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This issue contains the report of the 52nd SEDOS
SEMINAR and GENLRAL 4SSENMBLY. The topics presented
last May were the basis for further reflection. In the
mectings preparatory to the Seminar, lay ministries,
life style and the rapidly changing rcle of women were
discussed, The fruit of these discussions was incorpor-
ated into the threc panel prescentations. This material
was also used to devise a case study for discussion.
The situation of Fathers Blue, Orecn and Yellow will
be familiar to many. After the nine discussion groups
gave their reports, their suggestions and comments were
then synthesized., We hope this presentation will lead
to further reflection on thesc important topics.

Tn drawing up tiae list of persons to whom this
report 1s sent, we have relied heavily cn the 'Joint
Venture' list of subscribers. It is with ccnsiderable
gadness that we report the death of Father Frank Paul
Moody, former <diter of Joint Venture. Father dicd as
a result of injurices received in a motor—-cycle accidaent
in his mission in Zaire. Many will mourn the passing
of a "friend who lielped us tc realise our vocation in
the world of today". * On behalf of 11 thoss a&sso-
cilated with SEDOS, we cffer cur prayers and sympathy
to his fellow missioncrs, the White Fathers.

From the hemily by Fr. Kaufman of the Mass for Fr.Moody,
218t Jamuary, 1978
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SEDOS _ SEMINAR PiNEL PRESENTATION

THEM: THE DEVELOPMENT OF MINISTRIES IN LOCAL ECCLESIAL COMMUNITIES

by Sister Maria José Tresch, ssnd

Since Vatican II the role of the lay perscn within the Church has
beocome the subject of much reflection and discussion. The Counocil Decree
on the Lay dpostolate strongly promoted the participation of the laity
within the Church, not only as their right, but as their obligation.
However, all the Council documents must be read in an integrated fashioen.
The doctrine of Vatican IT on the Christian laity is not only to be found
in the above mentioned decree: it is alsoa found in the constitutions on
the Church, on the Church in the Modern World and in the one on the
Sacred Liturgy, as well as in the decrees on the fppropriate Henewzl of
Religious Life, on the Bishop's Pastoral Office, on the Ministry and Life
of Priests and on the Church's Missionary hctivity.

Today, 12 years after the Council, we find that thcre has been a
development in the role of the lay person within the Church. This is so
in most places to a greater or lesser degree. Some of this development
has been the result of 2 conscious effort on the part of the hierarchy
and the clerics, some has been thc result of expressed needs on the purt
of the laity, and some has been simply the result of the lack of ordained
ministers for certain tasks,.

Much emphasis has been placed on the theclogy of the "universal
priesthood"” of all the faithful. In some cases this dectrine has been
used as a slogan of reaction against the clericalizaticn of the Church.
Such a purcly negetive use of the doctrine might easily lead to the oblit-
araticna of the essential distinction betwsen the priesthood of the
apostolic ministry and the universal priesthood of the faithful. On the
other hand with the contemporary liturgical revival, there exists a trend
toward interpreting the doctrine of the pricsthcod of the faithful in
terms of the active participation of the laity in the liturgy. This lit~
urgical participation is certainly important, btut one might doubt whether
in the present situation of the Church in the medern world, this is really
the most important part of the exercise of the priesthood of the faithful.

In Baptism, the newly—born Christian, becomes not only the object of
the nastoral soliecitude of the Church, he becomes first of all a real
Christian subject and an active and responsible member of a chosen group
whose whole raison d'&tre is to be the continuation of Christ's saving
mission in the world. With this responsibility in mind some guestions
come to the fore:

1. What are the ministries that will respond to this mission?
2. What is the role of priests in promoting these minisiries among
the laity?
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3. ¥What models of Church are necded in order to promote and
foster these ministries®

Mmswers to these guestions and still other questions will begin to
emerge when we study the evcluticn of lay ministries as they have taken
place within the Church since Vatican IT. I@or this reason I propose that
we look at two situations which are giving risc to new ministries within
today's Church. (s wec do so the concrete problems which accompany their
emergence will also appear,

The FIRST situation is that in whick lay leadership is developed as a
result of a scarcity of ordained ministers. In many mission Aareas, partic—
ularly in latin Jmerica and ifrica, i1t has become common to provide for a
lack of ordained ministers through the training of natural leaders in the
community. In some places leadership courses of short duration, a few days
to a week, are given o8 preparation for conducting liturgics of the Word.
In fact, these lay lcaders arc called Celebrators cf the Word. They are
chosen bhecause they are able to read; that is, they have had at least 3
to 5 years of schooling. Their preparation censists mainly in lcarning how
to nandle the printed material given for this puwrpesc. Readings, prayers
and homilies are provided. The lay lcaders or ministers are enccuraged to
substitute their own homilies. These respond to the lived experience of
the community. .4 catechesis directed primarily tc the adults is also their
responsibility. Harriage problems are frequently the subjcect of this cate-
chesis, Christion communities of this type are usually found in rural
areas. Herc some forms of a socio—cultural commnity still sxist, within
which the Christian community can live without having to create an cenviron-
ment for itsclf,

s this type of Christian commurity grows and develops, the leadership
is alsc strengthencd through a type cf on—going formation. Baptisms,
blessings of the sick, Christian burials, and in some isclated cases ,
marriages become part of the responsibility of these Celebrators of the
Word. Their leadership iz also recognized in the secular affairs of the
community,

Fven though these lay ministers are responsible for practically the
complete Christian life of the communities they serve, yot a priest will
come once a month Jr oroe every two months 4o preside over the Rucharist.
4t times this takes plaoe only once or twice a year, The corc function of
this ordaincd minister is to preside over the community when it comes
together for the celebration of the Iucharist which iz at the heart of any
Christion togetherness. It is under the presidency of the cordained min—
istor that the community celebrates..in word, action and in = deeply sym—
bolic way the mystery of Christ. Theology stresscs today even more than
ever befere the truth that the Ducharist iz the ecore of the Christian com—
munity. Here, then, 1s onc of the problems: becausc these Christians
live in c¢ircumstanoes that do not allow them to freguently join others in
the Buoharistic celeYration they are denicd this full expression of a
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Christian community for long periods of time. Md so we find that we are
admitting and accepting the truth that the Bucharist is the center and the
culminating point of the Christian community while denying it for all
practical purposes.

