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FATHER FRANK PAUL MOODY
(1923 - 1978)

The details of Father Moody's tragic death have just reached us., We
knew his many perscnal friends and those who knew him through "Joint
Venture" will be anxious to know of Father Moody's final hours,

True to -his character Fathoer Moody had started off to deliver an
Epiphany gift of oranges to the Sisters and to thosc at the procure in
the Mission of Xalemic (Zaire). As he rode his motorcycle through the
village, -a child ran out from behind a parked lorry. In his cfforts to
avoid hitting the child, his motoreycle overturned, and he fell heavily to
the' ground.. A blow to his head caused a double fracturc of the skull as
well as other serious injurics, In spite of efforts tc save him by
flying him to thc hospital at Iubumbashi, Fr. Moody died on Jan. 9th at
4 a.n. '

Fr. Moody's mdy lay in statc in the Cathedral. Throughout all the
merning people came to pray. 4&n unknown little girl remained weeping in
front of the ceffin for an hour. 4t 3 p.m. the funeral Mass was con—

" celebrated by his closc friend, Bishop Mulolwa, along with the Arch—
tishop of lubumbashi, Whitc Fathers and 30 priests. The Cathedral was
crowded with priests, brothers, sisters, and laypeoplc. Everyonc was
movcd by the sympathy of the crowd who had come to pray for Frank who had
died in a town whcfe he had never becen before. The Balesians provide his
final resting place among their 50 Confrurcs in their cemetery at Kabubu
15 miles from Imbumbashi,.

Even this short account reveals so many things that arce associated
with Fr. Moody: his thoughtfulness, his willingness to risk his life
rather than injurc anothcr, hié ability tc crecatc an lasting impression
on all who camc in any typc of contact with him. Tt is consoling to
know that his many fricnds in various partis of the world were represcnted
by those poople in the Lubumbashi cathedral who were moved to attend the
funcral of a man they had not known. It is in such momcnts of shared
prayer that death is transcended.
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Thoughts of Father Moody expressed in Joint Veniure

Sometimes we feel discouraged and wonder if it is all worthwhilet: people
are worthwhile; our brothers and sisters are worthwhile; those moments of
realisation and penetration, of illumination and ventilation, when the
Spirit's breath scatters the dross and His light makes away with darkness
~ they are worthwhile" (JOINT VENTURE (J.V) No 6 March 1972, p.5).

What everyone is trylng tc d& is to achieve SOMETHING BEAUTIFUL FCR GOD4

something to be, to do, to leave behind when we pass on (J.V,13, March
1974, p.49).

Institutions, structures, systems get in the way. They have a tendency
to become sclf-wperpetuating, even in their least significant aspectSease
¥We do nct dialogue with institutions; we dialogue with people, with
children of God, fascinating in their endless diversity, admirable in
their striving and courage, sometimes maddening in their inconsequence,
lovable in their humanity and all its limitations (J.V. Sept. 72 p.36).

Some would say that by caring too much atout men, who are poor and hungry,
sick and ignorant, who suffer insecurity and indignity and who die often
teforc they have really begun to live, we take the transcendental ocut of
salvation, we reducc it to worldly temporal terms. Maybe we do, and maybe
we are not so wrong in that; the Son of (bd becoming man must have meant
scmething in human conscquences. He faced them {J.V.12, Dec. 1973, p.27).
Adaptation snd renewal arce like a bridge; we can stcp and examine our
image in the waters of time as they flow bencath our fect;

We can cven sucoumb to a little institutional narcissism but the action is
on the cther side (J.V.E, Maroh 19771.D.9)

And that life is short. We must nct miss cur cuc; and the audicnce of the
angels docs not clep or boo. And when the curtain falls we won't go home
alone (J.V.6, Marcl, 1972 P.34). Wec have only one curtain—call, and when
the curtain falls there will be no concorc; the most we can hope is that,
when our song is ended, the melody lingers on (J.V.10, March, 1973 p.5).

e He e HHH NN
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(printed in Pro Mundi Vita "centrum informationis")

In information and research oentre such as Pro Mundi Vita, whose
purpose it is to serve church leaders in ths execution of their task,
quite often faces difficulty in the task of analysing oomplex, unexpected,
and in fact unprecedented situations. These are the consequence of the
vhenomenon which today we call "inédit'",

In the present essay we propose 1o say something about this "inédit",
this "not—yet~known", this '"never-happened—before". It may perhaps be
of help in discussions on this important problem, which is always topiecal
and also extremely difficult. The attitude to be taken in such discu~
ssions must be determined by what is permanent in the Gospel revelation.
That this is not always the oriterion used is due to a misunderstanding
of the development of revelation and also to an interpretation which is
toc theoretioal or too one-sided.

For centuries, Ghristian leaders, bath clerical and lay, thought
that sufficiont guidelines for the sclution of new problems and the quest
for new ways of faoing the future oould be feund in the many aspects of
Tradition. Tradition — whether the Bible itself or the Bible as explained
by Tradition (either explicitly expressed in dogmatio formilae or inter—
preted by the Magisterium and the great Schools) — remained for many
leaders the definitive, complete and sufficient norm, both scientifically
and practically, for human ethics,

As a consequence, whenever something "inédit" uncxpectedly appeared,
only a few leadees were aware of iti and even then these few were
ineclined to aveoid the problems that arose. They ignored them or tried
to protecet the community against such problems. It is only in the fairly
recent past that the ccllective Christian oonscienoce has felt itself

beset by z number of doubts about the monopoly of the past as norm for
the future.

Time and circumstances have wrought great ohanges. Every openminded
observer recognizes the incredibly rapid changes ohallenging men today.
Man has gained a deeper awareness of his historical character. He is
aware of being a part of the evolution of life as a whole, as well as of
being conditioned both soeiclogically and psychologically. The perspeo-
tives opened up by the sciences and their technological application have
broadened cnormously, The limits of what is "possible" for mankind are
being extended in a formidable and fascinating manner. Mankind has now
reached a stage where it can even programme its own future. The man of
today is more open to the future. The criterion seems to be whgt can be
done rather than what has already bcen done. And very often
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what can be done is szen = frequently after the event - as "inédit", as
scmething which has no precedent, as a crossipg of: frontiers which had
scemcd uncrossable. All this goes to show thnt modern mon by his very
succcsses, but also, and especizlly, .through some obscure creative drive,
ig attracted byrthe seoret:to be uncdvered-in domains that have been
inviolatc and by worlds which public opinion, the Schools, and authority
have declared taboo. The "inédit" is an invitation to the bresking of
taboos. This is a2 universal phenomencn.

