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TOPIC; New Life Styles ' '
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(Report of theo Second Workshep on the New Lifo Styles held in Glay, France
Jarary 31 to February 5,1977. By Churchecs Participation in Development
WeCelam)
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1. Christians_and the Search for a New Life Styles

81most everywhere in the affluent world it is possible to observe the coming
to 1life of groups of peorle searching lor new life styles. .
Reacting against prevailing patterns of behaviour, sterectyped attitudes and
individualistic valucs, these groups try to open vays to a renewed life.

-In this process Christians participate with non-Christians, and such
involvements lead to some of us to raise questicons concerning our faith and our
withess in society. Although our participation in most of the cases is
not always motivated by theological thinking, we feel we cannot avoid
discussing such questions.

For example, in the developed world, we are increasingly becoming aware of
ecological problems, and trying to develop responsible attitudes and
behaviour vis-a-vis nature and available resources. What we are trying to
develop in tnis sensc is a new life style, which could corrcct past
experiencese We form groups and associations aiming at more harmonious
relationship between human beings and environment, develrsing our action through
campaigns and other types of actions, criented towards awarencss—pudlding
on thése problems. For us, nature is not ppposed to human life, but the
necessary context of it. To continue to abuse nature, or to destroy it,

is to damage what is human. Somc of us invelved in this typae ol action
which manifests 2 new life style towards nature, arce in eflfect posing some
theological quas ions; how to understand croations in which the redomptive
work of God is beli.lg accomplished? How to be responsible in our relation-—
ship with nature, reflecting alse our faithfulness to God who 1s Creator
and redecmer? What "imnd of corrections should be introduced in theologies
that see nature only as a rescerveii of raw materials which human beings
can disposc, and not as a gift of God to human beings of all ages? Thoesc
and other similar quoestions, are posed in the context of the scarch for the
_hew, of ronewal of human life, of attemps to express "a ney life style'.

Ve are als: becoming aware of the gmat disparitics that exist botween
life in develaped nnd the underdeveloped countriesy We fecl uncasy
buecanse of the poszib.litics and degrec of consumption of the rich pecple
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which is in contras* with the scarcity and suflfering of the poor majority
of the worldls po, .latiocn. We think that we have to curt consumption
in affluent cowntr.2s and call the attention of their peoples to this
problem, inviting Tr=m "to live more simoly in order that others may
simply live." We Ciuistiaas econcerned cooul o new Life ciyle feel that
this ig a way to cip @ss - at lanst ia part - our resnonsibility towards
the poor of this w-rld. Thy accurmlite superflug: thirgs rad vaste
unnecessarly , whils so many others are girroiing '“rﬁly *o survive?
Ioer some of ve ~iviy full exyression to o resmonsioility imollies
going Turther and  w King ¢ nocczscry ol lomentary sitent Go <hare with
those in neeed wl -+ ver resulls from cux ro;olvo 50 CL*D conzumplilione.
This mey bz an o essicn of Clhiristil : i £lso o witnezs
to the concern fo. thoze in nezd in K conccinlly L in
the Thiird World. im.licity ﬂand soliderd Dood 1n this
cases.s In this conuext tno te chirgs oo cuiling
bel®verg in Jesus Christ to OILCNC3E o i our mrezscat

- livoe arownd us;

world. Christian fellowush: ic 1i
iTe ot-7le soor sanat 1t lus wo rooch the least
Y

those of w3 pr.ctising Lhis y
of the poor, among whom Je-wus rint <xnecty manileoptoilicon of our love

v
and care. ( Matt. O5: 31-46 ) » leng 17 a0t 2Xl of uz feel convinced
thet we must 225 try ~ in fzlloushin vith other veonles —~ to adv.ncg
gocial Justicc  ia the world. Thz norosh for noy LT otrles coannot

PRI doncirenl.  for cxamplie

T LT el PP N .
i ocrJlrent o urhriess as

I

oo bl gener bted Trom coommmity lidso.
with the gitvat, 1 of tle hiur.nb o™
7ell as with soc 1 cconomic ana pOllL‘C 1 structurcr fiich allow scme

to take adv ntog: ol the work £ rany. YWe cre involvod in zocial mobili-~
‘zationy iun consc =ir.ization efforis, in ~wllitical citrur,Zloteees.Some of
ug are metiv-ted U;- ideologien which cleiw o cculeve eruity and a nore
human sccictys. 4is Jvhristions we cre Hecening involvmd in sach effiiris

as ways of witnesii-g to ¢ 1life lived in the cwacctetion of the "Kingdom

of God™, ol a wor:’” of justico and frcodone Ve belave that our participation
in {tihese movements is the onpozite of the vy of 1iT o uhich crentes
massification and “rdifference tcwnrds sreirlas coceornonic and pelitical
matterss I'or us, o live in Sndis vay militontly for juastice 1n the
expectetion of fhc ¥ ngdomy iz ©o five coinrosslon S0 Vﬁ:%_S:. cul wrotes

" Do »not be @onfoz.rd to this srorld bwi be translormed by e renewal

of your mind, tha’ ;eu moy prove whet it dhe wiill of Jeda whﬂt iz good

ond accentable and merfect.’ (Fome 10 :12). Ovr life =irle is perhaps
not-entirely new . we try o 1“novguo io regTeave o OpRSN ney avenues
and build new che .»vls of human reiaticnsiips I sociciys For usye this
is an exwressien . our deos Toolings :nd eincctations .

We also do nct cc. ot the growing gan betwein develonced and underdeveloned
neonle, and we csk for a mere egiitable yorld. Cur clainm iz for ‘anpther
develonment ™ to correct orev. iling nattorns ol .ecovomic srowrth. We
emmhasize the need for teclnology vhinll could ba aporopriated for ond

by everybody. 'lc would like to :ive werning of uwnnrodictable damaging
coasequences of exhansion of use 01 nuelen: onergy o fvsure generations
of humanity. Through thosc ne eohicn we_ FCﬁ*ﬁg for a naw life
siyle correspondiry ie, She I

_ ; 1 ocnomic Ond or~” “thich 1mpllev
changes not only .t tle intornaulona‘ 1evels but of natvionnl eiroctures

as wells Apnin as.Chriagticns involved in $he erocitice of this life siyle
we ask for a si. ler living and colicarify with Lz powl ant 2 victhlims
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of injustice. In this context we relate the vision ¢f the new world
order to the search for a new society. Although we realize their limitations
we strive fér cheage as a2 form of participation in the mission of the
Church which we understand not only as proclamation but also as involvement
for justice and peace among nationss We beleve that from a theological
persnective it & >ms necessary to discuss again the problem nosed by the
contradiction be ueen the powers of the world and the authority of Jesus
Christ. We are not trying to justify our action through this kind of
reflectione but *o underst:nd how we should work at this level of human
llf’ea ;
Az an dmplication o! the commitments indiczted zabove, we feel comnellcd
to improve differcai types of community life in order to counter prevailing
patterng of individualistic existence which create alienationy lack of
persconzl communic..tion with othersy and loss of the sense of community.
Particularly among tlcse of thie younger generstion this movement is
vigible: It 1s :en affirmation of collective and communiterian values,
.as well as an cxistentisl active search for more appronriate social
structures for hwin beings. Az Christians involved in dguch processes
we question ourselvos about the relationship of these forms of living
togpther with the meaning of fellowship (koinonia) for tle meomle of
God. Instead of thrinking in terms of fsocicl brder ' we rather think in
termz of how the Iloly Swmirit is u.iting neowle, how He iz at work renewing
our existence throush thisz style of life-and crecting conditions for
potential changes in socicty. Most of thesc expressions of living
together hwve services in society as a purposcy which poscs apnin the
gquestion to us about the relation betwecen community and service (koinonia
and diakonia) as monifestation of the fruits of the Holy Swirit (Gal.

