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The T.0.R. Franciscans are the newest Sedos member. This brings the
total membership to 45 congregations — 30 men's and 15 women's congrega—
tions,

In this issue we include the evaluation of the last Assembly with
some preparatory material for the next Assembly. It was decided at the
last Committee meeting that we would have only one topic and one speaker
in order to assure ample time for questions and general discussion. We
will have more details on this by the next Bulletin.

In my contacts with generalates, I have discovered that scveral
people are re~thinking and reorganizing their mission secretariats.
Sedos plans an afternoon discussion on this topic during the third week
of April.
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TOPIC: ECUMENISM ~-- MISSICN Preparatory Material
¥May Seminar

DIALOGUE: DOES IT COMPLEMENT, MODIFY OR EEPLACE MISSION?

Yy fnton P. Stadler

In the missiological literature of recent years, it has become poru~
lar to associate the concept of dialogue with that of mission. Some
advocate dizlogue as positive madification of missionj; others reject it as
undermining the missionary oommitment of the Church. Thus dialogue has
contributed to the oontinuing polarizatien among Christians eoncerning the
meaning of mission in the modern world.

This paper deals primarily with the positive reception of the die-
Jdogue theme by the World Council of Churches and the Magisterium of the
Romam Catholic Church. For over a decade these bodies have devoted ine-
creasing attention to the issue, mindful of the gquestion 4o whieh no
satisfactory answers have yet been found: Does dialogue complement,
modify, or replace mission?

“

This writer intends to attempt a clarification of the relationship
between mission and dialogue. He presupposes that the association of
these concepts indicates, in the final analysis, the need for a rethinking
of the traditional understanding of mission. For this task, two basic
requirements must be met: the integrity of both mission and dialogue must
remain intact and their intrinsie rclationship must be made explicit.

The Mission-~Dialague Issue since 1955

Contributions of the World Council of Churahes

In 1955 the Central Committee of the World Council approved plans for
a long=term study on The Word of God and the Living Faiths of Men. (1)
This initiative was not totally unprecedented as the study by Hallencreutz
indicates, (2) but it marks the beginning of a systematic inquiry into the

possibilities of dialogue between Christians and people of other religious
traditions.

In the first years, the question was discussed at intra—churah levels
under the guidance of two WCC agencies, the Departiment of Missionary
Studies and Studies in BEvangelism, and the Department of the Study Centers
in Asia., Between 1955 and 1967 a number of consultations sought to
identify the issues and explore relations between Christians and Muslims,
Hindus, and Buddhists, respectively. Soon the need for a new understand=—
ing of mission was felt. (3)
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The Mexioo City Assembly of the Commission on Werld Mission and
Bvangelism in 1963 (4) added a new dimension to the dialogue ooncernyg The
conference was particularly aware of the secular world, calling the Church
to discern the will and work of God by reaching out to people = be they
secular or religidus — wherever they live. At this meeting, "witnessing"
ang "meeting” were the key words.

Concluding the series of intramural gatherings, the Kandy (Sri.lanka)
Consultation in 1967 considerably advanced the understanding of inter—
religious dialogue: Dialogue means a positive effort t» attain a deeper
undérstanding_of the truth through mutual awareness of one another's
convictions end witness... Dialogue implies readiness to be changed as .
well as to influence others, (5). |

“In ‘the same year, the Contral Committee recommended the continuation
of the study project. It suggested, however, that exponents of Marxist
and hmanist thought also be included as partners in dialogue..

" The first interreligious consultation was arranged at Ajaltoun
Lebanon, (6) in 1970. A small number of Hindus, Buddhists, and Muslims
met with a larger number of Christimms to expericnce living in dialogue
and to'éxplore its future possibilitics. Tie question of mission and
dialogue was raiscd and listed among the topice referrced fo future
mectings.

o ,fhmcdiately afterwards, a group of theologians convened in Zurich
to gvaluatp the consultation. 4n Aide-Mémoire (7) was drafted. The
mission—dialogue issuc is prominent in this document which attempis to
clarify misunderstandings and allay fears in this domain. The freedom
of the partners to witnoss to their own faiths is advocated, Dlulogue as
a new missionary stratcgy is, however, rejected. Still, as "means of
commnication" dialoguc is considercd "elearly part of mission and... te
be undertaken within the context of Cod's mission,” (8)

Since Ajaltoun, dialogue has become a central concern of the World
‘Council, The Central Committee, which met in Addis Ababa in 1971, -issued
a threewpart document entitled An Interim Pnlicy Stateément and Guide—"
Linesy (9) The document emphasizes that dialogue is "a dynamic contact of
lifo ‘with llfe, eoncerned with living together and acting together." (10)
It recognizes, furtheérmorc, the tension arising from the similtaneous
promotion of dialogue and of mission. The clarification of the conncetion
'between mlsslon and dialogne is left to "further theological study" and
"actual experiencg of dialogue." (11)

“In the following year, the World Council sponsored a first bilateral
encountor between Muslims and Christians at Broumana, Lebanon. {12) Some -
forty=six participants, almost cqually divided betwcen the two faith
commnitics, gathered together under the theme of "The Quest for Hyman
Understanding end Cooperation, Christian and Muslim Contributioris.'-
Néither the papers nor the Memorandum focused on the mission—dialogue
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problem, The concerns of the participants centered more on the challenges
of the present socio=-political situations to which both sides should
respond.

At the Bankok Assembly of the Commission on World Mission and BEvan—
gelism in 1973, (13) the overarching theme "Salvation Today™ and the
gonius loci may have been conducive to pondcring the mission=dialogue
question. The report of a special discussion group argues that there need
not be tension between mission and dialogue., Rather, it observes, "
"increasingly mission is being carried on in this spirit of dialogue
without the subscequent decreasc in the sense of urgenoy in evangelisma"
(14) In view of rencwed missionary activity of other religions, the
report speaks of reciprocal mission, In his report, FPhilip Potter,
General Secretary of the World Counoil of Churches, considercd dialogue as
the first of four methodologies appropriate to evangelirzation in our time,

The theme of the Colombe Consultation in 1974 (the sccond malti-
lateral meeting) was "Towards World Community. Resources and Responsibi~
lities for ILiving Together." (15) The mission=dialogue problem did not
surface in the interchange. There was, however, considerable interest
in dialogue as a major resource toward world community.

