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The Ixecutive Committee wishes to report that the first decision
under the revised statutes was the pleasant one of admitting the Order
of Franciscans Minor as the 44th Member Institute. In this regard we
plan in the near future to publish a list of Sedos Member Institutes,
their Superiors General and Sedos delcgates for your reference.

During the next few weeks a few of the Executive Committee members
will be working on an orgrnigational plan for the future activities of
Sedos »

We reluctantly bid farewell to Miss Ashford, who has served so ably
as secretary at two periods in Sedos history. Miss Indra Gondowarsito
is the new part-time secretary.
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4 NEW SERVICE TO THE WORLD OF TODAY

by Pedro Jrrpe, S.J.

(iddress delivered at the opening of the Third Interimerican Congress of
Religious, held in Montreal, Canada, Wowember 21, 1977. )

Your invitation to address you cn this occasion is a privilege for
which I thank you sincerely. It gives me the opportunity, first of all,
tc coavey to you the cordial greetings ef the International Conference of
Religious (U.5.G. and U.I1,S.G.) and, in their name, to tell you how rmch
we apprcciate and admirc your untiring efforts fer the renewal and the

fostering of religious life., So, in their nams and mine: Thank you very
much!

The theme of your Congress is "The Futurce ef Religious Life That We
ire Building Together for Tomorrow". I would like to make a contribution
tc your study, by sharing with you my reflections on a question which is
prior to this vision of the future, and which, in great measurc, can con-
dition this vision. The question: What is the greatest service which
rcligicus can give today to hmmanity and to the Church?

Cur starting point is the idea that religious life has meaning to
ths extent that it 1= a service of the Church and of humanity, and that
it has a future to the extent that it can continue to provide this ser—
vice in an effcctive way. The roligious institute of men or womcn which
secs itself — or is rccognized by others — as incapable of such service
would be, from that moment on, the "fig tree that bears nc fruit" with
no right to a place in the sun, destined for uprooting.(1)

hat is the service which roligious life should provide today? The
accent is on today, because today is the firet step to the futurc, The
world changes; and changing with it 1s the concrcte service it expects
from us. The sorvice which cach religious institute — of men or women -
can render is different because the original, the fundamental charisms
are differcnt. [nd such concrote service must be subject to sveluticn if
it is to remain efficacious in the ever—changing "here and now".

Put, is therc not some common denominator which remains constant and
neceossary for all religious institutes? Yes, there is — given that reli-
gious life, vhatever be the particular modality adopted by each institute,
is “he gospel brought to life, the imitation of Christ. From this funda-
merntnl aspiraticn which all sharce — the following of Christ — ariscs the

in the future, which is the theme of your Congress. IFrom this source
rises alro the neced tc know first and foremost what is that special scervice
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which the newness of the gospel demands cf us today. The future depends
on how we answer this question. Or better: The future is already em-

bodied, like an embryo, in our response.

The newness of the Gospel

The newness of the gospel lies in its fundamental law: TYou shall
love your neighbor as yourself, for in this precept alcne the whole law is
contained (2). 4And, "as I have loved you, so you should love one another"
(3). This "as I" is the true characteristic: "In this shall men know
that you are my disciples" (4). #nd this unconditional love for God and
for the brothers and sisters is service, like the service of Christ, unto
death (5), nct seeking to be served ut to serve (6), not content to give
of our possessicns, but giving ourselves, laying aside all self-centered-—
ness, just as Christ who "took on the condition of a slave" (7).

This newness of ths gospel is a guiding principle of life for every
Christian. That which brings a Christian to a qualitative leap and makes
him a religious is the all-demanding radicality of that love and service,
given concretc reality in a profession of life according to the gospel,
and publicly dedicated to God and tc the Church (8).

In other words, the vocation of one who is chosen by Christ (”you
have not chosen me; I have chosen you" (9) , is not only to announce or
preach Christ, but to implant the gospel dispensation and way of life,
t¢ bring men and women to love one another as Christ has loved us, to
bring them to the awareness that this love has becn given to them freely
by another — ancther who has loved them to the point of wanting to share
his very own love with them by dying and rising for them and making him—
self their food in the Bucharist. This is the way to arrive at Christian
maturity {(10).

