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In this issue we continue the theme of the December Assembly by
looking into two aspects of the topic of Inculturation.

Since Vatican II there has been a great deal written about the
adaptation of religious life. This is usually seen as an adaptation
in time. Fr, Dupuis' paper emphasizes that adaptation implies an
awareness of the place and the type of society in which religious
life is practised.

How to proclaim the Christian Message in a Buddhist environment
enlarges on a topic which several Assembly delegates expressed interest
in,

Lis part of the background to these two mission concerns we include
a summary of the history of Propaganda Fide which asks the question:
"What next?" in terms of this important congregaticn.
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THE MISSICN OF INCULTURATION OF RELIGIOUS
IN THE LOCAL CHURCH
By Fr. J. Pupuis, S. Ja«

Following the eccnomy of the Incarnation, the new Churches,
rooted in Christ and built upon the foundation of the apostles,
take to themselves in a wonderful intercourse all the riches of
the nations which have.been given to Christ as his inheritance.
They borrow from the customs, traditions, wisdom, learning,
arts and sciences of their own people everything which can
serve to confess the glory of the Creator, to illustrate the
grace of the Saviour and rightly order the Christian life.

{ag Gertes, 22)

Inculturation of the Church, egpecially in mission lands, is a luxury
that can easily be dispensed with; it is an absolute need flewing

from the economy of the Incarnation itself. When the Son of God became
man, he dicd not merely take on himself human nature but became a concrete
man, a Jew, was hern in a particular place at a particular time in his-
tory, and shared with his people their manner of theought and language,
their culture, customs and religious traditicns. In this framework and
context he inserted the new message which he was bringing to the world,
the universality of which vas not impaired by the particularity of the
evente The Church <chitinues the mission of Christ. Her function
consists in being in every place and in all places a living sigh of
Christ's savirg preschce and action. The universal mission of the
Church cen only ke realized through and in particular Churches deeply
rooted in the lead and culture, as Jesus himself vas in the Judea of
his time. .

The principle of missionary adaptation is clear and has bheen
abundantly stressed by the Second Vatican Council. But tea years after
the Council it is perhaps wortaraile to reflect and ask what progress
has been made by the Church in India with regard to her inculturation.
Does the Church appear less foreign to 'the country than it did ten
years ago? Ilas it become better integrated into the land and better
adapted to the local conditlons? Does it succeed in showing that the
Christien messege fulfils the aspiratiecns of the pecple and in assuming
their values in its presentation of the message? These are big questions
which are zddressed to each particular Church in India and to the leocal
Church in the cecuntry. They are a challenge not only for cur catcchesis
and liturgy but for our ministries and institutions, for our work and
manner of life. If, moreover, we keep in mind the special vocation of
religious to preomete the inculturation and adaptation of the Church—

a vocation sufficiently attested by the history of the missions, even

if often veory inadequately fulfilled--there is an added reason for
considering the questions as directed to us in a special manner. Have
religious donc all they coull and are they deing all they can to make

the perticilar Churches and the Church in India appear and be truly Indian?
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And, since we must begin with ourselves, are religious institutes and
institutions sufficiently rccted in the land, adapted to local conditions?
Is the work and life of religious such as would contribute to a deeper
integration of the Church intc the country and help her project an
indigenous image?

My exposition will fall into two parts: first I will recall the
doctrine of Vatican II on the need for adaptation of the Church, and
especially of the religicus life. in mission lands; second, I will pro-
pose some reflections pertaining to the situation of the religious life
in India which may raise questicons for discussion.

I. Vatican II on Adapration of the Reliqious Life in Mission Countries
1) Formaticn and Growth of Particular Churches

The Decree on the Churchis Missionary Activity (Ad Gentes) des-
¢ribes the process by which Christian communities are formed and by
which the young Churches progressively develop into full-fledged parti-
cular Churches. It is the Holy Spirit who "by the secds of the word
and by the preaching of the Gospel" stirs up in the hearts of men the
obedience of faith (A.G. 15). The formation of a Christian community
tends from the outset to this end that it may become a sign of the
presence of God and of Christ in the world. [I'rom the outset, too,
the "congregation of the faithful encowed with the riches of its own
nation's culture, should be deeply rooted in the people” (4.G. 15).
The Decree makes of this principle some tvoical applications:

Let families flourish which are penetrated with the spirit of
the Gospel and let them be assistedby suitable schools. Let
associations and groups be organised through which the lay
apostolate will be able to perms=ate the whole of society with
the spirit of the Gosepl (A.G. 15).

It goes on to observe that:

the Christian faithful, gathered together in the Church out of
all naticns, are not marked off from the rest of men by their
goverhnment, nor by their languagec, nor by their way of living
their political life; they should live for God and Christ by
following the honourable customs of their own nation (A.G. 15).

The Christian community is established and present in a place to announce
Christ tec men by the witness of life, by word and action. To this

must contribute the lay people, whose specific function it is, "imbued
by the gpirit of Christ, to b= a leaven animating temporal affairs

from within" (A.G. 15); to the same end the Christian community also
requires various ministries, "raised up by divine vocaticn from the
midst of the faithful" as well as religicus vocations.

‘The Decree thus indicates that a Christian community does not come
to existence by a process of transplantation kutby grafting the Gospel
message on a living shoot which had been waiting for it to allow the
tree to develop into a new life. The progress of growth of the
Christian community into a full-fledged particular Church is regulated by
the same law of Immanent development.

The work of planting the Church in a given human community reaches
a kind of milestone when the congregation of the faithful already
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rooted in the soc1a1 life and con51derab1y adapted to the local
1 culture; enjoys a certain stability. and firmness (As G. 19).
I mast how reach maturLty in all matters pertaining to the Chrlstlan
life, for the particular Church is bound to "represent.the universal
Church as perfectly as possible” in a particular place (A.G. 20).
The Decree Ad Gentes stresses the process of assumption of indigenous
values without which this maturation of the Church cannot be realised.

The seed which is the Word of God sprouts from the good ground
watered by divine dew. From this ground the seed draws nourishing
elements which it transforms and assimilated into itself.

Finally it bears much fruit. Thus, in imitation of the plan of

the Incarnation, the young.Churches, rooted in Christ and built
- up on the foundation of the apostles, take to themselves in a

wonder ful exchange all the riches of the nations which were given

to Christ as in inheritance. From the customs and traditions of
their people, from their wisdom and learning, from their .arts and
sciences, these Churches borrow all these things which can contribute
to the glory of their Creator, the revelation of the Saviour's grace,
or the proper arrangement of Christian life (A.G. 22).

The aim of this process of assumptlon is adaptation, 2s deep as possible,
"in all areas of Christian life; in this- manner

Christian life will be accommodated to the genius and the dis-—
positions of each culture; particular traditions, together with the
individual patrimony of each family of nations, being illumined

?y the l%ght of the gospel, will be taken up into Catholic unity
AGes 22)s

2. Adaptatlon of the Rellq1ous Life
Caa : :
In the process of formation and growth of the partlcular Church
rellglous have a specail role to play. Indeed, where the evangelisation
of a territory has been entrusted to an institute, its entire missionary
activity must be directed to this end that the Christian communiity may
-.grow into a particular Church (A.G. 32); when this mandate comes to an
end, the welfare of the particular Church must remain for religious a
determining principle in the discharge of the apostolic work which they
undertake in accordance with the charism of the institute as well as
in all additional apostolic service. Hence the inculturation of the
particular Church, so necessary for its grewth, ought to be a special
concern of religious; this concern moreover implies on the part of
religious-a genuine effort at adapting the life and work of their own
institytion to local conditions. :

The Decree Perfectae Caritatis has set up general principles for
the renewal of the religious life in the Church, which it is enough to
recall rapidly. The renewal of religious life is governed by a double
criterion: return to the original spirit of the religious institute,
and adjustment and adaptation to the changed conditions of the times
(P.C. 2). The Decree applies the principle of adaptation to the various
aspects of religious life:
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The manner of living, praying and working should be suitably
adapted to the physical conditions of today's religious and also,
to the extent required by the nature of each institute, to the
needs of the apostolate, the requirements of a given culture, the
social and economic circumstances anywhere, but especially in
‘mission territories. The way in which institutes are governed
?hould ?lso be re~examined in the light of these same standards
P,Ce 3). o

As regards their specific apostolic tasks, institutes should adapt
them to the needs of time and place, keeping in mind the good of the
universal Church and of the particular Churches (A.G. 20).