5till another problem arises when the lay ministers have been auth-
orized to distribute communion to the faithful. Here the liturgy of the
Word is often followed by prayers of praise and thanksgiving. For the
poorly educated there is littie difference between this type of commnion
service and a Fucharistic celebration offered by an ordained minister.
Even when the service is simply a liturgy of the Word, the question has
been posed: Are we promoting a protestant type of worship where the Hu-
charist is not an esential part of the liturgical celebration?

In some of these communities, the Celebrators of the Word are begin-
ning to ask for ordinaticon. Problems in regard to preparation immedisately
arize., Should we make provision for the traditional type of formzl pre-
paration which requires several years of study? If this is decided upon,
will these lay ministers be prepared to return to the milieu from which
they came? Will they be satisfied serving these isolated Christian com—
munities? Will the diocese permit them to return?

Then

With ordination what becomes of the lay minister?

Are we promoting the iden thal lay people are only co—workers and sub—
ordinates of the priest, called to lighten his pastoral burden and widen
his sphere of actionT?

~ Do we encourage the thinking that lay ministers only function in the
pastoral fields prcper to the ministries which require ordination?

Are we ignoring the other ministries needed within the commmity and the
gifts of the Spirit which are there present to respond to those needs?

— fre we really proclaiming our belief in the apostolic commitment common %o -
all Christiang?

The SECOND situation which requires reflection is the development
within the Church of today of "basic" Christian commmunities, The whole
pnenomenon of community has suddenly become more evident in today's socletye.
Since World War II the ever increasing development of industry, the spread
of cities, the rentralization of States, bureaucratization and a withdrawal
of families have all resulted in an emphasis on individualism, It has
fostered today's drama of human iscolation. 4As a reaction to all of this,
there has been a quest to move out of anonymity towards a life in communion
with others. There is a growing desire to exercise responsibility as citi-
gens along with an interest in living a life of full participation. These
problems in soclety are also evident within the Church. The excessive
growth of the modern parish, particularly in the cities, has caused it *c
lose its identity. Often it nc longer is a community of brothers and
gisters, a commnity of faith in charity. In this type of parish, the
Christien finds himself lost in anonymity. His membership is mostly static.
He also finds it difficult to feel a sense of responsibility toward the
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cthers who make up the parish with him. The Christian family feels isolated
and helpless to improve relationships with other families. 411 of this
leads tc a nominal assent to the law of the Church, as well as to a minimal
involvement in the life of thc parish.

Since the Church is not isclated from the world, the same community
phenomenon has appearcd at the very heart of the Church. OCur modern day
emphasis on relationships and commnity have merged with the view of the
Church as pecple of God and with the Council's great insistence on communion
and community. Many types of community have begun to emerge. There are
prayer groups, charismatic groups, ccumcnical groups, biblical groups,
evangelical life groups, catechumenal groups, commnities inside the parishes,
those cutside the parishes, those attached to z movement or a monastery, and
others. anong these, an important place should be given to what is called
"hagice" communities. They are called such becansc this is what they are -
"basic”. They strive to provide a fundamental cducation in the faith as an
elemcntiary appreniiceship in "Christian praxis"™. This apprenticeship is
provided through collective assignments in the neighborhood, an openness to
the various sectors of human life., It was said in a national meeting held
in Bragsil in 1975, "Thesc basic communities are really primary organs of
the Church cells of the Mystical Body, miniature Church, but with an intense
life where people love one another concretely, where one can hecar oneself
living".

Experience shows that these communities bring forward new leadership,
new ministrices for the new tasks of the Church, replenishing for tomorrow
the source of the necessary new voostions. The needs which gave rise to
"basic" ccelesial communities already included the immediate need for service
rendered to the comminity in the name of the community by the laity.
Grodually a term for these scrvices hos become commott usage. The term is:
lzy ministries.

Not everything is olear and definite in regerd to these lay ministries,
The following pcints, however, secm to be thosc on which there is some
agreemcnt and sufficient clarity.

1s = The lay ministries arc not simply an extension of the ministry of the
ordained minister. However, there is a relationship to the latter's
pasteral ministry.

2. - The commmnity's delegation of the functions is most important. It
mast cxpress a true communion with the commnity.

3. = The service rcndored mast not be confined to the necessities of the
"basic" community tut should cexpress the community's service within
the larger community of the local Church.

4. — The preparation of individuals and the maturity of the whole community
determine the emcrgence of ministries. In other words, concern for
certain tasks is neted and members of the community are assigned to
them.

4 good sign of the vitality of these communities is their increasingly
urgent nccd and desire for weckly Mass. From this therc arisces a growing
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insistcnee on the part of the commnitics to ordain pricsis from among the
members suitable for ordination.

Some of the morc common ministrics which have developed as a result of
these efforts at Christian community building arc the following:

-~ the ministry of the Word {catcchists, lectors, intcrpreters of Seripture,
homilectic ministry)

~ the ministry of the Bucharist (distribution of the RBucharist, para-
liturgics for the worship cf the Real Prescncc)

- moderators of the community

~ the minisiry of visitaticn and consolation (the sick, the dying,
prisoners, funerals)

— the ministries of charity and social welfare

- the ministries of scrvice for national and regilonal development

— the ministry of hospitality (new converts, new families in the community)

- the ministries connected with service to familics (proparation for
marriage, reconciliation of spouscs)

- the ministry of on-going training for adults (this is not restricted to
religious cducation but also ircludes humon and professioral training)

— leading Sunday praycrs when there is no lass; musical and choral
scrvice for the liturgy

— the ministrices coanccted witlh the administrative aspect of the community
(adminis'tra,tions firancial management, accountancy, ctc)

- the ministry of sacramentals and blessings

Roflecting on thesc ministrices more questions come to mind:

. Which of thesc ministrics have need of an officially ordainced ministcr?

» Wnich of these ministrics nced some type of preparaticn, of commissioning
or anthorization?

. Does the diaconate it into thezc communities?

« Is purmancncy part of these ministries? Which have need of 1it7? Which
do not?

. Will the parish, as wc know it now, continuc to function?

« What is the rclationship of these communitics to the local Church?