Service to the world of teday

a. The state of the world

We are all aware of the amazing achievements of contemporary civili-
zation: material, scientific, tcchnological, as well as in the religious,
humanitarian, and ethical fields. Mnd yet, our world is thrcatened by
two ghosts: poverty and war. Therc is no way to abolish war unless we
first do away with hunger, malnutrition, and the lack of human dignity
which proceed, at least in part, from intolerable injustice and coppression.
In the next thirty ycars, when the number of human beings will have reached
six billion, how will five billicn of them put up with being deprived of
their natural rights, especially when the number of nuclear powers will
have increascd beyond any control? In the year 2000, if therce is no
change in prescnt trends, the situation will be much worses The rich will
have grown richer; the poor, poorer. The numerical difference betwecn
rich and poor and the qualitative difference between their standards of
living will have become gigantic. How leng can this go on?
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b. The place of the human

Today it has become cvident that human beings (or we) could make
this a more just world, but that we do not want to. Thg—inequalities
and injustices can no longer be cconsidered as the result of a certain
fatalism of nature; they are the work of human beings and of our self-
centeredness.

Yhose self-centeredness? It would be very convenient and pacifying
to place the rosponsibility for this structured and institutionalized
injustice on the anmonymous and sinister multinational corporations, or on
one or two of the industrial giants or political powers. If those corpo-
rations or states exist at all, it is because — together with others -
Christians have built them, promcted them, or are their submissive
customers. Many governmments are what they are - insensitive to brother—
hood or commnity and incapable cof restraining the forces or agents of
injustice - because their citizens will never agree tc make a sacrifice,
to cease being driven by hatred, to allay their passion to have morce and
more, to accept a more medest life style, all this for the sake of easing
the poverty which keeps the vast majority of mankind under the whip.
Turning the antcnna toward other parts of the world: it is becausc we do
not leck for an alternative solution to guerrilla warfare or viclence in
the establishment arnd advocacy of rights in justice.

Ce "Homo consumens'

an enormous percentage of the men and women wh> live in countrics

that abound in material grods seem to have changed the name of our spccies
from "hcmo sapiens" to "homo consumens." From infancy we are sculpted

and shaped intc consumers by the hands of an advertising vhich is now like
the alr we breathe. 4dnd once this "home consumcns" is produced, he or she
and the ads, cxert their influcnce in turn on the ceonomy, creating and
Justifying morc and greater necds, The superflucus beeomes the convenicnty
the convenicnt becomes the necessarys the nceessary becemes indispensable

(11).

dlvertising techniques arce studied expertly in order to gt beyond
the ratioral and conscicus level to the unconscious, with decisive
influcnce on our psychology and on our decisions. It has gonc so far
that some arc asking if we have any freedom left to behave independently.

d. Consumer society

They do not rest content with shaping the personality of the
consumer. They create as well the consumer society, with its own values,
attitudes and laws, with overt awarencss of class supcriority. In this
soclety "liberty'" means the unlimitcd use of goeds, services, and money.
"Devolopment” means fo possess morc, industrialization, urbanization,
increasing per capita incomc. "Freedom of information',in this scheme
of things, is assurcd provided it comes from a ccrtain source and moves
to certain goals. The overriding purposc is to open or cnlarge markeis,
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to build up profits, and to this end, to turn the "zlobal village" inte
a "company town". The central point: my self. Other peoplce: things to
serve my purpcsc. The motive: profit. The moral norm: efficiency. The
means: whatever works — let the chips fall wherc they may.

@+ Youth and ccnsumer socicty

By intuition ycung people have revolted against this state of
affairs, rcjecting consumer societys Iverywherc there arc groups of
young people who break with the socicty around them and adopt a simple
s5tyle of life. They reject all discrimination beyond that which is
raogquired by thoe diversity of needed scrvices for the community. They
hsld their possessions in common. This is an opeh break with ecnsumer
soclcty, and, aiming beyond capitalism, they arc fighting against indus—
trial socicty itsclf, radically upsctting the logic of abundance, c¢ven
in its collectivist version. Without denying the conflict between
classes of socliety and the conflict among nations, young peoplc perceive
and denouncé a merc radical and profeound abuse: that cf man against nature.

f+ How construct a "society of sufficiency™?

From all this it sccms clcear that frugality or austeority of life
emorges as absclutcly necossary for the material and social survival of
the human racce. Iven the leaders of the materialist-Marxist partics
recognize thiss

sterity is not just an instrument of political
expedicnecy, to resolve temporary difficulties; it is
the means of gotting to tho root — and of cstablishing
the possibility of a solid rcconstruction — of a
system undergeing a decp structural corisis, affecting
the foundation, not just the joints. 4 system whoso
tradcmark is waste, cxtravagance, morc and more
unbridlcd consumerism. Jdasterity establishes a new
scale of values: rigor, cfficicncy, sobricty, Jjustice...
4 pelities of austerity, of rigor, of war on waste, is
an unaveidable necessity for overybedy. Tt is the
driving power of thy strugglce for the gencral trans—
formation of sccicty, or at lcast of the ideas on
which socicty is to be built (11).