The Decree Perfectae Caritatis has already pointed out the special
need for adaptaticn of the religious life to local conditions, which
arises in mission countries. The Decree Ad Gentes returns to the same
subject in a more elaborate manner. The religious life should be
carefully fostered right from the period of the implanation of the
Church, because of the special witness which it bears and of the
"abgolutely necessary assistance" which it confers on mission activity
(A.G. 18). But it must right from the beginning adapt itself to the
local conditions and assume the local culture:

Working to plant the Church, and thoroughly enriched with the
treasures of mysticism adoring the Church's religious traditioas,
religious institutes should strive to give expression to these
treasures and to hand them on in a manher harmonious with the
nature and -the genius of each nation. Let them reflect attentively
on how Christian religious life may be able to assimilate the
asdetic and contemplative traditions whose seeds were sometimes
already planted by God in ancient cultures prior to the preaching
of the Gospel (4.G. 18).

While the various forms of religiofis life &'.culd be cultivaled. in the
young Churches so that they can discloy d7iferent aspe~ts of Christ's
missiom and the.Church®s life, .the Decree reccrmmehds in a special
manner '

the various prbjects aimed at helping the contemplative life to
root: the contemplative life belongs to the fulness of the Church®s
presence, and should therefore be everywhere established (4.G. 18);

but in the various efforts hich are made in this direction all must
"strive to work out a genuine adaptation to local conditions" (A.G. 18}

The religicus life continues to play its function in the particular
Church once established; but both in its contemplative and its active
form, it must always be concerned to adapt to local conditionse. Ex-
plaining the missionary task of contemplative institutes, the Decree
urges them to "live out their lives in a manner accommodated to the
truly religious traditions of the people", whereby they will bear a
splendid witness among non-Christians {A.G. 40). An important part
follows, in which the Decree addresses to active institutes searching
"questions regarding the adaptation or their life and work to the local
conditions: '
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Whether they pursue a strictly missionary gcal or not, institutes
dedicated to the active life should sincerely ask themselves in

the presence of God, whether they cannot broaden their activity

in favour of expanding Ged's kingdom among the nations; whether they
might not leave certain ministries to others so that they them-—
selves can spend their energies on the missions, adapting their
constitutions if necessary, but according to the spirit of the
founder; whether their members are involved as much as possible in
missionary activity:; and whether their type of life bears to the
Gospel a withess which is accommodated to the character and coh-

dition of the people (A.G. 40).

TT. 3Some Reflectiors on the Adaptation of Religiocus Life

From the doctrine of the Council it is clear that the adaptation

of the religious life, which is especially required in mission countries
must not be narrowly understond as though it meant only the adopticn

of an indigenous way of life in externals, or even the assumption of

the country's spiritual and religious values into Christian spirituality
and worship. TIf it were so, adaptétion might well be thought to re-
quire a special vocation which the:Holy Spirit imparts on a Ffew individual
religious; it would remain somewhat outlandish or at least would appear
to be the work of specialists, =sither in the active apostolate or in
- the contemplative life, or again in spirituality and theolegy- It

is perhaps unfortunate that adaptation is commonly given this narrow
interpretation, and consequently enters little into the preocccupations of
“the ‘majority of religious, if it is hot brushed aside by them as unim-
portant or even irrelevant. Tt is clear however, that in the mind of the
Council adaptation ought to be a major preoccupation of all religious
institutes and of all their members. It is also clear that the local
conditions, adaptation to which must constantly be sought, include not
only the spiritual and religious values of the people, hot even merely
the cultural patrimony, in a brsad sense, of the nations, but also

the social and economic situation of the country and its pecople. Taken
in this broad sense, the problem of adaptation certainly becomes a
challenge for all religious institutions and all iandividual religious,
whatever their special charism or the special work in which they are
engaged. It extends, moreover, hot merely to the style and standard of
life of religious communities, but, more importantly, to the choice of
ministries of religious institutes and to their manner of government. So
Some areas of adaptation of the religious life are proposed here to our
reflectich. .

There is first of all the charism itself of each religious institutes.
No doibt, this charism must be preserved intact as it gives the inspiration
to a particular manner of living the religious consecration, which the
Church has officially approved. Yet the charism of the institute must
not be considered as a mocholith; ordained as it is to the life of the
Church it camnot be so rigid as to make it impossible for religious
institutions to adapt themselves to the needs of the particular Churches.
The Council foresaw that religious constitutions might have to be re-
vised to provide for greater adaptability of congregations to present
heeds and local conditions. This revision of constitutions has in most
cases taken place in the years that followad after the Council or is
now in process. DBut it is important to note that renewal and adaptation
is not a work done once for all; it is a continucus process, as religious
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institutes ought constantly tc be alert to changing conditions in the

world. Nor is it enough for General Chapters to think out the problem of
adaptation at. the level of an entire religious congregation spread all

over the world; in as much as adaptation to local situations and tc the
nezds of local Churches. is required, the problem of adaptation must also

be considered at the level through appropriate channels. Waile members

of a religious congregaticn live by the same charism in different continents
and thus have the same '"religious identity'", a poor testimony would be

given to the adaptability of the institute if no distinguishnable feature
whatever were to mark the life and weork of its members in various countriess
Perhaps more thinking ought to be done than has been dohe sc far in

search for concrete modes of expression of the specific charism of

religious congregaticns in various situations.

Next in importance is the manner of government of religious
institutes. Difficulties and obstacles to adaptation may arise in religious
congregations spread all over the world from too centralized a manner of
_government in which authority is too exclusively exercised by the
Superior General. Difficulties will be even greater in the case of
religious institutes serving mostly, perhaps exclusively, in mission
countries, yet whose Superiors General reside in an ancient. Church of
the "ect and exercise from there a strongly'centralised authority. It is
well to reflect on the need for decentralisaticn of authority in reli-
gious institutes. This reflection may profit from a comparison with the
decentralisaticn of authority which, at least partly even though still
insufficiently, has taken place in the Church. - The concentric approach
to the mystery of the Church has led to a new insight inte the
ordinary power of the Bishop in the particular Church; the Bishop is
not a representative of the Pope, but exercises authority over his flock
as a member of the episcopal college and in communion with the Bishop
of Rome. His authority is not by &legation; it is derived from his
episcopal consecration. This new view calls for decentralisation of
authority; the central authofity in the Church should reserve to itself
only those matters which are necessary to maintain universal communion
between the particular Churches. The manner of government of religious
congregations differs from that of the Church, and it is important to
stress this difference. Their government is pyramidal, lower superiors
"being in most institutes officials of the highest authority. This
difference flows from the distinct nature of the Church and of religicus
institutes. "hile it must therefore be preserved, it is nevertheless
important to realise that a decentralisation of authority is alse
required in religious congregations for the better adaptation of institutions
to local conditions and to the needs of particular Churches in various
parts of the world. BSuch decentralisation of authority whereby the
power of provincials or of local superiors is increased has already
come about in many'congregations,'but not in all. It may be important
for each institute to reflect on this matter. No less important
would seem to be the setting up, within the congregations, of conferences
of major superiors at the level of the nation wherever congregations
operate in the same country through different provinces. In any .case,
adequate channels of communication and an appropriate manner of
government must be found to allow for a deeper adaptation of religious
institutions to local neesds and a deeper integration of religious into
the leocal Churchese.
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Coming to institutions run by religious, since educational
institutions are the most numerous it may be in order to consider these
first. Here is a complex problem where adaptation takes on a very
broad meaning, implying national integration, assumption of local
culture, especially the language, assimilation of the spiritual and
religicus values of the land, and last but not least, attention to the
social and economic situation of the people. Zach of these items would
require lengthy considerations; colleges and schools would morecver have
to be dealt with separately. Let it suffice te mention the problem of
the public for which Catholic schools should cater in India. Though
often discussed, this problem has not yet found a satisfactory solution
and deep reforms seem to be required. Religious ought to ask themselves
for which bracket of society their schoels should primarily and mas-—
sively cater, if they wish to form the leaders of tomorrow. As
socializing reforms advance, it seems clear that future leadership_will
less and -less emerge from the highest bracket of scociety. Sheer efficiency
in our werk of education recommends therefore that we address ourselves,
without however being exclusive, to the ordinary citizen. To the effi~
ciency factor must be added here the witness value. Religious educational
institutions in‘'India determine to no small extent the.kind'of image
which the Church projects in tkhe country at large. If the Church is tn
be.and should appear to be the Church of the poor, it is important
that educational institutions run by religicus help to projcct that
image by catering with predilection for the poor. Here perhaps is an
area in which religious have nct been sufficiently sensitive to the
concrete situation and tr the repercussions ¢f their policy on the
life cof the local Church. It is alsc cne where concerted planning
between religious institutes and with the dioccesan authority is needed.