. What is the role of the ordained minister in rcletionship to these com—
munitics?

. What is the rolec of non—~clerical rclgious in thesc types of communities?

» Ahat is the role of these religious in a looal Church which promotes lay
ministrics?

« «rc not these religious also part of the laity?

Thacsce are only somc of the problems we will have to face as we become
more convinced that the Church of toeday must be a Church wherc mutual res-
ponsibility ocnd participoation arc acceptcd foete because the Church is the
peeple of God. One thing we must emphasize is the development of lay min-
istrics, Thesc ministrics, just like Church reform, cannot be the same all
over tlhic world. The shape of the Church to comec and the ministries function—
ing within her will vary alsc from country to country and even from city to
village. It is 2 question of bringing the gospel intoc a meoningful and opera—
tive relation to the specifiec local situation wherever that may bve.
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SEDOS  SEIINAR TANEL PRESEITATION

La réflexion de cette Assembléc est centrée principalement sur les
nouveaux ninistéres. On y voit un moyen valable peour assurer l'avenir de
la mission. 1ia tréve interventicn concerne le Marxisme, un sujet qui a
peu de traits commns avec les problémes sur lesquels nous voulons
réfléchir anjourd'hui. Vu cependant que 1'influence du larxisme se fait
sentir de plus en plus dans le nonde et cn particulier dans le Tiers-ionde,
ies organisateurs de cette journde ont cru bon d'insérer dans le sujet
principal une petite réflexion sur le Marxisme.

*

Te

Tl y a quelques années; j'ai é4é invité 3 parler, dans un groups asscg
hétérogine, sur log pays de 1'Fst ot on particulier sur la situation de
1'Eglisc et des commnautés religieuses dans ces pays. Bien que j'aile
essayé d'8tre objectif dans ma préscentation, le grcupe a réagi & cette
présentation d'une fagon trés émotionnelle, Oertains ont interprété mes
réflexions comme philo-marxistes, d'autres par contre comme ouvertcment
anti~communistes.

In y réfléchissant davantage, je voils que le Marxisme, comme la sexual-
ité, constitue un sujet que 1l'on aborde difficilemont avec sérénitdé et sans
préjugés favorables ou défavorables, Je dois aussi avoucr gque je suis
souvent trés &tonné a4 quel point les gons manquent d'information objective
ot impartiale sur le Marxisme ¢t & quel peint leur attitude ezt édmotionnclle,
Chez certains, surtout plus jeunes,; on constate un sentiment d'ambivalence:
er. face des nombreux probiémes du monde oceldental et du Tiers-Monde (in-
Justice, violence, faim, chBmage, permissivité), ils regardent avec quelque
sympathie vers les pays étant sous 1'influcnce marxiste ol ces problémes
semhlent zvoir trouvé du molns une solution particlle. De 1'autre c6té,
cependant , ils ont peur d'8tre cmportés irréversiblement par 1'avalanche
communiste.,

le marxisme lui-méme ne nous facilite pas 1'effort de¢ clarté (d'y
voir plus clair). . feait, nous sommes actuclloment en face de différentes
cspéces de marxismes. IEn ces deraiéres anndes, & la suite des conquétes da
marxisme dans les différents points du monde, dans les divers milicux
socio—culturels, lc bloc monolithigue du marxisme, a connu unc sccousse,
analogue a celle de 1'Eglise primitive quand clle est sortic du milicu
Judafque, encore qué Moscou ne pense pas renoncer au monopole de 1'orthodoxie
st dc 1'hégémonie marxiste. Néanmcins, 1'influcnce du marxiste, scit zu
plan des idées, soilt au plen politique, ne cesse pas de s'accercitre,

A dernier Synode des EvBques, le Pére Arrupc a falt une intervention
sur marxisme et catéchése, en disant qu'il n'est plus possible dans la



78/ 27

catéchése actuelle de laisser de c6té le probléme du marxisme. La question
que je me pose aujourd'hui est la suivante:

- Vaut-il la peine de penser & unc tclle catéchése (pour commencer)
a4 l'usage de tous lecs agents de 1'évangdlisation, pour les aider
4 voir plus clair et & agir d'une fagon plus responsable face &
la vaguc grandissante du marxisme?

2.

Une certaine clarté au plan des idées est importantc, mais ce que
l'on fait pour assurer l'avenir de 1'Eglise dans les pays communistes ou
qui risquent de devenir tels, est encore plus important. Je ne me sens pag
préparé pour enseigner aux autres ce que l'on doit faire pour préparer cet
avenir., Je me limiterail donc & énumérer .certains faits qui se vérificent,
avec quelques différences, dans les pays communistes ou philo-marxistes, en
espérant que cela pourrait nous aider & voir comment orienter notre action.
les voici:

— le communisme portec partout un certain nivellement contre les classcs
et les groupes smooiaux, méme si ce nivellement cst nécessairement
vers lec bas. @Qu'on le veuille ou non, lec style de vie des gens
devient beaucoup plus simple, mais pas nécessaircement plus facile.
Nourriturc, vEtements, logement, transports, moycns d'apostolat,
tout devient élémentaire et plutdt pauvre. MNals on essaie de pro-—
curer a chacun un travail, les soins médicaux indispensables, une
éducation ot guelque séocurité sociale.

~ Iles rclations entre 1'Eglisc et 1'état marxiste, & des degrés divers,
sont toujours difficiles. Dans les pays ol 1'Fglisc cst plus forte,
la condition des chréticns devient généralement plus difficile.

~ la propagande ou la lutte anti-religicuse est menée aun nom de sociale
isme scientifique qui ne peut plus tolérer la superstition (1a
religion) aliénante. Dane les pays du Tiers-lionde on cherche 4 élim~
iner le christianisme comme unc religion importée et comme étant au
service du capitalisme,

- Ie pouvoir marxistce tient davantage 3 s'emparer de 1l'esprit et de
1'8me des gens gque de leurs biens matériels. D'ol, & c8té des expro-
priations, des nationalisations, des collectivisations, des programmes
de rééducation (les camps de rééducation, le nombre infini de réunions
interminables, le dépistage des ennemis du peuple, les tribunaux du
peuple avee le verdict préparé en avance). D'ol l'exercice d'un
pouvoir presque cexclusif sur les moyens de communication et sur les
instituticns d'éducation.

