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At a recent meeting one speaker remarked that " religions that
were over there are now over here"., Many missionaries are familiar
with situations in which Islam constitutes the major religion or one
of the major religions of a country. TWhat is perhaps less familiar
is the presence of Muslims as a small minority religion or the impact
of Islam in Iurope. In this issue besides articles on these situa—
tions we have printed the Documentation on Islam (1975 up to 1977)
available at SEDOS. Available on request is a list of documentation
previcus to 1975,
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A NEV THRESHOLD~GUIDELINES FOR THE CHURCHES
"IN THEIR RELATIONS WITH MUSLIM COMMUNITIES
by David Brown

Muglims
1. I§1am: The Religion of Muslims

Every encounter and every chance meetlng between a Muslim and a
Christian takes place within its own special circumstances, and has its
own particular importance. This is because every individual Christian
and every individual Muslim is a human person of value, with potential
for further growth towards maturity. Indeed, any individual will
differ from others according to the way in which his life has been
fashioned up to the present: by home, neighbourhood, school, church
or mosque, employment, city, nation. DEach of us is heir to so much,
and yet we have individually taken so little to ourselves from-the
history of our people, from the  environment in which we live, or
from the riches of God's grace.

A Muslim is any person, male or femaleé, of any nation, who has professed
the Muslim creed sincerely and with true intent: "I bear wvithess that
there is no god but (the one) God and that Muhammad is the Apostle of
(the one) God." Vithin this general definition, however, the individual
Muslim is an individual in the same way as the Christian and his
attitude towards his religion will be personal to him, having been
formed within a wide variety of circumstances, pressures and experience.
As in Christendom, birth and nationality play a very large part in
determining an individual's religious allegiance. It is difficult,
therefore, to generalize about any particular Muslim's attitude

towards his religion. Wevertheless, it is important that Christians
who are privileged to meet with Muslims should have some idea of the
basic religious attitudes which they might expect them to hold. The
following is a very, generalized statemént of the beliefs and practices
of ordinary Muslims, in communities where traditional religion still

has a strong hold on people's beliefs and practices. It is not the
ideal, but it represents the norm to which most religious Muslims would
asplre to cohforms

(i) Muslims believe that all men are called to be God's servants, and
that their lives are controlled and shaped by God's wiltl. They
believe that God has entrusted each individual with a certain portion
of this world's goods to use in his service.

(ii) They are proud, and thankful to be Muslims, and to belong to the -
community to which Muhammad was sent as God's Apostle, and "the seal’

of the proPhets'- ieg., last in the succession of prophets whick

included Abraham, Moses, David, John the Baptist and Jesus. They venerate
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the Qur'an as the eternal Word of God which Muhammad was commissicned
toc give .to the world. They are loyal to the community of Islam and,
in times of danger, will fight bravely for it. They want it teo grow
in size and importance. P .

(iii) They believe that they have certain religious duties towards
God which they discharge as far as they are able. These include the
daily prayers and recitation of the Qur'an, the fasting of Ramadan,
the giving of alms, and the dutyte make pillgrimage to Mecca at least
once in a life~time. '

(iv) They follow the Muslim religious law (the Sharita), as far as

they can or are permitted to de so, in matters of marriage, lnheritance
and personal conduct: such matters include the prohibition of usury,

of alcohol and the eating of porks. In public life, men have a p051t10n
of privilege in comparison with women, but Muslims recognize the rights
of women, and consider men and women to be equal, morally and spiritually.

(v) They try to follow the example of Myuhammad in their behaviour as

they know it. Théy are modest in appearance and manners. They keep
their promises and guard what is entrusted to them. They bear misfortune
bravely. They are generous in giving alms to the poor, espec1a11y on
feast days.

(vi) They may alsc follow customs which are not strictly part of the
Mustim faith. Some of the restrictions on women are of this character,
as are ceremonies at blrtns, weddings, or funerals, and ideas about
luck and maglc. ‘ :

(v11) They believe that all human people must render account to Gdd on
the day of judgment. Hany believe that Muhammad will then intercede
~for Muslims, and they all look forward to the.joys of heaven vhich
Ged wlll glve to tiiose whom he judges favourably.

The Musllm Countries"and Muslim Groups - .

Within the basic identity of the Household of -Islam there are marked
differences between one Muslim group and another, which are the results
both of race and history. The Christian, therefore, needs to bear in
mind the maln grouplngs within the Muslim:; world.

These are the heartlands of the Muslim world. Muhammad preached in
Arabia, and, after his death, came the two great Arab Empires based on
Damagcus (c- 661750 AD) and Baghdad .(c. 750-900 AD).

Islamic civilization reached gréat heights of achievement in these
countries during the Middle Ages, and their scholars produced in the
Arabic language the classical works of Islamic scholarship, including
theology, philosophy and’ law. Arab Musllms, therefore, :still hold the
place of hénour in the Islamic world. There arc, of course, hational
and other differences among them, ‘and the population of the whole

area is a mixture of the clder indigenous peoples with the Arabs. There
are also significant Christian minorities, surviving from the days
before the Arab invasions in most countries of the Middle East.
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___________ hern fsia.

These include Turkey, Iran, Afghanistan, Pakistan, Bangladesh, Malaysia,
and Indonesia. . Iran and‘Sind‘(igea, the south-western arceas of what
is now Pakistan] were islamizéd during the first century after
Muhammad, and the Punjab came'under Muslim rule as early as c. 1010 AD.
These countries, however, and thoseothers which were islamized at a
later date, have retained their own language, and their state policies
are strongly nationalistic. A person knows himself to be a Turk, a.
Persian, or a Pakistani, and this is often as important to him as
being a Muslim. Islam is, however, the national religion, and governs
behaviour and customs. This is roughly the case even in Turkey which

- is nominally a secular state.

In Pakistan especially, some Muslim sacholars have proved to be less
conservative than those in the /rabic-speaking world, both within

orthodox Islam and, like the Ahmadiyya sect, outside it. Iran is the
country with the largest number of Shi'a Muslims. (See section (v), below).

Many African countries south of the Sahara have large Muslim communitiess
and in some, including Senegaly Sierra Leone, Nigeria, Niger, Chad,
Sudan and Somalia the majority -of the people are Muslims. Fn some
countries, the advent of Islam and of Christianity almost coincide, and
there are large Christian Churches throughout the area as well as

people still following traditional religions. Christians and Muslims
vork together in all fields of life; religion, therefore, is ho longer
simply a matter of nation or tribe, but becoming one of perschnal

choice and belief. Many communities follow customs and beliefs which
are drawn indiscriminately from several religions. In some of these
countries, strains and tensions between Christian and Muslim communities
are evident in the current struggles for powere.

The important Muslim minority in India is said to number about 60
million. The Muslims of Soviet Central Asia are thought to total
about 25 million and there may be a similar number in China. There are
large communities in some countries of Eastern Europe, as Well as the
immigrant éommunities in Vestern Lurope (now totalling over 5 million).
The Black Muslims of the USA have been attracted by certain features
of Islam, but they are net Muslims at all in any strict sense.

Most Muslims, perhaps 90%, are called Sunni Muslims.’ They follow the
customary practice (sunna) of Muhammad and his community, and they
belong to one of the four recognized systems of Sunni Law.

Shi'a Muslims are t::e largest group Which separated from the rest of
the community. They fulfil the religious duties of prayer, fasting,
and pilgrimage, they use the Qur'an and follow the example of the
Prophet. But they believe that thetrue successors to Muhammad belong
to a succession of infallible 'imams! who have been identified by
different groups in different ways. The Shi'ites allow their lawyers
considerable freedom in interpreting the Qur'an. R
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The Sufis are adherents of Muslim religious societies, or brotherhoodsy
~ which seek to develop the interior life of prayer and meditation.