How much morc could be said by onc who analyzes contemporary socicty
with Gospel criteria and means. Iverybody admits the ncccssity of taking
some ¢ffective steps, and this cannot bo done without great sacrifices,
But who is roady to make them? Nobody does anything, because no cne has
the motivation sufficiontly strong and persuasive for the kind of sacri-
fice that a morc frugal 1life demands. The poor person says: Let the rich
beging I have had enough frugality alrcady! The rich person says: Why
should T give up what I have legitimatcely gained? It will not do any
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good if others do not do the same., Iet them begin, then we shall sce!
ind so, nobody deoes anything.

ind so, just as to create the consumer society, onc begins by
creating and cducating "homo consumens', its basic element, so in the
same way, in order to crcate a just and balanced socicty, with the possi-
bility of survival, we have to begin creating "homo scrvicns" (12) who
has a scnse of solidarity and being brother or sister to alle On one
side we have "homo consumens", cgoscentric, egotistical, obsosscd with
having rather than with being, a slave of sclf-created needs, unsatisfied
and envious, whosc only moral principle is to pile up wealth. On the
other side, in contrast, is "homo scrviens" who has no desirce for more
possession, but for mere being, who sccks to develep a capacity for
service to cthers in solidarity, with a medest sense of what is "suffi-
clent". Our first obligation as religicus will be to become "homines
scrvientes" who live with what is sufficient.

Urgent need of a solution

The universality of this mental and social malformation, the depth
and complexity of what it implics, and the gravity of its coffcets has
made this problem numbcr cne in importance and urgency. Pach and every-
one here present should fecl it in our flesh. "Wc rust make haste',
cried the Holy Father, "there arc situations whose injustice crics to
heaven,” (13). "The joys and the hopes, the griefs and the anxieties of
the men and women of this age, espocially those who are poor or in any
way afflicted, thesc too are the jeys and hopes, the griefs and anxieties
of the followers of Christi! (14).

Te samc Holy Father, speaking to religious, said: Mith greater
attention than ever before you must listen to the "ery of the poor' out
of the depths of their personal need and colleective misery... This cry
ctliges you to rousc your conscicneces... It moves some of you to join the
pocr in their peverty, to share thelr sharp anxicties. Tt limits your
usc of matcrial goods to that which is required by the tasks of your
vocation. You have to manifest in your daily lives the cvidences, cven
cxternal ones, of authentic poverty (15). "The nceds of today's world,
if you let them touch you as part of your intimate union with Christ,
lend an urgency and depth to your poverty." If it is obviocusly nccessary
to take into account the human milicu in which you live in order to adapt
your style of lifc to it, your poverty cannct bc a purc and simple ceon-
formity with the customs of this milicu. Your poverty's value as witness
will come from & gonorsus rasponsge to the challenge of the gospel in
total fidelity to your vocaticn, and not just from a concern about
appearing poor (16).

To this "ory of the poor" there is joined in the hearts of religious
the eche of the unconditional "ycs™ spoken personally %o Christ when we
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accepted his invitation: "ScAl what you have, give it to the poor and
come follow me." (17)

But does this obligation and nccessity for action mcan that we have
tc go to the barricades -~ t7 rovolution? No. It dous not even imply
prcference for a particular form of apostolate. Each institute has its
own forms and prioritics. But it dovs call all of us to s>lidarity -
not only affective but also cffcetive — with the poor. We should
rolinquisﬁ many things that suocm neeessary! Yo are gambling for the
credibility of the gospel and »f the Church with this solidarity, frugality
and =uthentic poverty(18). The Council has told us: It is necessary for
religisus to be poor in deod and in spirit (19).

The frugality and relinquishment has to extend to our means of
cvangelization as well. We must not be led astray by the false lure of
¢fficiency. Rather we should make surc that the means of our labor arc
no more than just that, means, justified by a proportionate cnd. 4pplying
the "tantum gquantum" principle of St. Igmatius, we will make usc of them
only to the cxtent that they arce genuinely indispensable for the cxtension
Jf the Kingdom of Christ, without any persconal gain or any impairment of
our detached freedom.

But cnough of argumentation. What we nced is reflcction and, above
all, exccution, action! If in the facce »f this challunge we do not give
an answcer that ig_radically cvanpuelical, thoa religious life loses its
reason for survival. If, however, we respond to this challenge with the
depth and the cnergy which Christ and maony worthwhile candidates for
religious life cxpect of us, then we shall sce 2 flowering and exuberant
growth.,

I think we have rcached the point of asking -urselves the following
questions:

~ Yhat docs religious poverty mcan for me?

-~ What is my feeling when, in intimate colloquy with Christ poor, I
think about all that I have and useT How many things do I have
that are euperflucus?

