, cven differing about the
meaning of the onc Gospel. They have not been a clear sign of the one and
holy people, so it has been hard for the world to belicve (cf. John 13.35;%
17.21).

THE ECUMENICAL REVIEW

2. Today, moved by the Holy Spirit, the various Christian Communions are
seeking to restore the unity they have lost, in the hope that one day,
when they are fully renewed and united in faith and charity, they may be
better able to glorify OGod by bringing home teo the whole world the hope »f
the coming kingdom. They are striving to avercome whatever indifferenoe,
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isnlation and rivalry has marked their relations to each nther and thus
has distorted Christian witness even tn that unity with which God has
already blessed them,

3« This document iz an attempt to state the implications of the otligation
— to bear common Christian witness, even while the Clurches are divided;

~ to avoid in their mutual relations and in their evangelising activities
whatever is not in keeping with the spirit of the Gospel;

— to provide one ancther, as far as possible, with mutual support for a
more effecective witness of the Gospel through preaching and selfless
servioe tec the neighbcur.,

4, This document is offered to the Churches. Its refleotions and sug-
gestions may serve as a hasis of discussion among Chrigtiams in varied

circumstances, in order to arrive at a linc of conduot where they live and
witness.

MEANING OF THE TERMS: Caristian Witness, Commen Witness, Religious
Freedom, Proselytism,

5. 4+ Christian Yitness. (1) Witness is taken here to mean the eontinous
act by‘ﬁﬂféﬂdgpbhrisfzéﬁunr a Christian Community proclaims CGed's acts in
history and secks to reveal Christ as fthe truc light which shines for every
man., This includes the whole life: worship, responsible service,
proclamation of the Goed Hews — all is done under the guidance of the Holy
Spirit in order than men may be saved and bhe gathiered into Christ's one and
only Body (Col. 1. 18; Eph. 1. 22--23}, and attain life everlasting ~ t»
know the truc God and Him whom he has sent, Jesus Christ (cf. John 17. 3).

6. 2. Common Witness. Here is meant the witness which the Churches, even
vwhile scparated, bear together, especiaglly by jeint efforts, bty manifesting
before mon whatever divine gifts of truth and life they already share in
common .

Te 3. Religious Treedom. Religious freedom is not used here in the wider
biblical scnsce {e.ge. Rom. 8. 21). It is pointing t» the right of the
person and of comrmunitics tn social and civil frcedom in religious matters.
Each person nr sommunity has the right to be free from any crercicon en the
part ~f individuals, social groups, or human power of any kind; so that

ne individual or community may be forced fo act against comscience or be
prevented from cxprdssing belief in teaching, worship or sncial action. (2)

8. 4. Proselytism, Herc is mcant improper attitudes and behaviour in the
practice of Christian witness. Prosclytism ombraces whatever vielates the
the right ~f the human person, Christisn «r non-Christian, to be free from
external coercion in religious matiers, or whatever, in the proclamation
nf the Gospel, docs not conform to the ways God draws free men to himself
in responsc to his calls to serve in spirit and in truth. (3)
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I. COMMON WITNESS

9. There is a growing recognition among the Churches that they must over—

come their isclption from each octher and seek ways to cooperate in witness

to the world. (4) In face, however, of difficulties and obstacles, a clear
basis and source of power and hope is needed if the Churches are to embark

on this ocommon witness.,

10. This basis and source is given in Christ. He iz sent into the world
by the Father for the salvation of mankind, There is no other Name in
which men may find salvation and life (Acts 4. 12). Christian Churches
confess Christ as God and only Saviour according to the Secriptures, and
moet adhere to the ancient Creeds which testify to this central truth of
faith,

11. Moreover, the Churches believe that they live only by the divine gifis
of truth and life bvestowed by Christ. Most Churches acknowledge that gifts
of divine graoce are a reality in other Churches which also provide access
to salvation in Christ. Thus all Christian Communiohs, in spite of their
divisions, can have a positive role to play in Cod's plan of salvation.

12+ The Churchea have the priviledge and the obligation of giving witness
to the truth and new life which is theirs in Christ. Indecd both privi- .
lege and obligation are entrusted to the whole community of Christians to
whom God gives a vital role in his plan for the salvation of the world.

¥3. Therefore Christiaons cannot remain divided in their witness. 4ny
situations where ocontact and cocperation between Churches are refused mst
be regarded as abnormal,

14. The gifts which the Churches have reocived and share in Christ have
demanded and made urgent a common witnese to the world. The needs of men
and the challenges of g broken and unbelieving world have alsc compelled
the Churches to cooperate with God in deploying his gifts for the
reeonciliation of all men and all things in Christ. This common witness
takes place in many areas of social concern, such as

— the develeopment of the whole man and of all men;
— the defence of human rights and the promotion of religious freedom;

— the struggle for the eradication of economic, social and racial injus—
tice;

~ the promotion of international undcrstanding, the limitation of

armaments snd the restoration and maintenance of peacej

~ the campaign against illiteracy, hunger, alcoholism, prostitution, the
traffic in drugs:

— medical and health and other social serviocess

— relief and aid to victims of natural disasters (volcanic eruptions,
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earthquakes, hurricanes, floods, ctc.).