The Ahmadiyya movement, whose Islamic status is in dispute, was
instituted in the Punjab in 1889 by Mirza Ghulam Ahmad. He claimed

that he was divinely chosen by God as his special messenger (Mahdi)

and that he was an incarnation both of Jesus and of Muhammade. The
follovers of this movement split into two groups, one of which has

beeri very energetic in missiohary work both in Africa and in Europe.
Except for bellefs about the founders of the movement their beliefs

and practlces are very similar to ‘those generally accepted in Islam,

but the Ahmadis are considered heretics by most orthodox Muslims: « « «

Areas for discussion in Christian-Muslim relationships

1. Factors which Unite

The different nations and other human groupings are, in our times,
"slowly learning the lessons of interdependence. Many factors make it
important that these lessons should be: quickly learnt: the threats

of large-scale pollution and of world-wide scarcity in resources,
especially food .and energy; the continuing dangers of armed conflict
between differing ideologies; the unjust and growing discrepancies
between standards of living in the affluent nations and the majority

of the world!s peoplesi-the great advances in communications techniques:
the development of sub-cultures, swch as those associated with young
people, or with revolt on a world scale; the growth of large cities

and the continued novement of people from the villages to the towns.

As members-of two rcligious communities, whose members total hundreds
of millions and span the world, Christians and Muslims have a
responsibility to face these common predicaments as fellov human beings,
together and with others. They are citizens of one planet, Earth.

This paper is written to give guidance to the Churches in Britain and
not simply to argue from theory. For all kinds of reasons, ecohomic

- as well as political and philanthropic, hundreds of thousands- of
Muslims now share with Christians and others in a common British
c1tlzensh1p within the boundaries of the United Xingdon. Tney work
together in the same factories, shops and offices, share together in
the common life of the same towns and villages, send their children to
the same schools, are treated by the same health service, elect the same
representatives to.Parliament and local authorities, owe the same
loyalty to the Crown. Christians and Muslims are mutually involved
with each other in the 1001 everyday problems, opportunities and
privileges of living in 20th century Britain. They are all equally
involved in building and: malntalnlng a society which is just and
numane, secure and peaceful. :

(111) A common rel_glous herlt_ge.

o — — e — e T T

Cnrlstlanlty and Islam are botn assoc1ated in dlfferent ways with
Judaism, and relatichnships between the three religions have often been closc.
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This symbolized in their common descent from Abraham and in the honour
which they all pay to Palestine as the land which God has made a
blessing for mankind (Q.3.67, 2t. 71) The confuslon of sacred sites
and mdnuments in Jerusalem is testlmony to the long 1nterp1ay of these
_three monotheistic faiths in the Middle East. :

Detalled comparisons between Chrlstlan and Muslim falth and practlce
will be found in the appropriate textbooks. The following are the
‘principal beliefs which they hold in common:

(a) ‘God, the Ground of all being, is the creator and sustainer of the
universe, and he encounters human beings in a way which appears to
them as personal. (Allah is the Arabic word for 'God! and is used by
Arabic-speaking Christians as well as by Musllms.)

{b) The whole uniVerse; being grounded in God's will, is a coherent
and ordered structure which is open to scientific 1nvestlgat10n and
research- '

(c) God controls hlstory and he will himself execute the end of hlstory
in Judgment.

{d) God has revealed his will through prophets and apostles, and
through sacred Scriptures.

(e) Human beings, together with the angels and all created beings, are
privileged to worship God, and they have a duty to do so.

(f) Human beings are called to exercise social and moral responsibility
as part of their duty to God-

(g) Human beings may live securely because they depend upon the mercy
and compa551on of God. -

{(h) Human beings may make petitions to God, confident that he will
hear them and that he is able to effect his will in the world.

This list of beliefs held in common is impressive and makes up a

large part of any person's philosophy of life. Those wno share such

a wide range of similar attitudes towards thé world and human responsi-—
bility within it, snhould find it possible to share together 'in many
common enterprisesa

2. Factors which Divide

Christians and Muslimé share together in the life of modern Brltaln,

and the previous:section set out some of the assets whlch cah contrlbute
to the building tof good relationships: ‘between thems There are also
factors which hinder good relationships, some 'social and other arising
from differences in theology, either betWeen 1nd1v1dua1 Muslims and
Christians or between their communities.-

— e m e — iy —

Muslim immigrants into Britain from Asia, the Middle Cast or Africa,
bring with them the customs and habits of their ancestral cultures.
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These are very different from thoqe wnlch developed in the urban,
industrial western world from the christianized culture of the Mlddle
Ages, the Reformation and the Renalssance. There are, therefore,
sérious discrepancies-: between the host culture and the  different
immigrant cultures, particularly in respect of family life, relationships
between the sexes, and between old and young. Muslim immigrants also
bring with them many of the feelings and attitudes which their ancestors
developed towards British pecople in the circumstances of colonial rules

Native-born British people often resent the presence of immigrants,

for a variety of reasons. This was illustrated by the correspondence
which the General Secretary of the British Council of Churches received
after publishing a letter in THZ TIMES about the multi-racial nature

of British society. (See BCC CRRU Newsletter No. 1, 1975) The
following are two extracts from the letters which he received.

I am amazed at your letter in today's TIMES éoncerning this multi-
racial society vhich has been foisted on the people of this country
without any marlate from the electorate. The immigration debate
is not ended: it has not begun! Successive Governmentgs have
stifled all criticism by the people affected, and I would welcome
an opportunity for the subject to be thoroughly discussed in the
open. Personally, I strongly object to sharing my. native land and
resources with completely alien people who have come here for a
better standard of living . . . What right has any Government to
‘change the white identity of our country to a black and white one?
It is a pity the politicians concerned will not live to reap what
they have sown.

I believe that the tolerance of the people of this country has been
taken for granted for far too long. Their patience is not un-~
limited and I foresee the time approaching when the Home Secretary's
total disregard of the indigenous population's wishes on immigration
will result in hatred between them and their invaders, on which

no strengthening of the Race Relations Act will have any effect.

Some of these problems will be alleviated with the passing of time.
Relationships quickly develop between communities, and the normal
intercourse of scocial 1life, especially among young pecople, will blur
‘the differences between them. Some of the problems, however, will
remain, and with them threats of tension and strife between groups
wWithin our one societye.

Assimilation is not necessarily the answer and Muslim leaders reject
it as the way which their communities should take. Thus, in an
important article, "Islam and Muslims in Europe tocday", published in
IMPACT INTERNATION.L, February, 28, 1975, Khurshid Ahmad, Director
General of the ISIaﬂlc Foundatlon, Lelcester, suggests that the Muslim
presence 1n Europe presents an. opportunlty for the development in the
Vest of a new and enlarged concept of democracy-

Muslimc face 2 number of problems. llost important of them is the
threat of losing their religious and cultural idecntity. They are
unhappy over efforts at such assimilation and integration as

may degstroy their personality. They want to live in Burope as
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., Muslims, and not as a culturally uprooted people. They believe

" that modern society will have to be a multi-religious and multi-
cultural society. Democracy in the Vest has primarily been a
political concept The idea of sogial and cultural democragy
with all its implications is yet to be learned and practiced « +
Political rights of the individual and of minority groups are:’
acknowledged, but not their cultural and religious rights..
Multiplicity of political opinions is Welcome, but plurality
of cultures is still an anathema. Differences in perschal out-
looks are tolerated, but differences in colours of the skin or in
personal tastes and ways of living are frowned at. This is not
a nev phenomenon. Intolerance towards minority cultures, languages,
modes of behaviour, educatlon, social norms and even religions
has persisted over the years. Democracy has yet to embrace the
concept of cultural diversity. The idea of healthy cultural
Pluralism will add a new and richer dimensich to democracy.

The position, however, is not quite so simple as Khurshid Ahmad suggests.
There are quite serious differences in cutlook between Christians and
Muslims on a wide variety of tepics associated with the proper ordering
of society. Thus, for example, while allowing for individual points

of view, there would be significant differences between the two greups
in their attitudes towards the marriage relationship, the value of
democracy, or the nature of freedoms. (A Muslim family, for example,
will disinherit a son who beccmes a Christian.) Some of these
differences are due to cultural and historical reasons, vhile others
are the fruit of differences in religious belief to which reference

is made in the next section. Such differences cannot be lightly
disregarded at a time when there is widespread uncertainty about the
structures of human society.