Disccncerting as this phenomenon may bte for leaders in the politi-
cal, econcmic, scientific and cultural life of mankind, it is undoubledly
all the more sc for oxperis 1n the "mcaning® of life and of 1ts cclebra=-
tion. Its repercussions are felt by all systems of philosophy and by all
religions, ¥or a Catholic Christian thoy are ot once easicr to face and
harder tco avoid,

Accustomed, since tho Renaissance, to living with the inercasingly
rapid development of @ humanity conscious of its auntcnomy (let us
remember D. Bonhoeffer, sc close to 5t. Ignatius, with his "ctsi deus
non daretur" lctter to Bethge, 16 July 1944), the Western Catholic
Christian, whether rejecting or criticizing this development, or feeling
its challenge or contributing to it, in ocommon with the Reformation
Christian, is less disconcertcd by it than the follower of & non=Chris-
tian religion, less even than many of his brethren in the Eastern
Churches. But it sannot be denicd that he is undergoing a prcfound
identity crisis, In fact, he is fzced similtaneously with an experience
of the "inédit" as a human heing and as a believer, an expcrience in
which, moreover, cach part influences the other,

The present essay can be no more then en introduction to o linc of
thought which, in order to come to a deeper undeurstanding of the phenom—
enon of the "inédit", roquires much wider competence and intoerdisciplin
ary rcsgarch, We shall give some oxamples by way of putting the human
"inédit" intc perspuetive, and then, aftcr deing the same thing for the
Christian "inédit, we shall conclude with some rcflcetions for the use of
those called to the delicate task of accompanying as ministers their
brothers ond sisturs asscmbled to form Churches.

1+ THE HUMAN :INEDIT

For Littré the word "inédit" is only an adjcctive: "(that) which
has not been published”. The word is found as both adjective 2nd noun
in Laroussc =nd Robert with the scnsce "what has not been published", or,
by cxtcnsion, "that which has been unknown". Victcr Hugo writes: "That
which is completely new — that is the inédit%.

In this essay the word "inédit" mcans for us thoat whiech is novel,
which has no precedent. 4 distinetion must be drawn between that which
is novcl only in the sensc of being newly discovered (e.g., the discovery
of America or of the evolution of the spucics) and that which is nevel
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in the sense of being a new achievement or experience for manf(e,g.,
landing on the moon, cybernetics, cartain forms of overporulation, control
of conccption, etca).

Every person in his or her lifetime experiences many "inédits",
"eritical thresholds" (Teilhard de Chardin) - and must do so in order to
become a person. In the last analysis, every moment of one'’s life is an
inédit (growth, encounters, information, interpretaticns). Life is both
promise of and hope for the inédit.

We must aveid blurring the notion of "inédit". What would not be
"inédit", for instance, would be the various phascs of different contin-
uous evolutions, even if they are geometrically or even logarithmically
accclerated c¢volutions — unless reaching to the very limit amounts to a
rcal mutation (qua, the first devclopment of human life, following on
accelerated evolution, but comprising a mutation).

Cn the other hand, it must nct te thought that the "inédit” is
pceuliar to cur own epoch. The results of the FEdict of Milan, of the
discoverics of Galileo and Darwin, of the thinking of Kant, Hegel, and
Feuerbach, of the Renaissance and of the Enlightenment werc enormous and
persist still, as do also those of the French Revelution. Those "inédits"
were probably just as important as thosc we are living through today.

Therec is no denying, ncvertheless, that there is a veritable av-
alanche of centircly new questions being asked at the same time in prac-—
tically every sector of human 1lifc in cvery continent.

Progress in Pbiology and the vast ficld of human reproduction has
been such that man is able (or scon will be able) to control the quantity
and the quality of his own reopreducticn. Man is aware of this power and
of its conscquences {it could mean greater liberaticn or deeper slavery)
not c¢nly for his strictly private 1lifc but also for the programming of
socicety as a whole, For that matter, thoere arce few poople today that do
not accept some regulation of births, some scericus concern for cugenics.
For many of our contemporaries, the rights of sociecty in this domain
take preccdcence over those of isclated individuals. The balance between
racces and continents will be affected by all this. It could result in
racial aggressivencas on a contincntal or a global scalej; it could, Jjust
as well, result in the climination of many congenital defects, in an
improvement in the guality of futurce generations. Mecanwhile, the
cvolution of medicine is forcing man io put questions about the "right
to die" and about the human scnse of certain forms of cuthanasia.

Relations between the sexes arc also undergoing a rapid and in—
creasingly widespruad change. Through universal education, involving
increasingly widespread information, womcn in many countrics are disco-—
vering themsclves as human beings in their own right, the cquals of mcn
and not their "natural™ subordinates. The traditional images of father,
chicf, king, sage, and the prerogatives that go with them, have becn
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profoundly affected. Not nnly have rclations between men. end. momen -been
affeeted, but also relations between men and between women, and those
relations which govern the dialogue betwsen generations. The incrcasing
awaraness of individual identity on the part of both husband and wife is
modifying the conditicns which gave risc to the traditional form of the
institution of marriage. There seems to be an increase in the rumber of
recgions where simultaneous polygamy is replaced, not by real monogamy dut
by successive pclygamy or pelyandry, or by a multiplicity of sexual
relationships. 4t all events, birth control and, as a consequence,
freedom for sexual relationship as a valus in itself, are changing the
mores of ocur contemporarics so radically that those who are responsible
for the orgenization of sociciy arc faccd with juridical and pedagogical
options never known before (the sterilization laws in India, the quasi-
disappearonce of marriage in scveral cities in Africa, the presence of
several million divorced Catholics in the USA).

The internationalization of the cconomy, not only in capitalist
circlestut alsc in collectivist systemz and in ~reas where the two ov _-
lap, is leading to problems as rcgards planning for a dynamic balance,
problems for which there are no historical precedents. The fact that the
different reports of the Glub of Rome and the different views among their
critics and ~dversaries fail to end in consensus cven ameng the best-
informed pcople shows that monkind is apopro-ching the limits of its
power to make macro—ethicnal decisicons. Alrcady the speed with which the
economic system is developing is outstripping mankind's capacity to
control it, over though it has at its disnosal a whole arsenal of
computers surpnrssing the imaginatior of a Jules Verne. The multi=~
nationals ars provoking the organizeation of workers on a similarly
internntional scale, and together thesce nre sh ttering what is left of
naticnal sovercignty and preparing new forms of planetary government, cr
at least making them desirable.