15. Cooperation has also extended to include the production, publication
and distribution of joint itranslations of the Seriptures. Moreover, an
exploration is teing made of the possibility of oommon texts to be used for
an initial catechesis on the central message of the Christian faith., In
this connection, cooperation in the field of cducation and in the usec of
commnications media is already going on in some placcs.

16. The ocooperation of the Churches in these varied ficlds is increasingly
being accompanied by common prayer and common acts of worship for cach
other and for the world. Of particular significance is the "HWeek of Prayer
for Christian Unity" which is now celebrated in many places around the
world, This practice of common prayer and of acts of worship has greatly
helped to create and develop a climate of mutual knowledge, understanding,
respect and trust. The World Council of Churches and the Roman Catholic
Jhurch have contributed to this improved climate by their studies and
guides to common prayer. This fellowship in prayer, nevertheless, sharpens
the pain of the Churches' division at the point of eucharistic fellowship
which should be the most manifest witness to the one sacrifice of Christ
for the whole world.

17+ The central task of the Churches is simply to proclaim the saving
deeds of Gode This then should be the burden of their common witnessji and
what unites them is enough to enable them in large measure to speak as one.
Indeed all forms of common witness are signs of the Churches' commitment to
proclaim the Gospel to all men; they all find in the one Gospel their
motivation, their purpose and their content.

18. Tlhether in witness or service, the Churches are together confronted by
the fundamental issues of the nature and destinies of men and nations; and
while they face thesc questions they encounter men of other religions, or

menr who are indifferent or unbelievers who hold to a variety of idcologies.

19+ But at this vital point of mutual engagement, the Churches become
aware not ohly of their shared understanding of the Gospel but also of
their differences, They all believe that Jesus Christ has founded one
Church, and one alonej; to this Church the Gospel has been givenj; to this
Church every man hag been called to belong. Yet today many Christian
Communions present themselves to men as the true heritage of Jesus Christ,
and this division among the Churches greatly reduces the possibllities of
common witncss.

20. In the context of religious frecdom and the ccumenical dialogue,
respect is due to the right of Churches to act according to convictions,
which they believe should be held in fidelity to Jesus Christ:

te While it is indeed aware of its pilgrim condition, a Church can
be convinced that in it subsists the one Church founded by Christ, that
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alsc in it one can have access to all the means of salvation which the
Lord offers, that its witness has always remained substantially faithful to
the Cospel,

2. 4 Church can regard itself as bound in oonscience to proclaim its
witness to its own belief, which is distinct from that of the other
Churches .,

3. While the major affirmations of faith, such as those which are
formilated in Scripture and professed in the ancient Creeds, are common to
almost all the Christian confessions, different interpretations can some—
times call for reservations on this commen character,

4, The teaching of certain Churches can place limits on cooperation
in social concerns, for example, different positions on family ethics
(divoroe, abortion, responsible parenthood) .

Nevertheless, it is not enough to know the limits which the division of
Christians places on common witness. The more the need of common witness
is grasped, the more apparent does it become that there is a need to find

complete agreement on faith — onc of the essential purposes of the ccumen=-
ical movement,

21. Differences about the content of witness, because of varied eccle—
siologies, are by no means thc only obstacle to cooperation between the
Churches. The rivalries and enmities of the past, the continued resent-—
ments due to the memory of ancient or recent wrongs, the conflicts gene-
ratecd by political, cultural and other factors - all these have prevented
tHe Churches from sceking to bear a common witness to the world, Only the
willingness to cxtend mutual forgiveness of past offences and wrongs zand
to receive correction from each other will enable the Churches to fulfil
their obligation to show forth a common witness to each other and to the
world,

22, 'There is, however, an understandable hesitation of a Church to
cooperate in witness where this may trouble and corfuse its members. ZAmong
other reasons, it may be due also to lack of contact and mutual under—
standing between the clergy gnd the laity of Churches. In all such cases,
a patient and determined effort should be made to create conditions which
Tavour cooperation.

23, A further obstacle to joint action in witness derives from receiving
and interpreting the Gospel in fomms so exclusive as to lead to a refusal
of all discussions and an unwillingness to recognize that the Spirit can
operate in groups other than one's cwn. This attitude is generally
labelled "sectarianism" and such exclusive and excluding groups are often
called "sects". MWien faced with this situnation, Churches should first of
all recognise the challenge which these groups present tc them and examine
themselves as to theilr inadequacy in meeting the profound spiritual needs
of their members and of those arcund them. They must alsc guard against
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the very spirit of sectarianism which they so rightly deplore in others,

Rather should they strive to hear God's oall to renewal and to greater
faithfulness to his message of salvation.