‘Many Christians find it possible to transcend the social differences
which exist between members of the two faiths and believe that the
Gospel encourages them to work for good relationships within the
community. At the same time, they feel themselves inhibited by the
serious discrepancies which exist between Christianity and Islam in
the spheres of faith and theology. They fear that a close and
sympathetic invelvement with the Muslim communities would compromise
their own integrity as Christians or prevent them discharging the
obligations of evangelism. '

The maih tneoloélcal points at issue will be listed below, but they
must be seen in perspective. :

First, although these issues aré important and crucial for Christians,
they should not be allowed to detract from a proper appreciation of
the common ground which is held by both faiths and which has been -
set out above. g ‘ :

Second, the. attitude of the Qur an towards Cnrlstlans is an amblgqcus
one and thay reflect the- comparatlvely feu contacts which Myhammad had
with Christians {in contrast tc his contacts with Jeus).. On the one
hand, Christians are said to be "the closest in frlendshlp” to the
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Muslims, and, on the other, Muslims are commanded to fight against
Christians (and.Jews) "until they pay tribute and have been humbled"

(G- 5.82, 9.29).

Third, although the Qur'an formally denies the incarnation and the
crucifixion, these denials are a minor, not a major, theme in the
Qurtan. The first is associated with the Qur'anic attack on the

beliefs of the pagan Arabs, some of whom associated certain goddesses
with Allah as his daughters (qQ- 53, 19-22), and the second-occurs as a
parenthesis inh a passage which is directed primarily . against Jewish
claims (G.4.154 ££). 1In fact, the Qur'an gives special status to
Jesus and calls him, in the context of the virgin birth, "a word from
God" (3.45) and " a spirit from him" (4.171), The Qur'anic accounts
of Jesus (mainly 3.42-63, 5.110-120, 19.16-40), have in themselves led
individual Muslims to venerate the Lord Christ and pledge themselves
to him.

The details of the points at issue between Christians. and Muslims in
respect of faith, including the relevant references to the Qur'an,
are set out in the many textbooks which are available. The main :
theological discrepancies between the two faiths occur within three
areas vhich are of fundamental importance for an understanding of
God's relationship with the created universe.

— e e —

The emphasis which Muslims place upon God's transcendence makes it
impossible for them to accept the Christian belief that God willed to
become one with mankind by the incarnation of his Vord.

This is expressed in a formal denial, in the Qur'an, of the Christian
belief, but it is expressed in terms which press the Christian use of
the term "Son of God" beyond what Christians whould themselves intend
by it. It is also linked with a denial of the doctrine of the Trinity,
but with the Trinity conceived in terms of God, Mary and Jesus.

—_—— e o

The Qur'anic denial of the crucifixion is one expression of its
emphasis upen the triumphant and transcendent sovereignty of God. To
the Muslim, God is King of the ages, the Arbiter of the destinies of
all living beings, and he cannot, in the last resort, allow his
prophet-servant to be defeated or humiliated by his enemies. To the
Christian, God is not only King, but also, and as truly, Father, and
he suffers it and with his children. The passion of our Lord is the:
incarnation of God's eternal love, and, in accepting it as such, the
Christian declares that the defeat of evil and its transformation
depend not upon authority but upon love.

It is in accord with its denial of the crucifixion of Jesus Christ

that Islam does not emphasize as much as Christianity does the consequences
of human sinning or the hestility of evil to the purposes of Gods |
Forglveness in Islamic teaching is God's sovereign prerogative, and

hunan people, as God's servants, have the capacity within themselves

to respond in cbedience to hime
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The Qurtan criticizes Christians on two specific points, besides their
failure to recognize the claims of Muhammad: the excessive honour
which they pay to their clergy (9.30-34), and their sectarianism
(5314,A19-37)- These defects, from the Qur'anic viewpoint, arise
from a failure to take the sovereignty of God seriously enough.

The objections which Muslims make to Christian belief and practice

" within these three areas are made with sericusness and they arise out

of a determination to affirm the sovereignty of God. They will not

be overcome until Christians make it clear, beyond doubt, that their
joyous appreciaticr of God's grace in Christ is matched by a corresponding
" awe and reverence towards him in his transceandent glery.

These are the main areas of theological discrepancy, but there are
equally serious differences about God's sovereignty within human
history. These arise out of the claims of Islam that Muhammad was
"the seal of the prophets', in the sense of being the last one with
final authority, and that the Qur'an supercedes its predecessors in
"The Book of God", "The Law, the Psalms and the Gospel". These
differences are concerned with such questicns as the authority of
Muhammad; the comparative status of the Qur'an and of the Biblej; the
religious duties vhich people owe to God; the pattern of prayer; God's
purposes for mankind, and the Day of Judgment.

These discrepancies and differences cannot be minimized. They
inevitably cause much disquiet and pain to Christians in their
relationships with Muslims. In the opinion of some Christians they
are of such fundamental importance that they make it difficult for
them to believe that lMuslims have relationships with God of any
particular significance. Even Christians who seek in particular
vays to be open and sympathetic towards Islam recognize that the
Islamic doctrine of God conflicts with the Christian faith at peints
which are of crucial and fundamental importance.

ThHese conflicts, however, are not the whole story, and there are other
points where Christians can joyfully and in clear conscience affirm
certain aspects of Islam. Thus the Christian finds himself in an
ambiguous position with respect to Islam, saying both "vyes" and 'no"

at the same time. This ambiguity is expressed in the Code of Practice
which concludes thi study, and it is integral to the Christian witness.
Study and love will do much to clarify the mutual relationship of
Christians and Muslims, but the final resclution of its ambiguity -

- lies with God who in Christ recoenciled the world to himself. « .« &

(Taken from: Brown, David. A N&V THRESHOLD—GUIDELINES FOR THE CHURCHES
IN THEIR RELATIONS WITH MUSLIM COMMUNITIES; British Council of Churches,
1976; pps 1-4 and 12-17.)
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KORAN COMIS TO XCRDA

Though there's cnly a one letter difference between the words KORAN
and KCREA the Islamic religion is oae thing the armchair traveller
would not associate with this country. Or rerhaps one would better
say it's the one thing he knew not vo associate with Korea, because
the prominent dome and scaring minarets of a Moslem mosque, virtually
symbolic of the legend and legacy of tne liddle past, are Low a

part of Seoul'!'s ever-changing skylinc.

How it started: It all started in a tent, with a teacher anhd a hand-
Ful of believers. Mot in the arid loands of Arebia, and certainly not
with Mohammad over thirtcchn hundred vears ago~--but with thirty of his
Korean followers in the ycar 195%. 7The Imzm or religious leader of
the Turkish cont’rent during the Xorear Vor was the man who laid the
groundwork for XK. .a's muslim connunity.

Then in 1960, the Korean laslim Fodevaticn was founded with a
distinguished Korean gentlemaa, laji Sabri Sun, as its head. Having
made a pilgrimage to Mecca just the year before, as the title "Haji"
‘indicates, he returned filled vwith isnspirniion and ideas. Naturally
Mr. Suh wanted the little groun of "in-tcut" worshippers to find a
proper home and build a prosperous life. It was a fornidable task, at
which he and his fellow dovotess are still Lusy. "Cur Federation",
Mr. Suh reports, "was first registorcd with the llinistry of Culture
and Information in 1967 as a corporute body". At thz same time, Suh
began the tedious task of translating intiroductory books on Islam
into Korean.

Secular Society: Religion in Korea has alwiys becn open and free,
with no parsecution or martyrdom to comvare Witn what nistory tells us
has happcned elsewhere in the world. Nonetneless, Lorca had already
been decply steecped in the faith of Buddhicm and the creed of
Confucianism long before teachers cf any doctrine reached her shores.
It is true that contact with Islam dates way back to the late Koryo
dynasty, which held sway between the 10th zad 14th centuries. Arab
merchants then made hlt—or—mlss visits to what at that timez was an
out—of-the-way domain.

In 1347 an Arab made his way via China to Korea where he settled down
on land granted by the king. He becane the progenitor of a clan that
te this day prides itself on its MHiddle Eastern origin. This, however,
was only an isclated case. HNeyer id Xorca develop a full fledged
Moslem settlemen® Aas in China, where Islam, surprisingly encugh, was
second only to Bi - hism in the number of adherents.

ty, with its missionary zonl ot oaght Torcea ik the midst
2th century. At the
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same time, most of the Islamic nations were absorbed intc the colanial
empires of the WVest. Xorea must then have ranked about last on the
list of candidates for openinig up as an Islamic frontierland. But all
that now belongs to the "ancient" chapters of modern history.