5: < =23 ),

Many afitis . in the new life siyle movementz have made fundamentzl and evon
radical decisione. Some of usg have *een motivated by the othert's esuffering
because of our feclings of socinl respensibility. In denth of these
situations we h ve cxperienced * the love of Christ which constrains

us  ( IT Gors 5°14 )y which has helped us to reoricat our ways of living
trying to achiev a more meaningful personal znd colledive human exisicnce.
In this context. tho different involvements in the search for new 1ifc styloes
may very well be ox ressilons - almost signa - of the renewal of all

things that is continvclly & ne by Jesus Christ thrcugh his Holy Spirite.

2+ Some Polnts of :gparfure_
Having skctched the main aspects of the context in which the search for

new life styles t:lkor shape todaye we indicate in what follows : some

points of devartur~: for further theological reflection. Instecad of

making o systematic . rescntatione and without any claim to comprehensiveness
we propose threc exrmples:for poszible lines of thougzht as an endeavour

to relete tradition .l theologicel discourse to the nresent dry-life style
discussion and vice versas The Tirst section on Co~workers of God has

its context in the tradition of the Reformation whilc the twe sections

on "Church and the Cosmos and on © The sacrament of the poor™ are

rooted in the tradition of castérn orthodox theology.

a) Co-workers_of _God_
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The search for a new life style takes nlace in the context of the
apparently irredecmable, world-wide self-destruction of mankind.

The powerful fow cxploit vast masser of the powerless, reducing them
to a state of extreme poverty, cven delivering them to certain death,
and in doing so thegy destroy the very basis of lifc itself.

This historicil setting is expoerienced by many as a combination of

" destructive trends which converge in a process thet leads irreversibly
‘towards a fotal destinys

The growing momentum of the scarch for new life styles cannot be de-
ducted from this cortext. Insteoad, it rcveals the convinection that
new life iz aveilable in snite of and “from beyond" the apparent hope-
lossness of the situstion. Irrespcctiive of its different, gpacific
motivotions and i-vr-spective of its differcnt cxpressions in differcnt
scttings, this_s& rch — in all its pluralistic manifestation — has a
common thrust: it - ffirms the rrinciple of hope and it thus negates
the power of fatalistic nccessitys,

The fect that meny individusls and grouns who embracce thiz search live
outside or oftcn merely at the fringes of the institutional church

poses a sorious challenge to  ".all those who rrofess to be servunts of
the Gospels It is not the Church which claims to live by the promise

" behold T make all things new? " (Reve 21:5). Should the manifestation
of hope in the face of hp¥sshness not be the centrel event which
continuously regeicrates the life of the Church as a genuirmedemonstration
of eschatological cxistence 7 In othcer words: is it not the task of the
Churchy her very raison dfetre to affirm a life born of the promise

of the new in the midst of the threats of the time? Is not ti.c Church
cazlled to exhibit the certein trust that the Lord mects us in the dark
future a trust which does not remove the darkncess but which deprives

it of its jower? And %is not in a life of such hope that the power of

the Gosnel removes resignation and opons our oyes zo that we may discoven.
the menifold signs through which the promised now life announces itself
as a foretasto o»f the coming of the Kingdom?

The menfsld cndavours in scirch of a naw life stylc cxhibits an affinity
to an cschatological understonding of the Kingdom of God-in history.

As un affirmolion of .ope they partake of the tension between the ‘not
yet" and the “elresdy amongst you ' : tension which the Church herself

has often tried to maintaine Con wc discern in the scarch for new life
styles and its implicit ftrust thet new 1ife iz nossible onc of the

+ gigng which indicate that God i3 s%111 with his creation? And if so

how does thisg affrot the vitnezs of the Church? Doez all of this rcmain
perivheral or does t.e Clivrch perercive it as a call to reoomentance?

The significance o the scarch for the new becomes cven more clear if
ve consider another asnect of its afiinity to the biblicel witness.
This scarch calls iut: cuestion curtain contral assumptions of the
form orf sciuntific/toohﬂologioal develonment which dominates our
lives. It rejects morc or less cxnlicitly the notion that nature

ig merely a rescrvoir of resources Ift us to usc in an unbridled
fashiohe In onc form or another the grooings for a new life style arc
undergirded by tlec convinetion that we must discover and nrazctice
forms oI personal -onduct which arc aricmted towards the mointenance
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T
of life on this planet and which are informoed by the desire for a just
distribution of our limited resources. Central to the affirmation of
these aims is the acceptance finitude, the acceptance of the limits to
our cxistence. But- such acccptance strikes at the very root of tha -
devclopment which We practice at prescnt, {or our present form of
‘development is by its very nature the negation of finitude. We begin’
to understand it ever morce clearly as the culmination of the promethean
ravolution which = determined to destroy the limitations of creature~
lincss — destroys creation itselfs
The Churchdiould have no problem with understanding the significance of
gsuch affirmations since they reflect cssential biblical views. In the
creation story -~ vision of man is projected as the co—creator, as the
on: who on bechal of God,y is to tend creation. The task "have dominion
over them" is given to man who hasnot yet partaken of the fruit, that is,
to man who - togzthzr and in harmony with all of creation - exists in
"natural" finitudc. Finitude, not as a prison, rather as the realm in
which the fullness of life unfolds. Throughout the biblical witnass the
vision of the reconciliation of human beihgs with cach other and with
all of creation  oc-upies a cantral place. 1t shines forth in the messianic
p rophecies (Isa- 173 1—10), it is taken up in the beatitudes in which
the land is promiscd to the meeks To St.Paul (Rom. 8) the promise of
the new life issucs in the convinctions that -in Christ all of creation
Will reccive justicc through the gift of justification (our reinstatement
into tht rele of co-creator) to us. Does this not imply that the
exploitation of man stemsfrom the same root and does this not also
imply, that social justice cannot be achieved without justice for all
creation?

Seen in this context our continued exploitation of our fellow—crcatures
is a practical denial of our Easter faith, irrespective of what we
profess with our lips. By thc same token, the longing for other modes
of living may in its depth be understood as the yearning for an Easterly
vxistence.

Between the rcsurrcrtion of Christ and the fulfilment of the Xingdom

of God, is the Churche The Church since Whitsunday, animated by the
action of the Holy Spirit is th. plage of parsonal encounter between

God and human beings. Her constitutive element is the eucharist. Each
Christian is in ~ommunion with other muembers of this comnunity through
the eucharist anc also with a Trinitarian God. It is the birth of cosmos
like 2 body of Glory; it is the rebirth of humanity assumed and redeemed
by Christ. The Chutchthrough her liturgical life is the divine human
place, where the universal body of the new human being is slowly createds
" The entire creation suffers the pains of childbirth until the moment

of its rcgeneration (Romnn Bs 20—22)0 The mysturies of the Church, that
is to say, the diffrrent aspedts of the lifce of the ecclesial community
are the centrc and the sfnse of cosmic life. Things are assumed and
sanctified by the prayers and the blessings of the Churchs In every
civilization we sco two tendencies ¢ The wish to return to Paradise
through feact, art, Joisure wicre hwian belngs freely admiroe nature,

and the work as huninization of. the world substance in one body be-
longing to all of humankind. Here human beings are callied upon to
collaborie with God for the s:lvation of the univorsce
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In the knowledge of nature and in its transformation, it is up to us to
live a cosmic euchawrists " That which is yours and which comes from
you, we offer it to you, all and for all ". (Liturgy St.John Chrysostomos)e

o) zbg..