24, Moreover, the Churches should pay particular attention to groups
which seem open to receive those aspects of the Christian message which
those Communities have hitherto neglected. The Churches must thus always
stand ready for dialogue and to seize every opportunity to extend a
fraternal hand and to grasp the hamd held out tc them.

II, PROSELYTISM AND RELATIONS BETWEEN CHURCHES

25. Christian witnes®, to those who have not yet received or responded to
the announoement of the Gospel or to those who are already Christians,
should have oertain qualities, in order to avoid being corrupted in its
exercise and thus becoming proselytising. Furthermore, the ecumeniocal
movement itself had made Christians more sensitive to the oonditions proper
to witness borne among themselves. This means that witness should be
completely

— oonformed to the spirit of the Gospel, especially by respeoting the
other's right to religious freedom, and

— ooncerned to do nothing which could compromise the progress of ecumenical
dialogue and action.

26. 1. Required Qualities for Christian Witness

In order that witness be conformed to the spirit of the Gospels

a) The deep and true source of witness should be the commandments

"You mast leve the lerd your God with all your heart, with all your
soul, and with all your mind... You must love your neighbour as
yourself" (M, 22, 37 and 39, of. lev. 19. 18; Deut. 6.5).

b) Witness should be inspired by ihe true end of the Churchj; the glory
of God through the salvation of men. Witness does not seek the prestige
of one own's community and of those who belong to, represent or lead it

o) Witness should be nourished by the conviction that it is the Holy

Spirit who, by his grace and light, brings about the response of faith
to witness,

d) Witness respects the free will and dignity of those to whom it is given,
whether they wish to aocept or to refuse the faith.

e) Witness respects the right of every man and community to be free from

any coercion which impedes them from witness to their own oconvictions,
including religious convictions.
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27« Witness should aveid behaviour such as:

a) Every type of physioal coercion, moral constraint or psychological
pressure which would tend to deprive man of his personal judgement,
of his frecdom of choice, of full autonomy in the exercise of his resw
ponsibility. A certain abuse of mass commnioations can have this
effect.

b) Bvery open or disguised offer of temporal or material benefits in
return for change in religious adherence,

o) Bvery exploitation of the need or weskness or of lack of education of
those to whom witness is offered, in view of inducing their adherence
to a Church.

d) Bverything raising suspicion about the "good faith" of others = "bad

faith" can never be presumed; it should always be proved.

a) The use of a motive which has no relation to the faith itself but is
presented as an appeal to change religicus adherence: for example,
the appeal to political motives to win cver those who are eager to
secure for themselves the protcction or favours of civil authority, or
those who are opnosed to the established regime. Churches which form
a large majority in a state should not use legal methods, social,
ceconomic or political pressure, in the attempt to prevent members of
minority communitics from the excroisc of their right to religious
freedom.

£} Bvery unjust or uncharitable rcfercnce to the beliefs or practices of
other religious communities in the hope of winning adherents. This

includes malevolent criticism which offends the sensibilities of mem—
bers of other commumnities. In general, one should comparc the good

qualities and ideals or the weaknesses and practices of one community
with those of the others, not one's ideals with the other's practice.

28, 2., Christian Witness and Relations between the Clurches

The Lord has willed that his disciples be one in order that the world
believe. Thus it is not enough for Christians to conform to the above.
They should also be concerned in fostering whatever can restore nr

strengthen between them the bonds of true brotherhood. Proposed sug-
gestionse

a) Tn cach Church one is conscious that conversion of heart and the
renewal of his own commanity are essential contributions to the
ecumenical movement .,

b) Missionary action should be carried out in an ecumenical spirit
which takazs into consideration the prierity of the announcement of the
Gospel to non—Christians. The missionary effort of one Church in ah
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e)

areas or milieu where another Church iz already at work depends on an
honest answer to the question: what is the guality of the Christian
nessage proclaimed by the Church already at work, and in what spirit is
it being proclaimed and lived? Here frenk discussion between the
Churches concerned would be highly desirable, in order to have a clear
understanding of each other's missionary and ecumenical convictions,
and with the hope that it would help to determine the possibilities

of cooperation, of common witness, of fraternal assistance, or of
complete withdrawal. (5) In the same manner and spirit the relations
between minority and majority Churches should be considered.

Particularly all competitive spirit should be avoided by which a
Christian community might scek a position of power and privilege, and
concern itself less with proclaiming the Gospel to those who have not

yet received it than wit@ profiting by chances to recruit new members
among the other Christian commnities.

