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Members of the Exccutive Committece have been very busy during
the past weck. Father Timmermans and Brother Pablo have not only
been attending the Synod but also sharing news of it with the reli-
gious. Fr., Timmermans is in a discussion group with ten Africans,
so his recommendation of 'L'/fventure de la Foi en Afrique Noire! is
all the more valuable,

Sister Mary Motte and Father Lang prepared the Human Rights
meeting. The participants had a stimulating discussion on lay min-—
istries. J/n account is found on page 423.

Sister Francis Webster and Sister Godelieve are collecting
questions on problems of medical work for the meeting on "Mission:
Does It Include Health Care?" One congregation listed ten concerns!
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- Topics AFRICANIZATTON of THEOLOGY.

x%v LPAVENTURE DE La FCI EN AFRIQUE NOIRE ###
par Gérard Hschbach, Congo.

Devant ltiaterpellation de 1'Evangile, 1'intelligence vive de notre temps
manifeste d'inqu¥tants signes d'allergie. Si le phénomdne est aujourd'hui
universel, il ne me semble pas avoir cependent la .wéme signification en
Occident et &n Afriques. Sa portée et ses conséquences me semblent qualiti-
tivement différentes’ d-ns les deux espaces culturels. Et, pour le dire
tout de suite, bien plus graves en Afriques qu'en Uccident. Ce qui, ici,
h'est probablement qudum crise de croissance, risque@é&tre, 1%, mal-
formation congénitales

Motrtant riea qu'd lire les statistiques, il semblerait que le christia-—
nisme en Afrique soit bien parti. Cctte im.ression semble sz confirmer
in situ par l'ampleur de la pratique religieuse, par la ferveur des célé-
brations, par la vitalité des nssociations, par la cenvinction de l'engage-
ment d'un grandm. ‘re de croyants et souvent par d'admirables exemples

" de dévouements '
Or, il n%est pas certain que ces heureux signes puissent tenir une promes—
se d'avenir. Car il'y a des contre=signes dont la pertinence risqua, &
plus ou moins long turme, de prencre barre sur les preniers.

Plutdt que de les naalyser dans le détail de leurs manif~ctations et de
leurs raisons, ce i é&parpillerait mon propos dans ceelgue négativité
pessimiste, je vouir:is les nouer autour de ce qui, aprés plusieurs an-
nées d'expérience =t rne reflection, me parait essentiel et central.
D'autre part, je nc pense pas qu'on puisse honnétement parler des dif-
ficultés de 1'aventuwe de 1'EvAangile dapis l'intelligence africaine sans
les situer au cocur mZme de la t8che A accomplir

un fait historique

Lorsque Paul annonce 1'Bvangilk au monde gréco-romain, il prend conscience
-de la part de folie gque comporte cette annonces Les réticences ne vien-—

. hent pas du petit peuple, ni méme dun certain nombre de notables qui
formeront tréds vite les prldmieres et si admirables commuwautés chrétiennese
Les réticenses viennent des intellectuels, savants et philosophess

A pirtir de cette situation, 17 suite de l'histoire aurait pu, avec
beaucoup de probabilité, se dérouler selon un ‘seénario de type suivante.
Les différentes communautés vivent avec &rseur “la fol nouvelle. Dans
un débordement quasi dionysiagque, elles donnent librc cours & tout ce
que 1l'émotion reijigieuse est susmptible dtintensifier i utopies messia
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niques, concurrence charismatique, idéologies_mystifues, grcupuscules
ésotériques... Bref, une efflorescence de " sectes " aussi variées que
diverses sur uh noyau plus cu moins consistant de "christianisme®.

Les choses ne se sont pourtant pas déroulées -selon un-tel 5cenar10o Pour-—
quoi? Esgsentiellement, grfce a la cong tution d'une pensée chrétierne.

La pensée apostolique d'abord, Paul surtout. Les Pdres grecs et latin,
ensuite. BEnfin, l'immense travail théologique repris de sidcle en sidcl=.
Une pensée chrétienne motrice de culture. '

Pourtant la i1®ke n'etait pas facile. 8§81 scandaleux fit-il, c'est quand
m&me dans l'espace mental et culturel sémite et judalique que le message
évangélique ava.* trouvé son terreau de germination. La Mission fera

- donc inévitablem at se rencontrer 1'espace mental et culturel judéo—

chrétien et 1lespzce mental et culturel indo-européen grecs Deux espaces

.on ne peut plus "étirogénes! Ath@nes et Jérusaldéms toute une série

dfantinomies rad cnless Dtre ou création ; logique ou liberté ; imma-

.nence ou transc-nd-ace ; éternel retour ou histoire ; fini ou infini.

destin ou destinée : immortalitée ou résurrection ; faute ou péché;
mesure ou démesurc ; éros ou agapé....Formidable défi réciproque ! Tt
défi relevé de par: et d'autre. Jusqu'en sa modernité, 1'Occident n'a

_cessé de vivre culturellement, consciemment ou inconsciemment, de ce

gigantesque défi <ore cesse posé et sans cesse relevé, qui coastitue le
noyau dynamique de s~ dialectique.

! '
Trop iopide recours 3 l'histoire sans doute. Mais qui dégage trois don-
nées essentielles: a) le questionnement chrétien non seuloment ne passe
pas a cfté du quesileonnemet vivant d'une cEure, mais 1l'affronte comme
son defi, le provoque et le force au dépassement ; b) grfice A cette
vitalités de la pensée chrétienne, l'Evangile, loin de clemietter sectes
peui se conatltuer en Eglise ; c) cette expérience originaire par rapport
A une culture, expérience restée vivonte A travers l'histoire d'une
sulture, polarisera la pensée chrétienne au point de la rendre moins
disponible pan rapport A d'autres cxltures, par rapport A foutes les
cultrirgse .- - -

A éote de la plaque°

L'histoire ne se répdte pare Malk elle enseigne. A sa lumidre, on ne
peut pas questionner de fagon critique l'aventire de la fol chrétienne
aujourd*hul en Afrique. La multiplication croissantc des sectes plus
ou moins "chréti-nnes" devrait au moins nous réveiller de notre '"some

meil dogmatique" : N'est-elle pas le signe d'une absence de pensée chré~

tienfie africainc vivante? Et cette.absence - est corrélative A la désaf=-
fecticn massive vi_-&-vis du christianigme de la trés large majorité des
intéllectuéls.

Fhénomdne massif ! On répdtera que c'est 13 un signe des temps qui est
universel. v Oul et ;ourtart xr.Car si, en Occident, les "modes" intel -
lectuelles sont apgeremment loin de 1lEvangile, elles nc.cessent d?interpel—~
ler l'intelligenc: carétiehne qul, non seulement reldve le défi, mais
encore cherche dans ces vois originales. = dut cela se faire actuel-
lement en ordre quelcue peu dispersé et en absence de ténors bruyants.
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La portée du phé.:~mdne est tréds différente, puisque l'intelligénce oc—
cidentale ‘reste =algré tout, historiquement et culturellement, embratée
sur l'intelligence chrétienne et vice versa, soh anti-christianisme
n'étant trés souvent qu'ua phénomédne de retour du refoulé. Bn toute
hypothdse, le moins q'on puisse dire, clest quelque chose du moins qui
resemble & un affrontement entre les deux intelligence est encore possibles

Cr, rien de tel en Afrique. Ou si peu! Tout se passe comme si ltintelli-
gence africaine 1- plus vivante fonctionnait dans une shpére radicale-—
ment différehte de l!z2space chrétien. Tout se passc covie si le chrise
tianisme ntet:it pac partie prenante dane les débats essontiels. I
existe A cBtél Il Junne l'impressien de n'avoir rien A dire aux detx

sens de cette ex.rccsion i par insignifiance de son _ropos ;’par inatten—
tion A sa pertinance.