Attention to the social and =conomic situation of the people also
raises the question of the choice of ministries. There is and there will
" continue to be increased demands for social services of wvarious kinds
and for developing social awareness among people through tralning programmes
and communications media. Religious institutes must be alert to. the
deep transformations which affect society today; rather than adopt
towardsthese transformations a positive attitude, they must contribute
actively td bringing about a just order of society and endeaveur to
enliven the social order with the spirit of the Gospel. The social
apostolate ought therefore to become a major concern.. How different
religious institutes will respond to this need will of course have to be
decided accoérding to the spirit and charism of the institute. For
institutes specialized in education, it will be a question of stressing
in education the social dimension of man, of teaching social doctrine,
of equipping the youth for social action and of giving through their
institutions a witness to soclal awareness. TInstitutes with broader
apostolic scope will in addition have to ask themselves what new services
they may be called upon to undertake to foster sccial avareaness and to
promote the cause of social action.

Little needs to be said with regard to charitable institutions,
except to mention that the new emphasis given to development-work and
to the evolution of social structures does not in any way make charitable
institutions nbsolete. TFirst help is not given to the hungry or the
destitute by announcing to them that a new order of society is in the
making eor by preaching social reveolution. To them—in the words of
Gandhiji—God appears in the form of bread, and Christ himself has
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taught us that the poor will always be with us, presumably for us to

look after them. 1Is it exaggeration to say that the witness:given by
Mother Teresa and her sisters is contributing more to the Christian

image of the Church irxi India than perhaps do all other religiocus institu-
tions? Religiocus iastitutes have of course different charisms and not
all can engage directly in charitabla work. But all religiocus institu-
tions have te give a witness of charity to the pocr; institutes,
moreover, whose members engage in social action must see to it that in
the wake of the new insistence on the transformation of social structures
a certain disaffectiocn does not set in towards charitable help. "Hoc
oportel facere sed illud non omittere.!' o '

Yith regard to the assimilation of the spiritual and religious
heritage of the country the foundaticns of contemplative life have played
and continued to play an important role. Not only have they done
pioneering work in showing hew the authentic values enshrined in India's
spiritual and religious tradition can be assumed intc the Christian lifej
they have also made serious attempts at developing an Indian mode of
Christian monasticism. MNew ashrams have been created in recent years;
these are becoming more and more cefitres of dialogue with other religious
traditions, and cell-communities where the Christian and the religious
life are lived in an. authentically Indian manner. The role of the
ashrams is bound to become increasirgly important in the years ahcad, as
they seem to answer the often felt need feor small and open communities
and to offer large opportunities for human and interreligious contacts.
Recent developments show that ashram-life need not be considered as
destined only for members of contemplative crders; it might well provide
a model for houses of formation of other congregations toce. However
this may be, it is certain that assimilation of the spiritual and religiocus
heritage of the country into the Christian and religious life must be a
common preoccupation of all religious. Ne religious institutes can af-
Ford thdispense with this, if only it would wish to adapt to the country.
This then is an area that calls for reflection oh the part ¢f all religious
congregations. How far has Indian spirituality penetrated intc our
own Christian spirituality? ‘hat place have Indian modes of prayer in
our spiritual life? At a time when there is in the West increasing
popular interest for Hindu and Buddhist mysticism, Zen mediation and
Yoga, it would be strange that in India the same should remain of
interest tc a few specialists only among religious. We must be convinced
of the primary importance of living our Christian and spiritual life
in an Indian way if we wish tec bring others to the knhowledge of Christ.
Religious adaptation is an absolute requirement for evangelization; we
need to communicate to others an Indian experience of Jesus Christ.
Connected with religious and adaptation is the adoption of an Indian
life-style. ihile externals are by themselves secondary and the adoption
of Indian ways is indeed indifferent if it stops at mere externals, it
becomes meaningful as an expression of the dseper adaptation of the
mind and heart. Congregations and communities should consider what kind
of external adaptation weculd be most conducive for their work and the
special testimony to be given according to their charism.

hile no attempt is being made here at establishing a complete list
of .areas of adaptation, a word must be added to stress the need for
specialized study- Tne creation and growth ¢f an lndign Christian
spirituality and liturgy requires the work of specialists if it is to
be anything more than superficial and easy accomedation. - The same 1s true
with regard to catechesis and even more sc to theclogy. This is not to
say that specialists are expected to work in isolation and that Indian
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Christian spirituality and theology will emerge from mere desk work.

On the contrary, reflection must be based cn practice and the work

of specialists can bear fruit only if it is in touch with the practice
of living communitieg. The question must be asked whether religious
institutes have paid enough attention to this need. Specialists in
these areas are usually trained only for the sake of equipping houses

of studies with adequate teaching staff. It is time to realize the need
of equipping dicceses and religious provinces with specailists in
non-Christian spirituality, with liturgists and specialists in catechetics,
the better ot foster an Indian approach to the pastoral ministry in
various fields.

In conclusion, religious must be aware that they are especially
called to work for a deeper adaptation of the Christian life and ministry
to local conditions and situations. On them depends to no small extent
the image——foreign or indigencus—-which the Church projects in India.
They must strive in order that she may be better integrated into the
life of the nation, more at home with its spiritual and religious heritage,
and above zll so closely in touch with the 1life of its people that she
helps them find in Jesus Christ the fulfillment of their aspirations.

(Taken from TN CHRISTO, Vol. 14, No. 3, July, 1976, pp. 116-124.)

*¥¥We are grateful to M. Jean Larnaud, Secrétaire Général, Centre Catholique
International pour 1'U.N.E.5.3.0., for the above articles

JAPANY  orl »f the Poor Clare dssionnries of the Dlessed Socrement.

The Poor Clore .dssionsyies of lhe Llessed Socranoent (050 1) were founded in
1945 ot Cuernevoeso, oxico, by ‘other Tnés-Tevesn, vho is still their Superior
Henerole. The Consweguation now lws 200 qeubers, with houses in ten countrioes:
oexica, Coste Ricw, Usdels, Trelond, Tt Ly, Snoin, Jopon, Indonesia, Sierrs Leone
and liimerio. Jupoan v.s the [irst country to vhich the Gisters went from exico,
Juoy P) yeors nmo, and today there ore 45 loenl Jepanege Sisters. The following

nrotos give (n exivinle of bheir vorls in Japan: -

krendiocese of UWolgyn ~ a crovn of Poor Ulnre dscioncries of the Dlessed
Socroilent vork on the illusir trd ¢ techeticosl course Tor children ihich they
nrepered snd wndch 1o clrecdy nving conoldern Hle ciucess.
‘ o - arother nhoto of Pror Tlare Liswarn ot vork, preparing
the illvstroued o techeticrl course Tor children.
- Jzunnese‘lcqber of the Poor Tlure iHs-ioncries of the
Blessed Bacrident “ives r citechisa ol as o ellldven. &
~ the Poor Clore issionciries of tne lessed Sacrament do
o censider-hle odonnt of -orh citons university stodents. ~ere one ol then is
gean in diclarue ~r[dth Tour oen stweats ot o tynicenlly Jooinese tpw Cerenony.
- o scetion of the conpremction ot 'ss in the Parish
Timreh ol Srynieeniaya, Tolvo. “he Poor Olore Lisiters help in the wreperition ond
lecding of the conjrescotion t Mass.
(Taken froa WIDES, Wo.2758,.1076 ~ HE 487).
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Delegates to the recent Assembly expressed interest in 'this article by Father
ZAGO. The second part of the article called 'The Criteria of a Solution' as
well as 'Le Dialogue avec les Rouddhistes au Laos' (French article) are
available at the Documentation Centre.

THE PROCLAMATION OF THE CHRISTIAN 1ESSAGE

IN A BUDDHIST ENVIRCHUIENT

by Marcel Zago, 0.M.I. Priest of the Catholic Mission,
Vientiane, Laos(1)c

The relative absence of convergions amorg Buddhists, both in the present
situaticn and in the course of the history of the missions, is a well-known
fact. In the countries of Hinay&na bBuddhism, it was only in Ceylon that
numerous conversions took place in the 17th century, when the island was in
a state of social and political disintegration. In the countries of Mahay&na
Buddhism (Victnam, Korca, Japan) there has been no lack of conversions, cven
in rccent times; but in thesc countrics, Buddhism remains the rcligion of a
minority, and thc masscs practise indigenous rcligions, such as Shintoisnm,
Confucianism, Shamanism or animism. This absence of conversicns among
Buddhists deserves to he studicd in order fto discover 1ts causcs and thcolo—
gical significance, and to draw pastoral conclusions from it. Obviously the
Church's rolc is not confincd to proclaiming the gospel message so that men
may know Jecsus Christ and makc a perschal choice when he is brought to them;
her missicn also consists in being present in the midst of religions and human
groups os the lcaven of liberationm and salvation.