To avolid caunses of tension between Churches because of the free

exercise of the right of every man to choose his ecclesial allegiance

and, if necessary, to change it in obedience to conscience, it is

vitals

(i) that this free choice should be cxercised in full knowledge of what
is involved and, if possible, after counscl with the pastors of
the two Bhurches concerned. Particular care is nccessary in the
cas¢ of children and young pecople; in such cases, the greatest

weight and respect should be given to the views and rights of the
parents and tutors;

(ii)that the Church which admits a ncw member should be consaious of

the ccumenical repercussions, and not draw vain glory from itj

(iii)that the Church which has lost a member should not become bitter
or hostile, nor ostracise the person conccerned; that it examines
its conscience as to how it has done its duty of bringing the
Gospel to that person. Has it made an effort to understand how
hig Christian convictions ought to affect his life, or rather was
it content that he should remain a nominal and official member of

that community?

(iv) that any change of allegiance motivated mainly by the desire to
secure some material advantage should be refused,

Some points of tension between the Churches are difficult to overcome
because what is done by one Church in view of its theclogical and
ecclesiclogical convietions, is considered by the other as implicit

proselytism. In this case, 1t is neoessary that the two sides try to
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clarify what is really in question and to arrive at mutual under—

standing of different practices, and if possible, to agree to a
sommon policy. This can be realized only if the carrying out of these
theological and ecclesiological convictions clearly exolude every type

of witness which would be tainted by proselytism, as described above.
Some examples of such tensionsi

(i) The fact that a Church which reserves baptism to adults ("believer's
baptism" .) - persuades the faithful of another Church who have
alrcady been baptized as infanis, fo receive baptism again, is
ofton regarded as proselytising. A discussion on the nature of

baptism and its relation to faith and to the Church could lcad to
new attitudes.

{ii)The discipline of certain Churches concerning the marriage of
their members with Christians of other communitics is often
considcred as prosclytice In fact, these rules depend on theologi-
cal positions. Conversations on the nature of marriage and the
Church membership of the family could bring about progress and
resolve in a joint way the pastoral question raised by such
marriages.

(iii)The Orthodox consider that the existence of the Fastern Catholic
Churches is the fruit of proselytism., Catholics level the same
criticism against the way in which certain of these Churches have
been reunited to the Crthodox Church, Whatever has been the past,
the Catholic Church and the Orthodox Church are determined to
reject not only proselytism but also the intention. even to draw
the faithful of one Church to another. An example of this pledge
is the common declaration of Pope Paul VI and Patriarch Athena—
goras I, on October 28, 1967, The resolution of these questions,
evidently important for the ecumenical mevement, should be sought

in frank discussion between the Churches concerned,
29, CONCLUSICN

These reflections and suggestions on common witness and proselytism

will, it is heped, offer the Churches an opportunity of moving more
quickly along the way which leads to the restoration of complete com=—
munion amcng them. 4s they travel that path to unity the Churches realize
that Christian witness can never be perfeot. They can mever cease to
strive for a deeper realization and clearer expression of the Good News

of the unfathomable riches of Christ (cf. Eph. 3. 8), and for a more
faithful living in accord with His sne message. By fidelity tn this
striving the Churches will grow together in witness tc Christ, "the
Faithful and True Witness" (Reva 3, 14) in expectation of that day when

all things will be perfecily reestablished in him (cfs Bph. 1. 103 Col,
1o 20)
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~ FOOTNOTES

(1) Modern langnages use several biblically derived terms which denote
particular aspects cf the announcements of the Gospel in word and

i deed: Witness, Apostolate, Mission, Confession, Evangelism, Kerygma
Message, etc. . We have preferred here to adopt "Witness",
because it expresses more comprehensively the realities we are
treating.

(2) ¢f. Christian Witness, Proselytism and Religious Liberty in the
Setting of the WCC, of the Third WCC 4Assembly (1961); Declaration
on Religious Preedom, of the Second Vatican Council (1965); Universal
Declaration on Human Rights, of the United Nations (1948), €58Pa N
18.. BSince the right to religious freedom operates in society, these
documents also mention rules which modify the use of it.

(3) In certain linguistic, cultural and confessional contexts, the term
"proselytism", used without qualification, has acquired this pejora=
tive sense. In thosc ather languages and contexts in which the
term still retains its more original meaning of "zeal in spreading
the faith", it will be necessary always tn use "proselytiam in the
pejorative sense! or some phrase which denotes defective attitudes
and conduct .

(4) Cf. Second Vatican Council Deorce, Ad Gentes, 6 and 15; and the
proposals for "Joint Action for Mission" formulated by the 1967 New
Delhi Assembly of the WOC and affirmed by the Report of Seotion II
of the 1968 Uppsgla JAssembly.

(5) In speaking of Joint Action for Mission, the World Council of
Churches distinguishes presently three degrees of missionary
collaboration: surveying the possibilities of missionary action;

joint planning; and joint action. The meaning of common witness is
wider than that of joint action for mission.

The above document is available from the Secretariat for Christian
Unity.