Personal existence in the ecclesial community is an existence of communion
with other persons, according to the image of the Trinitarian Ged,

whose esscnce is loves "By this may be seen Who arc the children of God
and who are the childrea of the devil; whoever deoes not do right is not

of God, nor h. who doas not love his brother" ( I John 3310 e Ve have

to bear in mind th. Last Judgomente Christ tells the just ones: " Come,

0 blessed of my Faver, inherit the Kingdom prepared for you from the
foundatidn of the v.rld; for I was hungry and you gave me food, I was
thirsty and you gave me drink, I was a stranger and you welcomed me,

I was n2ked and you clothed me, I was sick and you visited me, T was

in prison and you cam: to me¥ (Matt. 25 34—36). It is John Chrysostomos
who has spoken in relation to this text about "the sacrament of the
brother", and especially of “the least" among the brothers, that isg

the poers Chrisostomos strived for the freadom of spirit and the rights of
of the poorest of Constantinople agai st the intentions of the imperial
power, payhg for that with martyrdom. Chrysostomos strongly cmphazised
that Christ is the other, and that the sacrament of the cucharist must

- be at the service of justice, that is, like an oblntion which is not

- merely an exprascion of picty, but of sharing in order to a beker social
lifc, .

The sharing of gocods as it was done in the Church of Jerusalem has remained
throughout the history of Christianity the inductive image, not of an
econemic system that would resolve all problems (which never has been

the case)“, but of a victory of numan will on egoism and greed, in order

to live "unanimouslv" 1in lova.

Many Fathers of the Church have underlined the relative character of
private property, and have strongly criticized the heritage of the means
of producticn and tney have also shown that natural resources belong to
God, and th:at human beings can only make use of ‘them for the god of all.
Simultancously they rehabilitate human work, which was considered as
servile in the old Greco-Roman civilization. The example is given by
Ste Paul m-king tentse The Fathers have seeh in human work the cosmic
responsibility of the human persem and the expression of seclidarity
through which communion is manifcsteds

When constantindn o aformism made Christian parishes groups of different
people, the possibilities of expressing love (agage} and living fellowship
decreasceds It was at the time that monastic communities appeared. They

. almed at giving witness to the apostolic love, and to bring to lifc again,
in a new histcrical context, the example of the first Church of Jerusalems
Monasteries , always open to the pcople, where all monks had to work (as
it is still the case of the Eastern churches, were a demonstration that
the rejection of oneself demnds the rejection of richess

The movoments for ev-ngelicnl poverty that have shaken socicties in the
late Middlce Ages - 1d at the beginning of modern times were echoes of the
teachings of St. J n Chryssstomos. These movements, terribly repressed,
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are like the expressions of cone of the meost disastrous schisms in the
“history of Chris-ianity: the schism between the sacrament of the altar

and the sacrament »f the poor. The Church has prescerved the mystery.
and the mystique of the Risen One, but many Christians have demonstrated
very often to be little sensitive to the crucified Christ of history
among the poorest, cspecinlly during and after the time of Industrial
‘Revzlutiocn (many frctors in Church hist:ry have led to this.situation
decline of monasticism, development af sn individunlistic piety, not
much able to provoke cre-tive ethics and so on)

The evolution of the functinns of dencons illusirates such diaportinns :
in the E=rly Church :hc deac.n gave t~ the eucharist the whole of its
soclal dimensiung ne was, on behalf of the bishep, the perscn responsible
tor the social werk of the church t~ ba done as 2 sacrament. However,
thr.ough the ages, the ministry £ the doac n has de facto disappeored
in the West, and has bec me mercly liturgical in the Eas’ o Separated
from the eucharist - by which -=1.1c¢ the sacrament of the poor can be
revitalized - thos - who were able to understand and t> practice the
sacrament of the pror, have oriented their hopes to the vieolence of
utcpias, towards the appassionate oxpect@ition of a"millenist Kingdom",
which coculd become renl through some kind of liboer-iing chtastrophce.
Here we [nce the rigins of modern socinlisme

There is n. guide to the eticn of Charistians other than active, creative,
stubborn love, always re-dy to begin to move agiln, and animated by
the vision of the whole man being o co-worker of God.

3« Ihe th_rghgs_aﬂd__tau_S_v;cr_l. for a New Life Style
There 1s 2 proce.s of challenge between Christinsns and churches
participating in “he search for new life styless It would be unfortunate
if the oppertunity for fruitful dialogue were lost, becausc of refusal

by cither party t:» ¢ rry ch - conversation about these problemsy for
example, the churches request to participants in different groups striving
for new life styles, to reflect upon how their concern is related to
Christian f-ith, t-: the repentance of sins, to conversion and salv-tinn,
to the redgmpdve wor'c of Ged, and s. cne In other words, churches have
every right to remind thosc inv. lved in these nctive researches, not to
1vse but rather to look for a better understanding of their Christian
contribution to society and 2lso ta the Church.

In the sme woy, Chrictiang involved i these procuegses, have, every:

right to chnllenge the prevaiiling  life style in many churches, which

to many has become like a "week—end parcenthesis', or which to others 1is
a.reaflection of the existonce of trne enclaves where a.formalistic piety
is buing exercisec . ~har-acterized by ~n undeni-ble trend té.comfortnble
"embourgeol sament” Becruse of this. for mony Christi-ns who se-rch new
life styles, chure. life is ayhwonym for stereotypes, that is, of lack

of cretivity -nd fr :edem.  But, what does 2 "new lif style" menn U the
churches? We re not assuling that it does not matter whot proposal for
cnange is nccepted nnd introduced in the life of the Christin communitiess
Neverthelaess, to be £uithful to Jesus Christ is t be open to the roncwnl
that the Holy Spirit brings ol ut within the people of Gode The churches,
then, in cne Wy or the other hove to wsver questions like: How do

the different monifest-tisns of the search for new life styles affoct

the life of the Christi-n congreg-tion? How do we express o new life
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style in the missish-ry work of the Church? What is the relaticnship
between new ways ~f living and liturgical forms in the lifc of the
Church? 1In whnat ways can church structurcs be open to the chrllenges
poscd by the senrck for new life styles. In what vays dn pover structures
within the churchaes give cvidence of peoplets renl porticipation in
decision-moking processes? How to nwald 2 situntion in which, while
the lifce-style ~f committed belicevers of Jesus Christ is chanhging,
the institutional life styles of the churches cochtinue to be nore or
less the s~me? How cnn churches become appriprinted groups of follow-
ships for peoplels ceorch for new lifo styles? How drr we underst-nd
the ¢ ncept of stevardship in our time?

We feel that it woald be helpful if some of thesce questichs could be
considerad by churches immediately following this meetinges

" It hus often been pointed out that the new life styles issue seems
to be popular mainly in the middle class circles. ( This docs not mean
that tie problem: necessitating 2 nev life sty , . exist only for those -’
cl-sscse DBut for different groups or claisses the priorities may differ
Nevertneless for many people, conflicts within their own society (smch
as racinl injustfcc) may be more urgent than ccological or develepment
issucs ( both of which arc major motivations in the aovement -for new
life stylus). This raiscs some questionss If people engagdlin the search
for n new life siyle choose toe werk on differcnt problems or with
different priblems. or with different strategies than those choscn by

the working class, . whnt cxtent are these differrrees legitimate?

To what extent are we deaing with an escape from the traditional
conflicts in socicty® ™

These diffcorences might sepsrate the new life style movement from other classcs
in society. This danger is increasingly being perceived and there
are some signs that such separation can be overceme. (For axampla,
the Dutch new life style movement supported a bewcett of South African
products that was originnlly organized by the trade unions.

" It may be that middle class people have better  pportunities for
discerning such rr Hlems as international maldistribution of food,
energyy materiale  and s on.  This class enjoys a good level of coafort
leisure, scouritye and cduc-ticn compared to the workers. It moy well
b.ethat due t- a genuine c .ncern - for those who are suffering from
these conflicts, rather than cut of self interest, that in the new life
styles movement, the cenlodical ~nd development issues recceive a high
pricritye"
Reflections of A Participant from g Socinlist Country
For us, living a~ a grrup in 1 socialist country, the question of a

) hew life style ho.s become relevant through considering problems of
underdevelopment and of thoe internnticnal conflict of differont social
orderss

¢

To follow Christ for us is the call to join God on his way  toward mane
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It is the challeng: to share the life of the poor because it is among
tnem that we should seek and rediscover Gode The call to.discipleship
will lead us alse to take sides with the struggling pcoples. By doing
this we will be next to the struggling Jesuss. This fight requires to
cngage as partisans with those who struggle for their liberation.