— Wacn I say that I want to give up something to help the poor, what
do I in faet give up? It is not to the point to soy that it is a
symbzlic act. Wo arc not intorcested in symbolism at this stage,
ut in rcal ond effective actin which accomplishes what it
proclaimsg. Recall the words of St. James: If you do not give
thum what they nced to live, what do your words profit? (20)

This "conrversion to frugality" demands that we first return to the
very foundation of sur spirituality. Only there can we find the spiritual
cnergy indispensable if we arc to feel oursclves inspired, impelled,
cnlivened by the power of the Holy Spirit. The Spirit is the only one
wno can bring us victorious through the head-on colligion with the powers
of epoism crganized in a notwork of power which cnthralls the whole world
and oursclves az well.,
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The world needs the kind of cbvious and unarguablc witness that shakes
it forcefully, indecd "shocks" 1%, forcing it to cpen its cyes to the
reality of its problum and of the only sclution. We will not achieve this
with declarations and words lightly tossod off, nor with morc of the
ambiguous statcments with which the world is sated. We need words of
witness so clear and striking that it will be impossible to ignore thom,
words that will lcave perfectly obvious cur single-minded message, through
a lifc which is only pessible with the power of Christ, our only savior
and the only Son of Ged.

EE I

This Third Panamerican Congrcss of Religious is a privileged place for
reflection in the pregence of God on this issuc about which we all want to
hclp and be helped by one mnother, based on our sharing of certain evange-
lical principles which are common to us all and which arc unanimously
accepted.

— that we are all children of God. (21) In respect to the goods at
our dispesal, we are not masicrs, but stecwards. 4And we have tco
render our accounts to the Lord of all. (22)

— that wc should leve cveryone as wWe love ourselves and as we love
Christ, trecating cthers the way we would want them to trcat us. (23)

- that the poor arc blesscd. (24)

= that it is casier foer a camecl to go through the ¢ye of a needle than
for a rich man to cnter the kingdem of hcaven. (25)

~ that those who would grow rich cnter intc tcomptation. (26)

— that God has prefirential love for the poor in this world. (27) "He
has sent me to proclaim the gospel te the poor." (28)

~ that we should be content to have cnough to cat and to be clothcd.

(29)

— that we should not be anxious for tomorrow; sufficicont for the day
is the evil thereof. (30)

= that wc should put on the mind of Christ who empticd himsclf and
tcok on the condition of a slave. (31)

Permit me to say to thosc of you who come from the industrialized
countries of the Northern Hemisphere that you have the great responsibility
of prusenting this tcaching to 2 socicty on whosc attitudes and oricntations
depends the destiny of millions of pcople who suffer oppression and misery.
Therc is a danger that a partial and sugar-ccatcd rcading of the gospel
would allow people tc belicve that they are in good conscicnce while making
usc of the gospel valucs of frcedem, property and progress, all the whilce
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turning them into tools of sclfish owmership, exploitation, ond censlave—
ment of the neighbor. A wepd to you who come from Latin Amcrica. I sce
you identified with the immense multitudes whosc human dignity has been
debasced, and who are deprived of the necessitics of life even, perhaps,
within sight of the minority who have morc than cnough of cverything. Latin
fmerica! Xaleidoscope of culturc, of wealth and miscry, the hope and
anguish of the Church. Thile helping your pcople get what has been unjustly
kept from them, you must not allow them to make usc of some valucs -
liberation, equality — while forgetting others - brotherhood, peace,
patience, and that value of simplicity and poverty which makes "the little
ones of this world" the favorites of Christ. (32)

But let the witness of the lives of all be in clear view = evidence
of your sinccrity and justification of your liberty to denounce. DNeither
with the rich nor with the peor, with thc opprosseors ner the oppresscd,
with the faithful nor those without faith, will our words have any force
if the frugality of our personal lives — beyond the rcach of anyone's
suspicion or malice — does not back up the doctrine we preach,

We shall have to give this witness, cvon when the demands of authentic
apostolatc rcquire that we be immersed in an urban milieu at a high social
level, in a salaricd position, ctc. These arc all circumstances which
demand 211 {the more visibility of the witness of frugality and renunciation
on the part of anyonc who exerciscs an apestolate. TFurthermerc, it should
be clear why onc has come to be in such circumstances, There should be an
cvident disdain of money and power, simplicity of diet, clothing and trans-
portation.