— lLes chrétiens regoivent un traitement différencié: les uns sont bons
citoyens, les autres sont réactionnaires, vendus aux capltalistes,
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La ot les laics cherchent & &tre engagés dans l'activité de 1'Eglise,
cux et leurs familles trouvent beaucoup de difficultés dans leur
poste de travail.

L'Eglise de type traditionnel, bien organisée ot structurée, assez
cléricale, oricntée surtout vers la sacramcntalisation, scmblc &tre
davantage tolérée qu'une communaunté chréticnne vivant par petits
groupes difficilement contrflables,

Il y 2 une tendance & faire des préires et des religieux les fonction-
naires de 1'itat.

Dans les pays ou, avant l'arrivée du communisme, les vertus civiques
et les dispositions & l'auto—contrfle n'étaient pas suffisamment
développées, on observe la diminution progressive de rcsponsabilité
personnclle, de 1'initiative et du respect pour le bien commmn.

La ol le développement économique a déja atteint un certain niveau,
lc matérialisme pratique semble jouer un réle plus important dans le
comportcment des gens que la doctrine marxiste.

5% ou tard la présence missionnaire étrangére est éliminée.

Mais dans la mesure oh les chrétiens, religieux et laics, restent
fidéles & la Vérité {dans un monde ou tout scmblc &tre construit sur
le mensonge), ont le courage de manifester locurs convictions et leur
foi (dans un monde ol on répéte les slegans et les opinions approuvés
par le parti), montrent la confiance en l'homme (1a ol la peur et la
méfiance sont les sentiments dominants des gens), ils continuent 2
Etre cffectivement le levain dans la pite, méme si celle—ci on surface
a la coulcur rouge.

* OH K X K
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SEDOS SIMINAR PANE], PRESENTATION
THE CHANGING ROLE OF WOMEN

S e — e ————— —

by Sr. Christine Middelhof, sa

1. GENERAL STATEMENTS

Before even speaking about new forms of ministry., it seems important to
gtress the fundamental principle of collaboration in evangelization-service
between hierarchy, clergy, religious and lay people.

This collaberation includes the full participation of the laity, women as
well as men, in the pastoral planning as well as in its execution; and this
not only at parish or community level, but also at the level of the diocese:
in pastoral councils, study commissions, executive committees, etc.

It should be noted that the fact that women can and ocught to share posi-
tions of recognised and effective responsibility finds its origin not in a
possible shortage of male personnel, {even though this may in fact often be
the case, and as such may be considered as a sign of the times and an
invitation of the Holy Spirit), but in the variety of charisms and in the
consideration of what women are actually doing, wish to do and can do for
evangelisation.,

2. SCME PROBLEMS

Collaboration with the hicrarchy and clergy, especially with regard to
women, gives risc to a certain number of questions and problems, somc of
which we propose for further study. For what do we see when women do share
the work of cvangelisation and do take up morc or less responsible tasks?
In many cases collaboration remains superficial:

. men do the thinking, women follow,
. men take the deeisions, women carry them out,
« men establish structures, women do the work within those
structures
» men put down conditions, women comply with them...
This is surely not the kind of collaboration we should be aiming at!

a) How then can men and women be trained for a hecalthy form of collaboration?

Among the recemmendations made to the 1974 Synod of Bishops by the Study
Commission on Woman in Socicty and in the Church, we rcad: "That cduca~
tional action be undertaken at all levels of the Church's life, in order
to bring about changes in the way of thinking, that will promotc better
relationships of collaboration between men and women -- on basically cqual
terms and according to ecach one's vocation — in the work of evangelisation
and at the level of pastoral rcsponsibilitics in the Church."

"That a special effort be made to assure that the cducation of the
clergy cnables them tc have a good understanding of the various Christian
vocations for women and to collaborate sincerely with them in the A59F
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o)

erent sectors of the apostelate,™

This dates from 1974, what has been done since then? Does the practical
behavicur of the clergy in this regard correspond tc the teaching of the
Church, so well formulated for instance in the recent document of the
Sacred Congregation for the Evangelization of Peoples: '"The Role of
Women in Bvangelization"?

How can collaboraticn be intensified at CGeneralate level, between con-
gregations (of men and women) which work in the same dioceses? Surely
contacts and common study in bodies such as SEDOS, joint workshops of
USG and UISG, and others, are highly useful and already bearing fruit.
But could not dialogue between congregations, concerning particular
fields of specialized actiwity, be intensified? Io General Councils and
Formation Teams attach enocugh importance to the education of candidates
regarding collaboration in their future apostolates?

How should relations of authority be defined where hierarchy and min-

isters,; lay or religicus, are working at a commen task and are trying to
improve collaboration?

How should collaboraticn be organised in particular cases, s.g. where
parishes are taken over by lay people or sisters? Does the priest, in
such cases, become a mere distributor of sacraments?

How can financial problems be solved, such as the payment of full-time
pastoral workers and lay ministers? Thism applies also to members of local
sisterhoods, engaged in pastoral work. 3Bishops of Dioceses which want to
become self--reliant, are tempted to push the sisters into salaried jobs.
Has this problem becn studied sufficiently?

NEW FORMS CF SERVICE

There are some ministries and forms of evangeligzation, which we may call

more or less new; =nd which are now open to women as well as to men:

- catechetical work {an old form of apostolate, but which has recently
received a renewed attention and approciation)

— apostolic visitation: he lonely, the sick, the dying, the prisoners ...
(a traditional form of service for sisters, but rather alsc being
gradually taken up by the laity)

~ active contributions %o retreats and spiritual sessions

— counselling

~ teaching of religion, inecluding theology

— activity in the social communications media

~ animation of prayer and liturgy

— mimation of Christian communities.

In several mission countries, these ministries are already being tzken up
by women, ¢specially sisters, bit the women's role in them should and
could be greatly increased.
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There are also new forms of service which emerge from the actual situation
or the needs of a given place. It seems irrelevant to think them ocut in
a theoretical way.

This accentuates the need for a good, cven scientific, and continual analy
sis of the local situation, an amalysis which is often lacking. Hence
many people trot on in an uncritieal way, in the old traditional track,
or they jump without discernment into an apparently new (and therefore
excellent !} solution. Good discernment and evaluation is not to be left
only to highbrow specialists; it is a necessity for all who are respor-
sible for providing service, including those at the grassroots level of
evangelization.