Impact marginalisé par l'intelligence mals pulssamnent récupéré par

" 1'&me religeuse africaine ". L'intellectael, s'il se dit encore
chrétien, le sera par cette partie de lui-m@me encorc réfractaire A
1'intelligence rationelle dfune part. ~t par les liens trds forts qui
ltunissent & sa famille dlautre parts Non sans mauvaise consciences
Relégué dans le fourre=tout du "religieux", méme en tant que forme
"supérieure", le christianisme se voit classé, rangé désamorc’.

Il peut encore servir dlingrédient. ©n peut méme lul falire quelques
mineures conces .ions dans sa pratique quotidienne. Il n'est pas dynamique
révolutionnaire d'une pensée et d'une praxis.

Inquiétente dichotomie entre foi et intelligence. Il ne peut plus

y avoir quéte réciproque de la foi par intelligence et de l'intelligence

per la foi. HMomrnt fatal ol commence, pour la fei, lfordre des sectes.
Cl'est-a~dire l'or re des constitutfions paralldles. Une Eglise chrétienne
qui sg replie sur .a sacristie par peur ou par incapacité d'étre partie
prencente dans l'viivirsalité @A dibad »enut -elle finalement et fatalement
avoir un autre dosin 7 '

On pourra objecter ovec raison que 1'Ejlise d'Afrigue est aussi 1'Eglise
universelle. Haic 1'Sglise de Chine ne 1'était-elle pas aussi? Ses
promesses pourtant au XVIIe. sidcle étaint immenses. Pourquol n'y eut-
il qudre que les jécuites A en mesurer l'enjeu? Pourquoi a-t —il fallu
que cette aventure dd7énerdt en querelle des rites, c'est-a-dire en
qaerelle de sacristie? Avec l'échec qui, dés lors, devensit fatals

On pourra objecter cncore que, somme toute, la culture de l'ifrique

Noire se réléve &t-c moins monolithique et plus malléable que la culture
chinoise, per exam-) 2, Donc plus " christianable " (au'plus mauvais

sens du terme ). lhais spéculer sur une prétendue faiblesse de la culture
africaine est non seulement indigne de l'Iancarnation, fioils encore implique
une grave erreur d'gnalysa. Lt'Occidental, leng-emps cublié par une soi-
disante "supériorité" que som enthocentrism e a cru fouryv: ir s'attribuer

a travers l'aventure coloniale, ne fait que commencer & entrevoir l'i.mense
originalité e l'irréductible 3pécificité de la culture "2fricaine dont
1'Africain lui-m&me, se libérant de ce traumatisme, ne fait que commencer
4 prendre oleinement consciences

On objectera enfin que, vue le grand nombre de baptisés, 1'existence
"d*une large hiérarchie et d'un nombreux clergé, 1'Cglisc est désormais
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implantée en Afriques, #ais ne l'etait-~elle pas au moins autant durant
les premieres siédcles du cnristianisme, dans de vastes régions - du sSud
et de 1'Bst méditerranéens? £t qu'en restera-t-il? :

La chanche de 1'Eglisc en Afrique passe par 11 ghan€e d'une pensée chré-
tienne authentique africaine, d'une théolegie au sens le plus large de

sa réalité, & savoir 1l'affrontement vivant de la T'arcle de Dieu et de

la parcle de l'hommes La nécessité d'une pensée vivante en Afrique

est non seulement une nécessité stratégique, mais une nécessité théeo-
logique dans la logique de llnc-rnatiohe

Cr, pour le dire de facen abrupte, il n'y a pas encore de théologie
africaines [Et, ce qui est peut-8tre bien plus grave encore, il n'y

"a pas ehcore de perceptions aigulh de l'urgence d'uné véritable théologie.
Je dis bien : une véritable théologie et non pas une petite Théclogley
de sacristie, ni une petite théologie du ressentiments LYaudace d'une
pensée théologique véritable qui ose affrorter les questions essentiel-
les et vitales d2 l'Afrique d'aujourd'hui. :

uhe theologle A constituer

== = = = = = = = = = = =

La théologie 3§ lc logos du, theos. Deux termes. Il y a theos : 1lt'interpel-
lation et le don de Dieus Il y a le logos ! la reprise.de ce don dans
le possible humain.

La Parole de Dieu ne peut donc &tre " pure " qu'd la limite. Concréte-
ment, elle est toujours, d&ja, compromise dans une parole d'hommes

La Bible, Parocle de Dieu, est aussi parcle d'hommes Ce ni'est pas scan-
daleux dans la perspective da llncarhation qui, en humanisant Dieu,
divinise 1*homme. La médit~tion nécessaire du theos est l'anthropos et,
par conséquent, teute théologie implique aussi une “nthropologiee

Or, le possible hvuacin n'est ni un ni uwniforme. Si la raison est une

en tant qutexigence universelle de cohérence, elle est aussi multiple

en tant qu'elle constitue cette cohérence, dans l'espace et dans le

temps des différentes cultures. ‘Le logos du thec ne peut %Aahapper &
cette condition. La Parcle de Dieu, deveaue (aussi) parole d'homme, ne
peut pas rester A mi-chemin.de soh Incarnation. Glle se veut non seule -
parole d'homme(en general Jmais aussi parole des Hommes situés dans -
1a multiplicité culturelle. S'il ne peut exister qu'un seul acte
théologigue " constitusnt ", il n'en reste pas meins que de multiples
théolcgies constituée ¢ sont non seulement possibles, wais légitimes et
nécessaires « Il y a dene place de droit pour une théologie audacieuse-
ment africaine. ‘ '

De fait, pourtact, cette place ne semble pas avoir horreur du vide !

Tout se passe comme si 1fAlliance de Dieu avec 1l'homme ne pouvant se
réaliser qu'a tr:.ors le mariage monogame et indissoluble avec, le logos
grec, la théolodic était constituée unc fois pour toutes et.qu'il Juiflsalt
de la "traduipe". Une traduction peut, i la rlgueur franchire une
barridre culturelle?

Ce n'est pas par troduction qutune pensée chrétienne peut &tre vivinte
aujourdthul en Afrique, mais par créations Création exigeante et audacieusc
oW, dans la mise entre parenthésdsdu spécifique par ltoriginaire évangelique
et osc confronter ses orobliies essentiels avec lui.
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Cette mise entre parenthése du spécifique occidental ne peut pourtant

pas ftre absnlue. Sous peine de repli stérile . Car la rencontre avec
1'Occident, par-deld les négativités et par-deld les dangers d'alienation
signifie aussi pour la pensée africaine une chance incroyables. Comme
moment dialectiques Comme défie Comme "l!'autre" gqui provoque ltaf-
frontement et, partant, dynamisme une pensée vivante.

I1 est une costante anthropeleique, & savoir que toute culture n'est
vivante que dans la rencontre, l'affrontement et le dépassement de la
différence. Llidentité culturelle ne peut staffirmer que sur le fond
de défi. Ellc est active ou elle n'est pase Les culturesafricaines
par lc passé n'ont pas échappé A cette loi.