How will they receive cur harangucs about justice if thuy sce us
cnjoying a standard of living supcricr tc many of our fellow citizens, if
all we do smacks of privilecge, if our conncctions $ic us in with the rich,
the oppresscrs, the ruling classcs? On the other hand, how will anybody
recognize the cvangelical character of our message about justice if we sct
in play gusrrilla tactics or violencoe, urging rebellious radicalism; or
corrupting our work of conscicntization with atheistic methodologics or
ideologices? How will people be convinced that we belicve what we preach
if they sce that we are tooc cowardly to denounce injustices in the spirit
of thc gospel out of fear of reprisals on our persons or ocur works?

Here, then, is the answer to my question, as I scc the matter. The
greatest scorvice which religious can offer to mankind today is to give
irrefutable witness ageinst consumerism by a life that is austcre and
frugal, offerinz to the world in our own persons that interprotation of
the gospel, authentic and liberating, for which it is longing. Justerity,
furthermore, is that which the world must adept if it wants to survive;
and it will have to do this in onc of two ways: cither by the foree of
a totalitarian state of whatcover stripe, which will imposc it by bhrute
force and at the cost of freedom and the highest personal values -
claiming at timcs paradoxically the inspiration of Christ and His message —
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or by the way of cvvangelical love in virtuc of which we all accept the
sacrifice which the good c¢f all demands cf ug. QOur option as religious
is boyond doubt. But arec wo ready now to take a stop forward?

This frugality, from which no religiocus can consider himsclf or
herself dispensed, will in many cascs unfortunatcly be the only level of
sclidarity with the poor which is pessible. But it alonc is not cnough.
For if the furce of our testimony as religious is to be really, even
irresistibly effective, thin many other religious, impelled by the Spirit,
will have to live lives of even closer solidarity with thce poar, working
dircetly among them and for them in pastoral, auxiliary or social works.
Surcly morc convincing and definitive 1s that cxeclusive and thorough
solidarity of those religiocus who, whether individually or through insti-
tutions, are inscriced among the poor, sharing their life, their needs and
their hopos.

Iffective solidarity of the roligious with thosc who are truly poor
will be accompanicd by solitude among the pocr. The religious will feel
as his or her own the just aspirations of the dechristianized world of the
laborer. But, at the same fime, we will fecl osurscelves alonce when we sce
that the laborer's world doss not understand our ideals, our motives and
our methods, In the depths of our soul we finld ourscelves in complete
solitude. HWe need God and his power to be able to keep working in the
solitude of our sclidarity -~ in solidarity, but solitary -~ and, in the
last analysis, misundcrstood and alonc. This is why we scc that many
rcligisus men and women who arc inscrtoed into the world of the laboror
have found a new cxpericnec of Gocd. In the cxpericnce of finding themsclves
alone and misunderstocd, their soul is ripe for the fulness of Ged, In
this simple expericnee, they feel themscelves very small and yet open to
valuc in a now way how God spoaks 1o thom through thosce with whom they
stard in s>lidarity. They sce that thosce pesple, the marginated, cowven
though not often belicvers, have something divine to tell them through
their suffering, thoir oppression, their abandonment, Here one understands
truc poverty; onc rodiscovers awarcness of onc's own incapacity and
igncrance$ one opens onc's soul to rcocive very profound instruction in
the lives of the poor, taught by God himsclf, by mcans of these rough
faces, these half-ruinced lives. It is a now face of Christ Jiscevered in
"the little oncs.'" (33)

The testimony of this style of lifc is highly effceetive; and in the
long run it will be imitated, or, at least, understood and rccognized by
others. 4t the same time, it is a paradox. On the once hand, we become
awar: of how inadcquate our own witness is when we look at the magnitude
of the problem, On the other hand, we arc convinced that it is a
ncecessary witness which the Lord demands of us so that Hoe can fill it
with thc power of His gracc,

T recognize the extreme difficulty of the cnterprisc, and still I
believe that this Congress -~ or botter, this community — is a privileged
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occasisn to reflect on the task ahead, joined together before the lord.

It 1s crucial that we believe in the power of the Holy Spirit. 4nd
we can only know that cxperiencing intericrly the impulsc of the "Dunamis™
of Cod, who draws us and, without forcing our liberty, accomplishes all
that He dusires. That foroe of the word of God, which never rceturns to
Him empty, or like the viclent wind of Pentccost which made it possible
for poor fishcermen to boecome mightly apostles among the powerful and wisc
of the carth., That is what we nced today — religious why belicve, who
have that cxpericnee of God, who act with courage in the namc of God,
awarc that the great power of God is with them, and yet at the same time,
necver losce sight of their own insignificance,

This is the service which the Church wants from us today. 4nd at
the same time, it is the beginning »f a new future and a new image of
religious life, The Iord is calling usj the response is up to us,
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F P RS e e
Ixcerpt from "A Protestant Evaluation of Populorum Progressio"
by C. I, Ttty (W.C.C.)