The Nairobi Assembly in 1975 (16) epitomizes not only the drive for
dialogue that became manifest in the years after Uppsala, tut also the

unresclved problems of a theological nature inherent in the dialogue
concept.

The theme of Section Three documents the fact that the World Council
has opened its doors to the people of various faiths, oultures, and ideol=—
ogies who join in a common search for commmity. Again the mission-
dialogue issue is not much advanced except for the statement that dialogue
is no alternative to mission, Iynn A. de Silva from Sri Lanka offered,

however, a remarkable apologia for dialogue in Asia for the sake of
authentic mission. He stated:

Dialogue is urgent and essential for us in Asia in order to
repudiate the arrogance, aggression, and negativism of our
evangelistic crusades which have obscured the gospel and
oaricatured Christianity as an aggressive and militant reli-
gloNsess Above all, dialogue is essential for us to discover
the 4Asian face of Jesus Christ as the Suffering Servant, so
that the Churoh itself may be set free from its institutional
self-interest and play the role of a servant in building
commnity. {17)

dpart from these well-publicized events, the World Council engaged
in contacts with exponents of contemporary Judaism, with Marxists and
humanists, and with representatives of primal world vicws.

Prom its inception, the World Council manifested a particular
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conecern for Jewlsh=~Christian relations, (18) Gradually it fathomed some
of the far-recaching consequences of the Bolocaust. It also became
sensitive to the political aspects of modern Judaism,

In the new structure of the World Council, the Committce on the
Church and the Jewish People moved from the Commission on World Mission
and BEvangelism to the Sub—thit on Dialogue with Pecople of Living Faitls
and Ideologics. In 1968 official joint consultations between the ocommit=—
= and exponents of Judaism (later the International Committee for Inter—
religious Consultations) were inaugurated and held seven times through
1976. World preblems ih general and themes touching Jewish—Christian
relations in particular were discussed. DMNost recently, the Jewish side
suggested a clarification of the mecaning of mission or witness in conneo-

tion with dialogue. Rabbi Henry Sicgman formulated the question as
followss

The principle of witness — Christian or Jewish — nced not be
offensive to religious sensibilities nor pose a barrier to
Christian—Jewish eelations. I deo recognize, however, that it
is a concept that leads to abusc. A clearer definition of the
concept and of its limitations within the concept of dialogue
is one of thec major issues to which we nced to address
oursclves in future discussions. . o (19)

In 1974 the first regional Muslim=Christian dialogues,cc~sponsored
by the World Council, were organized in Legon, Ghana and in Hongkong. (20)
Priority was given to the questicn of constructive rclations between the
two communities at the local levels, In this conncction, the mission-
dialecgue issuc was raised. It was stresscd that the right to witness
one's faith docs not, however, justify prosclytism. Muslims and
Christians alike advocated a peaceful coexistence of the two communities,

Only latcly, people of primal world views hava been considered as
protential partners in dialogaes The report on the first exploratery

consultation at Ibadan, Nigeria, (21) in 1973, docs not mention the
mission—dialogue problem.

Although the World Council perceived the urgency of interchange
with representatives of idealogies, particularly with Marxists, (22) only
onc Christian-Marxist dialoguc matcrialized ih 1968, At a later mceting,
the question of "Faith and Ideology" was constructively resumed. §23)
The mission—dialogue question was abscnt there.

A Theological Consultation on Dialogue in Community sponscred by the
Sub=Unit on Dialoguc with Pcople of ILiving Faiths and Idecologics, took
place at Chiang Mai, Thailand, April 18-27, 1977. The preparatory
material rccommended the study of previous documents concecrning the
problems of community, dialoguc, mission, and syncrctism, Thus the
consultation was very conscious of the mission—dialoguc issuc, and its
report — published in the April 1977 issuc of the Oceasional Balletin of
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Missionary Research - sald:

We endorse dialogue as having a distinctive and rightful place
within Christian life, in a manner directly comparable to cther
forms of service... But by "distinetive” we do not mean totally
differcnt or separate... We do not sees dialogue and the giving
of witness as standing in any contradiction to one another,
Indeed, as we enter dialogue with our commitment to Jesus Christ,
time and again the relationship of dialoguc gives opportunity
for authentic witness... Thus ... we fecl able with integrity to
commend the way of dialosue as onc in wiiich Jesus Christ can be
confessed in the world today. (Paragraph 20)

tributions of the Roman Catholic Magisterium

In order to capture the development of the mission-dialogue gquestion
at the levcl of the Roman Catholic Magisterium, counciliar, synodal, and
raral documents as well as the publications of two Vatican secrctariats
must be reviewed. Ye shall first focus on the pronouncements of Pope Paul
VI in Boclesiam Suam (1964) and Evangelii Muntiandi (1975). Then, some of
the major documents of Vatican II-gﬁﬂ“fﬂé.ééﬁéffé on the Third General
fssembly of the Synod of Bishops (1974) will be comsidered. Finally,
attention will be given to the work of the Sccretariats for Non-Christians
(1964) and Non-Bclicvers (1965) and also to the Commissions for Judaism
and Muslims (1974).

The encyclical Beclesiam Suam (24) deals extensively with the question
of the Church's dlaloguo ‘with the world. Its theological presuppositions
arc the following: God's rclation with the world is dialogical fer the sake
of the salvation of humanity (00110qu1um salutlo) $he Church is called to
continuc thoe Ged-initiated dialoguc; for this purposc, the Church is placed
at the center of the world, surrounded in concentric circles by the rest of
humanity. Thoesce outside arce defined by their proximity to or distance from
the center. The Church is sent tc all pecople far and ncar. Dialogue
grcatly assists the Church in fulfilling its missicn. Thus the rclation—
ship of dialogue to mission is one of subordination, Mission is the
primary task of thce Church and dialoguc is a suitable method of cvangeli~
zation. In particular, dialosuc humonizes, as it were,; the Christian
approach to people of othor religious or secular convictions.