Sculc, la rchcentre de différences qui staffrontent cst féconde. Cela
est déja vrai au plan purcment '5idlogique comme en témoignent, par
cxemple, les possibilités nouvelles ouvertes A 1'évolution A partir

de la différence soxuelle ou chcore la spécificité du cerveau humain

qui fonctionne selmm unce dissymdtrie différentielle des deux hémisphéres.
La différence est 1a plus grande chance de l'homme. Pour un chréticn,
la différence nfest pas d'abord ltoeuvre du mal, mais du biens FEt pour-
tant, il y cut Babcl ! La différence devenue ambigule...L!affrontement
devenm ambigus ..

En rencontrant 1'Occident, 1'Afrique rencontre sa grande différcnces

Il faudrait Ztre inconscient pour significr cette rencontrc dans la
nafve euphorie de la colonis-tion. Il fauvt recaonnaftre et souligner

que 1'affrontement stest fait par la viglence et partant, par viol,

dans un rappert & seng unique de dominant/dominé. Ltunc stest vue
mettre en état de tout recevoire ( depuis les coups jusqu'd la scicnce),
1'autre cn état de tout apporter. Juequ'd présent, 1'Occident n'a pas
encore cu le temps de sc remettrc d'un traumatisme ct d'unc indigestion.

Or, l'annonce de 1'Evangile s'cst faite en compromission avec ce viol.
Paradoxalement, 2u nom méme de la non-viclance ! Qu'il efit &té heu-
reux que cette anronce 1ibérft alors ua peu plus de sa violente lucidité
qui pourtant, nc lui est pas &étrangdre! nNutil et é&té prophétique que
la Bohhe Nopuvelle affirm3t plus courageusement la différence entre
ltempire de César et le Royaume de Dicu ! Mais lthistoire nc se refait
pas. Et lo chréticn est le dernier A avoir peur de ltaveu de son péché.
Pour lui, aucunc f-ute a'eust £fatale puisque tout peut devenir - grice.

I1 n'en demeure pas moins qu'aujourd'hul ce passé historique récent
pése d'un poids non négligeable dans "les reticonces de llintelligence
africaine face au christicnisme, moins au niveau des raisons peut-Etre
qu'tau niveau des affects.

Et pourtunt, malgrd lo poids tnorme de ces négativités, malgré les trau-
matismces tréds profunds qui en ont résulté, malgré 1l'ambiguité qui en
demeurera toujours lorsque des différences s'affrontent, il faut consi-
dlrer cette rencontre comme une cninces Ceomme une chance de 1'homme
africzine Comme unc chance de L'homme uvniversel. Ce nr'ost pas possible
en arriére. Ce n'est possible gqulen avant.

Entre 1'Afrique et 1'Occident, la rencontre a eu lieu. Qu'eon se réjouissc
ou qu'on le déplore, pursonne n'y peut plus rien contre cela. Clest le
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que 1'histeoire nous attend.

. Intégrer cette rencontre ot assumer cot affrontement par-deld les née-
gativités, opérer lcur dipassement dans la création de nouvaautd exige
beacoup de lucidité et un grnnd cournge intellectuel. Mais 1+ véritable
" authenticitl " est moins en arriére qu'en avant. -C'est dons son projet
(son pro—jet) que 1'Africain décide si finnlement rencentre e affronte-
ment ne sont qu'aliénation ou bien s'il sont défi. DOFL qui pro-
voque un questiocnnement vivant et ‘original.

les conditions dv défi

= = T = = = == = == = .

Pourquoi cu fOled'nlL défi ntest-il gudre relevd ? Pourquoi ces réticen-
ces devant 1'Cnermicé de 1'enjeu et 1l'urgence de la tAche ? Pourquei

cette gbsence de passion par une pensée neuve 7 Pourquol ce manque
d'avdace théologiqu: ? Pourquei ce pefreux rcpli sur 1la sacristie ?
Pourquoi cette dicl.otomic cntre lintelligence et foi 7 Pourquol
ltintelligence afric-minc semble-— t—elle si peu concernée par l'interpel-
lation de 1'Evangile ? o

~Ces questions et Liur dltautres encore sont angoissantee. Elles lo seraient
infiniment plus si. wn cortain nombre d'Africains ne les preeient cux-—
mimese. Heur: Car tout wst possible A& partir d'une iaquidtude.

Cssayons quand m8me de questionner au nivehu des raisons. ‘Inévitable-
ment hypothétiques. -Inévitablement partielles vgice partiales. Mais

1l pensée n'a-t=clle pas besoin d'&tre provoquée ? Le débat ne progresse
que par contradictions surmontées.
q/ 1. moment-historique de la rencontre de 1'Afrique avec l'Lv\nglle

est incroyablement plus encombr (1d_olog1quement, politiquement,
économiquement, technologiquement.is) quenc ltétait celui de la rencontre
de 1'Occident avec 1'Evangile. La pertinence de la Ronne Nouvelle s'y
trouve donc noydée au milicu d'autre pertifiencese.
-Q/ une observation identique peut &tre filte A propos d'une accélération
croiss.nte du temps historique ow, dans wn monde en rapide. évolution,
les langages non sculement varient, mais se multiplient et oll se produit
une bousculade d- devenir dans laguelle, inévitablement, jcue pour 1'ine-
_telligence quelque chose comme un moment d'inerties. :

¢/ si intelligence - bosoin de différence, 'elle a tout aut.nt besoin
d'identité. Celle-ci inté@gre eals 13 qui fiit se dépasser celle-cie.
Diziectiquement. Or, 1l'intelligence africaine s'est trouvée plongée

trop brusquement dans trop de différchcce DéEJFA 1'0Occident a toutes les
peines du monde A s retrouver dans la différence qu'il engendre continuel-
lement. Encore troomatisée par le choc cdlenial, L'Afrique . traverse
inévitablement un:-crise d'identités '

q/ contrariement & oo qui stetait passé lors de la rencontre do 1a culture
judéo-chréticnney porteuse de 1'Evangile, avec la culture gréco-romaine,
dins la rencontre 1o llcccident avee 1'Afrique, cteost 13 culture riche

en avoir (scicntilique et tbcnnologquL) et forte ch "domination" qui
apporte 1'Evangile. Avec l'inévitable confusion des valeurs qui en
résulte. Avec 1'inévitnble contradicticn ol "1ltavoir " ncculte " 1t&tre"
et olt 1a force prime sur l'amour. .