Today there is a growing Korean Muslim congregation of about 4,000.
With their own hard-earned resources, bolstered by contributions from
Kings, ‘presidents and private persons from 'the many far-—flung Moslem
nations, it was possible to cerect a most impressive edlflce in the
brief span of only two years.

Islam for World: "Many people", say local Muslim sources, "tend to
think owr activities have come on the heels of what is sometimes
called the 'oil turmoil.' Actually ncthing could be further from the
truth. Tt was way back in 1963 that the World Muslim League met in
Mecca and decided to support us with plans for our own independent
Islamic Centre". Even before 1963, Seoul-~based believers were on the
lookout for a building site, which was eventually donated by President
Park Chung-hee.

"Islam", say Korean authorities on the subject, "is for the world at
large. It's not confined to any one nationality or cultural sphere
any more -than any of the other great religions". VYhile this appears
to be so, it is also a fact that Islam does tend to predominate in
the nations of the Arab world. In this connection, the new Islamic
Center in Korea can contribute a good deal to the cultural enrichment
of Korea by encouraging better understanding of the cradle of Islam.
An Arabic Language Institute, affiliated to the Korean Muslim

" Federation offers a free course taught by native speakers. DBoth
Myongji University and Hankuk University of Foreign Studies have
Arabic Departments. Radio Korea, KBS, conducts a daily schedule of
programmes in Arabic since September last year.

"The hext step”, comments a Federation spokesman, "is to work for the
foundation our own Muslim Community College. We also plan to branch
out into medical and social welfare work here in Korea in order to
play a more positive role in the socicty as a whole'. This in a

way will help complement the work being done by some 15,000 Xoreans
who are nowW on assignment with various development projects in the
Middle Cast.

Seoul's new mosque is situated in Hannam-dong, a neighbourhood just
south’ of the downtown area. As of May 21 it was officially opened

to worshippers and visitors alike. Seoul then joined Tokyo and Taipei
in a "family" of Northesat Asian capitals with home-grown Islamic
communities.

Guided by the Korecan Muslim Federation the scope of activities is
expected to broaden considerably in the near future. The Federation
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will conduct regular lectures and wili teachs It also plans to

sponsor an exchange of students with Moslem nations where, according
.to a local daily, there are 15 Koreans at the present time. When they
return they vwill be in a position to work for the eventual establishment
of a local Islamic school. And the up-coming completion of its

first major translatlon project will signal, at lohg last, the arrival
of the Xoran in Xorea.

(Taken from- KOREANM NF”S August, 18763 pUbllShed by the Embassy
of the Republlc of Korea, Wew Delhi as quoted in ALuBASHEER--THE
BULLETIN OF CHRISTIAN INSTITUTES OF ISLAMIC STUDIES; vol. Vv, No. 3.
July 1976, pp. 96 to 95.) - : .

@gg§§§§§§§§§§§§§§§§§§§§§§§§§§§§§§§§

SENEGAL
THE YORLD MUSLIM LEAGUE ENJOYS PRIVILEGES DF uMBASSY

Dakar, 2nd May 1977 —(DIA)-

The World Muslim League will henceforth have an office i Dakar, '
capital of Senegal, enjoying all privileges and immunities similar to
those granted to foreign mission accredited to the Senegalese government.

The protocol was signed at the ministry of foreign affairs by the
‘Senegalese minister of State for Foreignh Affairs, Assane Seck, and

by Mohamed Safouad, assistaant secretary general of the Yorld Muslim
League. Many personalities of the Islamic world attended the ceremony,
among whom was also E1 Hadji Moustapha Niang, the pre51dent of the
Association for Islamic Progress of Senegal.

The Minister Assane Seck declared that the Senegalese Goverament is
awvare of the fact that the Vorld Muslim League is a great association
which can give -the ,country its contribution in the perfect knowledge
of the Islamic .religion, which, he thinks, may favourably contribute
to the economic and social progress of Senegal. Our country, the
minister of State continued, is open to all inspirations and is

moreover very telerant so that everyone ¢an exercise the rellglon he
has chosen. *Yet, he peinted out, the majority of the inhabitants are

Muslims.

The assistant Secretary General of the League, Mr. Mohamed Safguad,
who is of Saudite rationality, thanked the Senegalese government, which
once:.again shows. that Senhégal 1s the meetlng place of all African

c:ultures. A/E 5/557

(Taken from: DOCUMZNTATION AND INFORMATION FOR AND ABOUT AFRICA;
No. 215, May 2, 1977)

' .
[T



SEDOS 77/ 299
ETHIOPIA

NEWEST MEMBER OF AMLICEA HAS CLDEST CHRISTIAN COMMUNITY

hen tne Catholic Church in Ethiopia became the newest member of the
Assoc1at10n of Member Cpiscopal Conferences in Eastern Africa in
February of this year, it brought one of the world's oldest Christian
communities into this Association and increased the size and population
of AMECEA by some fifty percent.

The Country and Its People

Situated on the Horn of Africa, Ethiopia with an arca of 1,221,900
sq. kms. (471,778 sq. mi.} is the tenth largest country in Africa.
Its population is estimated at twenty—eight millien, but since the
country has never i.ad a fornal census, the real flgure is probably
much higher.

Of this number, between 12-13 million are members of the Crthodox
Church of Ethiopia, around 11 million are lioslems, 194,50C are Roman
Catholic 'of whom 98,150 are Uniates, some three hundred thousand
have been baptized in other Christian denomlnatlons and most of the
remaining three million or so are animists. ‘

Although most of the animists belong to the nomadic tribes on the
periphery of the country, the vast majority of the population are
settled farmers who grow such crops as coffee, teff, chick peas,

maize and some wWheat and cotton. Some others fish in the country's
nine major lakes which are mainly in the Rift Valley and contain over
two hundred varieties of fish with Nile Perch weighing up to 300 pounds,
but this industry has not yet been fully developed. Others work in
the industries of the urban areas which have a total population of
over three million people. Sixty-five percent of these industries are
now in Addis Ababa, while thirty percent remain the the MNorth and only
five percent are scattered over the rest of the country.

The twenty-eight million or more people who make up Ethiopia's

present population have very varied ethnic and historical backgrounds.
The northern highlands were originally settled by the Cushites. Over
three thousand years age, they were joined, and eventually dominated,
by Semitic tribes from southern nrabia. The central region is settled
by the semitic Amhara, who loig ruled Ethiopia, and the Hamitic

Galla pecople with their many sub-tribes dominate -in the scuthern part
of the country which become an integral part of Ethiopia only in the

last century.

The northern regicén, however, was known as Lthiopia as long as some
three thousand years ago, and it was to this area that Christianity
first came long before it reacned many countries in Europe and America.
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Christianity arrived 1500 years ago

During the first half of the Fourth century a young Cnristian layman
called Frunentius and his companion, Aedesius, arrived in Ethiopia
from Syria and began to evangelise the inhabitants. Due to their
learning, the two laymen gained the interest and confidence of the
king vho gave them important duties in the court. Later, Frumentius,
who in Btkiopia is known as Abba Salama Kasate Berhan (father of . peace
who reveals light),_wént to see 51+ Athanasius, who was then Bishop of
Alexandrid, to request him to send a bishop for the Christians they
had converted in the kingdom of Aksum in Etniopia.. From this time
onward the Alexandria Patriarchs attributed to themselves the right to
appoint and ordain the bishops for Ethiopia and to rule the Church
there which they continued to do uhtil quite recently.

Monasticism-has played an important rolé in the Church in Ethiopia
over "the ages, so much so that even today many candidates for the
priesthood prefer to join a Religious community in place of the
secular- clergy. This monastic life was introduced into Ethiopia
around the end of the fifth century by the "Nine Roman Saints", so
called because they came from the Lastern Roman Empirc. They are
also credited vith tianslating the New Testament into Geez, a semtic

language of that time which isstill widely used in the Liturgy.