It is not accidental that the latest papal document, the apostolic
exhortation Bvangelii Nuntiandi, (25) is cxolusively devoted to the theme
of evangclization. It is a vigorous promotion of cvarngelization in the
face of growing reluctance and indifference among Catholics to support
the missionary involvement of the Church. The exhortation is conccrned with
the primary dimension of the Church's mission, i.c., the proclamation of
the Gospel to all people of the inhabited world. It makes clcar that
cvangelization aims at the conversicn of the evangelized and at their
incorporation into the Church, In contrast to Fcclesiam Suam, the mission—
dialoguz problem is not articulated herc. S
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The documcnts of Vatican II (26) manifcst the concerted cfforts of
bishops and theologians {10 disccrn the signs of the times. The mission
of the Church in thoe world is the central concern ¢f the council.
Dialogue is rccommended in different pronouncements, but the missjon—
dialovgue issuc as such 1s not articulated.

The Dogmatic Constitution on Divine Revelation, Dei Verbum, offcrs
the basis for a truly theological interpretation of the mission-dialoguc
question, for it speaks of the dialogical structurce of the God-—world
rvlationshipe. According tc biblical cxpericnce, God was pleasced to dis-
close himself 4o the people he created and make known to them his innoermost
plans for the salvation of the entire human family {(colloquium salutis).
The human peartncrs, in turn, are invited to partioipEfE_EﬁﬁgﬁzgraE;iaéﬁe
by their responsc of faith.

Tod rcaches his pcople through socially madiated mcans, ultimatcly
through Jesus Christ and, subscquently, through the Church. In the
process of handing on the revelation in Jesus Christ, the Church cvolves
and becomes itsclf a tramsmitting agent. Henoce the missicnary nature of
the Church and the c¢ssential connccticn between mission and dicloguc.

Te Council's tcaching on the mission of the Church is found in

Spes_(Pastoral Constitution on the Church in the Modern World).

lumen Gentium mirrors the tension botween the static and the dymamic
ecclesiological concepts of, respectively, Vatican I and biblical and
patristic theology. Thanks to the emphasis on the symbols of the Church
as the "Pilgrim People of God" and as the "Universal Sacrament of Salva-
tion", thc ccclesiocentric vicws on miBgion arc in principle overcome.
The meaning and role of other religions and the relationship between
Christians and pcople of other convictions can now be scen afresh in the
light of the universal salvific will of God and in the perspectivoe of
salvation history.

between the eonflicting notisns of salvation (hence the necessity of
mission). Dialoguc is understsod as an approach in the missionary cndesve—
our and 28 an important factor in the preociss of the Chwrch's adaptation
to other than HWestern culturc.

No other document is as outspoken on dialoguc as Gaudium ct Spes.
It reflceets awarcnoss of the interaction between diffcecrent culturcs and
the manifold forms »f intcrnational interdependence. In this constituw-
tion, thce Council 18 both offering and promoting dialogucs Thoe Charch
wishus to participatc in 2ll cfforts toward a truly human world and,
accordingly, sceks to cnter into dialoguc with all who toil for the
transformation of the carthly planct. Likewisc, it rallics all pcople
of good will to cngage in dialoguc in order to strive in a common efford
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for a better world. To achicve this goal, the Church declarcs its readi-
ness to assist the world and also to lecarn from it. Thus the principle of
mituality in dialogue is openly recognized.

The Declarations on Religious Freedom, Dignitatis Humanae, and on the
Relationship of the Church to Non-Christian Reiigions,vNbstfgnﬂotate, arc
particularly significant for the mission~dialogue probléﬁ}Wthchéffirm
the mission >f the Church in the scnse of cvangelization and, at the same
time, clearly advicate dialoguc.

With the rccognition »f the principle of rcligious freedom as a

for centurics had preventod the Church from mceeting people of other reli-
gicus traditions with respcect and openness. The far-reaching conscquences
of the change in attitude for the mission-~dialoguc question arc not
spclled out in detail. The declaration insists, however, on two basic
things. On the one hand, prosclytism, propaganda, and any use of coercion
in cvangelizaticn arc contrary to the spirit nf Jesus. On the other lhand,
religious freedom does in no way lead to religious indifference and rela—
tivism nor does it interferc with cvangolization. To the contrary, this
principle is an cssential prerequisite for missionary work., Only if and
whore religious frecdom is fully honored can there be a climate favorable
to the Christian message.

While this document stresses the legitimacy of evangelization, Nostra
Actate cmphasizes the desirability of dialoguc and collaboration among the
&{%féiént rcligions, The reflections of the latter on the sigificance
and function of other religions in the lives of pecple crystallize in two
cssential statements. Firstly, the Church does not reject any »f the
values prescent in other roligious traditions tut regards their tecachings
. and practices with esteem. Secondly, Catholics are cencouraged to "acknow—
lodge, prescrve, and promote™ the spiritual and moral valucs of other
religions by engaging in dialogue and collaboration with their adhercnts.

dware of the historical and theological connections with and chasms

. betwecn the Church, Islam, and Judaism, respcctively, the declaration
(scotirns three and four) smecks a sincere approach to these faith communie
.ties by suggesting collaboration and dialoguc, above all, in arcas of
common conccerns. It also takes a clear stand against antiscmitism. The
issuc of Christian mission to Muslims and tc Jews is carcfully avoidcd.
Thus no clarification of the mission—=dialoguc problem has becn achieved

at Vatican II.

Evangeligation in the Modern World was chosen by Paul VI as the
theme for the Third General Assembly of the Synod of Bishops. (27) In
his opening address, the Popchﬁ;éépfigwﬁ}gﬁiém undcr ébnsidcraiion the
principal issuc as hc urgud the Synod Fathers to study and clarify how
universal mission and dialoguc can be reconciled. Despitc the papal
mandate, the gquestion did not receive adequate attention and was,; at the
close of the synod, practically abandoned by the Pope himsclf. A few
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scattered voices from Africa and Asia advocatcd the concern for a dialo—
glcal approach to people of nther religious traditions.,

Two insights cnsuing from the synod src pertinent in future discu-
gsions on mission and dialopue. The assembly came to rcealize the fact
that furopc, hitherto cousidered a Christian continent, had become a
religiously pluralistic world (a description cqually applicable to North
imcrica). It is, therefore, likely that Europe — and not the so—called
Third World - will become the testing ground for the credibility of mission
and dialogue in f4sia and Africa. The sccond insight refers to the key role
of the Holy Spirit in missi>n and to his active prescnce in other reli-
gions. Dialocmc was in gencral closcly linked with missicn as a dimension
or mcthod of evangelization.