Thoeref.re the quest of a new life style for us is the questizn of living
in s-lidarity.

We recognize the olitical meaning of solidarity. Solidarity has it firm
place wheore progressive changes are taking place, where systems and
strucmes  which produce exploitation, oppression and injustice are
changed.  Solidardty means standing firmly tngether in order to elimi-
nate oppression and sufferinge

Solidnrity with others enablis us to scek a new way of life. We call
it a life in solidaritys

This life in sclidarity is governed by twe motives. First, we t - away
from 2ur cegotism and consumerism and learn instead a new ascetism and
simplicity » Nuow ascetism is not to be understocd as nn  individuslistie
attitude 3 we want t> rodiscover community and to consume goods
togather. Sccond, by taking sidedg with those who need cur support
our life is enriched by engagements TodrRy we cncounter everyvhere
. the phenomenon of demanding things, the attitude being "this is my
right", "this belongs to mce", so one In this respect sclidarity is a
piece of self-liberation.

) , v
With whem should we be in solidarity?  With all the oppressed and
exploited people; with those who liberate themselvess '
With whom can we n-t be in s~ lldarlty° With all thosce who consciously
are woveh intn capitalism.

Toward what aim do we use ocur szlidarity? Towards a socicty in which
Justice lives, in which communities can growv.

The gquestion new Life style is put as if there were a corresponding
concept (though in a different cnnt;xt and .bascd on different assumptlons)
in our soacialist society.

I cannot cntor into theoretical reflection, but I can share with you
some expericnces. After my thuclogical studies I worked for scven years
as n pastor in a parishe Since 19671 I have been working in a factory,
as a worker in basic production units.

There I saw myself confronted with a different kind of realitye This
raality is characterized by a basic principle: Learn the sccialist way,
work the socialist way, live the socialist way. The concoept is a
socialist way of. life.

In the beginning I thought I could not identify with my fellow workerss
I thought that a secialist way of life was in contradiction with my
Christian way »f life,

But I had no chiuices I simply was integrated into this socialist
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way of life,wheticr I wanted it or note This forced me to reflect
on the question whether a socialist way of life and my Christian faith
excluded each othur, or whether they czincide on certain questichnse

I expericnce dajly in my work what a socialist way of life means.
I want to share with you four features of it, which lllustratg what the
sceinlist way of life means: .

1. It is guided by the principle ¢ "From I to we". All workers in the
factory are moenbers of the socinlist collectlve. I had teo ask
the questian whether 1life with others in gronp — is reallw
incompatible with my Christian faithe I remembaed that the 014
Testament alwoys speaks of the peaple of God; in the gospel we hear
of the grioup of disciples, the epistles are mostly addressed to a
congregations I discovered that life in a group is closér to
Scripture thaa life in an individualistic.waye Another discovery
was that Jesus Christ freed me to live with others, even in a secular
4 groups.. '

2e¢ A second feature of the socinlist way of 1life in the factory is that

we are cilled to participate in planning, in wWork, and decision-
making. " For me this a clear eall to responsible living. My 'Christian
faith impels me to take responsibility for my neighbours, in fact for the

~whole of -socictye Therefore I .could not refuse cuncrate dgmands to
‘assume  responsibilitye.

"FhusT ave been directing a sccialist collective for many ycarses
I . am also an elected memker of the trade union leadership of my
departmaent in the factory, and a member 5f the commission responsible
for dealing . th labour conflictse This has made it clear to me that
Assuming responsibility and thus participating in decision mnaking
is possible only by joining existing socialist institutionse

3. In our faictory ve are clear about the fact that our work is an important
contribution towards. the building of a socialist societys. Cur lohg
range goal is to transform ourselves into a communist society., Thus
I had two alternatives only: Either to adjust, and somehow to
survive, or to decide 100 live commifted to the goals of this society.
Of course I do inow that socidlist society is nhot identical with the
the Kingdom of Cod. But society as it is programmed by socialism,
comes closest Lo our vision of the Kingdom , because it attempts to
reaiise jore prace, more justice, more liberation than other forms of
social organization I know ofs Therefore. I commit nyself to the
building of a socialist society. -

4s A .last featw e is that we commit ourselves to international solida-
ritye All members of socialist working brigades are expected to
practice solid.rity by giving a certain fixed percentage of their
iancome to sunport groups struggling for liberation.

There arc people who do this with a bad conscience, aespecially ‘
Christianse To me, perannally , solid-rity is motivated hy my faithe
Regarding the question of channels for development aid, I would say
this is secondary. However, my experience is that even here cooperation
petween Christians and Marxists is possible. .Thus in our factory ve
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we have worked together o tnls lssues We have looked for a prejoct
which was supposad to Lo financed by "Bread for the Werld" (DDR).

Regarding (' ile wve even signed & gontract with Bread for the World,
which could »t be rcalizced however, because of military takeovers
From mahy co.wversations I have cone to the conclusion: that development
ald can be ¢ 3% .tive only 1Ff 2 country has already changed its social
structure and 13 in th2 grocess of bullding a hew socledtye

Right now I hav: to raflcst :u;iQNFWy on what living in solidarity
means in my ensounter and Lo ool with Algerian colleagues  who are
being trained in our factors Vv av does it mean to live in solidarity
more s .2cilic ly 1g it jus® . horons?

When I translote these pridcipacs into my Chrictian vocabulary,

they signify e me ¢ Li iooooreup roms living responsiklys

living in ss:lidarity monan diviog with commitment. Thus the concept
of 2 socialist way of liis often an opportunity to practice
my Christian Z-ith in owr o vcolcenlar cituntion.

I presume thot che concepy of 2 gocialict way of 1life, unlike the
new life gtyl . connotatas ~isog comn kind of an "alternstive life
style', buciu 2 the quosticn 1o onst to change oxisting structurcs
but to concretize, wid il vich Life structures which have already

been charged by the soci ™ savolriion.

Voicgs_from the Third ¥World
It may be misleading, from = Third Tov d porspective, to speak about new
life styles. Though the movencnl 1s concerned with the guality of
economic, sociil and pelitical relationship at national and interwmational
levels  the word style does <o eoi that it 1s primadly a matter of
rearranging the-» relations witnin o siven fromework.

In most Third W-rid S“Cl‘tl“" th. guiction ftnot to rearrange, but
how to arrange -7 nulse Thus 1r is morce appropriate to ask what kind of
life, and hence chich type of coci-l organization, is to be sought.

Some definite critevia for the kird of Jifce desired include: T[Pood, shelter
health and educttic.., work, pacticipation in decision~-making processes,

control (and partizipation ia t.. control) over nation resources nd

fuller participat/na in intern ianal, economic and political decisions.
It is quite clear the socl .l »rocess aiming at these gonls is
different in diff. countrivs. In maay Third Yorld socicties it is
actunally at 2n imp oo Foliiic..l ard ceonomic power have becen coentred

in the industrialj' courtrlotr ovor Jita tne seizing of some of that
power by the QPEC uitions, Jucicivas az in llinnce with national élites
in the Third Worl- very oft.m cixnels nilitate aganst the wellbeing of the
vast majority ol ptar poeople in trne worla. Injustice ~nd oppression
prueviil . with ti. growing tret. [owords uthoritarian governments enforcoed
by suspension of  wvil i*ubhllkan viointlon of human rights, military
ragimes wnd tortug Th P CoanEe 4L ouste cwd more difficuli

Rk R ) -e FR ST

L

for people to struggle LFE.A,-L*j foL A meaaingful lifee
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Neverthoeless, while we recognize that justice within the Third World
societics is for from being rcealized, more justice in internziionnl
relations 1s imper tives Consegquently we nceed to take supportive action
rogording the negoti-tions for an international economic order, going

on in the UN, trade ~nd tariff negotidtions carried out in UNCTAD and
GATT, commodity ~greenent negetiztions, policics of the IMF and the
World Bank, internrtlsnal code of conduct conforences (such s Law of
the Sea and othurs), businass practices ~nd policics of Trans-national
Corporations, and so on.