Also available at the Secretariat and at the Sedos Documentation Centre:
Ecumenical Collaboration at the Regional, National and Iccal Ievels.

KWK

In Church Alert Nov — Dec 1977 "'The Hocca di Papa Collogquium on the
Social Teaching of the Churches, Part I.
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TOPIC: ECUMENICISM ~ EAST AFRICA

ATTITUDES AND INITIATIVES TOWARDS CHRISTIAN UNITY IN EASTERN AFRICA

In Ootober 1976, members of five different Christian denominations
came together in Nairobi for shared disoussion on Attitudes and Initiatives
towards Christian Unity in Eastern AMfrioca. The following resclutions
adopted ooncerning their research project on this topic mffer many useful
ideas and suggesiions:

TITLE OF THE PROJECT:

The projeot is to be known as the AACC/AMECEA Research Preject on

Attitudes and Initiatives Towards Christian Unity in Fastern Afrioca
(AICU}.

FURPOSE QOF THE PROJECT4

The planning meeting described the purpose of the researoh nroject ag
follows: "In order that the mission of the Church in the World may be
more effective and that humanity may ultimately be reconciled in Christ,
we propose to examine the Boumenical situation in Eastern Afriasa,
evaluating the positive achievements, identifying the negative factors
and propesing further positive action. We propose to assist in the
aduoation in FEcumenism of Christians in all areas of  the Churahes' life
and eoncern, and to convince the Churches of the urgent need to ecammit
themselves wo work for Christian unity'.

CHARACTER OF THE PROJECT:

The character of the projest iz tm be described as g programme »f
astion and reflection. It is hoped, not only tm prgvide information
ooncerning attitudes and initiatives tewards Christian wnity, but also
to stimulate Christians at all levels in the Churches t4 ocommit themselveg
to werk for Christian unity.

DURATICN OF THE PROJECT:

The planning meeting envisaged a three ysar project, cammencing in
January 1977 and finishing in Desamber 1979.

AREAS OF INVESTIGATION:

The planning meeting identified geven principle areas af
investigation. There were twn fundamental areast The mission af the
Churoh to the world and the negative faoters which constitute sbstacles
to that mission. The other five areas ~f investigation are essentially
sub—divisions of these two fundamental areas. We give a description of
caoh af these areas in the erder determined by the mecting.
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a)

Misgion of the Church te the World: In this area the differing
ecclesiologies and structures of the churches would be studied., So
also would the Church's role in development and in responding to the
real needs of African society today. The problem of conflicts
between an African and a Christian identity should also be studled
here, as well as the Church's response to other {non~Christian)
faiths, BEvangelisation, the influence ~f the churches on each other,
work for development, and the response of the churches to inadequate
political images of the Church would alsc be inoludsd in this area
of investigation. The area could be described in gencral as the

confrontation of the churches with pluralism in the modern world.

Vegative Factors: In this area both the theological and non-thecolo-
glical causes of division among Christiams should be studied., It was
noted that Christians tend to take an ambiguous attitude towards
Christian unity, depending upon different contexts in which they find
themselves. It was noted that even Ecumenism itself could be a
stumbling block, and that some churches werc vehemently opposed to
working for Christian unity. There is the danger of a realignment «f
churches favouring or eppesing Christian unity. Other factors
inoluded fear of losing onc's identity, competitiveness, church

centredness, and general complacency about the situatione.

Spiritual Eoumcnisms In this area the actual clcar—cut policies of
the churches would be studied, the present situation would be aseessed

and the goals at which the churches are aiming would be discussed.

The Family and Ecumenism: This area would study the positive
contribution ef the extended family in Africa to promoting Christian
unity. Inter—church marriages would also be studied. It was noted
that Eoumenism by-passes the family to a great extent. It would be

necessary to discover how this situation can be remedicd.

The Bible and Ecumenism: In this area jeint translotions of the
Bible and joint Biblical study groups would be evaluated, It will be
necessary to study African attitude to the Bible and the use which is
made in Africa of the Bible, The connection hetween literacy and
Bible rcading was noted. Another topic in this area concerns the

relationship of attitudes to the Bible towards the African historieal
consciousness.

BEducation and Eecumenism: It was felt that cducation in Ecumenism was
needed at all levels in each church so as to provide information
about other churches and about the movement towards Christian unity
itself, 4&n important point in this context concerns the terminology
we empley when speaking about Christians of other clurchesz, Also in
this area an cvaluation must be made of joint religious education
syllabuses and the impact of Eoumenism in the school orn the wider



g)'

5

- 78/113
commnity. Joint training for ministry and theoclogical extension
programmes fmust also be studied.

Evaluation of Ecumenical Initiatives: In this area we would try to
document and evaluate other FHcoumenical initiatives such as joint
pastoral care, the sharing of buildings, joint use of communications
media, co—operation in the field of health, joint relief work and tha
working of joint and national Christian eouncils. Thc source of ths

initiatives must be examined as well as their motivations.