Ethiopian Orthodox Church

~

Although it cannot be documented, it seems these "Nine Roman Saints"
may have adhered to the error of Honophysitism which taught that
Christ had only one nature. One thing is certain and this is that
the Egyptian Church rejected the findings of the Council of Chalcedon
which' in 451 defined there are two natures in Christ. The Council
also deposed Dioscorus, the Patriarch of Alexandria, who had many
- followers. Due to historical ties with Alexandria, the Christian
community in Ethiopia were among those followers and soon came uhder
the sphere of the Coptic Orthodox Church which then began to emerge.
Later the Christian community in IZthiopia became known as the Lthiopian
Or thodex Churche

Never Formally Broke with Rome

The Ethioplan Orthodox Church, however, never formally broke relations
with the Roman Catholic Church. Its association with monophysitism

may- well have becen more a matter of the meaning of terms than a
difference in docirine because even today, as the Ethiopian Orthodox
Mission pointed out in its booklet on the Bthiopidn Church in 1970, "the
Cthiopian Crthdox Church believes in the full Divinity and the true
Humanity of Jesus Christ." (p. xiii)

Over the centuries following the Council of Chalcedon, the Christian
community in Ethiop:a remained very much isolated from the rest of the
world and developed Tis own incarnation of the Gospel message, as it
wnderstood it, in the culture of the country.
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Later Contacts with Rome

e

Various effortsiwere made, especially since the 12th century, to restore
the Chﬁiﬁfian community in Ethiopia to unity or at least to establish

a Catholic presence in the country. Dominican missionaries came to
Tigray in the 13th century and Ethiopian monks vwere sent from the
Ethiopian Monastery of Jerusalem to the Council of Florence in 1441,
but no lasting fruit resulted from either of these contacts-

Jesult missionaries met with some temporary success in the 17th
century. The Emperor Susenyos and many others became Catholics in the
early 1620's. 1In 1628 the Emperor proclaimed union with the Roman
Church and the abjiration of the Alexandrian faith.

Unfortunately, however, the missionaries tried to abolish the Ethiopian
Rite and to replace it with the Latin Rite. They also wanted to

change the local Liturgical calendar and repeat baptisms and ordinations.
This naturally met with strong copposition on the part of the Ethiopian
clergy and in 1632 Emperor Susenyos was forced to revoke the Catholic
adherence and proclaim a return to the old faith. After he abdicated,
his son Fasilidas expelled the Jesuits. Later Capuchin missionaries
arrived, but their efforts were unsuccesful and two were killed at
.Gondar. In 1788 an Ethiopian, George LEgziabeher, who studied at the
Propaganda College in Rome, was ordained according to the Catkmolic
Byzantine Rite as titular Bishop of Adulis, but his efforts also

proved unsuccessful.

The Modern: Era

Just as the Roman Catholic Church first came to Bthiopia through the
efforts of a layman, Frumentius, so it returned fifteen hundred years
later through the efforts of another layman. He was a French traveller
called Anthony d'Abbadie who persuaded the Sacred Congregation for the
Propagation of the Faith to erect an Apostolic Prefecture in Ethiopia.
This was done and the Prefecture was entrusted to the Lazarist Fathers.

One of their first missionaries was Pr. Justin de Jacobis who arrived
in Lthiopia in 1839. Careful not to follow the unsuccessful policy of
past missionaries, he adopted the Ethiopian Rite for the prefecture.
His holy life, mild way of apprcaching and dealing with the Orthodax
clergy and laity rendered his work successful. He was ordained Bishop
of Nilopolis and before he died in 1860, there were already a large .
number of Catholic communities and local priests in the country. In
1975, he was canconised a saint, just as Ethiopia's first bishop,
Frumentius, had become a saint after bringing the Gospel message to
Ethiopia fifteen hundred years previously.

Seven years after St. Justin de Jacobis arrived in Ethiopia, the Capuchin
Fathers returned in 1846. One of their members, Guglielmo Massaja,
became the first ordinary of the Apcostolic Vicariate for the Galla
people. During the years that followed, the Catholic faith once again
became incarnated in many parts of the couantry, and sowe other
ecclesiastical districts were established. In 1930, St. Stephen's
College in the Vatican for the education of the Ethiépian clergy became

a Pontifical College. 1In the same year the Crdinariate for Catholics
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of the Ethiopian Rite in Eritrea was established with an Ethiopian
bishop as its head and a tetally Ethiopian clergy serving under hims

‘Some years later an /ipostolic Nunciature was established in Addis
Ababa. Today there are eight ecclesiastical jurisdictions in the
country.

rCatﬁolic Etnhiopian Rite

Of the eight jurisdictions, five follow the Latin Rite and three
follow the Catholic Ethiopian the wihic is also fOllOWed by all
loacal priests. ‘ ‘,

Both Rites are Catholic Rites. Both teach the same doctrine and
the same moral code and both have Pope Paul VI as their Chief Shepherd.

Liturgy, however, plays a very inmportant role in the Church in
Bthiopia and it was in-this regard that the disciplinary difference
between the Rites was most pronounced vwhen the Ethiopian Rite used
Geez and the other Rite used Latin. Although the format for the
Liturgies of- the two Rites 5till differ in some details, both Rites
have now started using the vernacular.

The Ethiopian Rite has its own Code of Canen Law and, like the Orthodox
Church, its members fast well over a hundred days a year. Yet

members of both Fites easily form one Christian community in the

same ulocese undcer the same bishope.

Both Rites also form one Episcopal Conference with Archbizhop Paulos
Tzadua of Addis Ababa as its current Chairman and share the services
of the same Catholic Secretariat with Abba Stefancs Tedla as the
present Secretary General.

Yhile the Latin Rite has four Apostolic Administrators, all the
Ordinaries but one, who have been ordained Bishops belong to the
Ethicopian Rite. 8o too do all the local clergy who now number 155
secular priests and 149 Religious priests. These Religious priests,
255 Ethiopian Sisters and a number of Brothers form a single
Association of Religious with the Religious from the Latin Rite, but
there are two such Associations — one for the northern part of the
country and one for the southern parte.

Social Development = -

Members of both Rites are véry involved in integral human development.

Although the Church in Ethiopia has conducted schools and hospitals

for very many years, it received an impetus during the famine of 1973

to become more involved in other forms of relief and development.

Fre. Kevln Doheny, C. 5. Sp. had just started organlslng the Department

for Development and Relief at the Catholic Secretarlat when the famine
‘broke out. The Catholic Church through this Department became the

first agency to .come to the aid of the starving thousands. During,

the follOW1ng two years it helped provide the ncededfood and clothing
- for-the victims of the drought and then inaugurated tie resettlement

programme that is row spreading throughout the country. Since 1973
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this Department with the help of Funding partners has spent more than

five million US dollars in response to the needs of the people during -

the faminé and on such projects as rerqnlflcatlon of families, a major

32 km road with eight bridges into a previously inaccessible famine

areas mobile cllnlcs, water -supply, dlspensarles and agricultural projects.

The Cathollc Church also joined Wlth other Churches and voluntary
agenc1es to form the Christian Relief and Development Association in:
1973 to help coordinate religf and development worke Brother Augustlne
Q'Keeffe, C. Se Spey is its current Executive. Secretary. ' _—

Unrest in the Country

Suffering from the famine has now been alleviated to a great extent,
but many people in Ethiopia are presently suffering from the unrest in
the country. .-Apart from the tenets of imported ideologies, tensions
between sections of the country are often the basic motivating force
behind the unrest. These tensions arise from a long history in a
country with ethnical differences that has yet to find its path to:
unity in diversity.

In 1974 a revolution changed the former structure &f the government.
One of the effects of the overthrow of the past regime has been the
new p051tlon in which the Orthedpx Church finds itself. After the
revolutlon, it 1ost many of the privileges it had enjoyed under tha
past regimee. Thls together with the materialism that has entered the
country with the new ideologies has resulted in a weakened practice
by many adherents of the Orthodox faith. Even a number of QOrthodox ™
deacons have left their ministry. S : : -

Ecumeni sm

This weakened practice presents an additional problem to the Orthodox
Church as it is just starting to emerge from centuries of isclation and.
unchangeable traditions into life in the modern world. This transition
involves enlarging its role beyond the essentials of liturgy, prayer,
fasting and mystery to include engagement with ‘the rights:and duties
of man in modern societye.: It alsp invelves up—dating many-cf ite
clergy to enable them to relate more effectlvely to the educated
people of today. O , CoTo A

]
The Orthodox Church can be helped in thlS tran51tlon through opanness
towards other Christian Churches. A ray of hope for this openness
came last November when AMECEA and the AACC help a follow-up seminar
in Ethiopia on Urban Ministry. The seminar was jointly organised by
the Orthodox, Catholic and .Evangelist Churches and for the-first time
delegates from all:three Churches held an official meeting in an atmosphere
of cordiality and mutual respect. This, was followed in January of this
.year by a special service during the Week of Prayer for. Christian-Unity
held at the Orthedox Church of the Holy Trinity in whlch a blshop of
the. Cathollc Ethloplan Rite’ pertlclpated.