The noew 1ife style swovement, which is of Vestern origin, will gain
credibility only - it copn put up sighs that it is also concerned about
changes of power oo tations. Thoese chinges mast come at many levels, but
not least at the 1.vel of thae intornational negotiations mentioned
Abovae

The mission of the Church implies that she has to be in the world but
not_of the world. Tod~y many of our churches arc pawrt of the astablisiments
ind thercefore do .ot renct agninst its materinlistic tendencies. In this
sansc, the Church hos betrayed beth the Lord of the Church and those

whom 1t was mearn  to serva. The task of the Church todry is to prewch and
practise love in e world, nd to proclaim judgement.

The Christian Chu-ch 1s an institution but is 1lso 1 community of human
beings g-thered for worship and sent forth to witness in the world.

Many of these s .une hum~n beings in their daily lives participate in
decisibn-making that vitally affects our futurc.

However we want to define the Church, we knew that it has imhge and
perhips ~lso authority in society. It 14 expected to have an ooinion,
to promote 1 certaia way of living and to crente an atmosphere which
inspircs the searcn for the ncwe

The Churches often have great materinl resources. They 1lso cin mobilize
people who re prepared to cro-te opinion and to try new life stylese

They ocught nlso to look for people who e ~lrendy going against the
mainstream and sy, pr~t theme This might bo done by giving them access

to e pmildings, ' ad, money nd meabers of the Church, ~hd cooper-ting

in experiment tl 1 crnntives (upga building ~ sol-r hot w-ter henter for thoe
Church, growing = comnunl g-irden on church lind, supporting those

people who ~ttempt to live - communal 1ife in their development of new
liturgicsy etce ).

The tempt ition for many caurchos to be too much of the world is also
revealed in extravagnce of thelir buildings, equipment cte. Responsidle
stewwdship of resources should be the «wral guide when fin-ncial decisions
Lfor x~mple regarding costly restoration of church buildings, ~ro mades

The corporntions he banks and other imstitutions in which the caurches
hve financl 1 interests sheuld be closcly scrutinized te determine vnether
such interests o in line with Christian belief. Churches should also
consider the por-oale of the talents when dealing with their valusbl:
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possessionse In some cases there is too much of a gap betwean the salaries
of the highest and the lowest palid amcng lay and ordained .church emploees;
The churches should implement a elling on income and a rapid equalizmation
of ‘salaries and should play a leading role in implementing the same policy
in secular society. '

F OB B K K R oK K %
it "
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(Takean From :. "IN S;.RCH OF TE# NEW (II)" document of the Commi ssion of, the

Churches Particip-tion in Development, World Council of Churches).
q

Other documents received include: "Living Together and New Life Styles®
"Systematic Changes and New Tife Styles". srnotated Agenda for'horkshOP
on New Lifc Styles, Alterrnative Types of Life.and Life Styles, and
many other paperss .

EE R O I

Publishors: Orbis Books -~ Maryknoll, Ni¥e — 1977

iir. Iinncerty writes about the global situation, which presently invelves

-} gzat contrast between the rich and the poor. He p01nts te a world
situation that is ne leonger sustainable unless tne richer nations, are
“willing to changoe their 1ife stylce
CHeo caiis_for tac forming of a new group of people called the "World Scrvice'
“to oporate on the world stage and to bring about a new international ‘order.
Spund advice is given to people who wish.to develop their skills for

world scrvices. There is a special call to the millions of Christicns to
respend to the Gospel teaching of a simple life. This Christian commitmont
would shinc as a ray of hope for the building of a bettar and'justhsocioty.
The writer also explains in detail the Sharkertown Pledgs to wnich he
agreed in 1973: ' )
I declare mysclf to be a world citiZonseeeecs.
I comnit myself to lcad an ccologically sound lifCececeses

PR et ol

ersseand tn share my perscnal wealth witih the world's poOTeesssaes

lece
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Excerpt from 'Une Eglise pour 1'Evrngélisntion du ibnde d'Aujourd!imd'-
COJIENT FQUIPER LES CO JIMAUTAS ECCLUSIALLS DE EASE

1. T1 faudfﬂ o¢ -ndonner 1~ conception cléricle du ministbre

Si le but de 1~ prnstornle serc 1o créntion de commun-~utées responschles de
1'évongélisntion, de 1- unission du Christ, drns leur-propre milieu, il frudro ur
tout ~utre conception du ministdre p~stor-le drns 1'Eglise.

Avront le Concile V-ticrn II le ministd®re et 1n responsnbilité nroprement ec
clésirle étrient le fief du clerzé. Ir. hiérrrchie, les évéques et les prétres,
étrit concue come ~u dessus du peuple, comme les médinteurs entre le Christ et
le peuplejde Dieu. I1s rv-ient 1~ grrde de tous les trésors de 1~ grice.

Les 1l-ics, le peuple, n'av-ient qu'™ recevoir d'eux ces trésors de 1~ grfice, let
nourriture snpirituelle et * guivre leur direction, plus importonte en nr-tique,
que leur conscience personnelle.

"Loics"y nom gqui originnirement signifi~it membre du peuple, citoyen responsnble
¢trit devenu synonyme d-ns le l-ng~ge cour-n¥ d'incompétent et d'homme séculier
por opposition eu prétre, 1'homme du s~cré. Drns cette conception, comme le
disnit un conférencier frengris, "ils étnient devenus tellement prétres, qu'ils
~v~ient oublié qu'ils étrient ~vont tout chrétiens'.

Tout mnrqu-it 1 distinetion, 1~ sép-~rition entre le simple peuple chrétien
et le clergé, crste s~crée et priviligide drns 1'Bglise et dons le monde chrétie
Ils r~vrient le monopole de 1~ respons~bilité eccldsi~le et du s~cré, seuls ils
cwelent le droit d'entrer nu's-nctunire, de toucher les srintes espdces, les
voses sncrées, ete. Ceux furent ~ut-nt de t-bous pour bien nccentuer leur crrw
t¥re sneré, -~u detriment, pouvons-nous dire, du corrctdre socré du peuple brptis
qui ét~it plutdt profrné p-r toutes ces interdictions, ce-ed. relégué ~u dom~ine
du prof-ne. leur v8tement, leur genre de vie, les homneurs qu'ils recev-ient,
tout devait bien marquer 1~ dém~rc-tion entre veunle et clergé, mour mettre ces
derniers gur un pindestal s~cré ~u dessus des simples {iddlés.

Le ropport de. conférences épiscop:les de l'europe ~u synode 1'exprim~it ~ve
forcet "ous cmorgons X peine le pusscge d'une Eglise de type cléricnl X une
Eglise ol est vécue orginiquement 1- respons-bilité commune des fiddles. Ce pne
srge exige 1~ révision de nos structures de communion ecclésicle". (D.C. 18, 864

Et le ropport du Crmnndn considér-it cette distinction drns 1'Exlise comme ur
distortion: "Il frut frire ~ttention nu fnit que, drns 1'histoire de 1'Bglise,
est -pprrue 1n distinction s-cerdoce-lricct, distinctinn qui o disloqué le minis-

.t¥re ou 1. mission de 1'Egliser 1le clergé s'est npproprié tous les éléments du
ministdre eecclésinl. Cette disloention o introduit deux clnsses dens 4 'Eglise:
wn clergé ctif et dominrteur, et un l-Ycnt ~ssez prssif. - (D.Cc. 20, 977)-

Une ~nnlyse plus ~pprofondie de 1~ crise ~ctuelle des vocrtions sccerdot~les
~ussi bien d-ms 1'Eglise c~tholique que d-ns les grondes Eglises protegt:rntes,
montre que c'est justement cette séprrtion cléric~le, ce monomole du sreré, qui
rebute les jeunes drns un monde de plus en plus sécularisé'et, ~u moins comme ns-
pir~tion, démocrrtigue. Lr diminution, souvent verticrle des clercs dens nos
sémincires ou les frcultés de théologie, en oppesition rvee 1'intdrét croiss st d
17ics ‘pour suivre des cours de théologie est bien frepponte.