But noting the absence of conyersions, the Church must ponder on tho
rceosons for this failure, not in order to excusc hersclf or to condemn the
othcrs, but to rcthink her mode of prescncce and proclamation; and, finally,
in crder to gain o clecarer underst-nding of the exigencics of others and of
Christ's summons, and hcnce to dcepen her own ecnversicn.

Quitc a few of these Asian peoples identify religion with their culturc.
The Sinhalese, like the Thai, the Laotian and the Khmer, is ond must be a
Buddhist in accordance with the general mentality; 1if one ccases to be 2
Buddhist, ¢ne is no longer wholly a Thai or » Xhmer. This feeling is often
sharcd by Christions of the same ethnic group. And this identification,
combined with the awarconass that Buddhiem is superier to the other religioms
and that Lsintic culturcs arce superior to wegtern culturcs, makes Christisnity
hardly attractite. Roeligion is an inherited valuc that one retains and with
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which one lives, cven if one does not practise it. The religion of cthers is
therefore something that beleongs to others and to their culturcs.(2)
Christienity has also failed te summon the Buddhist crvircenments bLecause
they regarded it as conncected with western culturce. The majority of the
missionarics werc, and still are, whitci their formaticon, their modes of life,
their instituticns, the company which they kcep, their mesns of subsistence and
assistance arc assoclated with the western and coleniy. system. For coxample,
the schocls are often famed for the teaching of foreign longuages, the churches
and ccremonics cvoke ancther culture. The Buddhists do not regard the mission—
aries as "religiouz men": the cbscnce of 2 habit and of religicus rules like
fasting and poverty, their perticipation in feaosts, receptiens and speetagles,
sccial functicms and all kinds of activitics help to modntain this impression.

(3).

instituticns often admire the sceial work of the missiomprics, the quality of
the cducation given in the schocls, thoir core of the sick and of lepers in
particular, their intercst in cthnic groups. Those who have had nccess to the
Bible admirc the spirit of renunciaticn shown by Christ, cven if they affirm
that they have nct encountered it amcrng Christiars. Theyv regoard Christianity
in general as a religicen that rests me=: on olth than on o personal eof fort,
on rites than on inncer spiritual progress; trey aonsider the »rojcct of
salvation proposcd te thom to be werldly and alicnated by illuscry happincss;
they believe that the concepticns of the divinity and of man's relationship

Those who are in centact with Christiars or with Cathelic and Pretestant

with it are animistic and materialistic.

For these reasons nnd others, the Buddhists feocl neither interested in
nor concerned with the Christian message; they are not «n the oppropriate
waye—lecngth to hear the message.  When the messnge does reacn them, it remains
incomprehcensible to them, or clsc they undorzstond it accrrding to their own
categories ond in a serpsce that distorts the Geod News, with the resuli+ that
the latter does neot fall in with their furdermental liberation project.

I. L Message that is unintelligible or distorted
by Buddhist Prcormprchersicn

In the Buddhist envirenment ore may note o typical casc of incomproe—
hensirn of the Christian meszsage exprescscd in eatcechetical or biblical cote-
gories. The problem of languegce bocemes ronlly acute and thercfore funda-
mentals Adepting the best !ypothesis, the message is presented accerding to
biblical categerics. Let us rocall their dominant traits.

GOD, Trrd of Heaven and Enrth, crontor «f everything and of all beings,
carcs for men and loves them;  to this cand, Le hns always come te their
assistance; he has chosen & people o honcur him and to withess te him
among the natirng;  finnlly he sent ve his Sem, the suprere sign of his love.

CHRIS?T, God made Man, h~as revealed Cod's plan e Us through his 1ifc and
his teaching; he died in order to shwve us, but on the third day he rose from
the dead and ascended inte heaveny  yot he i5 still present in his Church. He
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now invites us to be converted. If we accept his invitation, if we believe
in Bim, if we receive baptism by forming part of his Church, and if ve live
in accordancc with his teaching, then we will be saved.

SALVATIQN begins with the remissicen of sins: it is progressively recal-
ized through the divine life which is imparted to us, and it will attain its
fullness in heaven where we will see God face to face, ard where we will be
happy Wit the zngels and the saints, Ue must therefore be converted to Christ
if we arc to have the means of salvation.

The handing -~on of this message has prescented scricus problems con the
level of language and vocabulary. For cxample, it is not as simplc as onc
might imagine to trancslate the words God, Incarmation, Sin, Baptism, Salva—
tion, Mecaven and the ilike. For the heercr understonds cach of these werds
according to his gencral vision and cxpoericnce: it is the tetal language
which muances its aspects (4); honce the message is understocd incerractly.

Here are a fow examples:

i) GCS - Cod is not understood as an absolute value, but as an cxistent,
temporary being who is still subject to transmigration, and who has not yet
attained defini+ive liberation. The comparison Wwith Bralhm3  is made instinc-
tively, and thercfore with a God who, in Hinduism, is the personal manifosta-—
tion of Rrahman, the tramspersonal Absolute, but who, in Buddhism, is demoted
to the point of having neo meore than a temporary Function as the head of beings
who have not vet progresscd bheyond the stage of the world of pleasurcs
(X&maldka), oven if he resides in onc of the six temporary heavens. For man
truc salvation canmet be cowrmanion with Brahmd, nor identity of life with him,
because he 1s still in the order of alicnation, miscry and transmigration. To
attribute the crcation to God is not a2 quality: the Buddhist cancn interprots
‘the crcation as an illusion of Brahmil and a deception for othcr men. The truc
cause of cvery "being-in-the-vorld", in the Puddhict perspective, is desire and
ignerance; thercfore God, understood as the creator, would be the persenifi-
cation of desire and ignorance. FPurthermore, God's personal character, the
pcak of the Judeo-Christian rcligious cwnericnce, is cqually incomprechensible
because the persen is not distinguished from individuality and, by that very
fact, 1t indicates pesscssion of self, a falling-back on the =clf, cgeilsm.
That is vhy a pcorsonal character is rot attributed to beings who have roached
the last ~tages of the pyramid of cxisteonce.

The idea of Providence leads Buddhists to locate God among the protcctiwve
divinitics, who arc well-known in the popular animistic religion, and even in
its ¢volvcd forms like Shintoisme Then he is cnvisaged as Kami, a Deva,
MAt, a Meak or a Phi, deponding or the beliefs of the various pooplese (5)
All this is already classificd and reirnverproted by Buddhism as somcthing

intramundane 1n its raturce ond function. (6)

ii) CHRIST - Christ is casily understeoed as a tomporary manifoestaticon of
a Cod whe i pmerciful to hin followers, a fact that is: fairly well-knovm in

the fitercturce of Hindu origin iike the Roamoyina, or ovenr in the Dudahist
scripturys and animistic belicefs. He is intcerpeted as the rore clear—
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sighted a5 a kind and merciful beddhisatitwa, but cne whe has not yet attained
definitive liberation and awakening. His dcath on the cross con be unders tood

as an act of goodness but in the Hinayfna cnvironments it 1s mainly scon as a
punishment feor his personal sins committed in previcus existences. His resur—
recticon, ascensicn and glory ot the right hand of the Father are imterpreted

as signs of ancother existence, at the mest similar te that of the beddhisattwas
who devete themselves to the salvation of others before attairing Nicviua.

iii) SALVATION - The Buddhists regard the salvaticn brought by Christ as
a religiocus nlienaticn, o relinquishment of personal cffort.  Man is responsible
for end the artisan of his nctionsy his cwn sins cnnno?, therefore, bc elimina-
ted or washod away by ancther; cach perscn nust suffer all their conscquences.
To follow Christ's example and tesching may be gecod, but as once gradunlly grows
in perfecticn, one mast frec cneself from him. Now in Christianity the contrary
is teught. TFor Buddnists, to receive life from Christ cnd to shorce his life
incressingly is, in some way, a regression to the round of rebirths.