«esoWhat is nioeded is for all of us who appreciatc the cnoyelical
Populorum Progressic to build on its valuablc insights in the light of

current problcems and realities and the experionces that we have gainced
during this perisd. With this in mind, let me state a fow thoughts out
of the expericneces of the churches related to the Werld Council of
Churches.

1. We have lecarned that development is ecssentially a pceople's strug-
glc in which the roor and the opoircssced are and should be the main
protagonists, the active agunts and the immediate bencficiaries.
Thercfore, the vhole struggle for development and justice must be scen
from thce point of vicw of the poor and the oppressced masscs, who are the
subjeects and not the objects of develeopment.

2. We have learned that the root causcs of poverty arc the socio-
economic and political structures, It is a cucstion of power: who owns
it, how it is excrciscd and how it is sharcd, Unless this issuc is
faced and tackled, the dovelopment process will continue to be an ex—
¢rcis¢ in frustration and will be doomud to failure. The present system
is onc in which thc poor arc subsidising the rich. That is why the de-
bate on the New International Sconomie Order and similar issucs on
national levels becomes orucial.,

3. "W have alsc loarncd that dovelopment is not an isolated concern,
cithor geographically or scctorally. It is a universal concorn reguir—
ing a comprechonsive approach at cach and cvery level., It is fundamen—
tally a question of the type of world society that we visuslisce and to
wilich we make our commitment, in the stylce of lifc that we live, the
political option thet we moke and the moral valucs we uphold. 'What we
arc aftcr is the scarch for a just, participatory and sustainable soci-
¢ty on local, national and global levels.

Frem: CHURCH AL&RT, No. 15
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BOCK VIZTS by Francis George, oml

o NBW [OAL 03D2R%:  Development Cthics and Liberation Theology by

Denis Coulet (Maryknoll, N.Y.: Orbis Books, 1974)
Sedos Ioc, no,6/409 B-6

This book delivers less than its title secems to promise. ather than
a moral theolomgy which takes account of the most solicnt issues of justice
and development, Goulct presents four chapters about the life and work of
pioncer tihinkers in what he calls "development cthics." Thce chapters arc
therefore related more by interest and themes thon by internal development.

The intreductory chaster is most helpful in situsting this new dis-—
cipline, "dovzlepment otinies". fter aeationing many authors wio bring an
cxplicit morzl vision to thelr work 1nm cconomics, soclology, wcology and
other disciplines, Coulet introduccs the name of L.J. Lebret (1897-1966),
the French Dominican whe tricd to restore the link between cconomic
scicnee ~nd moral phillosophy.

Chapter two scts out Lebretts life and his accomplishments. Lebrot's
attempt to create o communitarian model of developmont which would be both
rmorally just and cconomiezlly cefficacicus led him to analyze the crisis
of human v=lucs wiich plasuaed his owm TJII gencration ~nd continucs to our
d~y. His distinction betwveon "plus owvoir" and "plus &tre hos found its
way into Pone Paul's Populorum Prosressio 28 well as the later works of
dogur Garmudy, but this is only onc distinction among many which he uscd
to formul-ts a Christian concept of development., Such devilepment must
bo: finzlized (satisfy all basic humsn nceds), cohorent (no sacrifice of
onw 5;;% of th. uconomy to znother), homogtncoug— no totnl runture with
the cultural velucs of - seople; no wlivist imposition from ~bove), sclf-
propelling (does not lead to dependency, poarasitism, passivity and iner—
%Ig), ~nd indivisible (=211 benefit from development s the common good is
achicved).

Chanter three introduces Orlands Fals~Borda, 2 Colambian sociologist
wiio has tried to resolve the tension between the demnds of "objective™
schslarship and the historical cnll to become mn agent of radicnl socinl
cnt politicnl chonge omong his people. This doublc commitment to his
dlscipline ond to his people has led Frls-Bords to formulato o theory in
which "subv.rsion" 1s both soclally constructive and moral.

Chapter four spenks of "churehos, vwroohots 2nd the Third YWorld".
The chapter gives a quick historiec:sl sk.tch of the Churches’ past
complicity in Lotin Zmericen onpregsion ond their prosent commitment to
liberation, Tacre is not much in this chapter, from Camilo Torres to
Tom Heldsr Comarn, through thevlogiecns of Black conscisusness in the
U.S., to Julius Nycrore and Jacgues Chonchsl, which would be unfamiliar
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to the readers af this Bullotin.