) JAN VALl GAUWELAERT
CoTloetail (41 p.
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LIFE _STYLE

CHINA

. e o e

ggggggi' (Orbls books, 1977}, chapter four deals u1th A
Revolution in Lifestyle". The author describes the following
featurcs of Maocist lifestylc as:

- Plain living and hard struggle
— ti-individualism
- Sclf reliance
= Class hatred
~ Besic honesty and anti—consumeriam
— Gritiecism and self—crltlclsm -
- Map Study

He concludes the chapter with tho following:

LVALUATION OF MAOIST LIFESTYLE

"Various people will cvaluate the Maoist--lifestyle differently, but a fow
genaral points oan be made. There arce clements of the lifestyle in China
that will strike some poople as stranpge or unattrective. Other oelements
may look good in theory, but scem too demanding in practicc.

Therc is an cmphasis on class hatred and militancy that at first may soém
unncecessarily harsh., The Chinese lived through a century of war, dépriva-
ation and revolution. They have idontified the evils of that era with the
class system and the gross’ inequality they witnessed. The militant rejoction
of that systom will seem harsh to those of us who have been living in
relative comfort, who have not cxpericnced a situation that allowed famine
for some while others lived in lwxury. {8 we bocome scnsitive to the
brutalities of the —resent world cconomic structures we may be less repelled
by the language of class hatred, Or at least we'may be able to understand
why there is such a severe rejcction of the old 1n0qua11tles’

Enjoylng a 11fe of rclative comfort may make it dlfflcult to appreclaie
the call to plain living and hard strugglc. China is a poor oountry,
although it has been able to achicve a fair enough distribution of national
resourcos to make grinding povorty and starvation a thing of the past. If
frugality weré not empliasizged therc would be the danger of a small per—
centage of the population again monopolizing the limited resources.
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Plain living and hard struggle may sound too ascotic to be very appealing.
This cmphasis in the Maoist lifestyle has comectimes been scon in China
itself as frugality for the sake of frugality. Maocist writers deny this.
"We arc not stoics," they have written, and " we arc neither ascctics nor
puritans." The very ncced for such denials is an indication of the problem,
There is a rejection of luxurious living, and physicel labor is scen as
good for keeping onels thought purc. Therc is an ascetic tendency here.

The quéstioh‘of;dscéticism, however, goes:back to the gquestion of distri-
ution. It is not that the pleasures of life'are evil,-but that uncqual
access to thesc ploasures.is not tolerated. There is a grbdt cffort o
prevent class distinctions from cmerging again.

It might e sald by Western obscrvors that the Chinese arc simply making a
virtuc out of a nccessity and that when they achicve our lovel of afflucence
they will not nced to emphasizc plain livihng and hard struggle. This is
only partly truc, ALs productivity in China has incrcased, the goods
available to all the people have also increased. . It is possible to pro—
ject a future of a much more_abundant life for people in China. The crror
of this asscssment is that it overlooks the uncgual distribution in
Hestern societies. To assmme that the luxurics enjoyed arc based simply
on greater productivity is-to ignore the fact that the high standard of
living in the West is based both on gross inoquaiities in the social
system and on the extraction of wealth from other parts of the world. One
mist alsonot cverlook the fact that such unlimited consumption of the
world's respurces is an artificial lifestyle which would be impossible for
all the people of the world to enjoy, and which will cventually exhaust
irroplaceable resources.. ‘ : '

Plain livirg and hard strﬁggle, then, is both a realistic response to
China's prescnt lovel of production and a lifestyle based on an under—-
atanding that high living is always at tho expensc of others. Therc is a
short—range frugality that will be cased as. production incrcascs and all
the people have a greater share of life's necessitiés and pleasures. There
is also a long=range frugality which seeks to find a way of life in balance
with the resources available,

The cmphasis oﬂ a simple lifestyle and hard work is reclated in the Chineso
6xperience to the problem of individualism and consumerism. Ilappiness is
not to be found, according to lae's struggle éthic,,in tho_amaséing of meore
goods for onesclf, but in wofking for the food of the total commnity. Ono
Marxist writer was criticized for his view of happiness in which he said
that a porson "should be wellwfod and clothed, should live in a spacicus
and clean house, and should enjoy love ond life in amity with spouse,
parentg and children." There 1g nothing wrong with f£and, honse, clothes
and family love, but it was considered too individmalistic t¢ talk-only of
building one's "comfortable nest" and neglecting society. In contrast to
this, the Communist ideal is ...
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V.. to cliginate classes, exploitation, the differcnce betueen mental and
marual labor, the difference between workers and pcasants and the dif-
ference between town and country; to raise social yPOdthlVlty and
the idecologicnl and cultural level of the peopld to a great extent,
turn labor intc the first need of human life, cnable every person to
‘give full play to his ability on the premisc of serving the people,
and enjoy o mood material and spiritual life in the collective."(1)

The overceming of individualism ond scelfishness is furthered by using the
method of crikicism and sclf-criticism and by cmphasizing that advanced
cducation is for the purpese of grecater service and not pversoral gain.

fn individual should not have a free- choice of career without rcference to
communlty needs and goals. 4 perscen should not be encouraged to ¢et ahead,
since this implics stopping on othor people who are falling behind, A
spirit of community cooperation rather than individual competitiveness 1is
being nurtured,

This approach is in conflict with the social values of success, famo,
wealth, and posttion. It may seem to some that the Mowist lifestyle is a
violation of individual freedom and human rights. It may also go against
a wﬁdelyaunderstood view of human naturc.  What of those whe cherish o
right to liberty, frce choice of carecr and place of work, and 1ndlv1dual
pursuit of happiness?

The Maoists are not opposed to liberty, heppiness and personal fulfillment,
but fecl that these should be found in collective rather than individual-
1st10 of fort. They also feel that these liberties and opportunities are
ot equally accessible to cveryonc in Westerh societies, but that. economic
conditions determine one 's life chances. This conflict of values and dif-
ference of perspective will be covered moTe fully in the following cha.p{:cr°
The Maopist approacl is metivated by-a desirce to aehleve a soclicty where
aquality and comminity spirit are truly hresent. Insofar as this is the
casc, the conflict in values deserves careful consideration.

We moy have things tc learn from the Ma01st lifestyle. 4 system of 1nd1v1—
dual frcudom may cause problums of poverty and injustice of which we are
not conscious and which, on reflection, we may want to aveid. The moral
revitalization, the sclflessness of the Maoist ideal, the willingmess to
rut commmnity intercsts above personal goals, may be characterisites that
would be helpful in overcoming some of the problems that many face today.

This is not to say thnt the Macist lifestyle could ever be token over
totally in other socicties. The West may nced more social unity than it
has, but therc may be more unity in China than the West nceds or desires.
In the United States people enjoy political satiro, foreign pelicy debates
in the press, and b rough and tumble of clectoral politics. learning
from the Macist lifeustyle would not necessarily threaten these.
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In fmerioan traditions there has mnot been the same disdain for physical
labor, the same deprivation ¢f powsr among the common people, the same
willingness to allow some in the soociety to starve, the sams degree of
class bifurcation as the Chinese experienced in their past, although
Jmericans do suffer from injustices in many of these areas. We can learn.
from the Macist experience, but- the kind of transformation our own

soolety requires is not the same os China's, and the lifestyle that will
emerge from our contimed struggle will reflect our own cultural heritage.”