Jithout pretending to be a prophet, 1t 1s perhaps pessible to foresee
three important fields where 2 new style and form of service will be
asked for and wherc women also will find scope for an ever fuller commit-

ments — that of the basic communities and the team ministry,

— that of the promoticn of justice,
~ that of the communicaticns media.

The promotion of justice may involve varicus forms c¢f inscrtion into the
local scene: voluntary work, collaboration with netionzl programmes, col-
laboration with UN agencies and other international bodies, such as:

~ the International Union of Family Organisations

~ the World Union of Cathclic Women's Qrganistions

— the World Federstion of Christian Life Communities (former
Sodalities of Our Lady)

— the World Ccuncil of Churches ond 30DEPAX, ctc.

It scems useful tc state a few principles which would develop awareness,
guide the choices and help provide a solid basis for a sound collaboration.
We would mention here:

~ @o=responsibility: those with various gifts should work together
and ccmplement each other;

- subsidiariiy: never do on higher levels what can be done at a
lower oncg

~ reality: any ministry should be rooted in the local reality;

- recogniticn: o ministry has to be rcoognised and accepted by the
community. In this context we wonder why, at times, it is so
difficult for women to accept women in pastoral service, Is it
because of the newness of the situation? It would be interesting
to know the experience of migsionaries in this regard,; especially
in the 'young Churches' of developing countiries. It cfien
appears that & good many inhibitions have to be overcome.

— gofinition of roles: ~ clear definition of the role of the priest
on the one hand, and of that of the lay ministers on the other
seums necessary as a starting point.
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5.

a)

us

EDUCATION AND ONGOING FORMATION OF WOMEN
in view of new formsz of service

— e

"Evangelization, from the human point of wview, requires balanced
persons, psycholegically normal and sound, persens who are free from
false inhibitions and also from false emancipations and who heave achieved
a human maturity, in which they find joy and radiate it. Such persons
will be best prepared to establish and maintain peaceful and deep social
relationships, both with their fellow workers and those they encounter in
dialopue, Christians and non-Christians." (Role of ‘lomen in Evangeliza—
tion, VI)

In this context it may be well 1o consider that, being in a period of
awakening self-conscicusness, many women have difficulty nowadays main—
taining this balance. Iach awakening for which there is no room, or too
little room, tends to become emoticnal and even rebellious. This is a
situation which asks~ for our understanding.

"Upon, or better within,this human base, must be tuilt an intense api--
ritual life, 2 great capacity for solitude,; filled with living fzith, con-
versation with God, and a share, both contemplative and active, in His

plan for the redemption of the world." {The Rolc of Women in Evangeliza-
tion, VI)

— theology

- sociology and nnthropology

— leadership and group dynamics

and in general, the obtaining of any professicnal competence required
by the local nceds of the moment, even if these are perhaps not
dircctly pastoral,

1

Now, when speaking of 'cducation of women for new forms of servige', let
not cxeclusively think of religious women, but keep in mind in a special

way thce bigger and highly diversified group of lay women who, by baptism, are
called to participate in the pastoral responsibility of the Church, at local
and world level.,

6.

SOME THOUGHT-FROVOKING QUESTIONS

Tor reflection, we quote some of the questions sent to the Bishops!' Con-

fercnces in the study-kit for the International Women's Year. (The Church
and the I.7.Y. pp.105 on.)

Yhile reading these questicns, it may be well to remember that expatriates

owing to the changing scene in develeping countrices nced to be ready today
more than in the past to takc second place and even to withdraw when ncecessary
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In other werds, let us apply thesc questioms mere particularly to the situ-
ation. of local women, be they lay or religious, and to their role in evane
gclization today.

a) To what cxtent do women, rcligious or lay persons, married or single,
contribute to the life of the ccclesial commnity:

. in thc parish council?

» in the pastoral councils or other forms of consultation at diocesan
level?

« in spececial scervices: catechesis and catechumenate? liturgical ser—
vices? welfarc work? ecumenical activities? etc.?

b) Are women who hold positions of responsibility in sccicty (in professional,
cultural, social and politimal life) requested to place their cxperience
and spceclalized knowledge at the service of the Church's mission? In
what forms? 4re these women available for such services? Is their ser—
vice welcomed by the community?

c) that is the role of women in new types of groups: charismatic groups,
groups invelved in the strugglc for jastice, basic commnities? Iny
others?

— et e v— — e o -

of the status of women and does it encourage the sharing of responsibili-

ties, while taking into account the concrete possibilities of cach partner?

e) Are women encouraged to aogquire a sound theological foundation? Is this

encouraged in words or in practical ways? (organisation of courses with
adapted time—tables, study grants, ctec.?

f) Do women participate in the teaching of theology? 1In what forms? With
what results?

g) When women arc asked to undertake scrvice inveolving real responsibility,
is this donc as a concession or privilege? Is it only because therc are
ne men available? Or rather because their aptitudes are being recognised?

The replies to this questionnaire generally state that much is happening
already, but that mch remains to be done.

"Indced, it camnot be said that the conscerated woman is cverywhere fully
rocogmiscd as a person in her own right ... It is clear that there is scme
progress in this dircction, but there is still nced for further cducation,
information and comrunication within the Church. There is need also for
ongoing formation, in order to foster thc assumption by women,; be they lay
or religious, of effective responsibilities in the apostoiate and in new
ministerial tasks."” (cf. The Church and the I.W.Y. pp.112=3)

To conclude, we quotc from the Communiqué issued by the Pan African Con--
ference of Third WorldTheologians, iAccra, Chana, 17-23 December 1978. (One
quartcr of the delegates were women!)
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"We rocognize that African Women have tzken an active role in
the Church and in the sheping of our history. They have shown
themsclves to be a coherent part of the liberation struggle. But
we cannot lgnore their ¢xclusion from our past theological endeavours
Therefore, the future of African Theology must take scriocusly the
role of women in the Clurch as cquals in the doing of theology.”