The commitment of the Roman Cathnlic Church to dialogue is institu—
tionalized by the cstablishment of two sceretariats and two commissions.
The gencral purposc of thosce agencies is to implement the tcachings of
Vatican IT, notably Nostre fctate and Gaudium ot Spes. dccordingly, the
scorctariate promote dialogﬁegﬁgfh people of other convictions and assist
the particular or local churches to engage in dialoguc with their

neighbors.

The Sccrctariat for Non-=Believers is not dircetly concerned with the
mission=dialoguc question. It is primarily intercsted in the study of
atheism and of ideslogy in its various forms, particularly the Marxist
variant.

The mission~-dialogue issuc has, however, been articulated from the
becginning by the Scerctariat for Non-Christians. Dialoguc and cvangeli-
zation arc scen as distinct activitiecs of the Church, each having its cwn
integrity, objcctives, and mcthods of work. Thus there can be no conflict
or alternative betwcoen the two concepts. Despite their distinctivencss,
mission and dialogue arc held inscparable. (28) By its stance, the secre—
tariat documents that fir organizetional rcasons it does not interfere
with problems concerning missisn, although it recomnizes the theological
connccetion between dialopuc and mission,

The Commissions for Judaism and for Muslims were founded for the
purprse of promoting and fostcering relations of a religious naturc betwecn
Jews and Catholics and betweun Muslims and Catholics.

The mission-dialopuc issuc is urgent above zall in the relations
among thesc commnities. Jews and Muslims are cqually opposcd to Christ-—
ian advances in the sense of prosclytism. Christians, on the other hand,
feel the pressurcs of Muslim expamsion in certain countries. The rever—
beraticns of the tragic histeory of Jewish~Christian and Muslim—Christian
rclations are still felt, partly in actual iensions and conflicts,
partly in pertinacious prejudices, Dialopue is, therefsre, utterly
difficult and delicatu.
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The Commission for Judaism {attached to the Scorctariat for Promo—
ting Christian Unity) is officially cntrusted with the furthering of
Jewish—=Catholic contacts. In 1975 it published Guidelincs (29) for
Catholics on Jewish—Catholic rclations. It foocuses primarily on practical
questions. Among other things, the nceossity of evangelization is advo-
cated in the context of religicus liberty. In subsequent mceetings of the
Jowish=Catholic Liaison Committec (founded in 1970), the Jewish partners
had to be assurcd that no prescelytism was inwended by thesc statoments.,
Conversely, the document carned crodit for its clear stand on antiscmi-

tism and its willingness to understand the Jews as they understand them—
sclves,

In the discussions of the Liaison Committcc, the concepts of pecple,
nation, and land in Jewish and Christian perspective were central. At
the Jerusalem meeting in 1976, the committcce decided to place the problem

of witness in the context of dialogue on the apenda of future studics and
discussions.,

The Sccretariat for NHon—Christians paved the way for the Commission
for Religious Relations with the Muslim. From its inception, it sought
contacts with represcntatives of the highest avthoritics of Islam and
with Muslim scholars. At the local level, contacts with Muslims were
initiated in various countries, c¢.g., Indencsia, Pakistan, the Arab World
{BEzypt, the Maghreb). The Triveli Seminar in 1976 on Islamic—Christian
Dialoguc {30) indicates that the prospects for futurc collaboration are”
pfaafgihé, provided both sides abstain from proselytizing activities,

The problem of the compatibility of mission and dialoguc cmerged in
both Juwish~Catholic and Yuslim-Catholioc cncounters as a key faetor in
determining the futurce of these relations. Since Catholic as well as
Muslim missionary activitics arc ofton defined in terms of prosclytism,
it ig impecrative for all involved in mission (or witnecas, or Islamic
Da'wah) to clarify what they mcan by this activity per sc and in connece
tion with dialopuc.

Critical Comments

The mission-dialoguc preblem has been recognized, artioculated, and
intensificd by both the Yorld Council end the Roman Catholic Magisterium.
The issuc becamc increcasingly moro acute the more the idea of dialoguc
was advanced. Gradually, the churches rcaligzed there was something
definitely wrong in their theologics that kept them from oconstructive
interchange with thelr neighbors of other convictions and world vicws.
They becamoe conscious, furthoer-urc, of the tendencies foward a werld
commnity owing to zrowing cconomic and cultural interdependence., No
coubt, the chnrches have begun to change their attitudes toward people
of other persuasions. Incvitably they hed also to ponder the implica~
Tions of this chang: for thelr understanding of misslona
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If our impressions are correet, the churches felt attracted by the
possibilitics of dialogue but sensed its challenging implications for the
traditional understanding of mission. In the World Council, a clear
gravitation toward dialoguc concurrcnt with a doemphaszis on mission is
cvident. It can be obscrved, in contrast, that the Magistorium sought to
rckindle missionary emthusiasm among Catholics and thercby let the concerm
for dialopuc slip silently into the background.

Exploring the possibilitics of dialogue in bilateral and multi-
latcral cncounters, the Wirld gouncil camc to the awercness that intor-
religious dialoguc requires living together much more than talking
together. Through the well—defined channels of its sccretariats, the
Magisterium focuscd its attcntion on the preliminary stage, i.c., the
preparation of the potential Catholic inteérlocutors for dialogue.

It scems that in their own ways both sides avoided facing the con-
flict between missicn and dialopmue theologically. It is significant that
the mission-dialogue problem was most strongly felt in Jewish—Christian
and Muslim—Christian rclations. The Jewish request to study the issue
ovinces that gathering common concerns and insisting on the compatibility
of mission and dialoguc in no way sufficce for a theclogical response to
the question.

Outline oft-a Now Approach

e ——— e . o

The following coensiderations arc meant as mosaic piecces that may
contribute to the fermation of a new theology of missicon made neccssary
by the cmergence of the dialopue theme.