§

Footnote (1) Kan Feng, "What philosophy of Life is this?: On Comrade Feng
Tins's Commnist Philosophy of Life," CYN, October 31, 1964,
CB, n® 750 (January 13, 1965), D.5.

§85888

ECUADCR ¢

The widening gap

Commenting recently on the publication of a church study on political,
economic and social conditions in Ecuador, Cardianl Pablo Munoz, presi-
dent of the Ecuadorean Bishops' @onference, said that Ecuadors' new
wealth froem 0il .1as resulted in the widening cf the gap between the
country's rich and poor. Apparently prompted by repeated promises by

the militaty junta to transfer power to civilians in the ne&r future,

the bishops undertook the study to reccomend corrective measures f£or:

the nations' ills. According to the documents, ten years agc the bishops
voiced their concern that the pecple's extreme poverty and the goverhment
“low revenues made it difficult for any administration to achieve satisfactory
progress. But therc is now spectacular new wealth, coming mostly from
new oil discoveries and production, which has sharply increased government
revenues. Howerver, the Cardinal said, "there is worsening of conditions
regarding social justice, as the gap between rich and poor grows".

Ncting Ecuador's rapid change from an agricultural, semi-feudal scciety
into a modern industrialised nation, the church study points to restructure
the foundations of its political, social, economic and cultural life.
Among  the obstacles which nheed to be overcome, it mentions political
instability, lack of civil virtues among the people and the leaders, the
arms race undertaken by the military, and repeated violations of human
rights- ‘ ’

- §88§888

La veritable alternative c'est une foi
militante et créatrice pour laquelle le
réel n'est pas seulement ce qui est, mais
tous les possibles d'un avenir qui apparaft
. toujours impossible & qui n'a pas la
puissance de l'espeir.
"’ R. Garaudy, l'Alternative
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SEDOS

EXECUTIVE COMMITTIR

NINUTES
77/14

The Scdos Exccutive Committee met on 12th October at 4pm. at SEDOS. The

following were present:

Pr. P. Divarkar, SJ Sr. Mary Mottc, FMM
Sr. Danita McGonagle. SSND Sr. Frances Webster, SCMM-M (for Sr.
% Br. Benildo Felician., FSC (for Br. Godelicve)
Pablo) *Br, Vincent Rabamahafaly, FSC
* Pr. Anthony Mettrop, PA Sr. Joan Delancy

(% invited for discussion on the January Seminar/General Assembly)

e e e e A v e A e e Am ma mm v e e mm e e m e mme mmm o e e s e ame e e e e = e

I. The mimtes (77/13) of 19th September were approved.

Il.Matters arising

77/12 Ttem 8a) A commnique from Pr. Tonna indicates he has no know—
ledge of Mr Kofalidis having worked at Scdos.

77/13 Ttem 4,2)The replacement for Miss Wooldridge has not yet been
settled.

77/13 Ttem 4.5) Migelon to Turcpe This was discussed bricfly with Ir.
Kerkhofs. It will be further discussed whon more members of the com—
mittee are avaliable,.

77/13 Ttem4.7) CODEL Evaluation It was agrecd to forward lir Waite's
comments. Fr, Cullcen has apparently been unable to stop in Rome.

77/13 Ttem 4.9) Viait of Fr., Kerkhofs on 4th October. Tr. Kerkhofs met
with some of the moembers of the Ixccutivo Committec. There was a valuable
exchange. Father oxpressed intercst in our Buman Rights topic as this
will be the subject of a Pro Mundi Vita Scminar ncxt September. He is
also intcrested in suggestions for topiecs for the Pre Mundi Vita Bulletin.,
One topic being researched at present is "New Beginnings' both inside and
outside religious communitics. If Scedos members have information on

such experiments, pleosc let the Ixeccutive Secretary know and she will
forward them to Pro Mundi Vita.

the mxecutive Co. mittce on 24th September. Pr. Divarkar offcred to
supply a summary ior the bullctin,

17/13 Ttem 14 A discussion with Mr Robinson of FADICA was held and dealt
with ideas of development and problems of funding.
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111, PL&NS FOR SEDCS SFMINAR AND GENERAL ASSEMBLY

1. Date: It was suggesicd that this be changed to THURSDAY 19th JINUARY as |
Jamuary 18th is the USG Mecting. T

2. fpproach: Sr. lMary ..o*¢e reported on the meeting on Ifuman Rights held
on Cetober Tth. It s felt thet it weuld be bhest to approach the ‘
topic from the point of lay Ministrics. (/n account of the meeting will
be in the October ‘=1 tulletin,) ‘ ’

It was agreed that P2 focus for all threc groups would be on various
aspects of Service.

3. Preparatory Committces

Lo ML RIGHTS - Sr. Mary Motte, Imm
I'r, Joscph Lang, mm

(Mext mecting 21st October)

i

Be MiRXLM ~  Br. Danita llcGonagle, ssnd
Br. DBenildo Feliciano, fsc
Br. Vincent Rabemahafaly, fs¢

C. CRANUTNG ROLE OF HWOMEN
- Fr. 4. Mettrop, pa N
Sr. Catherinc Lafferty, snd-n

Tho .committees will Poid preparatory mceotings and draw up questions to
be discussed at the 19th January Seminar.,

Tentative Plan for tin_fiminary/Gencral fssembly

L
8.30 - 9,00 Nagistration
3.00 - 10.00 Presentation of toples
10.00 - 10.30 Coffee break ,
10.30 - 12.00 Small Group Discussions -
12,15 - 1.00 FBucharist
1.00 - 2.30 Imnch
2,30 -=.3.30" Reporting back
3.30 = 4.00 Tea Rreak
4,00 . = 6,00 Tmisiness Mecting
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— It was noted that the discussion groups should mix people of different
backgrounds and experiences.

— The reporters should be well chosen for their ability to summarize. It
was understood tney would need most of the period from 12.00 to 2,30 to
work on reports.

- The 4.00 to 6.00pm Dusiness Meeting would be For Superiors General and/or
Sedos delegates. L certain confusion arises from calling the entire day
"General fAssembls".  fctually the formal business meecting is the "General
fssembly" . ' ' o

Rev131on of the St +utes ‘

Lt this point in 112 meeting, Sr. Frances WEbster, Br. Benlldo end Br.
Vlncent and Fr. Melsrop withdrew and the romaining members of the Executive
Committee worked on the rovision of the statutes-. -

It is hoped that the old statutes and the new ones can be sent out in early

November for members' comments.

Iny other bUSlneSS

1. The Executlve Secrutary noted that a meeting had been held on 20th %ept.
on the Hong Keng Survey of Pricsts & Brothers. Ninc persons attended
including Fr. °, Einaudi, PINE, Vicar General of the diocesc of Hong Kong.

2, Thirty-two personi attended the meotlng on Sputh Africa on 27th September.
Bishop Butclez:! ond Bishop Brennlnkmelaer werc prescent and an interesting
exchange took place.

3. Date ahd Fime of rext Ixecutive Committce Mecting

15th  NOVEIBER 3.30 pm. at SEDOS

; ~ NEVER MISS A VEEZTING ! IT'S THE BEST WAY TCU GET SCME LEXTRA VGRK.

- (quoted in ANS « Salesian Wews Agency)
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"ESPERIENZA CINESE E FELT CRISTIANA" — "THE NEW CHINA: A CATHOLIC RESPONSE"

Ttalian edition by , inglish edition by
Fr. inqelo Lazzarotte, PIME, \ Fr, Michael Chu, SJ,
published by EMI, Bologna published by the Paulist Press, U.3.A.

v. leloncello 3/3, 1976 pp204, 3,000Lit. 545 Island Rd, Romsey, N.J. 07446
' pp. v+165, paperback $4.95.