(SEDOS Bulletin TS/NO'T? D. "{'8/91| January 15th, 1978)

* X K K K X
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FOR CGRCUP DISCUSIION

THE DEVELOPMENT OF MINISTRIES

I IOCLL  ECCLESIAL COMMUNITIES: 4 Casc Study

Fathers CGrecn and Blue are co~pastore of a large parish in north-
gastern Brazil. The .arish has zbout 95,000 pecople in a uwoor gquarter of
a very large city., Jdbout ten per cent of the parishiconers practice fairly
regularly, but the majority of the people maintain links with the parish
church only rfor bapiisms, funerals and marriages. 3ince there are so may
pecple, these sacramental functicns take up a large part of the two
priests' tiwe, They are both non-Brazilians, members of an international
religious order.

The two priests spend much time preparing various ccremonies. Their
preaching is vp-to-date, with emphasis on social juztir: and faith comm>t-
ment. They have insisted that the parents of newly-=born children come to
two pre-baptizm instructions, and they have similar instructions for en—
gaged couples whe wish te be married in the parish church. The people
often do not understand the reason for this regulaiion, but they more or
less grudgingly cooperate. The parish has the traditional lay societies,
magtly concerned with acts of charity. ILay people help with the visitation
of the sick, with ihe nlanning of the Sunday liturgies and they also run
three small craft sclhiools attached to the parish. There are ncveral small
prayer groups in the parish, encouraged by the priests, who are usually
toc busy to atterd the prayer meetings.

Within tho parish are two religious houses of Sisters. 0One groum of
Brazilian Sisters rung a scheool along fairly traditioral lines. 4 second
group of four Bisters, all foreigners belenging %o an interaational con-
gregation, and a group of local lay women run a clinic which is alsc =
social welfare center. Ui least two of thesc sisiors and she laywomen
would like to be more involved in a direct pastoral minisiry in the parish,
tut the pricsts do not know how to respord to this deosire,

Father Yellotwr is sent as a third member of the pastoral team. After
living in the parish a month, he tells +he other priests that hc would
like to devote himself to tuilding up small Christian life comramnitics
within the parish. This new pastoral apprcach is agreed to by “he other
priests, although there is some resentment that Tellow will now btz less
available for ordinary nastoral care.

Father Ve lcw segins a prayer group (4) which asks its members io go
beyond the weekly prayer mecting and to share some of their tims and their
means so thet The nuelcous of a true faith community may gradually cvolve.
The group vorks towerds a New Testament structure of elders. [ather
Yellow also bepins to meet with another group (B) which hal started a year
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bvefore he came to the parish., This group is made up largely of young
pecople, students or ex-students, most of them Marxist influenced, who
live in a favella, while trying to serve the poor. TFather Yellow's in=-
fluence in the group moves them tc begin discussing the New Testament
and, eventually, to common prayer. (n evening Vesper service, conducted
in the streets of the favella before a sharing of supper with the »oor,
becomes a part of the community's life.

After a year and = half of Father Yellow's ministry, two events occur
which force a type of erisis in the parish:

1)  Group & requests that onc of its elders be ordained o deaccn. TFather
Blue and Father Green agree to approach the Bichop and ask his per-
mission, if the man chosen for the group will go through a regular
course of theclogical preparation for future deacons and will be
ordained for the entire parish and not just for the group. The man
to be ordained agrees, but reluctaptly, because he has had only twe
Years' schooling.

2) Grour B agks that sceverzl of its leaders be commissioned by Father
Yellow in a community coremony which will officially acknowledge the
rosition of ministry they have gradually achieved in the commnity.
These leaders not only dircecct the ordinary life cof the group: they
also lecad it in prayer. The group oocasionally has a kind of memerial
comminion sorvice, and they hcar one another's faults, sins and
failings and they forgive eaoh other. They do not call these activ-
ities 'sacraments', but they do rely on them to nurture their com-
munal and religious life,

Fathers Blue and Green think the Bishop should be brought into a
commissioning cercmony, and they question the religious practices of the
group. They also guestion the Marxist trade—union activities of scme
members of the group, including one of the leaders. But the regquest from
Group B has moved Fathers Blue and Green to ask themselves whether or not
they might request permission to commissicn some of the more active lay
leaders in the parish itself, or even the sisters. They are unsure how
to do this or what further obligations commissioning weculd imply. Would
this be =z permanent mandate? Would the people commissioned be available
for service outside their group or even outside the parish? Once com—
missioned, would the Sisters, for example, rcally be able to do more than
they are now doing or be more fully at the service of the community?

Quzstions for discussion follow,



78/37

The Dewvelopment of Hinistries in Local Beclesial Communities: 4 Case Study

QUESTIONS FOR DISCUSSION

1. Since there does cxist a pluralism of medels within this large Brazilian
parish {or in any other ecclesiastical structures), why do you think
that both groups directed by Father Yellow have requested the need for
local ministers, wherecas the larger perish did not? In a concrete pas-
toral situation should there be a pluralism of models?

2. How can women members of certain traditional lay sodalities be led to
an awareness of the »otentiality of lay ministries? To what extent can
religious women be morc active in the wvital life of the local Christian
community, espocially if they are training women leaders, single or
married, so that these women will contribute —— spiritually, culturally

and/or socially —— to the growing active life of the ccclesial com-
munity?

3. Where Marxist groups do exist, and where there may be a possibility of
working with these groups, what types of catechetical approaches should
be developed to keep the faithful informed and at the same time to work
with the Marxist groups in a viable manner? How can the life styles
required by Marxist societies or Marxist-influenced groups lead to the
development of effective Christian ministries by the priests, religious
and lay persons living in such sociefies?