In the ficld of armaments, mankind has managed to build for itsclf
a power for aggression of such magnitude that it is capable of wiping
out the whole human race ~2nd its planet more than 25 times over, Is the
result of this to be that, for the first time in history, war will be
banished, or will mankind have to be premarcd to accept its own destruce
tion, perhaps within a secicntifically calculable time? Horror films
seem zlrcady to be preparing the imegination of vast numbers of people
for this cventuality., In the meantime the spread of nuclecar power in
industry, while it brings with it cnormous possibilitics for devclop—
ment, at the same time makcs the world much morce vulnerable than did
the ¢ver présent danger from scismic catastrophes. Finally, the mcans
of communication arc continually enriching the collective conseciousncss
of men, makirg them copen to one another, but they arc also working to
the advantage of intornational terrorist bands, and are now peinting in
the dircction of international police machinery.

There are other "inédits". The rapidity with which specialization
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in scicnce is developing makes it well-nigh impossible not only for the
mass of intcellectuals but cven for cxperts to have that overall vicw of
mankind-in~the-proccss—of~dcveloping which the great minds of the Middle
Ages and of the Renaissance actually thought they possessed. It follows
from this that there is no longer any agreement about "human nature”,

and doubt about the very possibility of any such definition has penctrated
all intellecctual circles; there is an ever increasing rezlisation of the
impossibility of formulating a theory of man that is universally accopt-
able. Paul Eicoeur has noted the disorientation that follows from this:
"The striking experience of cur time is the vage, overwhelming conviction
that for the first time cur heritage no longer scems capable of creative
rcinterpretation, of projection inte the future".(1) J¥or Peter Berger,
the human spirit has left its abodc and has ne placc where it feels at
homc.(2} Put this "cxodus™ and this helplessness could also give risc

to increascd creativity and solidarity by oponing up new areas of libera-
tion.

Be that as it may, the inductive is cverywhere winning the day over
the deductive, cxpericence over principle, hypothusis over doctrinc. But
at the same time the need is felt for guidelines towards personal develop—
ment, cven if thoy are only provisicnally valid. Man is looking for them
cn the basis of expericnces lived within the very many micro- and macrc-
societics to which he belongs. He knows the ncoed for laberatorics for
interpreting the "signs of the times"; sometimes he claims tc hear
"rumours of angels", and bcgins to accept that the widesprcad nced of the
"mystic" clement has to be counted among the "inédits" of a world that is
supposcd tc have proclaimed the "death of God.

2. THE CHRISTIAN INEDIT

Sinco Vatican IT "there has boen wave after wave of uncxpected
unhcavals in our ways of living and thinking. It is not first and fore-
most what came cut of the Council or the application of its principlcs
that havc determined the trend of the past ten ycars of our lives. Tha
trend has been duc to disruntions and changos which the Fathers in the
Council at Romc could scarccly cven imaginc or foresce". (3) Not only is
the Christian, like any othcr human being, faced with the "inedits"
mentioned above, but he is also faced with the challenge of "inédits" in
a context that is specifically Christian.

During the last century, liberty of comscicnce and ccumcnical
dialoguc werc things that were fortidden or at lcast suspect. In
Catholic theology the nen-baptized were praciically cxcluded from the
full enjoyment of c¢ternal happincss.

Seripture was often read in a fundamentalist fashion, without
rcferonce to the socio—cultural conditions in which cach of the sacred
books was writien. Sacrcd History theorctically came to an cnd wioi theo
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death of the last apostle.(4) So it was also with revelation — Newman's
contribution on the evolution of dogma being still unknown or rejected.
Fach attcmpt at reading the "signs of the times" involving a reinterpre—
tation of tradition was vicwed with suspicion or met with rcpression, and
thosc who risked such attempts were branded as innovators and modernists,

Sincc Vatican II, and a littlc carlier than that in the case of
Scripture, the collective conscicusncss of Christians has accopted change
as being incscapable in the intcrpretation of rovcaled data., By that
very fact it denicd the past more than a relative claim to be the main
and privileged norm for the futurc. Stress on orthopraxis) on plurality
of theologices, on the importance attaching 4o social and individual
situaticns, testifics to this ohange of perspective. By way of bringing
out what this reoally mecans, the distinction made by Archbishop Etchegaray
of Marscills in his spccch at the Synod of Bishops (October 1974) is of
intoercst. Hoe summcd up the two conceptions of Church and Revelationt
“iccording to the first, the Church is thoe repository of a doctrine which
it has the mission of spreading all over the world with the authority of
God; according to the other, the Church's task is to discern the signe
of the timest the manifostations of the divine lifc in communitics and
in history".(%)

Wrercas twenty ycars age Protestanis were treated as separated
brothren, a gond number of bishops now think that intcercommunion will
soon beeome an irrcsistible neeccssity. There are even some who have
producud possible formulac for the coexistence of different hicrarchics rce—
united in one Church. Mcantime, belicvers of other religions are honourcd
with the name of "brother" (as at the mecting between Muslims and Christians
at Tripoli), and therc cxist scveral groups consisting of belicvers from
different religions, very often under vory special Christian influcncc
(as, for instancc, the World Confercnce on Ruligion and Poace),

But others, still in the line of Vatican IT and the ad hoc Roman
Scorctariats, alrcady find dialoguc with Marxism or Macism morc important
for the futurc of mankind than dialoguc with rcligions. In any casec this
rapid crossing of different fronticrs that have somctimes been therc for
more than a thousand years is leading the Christian conscience to live an
"ungleichzeitige Gleichzoitigkeit"(6), that is, a cocxistencc of different
phascs of an ¢volution that is both synchronic and diachronic., Tho
conscquence of this is that the Christian identity is morce and morc
difficult to rccognize, whother for these who profess to agdhere to the
message of Christ or for thosc who profess to be looking in from the cut~-
side. This identity crisis, accompanicd as it is by feelings of anomy
and marginalization, is itself also somcthing unprecedentcd. Aware of
being inundatced with rew theories akout man, none of them finally formu—
lated, the Christion is anxious to know what makes him differont from
othors,
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For the first time the very framework of all theclogical thought,
deprived of the support of Western phileoscophy which has fallen apart, is
called in question by the many challenges peoscd by structuralism and the
soclology of knowledge. Theology is more consclous than cver that it will
never have said the last word. The epoch of theslogical "summas"™ has becn
replaced by that of cxploratory apprcachces and progress through trial and
crror. (7)

For the Christian there are other inédits, many of which are only
relative and meregly invelve recetifications. The changes of ecclesiological
outlook that resulted from the new focus on the "Poople of God"™ calls for
a tremendous rcadjustment in relations between clergy and laity and
betwoen the magistorium and the scnsus fidei.