Theé fulfilment of salvation, expressed in categeries of happiness, heaven
and even communicn, reminds them of the illuscry state of the various henvens
where cne resides until persconal merite arc cxtinguished. Fundamentally, this
stntc is less privileged then that of men; enjoyment provents one from under-
standing the true reality of miscry ~nd from finally opiing for salvaticn.
Salvaticn -as thefruit of Christ's merits coan only be understeocd within this
mndane Togic: they coensider it te be tainted by egoism and by o closed meral-
isma :

The progressirn ~f salvaticon seems te them to indicate merely the first
steps towards spiritual progressi precepts ond sacraments are only DProps, or
the bark of a tree as comporced to its sope. Even chority appeesrs teo them to he

of the external order,

The Prrgressicr of a Quest

The presentoticon of the Christian message remains incomprehensible to
Buddhists, or let us sey that it is understeod in a distorted fashicm. They do
not discover in it the liberating and joyful proclamaticn of definitive salva-
ticn, or the path by which it can be attained. They Qo not regard this message
as an enmswer to their intericr preject, to their ideal "nd tr the gquest for mon's
definitive liberaticn:  they de net recegrize in it "a genuine spiritual =im and
tensicn, haying some rélat'onship ~ or, better still, convergence — with the adm
and. spiritual tensicn of their Master" (Pezét 7). ficcerding te their viewpoint,
this message <res nct deserve to be accepted either by spiritual men, whe are
caught 1n a higher tensiqyn, cr by orxdinary Buddhists whe find correspondences
with "what is propescd to them in their c¢wn riteg and beliefs, -nd cven in the
prasibility cffered to them of atteaining the heppiness «f the heavens and the
Gods . '

In consequence, it cn be offirmed that the LGond Hews of Cheist has mnt yot
resounded im the minds and hearts of Buddhists in such a way thot they, too, can
be summoned and mcke a free choice before Christ. The fact that o 2eu ~f them
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have been converted docs not invalidate this conclusion. For the few genuine
converts whom I hove known hnd alrcady made decp contact with western culture
ond its religious ideal, sn that fhey had overcome the difficultics which are
spcific to Buddhists,

How, then, is cne to proccced in such A situation? The solutions which T
am indicating here arce the fruit of my reflections; their different stages
can also represent the vicewpoint of certain other missionaries.

Entrusted with teaching in the mission schools, I usced to think, in the
carly stages, that a knowledge of history, litcrature and philosnaphy could
help the young tn perceive the truec meaning of Ged, of consciencg, of the
criginality of the human person, ond to grasp the rncness of ecur human exist-
ence, the volue of history ond oF logical rensoning. T hored thercby tn accul-
turate them te our western wry of sceing things and, ultimately, to help them
not to identify culture with rcligien, thus cnabling them te opt for the Truth
in & free and personal mamncr. Dven in that perspective, I greatly respected
their beliefs, their Ffeasts and their religicus valucs. But I soan came to
understand that this method ond perspective were neither valid or sufficient.

48 1 came incre~singly in contact with Buddhists, I had a desire to know
them as they are and to make them understand what Christiopity is really 211
about. What I had in mind was a Contre for information ‘and documentation on
the Church ond the Christinn message — an idea that I was unable to put intn
practice because of a change of asslgrment. 1 believed that on c¢bjective
knowledge of Christianity would have rendered enormous scrvices, but I was
still unawarc of the more profound difficultios invelved in the frrmulation of
the message. :

Under the impulse nf Vatican II, a8 2 result of a dceper understonding ef
missiology, oand cspecially of o systomatic study of Buddhism in general and
Laotian Buddhism 1n particular, and alsa by cxamining our missionary prescnce
and methnds, I discovered that another type of nction was necessary in theo
Buddhist cnvironment. Our presence had tn be differcnt in its modalities and
objectives: 1t was necessary to be with the Buddhists in order to learn from
them, to incarnate curselves in their culturc and values, to be the leaven in
the dough and to meke it risc from within, 1In this perspective I set up the
Centre for resenrch and dialocuc with Buddhists on behalf of the Episceopal Con—
ference of Linns and Gambodin,.

It wns in the cxercise of dialogue that T arncountercd incre-singly acuto
linguistic difficultics. For I was not mercly dealing with a different voca-
bulary, but #lsc with a fdissimilar vision and approach, md with wholly other
spiritual vrlucs. In addition to external religious menifestations, like the
rites, and ceremenies which characterize the popular religion; there is the
inner experience and the fundamental »pticn in the face of salvation - an
expericnce and option that arc explicitly found among cortnin spiritucl Buddhists.

In conscquence, by gradually deepening  the naturce of the Christian
kervgma, I tricd to understond the profound mecning of the Buddhist messago.
In di=loguc, 1 was obliged to forrmulote the Christilan «ilness; by tricl md
error, I worked out & certais approach, which I believed to be a new orienta-
tion. I would likc tn sct it out ir broad outlinc sc that those werking in the
same cnvironment may react to it, criticize and complete it.
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(1) Pr. Marcello ZACO, O.M.I. was born in 1932 in villerba (Treviso), Italy.
Having joined the Oblate Fathers of Mary Immaculate in 1954, he was ordained
priest in 1959 after obtaining his licentiatc in theology at the fingelicum, Rume.
S5ent te Leos as a missionary, he stayed there from 1959 te 1966 as a profossor
of the junior seminary entrusted with missionary work in the Buddhist environ--
ment, then as Principal of the college. From 1966 to 1970 he was appointed
Dircctor of the International 0.M-I. Scholasticate of Rome and continued his
Studies in missiolegy, Hc obtained the doctorate of missiology of the Gregorian
-University in 1971 with his thesis Ritcs and Cercmonies in the Laotian Buddhist
Environment, Roma, Gregorizma, "Documenta Missionaria" series, 1972, Since 1972
hce has been in charge of the Bureniof Budchist Studics for the Episcopal Confer-
ence of Laos and Cambedia, and has becn responsible for revitalizing pastoral
work in the Buddhist environment, dialeguc with Buddhists, scientific rescarch
into lived Buddhism and associated pasteoral problems. Since. 1969 'he has cqually
becn Professor of missionary pastoral work, for one tcrm per year, in the Saint
Paul University of Ottawa. His studies in Buddhism have been published in
scveral books and reviews, including Kerygma, Hissio O.M.I., Mondo ¢ Misione,
Teaching 411 Nations, c¢tc. The present article scrved as the basic decument
for thc scssion of the Episcopal Confercnce of Laos~Cembodia, held in January
1974 from 15th to Z0th. The footnotes arce the fruit of discussions held during
this same session. In the following months four sessions are to be organized
with the aim of decpening +this theme and cxtending-the discussign to the
various cthnic groups of the country: . pricsts, religicus and catechists will
participate in it. The Conference of Thailand hasadopted this same text as the
basis of its reflection. — iLddrcss: Catholic wission, Vientiane,Laos (Editor's
ncte). : -
Since 1974 December Fr. Zage has been fissistant General of the Oblate Congre-

gation, in chrrge of Hissicns.

(2) In thce countries of Hlnwyana Buddhlsm, Juridical and administrative frec-

dom undoubtedly exists, and yet the pecple are not in a position to scearch
cr to mgke a rcligicus cheice. "One may say that there is ne cultural and
psychological frecdom. ' A .

Lccording to missionary experience in Lacs, it is clear that conversions
hove occurred in moments of radical crisis 2t the social, cconomic and relig-
lcus level. These crises have mainly affected the minority groups; for example,
at the end of the last century before "the pence of French cclenization"; in
‘the 50s, after the Japancse and vict war, in the province of Xieng Kheouang; in
the middle of the 60s among the refugees of the Nam Ta province; in the 70s
among the Ta Hei rofugees of the South. In these moments of crisis it is not
the kerygma which draws these groups te Christianity, but rather the testimony
of the Hissicnarices'! devotion and presence, and a2t the same time the impessibil-
1ty of prroctising the tr-diticnal religicn which involved great expense; 1t is
prictisce o roligion 211 the samo. In these mements of crisis,

Adsu uu_ need B o

missicnories mus be prescnt without IntchStLd ccncurns, but with the devetion
suggested by the charity cof Christ.
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- In the nissicnary effert as a wh' le, rne must nct be concerned with con-

~versirns as a ferm of aggregation, but rather cne must disccver and live Christ

ih'the new Situaticn and help n'n-Christians tc fcllow Christ censcicusly or
uncrnscicusly, This "fellowing" ¢f Christ can invelve diverse stages and
forms, # fact which has pcssibly been forgotten in the paste.

(3) Fereign missicnaries and their nntiwe‘equivalants always enccunter dif-

ficulties in adapting themselves tc the local cultural and religicus
cntext by reason of their cloese links with the West., Ewven when they adeopt the
best principles, as many young missirnaries de, they remain attached tc the
‘West and turned towards it. Ye musteat least be aware of this in ¢rder to be
less harsh towards those who have preceded us and to aveid making the same
fundamental mistakes.