Uhen the Orthodox communlty in Arba Minch could.not find sufffclent
funds to finish their new church, the local Catholic priest met:their
need instead of building a church of his own, which he and some other
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Cathodlc prlest have refused to do as a gesture towards strengthenlng
re&ataops-wlth the Orthodox Church. R ::1; SRR PR S O
In the Chencha area, the Catholic priest is. sponsorlng an up~dat1ng
seminar this month with the approval of the Orthodox Bishop, Abouna
S5alama, . for twenty=five Orthodox priests and persotinel. One Orthodox
priegt and two Orthodox deacons are also presently pursuing their

. studies in a Catholic semipary in Ireland. . Others among the Orthodox
clergy, which was estimated in 1974 as totalling 200,000 but .is i
probably much lower. may follow.

For some years the Ecumenical Centre of St. Frumentius has been
fqne;ioning in Ethiopias.  This Centre offers the Orthodox and Catholic
Bthicopian Rite members. an opportunity to get to know:and understand
eagh ‘other better and to westablish a relationship of warm.cordiality;
mutual respect-and. sincere fraternity. -Results to date have been very
encouraging. 8o, too, has-been the whole ecumenlcal movement durlng
recent years in Ethiopiae- SRR ‘) ‘
More and more members of the Orthodox Church are gradually coming to
the realisation that.they never . formally broke their ties with the
Roman Catholic Church. -, They and the Catholic Ethiocpian Church have the
same cultural and.spiritual patrimony, the same traditions, the same.
religious customs and~the same Rite. The future presents an ecumensim
full of hope. - : .

(*Taken Froms AMECEA DOCUMENTATION SGRVICE, Ng. 6/72/1 (120), June
7y 1977; Nairobi, Kenya; pp. 1-6.) . . .

*#¥4 1ist of the names and addresses of ordinaries in Ethiopia is
available at the SEDOS Documentation Centrees

WORLD COUNCIL OF CHURCHES ALARMED AND SADDENED BY SITUATION IN. ETHIOPIA

Geneva, 2 June (EPS) - "We are alarmed and saddened by the 1nf0rmatlon
we have received" concerning conditions in Ethiopia, is:how Dr. Philip
Potter, general secretary of the WCC expressed the concern of the WCC
Executive Committes in a letter to Lieutenant-Colonel Mengista Haile-
Mariam, the chairman of the Provisional Military Administrative
Council- in Addls Ababa, Ethiopia, the text of which was released here
today. -

The letter'appeals to the government to spare no effort to reverse the
present violent trend, to ensure the rule of law; to see to it that
innoceat civilians are:not brutally mistreated or "lquldated” for
thelr suspected.polltlcal views,:and that leoyal Ethiopian citizens

.a;e not set against.one another in the service of narrow political aims.
"Most regrettably", the letter contipues, "reports emamating from your
own government. . « give evidence that violations of human rights in
your country hot only continue.but have become much more grave and
W1despread" : . .

T
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Thry Botteris letter’ underscores the fact that the WCC seeks to be - 1}};~71j

faithful to the Christian gospel in defending justice and human dignity
and that the council is bound te no particular ideology. He points
out that mémber churches are to be found on all continents, and in all

.qcountrles, of very different political and economic systéms- "It is
out of aur faith and our commitment to uphold the value of human life

and” the inherent dignity of every person that I write to you now",
continues Dr. Potter.

Acknowledging that there are strains in transforming Ethiopian society
from a feudal state to one of economic and -social justice for all, Dr.
Potter's letter goes on: . "We cannot accept -the argument that this
inevitably leads to death, terror and the arbitrary admlnlstratlon of

Justice ‘for ‘the people whose well-being is sought."

Llstlng some officially released figures of killings in the, country the

“'letter notes that 971 "counter—revolutionaries” were "liquidated” in
"'Gondar Province, 3,000 "insurgents" killed by military forces in 1976

~and 300 young percons killed on 1 May in Addis Ababa. "According to

other reports we h.se-received", continues the letter '"these numbers are
only indicative, and the loss of life in.your country has in fact been

much greater-" EP3

i(Taken From: . OIKOUMENE - YORLD COUNCIL OF CHURCHES COMHUNICATION-

Geneva, Switzerland; Nb 1Q/77J
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'*ReprégentatiVeS'of the Dominican Order will be meeting in Rome from
' 27 August to T September on the1r commltment in an Islamlc Yorld. -

Toplcs to. be discussed 1nc1ude

—the sc1ent1f1c study of Iglam w1th spec1al reference to the role of
the Dominican Institute of Oriental Studies (Calro) to- Domini¢an

iipresence -in the Islamlc World. -

f‘{thg world,of wprk; dlalogue as solldarlty with man and collaboratlon
7 in his'dévelopmept,ag a Dominican experience in Algiers
U Ly

WOrker 1mm1grat10n in Europe (Marsellles)

.

~Christian catechesisrin a Muslim milieu . -

daed O

~The school:  privilege of the few or sefving the cultural identity of .

a pqule?

b : e e

-Formatlon prograr for local Dominican vocations within a Muslim

environment: Nigeia and Pakistan . L ey
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An Extract from "The Search For A New Society" - A seminar organised by the Natio-
nal Council of the ley Apostolate and the Standing Cormittee of the O~
Counell of Zambia. In CHURCH AIERT, No.12.1977. St

Three ethical principles for a just society were agreed upons

a) All men and women must "have" enough to "be" good men. Priority in’ Develop-
ment ‘should be given to basic needs (food, jobs, houaing, health, aecurlty)
beforg attending to enhancement needs or luxury needa.

b) There muat be a zlobal solidarity in development ~ the rich natlons need to
change as well as the poor.

c) Optimum participation in decision-making was seen as desirables People must
be able to determine ~ in scme sense - the broad lines of policies which
affect their lives. Only experts could decide on technical points. Ordi-
nary peoples, however, must have a say in deciding broad social policies.

It is the hope of the organisers ‘that the Seminar ‘may be the launching point
of the SODEPAX programme in Zambih. This will begln by asking what Christians can
do to build a new and better world and. should lead eventually to common action to
achieve a new local, national and 1nternat10nal socliety.

The method proposed by SODEPAX is a series of ecumenical ‘workshopa at the
local level, also including national and international meetings - and always leading
to action chosen by the participants and adapted to their own situation. This will
enable Christians to exert scme influence on the larger decision which the Imnman
race has to make on the future of the world as a whole.

The starting point of the SODEPAX reflections will be economic problems be-
cause men's economic needs are basic and primary, economic injustice is a cause of
resentment and division. The economic issue now occuples the centre of world
thinking and the gap between the rich and poor is. growing daily. The programme
will go on to look at the consequences of injustice for man - social, political and
spiritual - leading to a discussion of human rlghts, peace and disarmament, a nore
effective world organisation, etc.

The workshops wil! comprise 12 to 20 people and will meet rather informally to
discuss specific issucse Participants will be people involved in social action,
peopla who. can influence others (rhnjsters of religion, teachers, etc;), comrruni ty
leaders (in politics, professions), experts (e.ge in economics, theology, political
science), people with a large human and practical experience.

SODEPAX also foresees larger consulfations at the national end international
level. For example, if there is enough interest to ensure proper preparation, a
national consultation on Social Justice could be organised here next year, possibl-
at a time to coincide with the visit of the General Secretary of SODEPAX (Fr. John
Incal, S.J.).