The emergence Hf the non-Woestern Chmrches; the dynamism of the cou-
menical movement, and the broader and morc hesitant ccoumenical contact
with the other grecat religions, arc all making it nccessary for the Petirince
ministry to> find quite novel mecans »f exprcssion.(S) Tradition supplics
no model; there is in fact no precedent for this kind of situation,

Bven in the dialoguc boetween atheist humanism and the Christian
mysticism of the "ncgative way" (the rediscovery of Master Bckhart is
significant), there is the novelty of the meeting of two "wvoids" sccking
to be filled with a plenitude T 1lifec to boe creatcd or to be received.

A deeper appreciation, through Christian refluection, of the creativity
and the presence of the Holy Spirit will cnable merce light to be thrown
on thé novelty of what is truly new. In this way rcally ncew interprctations
will be developed of the relation »f Christ to a really historical humanity.
It is quitce remarkable how the style of Pope Poul VIfs apustolic letter
Octagesima advenicns to Cardinal Roy cuts right across that of the social
eﬁé}gizéﬁiét__ﬁiéniaitcr roeflected 2n all—embracing and cohercnt doctrine
of socicty and put forward medels that were quasi-perfect and static,
The apestolic letter simply describes a situation, calls for new intor-—
pretations, takes it for granted that therce will be several, and for the
first time cmploys the word "utopia" — this word certzinly implics many
noveltics, The heuristic censequences for all Christian sceial and indi-
vidual ethics arc obviouss: there arc no definitive solutions, there will
always bc a necd to take new bearings, ncw decisions, there will always
have to be a ro—conversion in situations that arc more or loss radically
n&w,

3+ REFLECTIOQONS

Icaders of ccelesial communitics arc at onec guardians of man's true
roots and houralds of his truc horlizons. 1t is their vocation to go along
with thosc¢ who trust themsclves ta them in the difficult task of reading
the "signs of the times", on the journery from the knowa to the unknown,
from what has boeen socially acceptable to what hes not.
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How can this be donef First of all, the duty of becoming well
informed must be taken very scrigusly. What many people think tc be
without precedent is often not so, having happenced elscwhere without
their being aware of it. BSecondly, it must be accepted that there are
no ready-made answers to novel situations: the call for coordination of
different rcadings of events becomes a duty. Beginning at the local
level, those whose ministry it is to govern, to cngage in theological and
spiritual rcflecticn, to discern the implications of the sciences,
especially the human ones, mist put themsclves in a mode of constant
dialoguc in order to be able to set up relatively permancnt tcams of
responsible people, people whe can find mcaning in the aspirations, the
conflicts, the setbacks and successes of both human and Christian
communitics, people who can scce the Bpirit of the Son of Man at work in
them and can discern which triends among them arc really creative and
liberating. All of this presupposcs that these "intcrpretera' really do
take cognizance of the difforent approachcs and arce rcady to accept, if
only provisionally in somc cascs, the cocxistence of several diffcerent
attempts at valid interpretation and reasonable praxis, mindful of the
famous words of Gamalicl: "If this idea of theirs or its cxcocution is of
human origin, it will collapse; but if it is from God, you will never be
able to put them down" (Acts 5:38-39).

The important thing will be to bring these attempts at interpretation
into contact with one another, thus helping them %o enrich cach other and
to become more discriminating., That is so for everything that has to do
with amnthority, the taking possessicn and sharing of intcllectual and
material conquests, and the sphere of sexuality. Bat it is likewise the
case with the intcrpretation of the rclations betwcen salvation and
liberation, between mysticism and politics, between "Birth of God"

(M. Bellet) and birth of mant, between Christian identity and human change.

It goes without saying that the coexistence of different phascs of

the procuss of awskening people's awarcness, not only at local level but
also at that of different cultures (and Churches), will give risc to a need
for intcrcultural coopcration; and herc, i1f harmonization is to be achieved,
a respect for plurnlism and a desire for dynamic commnion (and therefore
for fundamentally common perspectives, linkcd to the rights of man) will
require celicate stups to be taken ~ not the kind that involves reducing
everything t5 a common denominator btut rather the kind that remains ever
open tc new interpretations. The role to be played by councils, synods,
symposia, reviews, and centres for research,etec., in promoting commnion
and in cvaluating the whole process cannot be overvstimated.

This "dynamic of the provisiocnal" (R. Schutz) will rcquire church
leaders not only to show very great rcesourcefulness when facced with
attempts at crecativity and uncertain strivings aftcer new humanisms, ut
alsc to maintain very great fidelity to Jesus Christ and unccasing
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clarification and purification of the traditions of the Church. Thesc
will have tv be reformulated not merely alongside but at the heart of
these human strivings and systoms.

People in charge will have tc be on their gnard against a temptation
rather coemmon among them - that of too readily assuming that the "silent
maj rity" prefer the certitudes of the known past and cling to them; and
that concern about the futurc is confined to intellectuals. That is a
mistaken interpretation. Industrialization (with ite continucus adapta—
tion to ncw discoverics), mass commnication and cducation (morc and more
a lifclong affair) guarantce that new idcas will filter down almost
immcéiately to the "grass roots". There, it might be added, what is in
question is rather a generation gop than an opposition between those who
arc "initiated!" and those who arc not.

J. H. Newman, leader, dector, prophet, and poct, felt this growing
need of openncess to the new, to non-repetitive lifu. Alongside the
ncecssity of the Book he stressed the necessity of "econsulting the faith-
ful in matters of doctrinc, and thus acccpted the dynamism of the Spirit
present in Christian pubtlic opinion. He was als»s a person who reconcilcd
fidelity to Christ with the vvolution of dogma. Since his time many
gthors have tried to free the living Word from the fuars of the Judaizers
in the scarch for a "Christianity without ideology" (9) in which the
"praxis" of the faith has at least as much light to thrw as tradition
whenever the lattcr is morely repetitive and reflcets only an uneritical
cult of the past. With good reason Y. Congar asks for a distinction to
be drawn between "Tradition" and "traditicns'".(10) Ch. Wackcnheim is
right when, like A. Greeley, he wants to close the gap between belicving
praxis and a closch dogmatism. If it iz truc that the faith can nover
give a structurally complete intcerpretation of histery or of rcality,
but las its place, in a dialcetical context, on the side of conscious
rcagon making scnse sut of cvents and structures, then it will never be
put out when faced with the "inédit" but will rather "judge" it from
within. This judgement will appcal to what faith remermbers Tt will not
mak: the mistake of putting new wine into 0ld wineskins. That is how the
faith is able to "free the future” (Illich): by shattcring cvery ideology,
thueological or ostherwiscy through the utopia of the Kinglom, by rejucting
any "Christian" world-vicw that is univocal and invariable. A1 this
boils dumm to saying that unless there 1s continuous growth towards
doveloping conscnsua in the Christian eommunity, Christian hope is
smothered inside a closced system, where nething truly new can come
about, where the over-frosh newness »f Christ is denicd, where God's
froedom and that of man arc both confinod to thoe prison of an idenlogized
past. However, an cnd {o Cetrines docs not mearn an cnd to intcerpretae
tions; that wruld be dehumanizing for man and would make a Christian
int»y a fideist.
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From now on, more than cver before, church lcadership, while still
concerned with theslogy, must cmbody the prophetic mission of the faith,
In fact, thc diachronic and synchronic remembrance of Christian "believing"
will demand, more than ever before, an effort to think clcarly and to losk
ahead. Believing will morce and more be synonymous with hoaping, and
r.fleetiosn on the faith, if atrophy is t5 be avoided, will have to cmbrace
the tatality ~»f the human world in the making. It goes withoul saying
that with:ut continuous coordination at all levels this leadership will
deprive itself of the contribution afforded by praxis, and will fall back
int> the casy ways of pointless rcpetition. Only thosc whoe truly take
scrirusly the "inédits" of human history will be able to speak in a
credible manner about the "inddit" of a personal and collecetive awakening
beyond histiry. Omly such people can be "prophets of permancnce™ in
rcgard t> Jesus and t2 man, or speak of "a love stronger than death" in
the casce of both.