Chapter five poses the problem: “makers of history or witnesses to
transcendence ™ Goulet develops this question by drawing relationships
between the horns of four dilemsas: reforming instituticns or converting
peonley liberation through class struggle or through Christian roconcilia-
ticny alicnation from history or incarnction of mystery within huoman
activity; =nd the Gospel or soclalism with o human face. Goulet rec-
onizes that there is on existential non~-Hegelian dialectic which affirms
twa poles of A dilumma 2nd is content to hold them in unresslved, un-—
systematiged tension. Perhaps this disloctic of "both/ang" rather than
"sither/or” is the most origin=l festurc of Goulet's thought. sctivists
formed by duch thinking will not be afraid to make hard choices, but they
wi1ll realize that no particular choice con fully incarnate all tho volues
found in the Gospels "o work vhere woe ~reg we hope in what can be,

Goulet finishes his book on 2 note of hopet V"The burdens ossumed by
those whe would mrke history while boaring witness to transcondence
become tod hesvy if their commitment is hased on some retional ealculus of
proboble success. Thot commitment can be founded only on o hopeladen cal-
culus of possibility... hope, if transloted into historicnl commitment,
creates new possibilities, and it is always worth making sacrifices for
the snke of the possible. (pet)

EDUCATION FO JUSTICE: Pedagegical Principles by Brian Uren

(Maryknoll, N.7.: Orbis Baoks, 1977} Scdos Doc No 6566

This is 2 vory uscoful book. In clear lwmpguage ~nd using many cxam—
ples, Wren analyzes the act of knowing as o dinleetionl rolioticnship
botween knower sad known, subjoct and object, cach influcncing thu other
(chapter 7). The cet of knowing thercefore furnishes = pattoern for cducae
tion, which is cxamined as a dialosguc botween the teacher and the loarn—
er, cach influencing tho other (chapter 2).

Agy cdonogtional system tronsmits valucs, ~nd the value of justice is
transmitted differently depending on the c¢conomic, social, political and
rcligious context in which cducation takes place. Before examining juse—
ticc in various socizl systems, Wren considers it in the contoxts of
rational thought (chapter 3) and cf Christian faith {chapter 4).

Basing his analysis of justice in rational thought on John Rawls'

(4 Theory of Justice, 1972) idea of justice =g "fairmess", “ren gives two
srinciples which arc normative in judging whether a given statoe of

affairs is just nr unjust: 1) cqual liberty, and 2) social and cconomic
sharinzy. ¥ren then criticizes this notion of justice as helpful, but too
individualistic to have full wvalidity,

Justice in the context of Christian faith contains three different
but intererclated strands: 1) natural justice (claborated in the Fathers
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5f the Church and Papal cncyclicals); 2) saving justice (cxomplificed in
God's activity in Zxodus and throughout salvation history):; and 3)loving
justice (lived most prof undly in Jesus' forziveness of his crucificrs).
Juztice in Christian fzith reaches beyond justice in rational thought by
providing the means and the personal strength for just men and women to
gacrifice themselves for the "falrness" proclaimed as a universal ideal
by ratisnal mcn and women.

The ideal of a just pattern of rolsationsaips ~mong all human beings
is conerctely wirked out in power struggles. Chopters 500 e 8 discuss:
cquality of powcr; culturel oppression; the awakening of thoe opprussed to
a critical conscioushcss of themselves nnd their situation; and, finally,
the tarctics most >ftun usced in power struggles.

The practicnl cxamples and methods presonted in those four chapters
arc followed, in chapter 9, by o discussien of politicnl idvoloitics.

“Iren soys thot ideologics nre working hypothoescs which cre owmtinunlly
mxdificd through nction and reflection., He prosents thres of thom: 1) the
conscrvative view (individual frocdom and copitalist coonomics); 2) the
libersl view (freedom, justice ~nd rc-mseon)j; 3) the sooi-list view (equnl-
ity, redistribution and conflict). E-ch of these three ig nresented as an
ideal tyne, with itg structurnl cloements in full relief. UWren thoen stotes
thnt the rational ~and Christinn ideal of justice varlicr clrborated in his
bonk cxcludes both the conscrvative -nd liberal vicws. 4 Christisn's
ideolomy must be radicnlly socirlist. In the light of this choice, a
short fin~l chopter (1C) asks, "Is justice possible?' The responsc (28
with Coulet) is given in terms »f Christian hope.

at this point; I had te stop and =sk mysclf: can I honustly, as I
nocw live my Christian faith, hope for the coming of a rodically socilalist
statc anywhere in the world? _igrhot, is the problem minc (bourguois up-—
bringing, priviledged life style, liberal prejudices) or is therc somc—
thing faulty in Wren's anzlyses? ipparently anticipating this reaction,
Wren had written: "Many Christians will have many criticisms of this or
that socialist country, but comp-ro the USSR today with the »1ld Tearism,
or Cuba of Castro with th~t of Batista, or today's China with the China
of the RKuomintang, and you will find an immensc (cmphnsis his) relcase of
humen capacity." (p. 116) What is mcant herc by human capacity?
“fouldn't the comparison made be applicable to any country passing from a
quasi-fcudal order to a mydern sconcmic system? Can a Christian pass
lightly over the price that is paid for this "relcasce of human capacity'"?