Today the call for a contextual theology is universally heard., It
is, however, luss difficult to identify particular contexts {31) than to
sketch a universal context. To capturc the trme proportions of the
mission—-dialogue problem, we must gain a global view on the world in which
we find oursclves today and which is in the meking. BSuffice it to signal
the most conspicuous phenomena of our time,

Our world is onc of extremc contrasts., Humanity moves forward toward
a world community and yet is unable to stop the process of fragmen¥ation.
The phenomena of growing cconomic interdependence and cultural interpene-
tration indicate that humanity is approaching a crucial stage in its
continuing transformation. Thomas Boerry interprots this process as
followss:

We are presently creating the multiform human tradition as
the effcctive and encompassing scciety in which cach person
and cach particular socicty finds a comprehensive context
for existoence in the human order of being. Within this
universal society of mankind each human person becomes heir
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to the fullness o¢f man's past oultural achicvements,
participant in the convergent culturcs of the present
anc, according to capacity, maker of the futurc.(32)

Twoe aspccts of this interpretation are decisive. The resources for
making this planet a placc for all to live and breathe freely lic in the
people themselves, and thesc resources are now available to all persons,
ready to be tapped.

At the point of the convergence of the various cultures, people can
no longer coexist at the level of superficial conversation. It becomes
incrcasingly urgent that pcople learn to comminicatce with one another on
a docper level. In this cndeavor, the religiocus traditions of humankind
arc dcestined to assume a significant rolec. From ancicnt times they arti-
culate the yearnings and aspirations of the people znd arc themselves
interpretations and responses to thc human quost £r purpose and mcaning.
The mecting of rcligious traditions promiscs, thercefore, the relcase of
immense spiritual cnergy necded for the transformation of this planct.
The churches arc called to leave their ccclesiastical ghettecs and share
their rcesources with other religious and secular traditions in a common
venture of constructing a world that will once morce be inhabitable. It
follows that the rethinking of mission should take place within the
horizon of the ~lobal context.

The universalist biblical motifs, prescnt alrcady in the first
chapters of the Bible, correspond thoologically with this global perspoce
tive., Tor the Bible is the story of God's ongoing involvement in the
history »f humankind -~ the story of his mighty docds amdng his pcople.

&s crcator and redecmer, Yahwch is the Lord of hist.ry yot letting his
Ilmman partnor be the maker and responsible agent of history. The Torah
is the authentic witness and normative interpretation of the divine~human
interaction in history. The covenant with Isracl is not an end in itself
but is designed to be a blessing for all peoples on ecarth.

In formulating a ncw thooloyy of mission we must remember that the
divine promisc is wvalid and coffective for the cntirce creatien. Hence the
distinctions betwoen universal and particular salvation history and
similar thcologoumena arce quostionable. Recent biblical rescarch encou-
rases us to approach the Bible with new questions. In view of the con-
vergent culturcs of our age, questions such as these are highly relevants
Bow did Isracl rclatc tu the surrounding culturcs? What did she learn
fram the wisdom of her nceighbors? How did she adapt the stories of other
pceoples?  Arc the hermencutics for interrcligisus cncounter alrcady
available in the 01d Testament? OGCould it thus be said that the Bible
serves as paradigm for the communication between varicus world views? (33)
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With rcspect to the mission—dialoguc question it may be advisablce
also to approach the New Testament differently. The beginnings of Christ-—
ian mission in the context of the Mediterranean world of the first
century (34) may tcll us more about the New Testament understanding of
mission than cecrtain logia of commission. The parallels and differcnces
as to the patterns and methods between carly Christian mission and Hellen-—
istic and Jewish reoligicus propaganda indicate that the Church originated
in a religiously pluralistic world. In this situation, mission acquired
the charactcristics of apoclogetics. The dual nature of apclogetics as
rcascned defense of religious claims and as the art of persuasion (promo—
ting cne's faith among others and motivating one's own peoplc) gheds some
new light on the mission-dialoguc issuec.

The significance of apologetics is that it is contoxtual. This
mcans that Christians rcspond to the challenges of their contemporaries
by rendering account of their faith publicly, in the arcna of busincss,
politics, and compcting world views. Since apologetics has an affinity to
both mission and dialcgue, it may assumc a mediating function between them.,
Mthoupgh religious competition is well in business today and some would
have interreligious cncounter more in the sense of confrontation than
dialvgue, the signs of the times call for interrcligicus comminication and
commmnion. Apclogetics properly speaking would, therefore, not suffie.
ciently clarify thce mission—dialoguc issuc unless it werc modificd. Such
modification could be initiated through the concept of dialcgue. Apolo=
getics in ocur time must become dialogical, Dialosue adds a constructive
and conciliatory note to apologetics while taking away its aggressive
aspects., Dialoguc requires both mitual respect for the otherness of the
other and openness to be changed by the othoer. Naturally this view neceds
be unfodéd. This cannot be done within the framework of this paper.
Instead, two central idecas for a rcorientation of mission will conclude
this cutline.

Firstly, the key insights of the Bible - no matter under which
rubric (Revelation, Missio Dei, Incarnation) =~ converge in the recogni-
tion of the divine mystery according to which God chooses to communicate
with humanity throughcout its history. If the God-world relationship
mecan8 divine commnication with humankind, then the Church=world rclation=—
ship mist, analogously, bte onc of communication. Theology of religion,
in particular, should see its task in thc translation of this basic
biblical datum intc the modern situatisn of religious pluralism. Its
primary task is to illuminate tho disturbing fact that God's dynamic in
the world in and through his Holy Spirit is absolutely boundless, extons
sively as well as intensively. 4s a conscquence, all Christian suporio-'
rity complexes must bc vradicated,



78/93

Sccondly, Christian mission startcd as a movement among Jews. After
the Holocaust, Christian mission to the Jewish people scems impossible
and dialogue utterly difficult. Without intending to minimize the formi-
dable obstacles between Christians and Jews, we proposc that a reoricn-
tation of mission must begin, on the one hand, with a decided departure
from the missionary concepts of the colenial cra and, on the other hand,
with the promoting of communication with contomporary Judaism. The
tentative Jewish-Christian approaches of the past ycars sugpest that any
misgionary attompt would be offensive in the cyces of the Jewish partners.
Tet the question of identity, indeed for beth sides, is at stakc. Christ-
ians and Jows cannot truly communicatc witheut frecly tclling their
storics: the story of God's odysscy with his people to this day (%he
Torah story) and the story of this odysscy including the journcys of
Jesus from Betlilehem to Golmotha (the Torah-Christ story). Is it not
the destiny of the Jewish and the Christian peoople to keep these sterices
alive so as to live by them and in the hopc that onc day God will writce
the ultimate conclusion? 1Ts X% too bold to assume that the credibility
of Christian mission as dialogical apologotics will depend upon the
comminicaticn between Jows and Christians? Christians rust ask them—
selves seriously whether they can makc any significant contribution to the
transformation and humanization of cur world if thoy fail to reach those
who gave thoem all they have, the Jewlsh poople.