As a help o leaders 15 make the nocessary discernments, multiplce
comparative studics could be undertaken on the varisus ways the Church
has rcacted when faced with the "inddit" (there have been "open" councils
like that »f Jerusalem, and councils that werc "closcd" or on the defensive).
In the communion -f Churchcs therce have always boen some local Churches
which have shown themsclvos more ready than others t5 welcoome the "inédit";
how kave they managed to coexist throughout history, and (in some cases) at
what price? A&s always, tho absence or presence of means f information and
comminication has playcd a2 great rele in dueeiding whether noveltics are
peaccefully integratced or stir up strife. Better informatiosn couwld increase
the chances of rceaching a harmonious pluralism, but under what conditions?
Leaders thomselves will fecl the noed for continuwal "refresher™ courses
in -rder 1> sce where they stand, as frec and responsible people, vis—a~vig
the "inédits" »f their cwn lives and thosce of the communitics whose guides
they arcy the presence of lecaders »f bath scexes, of different ages, and
from different culturcs (c.g., the urban and the rural, that of the worker
and that f the scientist) could make these refresher courses genuinely
refreshing, by providing an encounter of men and women who have alrcady
partially intcgrated ccrtain "inédits" into their world,

Finally, thcre must ke no discunting »f the ropetitive clement in
life, fur this is indispensable, just as in the casc of drums, which,
supplying the background to variations in music, stress thercby the
continuity behind the changes,

CONCLUSION

The study of church history tcaches us that very often lecaders have
found themsolves facced with situations which were more or loss novel,
and that besides perisds »f rether inflexible rcactisn t> the prescncc
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»f something new thore have been perisds »f calm and daring creativity., In
any casc, the Spirit is stronger than human fears. Since the prohibition
of the 4th Latcran Council (1215) against starting more religious orders,
how many frundcers have beoen "transgressors" and instigators of "inédits"®
ind what <volution has taken plact within the Church as rogards slavery,
the just war, loans at interest, women, freedom of conscicence, etec.?

The rcal "inédit" is a sign >f the transccendence of human destiny,
capable »f bringing t2 birth a future that will rencw a whnhle past by
going boyeond it. It belongs to Christian conscience, to lucid and open
dialogue between »ffice-bearcrs, cxperts, and sther members ~f the Pcople
of God, to distinguish at cvery stage what is really new and vivifying
from what is fallacicus, what is normative from what is simply '"normal”
according to stoatistics. The risk involved and the courage nceded to
make this discernment in duc time form part of the voeation of church
leaders, and in order o makce it they will have to continually rofine the
criteria, which have themsclves been detocrmined by a histsrical context.
T give them timely informatisn about new situations, about ncw challonges,
about the cxistence of more refined eriteria, is part of the cuty of those
whose mission it is to be always alive to the "signs of the times", which,
despite their ambivalcnce, arc always harbingers 5f hopo.

Both these and the church lecaders thoy serve know themsclves to be
rcsponsible for man and his futurce, and both know that traditisn alone
does nat hold all the answers,(11) but also that without the rulative
cohercnce produced by tradition there would be a total disintegration »f
the human gpirit and an end t2 all humanism; for man is called upon to
preserve his interiosr unity at any price, even if that neccessitates a
radical contrzl »f the dynamism »f scientific specialization, which tends
t> atomize cverything. Heroe we sce the nuver-ending struggle to defond
man ag a person (and his progress towards full humanity) in the face of
chaotic specialization which, though full »f genius, leade nowhere but
t> his destructim. Iecisive new choices will have to be madce by overy
gencration as long as mankind continues on its pilgrimage through
unending cnange.

FOOTNOTES

(1)  P. Ricocur, "Le conflit, signc dc contradictisn et d'unité",
Chronigue Steiale Qv France (Lyon), cahicr 56, Nov.—-Dcc. 1972, p.78,.

(2)  Peter Berger, The homeloss mind (Now York, 1974).

(3) Cardinal F, Marty in a confurcnce at the Institut Catholique de

Paris. ©8Sce La Dvcumentation Catholique (Paris), 1 Feb. 1976,
pp. 131=132.
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Sec K, Rahner, "Tod Jusu un! Abgeschlosscenheit der Offenbarung,
Theology Digest (St. Louis, Missouri), vol. 23 (1975), No. 4 (Winter),
pp. 320ff. ("Thery is but cne single revelation, Christ himsclf,
always living by his Spirit in the werld.")
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Scuil, 1975), pp. 142~143.

K. Razhner in Strukturwandel der Kirche als Mfgabe und Chance
(Freivurg, Herder, 1972), Herderbficherci, vol. 446.
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H. Desroche, Ssciologies religicuses (Paris, Publications Universi-
taircs Frangaiscs, 1968), and L'homme ct scs religins (Paris, Cerf,
1972); Thomas S. Kuhn, The structurc of scicntific revolutions
(Chicago, University of Chicago Press, 1972).

Sce, for instance, J. Kerhofs, "What Christians from non-Westoern
Churches cxpeet from the Petrine ministry in the 1980's", Concilium
(Now York), 108 (1975).

Ch, Wackcnheim, Christianisme sans idéologic {Tournai-Paris,
Casterman, 1975).