€

{(4) Scme people believe that the message is unintelligible because of the
incorrect vocabulary,and that the scluticn lies in the cheice of new,
unambigucus and better adapted terms. Undcubtedly scome words must be corrected
and changed, But t¢ envisage the problem cnly at this level would be to remain

cn the surface of human commanication. EBvery word - like eévery human gesture
and religicus rite - is understecod inwardly and in accerdance with the cate-
gories nf thought and expressicn, the dgeneral visien, the values and the perscn—
al and sccial axperience ¢f the hearcr. It is because of all this that the

--message is wrengly understeood by Buddhists.

(5) Kami or the spirits for the Japancsc; NAt £or the Burmcse; Meak for the
Xhmers; Phi fer the Thai-Lactians. ‘

(6) An article on th¢ nbtivn cf Lbsclutc and man's attitude in the face «f this
Lbsclute is being prepared for the review Eglise et Théologie cf Saint Paul

Univérsity, Ottawa.

(7) %. PEZET, Mcséagc du Buddha ct llessage Biblique, in Eglise Vivante, XXIII,
- 1971, pe 403. This article {pp.401~429) deserves te be re~d attentively,
as alse his cther article: Aweg les buddhistes de Thailamde, Dimensicne du

L3 ailoe Lid D

diélcgue ¢t de 1a réﬁc&ntre, in Spiritus, 53, 1973, pp. 231-246.
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SUTATY OF IS ORY OF 77 “PAGAFDA FIDE

ATher 350 years of op vla Fide's history it is tine to look back
over the =ast, to think, and to .zl ocurcelvest "What nez t il
1. The Inpressions of An Mistorisn

This is the history of Tronazanda and not the missions thoaselves.
Therefore it is the history of high-level decisions and not of the probvleus
encountered in the mission~fields. Teverthicless it 'must be stated thot the
concequances of these decisions conecernced o vast undertaling since they invol-

1

ved not only thie ner vorld tervifories but, in lorge 1easure algo, the

oaros Dnean cov niricos.

t is a hictory of succesgses and f.ailures, the enthusinom of the [irst

docades, the crices ~shich follovred an” the newv bheginning. The Saerad Cong-
cration contin " ly opened up varlous perts of the world to the missicnary
activity of the .l.arch. Wetr possibilities rere considered, territorics ~rere

divided, nev relizious Insiitutes were introduced to the mission fields.

The Congresntion tried to free nissionery nctivity from the wolitical and
culivral notisnalism oi the Burowean countriss, to nromote social undertalkings,
espacially schoels, to develop a local clerzy and hierarchy, an aim vhich has
nov been -achieved in alinst every country. 1he only possible renly to the

10777,

question: '"Jas the foundation of “ropagenda vorthihile 7V is a nositive "Yeg!"

This is not to dény the elenent of hunan inadequacy, error m.d failure,
dispute and misunderstonding, differences betiecen thiory ond vractice, betreen
eadorship and uombors. In spitc of the success achiev “wring the last de-
cades (esnecially in Africa) e cannot forpet that in the _.cat continent of
Agia ~thich has 54 percent of the vorld's population, <re scan to heve aissed
the boat. Becanse of the lack of success in past centuries the »resent nopu-
lotion exwplosion is orking against the Church so that Christians in this con-
tinent, as far as can be foresecn, will becoue an even snaller ninority of the

]

populaticn.

2. The Theolopian's vie.:

of the Bituation

Leoking a4 the historicsl freto e sce only the frcade of Promazanda
Tide, the outer acpnearances as seen by the historisn -in his scientific study.
TBeyond this facade, hovever, the Christian, iithout beiny able to nrove its
exictence, sensen o deener reality. (n one hand he gees "the dev 1M, the
"nysteriva iniquitatis™, and on ithe other he sees the "myrsterium salutis™.
Tas this history hecones the history of salvation vhich unfolds in the aidct
of the meny difficulties encountered along the way and reaches out to its in-

‘evitable eschatological conclusion. (od, as the God of history, is immancnt;
as the God of the Porcusie, He is transcendent. Therglore the nore profound

aspecte of history romnin hidieen to the historian's snalysis but the man of
Taitl knors their secret: they are the divine surprises, the vonders worked
by God.  The (Protestant) authors, Latourctie and Groves, hove emhh¢31 sed
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this aspect of uissionary history. It is on this basis that e can trust in
the future and know that our hope +ill not be confounded.

3. Jooking to the Iuture

Three hundred and fifty yecrs of history, in itself, is no guarantee
that there vill be another tiree hundred and Tifty At the present time
everything is being questioned, including Pronaganda and even the missions
themselves. There is much discussion in the present state of crisis, dis-
cugsion on the very existence of the missiociis. Is it possihle thet the nis-~
sions are merely an anachroniga, a fact of history and therefore beloncing
only to the past 7

There are many reasons to bhelieve that wve are, in fact, dtnesciar a
“neyy and exiraordinary aissionary era. A nes dynanisn has been provided by
the nissionary theology of Vatican Council IT ond, furthcrmore, present-day
history -rould seom to be preparing Ior just such an era. For 2,000 years the
Church hag heen mainiy a wWestern Church with a feu dependent foundations in
other continents beginninz from the year 1500. In our o:m time e sce this
“hurch toking Tirzm root in the Southern heiiswherc. In 1960 there was 51.5
nercent of the world's Catholic wopulation in Furope and Horth Laerica. By
the year 2000, in all prohability, this nercentage will be 30 nercent vhile

70 percent rill belong to Latin America, Africa, Asia and Oceania. “he Church
v111 therefore be among neoples vho are young, poor, dynzaic, and 7ill consee
quently asswne nev pronortions and a fresi outiook. I'rom nov onverds it is
they themselves vho "rill have to bear Christian writness to their om non-
Christian fello country-aen. '

It is no doubi providential that, simultaneously, nolitical decolonisa-
tion has given birth to autononous'nations in the orld. ot oniy ¢id Vatican
Council II renev the Church by bringing it closer to the Gospel and meking it
more meaningful in its presentation to all nations, but, ot the same time, tho
Cownecil developed thie idea of the local churches, eoch writh its owm identity
and responsibility. Propaganda Fide hzs rnade every effort to-ensure the for-
mation of a lceal clergy and hiercrchy. Thus, at the present time, the ground
has heen prepared sc thot, with the help of the older churches, a genmine nis-
sionary activity cun be undertalcen by the young clurches.

Already a noticeable change has taken wlace and this is ovident from a
comparative study of the reports of the Episcopal Confercnces in these territo-
ries. In former times these renorts rere mainly concerned rith Seminary nrob-
lems, schools, Cathb;ic ormanizations and finances whercas, todsy they are con-
cerned vith pastoral probleas of evangelization in their surroundings, the as-
nirations of young people (43 percent of the population in the three continents
consists of youhg neople less than 15 years of age)}, local covunitics, ecwreni-
cal encounters, etc. This situation holds much prozise.

The Scered Congregation is, historicsally, the instyuilent through vhich
-the Church carrics on her nissionary activity. The situation as it exists to-
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day is lergely the result of the Congregation's .ork during the past 350
yarrs. At tho »nresent time o certein adaptation is nccessary: administre
tive decentralization so thnt the Congregetion can assuyde principally its.
role of dynamic direction and provide the initial = alsc vhen neccegsary

(Cfr. "Ad Gentes", Ic.29). The Congregation wust also work in close colla-
boration ith the three Secrotoriats - for Christien Unity, for non-Clristions
and for non-believers -~ as an official Church crganization, so that the Chris-
tian wpeonle may be a sign to all the orld, a ray of hope for all the peoples
of the carth. ' '

Seen in this ll”ht this epilogue to Propagenda's history becomes the
proleosue to a history which is only just begimming.

(Taken- from Epilogo —~ Passato e futuro della evangelizzazions, by

WALDIRY DUHL-ANN, OF:iTap.
‘leaoria rerum.  Storia di Propaganda Fide.  Vol.III/2.  Herder '1976.

NEW BCUMESTCAL PROGRALE LAULCUED DY SODEPAX: "IN SEARCIL OF A NTU SOCT [y,

oUDTPAX, the Committes on Society, Developnent .md Peace ol the Vorld Council
of Churches! Progrumme Unit "Justice ond Service" ond the Pontificel Cowaission
"Justice-and Pe..ce" of the Holy See, has :mmounced o nev three-yéor progricme of
ecuntenical verkshops 'nd consult. tiens focusing on questions of internaiional so
cicl juslice cnd common Christisn resphonsibility. Fntitled "In Secrch of g Hew
Society:s Christicn Participotion in the Building of Better Relations Auong Peop-
les", the nrosraiile has 4 two-Told aim: 4o deemen the avareness of the world
Christion community concerning srowing injustiices ond the specicl resnonsibility of
Cliriat’s follovers to work torether for & better world; to aotivate ecumenicil
srouns Lo purticipate in the secrch Tor o new society throush reflection, dialogu-
and the development of skills for wppropriate action.