SEDOS 77/413

Avec  1finévitable fentton aussi de rejeter, ¢n méme temps que les
aliénations, les graines de libération qui y sont m@lécs.

q/ 1'0ccident qui A (aussi) appertdé Mvangile ne cesse effectivement,
de manifester un massif contre-témoinage évangéliques Contradiction
vivante qui ne peut que relativiser l'urgence chréticnne aux yeux de
1'Afriques ‘

£/ en méme tomps que l'Zvangile, 1'Afrique regoit de 1'Occident les ar—
mes critiques ot les idéologies négatriges qui peuvent lui‘pcrmettre
de se dresser  contre ce mme Evangiles

g/ le questionnement de la modernit? se situe dans un cspace dz 1a
question soumis A une rolativitl de plus en plus ginéralisée. Dans
un tyl espace -les réponses ne peuvent plus Jtre données de fagon absolue
mals doivent se conquérir dans l'en-avant  d'un dépasscment dialectiquaes
Contre un tel processus jouent en Afrique un certh’ nombre dfobstacles
tpistimologique et ragmatique . '

. t
h/ 1'espace mental afric-ine est largement affectd d'un tropisme conto-
logique. L'Ctre est. Lo non-8tre n'est pase Radicalement. Plénitude
sphérique et hawmonicuse de 1'@tree Qui fond ce que 1'0Occident envie A
1Vafrique ¢ 1'intonsitd de 1a communion ;3 1n profondeur de lien commu-
nautairey 11 puis: nce de porticipation 3 la plénitude du prisent -
17 sagesse de 1la mesure ;3 l'homme comme mesure de toutces choses § un
immense optimisme ontologiquee.sssas ..
L/ une des objections souvent sous-cntendue (et plus souvent entendue !)
eh Afrique @ si Dieu coxiste, pourquoi l'homme doit 11 trevailler, crier,
rechercher ? Réaction significntive d'une prédominace de 1 Gtre sur.le
devenir, de la s’curité sur l'aventurcess. '

@/est an m3me femps exclu tout ce qui peut attenter A 11 legique de ce
tropique ontologique i 1o temps comme devenir irrdéversible ot hiétéro-
gine ; l'histoire comme urgence révolutionnaire ; 1o preduction de
radicale nouve.uté ; 1o désmesure dtun destin personnel ;- 1fingquiétude
dlun projet 3 11 v-lour du futilessa .

k/ la parole en 4Afrique ¢st dwant~ge dialegue que dialettique, davantage
communion dans 1t plénitude du sens qutaffreontement de roisons critiquess
Dtou la difficulté d'un dismrs sur Dieu toujours indvitablement faux

ct pourtant vrais @ la foise D'oft 11 difficulté de sortir d'unc lecturc
littdérale de 1n Bible en particulicr et du cheminement Jde 1 foi A
travers L'histoire en géneral.

1/ les vicissitudes de 1la dialectique en Afriquees Si L78tre est plinitude
12 A&y tion ne peut 8tre que non-8tres.  Absclu. Et-nt absolue, 12

nég .ticn ne sauwrait en ricn contribuer A une pre-motiom A'8tre. Lo
treisidme terae dialespfue ( qui implique unc trans-cendance 1) ¢st exclu.
La dinlectigue tende a se ré&duire 3 wn va-et-vien o0t 1a négation, nc
pouvant Stre surmontée, reste simplumeat A nier.

m/ il cn résulte o Ta Aifférence, 12in A'Ctre pro-motrice do pensie el
d'action nouvelle, loin d'@tre défi di.lectique, rieque 1'3tre pergue
tant8t comme -bstacle A eviter (rejet), tantdt comme moddle A imiter
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(conformismes), tantft comme apports A trier et A récupérer (dclectismes).

n/ dans un tel espace mental, los valeures de constitution, d'3tre ct
d'avoir, donc de sécuritd, ltemportent logiquement sur les valeurs
dvaventure et de risque. Lo fonctiommellfomporte sur lo relationnel,
1'&tre sur le devoir=3tre, la conscmmaticn sur la production, 1l'acquisi-
tion sur 1' util, l'arrangement sur la révolution, 1o religion sur la foi.
,La science, , est dtemblée pergue comme totalisation plutdt que comme
“cheminement, comme avoir-de-~certitude plutdt que comme rechorches  Une
telle scicnce, par rappert & 71a foi, so trouve nettement surfaloriséoe.
q/ pxr rapport au christi-inisme, clast peut-Ctre 1a notion de trascen-
dance qui pose dans un tel espace les problimes los plus grovess

Que 18tre, 1a vie, lthomme soient ocuverte 3 une radic  le alté&-ité. Par-
dcld une rupture possiblee Que lthomme pessa infiniment 1Mchmee.. Que
Dizu proche soit en méme temps "Tout Autre". La vertigalité de 1l'acte
de fol par oppesition™ 1a splidre intégrie du "religicux".

L'infini de la liberté humaines 1'Incarnation $ idieu fait 1*homme
pourque l*homme puisse &tre fait Dieus La Création, : il n'y a pas de
destin ; tout, y compris 1'€tre et la nature, est ouvert 3 la libertéd
créationnelle. .7 Résurrection : tout peut &tre repris A chague instant
Jdans une radicalc ouveauté. La paroucie : lthistoire n'est pnas fatalitd
mais rencontre d-ns le dépassement. L2 Rédemption : aucune négativité
ntest absolue ; :~u” peut &tre grice. : o

T

il
3

Inqui étude_et paticrte esperance

w4

11 ne doit pas y croir maleatendu. Un regard critique ne peut pas ne
pas auvrir quélque secréte blossures. Et lorgue ce regard vient de

1t "autre", il y o risque d'eavenimement. Cl'est naturel, mais cst-ce
chréticn 7 Dieu n'csi~-il pas @&&Fa°1' "Autre", qui intcrpelle et bouscule?
Jtai essayl ici de lonner voix A une induéftude. Et devant l'urgence,

une inquétude risgue  d*étre impaticnccs

Clest parce que jo 2rcois trop A tout ce qu'une pensée chréticnne réelle-
ment Aafricaine peut apporter A la peloléz: QU christianisme universel

que mon inquiétude est qussi impaticnces Bt les nccidentales querelles

de clocher ne peuvenit gque stimuler cette impatience. Mais, je le recnnais
Dieu n'est-il pas ausgsi patience ?

Oui ou non, 1'Bv-ngilc est—-il Bonne NouvilTe ? Essentiellement, Radica -~

lement irrécupér-ble. Radicalement explosives Qui ~uvre 1'infini
du possible numain « De tout humnin et de tout 1thumain ?

¥ L * Ok H ¥k ¥ R

SPIRITUS , expér. .ace et recherche Missionaires, No. 64 , Tome XVII.
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Topic : Mauritania - ifrica

FOCUS ON:MAURITANTIA

+++ + o+

"How admir-ble is this land
where evaryone prayst!
(Psichari)
.

The shillow crasiline of the Atlantic, western Sahara, Algoria Mali
and Senegsl surrcuvi tris vast country, more than twice the arca of
Frwncee
If we look at Mawisnia globally, it's a doserte And yot this desert
is by n~ means cmptye Its ample streches of roack - terrain nlternating
with enormcus durns harbour A "scul", the groups of "bluc pcople" whosc
origins arc lost in mists of time. The henrt of this desert 1is alives
in the centre of the garry riscs the frdar, vith its velcoming oasecse

Further fat!; Degins the  Sahelj, mnd there is rain at lastes The
qum—tree:QPJWS in the savannah vhere, Dbefore the drought, there vere
£lockawessVegetatiog becomes thicker and we come to t he Senegal River
with its flooded banks and millet fields.

As you can see [iis ciuntry iz a tpansitiem between the Haoghreb and
Central Africa: it has the characteristics of both, ~nd wants to become
A kind of point of encounter between the two Africas. Tuo distinct
roces nave lived here in hormony for centuriesy and now nunber one and

a half millicn inhabitants : the majority are Moors or "Beidanes" (white)
Arab-Berber nomads, and there are sedentary legro groups in the South,
of various tribes ( Toucoulors, Sarakollés, Wolofs, Peuls). A few
thousand foreigners also work in the country as "experts'.