Y. Congar, la Tradition ot les traditions. Issai historigque.
Paris (1960).

Y. M. Congar, 0P, "L'influcncc dc la scciété ¢t de 1'histoire sur

lec développcment <o 1'homme chrétien®, Nouvelle Revue Théologique,
n2.106 {1974), pp. 673-692, W quote from p. 684: "Something rcally
happens in history by the very fact that the "miven' meets the 'inédit!
of human hist.ry and in that ¢ncounter entcrs on a process of
'bocoming', with a vicw to a futurc which will crown this 'becoming!
and be the result thercof™,.

- Sedos Ioc, No. 4/2449

(This

article 1s alss available in French from the Sedos Dhoumentation

Centre and in several other languages from Pro Mundi Vita, Rue do la
Limite 6, B-1030 Brusscls, Belgium.)
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THE CHURCH IN LATIN AMERICA TEN YRARS AFTER MEDELLIN*

by Peter Henriot

Protecticn of human rights? Not only is that an important item on

Jimmy Carter's agenda, but it is alsc a key issue for the church in Latin
America,

In October of 1978, a major church gathering will take place in
Mexicot the Third General Conference of latin Arerican Bishops. Held to
commemorate the tenth anniversary of the historic Medellin Conference,
this gathering will have Iong-~term implications not only for the Catholic
Church in Latin America, but also for the church in other parts of the
world. But perhaps even more significant will be the implications of the
Conference for the future course of the Latin fmerican peoples' struggle
for basic humgn rights and social justice.

That the social role of the Catholic Church has been changing in
Latin fmerica was clearly noted - noit altogether with enthusiasm — in the
famous Rockefeller Report (prepared by Nelson Rockefeller for Richard
Nixon in 1969),., Once looked upon as the conservative bastian of the
status quo, in many Latin countries the church has recently become the

moving force for social change, protection of the peor, and challenge to
oppressive powers,

The pivotal moment for this change in the church was the Second
General Conference of the Latin American Bishops, held in Medellin,
Colombia, in 1968, Meeting to respond to Vatican II's call to up—date
pasteral approaches, this Conference was significant for at least three
reasonss {1) it promoted widespread cooperation and interchange between
theologians and church leaders throughout latin Americaj {2) it identified
the massive problems cof poverty and oppression as the major challenge to
the authenticity and credibility of preaching the Christian gospel; and
(3) it endorscd a structural analysis of the social situation, such as is
being explored by the theologians of liberation,

Medeliin sparked a dynamia renewal with the church. The documents
from the Conference supported a pastoral approach geared toward transform—
ing soclety through more maturc faith, deeper commitment to justice and
peace, and adaptation of the structures of the church. Movements of the
laity, comunidades dd base {groups of committed Christians engaged in
aotion/ reflection proccsses of "conscientization"), rcnewed catechetical
programs, strengthening of family programs, liturgical renewal, long-termw
planning} these and many more topics were studied at Medellin and guide=
lineg for action drawn up.

A church renewed and committed to "liberation from every form of

¥ From: CENTER FOCUS, quoted in Info on Human Development, Dec 1977.
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servitude"” could not, however, avcid coming into sharp conflict with
forces of privilege and oppressicn. This has been especially true in many
states ruled by military dictatorships {only a handfud of the Latin go-—
vernments today have civilian leadership) and inspired by a "National
Security State" ideology which in the name of defense harrasses. expels,
tortures, and murders all suspected "subversive!" clements. In wany of
these states, anyone who takes Medellin eeriously and practices its
avangelical call tc be with the poor is considered "subversive'. Church-
state conflict and outright persecutigﬁ,of laity. religious and priests in
Brazil, Argentina, Uruguay, Paraguay, Belivia, Chile. and 51 Salvador are
clear cxamples of this.

Recently, one of the best—known prophectic voices in Latin America,
Tom Helder Camara, Archbishop of Recife—0linda of Brazil, pointed to this
situation by stating that often "the only vecice that has a chance of
supporting the poor is the voice of the clurch." BEut this hes definite
consequences: "If a priest or bishop or a religicus sister works to cons—
truet housing for the poor, he or she is called a saint. 3IBut if the same
raoligious leader seeks to help the poor by denouncing injustice he or she
is called a subversive, a Marxist.,"

The impact of the Medellin meeting on the church in the United States
has also becn great. Interest in insights from the theology of liberation
has been stirred at both academic and popular levels in this country, and
renewal of parish and ncn—parish structures through appreaches similar to
the comunidades de base is increasing. The very successful "Call to
Action" Confecrence in Detroit last October was frequently spoken of as.a
"quasi-Medellin" mceting. Mnd the rising prominence of Spanish~spcaking
(approximately 25% of thc US Catholic populaticn) has in many ways meant
a great interest in Latin Mmerican church development.

As a consequence of these developments since Medellin, there is
considerable interest now in the planning, agenda, and process of the up—
ooming Conference in 1978. Many in the United States and in other coun—
tries will be watching clcsely as the meeting draws near, Its agenda will
probably focus on evangelization, with some explicit ties to such social
justice issues as human rights and the National Security State. Some of
the questions that will be asked during the preparations aret

1) Will there be any conservative pull~back from the solidly
progressive stance taken at Medellin?

2) Can the Confercnce deal creatively with tcnsions within the
church {tself and between the ohurch and the oppressive state,
military, and business structures?

3) How will the church handle such pressing questions as new roles
for women, Bocialisi# movements for justice, popular rcligiosity,
and increasing secularization?

4) Will the Conference involve grassroots input, contimie the

cxploration of the theologians of liberation, invite observers
from other churches and other nations, and engage in -~ truly open

process of dinlogue? Mswers to these questions arce
important to anyone concerncd today about the future of Latin
Americn tomorrow,
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COURSES

—Romess = Cantess 1978 For people who are interested in an ecumenical
course on '"The Bible Today" two sessions will be held: one in England

from 20 July to st fupgusv and one in Rome from 23rd June to 5th July.
For information cn 2ither course, write to CAJTESS, 15 Dover Street,
Canterbury, Kent CT1 3HD, ingland.

—Sangre de Christo Course is a 100-day programme sponsored by the

Christian Brothers designed for brothers and priest of middle years
(about 35 to 50), The programme involves lectures, prayer life and
liturgy, commnity life, work and recreation. 4 detailed account of
the programme is avallablc at Bedos Documentation Cenire or from the
Sangre de Christo Centrs, Aoutc 4 Santa Fe, Wew Mexico, 87501 U.S.4.

~—=The Missionary Naturc of the Church is the title of a summer Workshop

e

sponsored by the U.3. Cathelic Hission Council. It will be held from
Texas (411 §.9. 24th Street San Intonio, Texas 78285 U.S.4.)