METHODS TO BE EMPLOYED:

a)

Theological Dialoguet Theology teachers in University Departments of
Religious studics, Seminaries and Theological Colleges will be asked
to contribute to a dialosue on the subject of Eoumenism. The dialogue
will take place chiefly at a series of local colloquia. Theoclogians
would also be encouraged to contribute articles to theological
journals on the subject of Ecumenism, It is also proposed that
theologians make contributions to religious radio programmes in each
of the countries. Christian commnications departments will be
oontacted o see if 'coumcnical' material can be supplied to broad-
castors. Toplcs of intcrest to listeners would include Church=related
action on development and e.g. ecumenical reactions to the recent
statement by the third world theologians (at their meeting in Dar—os—
Salaam) .

Research Conducted by University Religious Studies Departments:
Universities Rcligious Studies Departments will be invited to oarry
out soclo-rcligious research in a peri-urban arca in order to discover
and desecribe the religious dynamics of the areaz. Mindolo Fcoumcnical
Foundation will also be contacted to see if it could participate in a
similar project and/or share with us the results of previous
rescarches of this kind.,.

Basic Documentation and Data Gathering: The AMECEA Research Depart—
ment was asked to prepare poetal questionnaires te be sent to various
levels in the churches in ordor to obtain basic documentation and
information conccrhing prngress towards Christian unity. 4nalysis of
these questionnaires will also take place in the department.

Setting up "Ecumenical Laboratories™ at Local levels Controlled
experimentation at local level will be conducted in favourable areas
with the help of local pastors, teachers, catechists etc. and with
the collaboration of theology students. It will be necessary to
study arcas of religious homogeneity as wcll as areas in which there
are a number of Cmrches at work. Iocal attitudes and initiatives

could be studied through personal interviews and through disomssion.
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Unity should be used as the basis for discussion and study groups.

This booklet should be accompanied by a serics of study questions
propesed by an Toumenical committce. It is important that there
should be some feed-back to the AMECEA Research Department which will
also provide assistance to the researchers and will co-—ordinate their
work, Wherever necessary, approaches will be made to Christian
Councils, Episcopal Confercnces and other levels of leadership in the
Churches .

¢) Bvaluation of Joint Religious FEducaticn Syllabuses: With the help of
national associations of rcligious education teachers and inspectors,
it is planned 1o carry out an evaluation of joint religious syllabuses
at both primary and secondary level, Bventually chaplains at Univer—
gities might also be involved in this rescarch when students who have
followed the syllabuses at school begin to appear in the Universities.
One or two individual experis will be approached in order to conduct
an evaluation of the Makerecre Dipleoma of Theology taken by theology
students in the Seminaries and Theological Colleges of East Africa.

f) Approach to Churches Opposed to the EHcumenical Movement: 1In the casc
of churches opposcd to the ecumenical movement it is proposed to work
through the charismatic movement and shared prayer groups in order to

discover the point of view of these churches. It will be necessary
to work through individual contacts and alsc through Universiiy
chaplaincies,

g) Misic: Since music is of great importance in evangelisation in
Eastern Africa and in influencing ideas in the area, it is proposed to
stirmulate musical creativity which can contribute to Christian unity.
Foumenical hymn books should be studied and, if necessary commissioned.
Also the idea of an Boumenical music festival should be studied.

Practical arrangements., A Steering Committee and a list of
corresponding associates was agreed on, and a rough budget drawn up, for
the stipulated three years of the research project. A press conference
was held at the end of the meeting.

(From Afer Vol 19, Mo 3, June, 1977 pp. 185 - 190.)

e ST o

MATTER ECCLESIAE CENTER. The Sisters of the Holy Cross (Notre Dame,
Indiana) established this Center in 1974. Iocated on the Sea of Galilee,
Tiberias, Israel, it is now in its fifth session, providing a program of
continuing spiritual formation and enrichment for women religiocus,
especially of Afrieca and Asia. Regular program for sisters of Africa and
Asia begins September 29 each year and ends the first Wednesday after
Faster. The third session of a mini-program of two months duration for
misslonary sisters begins the first week in May and cnds the first week
of July. For information write te P.0. Bex 207, Tiberias, Israel,
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TOPIC: ANGOLA

ANGOLA: THE RECONSTRUCTION FROM A LIBERATION MOVEMENT INTQ A WORKERS'
PARTY.

by Krien Houdi jk

THE CONGRESS, AN EXTREMELY IMPORTANT EVENT,

The importance of the Congress tecomes apparent when one realizes
that the Congress is the highest authority for the Movement and the Party,
as well as for the Govermment. This Congress~meeting was, moreover, the
first one held on native soil, and has led to the restructuring of the
MPLA into the Party of the Workers', on a marxist—leninist tasis. This
completely new structure will make great demands on all memters of the

Party and will give the Movement a completely different look, as President
Neto noted in the closing address.,

315 delegates from all over the country participated and 150 sym—
pathizers and guests were present including & few members of the Nether—
lands Angola Committee who had come tn Luanda for the meeting.