" The pepulation, as it is compesed tnaday, reflects a very “long nistorys

Ia tile neolithic era, the Vestern Sahira was not a desert: striking
cave paintings at - stone objects have been found to prove that it
vas ihhabited, probibly by Wegro tribes. The graduval advance of the
descert pushed thls population towards the Southe

Into this "empty" < uatry, cnme Berber caravons from the North, in the
end or 3rd century %..D. These lNlomads conquered the small Black States
that existed there 2ad mannged to found an empire that lasted until the
10th century, coming into conflict then with the Bl-ck Impire of
Ghana which was ir 11 expansions

These Derbers were th: First to welcome the Moslem religion. - In 1035
a Sanhadja, Yahia Den Ibrahim, made the pilgrimage to Mecca.
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He came back with hus faith reinferced, accompanied by o holy man named
fibdallah ben Yassii, and undertook to reform the religion and morals of

the Sanhadja. He was repulsed, grew discour:ged and renounced the werld,
retiring te a heriit.ge established on an island.in the Lower Senegal,

with fbdallan as iis 3spiritunl director and seven disciplese. Scon,

their reput-tion for holiness attracted crowdse Thus wis born the warrior
clan of the Almoradives, which undertock a holy wer and spread its authority
over Ghana, Morocco, Algeria and even part of Spain, thoroughly moslemizing
much of the wvestern part of the A Prican continent, including the negro
populationgs The {1irst factor of unity between the twe races of the

country is thercfore their common Faith.

In the 14th centuwry, Arabs began t o come to the South from the Marghreb.
The DBerbers opoesced them For almost three centuries, but finally, by 1674
the Arabs dominated the country, with their language and their own social
structures The Berbers arc divided into warrior cr noble tribes, marabout
or religious tribes, and tribes of slaves cr freedmens The different
races intermarried and created the present Mauritanians type.

In their draperies of dark or light blue, reddish-brown or white, bare-
headed or with a turban, Maurjtanians are very dignified and yet very -
hospitable and open. The women Wear a "Roman" veil - the melhafa —
made of 5 or 6 yards of bright-coloured light cloth.

Europeans arrivec at St-Louis-du~Senegal in the 17th century: French,
English and Dutch trying to esteblish trading posts up the lehglh

of the river. Their rivalry benefitted the Mauritaniahs = but in the
19th century, the French settled in Senegal; to end the ceaseless inter—
tribial raids in the territory, they began an open fight agaiast:the
Moorse You might © 2 interested tu have a few dates concerning events
up to nows

1854 - Commander Faoidnerbe, Governor of Senegal, pushed the Moors
back from th> sides of the river and made a treaty with them:
he sent explorers towards the Western Sahara, but the situation
remained r-ther chaotice '

190C - The French and the Spanish divided the region along present
lines: Maaritania and Rio de Croe A Frenchman, Xavier Coppolani,
tried to establishe French sovereignty in Mauritzania by peaceful
mea:3« He succeeded perfectly with the Southern tribes, but
those of the YWorth, supported by Morocco, remained hostile, and
Coppolani was assassinated in 19C5.

1903 ~ France created a Protectorates Commander Gouraud used force
to subdue the country.
1920 -~ ©Oa the 4th December, by decree of the French overnament, Mauritania,
became a French cclony.
1946 ~ Mauritania was given the status of a French Overseas Territorye
1956 = Interna’ autonomy.
1958 - Referengiw f Se;tember‘zéth + the Mauritanians voted approveal
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of the Constitution proposed by the French Government and entered.into
the community. On November 28th, the Islamic Republic of HMauritania
was proclaimeds

1959 = (June) M. Moktar 0mld Daddah was seated as Prime Minister.

A few meaningful dates since the Independence of the countrys

‘1960 -~ November 28: The Islamic Republ;g of. Maurltanla declared itself
indepenident. Morocco immediately. clalm ed’ the’ Vestern Sahara
up to the Senagal River.

’

1961 =~ (iugust) Me Moktar Culd Daddah was elected President of the
republic. He was reconfirmed in thizs rale in 1566 and in 1971

1970 -~ a good-neighbour treaty with Morocco terminated the long sericg
of Horoccan claimse.

the decolomisatien of Spanish Sahara brought new difficulties
between Mauritania and its neigtbours of the Maghreb.

i

The present regim e is o presidential onc : the legislative power is
in the hands of a National Asgedly elected by direct vote for five years
as the President ise

There is only one solitical party, the Party of Mauritanian People (PPM).

The currancy used is the ugiva (U.M.). Ten Maurltanlan uglyis are worth
one French frana since 1973, when Mauritania left the French commercial
ZOhNE R

‘The begianing wrs ifficult, outside as well as inside thec country, but
the Governmert gainad strenght, thanks t o the persoeaality of its
President who is universally recoganised as & hard-working man, basically
honest, conciliating, mo<est, courteous, rathor ausiere in his private
life, and close to the people. He is apparently working for a synthesis
between the tradition~l values and those of more advinced culturece

+ o+ + + o+ o+

This desire for development without destroing the bonds with a nctable
religious past is obvious at NOUAKCHOIT.

This capital has risen from the sands in the last 20 yeurs and novw

counts more than 100,000 inhapitantse It beghn in 1903 as military
autpost, when Maurit-nia was admgi*te;ed from St-Louis-du-Scnegal.
The corrarstone of the present city wag’ 1~id on March 5y 1958, and since
1960 the citx has developed links with the rest of the world, to overcome
its notural isolatiors &4n airfield was built in 1966

The capital reflects the country's development , it is becoming more

modern, ond expanding ¢ with building sites everywhere, it has the look

of a city built up from nothing and still *unfinished, constantlit spreading
and attracting peoples Modern buildings have arisen = there is a project

-

to build a six -~ or seven - storey building : what a novelty in o 2
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country where tiny houses touch one another = and in whase inner court -
yard it ig net unusual tc see a teAt' standing. For Mauritanians love
their tents - even the richest families who have them outside the city,
as a secondary residencel

In frent of the houses, a stone border indicates the prayer area, the
sacred enclosure where the head of the family prays - o Ffew square

yards of spacey The Islamie © religion of Mawritania is not spectacular
but an inher convigtion : it is striking to see how feir are the mosques
in Mauritanias The people prefer to pray in thé opewn. oa the sand on

the street, Saudi Arabia is now financing a mosque in Movakchott, and
Morozco is also having one built.

Other countries are working in other  areas: a sugar relincry has just
_ been operied, thanks to American aidy a deep-water port will be dug at
‘Nouakchott with the help of China. There is also a degzlinigation
establishment for sexs water at MNouakchott while at Mouwadnibeu, the
second city of the country, there is acetylene and iiquid omygen £actorys

However, the food sectors are most developed for they reri upoa agricuiture
and livestock, the base of Mauritanian life. Thus, a2 | ola-geovaes of
the Atar region supply the date~processing factery in tae city of Adars

Near the BSenegal there are fields of millet, sorgho. corn, sicet potatoes,
wheat, peanuts, etcs Oune very ancient trade product =:2il] vemains @

gum arabic, much prized by 17th century traders, is s¢ill the only
agricultural expont of the country. .