—Cours d'été de 'Islamolpgie. Du dimonche 2 juillet 1978 au vendredi 28

Juillet, un cours do sté d'Izlamologiz, en esprit de "dialogue islamo—
_chréticné", aura liea & 17Institut Pontifical d'Etudes Arabes. Forire
dircctement & 1'Institut en libellant "Cours d'éié, 1978 (Institut
Pontifical d'Btudes Arahe, 49 Piazza 8, JArollinare, 00186 Romz,
Ttalic.)

~—The IVth Confercvncce of the Internaticonal dssoclation of Mission
Studies on the theme CRADIZILITY AND SPTRITUALITY IWN MISSION will be
held from 21 to 26 Jpust, 1978 at laryknoll, New York. For informa—

tion cither consult <he oorklet nt Scedosn Documentation Centre or write

to one General Scerctnary T3, Bocrnaavelaan 43 leiden, Netherlands.

—Two-thrce week Irish lissionary Union Sniritual Renewal Courses in
June =nd September 1978,.. also o throee months' course on the Pricstly

Ministry from Scptumber tn Docember. 1978, For information on these
courses write to THU, 54 MWellingten Road, Dublin 4. Ircland. The
newsheet 6/77 alse lists several onc ycar courses in devclopment
studics, missionary studics calcchetices, liturgy and escumenics.

~=The Mission Council aanouncces Seminars for missloners on home lcave
in the United States. The dates are June 11 - 24 Scptomber 10 = 23
November 26 - December 19, Write to USCHMC 1302 Eighteenth Street

N.4Y. Weshingbon D.C. 20038
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~-The Instituto Studl asiatici offers a year nrogramme on the following
topics: Modelli di Civilta per L'dsia di Domani, I1 Cammino dell'Uomo
verso L'Assoluto, e Tecniche Orientali di Ricerca Spirituale., Per
inscrizioni e informazioni: Segreteria Instituto Studi Asiatieci, Via
Mosé Bianchi 94, 20149 Milano.

—Mission Institute includes time to reflect and to discuss and to have
"the opportunity to assess some political, social and economic issues
which affect our being—in-—mission'. Dates:; June 4 to July 1 and July
23 to gust 19. Hrite to Mission Imstitute, Maryknoll, New York.
10545,

—CEViM: Continuing education of persons in leadership position in
Christian institutions. The center for the exploration of values and
meaning (CEVAM) of Indianapolis US4 is now affering Christian institu-
tions a programme for the conscientization of their leadership. It
consists of a four week continuing cducation session, a onc year
consultation service and a documentation facility. The initiative is
ecumenical. Places are still available, For the U.S. programme
contact: Dr, Brian Hall, Professional Circle 5726, Suite 106, Indiano=
polis Ind. 46241 or for the Rome programme: Rev. Benjamin Tonna, 45
Buskett Road. Rabat, Republic of Malta tel. 674408.

—Adaptation or Compromisc A seminar considcering recent developments in
the realms of Thoology, Praycer and Morality with a background of
Seripture. Dates &th to 27th Migust at Spodc Housc, Rugcley, Staffs.
WS151 PT, England

—Hawkstone Hall Renewal Course 4th Scpt to 1st Docember. The purpose
of this coursc is spiritual and personal rcnewal of pricsts and reli-—
gious., GSpeakers include: Rev. B. Ahern CP, Rev, Scan O'Riordan, € SsK,
Roev,., Francis Sullivan, SJ and others. Detzils from Rev. Dircctor CS8aR.
Hawkstonc Hall, Westen, Shrecwsbury 8Y4 5LG, England

R e

We must accept the fact that the purposc of lcadership is not to make
the prosent bearablee The purposc of leadership is to make the future
possiblec (from an address by Joan Chittister 08B, at the LCWR Assembly

1977) .
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TOPEC: DOCUMENTATION

ITEMS OF INTEREST

Resources for Christian leaders = a guide for Churches, Demoninations,
Missions and service agencies, published by MARC. This includes a
section on how to locate resources as well as articles on "Are
Christian Organizations Different?" and "Is'Management' Christian?®"
Sedos Doc. No. 4/2851

Health Care (uidelines for use in developing countries by Rufino Macagba
is also a MARC publication. Sedos Doc. No. B - H, 6/619

Samples of the material used for the International Days for a Soclety
going beyond Dominations have been received., BShort Discussion Texts
and Case Studies are available on such topics as: "Kimvuka Ya
Intonde", a pasteral method in Zaire, "LOC: A movement for the
liberation of the oppressed in Portugal, etc. The study days were
launched as an international programme by the Brazilian Episcopal
Conference (CNBB), It is open to all groups, organizations and
institutions interested in "a society going beyond domination",

This intitiative iz the continuation of the programme that the CNEBB
adopted in 1973, on the occasion of the 25th anniversary of the

U.N's Universal Declaration on Human Rights and the 10th anniversary
of the encyclical "Pacem in Terris', (Fbr more information cf. p.
178 of the CICH Chronica for November, 1977). MNaterial is available
from the Puropecan office at Secretariat d'iAppui des Journées Interna—
tionales, 14 ruc Saint-Benoit, 75006 Paris, France. Sedos Doc. No.
4/2848 a = b 4/2849 2 = b — c.

« Bibliogranhy on Devolopment Education has becen received from the
Central Bureau of Catholic Bducation. The bibliography is an cffort
to contribute nationally and internationally towards the education
for peacc, justicc and the ncw international relations. Copics are
available from Burcan Beziudenhoutseweg, 275, The Haguc, Fetherlands,
Scdos Doc. Ho. 4/2760.

The 1978 Multi-Nedia International Handbook, published in collaboration
with Sonolux has as its theme "Focus on Group Modia'". It discusses
the ccclesciological aspcet of group media zlong with its usc in
catecchetics and retreats.. Copics available from Multi-Media
Intcrnntional Borgo 8. Spirito, 5 C.P. 9048 00100 Foma. Sedos Doc,
No. 13 = 5 SC), 6/596.