President Neto opened the Congress with a long Report, which embodied
the main points on which the Congress would have to pronounce. These
statements have been put down in a number of short resolutions. One of
the most important of these is certainly the one on the setting up of the
Angola Workers' Party. Connected to this is the approval of the Statutes
and of the Programme. In this Programme it is stated again very clearly
that the Workers' Party will be gnided by marxist—leninist principles.

In the months preceding the Congress this statement had raiscd many
questions about the place and the function of believers in the new Mgola,
Regularly the question was touched upon in important speeches, and the
solution proposed there boiled down to the followingt +the Chriastians
could not be militant members of the Party, but they could and should
so—operate in tuilding up the country within the mass—organizations suoh
as the Mngolese Women's Movement and the Workers'! Syndicate. According
to the Statutes now approved, they can also become "sympathizing members"
of the Party. The actual members are militants or aspirants, who have s
endorse and propagate marzism—leninism in all fields. The "sympathigzers"
are described in the Statutes as persons who are members of one of the
mass—organizations and who, moreover, aocept the Programme of the Party
and are prepared to carry out the tasks of the Party and to pay their
financial contribution., In carlier publications it has been stated that
Christians belong to this category. It secms that President Neto under—
lines this when he says that believers as well as atheists have to take
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part together in the struggle against exploitation of one person by
another.

The question af the religions within the People's Republic has been
dealt with explicitly in the long Report. To me the paper seems te be
somewhat ambiguous: on the one hand there are strong attacks on the
Cmurch and cn Religion in general; on the other hand a confirmation that
there is religious liberty, and a request for collaboration. The ovening
statement is quite clear., Without mincing matters, it blames religion
(throughout history) for being an instrument. in the hands of the
exploiters tn keep the oppressed masses away from the revolutionary
struggle. Religion has kept the penple ignorant, and has kept them at a

distanoe from scientific explanatiens of nature.

In general, and fully in line with marxism—leninism, religion was
described as a warped reflection nf the world around us, which is basically
determined by the conditions in which the people live, Therefore, the
influence of the religions can be changed only if the world of which

they are a reflection is changed.

In spite of this negative view of religion, the People's Republic of
Mgola will not forbid religion. But one will have to be on one's guard
against the danger of the Party deviating from its fundamental vision on
religion. Murthermore, Party and State will have to guarantee each
citizen's freedom of conscience, which means that everybody is free to
profess a religion or nat to do so. Moreover, each citizen will have the
freedom to worship, but only within the norms laid down by the law and
the norms of socialist ethics. DBelievers and non-~believers will have
equal rights and duties in the scocial sphere, Iducation will be sci-
entific and teaching non—denominational. Finally, one will not be able
to refer to religiqus principles in order to oppose the revmluticnary
process and soclalism. The struggle for a free conscience and for a
scientifio and materialistic philosophy of life will become an integral

part of the struggle for a new society, in which there will no longer be
room for exploitation of one person by another.

THE BISHOPS' REPLY.

Immediately after the Congress closed, the Bishops of Angola came
together in Iubangn. A long Pastoral Letter was the result of their
refleotion on the actual situation. The deocument was dated December
14th, 1977, and it was read out in the churches rn January &th. It is
¢lear that the Bishops have intensively conoerned themselves with the
documents of the Congress, especially with the pmints that touch »n
religion. In the introduction the bishops profess anew their solidarity

with the peaple, in their joys and their sorrows, in their hopes and
their fegqrs. It is precisely the people who have asked the bishops
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frequently for more guidelines in searching for ways and means of keeping
the faith., The letier is meant to give an answer to these questions.
Several points from the Pastoral Letter of November 1976 are repeated in
this ILetter, and further supplemented and elaborated. More than 50 foot-
notes have been added to the Letter; these show that the bishops have
been mainly inspired by the Constitutions af the People's Republio ef

well as church documents, such as Lumen Gentium, Gaudium et Spes,

Populorum Progressis and Evangelii Muntiandi, The Letter covers three

main areas: 1) the protest; 2] cgllaboration and 3) being christian in
the present situation in #ingpla.

PROTEST AGAINST VIOLATION OF THE CONSTITUTION

The Constitution. has proclaimed Freedom of Religion, but in the
opinion of the bishops this law of religicus freedom is regularly being
violated, Systematic propaganda promoting atheism goes unpunished.
Discrimination of belisvers on the basis of their faith; profanation of
religious places and objects also goes unpunished.

The bishops also think that religious freedom becomes an illusicn if
it is not seen as related to freedom of speech and press, and freedom to
meet together. If is their opinion that freedom of épeech and press has
almost completcly disappeared from public life. In this they refer to
the qyiyersal Declaration of Human Rights par. 19. In this connectien

they blame the Government for the fact that the Catholie Broadecasting

Corporation has had te be silent for over six months.