{For fooinotes cf original articlc in the Documentation Centre — Sedos  ii

Doc nos 4/2880

(From Occasional Bulletin - July 1977)

FHe HHe UM NN A

SUDAN

The Palioa National Commission is onc of five Excoutive commissicns
of the Sudan Catholic Bishops Conference, Under its direction is the
recently established Palica National Centrc which was set-up for seminars,
workshops and study groups in pastoral, liturgical and catechetical
matters,

The priorities of the Palica National Cenire are Basic Christian
Communities, Catechists Training Curriculum Development, Parish Council
decvelopment, new ministries for lay men ongeing education for priests
and rcligious, publications, Bikle Apostolate and leadership training,
The means by which the Centre intends to carry out these objectives are
listed in detail on pages 12-17. Sedos Doc No 4/2776.

4 copy of "Together” the Newsletter of the Catholic Sudan Clergy,
Religious and Laity has also becen reccived. Among other items it includes
an article on "Africanisation” by Bishop Kpicbaya originally printed in
Sedos Bulletin (77/178).
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CHRISTTANITY AND THE WORLD RELIGIONS

(4t a recent meeting of the Medical Missionary Sisters, Professor

A. Camps gave ene talk using his latest book "Christianity and the
world religions". The following is a report of his talks by Sr. Miriam
Ritmeyer published in "smm Intercontinental", No 97, May 1977)

In his talk, Profcssor® Camps explained the theme of the book:
Mission now is salvation dialogue, The Christian Churches had never
agreed about the presence of salvation in other religions out their own.
Now that the world has "opened up" we have become more familiar with other
religions.

We can discern twe trends in the Bible:

— The broad attitude. Ged is the Creator of the whole world. Creation
is (od's sclf-communication. Magn has responded
to Cod's invitation in a social context and this
positive response is called Religion. In other
religions too there is a legitimate response to
this divine revelation {Wisdom; cpistle to the
Hebrews) s

— The narrow attitude. This attitude denounced all other religions but
its own. Things were misinterpretcd; the
'gentiles' were often ridiculsd in the psalms.

Af'ter Vatioan II many decuments start from the broad attitude.
Mcanwhile the young nations are se@rohing for their own identity and a new
evaluation of religiousness is developing, which is a search for authen-
ticity.

The concept of "dialogue of salvation" ig valuable, because it starts
from the presumption that "salvation" is present in other religions.,
We believe that God has revealed himself in Jesus of Nazareth in the
most profound and comprehensible manner possible. 4 dialoguc will have
to be sterted between cosmic revelation and the personal revelation in
Jesus of Nazareth, Heligion sheds light on our fellow human beings, on
the world and on God., It inspires us to be active in the world, tut we
must remember that sglvation is never divorced from life.



78/95
TOFIC: Afrique/Mbyen Orient — Nouvel Ordre Economique

Intcernational

ALGERIE: VERS UNE ACTION CONCERTEE POUR L4 CREATION

D'UN MONDE LOUVEAU
par
S.E, le Cardinal Duval

I1 est déroulée & Alger une session sacerdotalc interdiocésaine roux
étudier les problémes posds par la recherche d'un Nouvel Crdrz Hoonomigue
International,

La session a été ouverte par une allocution du Cardinal Duval. Anrd

avoir évoqué les ooordonnées de la situation actuelle st les Impdratifs
d'une action concertée pour un nouvel ordre économiquec international, il
a parlé concréiement de la création d'un monde nouvepu. Ians coite
troisiéme partie dc son allocution, le Cardinal a ddclaré qu'il rovien®
aux chrétiens non pas de se substituer anx strucltures gouveracmentales,
mais de se¢ concentrer sur "notre obliggtion stricte ot cont porconre ne
peut nous dispenser, a savoir le changement des mentalités, 1= iransforma-
tion en profondeur des conseienceg',

C'est donc cette derniére partie que nous publiors ci-arrés car c¢llio met
trés bien en relief llcsprit qui devrait animsr les chrdiiens ensizés dans

ltaction sooialc.

Lo champ de l'action est immconscs

=~ Travail d'information, tout d'abord. Beaucoup d'hommes sont impligiés
d'ﬁﬂémﬁﬁﬁféfé'Eﬂ&ﬁﬁéﬁféﬁfékaaﬁémaagAﬁ;bcossus qui sonu dos proccssus
a'égoisme et d'injustice et qui, dc surcroit, préparcni & 1 rumanité des
lendemains terribles. Nombroux sont deja les économisiec, los publicistes
qui se consacrent 4 éclairer les esprits, mais unc action plus large, plus

oonoertée, plus généraliséc s’ imposc.

- Travail de formetion. L'ensemble de nos contemporains sont-Z 1ls en
mesure de prendre effzctivement leurs responsabilivés -u plal de la
justice internationale? Oni-ils mime concclcnce de cos responsabilités?
Le grand drnger n'cst—il pas précisémens que. & 1l'hecure mime ol l'exer-
cice dc la respornsabilité se fait 1o plus impéricux, la corssience doc co
qui a une dimension wniveresolle semble apzente de beaucoup dfesprits?  Ia
question a été posée récemment: “En 1976, somme-nous cncore capavles de
nous intéresser & antre chosc qu'd notre propre bien—Eirc?' (G.Blardonc,
Croissance des Jounes Natiorns, déc. 1976. p.20).