Review translated fr-m the Ttalian in POPOLI E MISSIONI, Feb. 1977

Twe Fcumenical Symposiums held in 1974 in Sweden and Belgium, dealt with
the problematic significance of MAO's CHINA for Christian theology. Convinced
that deeper reflection was called for, Fr. Joseph Hsih, 3J, invited a few of
his colleagues at the Theology Faculty of the Gregorian University, Rome,
together with two lay experts, to reflect on different aspeots of the same
problem. The writers were of different nationalities and were not emotionally
involved as former China missionaries would be.

The book does not represent a Study of Church Strategy: +the Church may
have failed in China, but the truth remains that the CGospel and 850 million
people are not incompatible. The initial question tackled was: "Should there
be a religion for a world that refuses it? 4nd if so, what religion ™ The
front cover carries the question - "The Maoist Hevolution: A Sign of the Times
for the Churoh?" GSince the Christian conscience is faced with the problems
posed by the reality of China, this book makes interesting reading.

The writers study the China reality just prior to lMao's death, covering
the nositive, economié,'technical,'social and political aspects. legative
aspects are less evident aparti from those cbncerning the Christian faith. We
would have welcomed greater emphasis on the price paid by the Chinese people
for the Communist victories, although Fr. Collins does speak of Christ's
passion and the Chinese people, There is very little space given to the
Chinese Church.

Some of the contr butors are: JULIA CHING, born in China, a convert,
specialist in Chinese philosophy and religion, and teacher at Yale University,
who questions the gir "ificance of China for Christianity and of Christianity
for China, the meaning of Macism and its attractions.

PAUL RULE, director of religious studies at
La Trobe University, Melbourne, Australia and an expert on the first Jesuits
entering China, who analyzes the religiosity'in the doctrine and cult of Mao,
its fendency towards transcendency, essentially denied but yet present in its
teachings.

GERALD O'COLLINS, sj, teacher of
dogmatics, Faculty of Theology, Gregorian Universiiy, lome, who draws a para-
llel between Jesus and Hao, between the imitation of Jesus and hero emulation.
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LOMENICC GRASSO, sj,; pastoral teacher
at the Faculty of Theology, Gregorian University, Rome, who compares the
Macist Liberation and Christian Salvation; the "new" China reality and the
plan for salvation; ths dialogue between Christianity and the '"new China".
(This study is marked by its substance and clear expression and a basic
optimism.,)

FRANCIS SULLIVAN, sj, teacher of
dogmatics, Faculty of Theology, Gregerien Univ. , Rome, who examines authors
who see a secularized conception of saivabion at work in the new China and
recognize in it signs of salvation, but goes on to point out that certain
theological conceptions must be verified such as:1) In what sense the Church
is "the universal sacrament of salvation" i.c. to avoid itis being understood
as monopolisticy and '

2) VWhat is the role of the
‘Church in the "secuiar" salvation, which S0 many ‘Christians see in ‘he
emergence of the new China and.in its liberation from feudalism, imperialism
" and the numerous social ills that oppressed and humiliated the Chinese people
throughout the last century® .

' _ ' ROBERTO FPARICY, sj, teacher of spiritual
theology at the Facully of Theology, Cregorian University, Rome, who draws a
strong contrast between the basic elements of Mao Tse Tung ideclogy and the
Christian Falth and theology. :

Despite its limitations, the NEW CJINA which offers an 1nterest1ng
example to developing countries and others too, does have somethlng to. say to
the Christian need for personal deve‘onment for the evolution of the entire
Christian commnity, ond for more prOQuctlve Christian action and thought.

§

_Recently Received:

§§ "rirst Centenary of Don Boscois Missions" -
121 pages on tne history of the Salisian Grder and the work ia the

“Missions. The last section includes an attractive preseatation of
statistics of the Salesian priests and brothers and the Davgnters of
lary, Help .of Christians There are 2913 Salesians serving tn 40

- countriess § § y
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Topic ¢ Health care in China, by Patricia Jacobsen mme

(Two articles on Chini by Sister Patricia Jacobsen, mm. Sistar Fatricia
f€crmerly irn 'Hong Kong, visited China in 19763 these two articles
appeard pecently i the Maryknoll Magazine.)

The People’s republic of China is very much preoccupied with the he ilth of her
"800 million peoplc. Since Mao Tse- Tung's 1965 directive, "In medical and
health work, put r=2 stress oh rural areas", medical. effort has Deen directed
primarly to the BC who live in tne rural areas. The "Before Liberaticn
(1949)" recitals a out health care that I heard at formal and informal
briefings during a visit to China in Qctiober and Noveaber 1976 confirmed
-reperts by missionere i the 1920's and 30's. Babies were abandoned by
parents unable to care for them. Mest people in rwral.areas. lived their entire
lives without ever sefag a doctor and died in gwat number at early ages of
treatable diselses. Yhile medical personel in China acknowledge th-t tney
have a long way to go before all have access to the care they reuulre,
considerable development of services is evident. Gererally, paople aprear

to be haalthy and health ecucation in schocols and at adult - commanity centres
emphasig? geod nutrition,fresh air and exercise, saiitation and immunization.
In Peklng market individual .ortions for a well-balanced meal are set up much
“like a TV' difner. Tiny children go out—of-doors at daybreak to practice
back-bends and splits and in tneir nursery schools. sing of goeod- health habits.
Streets and courtyards are swept dally. We saw wery few flies and wgsquitocs
and no rats. A Sthangnai production tecam makes electric insect catchers.

"'In the Nor'ti Street- section of Feking's Yueh Tan neighborhood, we visited a once

room clinic respohsible for 210 of Yueh Tan's 110,000 residents. In charg:>
was a retired- woman doctor and two "barefoot doctors” (so clled bectuse parae
medics st#rted in the south vhere they worked barefoot in paddy flelds) )

In tnis cise, the two were housewives with six months traininge They are
responsible for treating minor ailments, giving health educ-ition and inmunizatl
overseelng, s nitation and meetlrg wits couples to nedp them plan tnair
 fadliess Couples .aarry vhan the man is 28 and the woman, 25, and they should
have two children five jeﬂrs apart. Commune members may bolong to & cooperatis
" medical health system For -“hout 50 cénts: annudly. Additional ‘exwenses are made
up tinrough the commune's cunulative fund. The State assumes uedical expensas
For c-dres, Factoury workap soldiers and undversity students tirough the
medical health syntems. In large city hospitals we saw skilled surgeons
pe-form delicate brain and thyroid cperations using acupuncture anesthesias

A Yunan Vos, itil ot=p ticnt department clainmed to treat 2000 becsons dailys
Those we saw received acupuncture——witih and without electric.l impulse—-—

for paralysis and .iin, nd "cupping" tratments for rheumatlsa and lumbago
witn an infusion of ginscng {or tne latter. Hxgectant motners lined up for
prenatl ciwe. At briefiing sessions doctors explained thial medical services
combine the old and the new, western and Chinese methods and medicine. All
hospitals, they say, practice the three-in-ocne systems care, rescarch and
teacninge Facilities include a herb garden and laboratories for mzking the
herbs into mediciies. Of the 1,300,000 "barefcot doctors", Chinese authoritie
say: "Barefoot doctors vho till the fields with their medigal kits clcse by
are the most active medic-l workers in the rural health networke lost of

them are young pcople from peor and lower middle class peasant families.

Seme are city schiol graduates who have settled in the countrysides A few

are trdalitional <octors familiar with medicinal herbs. Vhile their educations
level is only primar? or junior middle school, they have a high political
level and a strong cesire to rapidly improve the medical he:lth situation

in the countrvside." ( to be continued...).