As for livestock~raising,it.is e principal rural yeqn ol iuritaniag

a slaughter~house an~ refrigerating establishment exicts in the Kaedi
regions But threce ¢ ccessive years of drought havegroatly domaged ‘it;
to build the herds up again is cne of the governmcoatle toh TLATCIASe

Ar@. finally, the oc¢ean is a real rescurce: fish is very abundant off
the Mawritanian coast, and a source of eivy to neighboursg:..-latensive
efforts are being undertaken - at Nouadhibou especially - to industrialize
the fishing industry and to improve fishing equipmrente

Ttere is much wealth hidden in the Mauritznian soil @ iron is being
extracted by the MIFERMA { Society of Iron Mines of Nau-it-nia) , whose
important exports ianve led to the dredging of a degep-w- ter vt at
Nouz¢hibou and a railroad to the mines at F'Deriko.. Copper nines

are exploited by the SOMINA ( Mining Society of Maurit.nia ) at
Akhoujt in the Northeasts Rock-salt and gypsum arc gathered, in an
unorganized way . Pegroleum,phpdrhieg and uranivm arce bring sought.

Mauritaniay which usgdt to be isolated geographically frgm other
countries, now has commercial relations with many countrizs :

*

- It sends expofts such as iron, fish and gum arabic towerds Lurope
(France , Great Britain, Germany, Italy, Luxemb ou-g)-

— From the USA ~nd China, as well as from France and Groeat Britain, it
receives basic commodities and manuf-ctured products.
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It is e.sy to uwnderctand the importance of enlarging and modernizing the
two principal poris: Nouakcheott and Neuadhibou, s0 is not to remain
dependent upon Dakar  Lach city has an interrzticmal airportj; there
aare 14 smaller airuworts in the countrys Efforts are being made to
extend roads and tha railroad, especially ‘wards the eastern part of

the country. : o &

To minage’all these srojects Mawritania needs expertsz. The training
of future technicians is assured by five schools @

* Cwe Fatiocnal School Por Higher Studies !

# QOne National School for Administration .

* One Institute for Islamic Highemw Studies .

". * One Polytechhnical Institute . ,

* One Agricultural Institute ' ‘

There are about n Thousand yourg people studying. in the country itselfl
A smaller nuwber ~f [auritanians are studying in other lands @ Seneg:al,
«France, 08k, Tw.izia, Koweit, Canada.
| S LU .
Already at the prapnratory level, diversified tegachin, ovegins to orient
young people townrds various branches: technical céelleges and, lyceums
teacher training cﬂllcge and unlver51ty, hursing schools commerc1al
SchOOISIll.IC- R Sl .

o
New accents are novw being heard : "Woman, key to the development" was
the theme of the knliday celebraticons on March 8, 1977. 4 Seminar
of leaders of the P'o akchott Women's Federatiofl pre». red it in February
1977« underlining cuwucc-ticns In fact, much remains tc be dcne in
Mauwritania 1in tne rield of wemens's education, family educ-tion, sanitation
etce In 1974, the liirister od Health and Social Affairs told Bishop
de Chevigny, of Neouxkchott how short he was of persor 1D and how much
he wowld 'like to have qualified Religious. - o '

From the beginning two-languages are taught : Arabic and Frenche.
The Weform of 1974 aimed at restoring the teaching of Arahic in
schools, whilethat of 1976 stressed " a return to the national
cultural values”, '

+ + o+ o+

In fact, ‘there were already some Religious in Mauritonia: Sisters of

St Joseph of the Apparition arrived first, in 1959« Then the Little
Sisters of the S acred Heart cume, followed by the Marist Sisters and
finally three of our Sisters in 1975 and 1976. So there arc about
twenty Sisters$ in the country, working under the leadership of Mauri-
taniins in hospi 1s, dispensaries, kindergertens and women's training
centress Twelve ~iests (C.5.5pe and secular) minister to the Christian
commuaity.

Chris_ians are a ti.y minority ia this Mdslem country, all fereigners
and also scattered : not only Duropeans, but Senegalese, Malians,
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Dahomeans and Togoleses The situation of the Black Christians is
comparable to that of immigrqnts in France; a special pastoral effort
is mzde on their bshalf : literacy classes and, for a small number of
adults, most#y Senegalese, catechism lessonse . : -

Islam =~ the official rcligion of Mauritania - eansures freedom of conscience
and of worshipj Christians enjoy ¢ivil rights. There is a cathedral

at Nouakchott: seen from a distance, it looks like o slightly elognated
tente.

In this atmosphere Sisters have to practice fraternal hospitality
towards both Moslems and Christians, as well as to collaborate in “he
country's development. This certainly requires quality openness,
respect and sharinge It is essential to know the local language, the
" hassania™, which derived from Arabice We can receive much from this
proud, very religious, austere populations As it does, We have to try
to withstand a so—called "healthy climate, but one in which sand and
storms are trying, wider living eonditions where the egsentials are
aveilable but no morees

In a country that is partially .a desert, isolation is not a vain wordas
Deep faith, realism, a capacity for team work and living in communion,
are the necessary qualities to estahlish a presence of scrvice among
Moslemsy whose insistent: and unanimous prayers rise five times a day
towards the " Lord of the Worlds " « You think you have come to a

" desert " and you discover that God has pltaked His tent there,
already !

+
L+ 4+ .
+ o R

4

" Hello ¥ Frascati " = Secretariat for Information , June 1977

**% From lerc & There *%%

Trom the School Sisters:

"The School Sisters of Notre Dame began their
Sixtecnth General Chapter on QOctober 5., Eightyeight delegates represent—
ing 9,000 sisters from twenty-seven countries arc participating in this
chapter of elections and affairs. Concluding her terms of office after
nine years as supcrior general, is Mpther M. Georgiannc Scgner of Dallas,

T o ~ . ; .
oxas The election of the next supcrior gencral is

scheduled for October 24. Six gencral councillors will also he elected.
The Chapter is beinge held at the Generalate, Via della Shaziene relia 25.
The School Sisturs of Notre Dame were founded in Regensberg, Bavaria,

in 1833."
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FROM HERE & THERE

{Contributions from SEDOS MNumbers)

1. We arc grateful to Sr. Margarct Frances loftus, SND-I, for hor account
of a recent confercnce on Dvangelization held in the United Statos.

IWATTONAL CONGRESS ON- LVANGELIZATION

" The Mmerican National Congress on Bvangelization was held in
Minneapolis, Minncsota, fMugust 26-28, 1977. The Conprcss; sponsored by
the Word of Ged Institute in Washington, D.C. which is under the dir—
cction of John Durke, OP, had as stated purposct: "Ib inspirc greater
and morc explicit dedication to cvangelization by all Christians." #n
estimated number of 1400 participants from all walks of'Chriqtian life
returncd home focéling that the general sessions, the llturgles, the
small group praycr and 1doa sharings had guarantecd tho accomplishment
of the purpose.

r

Participants were able to sclect scssions on such tepics as: The
Johannine Vision, The Great Commission, The Saving love of Christ, The
Life of the Spirit. Thesc scssions included time for open discussicn
as well as significant input by such well-known spcakers as Margaret
Brennan, IHM, Simon Smith, SJ, Kathryn Sullivan, RSCJ, Alfred
McBride, O.Prazem -— tc mention but a few. Archbishop Jean Jadot,
Apostolic Delegatc to the United States, noted in once of the opening
addressoé;to.the Congress our neced of the courage and the assurance cof

.a S5t. Paul if we are to proach the gospel of Jesus cffectively. For
the fArchbisheop the chief characteristics of the precacher of the ¥Word
arc the-courage of the Holy Spirit and the mandate of the Churchi
"There can be no truce Church without cvangelization and no truc cvan~
golization without the Church.™

Mthough work for justice mmd peace as a constitutive dimension of
ovangelization was treated in some scssions, the main omphasis of the
Congress was that of the Word of God Imstitute itsclf: "To boeget and
nourish Faith in Josus Christ through preaching and liturgy." While
not minimizing each Chrlstlan s responsibility to make the Lord kmown
through preachin, and prayor, perhaps a strongor siress on that samo
Christian's rosponsibility to do the works of justice might have been
cxpected at a Congress on Evangelization.