~ Effort d'engasomest, Clost dans llaction ot par l'action guc so
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transforment lcs consciences. Or l'cngagement pour la justice inter-
nationale n'a pas pour unique théZtre les parlcments ou les organismes de
1'0MUs il s'’exerce partout 13 ol c¢st cn gquestion la dignité dc la personne
humaine. La cause do l'humanité c'est la cause de 1l'homme et il n'cxiste
pas d'homme abstrait, mais il existe Joseph, Pierrc, Paul, Abderrahmane,
Abdelmadjid.... le progrés de 1'universcl dans la conscience de 1'humanité
est fonction de la valcur absoluc de la personne humaine., L'humanité
cntiére est virtucllement manacée lorsque, avec la complicité plus ou . ..
moins affirmée de la maltitude, une sculc pursonne est victime de 1'injus~
tice et du mépris. Par contre, c'est l'humanité tout cntiére qui s'éléve
lorsqu'un szul homme cst rclevé dans sz dignité et reconnu dans ses
droits.

L'cxemple de la Méere Térésa, qui est, d'aillcurs, dans la ligne de la
plus authentigue charité, c¢st une lumigre et un encouragement; clle a
commcncé par s'intéresser aux malheurcux des quarticers les plus déshérités
de Calcutta; son amour fraternel n'est pas resté dans les nuages, mais
d'emblée, il a ét$ concret. Et parce qu'il a été concret, il a été conta-
gieux. Actuecllement cettc contagion s'ecst répanduc partout dans le monde
ct elle tient du prodige.

Cn pose quelgquefois la question de 1'utilité des ocuvres de charité et
d'entraidc. Nc scraient-clles pas le moyen dec sc dispenscer des changemonts
cxigés par la justice? Ne scraicnt-clles pas l'occasion, cn facc de
redoutables responsabilités, de se donncr bonne conscience par 1taccome
plisscment d'un guste passcger d'aumdne ou de partage? La vérité, c'est
que les ocuvres d'entraide, lorsqu'elles sont intelligemment menées, sont
un moyen particuligrcment cfficacc pour préparcr les voies & 1'avénement
de la justice., Comme 1lc disait Mgr Rodhain, la charité d'aujourd'hui est
la justice sociale de demain, Pour décidcr les hommes & cnvisager les
mutzations exigées par la justice il nc suffit pas de lcur expliguer,
chiffres et statistiques & l'asppui «~ bicn que oo soit nécessaire — quelles
sont les dimensions insupportables de 1'injustice qui régne dans le monde.
11 faut mettre los hommes en contact vivant avec les souffrances conc
crétes de leurs semblnbles; 11 faut leur faire toucher lcur etat de
dégradationy i1 f=ut qu'ils ressentent dans leur propre choir les doulcurs
de leurs semblables. Aussi longtemps que les hommes ne scront pas
attentifs A 1la souffrance de leurs frércs, toutes les considérations
d'ordre général sur l'amélioration du sort de l'humanité risquent de
demeurcr un jeu de 1'esprit, une construction d'ordre purement intellecw
tuel.

L'action pour la justice doit &trc universclle dans tous ccs aspceots:
—~ ¢lle doit s'adresser & tous les hommes, ce qui suppese qu'clle prcnne
cn considération chaque homme en particulicr ot qu'elle ne dédaigne pas
lcs actes les plus humbles aw scrvice des pouvres, loes 2ctions ~u raz du
s0l}
— ellc doit mobilisor toutes les forecos vives ¢t cole & tous les échelons
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dcs rceponsabilités sociales ot inturnationalesy

— ¢lle doit affoceter d'une maniére active tous les sceteurs ol la dignité
de la personnc humaine ost vn péril ot ol lus droits de lThomme sont
mcnacés (émigrés, handicapés, peuples privés de libertés spiritucllos,
misércs sans voix, victimes de la discrimination racialc ¢t d¢ la torture.

= ¢llc doit mettre cn ocuvre tous los moycns d'éclairer les conscicnees
ot de susciter de puissants mouvements d'opinion publique;

— mais c¢llc n'obtiendra de tols résultats que si clle cst en méme tcmps
un témoignage; les hommes nc scront entrainés dans lc sillage que s'ils
acecptent le changument de leur propre vie, ce qui, dans le langage
évangélique, s'appelle la conversion, L'établissement dc plus de justice
dans lc¢ mondc comportera de toute nécessité, chez les peuples riches,
1'aceceptation d'une réelle modération dans l'usage des bicns matériels,
loin de la course effrénéc vers une croissance indéfinic et vors unc
jouissance de moins en moins contr§léc. Mais n'ecst—ce pas le cas de
rappeler que le premicr principe de la charte de l'humanité cst la béati-
tude des pauvres? La poix entre les hommes n'est=clle pas un bien plus
précicux que la richessc possédée dgoistoment?  L'appétit non contrflé
dc jouissancc nc oonduit=il pas & la ruinc mfmc dc 1'humanité? Par
contre, le témoignage de ceux qui, par amour pour le Christ ct pour les
hommcs, ont choisi unc vie dc pauvrceté réelle, de priére ct d'abnégation,
apparalt commc un signe des réalités supéricures sans lesquelles il n'y a
pas dc vice vrziment humcine et un appel & 1l'amour ct & la réconciliation
univcersclle,

Dans une ocuvre aussi cxigeante, nous avons besoin d'une parole
d'cspérance., Cotte parole d'espérance nous vicent de 1'Eglisc. @u'il
s'agissc du Concile Vatican II, notammcent de la Constitution "Gaudium et
Spes', qu'il stagissc des cnseignements de Jean XXIIT ot de Penl VI, nous
avons & notre disposition toute unc doctrine qui est d'unc extrfme
richesse ¢t qui nous permct d'engager le dicloguc avec tous ccux de nos
contemporains qui sont & la rechoerche de la justice & travers lc monde.
Nous scrions vraiment inexcusablus de nc prs mettre on ocuvre, autant
qu'il dépcend de nous, une doctrinc si cohérente ¢t si actuclle, Lo
Synode de 1971, en unc affirmation d'unc oxtr8me concision, est allé
Jusqu'a dire que "l'action pour la justice ¢t la participation a la
transformation du monde nous apparaisscnt pluincment comme unc dimension
constitutive de la prédication de 1'Ev-ngilc qui cst la libération de
toutc situation d'oppression" (Introduotion). Ic m@me Synodc préciscs
"La mission de precher 1'Evangile oxige aujourd'hui 1'cngagement radical
pour la libération intégrale de 1l'homme, dés mcintenant, dens la réalité
mme de son cxistence dans le monde™ (2¢ partie).