SOTEPAYX will support the programme by pﬁblishing relevant documents every two
months. These will cover ecumenism and social actiony the world debate on develop-
ment and the New International referencesy the findings of some workshops that may
be of intereat to others.
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BXECUTIVE _COMUITTIE

HINUTSES

The Sedos Lxecutive Committee met on 17th June at 3.30pm. at SIDOS.
Present were:  Sr. Godelieve Prové, scmm-m Pr. P. Divarkar, s8j
Sr. Mary Motte, fmm, Sr. Danita MecGonagle, ssnd
Sr. Joan Delaney, mm
(Pr, Timmermans, Fr. Lang and Br. Basterecohea were away
from Rome.)

et o e Bt e fm b R S G dmm W W RS A wm meS by G tmn R Gk M G M e S A b SEm MR wew A e

1. The Minutes of 23rd May meeting (77/11) were approved.

2. Matters arising from the minutes

[7/8 Item 6 -~ Mrs Cuturi was interviewed on June 1st by Sr. Godelieve,
Fr, Lang, Sr. lary and Sr. Danita. ©She will begin work on a temporary
basis from 20th June through 31st July, and then permanently from
5th September. There will be an evaluation in November. A coniract
has been drawn up and was approved by those present.

17/9 Item 4 - Revision of the Statutes

Since Sr. Godelieve will not return to Rome wtil late afternoon on
16th September, it was agreed to- hold the meetlng on 19th September
(Monday) at 4pm. at SEDOS.

3. GENERAL ASSEMBLY MATTGRS

a) Bvaluation }

Svaluations have been returned. It was decided that a complete
summary be included in the General Assembly Report.

b) Report ‘

This will be published as the 15th July bulletin, The question
was raised of the advisibility of sending it to countries where human
rights or Marxism are issues, It was suggested that a letter be sent
first to the Ipisoopal Conferences asking if they wish to receive the
Report.
It was agreed to include the complete tzlk of Fr., D'Ascenzi in the
report.

c) Follow-up

Since many of those attending the meeting sugmested a continuation of

the disoussion, the Executive Committee decided that a follow-up meet-
ing involving as many Sedos members as possible on each of the three
topics would be held between September and November, This added reflect-
ion and further development on the topic by the members would be the
basis of the December Assembly. (It was felt that other iSedos meetings
i.e, South Africa, Mission to Burope, would also supplement the topic.)
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-3ince almost all respondents (seventeen out of ei, 'teen) expressed in-
terest in the topioc "An IZcumenical Concept of Missi " it was agreed to
make this the topic of the June 1978 Assembly.

~It was pointed out that a continuation of the reflectic~ on Marxism, the
Changing Role of Women and Iluman nghts would ba ﬂood p1- naratlon for
this topic u7 well.

~in anmouncem.nt of the plans for the two #Ass-ablies Will be ‘ncluded in
the General A.qembly Report. Dates for th. Al Hoc Meetinge 1.1 be sei
before 15th Sej “ember, : - o -
—.cmberg of the (- mmittee werc atked to . nd in their dates to the -~ecre-
tariat by 12th S ntember for the 15th T ptember bulletin,
~The members of th ‘Commlttee fayoqred nviting resource persons who mc
or may not be Sedo members to join tie Ad Hoc Committees.

4. SEDOS—-ACGRIMISSIC PLNTECT

. The mimutes of -the J 1e 6th meeting were distributed. '.;-

S MISSION TO EUROPE REF )RT
The Secretary has rec:ived material on the conference held in Basel in
March. Summaries wer: distributed to the committee. The full report
Wll be circulated to 1amboers for comments. 'q_‘ - n o

6. A request for information on memisrship has been received from the
Benedictine Missionaries of Tutzirnzr. The secretary has forwarded
information to them,

T. A request for the bulletin has been received from the Assumptionist
Fathers., It was suggested the secretary write and inform them that it
is only available to Sedos members and that she include information on
membership.

8+ Time and Place of next meeting

19thSthemberrai 4 pm. at SEDOS .

§8885885888858888§

#* JJST |+ ARRIVCD
The réscarch and “Ckground papers from tne Pedelatlon of Asian
mishoos Moriférence iinistries hel in Hong Yong from Feb'28 - ijarch
&y 1977. There are 18 papors dealing with a vide renge of topics:
Scaarmanity -and winistry, lay miqistries, the diaconate, ministry in
Vatican II and po.t cenciliar cevelopment, ministry in rural areas
rel_wlm'n woLaen a2nd nev farms of airiztry, ministrics in thce contoxt

of,lnterrellg;aus dlnlogue, etc..
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Code No.
1/592
1/565
1 /2'}2

4/2212
4/1596

4/1596
4/1993

4/1186

4/216

' SEDOS 77/309

DOCUIENTATION O ISLAM AVATLABIE AT SCDOS
FROM 1975 to 1977

Islam: Tts march through Afrlca and QJ[Qndq POINT
INTERNATIONAL. (2) - :

The Vocation of the Christian in contact with the Moslem.
b y Christian van Nispen. (6)

A Sounding of the possibilities of interreligious
dialogue in India with a special regzard to Islams. by
AsA. Roest SJ (4)

‘ Approaches 0 Tslam. by W. iontgomery Watt (2)

Survey of the Church in Ghanat Chapters Eleven and
Twelve. Relations vith other Christian Churches and
Islams Independent Religious._Movéments-"r"Survey of
the Catholic Church in Ghana. (67)

"Sie wolle n uns vereinnalmen!" by the Muslim-Mission
in Schwarzafrikae (1) '

Islam in Black Africa and the Relations of the Church
with the Moslem Communities. by SECAM (Symposium of
Episcopal Conferences of Africa and Medagascars (2)

Conclusions of Ileetinm Concerning Christiar and
Muslim dialogue. by L'Osservatore Romano (1)

Islam and the Dialogue. - Papers of seminars given att
lagog, Ibadan and Akuta, ngerla1 Ilarch 1971. by Jacques
Jomier. OP (66)
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DOCULENTS {con't)

Code JIO-

4/2164
4/219
4/1446
4/574
4/1823
4/1232

4/1480

4/1017

Sarazenehunde oder Christenschweine? Die Kreuzziige aus
arabischer Sicht. by Peter Holzle (2)

Chréticns et musulmanst _observations et points de
Tepéres pour une pagtorale des jeunes ilaghrébins
IMosulmans présente dans les groupements cotholiques en
Prance. by Jacques Ghys (5) |

Islam in the Philippinest a historical and contemnorary

study with a view to dialogue. by Sr. ifarv Vincent
Felicians' (34} BN '

Bibliographie sur 1'Islam. Annexe Relations entre

- communautes Musulmane et Chretienne en pays IMusulmen

(4/375) Conseil Ifissionnaire MNationale (3)

Relations entre communautes rusulmane et chretienne
en pays musvlman - Annexe: Bibliographie sur 1'Islam
by Centre de Recherche Theologique Ilissionnaire. (5)

Chrétiens et Musulmons devant la crise actuelle de lg
Foi en Dieu. by Centre de Recherche Thelogique Ilissionnaire

asy

Bibliothek der Basler Mission-Heuanschaffungen im I,
Malbjehr 1974. by Bibliothek der Basler Mission (12)

A Hodern JIHAD in Africa? by African Heritage Foundation

(30)

SELECTLED ARTICLES

2. SEDOS
(SB28/75)

2.IC.I
(1-15/15)
28K
(FeC5/76

2.PA

The Unity of God and _tixj__é__p_cg_n_l_mp_rnj.jy of Illankind. In SEDOS
BULLETIN, No. 28, 1975. . (13) b

Qﬁ__lslam; In'ICA-ICI,I, No. 5, 1975. by Bienvenido Tudtud
Christianesimo ed Islami confronto o dialogo?  In FEDE E
CIVIITA, No. 5, 1976. by Cirilio Tescaroli (3)

Meaning of our Chrisfian witneSs in Islamic lands. In

(PE657/75) PEITT ECTIC, Wo. 657, 1975 (4)
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SELECTED ARTICIES (con't.)