4 mammoth Faith rally which brought 2000 people ta the Minneapolis
fuditorium lLrena, and which was preachced by Francis Machutt, OP, was one
f the closing ovants of the Conpress. 4 final action session centoered
on the need for revitalizing pearish education programs, cspecially in
the arca of adult cducation, and on the organizing of an cvangelization
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4.

committce or office in cach diocesc to coordinate local cfforts. Theso
actions will also insurc that the Church's understanding of her cvangel—
izing activity will continuc to be explored long after the actual days
of the Congress."

00000C000O0O0D

From Pegey Poole:

MY YRR LT SEDOS 1976/77

"In thinking over tho last ycar, I have many plcasant memorics. Just
the cxpericnee of living in a forcign land was cxciting, but being at
SEDOS added so much more to my background. First of all, I was in a pos-—
ition in which I met people who have lived all over the world. Aiso,
because of the job, I was forced - but ¢njoyably so - into rcading on a
large number of world topics from a varicty of material, Needless to say,
my oconcept of the world has changod, for the bettor. Most of all I have
become more aware of the. "rest of the world".:

Howcver, I belicve that for me the mest rewarding, fulfilling cxper-
ience was, and is, that indescribable, undefinable SOMETHING which I
rcceived from al’ the people with whom I have come into contact. It has
becn an cxciting, informative, rewarding and broadening asscciation which
neither books nor hearing about it could have given me. The 'romance!
surrounding migsionarices' lives ne lenger oxists for me. They are a very
real, dynamic .pcople who belicve very mich in what they are doing.

S0, if you have read through the lines, you know I am leéving Romc
witlr mixed emotions. I am glad to be going home. In fact, I am very
anxious to go. However, I do leave some part of me herc in Rome and in
a sense, among the missionarics. Know well that these people are more
especially in my prajers than they hafe.évor been. Hopefully, I can
sprcad a bit of this jey and love to others in the United States."

000000000000

From the Carmclite Féthers:

Lt the rocent Chapter Fr. aleco Thuis was re—clccted superior goncral.
Councillors clected are Fr. £ean Coughlan, Fr. Benizio Egberink, Fr. Jaime
Iindrade, Fr. Stefano Possanzini. Procurator — Fr. José Cardoso.

000000000000

+—+ On behalf of the Scdos Members we wish to cohvcy our sympathy and
praycrs to PFather Lang on the death of his brother.

060000000000
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SEDOS AD HOG Working Group on the question of Human Rights and Ministries

AGENDA for meeting of 21st October, 1977
Time = 4pm. Place = FMM Generalate, via Glustl 12 Tel. 733.898

Report of the meeiing of 7th October, 1977

A résumé of the principal points raised in dlSOuSSlOn of the questions
which formed the agenda of the meeting follows:

1. If evangelization is to contifue in countries where there is Churoh/
S3tate conflict and from where priests and religious are being deported,
the viable alternatives ares

. develop lay ministries

. build up Christian commmities

. have as many people invelved as possible

. in some instances clerics providing a ministry of presence

2. Ibllowing Vatican II and Evangelii Nunfiandi,,léy involvement varies;
it is dependent upon the emphasis given by the offioial‘Church/hier—
archy. In some instances positions assumed by Sisters and catechists
can prevent lay ministries from developing.

3. Historically some sort of ministries were in existence in the early
Church; this concept secms to be in the process of re~thinking at
present due to the following:

. Tollowing Vatican 11 lay people bcocame more consoious of
their responsibilities = but one of the greatest obstacles
to growth of the laity is the priest very often;

. the meneral 1eve1 of educatlon in the world has riscn and

lay 1en/ﬁomen are more capable

. efforts to dewvelop oapaoltles through doing; on—poing forma—
tion; lay leaders, coming from within their own commwities
and people are resbondingfto the challenge

« lack of vocations to priesthood and religious.life

« prasence of the Spirit in the community and mensitivity to
this preczcence

. various crises: politieal factors

Fota: Ministrics among the laity seem lcss the object of concern than
the danger of developing new iypes of clerics.,
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4) What dircction is the leadership of the laity taking that is .

being developed in the Local Churches? " Some personal experiénces

cited: i . , -

- division of parishes into zones/small groups with re-
flection -groups for discussion and thinking about
Scripture (ex. from Malaysia)

« training of lay persons as celebrators of the Word -
(ex. from Honduras) ‘ ‘

» training of lay persons, including narried couples, for
pericds of 2 years as cotechistoi they later assume led
lecadership in liturgics when prleBtu are abscat. (ex, from
India)

. catechisty have a special sta ndlng in scome comrunities
and are rccognized as leaders for prayer b: the people
{(ex. from Flores, Indonesia)

« teams of priecsts, religiﬁus, lay working together with
small groups -- allowing ministries to emerge frou lay
persons to meet the needs (ministers of song, catochists,

~etec.)...many discussicn greups that serve on-geing forma-
ti.n of laity. (ex. from Brazil) : :

. other forms of ministries ecmerging:

«» catechists as having special role in the community
{(danger: they can becoune 2s in the past minor c¢lerics)

«e care of the sick in their h nes -- dying with digrity
at hone

.« hoopital ministry: counseling, healing of minde, prepa-
raticn for death :

«« uinistry of aolldgrlty' coupunity reupJndu to families
in crises

v. Winistries for conmunity developnent: hexlth, social

justite problens; organized coinscientizati n grouns
anung niddle and upper claco

«» youth pinistries, cappus ministries: probleus of adoleseents.
" oe ecunienical pinistries

. Bole questions:

.«. voluntary scrvice ?
»ee need for official recognition? what are’ the pusbibilities?

ees:ghould ninistries be—fwll_tine? part tiue? tenporary?
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5) The universal priesthood of Chrict implies a differcntiation

cf minictries;

in the light of this the following indicationsg

szen appropriate for differcent roleo: -

» bishop:

» priest:

« deacons:

. loity:

lezder of dincese

decigiong should be taken in consultation
centor of unity in the diccase

center of discernnent

shceuld create an emvironoment of acceptance and
openness towards ideos

should stimulate reflecticon and allow dialogué

(difficulties: variance boetween docuncnts
cuoncerning rolc of Bishon and relity in sone
inostances relati nships between local
bishops and ex-patriate nissiczaries in soae
instonces)

gucstici: what happens when 2 Bishop canuot
functiun? if he canuot enter the country —=-
is fie Church then paralyzed? there ic a
tendancy to appeint a viear who doees nct nct.

deepen the faith of the people
dev:lop lay priesthodd of laity ;
cioper2tin with religivus in the pastoral plan
Stimuliaite those whe are doing pastoral work, e. g.
r.ligiius, cxtechists, laity, furmoaticn work

needs to know how a tean functions; priests need
re-troining  (but training for tean work oust
recognize the need for alternatives...a priest
nay have to functi-n in a situation whore thers
ic u. tcam)

priest as center of unity for parish

(s.n¢ of the tasks vriestu are prosently
deing could becune lay ministries)

ncted that the USA ha: uore dencons than all
other ccuntries and likewice sore priestc with
the excezti u of Ir.land znd Polwnd (fer the lat-
ter)... why this difforence uo counared with

S F-ung Charchoc: naybe the level of thy christiang?