A specicl issue of the SODEPAX publicetion, Church Alert (No.8, 1975) conteins
a First study decument snd outlines the nrorrimmies It prohes some basic inter-
national problems, such as o new interncticonul scononic order, the participotion of
the peor in their owvm development, and the nreservotion of the enviromment as a
coron horitoge — nroviding also stotemnents by the Tomen Catholic Chureh und the
Werld Council of Clurches cnd tonics {or theologicel reflaction based on Holy Scrip-
dure.  Other matericls will Tollow in. future issues of Church Alert. (Those
interested in the SODEPAX Prosriiie m‘v obtoin copies of the Tirst study document
and other SODEPAX publications by vriting directly to the ITcuvaenical Cenwvre, 15C
route de rerney, 1211 teneva 20, Gvitmerlond, snecifyin@ vhat lengcuose is nreforred).

the §¢ ODEPAX docunent notes thet on ecwsenicol cpwrocch to vorld »roblers is
decitihle for geverrl reasons: )
1) +the concern Tor sociul justice in cccordunee with God's Xingdown is ghared by

11 Miristinnsg ' ‘
2) the wrobleas of our time wre lirzely world-wide, involving everyones .
3) in unltV there is utrenﬂth and so n com:on Christian voice, o louder voice

bused on the solidaritiy of Chflutls followers, can mcke o bigrer differencee.
- ol .- (J(xen Trom TIFORALIOT SSRVICS No.31, 1976/1T1)
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LIST OF SELECTED ARTICLES - compiled by Sr. Agnetta, S.Sp.S.

CATECTI ST SweCATECHESIS

Code lios - Article ‘ . .
5.C{PNG) , —Seryi ourge for Citechigts. ~ Im CATALYSY, Vol.6, No.1,
(6/1/76) .. 1916+ (8) -
5eC ' The Synod of Bishops and Catechetics, by F. Legrand. In
(21/5/76) CHRIST TO THE WORLD, Vol.21, No.5, 1976. (7}
5eGT Accou.ntublhty in religious educa,tlon, by Sr. . Louise. In
(15/2-3/76) GOOD TIDINGS, Vol.15, No.2-3, 1976+ (7)
5e IR-A - Nuovi catechlami nell.. crisi della cultura cattolica, by
(12/76) Frenchini. In IL REGIQ '76 ATTUALITA, No.12, 1976.  2)
CHURCH~IOCAL . | 2 '

Code Noe Article
2.FSCT Una Sneronza per la Chiesa del Burundi, by Gianpaoclo Pezzi.
(B114/76) - In BOLLETTINO (FSCJ), ¥o.114, 1976. (8)
2.F3CJ et al. Ia Chiesa Cattolica in Murccco, by Cirillo Tescaroli. In
(A257/76) o ATITS, No.257, 1976+ (2) .-
2,10 Towards o prophetic Church in Bangladesh, by Domenice Signo-
(WP16/148/76) rini. In WORLD PARISH, Vol.16, No.148, 1976. (3)
2.Ph The Charity of the (ood Shepherd in the Church's Mission, by
(FE673/76) B. Songoro. In PETIT ECIIC, No.673, 1976.  (10)
25X L'Incontro col Cristo nella missione giapponese, by V. Aresi.
(FC9/76) In FEDE E CIVILEA, No.9, 1976.  (3)
2.8X “ Anostoli laici del Giappone, by Sandro Danieli. In FEIE E
(FC8/76) CIVILTA, Wo.8, 1976. - (5)
50DC | Lettre pastorale des EvBques du Sud Vietnam. In L& DOCUIEN-
(1706 /76) - TATICN CATTIOLIQUE, No.1706, 1976.  (4)
5. 11D : Principle and Proetices for Christians in the present. time,
(3/8/76) by Catholic Bishops! Conference of Thailand. In IKFO ON

HUMAN DEVELOP:ENT, Vol.3, No.8, 1976.  (5)

5« 11D Fastoral line of the Church in Asia, by J.X. Labgyan. In
(3/1/16) INFO ON HUMAN DEVLLOP TN, Vol.3, No.7, 1976.  (4)
5« IR-D ) _ Vivere la fede nel "ozeambico dlogei. In IL RECHO '76
(15/76) DOCUMYNTI, Ho.15, 1976.  (9) :
Seil . Direttive dei Vescovi oi Cristiuni del paese (Luos). In
(15/76) . . MESSIS, No.15, 1976,  (4)
Helf Muova Zelaondat Ta Chiesa e il suo gviluppg, by John Emamuel.

(16/76) In . BS3IS, Vol.28, No.16, 1976.  (4)
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CHURCE-—IOCAL (continued)

Lode No.
! 5 v P-'IP
(3/76)
. 5.PAH-
(93/76)
5. Pl
(95/76)
5 L) IR—A
(339/76)
5.IR-D

(340/76) ..

171/3/76)

Article

Vom Missionsgebiet zur mis’s’iomris&é_kien Ortslzirche, by Bishops
of Upper Volta. In IMISSIO--PASWORAL, No.3, 1976.  (6)

Camerourny _une Eglise au pluriel, by Jeun-Pierre le Gall.
In PEUPLES DU MOWDE, 1o.93, 1976. (7)

Une Egxlise I}léroiq‘g_é_ ?, by .Hchel Bavarel.

Corée du Sud: In
PEUPLES DU /IONDE, No.95, 197¢6. (15)
Burundi: Il Vangeln e le conunitd, by Gianpoolo Pezzi.. In

IL REGHC '76 ATwUALITA, No.33G, 1976.

(4)
I religiosi nelly pastorale della Chiesd locule, by Pope Pauul
VI. In IL REGNO !'76 DOCUVNTI, No.340, 1976, (2)

Whither Africa.?, " .R.K. Sesanas In WORLD:IBSICOH, Vol.Z27,
G+ 3, 19(6- 1)

CO.LANITY-~CHRISTIAN (Basic Communities)

- (19/2/76)

2. 101 ) * " Bosic Eecclesicstical Comaunities in Lotin fmerica, by 4sloisio
- (WP16/145/76) Lorscheider.  In WORLD PARISH,- Vol.15, No.145, 1976.  (3)
D.SK Nella comunith cristicng una esperienza di libergzione, by
(FC8/76) © Bovio Corinaldesi.  In FEDE B CLVLILTA, No-8, 1976. ()
2.8X. Lo scelts missionaris di "Comunione e Liberuzione", by Silveno
(FCS/76) Garello. In FEDE E CIVILTA, No.9, 1976.  (5)

2.5X Comunith ecclesiali di base in una diocesi brasilisna, hy
,(rq9/76) Cirille Tescoroli.  In FEDE E CIVIITA, No.9, 197G  (4)
5.W ;Build‘igig_;ghristien Communities, by Potrick A. Xalilombe. In
- (27/3/16) | WORLDUISSION, Vol.2fy No-3, 1976  (10)

DIALOGUE; RELIGIONS ' '

2.CICII Ie diglogue islumo-chrétiens ouvertures et _pg‘;‘is_}pg_c_‘b_jj;@_, by
(89/1/16) R..Caspnre  In BUNTES, Vol.9, No.7, 1976.  (13)

2.CICH Afin gque s'anplifie le diclogue entre 1'oglise et les.grandes
(E9/7/76) religions d'Asie.  In ERTES, Vol.9, No.7, 1976,  (10)
2.CICHM The Theolosical Problem of the Lelirdons, by P Rossano. In
(E9/7/76) EUNTES, Vol.9, No.7, 1976.  (13)

2.FSCT "Bl Vodu, ‘lomia o Religion 7, by Nazareno Contran.  In TNDO
(1211681/76) WiGRO, No.181, 1976. - (G) - ' -

2.141 Lowures a Dialorue with Buddhism, by Virginio Aresi. In
(WP16/146/76G) WORLD PAIISH, Vol.16, To.146,-1976.  (2)

5«CF

The Problen of Self-transcendence in Gonfucianism und Chris-
tionity -~ Proyer, :editation, Hystieism, Cult, by Julia
Ching. In CUING FENG, Vol.19, Ne.2, 1976.  (17)
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DIALOGUBg RELIGIOUS (continued)

Code Mo« Article
5.D Attitudes to God in the Pali Canon, by Neville Gunaratna.
(3/1/76) In DIALOGUE, Vol.3, No.1l, 1976+  (7)