N'avonseious pas des roisons vel-blos pour penser que ccotice action
pour la justice, au pl-n mEmc de l'hum~nité, si elle est menée avee
concertation par les chréticns, on unien avee tous les hommes au cocur
droit, scra l'annoncc d'une grande lumié&re pour toutc le famille des
peuples? (La Semaine Religicuse d'Alger, 54 N° 4, 1977)
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EVALUATION OF THE SEMINAR AND GENERAL ASSEMBLY

23 evaluation sheets were returned. 17 felt that the need to reflect:
& greater lengih on the material of the May Assembly was achlevedj 4 did
not comment and 2 felt it had not been achieved. In general they thought
the disoussion useful; a few thought 3 topiscs were perhaps too much.

Preparatory material — 6 did not comment, 15 made positive comments
such ass aroused interest; well-prepared, bien, stimulating. One person
would have liked a list of publications beforehand.

Prosentations - 14 commented very favourable on the talks: olear, not
too long, exoellent, etec. One thought they were not long cnough, another
person would have liked a general discussion, One respondemt felt the
apostolate seemed to Be mixed up with ministries and that the role ef the
womann in the home was overlooked.,

Disoussjon Groups =~ on the whole these were rated: good, lively, had
almost total participatton. 4 few found the time too short. Ome person
suggested having the oase beforehand and two would have preferred
"interest" groups. It was helpful to have had disoussion leaders ana

secoretaries appointed beforehand. It ig a hindrance %o have two groups in
one Ioom.

Case Study - "la necessite d'une telle reflexion en commn -—
intercsgsante ct stimulante." All but two liked the idea of a case study,
somec felt questions could be clearer. Some commenis were: praotiecal,
gave us a good basis for work, captured essence of presentation, was close
enough to real situation to spark off an animated disoussion, worth
trying againri 4 etoc.

Reporting back -~ Seven respondents felt points may have been lost in
the synthesis. Five preferred to have individual reports, Those who
thought the discussion probably seemed to lag, felt that was due to the
time of the day or perhaps the topics (as well as the participants!) were
exhausted.

General Assembly — 10 gave no comments (some may not have been
present); most felt it was satisfactory; that the statutes were handled
woll by the Chairman and that more time could be given for budget.

15 prefer the Seminar and Genoral Assembly on one dayj; 6 not on the
same day; 2 did not answer,

Various helpful suggestions were rcccived for the next Seminar. From
the nature of the topic and the suggestions, it would appear that emphasis
should be on imput from the speakers followed by a general discussion.
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SEDOS EXECUTIVE COMMITTEE MINUTES

27 February, 1978

Those present: Fr, Timmermans, cssp Sr. Mary Motte, fmm
Fr. P. Divarkar, sj Sr. Joan Delaney, mm
Br. Pablo Basterecchsa, fsc
Sr. Danita Mc Gonagle, ssnd

The Minutes 78/17 of 10th Jamuary and 78/18 of the 23rd January were
approved .

Matters arising from the Ninutes

1 BSr. Joan visited the Mgustiniang on 15t February.

2. Fr. Timmermans reported on his oontact with the speaker for the May
Seminar of . Item 3.

3. Fr. Divarkar provided an amended copy of Pr. Hillengass® ocomments.
Matters disoussed:

1+ Report of the Working Party.
The suggestions made by the working party were agreed to by the
Committes. It was suggested that a time—plan be drawn up for
distribution to Sedos members. It is also planned to inquire from the
Generalates to find out on what topios they wish to have reflection
groupsa This will he done in the beginning of May.

2. BSedos — Agrimissio Projeot.
A request from Ghana that the present project ocontinue was considered
impossible, The project ends the 31st March and it was felt there
were enough resources among the lay people and missionaries in Ghana
to implement the project. The final meeting of the Sedos =~ Agrimissio
Committee will be held on 31st March,

3, May Seminar,

Fr, Timmermans reported that he had contacted Prof. Splinder, Director
of IMO (Inter—university Institute for Missiology and Ecumenism) in
leiden, The Institute has completed a large socale study on coumenioal
oo~operation. It was agreed to write Prof. Splinder and inwvite him to
be a speaker at the May Assembly. Since the last two Seminars were
rather heavy with three topiecs and since most of the members prefer
the Seminar and Asssmbly on one day, it was felt that it would bc best

to oentre on one topic and to have one speaker, leaving ample time for
discussion.
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Various names were suggested for the Preparatory Committee and various
suggestions for background material were made.

4, Executive Secretary's Report — 23rd January to 27th February.

1

8.

Assembly Matters ~ The reports have bheen sent out. A total of 23
evaluations were received and a summary done., This should be
printed in the Bulletin. Several people have expressed their
appreoiation of the day.

& account of Fr, Moody's death. The Secretariat has a detailed
account of Father's last days.

Fr. Muskens — the asst. rector of the Dutch College visited Sedos
armd agreed to give a talk on the Catholic Church in Indonesia on
19th Oct., He is the author of a five volume work on the Catholic
Churoh in Indcnesia. At present he is revising the work and
preparing a one volume edition to be published Orbis and Missio,
The seoretary will inquire about obtaining ocopies from Orbis.

Typewriters. These continue to be a problem, Our original
arrangements for a trade—in have fallen through, We are still
waiting for the 1B machlne.

Mditional Staff. Miss Doreen Chu has worked 3 Saturdays typing
Pulletin stencils.

Contacts: Commission VI, Cong. for Religious, (Gregorian University,
Vatiocan Radio, Seoretariat for Christian Unity, Agrimissio, Cesta
(FAD), Justice and Peace Commission, Monsignor Iigutti, RSCI's

and OSA's,

Visitors: Approximately 20 persons visited including Fr. Tonna and
Bishop Andoh of Accra.

IExecutive Secretary's Schedule:

March 3 to 5th  Asiatic Centre in Milan — programme commemorating
the death of Gandhi. Visit to the Centre which
is run by the PIME Fathers

March 7 Justice and Peace Meeting

March t11th — 30 In the United States

A request was received from Publica Securizia te subscribe te a
magazine Ordine Nuova 16,500 a year. Does anyone krnow anything
avout this? We werc called on the phone and asked te contribute
if we did not subscribe. We neither subscribed nor ocontributed.

5. NEXT MEETING IS 10TE MARGH, 4 Fl.