4. In preparing for the mission of the future, it would seem that therc
should be a very close collaboration between the clergy, religious lay
leaders and the bishops. In helpning to get the laity to assume its
rightful place in the building up of the local ccclesial commnitigs in
concrete situations, what type of collaboration is needed in order that
a true formation at all stages of training might be given to the clergy,
rcligious and tho laity?
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SEDOS SEMIWAR DIBCUSSION GROUPS
SYNTHESIS QF DISCUSSION REPORTS

from Groups 5,6,7,8 & 9

— Yes, there should be a pluralism of ministerial models in any concrcte
pastoral situation:

a) This plurzlism is understood in terms of the needs of various com—
munities and the gifts of individuals able to servc thesc needs.
There exists a plurality of needs; there should be a plurality of
responses. This "service of human nceds" approach to ministry is
contrasted with institutional service or service predetermined in
its form by fixed structures of the Church.

b) But old structurcs cannot be just torn apart. Time is nceded for
changes of attitude and for conesciousness raising. All parties need

to come together for dialogue and mutuml appreciation in each min—
isterial context.

c) How foster the desire for a more active participation in the ministry
by everyone? Only by participation itself.

a) that counts is that nccds are met, not who does it ~ whether women, man,
rcligious or lay person,

b) Baptism is a sufficient basis for cxercising ministry according to the
pcersonal charism and ability of the baptized person. All should be ine

structed in the consequences and ramifications of their baptismal con-—
sceeration.

c) llore practically, somc mcans to include women more actively in ministry
would be!
- soclial service in the framework of traditional sodalities
- family-centered programs, again in the context of traditional
socictics (including family catechesis)
— woman to woman evangeligation
- experiments with new forms of consccrated life.

— e e o e e mmm mm mew Ee mmn e em ogm mm mmmm—

a) Distinguish - cocperation in an officially Yarxist state, where therc is
little religious freedom and no cooperation is desired, except occasionally
in health servicesy; — and cooperation with Marxist groups in a non-

Marxist sccicty. In the latter case, 1t is possible to lock at pcople
first, whether they are Harxists or not, and some common ground can be had
in the figth against injustice.
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We nced objective information, education on Marxist tactics, a usable
vocabulary — if there is to be any catechesis in terms understandable
to Marxists. dbeve all, we nced to calm our fears of Marxists and of
being called Marxist. In short, we need experience in this area.

Therefore, we need 'bridge people', able to enter two worlds and parti-—
cipate as fully as possible in each.

ldeal: an experienced catechist who understands the Marxists and lives
like them, speaks their language, yet maintains his Christian identity,
cooperates only until his principles might be compromised and is not
going to be used by Marxists for their own ends.

—~ Greater collaboration is pcssible if there is:

2)
b)

c)

d)

Dialogue — among 2ll groups (locals, foreigers, etc.);

an attitude of discernment - i.c. no hard and fast preccnceived notions
of roles and ministries and service capabilities;

Some ongoing formation - for those now ministering (c.g. Fathers Blue and
Green), some opportunity to be exposed to new theologics of priesthood
and ministry, some means of chocsing and training ministcrs from the
local oommunity, some method of allowing local groups to participate in
the authority of the Church itsclf;

A1l this can lead to new pastoral practice and comprchensive pastoral
planning; c¢.g. parcnts catechizing thelr own children, temporary min-
isters for small groups, local Christian animation teams, ctc.

caBRAL COMMENT  on these responses:

211 the groups seemed to approach the guestion of ministry by speaking
of neceds and responses to needs, therceby sidestepping the traditional
theology of orders which speaks of states of life in the Church., Is

this purely functional epproach adeguate to the Clmrch's present self-
understanding?

(Francis =, George, 0.M.T.)
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SEDOS SEMINAR SYNTHESE des DISCUSSIONS

(groupes 1,2,3, & 4)

GUESTION 1 — Pluralisme

- Ia demande du groupe A cst naturelle et devrait &tre acceptée,
- Pluralisme? - Oui.

g} Il faut se rappeler que pluralisme ne veut pas dire 'modéles' an
pluriel, On deoit accepter ce qui sortira de la créativité de la
base, ou des groupes. In casu, la grande paroisse n'est pas
créatrice, elle est consommatricec.

b} Cela suppose une certaine formation chez les pasteurs Bleu, Vert ot
Jaune. Parfois lcs tensions sont plus grandes au sein du clergé
qu'an sein du peuple de Disu.

¢) On doit s'attendre & des problimes:

- du c¢8té de 1l'ivéque (autorité cn général). Quel rdle
1l'aatorité jouc—t—elle — service de la communion {réle du
conseil pastoral) ou bien gardiemnc farouche du plus grand
dénominatcur commn?

La création de petits groupes est—elle susceptible de faire
évoluer la communauté?
Probléme de la continuité des initiatives.

WESTION 2 - Ministéres/Femmes

a) AMBIGUITE du terme ministére. C'est la simple évolution du language ou
bien une nouvelle réalité? Les termes charisme, vocation perseanclle,
lecadership,; sont tous m&lés,

b) ACCORD ccpendant pour le comprendre en terme de services:
. gqui répondent 4 des besecins,
. qui sont rcconnus par la communauté, ct
. qui conferent une certaine autonomie. (Ia rcligieuse n'est pas
dépendante du curé. La dépendance cst vuc plus dans la ligne:
démendance de la pastorale ccclésiale.)
la religicusc expatriéc en liaison avec les femmes du pays peut aider 3
faire prendre conscicnce des beseins de la commnauté.,

c} ROLE dc la PEMITH: - il nc faut pas le voir en terme de suppléance mais do
complémentarité.
- il faut tonir compte du milieu, poser la question:
L'Fglise suit ocu est moteur? Motour ~ oui, mais pas
cn plaguant des ministéres qu'elle a concus, mais cn
suscitant 1'ongagement des femmes dans leur milicu
sclon les besoins découverts,
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QIESTION 3 = Marzisme

Il faut distinguer entre

1) Société qui n'est pas marxiste dans 1'ensemble. Le marxisme profite du

Elar;lzsaet ?l_y—afbgsaiﬁ de: T T T T T

~ information sur lec Marxisme

~ catéchese personnalistie qui débouche sur la promaotion de 1'homme
(Justice Sociale)  dans un

- nouveau ssyle de vic (vivre la pauvreté — pas de crainte)

-~ communicaticn entre Bleu, Vert ct Jaune (ententc — union)

— assurer unc certaine liaison entre 'grande paroisse' et les groupes
par des personnes accedtables aux deux. (Cela suppose sntente entre
Bleu, Vert ot Jaune.) L'action on faveur des pauvres nc doit pas
Ctre taxée de marxismo.

-~ collaboration pose un probléme:

. On a assez d'expéricnce qui prouve l'incompatibilité. Le
Chretien scra bouffé.

. ALORS -~ refus? Déclaration au départ: collaboration oui, mais
nous ne serons jamais sur la méme longucur d'onde. HNous pouvons
collaborer mais gu'on sachc au départ que ...