Immagine delltuomo — un catalogo bibliografico cstero - this biblio-—
graphy of books publighed in various languages is available either
at the Scdos Documentation Centrce or from EM.I. Via Mcloncello 3/3
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For

The

40135 Bologna. We are indebted to the Verona Fathers who noted it
in their newsletter. Sedos oc. No. 4/2754

those who read Swedish a copy of Svensk Missionstidskrift published
by the Swedish Missionary Council. frticles included arc "Church
History of the Third World" by Tercnce Ranger, "The Temporal Autho-
rity of the Maronite Patriarchate in 20th Century Lebanon" by D.
Kerr. We are grateful to Dr. Hallencreutz for this issue. In it
he has written an article on the University and Missionary Research
to commemorate the 500th anniversary of the University of Uppsala.
Sedos Doce No. 53 133

1977 Theology Annual of the Holy Spirit Seminary, H.K. contains the
final draft of the proposed new cannon law on marriage, a2 discussion
of Chinese translztions of the Bible and an article on “Joy from a
Theological Viewpoint" incorporating Chinese philosophical and
Christian religious concepts. Sedos Doc. No. B — 6, 6/617,

Attitudes of the American Women deligious Towards the Concept of

Mission= a research rcport submitted to the U.S. Catholic Mission
Council by Joseph Shiclds. In a recent letter from Sister 4nn
Gormly SND=N of the Council shc writes "We now have a revised
qucstionnaire prepared and we have announced it with encloscd
letter. Some congregntions arc using the typology of the study for
their own reflection on mission. Ue have drawn up some questions to
stimilate such sclf study." Jfnother enclosurc describes the current
project on "Convivencia~Gonvergence=Solidarity™. Sedos Doc. No.
4/2658.

Centre d'Information des OIC now publishes a newsheet called

"Dogsier CIOIC. Recent issues decal with "Informatiens Internation—
alcs de Genéve, Le Programme des Nations Unies pour le Developpement
¢t Ie Droit a La Mer: Une Urgence. Available from CIOIC 1 rue de
Varcmbe 1211 Genédve 20. Sedos Doc. No. 5.134.

Echoes de la Ruc du Bac Decembre, 1977 carrics an account of the recent

meeting in Paris of the CECC (Catholics in Burope Concermed with
China). Sedos Doc. No. 2. MEP (ERB 113). %W also havc received an
report of the meeting from Fr. Lazzarotio, PIME. BScdos Icc. No,.
4/2850.

Un Bonzo Del lLaos Racconta: intcrvista con una autorita buddista lao

rifugiata in Tailandia paccolta da P. Marcello Zago, omi

Sedos Doc. M. %4/5B47
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The Outlook Winter Issuc, 1977 contains the ?onferenoe papers of Misgion
Today". Papers included are "The Meamine or Mission Today: Condtimu—
ing Education of the Missioned” by Fr. John Blewett, S.J., @
"Mission at Home: Post Christian"” by T. Curtis Hayward; "Mission at
Home~Non Christian" by Michael Hollings and "Mission Zbroad” by
Bishop Edward O'Mcara. Sedos Doc. No. 5/0 (15/8/77)

A Socio~Theology of letting Go: the role of a First World Church Facing
Third World Pooples by Marie /mgusta Neal 3.N.D. de N. Sedos Ioc,
No. B=6, 6/618,

Summer Resourcces is a guide to profussicnal and personal growth
opportunitics offered in the U.S. during the Summer of 1978. It is
available from CRUX. 75 Champlain Strect Albany New York 12204.

. 9

Two very attractive yearbooks recently received are: On All Continents:
the Cblates of Mary Immaculate, 1977. Sedos Dar. No 3/148 D~ 2 and
The Jesuits 1977-78, Sedos Doc. No 3/147 D - 3 (also available in
French,

Libermann: Juif Selon 1'Evangile 1802-1852 par Mgr. Jean Gay. Sedos
Doc No. 3/150 D — 1, Le Pere Jacques Laval: Le Saint de 1'Ile
Maurice 1803=1864 par Joseph Michel Sedos Doc No. 3/149 D — 1.

Fr. Buhlmann's latest book is Process ad Addis Abeba 1980 (une tribun-—
ale per le missione). Sedos Doc No. 6/601 C — 2. (Sedos Documenta-
tion Centre supplied some of the material used in the book).

For those who found Fr, Godwin's article on Mission Spirituality
(SVD Journal No. 17) useful we now have hie book Spend and Be Spent
(Sedos Ioc No. 6/599 C = 6)

Two directories available: Eglise en Iran 1977 (Sedos Doc No. 6/602
C — 1) and Japan Catholic Directory 1977; Sedos Doc No. 6~598 C — 1.

E R p e R

Scdos quoted elsewhere

—on Vatican radioc...material on Hindu women from the Bulletin
of 15 Dec. 1977.
in World Mission for Dec. 1977...Fr. McGourn's paper on "The
(ospel and Interculturanticn among the Aymaras™ given at the Scdos
Assembly December, 1976.

~———material on human rights in ICA, (Jan — Feb 1978), the
bulletin of the Missionary Sisters of the Immaculate Heart of Mary.
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EXECUTIVEE COMMITTEER
MINUTES

The Sedos Executive Committee met at Scedos on Monday 23rd Jamuary at 3.30pm.

Prcsont were: Fr. Timmermans, cssp Sr. Godelieve Prové, scmmm
Sr, Danita Mclonagle, ssnd Fr. Joseph Leng, mm
Fr. P. Divarkar, sj Sr. Mary HMotte, fmm

Br., Pablo Basterecchea, fs¢ Sr. Joan Delaney,mm
Fr. Hillengass, s8], was prescnt to give information on the hiring of staff
in Italy.

1. STAFF POLICY

Fr. Hillengass shared his knowledge of present legislation and practices
in hiring staff in Italy.

In the discussion that followed Fr. Timmermans expressed the view that
since it was unlikely we would get religious persomnel, staff would, therefore,
be a big item in the budget, and funding would be necessary. Preparatory
to that, a plan for the future is needed. PFr. Divarkar and Fr. lang,

Sr, Mary, Sr. Danita and Sr., Joan will meet on Tuesday 31st January to dis-
cuss the plan and staff needs.

2. MEMBERSHIP

The Order of Franciscans Minor requestcd membership. The Exeoutive Com—
mittee unanimously acceptced the OFl's as the 44th Sedos member.

On January 25th, the IExecutive Secretary will visit the Mupgustinians
who hrve requested information about Sedos.

3. THE NEXT GENERAL ASSEMBLY

It was agreed to hold this on Monday 25th May. Fr. Timmermans suggested
one possible speaker. Suggestions— are also expected on the BEvaluation
Sheets, Br. Pablo will find out if the Christian Brethers Generalate is
available at that time. It was suggested we notify Fr. Systermans of the USG
of the date in view of the non-Catholic delegates who may attend the USG
mecting in May and who might be interested in the Scdos meeting.

4. DATE IND TIME OF NEXT MEETING

27Tth February at 3.30pm. at Sedos

Other mectings are scheduled for: 10 March Friday -~ 3.30pm.
12 4pril Wednesday ~ 3.30pm.
10 May Wednesday -~ 3.30pm.
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