~aturity of faith c.nditi ns the rele of the
1zity? Also:. soue do act want another clerical
role. Catechists are alresdy doing much that dea-
e 75 do in s.ooe plices, What ic © e their style
i life? Will the Church suppoert then?

(Cege the role of deacon when discussed

did nut svem te smerge cle rly)

(crre nus 6)  iuportant wuesti n raised: are
wo clericulizing the luity? Look ot vh»t thoy can
de.sevwlhint are the needs sf the environment...then
create the pinistries
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6) Christians living tagether in a certain vicinity really be-
gin to form o true Christian conmunity when they can articulate
their needs in regard to ninistries.

(in he set up of basic curistian ceomnum ties rather than

in parishes felt needs will ariee and thereforc ninistriesy
need to study the role of the priest in these Christian
cotitiwlitices. . .requires a different realization of the
priesthoocd)

7) Scue of the nore important ministries in which laity should
be invulved in the present day missi.nary world are:

« religic s educatin

o adult c¢rncanti n

. naterial affairs ¢f the Church
. Church/St-te affairs

. prodoti.n of social justice

« furnation of coumunity

. servicea te youth and sick

8) Ministrics sh-uld criginate frou hoth the laity cnd froa the
clergy. .

9) DPevendence c¢:. Fome and the hierarchy re niaistries sh.ould be
limited to cultic service. For cther forms of service, the in-
itistives should be with the laity and enccour.ged by the clergy.

ROTE: The cunecpt of niaistry should be extended beyo>hd the con-
cept of service (cultic or otherwise) for the building of the
Church; IT JHOULD BE SERVICE FOR THE CONTINUING OF THE MISSION
OF THE CHURCH TO THE WORLD (to be the light, the si1lt....)

10) While cultic uinistries ueed structures, in the otler uiuis-
tries of laity there should not be an insistance upon— structure,

11) Rather than preoparati-n for the lay perscons for ninistries,
it is pricests, religiius, Bizhops waoe need preparati n so thzat
they will be cumvinced abuut the rights of the laity. The lay
peuple ar¢ a neccasary part of the Church, the najer part of the
Church and they hoave a specific role. The foriati o of the lay
peowle can be realized through ¢evelepuent work (through soracus,
enlightenuent) - conscientizati-mi, in fighting for justice. The
hierarchy wust ;ive its suppert. There should be were dialogue
between lay pers.ons and the hierarchy. Loy persous should be
given the power &I decision and access to the scurces of power,
The greatest obot.cle = existin, structures (fu.r of losing
pesitions, repricels c¢a part of cleries)....New Churches have
greater oppertucities. (in many woys we have created a censuncr
society for the laity in the Church)

12) Miaistries for the 1laity should be on difforent levels nd
according tu different conditi ns: pronction of justicse, peace
makers, prou-tico of a new rodel of develoiuent (existing models
are eppty of Chris:ianity)
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PREPARATORY QUESTIONS RAIXED BY THL UORKING GROUP FOR THE
WORKING SESSION ON 21.10.77.

1) What directi n --- where should we be moving in the develo.nent
of ninistries?

2) What can be d.ne about the problew that appears to be arising
in arcas where thore #s - due to lack of ypriests - frequent cele-
braticns of the Vord with distributisn ¢f the Eucharist .., nanely:
the people ne lenger distinguish between the celebrotinon of the
Euchnristic sacrifice and the celebratiusn of the Word.,..and hence
are losing the profound nconiug of the sacrifice?

3) What kinds of o.-going formation should be foreseen for lay
pinisters and wh. should/could ascune this responsibility?

L) What are the indicatisns of developing new foris of clericalisn
Cin the developnent of nicistries and what can be done to avouid
this? . .

5) How. to educate the people to percoive the role of the vriest
differently? How people sco the rile of priest, religious also
&ffects how the role is lived out. '

6) How to Jdeal with separatism while naintaining distincticns in
the developnent of ninistries. How can the ap;ruach be oure in-
tegrated with 1ife?

7) What is the relati n betwoon charisn and winistry?

8) What are scile of the histerical nudels that invelved the
laity ~- which stresscd the vocaticn of the laity iz the Church?
« in w.nt way did thesce ucdels stress the role of the
laity?

. whot are the points of these wodels which have
develuyed? which have caanged? in relati n to our
'unuer,t nding of new winictrics todoy?

. what vore the wenknesscs of these 1 dels? strongtha?

Prosent at woerking cascion on 7.10,77¢

J-hn Dzaly, cosp Adnlburt Wolski, tor
Catherine Qucllette, scun-n ‘ Vie HMisziaen, pa

Josephine Iozzo, fun : Arlene Gates, sa

Anth: .oy Ramamattu, tor - ‘ Chorles Walter, fscji

Mary Angela Donohie, rghk Mairtin Fleisclhoann, ghn
Maoria Jousé Tresch, sond Jolin Poucr, sna

Joan Delaney, on ' Denise Maraval, sa

Bertha S5alazar, nmb Aunne de la Biuillerie, fro
Mel Brady, ofo Cuosinir Gnanadickan, sj)

Mary Motte, fon
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Reccently received at tho SEDOS DOCUMENTLTION CENTRE

"THE HOME OF MAN by Barbara YWard, published by W.'l. Norton Inc. Now
' York, 1976, 294pp (Doc N° 6/557 - B4)

"The Home of Man is at onwc philosophical and practical, making suggestions
on such esscntial aspects of human scttlements as land-usc planning, shelter,
transport, sanitation and health. But above all, Thc Home of Man-provides a
mecans of grasping a subject that 'includes cverything' and gives coherencc to
_a;tépic with boundless problems, nccessitiod  dnd constraints.”

"R [ITERACY PROCESS: 4 Practice by Carol & Lars Berggren. Publishced

in Iomestication or Liberation™ by Writers & Readers Publishing Co-
operative, 14 Talacrc Id, London NW5
(Pamphlct Doc Mo 4/2625)

The authors state in the mreface that their purpose for writing is to give
"... a critical survey of rccent developments in the ficld of literacy with

a major oricntation towards the literacy process of the adult"{P 5). From
this point they write on the objectives of socicty and cducation, theorics
and pcdagoglcal phllosophles, dofinitions and descriptions of  objectives of
literacy programmes, the practical aspects of literacy training, and, finally
an cvaluation of the literacy programmes .

000000000

*¥¥¥%% Prom Br..Bernadette Stcele, Srs, of Charity, Tilburg

”FTom Fr. Colm Murphy, a Columban Father in Korea, city of onju, we
rocelvod a rcquest for 16 or 8mm films which pcople do not use anymorc. This
pricst is in charge of communications as well as catechetics in his diocesc.
He uses films in the villages in conncction with his pre-—cvangelization pro—
grammes, He writes to us:

Mowadays we arc showing a let of movies cspecially in the villages.
Unfortunately our stock of movies is small and we have 1o supplement 1t
. from various cmbassies. Semetimes it is hard to got something suitable.
_If you ever come across anybody who is trying to get rid of 16 or 8mm
films, plecasc¢ ~ut me in touch. We dub thoem with Korcan soundtracks
ourselves.'" -

TF YOU CAN EELP OR XHO% OF ZNY GROUP THAT MIGHT plcase conbact:
~ Fr. COLM MURPHY, Catholic Mass Communication, P.0. Box 3, WONJU, KORE4

'

Thank you!