The bishops protest also against the admindstration of justice as
practiced in the Peeple's Republic; arbitrary arrests, long periods in
prison on the basis of unfounded insinuations and the absence of an

organizced court procedires allowing proper defense.
THE RIGHT OF PARENTS TCO EDUCATE THEIR CHILDREN

The right of parents to educate their children is a basie subjeot
of this Paztoral Letter. 4Again the bishops refer te the Universal

Declaration ef Haman Rights (par. 26). In that light the bishops

protest against the enforeement ef a unified pattern of education and
against government menopelizing all means ef educatian and all centres ef
teaching.

The bishops express their coancern about the empty way in which
marxism—leninism is tanght. They also protest against the tmansier eof
children to distant countries with great danger 4o their faith, and the
ignoring of the rights of the parents.,
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REJECTION OF THE MARXIST INTERPRETATION OF RELIGION

By way of a supplement to the Pastoral Letter of 1976 the bishops
now go further into the interpretation of religion which the Congress
adopted from marxism—leninism. They base this on the text of the opening
report, They reject emphatically the caricature spread by the anti-
religious propaganda, which suggests that religion is merely a deformed
reflection of the outside world, or a form of social consciocusness aimed
at maintaining outdated situations, or a consequence of an unjustifiable

nbscurantism, which keeps the masses away from a scientific explanation
of facts.

In a more positive way the bishops then describe religion as
directad towards the total person, with a priority for spiritual values.
This priority does not mean, however, that worldly values are overlooked
or discarded. Never has science been rejected on the basis of religion,

on the contrary, often the Church has defended and promoted science,

Particularly with reference tn Angovla, it is the opinion of the
bishops that certain mistakes and shortcomings of the past have been
generalized too easily. These mistakes and shortcomings,did exist, but
also many gonod things have happened. They then point out that the
missions have been centres of evangelization, but also of literacy and
culture; centres also of education and health care, especially in the
rural areas. Various missionariew have done important work for the
study of indigenous languages and fnor ethnographic observations. They
reiterate, over and over again, that the Peeple of #Angela are criginally
a believing people, and that the majority of the people are baptized
Christians. They reject the opinion that Christianity has remained a
foreign element in #ngpla. In their opinion it has penetrated so deeply
into the African culture that destroying this element would mean mu—
tilating the African.

CHRISTIANS IN THE PROCESS CF REBUILDING THE COUNTRY

In spite of all these points of protest and of critic¢ism the
bishops still search for peints of mutual understanding and collaboration,
They profess again their belief in independence. They declare again that
there is no objection whatever to collaboration in building up a socialist

society, but it must be on conditinrn that the human and christian values
are respected.

They eondemm explicitly liberal capitalism as well as exploiting
colonialism, both of which have kept the African countries in poverty and
dependenoe for so long.

After this they address themselves to the Christians exhorting them
to keep courage and not tm lose hope: fear and apathy are fundamentally
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wrong, because they have a crippling effect,

The bisheps then warn against rash renewal towards too horizontal an
africanization. In connection with this they plead for a search for the
right balance between sccial imprevement and spiritual deepening.

Just as all other citizens, the Christian has his responsibility for
sociedy, but he cannot lose his identity in the process. On the contrary,
hisg faith will help him acquire a clearer view of the seccial and po=
litical structures.

It remains te be seen how the iension between the new Party and the
Catholio Church will dewvelop, Will it lead to a conflict or will they
try and come to a type of round table dialogue?

(translated by Sr. Josephine Cosselink, scmmt).

Tooumentation on Angpla

—Jeux Moig en Angola: La Rencontre d'une ILglise Vivante par

Fr. Torres Neive, cssp (Sedos Doc. No 1/7177)

~lettre Fastorale de L'Episcopat D'Mngola Lors du Cinquanienaire de

If there is light in the soul, There will be beauty in
the person,

If there is beamty in the person, There will be harmony
in the home, If there is harmony in the home,

There will be order in the natinn

If there is order in the nratien,

There will be PEACE in the world,

Chinese Proverb
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1 — LaDA ( + Cabinda ) 7 = BIE ( Silva Porto )

2 — CARMONA ~ S. SALVADOR 8 — LUENA ( Luso )

3 — MALANGE 9 — HUAMBC { Nova Lisboa )

4 — NGUNzZA ( Novo Redondn ) 10 — LUBANGO { Sa da Bandeira. )

5 ~ SAURIMO ( Henrigque de Carvalho ) 11 = NGIVA { créé et 1ié & LUBANGO )
6 - BENGUELA 12 — MENONGUE ( Seroca Pintm )
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AN GOLA : population ( Chiffres officiels de 1970 )

6.000.000 Hab.