2eSMA An Apostle of Tslam—Christian Dialogue. In SIA, No. 31,
(Sim31/76 1976. by Zachary Remiro (4)
2.F3CT . Tslams Tra,d:Lz:Lone e Nowitde in NIGRIZIA, No. 13-15,

(N13-15/75)1975. by Piero Milam. (5)

2. OMI - Oblate Seiinar  on Islam. In OMI DOCUIENTATION, No. '58/75.

(OD58/’?5) by D. Forbes, ONL (3)

2. PA ik_g_i_g}gl_g_o_l_,l_x;_nex. in PETIT ECHO, No. 661, 1975. by M.
(FE661/75) Fitzgerald PA. (6)

2PA  Muslim-Christian Congress. Tripoli 1-6 February 1976.
(CD5/76  In CURRENT DOCUILNTATION, No. 5, 1976. by Documenta-
: ' tion Office of the White Fathers, Rome (135)Also in

French.
2.CICIT - Ie Diznlopue Islamo-Chrej__l_e_zl., _ouvertures et per-
(£9/7/76  spectives. In IUNTES, Vol.(7), 1976s by R. Caspar (12)
2. PIIIE Cosa fa la Chiesa italiana per il dialpgo con 1'Tslam?
(1e}3/76) In MONDO E IHSSIONE, No. 3, 1976. W Giulio Basetti-
Sani OFM (4) . . -
2.5X Cristiani e Ifusulmeni sono chismati a syiluppare il

(FeC9/75) ministero__del dialogo. In FEDE E CIVILTA, No. 9,1975
' hy Hasan Agkari (3)

2PA . e FiratInternationsl Islamig-Christian Congress. In
(FE657 /75 ‘PDPIT EGHO, No. 657, 1975. by" Galindo Aguilar P& (4)
(Also in‘French)

5.IRM ' Consultation on Christian Mission ond Islamic Da'wa.

(85/260/76)In INTERNATIONAL REVIEW OF .IISSION, Vol. 65, No. 260, 1976.

by Wee (CwiB) (86)

2B Thé Salvation of Ninvifislims (IMuslim-views). “n )
(31/77) . ENCOUNTIR, Wo. 31, 1977. by Vatican Secretariate for
Non-Christians. (16)

5B Quelle est la couleur de L'Indonesia?. In (fISSTONS
-11/76 ETRANGERES, N o. 11, 1976. by Jean-Denis Tremblay t21)
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SELLCTED ARTICLES (con't) : Page 4

5.W
(26/3/75

.
(24/16)

5.E ‘
(11-12/75
5.
(27/76)
5. IV
(28/69)
5.E
(20/75)

5o KM
(1/77)
5.E . .
(B/14/75
5.07
(66/75)

5ADS

.(11776/1)

HeA-IT.

Focust Ts dialopue betvoen Islam and Chrlstlanlty poaslbleT

Tn VORLDHISSION. ‘v_ol. 26, ilcs 3, 19754 by Clr;l_llo
Tescaroli (5) )

The foundetions of Tslams  The Tradition (Iadith). Extracts
from the Look of B Tapicro: Le dogmz et les rites de
1'Islam par les texten “n TUCOUNTER, ¥We. 24, 1976.

by B Tapierd (14)

Islan and Dialogue: sone reflections on o current topice.
In ICOUNTTR llos. 11 cnd 12, 1975. by Mohrmed Talbi (17)

Reflections .after the session "liamey 1975". In LICOUNT~
IR, Mo. 27, 1976. by Jose ph Stamer PA  (11)

The Islam in Africa: in IR0 IWIDI VITA, Wo. 28. by
Pro Mundi Vita Centrun Informationis. (44)

Islamic Bibliopraphy (2) In INCOUNTIR, Fo. 20, 1975. by
Pontifical Institute of Arabic Studies (7)

Christen und Mislims -~ Partner der Zukunft. In K,

Wo. 1, 1977. by Thomas O'Shaughnessy , S.J. (4)

Dialo~¢e_gpg;'}§§§;gﬁ_ig;@y{jgg@;gg;gggggL In TNCOUNT -
ER, 1o. 14, 1975. by Cheih llatimi (9)

Islam in Africé:__}Qgggygggl5@gﬁ§igggxﬂinternal Renewal?
In Gil'IS TERRA, Wo. 66, 1975. by J. Lanfry PA. (7)

Islam ond Potentiael Dialogue in Hast Africa Todoy. In
AITECTA Ibcumentatlon Service, llo. 11/76/1. by Sean P.

‘Kealy (3)

Musiims and Ch;lstlans in Society : novards Good=l/ill

T o . i

(17/4-6/75)and ConsultatloHS'and Wovxlqg_quether in South Fast

5eAwil

W7/4-6/75 Th AL-IUSHIR, Vol. JVII, M~ 4-6, 1975,

A51a- In AL—MUSHIR Vol. XVII Mos. 4-6 1975. by

Hong Kong Consultation, ' lemorandum (8)

Soqﬁh;§§§§"§51an Musllms -and Christiansg in Consultatlon.
by Byron L. Hainosa.

(8)



SELECTED ARTICLES (con't)

Code HNa.

S4B
(4/2/75)

5«W

(25/4/14075)

' 5.E
(15/75)
5.E
(19/75)
(5B

(13/3/75)
5.W

- (26/3/75)

5. 1P
(2/16)
HeA -

(18/4/16)

5.8

(22/76)

5.E
(16/75)

5.TAN

(12/4/75)

SEDOS 77/313

Moros and Khaikt The position of Muslim minorities in
- the Philippines and Thailand. .In AL-BASHELR, VOL.

4, No. 2, 1975. by Peter ¢. Gowing. (43)

Abraham, bridge to Islam. In WORLDMISSION, Vol. 25,
No. 4, Winter 1974-1975. by David K. Glenday VeP.(3)

Islamic-Christian Meetine in Tunisia. HNovember 11-17,

1974. in INCOUNTER, No.15, 1975. by Joseph Gelot,PA (3)

Women in Islam.. in ENCOUNTER, No. 19, 1975. by~
J.1. Gaudeul, PA (7)

Bible and Qur'an. in PASTORAL SERVICE, No. 13, lbrch
1975, entire issue (14). by J.Ms Gaudeul, PA

Focuss Christians and lloslems - Is there any commfon
ground? A closer look at whal we hold in common. in
WORIDITISSION, Vol. 26, No. 3, 1975. by Janes P.Garvey
FSCJ  (4)

Gemeinsamer Gebetagottesdienst flr Christen und lMoslems.
in 1IISSION-PASTORAL, No. 2, 1976 (3)

Mislim~Christian Dia;qgug in Libya. in AFER, Vpl. 18,
No. 4, 1976 (6)

Nbslim—Christian Dialogue in Libya, Tripoli, February
1976. in ENCOUNTER, No- 22, 1976. by llichael Fitz-
gerald, PA (13)

The Foundations of Islamt The Qur'an. in ENCOUNTER,

No. 16, 1975. by il L. Fitzgerald, PA (5)
Commitment to Christian-Maslim Dialogue. in TEACIIING

ALL NATIONS, Vol. 12, No. 4, 1975. by llichael L Titz-
gerald, PA (6) :
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SELECTZD ARTICLES (con't)

Code Ho-

0-B . Christian Liturgy cnd Islamic Texte. in DNCOUNTER,
(30/76) . No. 30, 1976. by ll. Fitzgerald PA (14)

5.E . . - Dialogue 1974: Cordobsa and Tunis. in ENCOUNIIR, Io. 15,
(15/75) ©1975. (4) |

5+ " Islem recording to Yatican II. _On ihe 10th onnivers
(21/76) ‘sary of "Nostra Aétate". in IICOUNTIR, No. 21, 1976.

by Robert Caspor (7)
5. Miglims and the iystery of the_Crosst Rejection or
(25/76)  incomprehension? ir ENCOUNTER, Wo 25, 1976. by
. Borrmans, PA (13) o

5.5 ; Bible and Qur'an. in LNCOUNTER, No. 13, Ilarch, 1975.
(13/3/75) Entire Issues

5eIRI The Religion of Islam: A Presentation to Christians.
(65/258/76) in INVIRNWATIONAL REVIZV OF MISSION, Vol. 65, Io. 258,

' 1976. by llohamed al-Nowaihi. (9)

BOOKS

B-1. The _Concise Encyclopedia af Living Taiths, Hutchison,
6/244 ZLondon, 1971. _Second Idition, revised form . Dby

Ref. ReCeZaelmer, Ed. (436) B

13

€-3 Moppila luslims of Kerala: A Study in Islanic trends.
6-507 ' CISRS-Orient Lonsman, Bangaloré, India 1976. By

&2 Croyances religieuses et vie quotidianna: Islam et
6/72 christionisme 3 Ouagadougou. Recherches Voltaiques

- 14 CWIS, Paris,.1970. by Raymond Daniel (360)

 N;B-; Supplementary_maté;iai,prefdating this list is available upon
requeste. :

June, 1977 /7