Wren docs not tutally ignore the large number of politic-l prisoncrs,
the brutal cradic-tion of all formal opposition, the colenizaticn of
Zastern Muropc and Tibet in his examples of socialist justicej but there
is littlc allusion to> the suppression of religious frecdom, the institu-
tiwn~lized closs hatred, the mind-destroyings jargon, the bureaucratic
authoritarianism which destroys liburty. Wren docs not approve —ny form
>f soycialism “hich is "dogmatic, domincering and oppressive”. {p. 113)
Where is Mprxist socialism not "dogmetic, domincering nnd ovpressive"?

Ieoking arrund us in the Yest, in chuntrics dominated by »ne of
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Wren's other two ideologics {conservative or liberal), we can see ruth-
less cxploitation, soporific advertising, stifling consumerism. But
with the mixture of good and bed found in socialist as in other soci-
eties, how do you weigh the evidence and make your volitical choice?
How can this gquestion even be raiscd again, waen the cntire point of the
book was to rosolve it? .

Finally, it seems to mc, the heart of the difficulty lics in Wren's
"idcal typg" presentation of social systéms in chapier 9. ®ach form of
gocicty is reduccd to a logical whole, ‘The result is both concoptually
clear and e¢xistentially naive. 4s a vure ideal, some forms of socialism
are morc compatiblc with Christian faith and the ideal of justice than
arc other cconomic, soclal and political systems. But in practice, does
any actual Marxist state hold forth the hope of cvolving tovard the
comﬁunitarian "socialist" idcal of the 053531? I boliove not.

This kind of individu=l rcsponsc docs not absolutcly vitiste the
forco of Wren's arguments, the c¢larity of his analyscs on the correctness
of his judgmoents., Porhaps the grostest strongth of the book, howoever,
lies in. its pursuzsiveness. It forees the reeder to examinc continually
her conscivnce. It left me with a criticz2l awarencss -that I nced more
than this book offcrs in order to tronslate my rational and Christinn
ideal of justice into concrete politie-l terms.

(We are grateful to Fr. (eorge for reviewing these two bocks _
recently received at the Documentation Centre. We have duplicate copies
of books received which we will be happxrto share -with Sedos members,
Ask to see them when you visit the office.) v -

****‘**‘*HH****—!—K—*—K—W % - .

-

29U TH. 45364

"In a recently published statement the Scuthern Africa Catholic
Bishops' Conference gaid that in the previcus 15 months, the government
had refused no fewer than 27 applications fo:_entry'submitted by mis—
sionaries i.e. 14 pricsts, 10 sisters and 3 brothers. More recently
two confréres have been refused entry permits, even though both are
English—cpeaking." i o ‘
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SEDOS

EXECUTIVE COMMITTEE

MINUTES

The Exccutive Committece met at Sedos on 10th January, 1978 at 3.30pm.

Those present: Fr. F. Timmermans, cssp Sr. Godelicve Prové, scmm—m
Sr. Denita NcGonagle, ssnd Fr. P. Divarkar, sj
I'r., Joseph Lang, mm 3r. Mary Motte, fmm
Sr. Joan Delaney, mm Br. Patle, fsc

1. The Minutes of the meeting held on 13th December 1977 were approved.

2. Matters discussed

GENERAL ASSEMBLY

- Fr. Yves Gandreault, pa, and Fr. Francis George, omi, agreed in be
the synthesizers of the morning discussions and make the p.m. pre-—
sentation.

- Pr. Timmermans will be the moderator.

- Fr, Timmermans and Sr. Codelieve will prepare the liturgy which
will he in memnry of Father Moody whe died recently in an accident
in Zzire.

— The preccedure for the revision of the statutes was agreed upon.

3. iny other Misiness

~ The book on the 1976 Conference of the Third Werld Theerlngians and
all the papers of the December 1977 cmnference held in Ghana, are
available at the Documentation Centre.

~ Misg 4shferd will be resigning at the end »f January to take a
position which invalves less travelling. The Committee expressed
appreciation for her excellent service to Sedos,

H* H K R

News from the Generalates

Results nf the recent electinns for the Superior Council »f the Salesians:

(SDB) . .. L
Superinr General - Fr. hgidius Vigand

Councillers - Ir. Ginvenzle Tho
Fr. Roger Pilla
Fr. John Raineri
Fr. Bernard Trhill
Fr. John Vecechi