« OU EIEN ~ pari de 1l'histoirec? On fait route ensemble et on fait
le pari que les marxistes pouvent aussi changer.

?) Socidté marxiste

— o S vm we e

— Probléme d'une nouvelle acculturation — cf, ¥gr. Binn - Catéchésc des
enfants qui auront étés endoctrinés depuis le debut.

- Paroissc traditionnclle & conscrver.

QUESTION 4 - collaboration

- La grossc question: qui décide du meilleur scrvice de l'Eglise dans
une sifuation donnée?

-~ L'insistance sur l'csprit de corps (cela pose le probléme: pluralisme
ot unité)

— Religicuses ne devraient pas 8tre &4 ce point surchargéos qu'elles ne
pulssent plus participer & rien, & aucune activité.

(Waly Neven, P.4. )
* X X X X #



1. MAY

EXECUTIVE SECRETARY'S REPCRT

June 1977 - December 1977

SEMINAR/GENERAL SSSEMBLY

In view of the amount of material presented, the Executive Committee
decided that it would be well to continue the discussion on the
three topics of Marxism, Human Rights and the Changing Role of Women
for the January Seminar.

730 copies of the lay Seminar Report have been distributed to a
variety of church and secular srganizations,

Considerable interest has been expressed in the topic proposed for
the June 1978 Seminar on the 'Ecumenical Conecept of Missioen'.

2. CONTALCTS WITH MEMBER INSTITUTES

Nearly all the Sedos Members have been visited and contacts have
teen made with five congregations who have expressed interest in

joining Sedos.
Vigsitors to Sedos

During the period we have had appreximately 60 visitors, the total
for the yesar hoing 130,

3. DOCUMENT..TION CENTRE

Requests for information during this period totalled 62. In
regard to these requests some only require the xeroxing of an
article while others may require locking up material cr finding out
information from other organizations. Some requests are on-going
and we supply material on a topic as it comes in. Some of the groups
to whom we have supplied material are: the FPABC, the Catechetical
Centre in Hong Kong, a project cn Marxism in /frica, etoc.

BULLETTY

at present we are printing 610, an increase of 175 since September,
4 request tc overseas subscribers to pay postage cosis has con—
tributed approximately 200,000 Lire to postage costs,

Several members have contributed material (articles, reviews and
reports of meetings) to the bulletin.

We have discussed the inclusion of documentation lists and would
like to know if general lists cr documentation lists cn specific
topics are more helpful.
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5. MEETINGS HELD
5.1 Scuth fAfrica — two meetings with a total number of 46 participants.
5.2 Hong Kong - 8 participents.
5.3 Brazil - 28 participants.

5¢4 Primary Health Care — One meeting with 20 participants.

5.5 Preparatory meetings for the January Seminar

Marxism - two meetings with a total of 13 participants.

Changing Role of Women -~ two nieetings with a total of 13 participants.

Humen Rights -~ three meetings with a total of 50 participants,

In this period 12 meetings have been held involving 178 participants.
45 congregations were represented.

6. OTHER A4CTIVITIES
6.1 Revision of the Statutes by the Fxecutive Committee
6.2 Statistics on Sedos Personncl

6.3 Participation in the Symposium on the Formaticn of Missicnaries
Today at the Urban University

6.4 Participation in a Rencwal Workshop for the Sisters of Charity of
Tilburg.

6.5 /In evaluation of the Sedos-/grimissio Consultaticn Service

7. CONT.CTS WITH OTHER GROUPS

The Executive Secrefary is a member of the Council of 18, Commission VI
and EDUC International. There have been contacts with Multi-Media, the
Institute of Inter—Cultural Affairs, the USCG and the UISG.

Through various mcetings there has been centact with:

- FiBC -~ PRO. MUNDI VITA

- The GLBL Institute — The Internaticnal dssociation of

- INODEP Mission Studies

- UNEZCO ~ Confzrenoe on Sociology of Religion

Mission Imstitutc of the
Univ. of Uppsala

Dutch Bishops' Conference
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THE EXECUTIVE COMIITTEE

The Committece met five times durilng this period. Considerable time was
given to the revision of the Statutes.

We are grateful to Fr. ?. Divarkar, s5j, who has substituted for Fr. lozé
on the Committee. He arranged for the members to hear a talk by Father

feuner, sj, on Mission Theclogy and to meet with lMr Robinson on funding
of development projects.

THE FUTURE

1) The Junc Semlnar/ueneral Assembly — Planning for this should begin

1mmed1a¢ely. The General Assombly will be asked to suggest names for
a planning committce.

2) The Documentation Centre — It would scem advigable to get up a perman—

ent committcc to make recommendations concerning the development of
this part of the Sedos enterprise.

3) The Health Series — A total of threec lecturcs will be given this year on

Misgion: Does It Include Health Care? %We are grateful to the Medical

Sisters for their contribution to this topic on behalf of all mission-
aries — medical and non-—medical.

4) South Africa — We will continue these mectings as the need or special

T P Y —

pccasion arises.

5) COLlaboratlon w1th Multl-lcdia — on films of interest to missionaries,

£) Other topics — International Agencics, China, retirement and change of
apostolatc of missicnary personncl are a few topics which have been
menticned,

THE SECRETARILT

— During this pericd Miss Peggzy Poole ccascd cmployment and rcturncd to
the States. WVre Inisa Cuturl teok over her duties.

~ Miss Philippa Wocldridge rceturned to her former position at the Genceral-
ate of the Christian Brothers. Miss Charlotte Veit is now working part--
time in the documcentation centre.

— Mra. llargaret Villa was emplcoyed on a part—tiime basis from 12th May to
Tth July, 1977, in the documentation contrc.

— The present staff consists of: Scerctariat - Miss /inn Ashford and Mrs
Laisa Cuturi: Documentation Contre — Sr. danetta and Miss Charlette Veit.

117. On thls occasion wc wish to thank

— The SVD Pathcors and Brothers who have been sc helpful during the past year.

— The Christian Brothers for thcir hospitality and cfficient scrvice during
the Scdos JAsscmblics,

~ The White Fathers ond Brothers for their help on financial matters

— The many gencralates who host the various Scdos meetings.
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