. - Philosophical Reflections on modern Tmpirico-Buddhistic claims,
(3/1/76) by A.DeP. Kalansuriya. In DIALOGUE, Vol.3, No.l, 1976.(6)
5«30 (HE) Courcre for Dialoguer An Interpretation of the Noirobi Debute,
(3/76) by S.Je Semartha. In EKUVENISK ORIFNTTRING: HISSION AND

EVANGELISH, No.3, 1976.  (10)
5.IR-D Ia Chiesn e il dialogo con il mondo, by Giovanni Benelli. In

(13/76) : IL REGNO 176 “OCUTFMTI, No.13, 1976.  (7) |
5« TR The Relimion of Iglams A Pregentotion to Christians, by Mo-
(65/258/76) - homed al-Nowaihi. — In INTERWAVIONAL REVIEV OF ITISSION,

Vol. 65, No.258, 1976. (10)
S5« IR Consultution on Christion ilission and Islamic Dafwah. In

(65/260/76) INTZRNATIONAL REVIEW OF fISSION, Vol.6%5, MNo.260, 1976. (87)
5.I8(SPCU) . A Commentary:  Vatican II's Declaration on the relotlonship of
(30/76) the Church to the Jewish people, by Charles Moeller. In INFOR-

SRR MATION SERVICE (SPCU), No.320, 197G.  (4)
5. 1P . - Migsion und Dialomr Vergleich zentraler Begriffe sus den dst-
(3/76) lichen Religionen und dem Christentum. In :ISSIO~-PASTCRAL,
No.3, 1976.  (4)
50" o © Islam and Christiunity in Bast Afric, toduy, by Sean P. Kealy.

(15/3/76) In ©HE OUILOOK, Vol.15, Ho.3, 1976.  (4)
5-POSM - - Christiulity with dislogue with the African troditional reli-
(Suppl. ' 76) glons, by ..o Mbuku. In Busic Supplement to PASTORAL ORIEN-

TATION oERVICE, 1976.  (4)

5¢5E - . Towerds z Theolozy of Inter-religious _p_l_u_l'o_vue- In STUDY
(12/3/76) - " ENCOUNTZR, Vol.12, No.3, 1976,  (G)
INCULTURATICN ... .
1/617 "Egllse Umve_;'_g_qlle et Eplises Locoless Taches respectives dans

' : © la ‘rencontre de 1l'Evengile avec les cultures,” by il. Zago. (9)
1/616 Evangelizacao a cultura _ocidental, by A. Antoniazzi. (13)
2.5J" - Inculturazione: Nome nuovo per un'idec antica, by ¢. Bellucci.
(PR1/76) - In POPCLI E “ISSIONI, No.21, 1976. (3)
2.5 Ineornarsi in un povolo, by B. Bududira. In FEDE E CIVILTA,
(FCT/76) WouT, 1976, (3) '
2.8 ‘ 1 rlsnetto delle culture nella evamellzzazmne degli Indios.

(Fc7/76) . In FiDB § GIVIIAA, Wo.T, 1976. (2]
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INCULTURATION (continued)

Code No.
23X
(FC6/76)
23X
(re7/76)
21 SX
(FC7/176)

5 WP
(1/76)

5.0

(15/3/76)

Article

Fer wung inccrnazione del cristianesimo nella cultura degli Ine-
dios, by A. de-Villumonhn. In FEDE E CIVILTA, No.6, 1976.(7)

Per 1'linculturuzione del messogsio cristicno, by 0. Ghircrdi.
In FEDE & CIVILLA, No.7, 1976«  (3)

Ci mancu 1'ucculturszione o quelcose di pil 7, by S. “fombilli.
Irn FEIE E CIVIIEA, No.7, 1976. (5)
Afrikonische Religiositit und christlicher Glaube -~ Denkan-

stésse zur Afrikinisierung des Christentums, by P. Sarpong.
In "TISSTO-PASTORAL, Ne.1, 1976.  (5)

A Christienity that is Incarnutq;ggljgggggi, by Sr. itary Lam-
pard, SA. In THE OUTLOCT X, Vol.15, No.3, 1976. (6)

JUSTIC —-EUIMAN RIGITDS

4/2245

2.F5CT
(N94/17/7%)
2.ICi
(T-12/75)

2 - II‘IC
(01718 /76)

2 * II\’IC
(M017-18/76)
2007
(WP16/142/76)
Beh
(18/2,76)
23X
(Fca/76)
2.5%
(Fc8/76)
5¢DC

(1704 /76)

5, D

(4/7/76)

Lvangelizzazione come promogione, by L. !lazzocchi.

The Church :nd the !loderm World. A cotechism for Justice and

Peace, by C. Dlwes. (16)

lHa ® 1o vendetta, dice Dio.  In NIGRIZIA, lHo.17, 1976. (4)

Bertrand Tussell Yribunal IT - on Repression in Lotin America.
In ICA-ICH, No-9, 1976.  (2)

Unu pazienzs che dura tre secoli (storia dell! "Apartheid" in
Sud Africa), by B. Dellesi. In JIISSICNT CONSOLATA, Ho.17-18.
1976, (5)

Requiem per g1 Yonomwad ?, by C. Zscquini.
LATA, No.17-18, 1976.  (4)

In LIISSIONI CONSC-

Freeing the Church from the cogwheéls of canitoligm, by Helder
Comara.  In WORLD PARISH, Vol.16, No.l42, 1976. (3)

Justice in the Afric n context,
18, Ma.2, 1976.  (8)

by' JeDe S,“..ngu- In AFE, Vol.

Evangelizzazione e promozione umana nel tergzo !londo, by A.

Tuca- In ¥TDE B CIVILTA, Ho.8, 1976. (4)

In FEDE E
CIVIIZA, MNo.8, 1976.  (3)

Lo zgponse de 1'¥glise d'Aumdrique latine 3 la pauvreté et 3 la
m1sere, by elder C.omara. In LA DOCUMENTATION CATIHOLIQUE,

W2 1704, 158706, U4

Sharpening the TFocus: The few Internctionsl Econo ic Order.

In DEVEIOPIE FORU 1, Voled, NoeT7, 1976,  (2)
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SEDOS EXECUTIVE COMMITTEE HINUTES - 26th January 1977

Present were: Sr. Godelieve Prové, semm—m, Bro. Pable Basterrechea, fsc,
Fr. James Lozé, sj, Sr. Danita McGonagle, ssnd, Sr. Mary iHotte, frm,
Fr. Joseph Lang, wmm, Sr. Joan Delaney, mm.

T

The Mirmtes of 13th Deocember 1976 were approved with the following aor-

rection: . .
§.4) Add "Executive Committee" before members.

Matters arising from the minutes

76/4 Item 4 — Sr, Godelieve has an appointment on January 27th 1977 to
leok into the material cof both the Family Life Commission and Fr. McCormack's
office.

76/5 Item 3 — Sr., Joan was unable to discuss with Fr. Malone (FABC) the
points raised by the committee vhile shewas in Hong Kong, but she has con-—
veyed them by letter.

76/5 Item 4 - A summary of the evaluation of the Assembly has been com—
pleted and will appear in the Bulletin of 15th February.,

76/5 Ttem 5 - Copies of the Genernl Assembly Report have been sent to the
RBishops' Conferences. .

Report of the SEDOS — AGRIIIISSIO Heeting

Sr. Danita and Fr, Lozé reported on the meeting held on 30th December 1976.
Copics of the minutes were distributed to committee members. The next meet-—
ing is scheduled for 15th March 1977, Mr Waite is away from Rome until
15th February.

Exccutive Secretary's Report

a) Corrcspondence
The Librory of the World Council of Churches has written requesting our

Bullctir,.

The Passionist Fathers, through their Superior General, Fr. Boyle, have
written requesting membership in SED0S, {The Committee suggested SEDGS
members be sont a letter to opprove membership ralher thoan wait for
approval in Junc.
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b) Contacts
Visits to the Generalates of the CICM and the Oblate Fathers.

c) visit to Hong Kong
The Exccutive Sccretory returned from Hong Kong on 18th January, hoving
completed the survey of priests and brothers in the diccese. She will
be in contact with the congregations with personnel in Hong Kong when
The roeport becomes available in o month's time.

d) bilss fnn fishford is now on o~ part—timc basis working Tucsday, Thursday
and Friday.

Future Planning

a) The Statutes These need to be revised. Copies werc distributed to members
of the Exccutive Committce with o request to have qny changes they feal
nceded sent in writing to the Sccretory by 25th February.

b) Bulletin It was agrecd that Father Lang would do a study of the production
and cost of the Bulletin in view of a possibility of obtaining funding for
ita

c) General fAssembly— Junc 1st 1977 was decided upon as the date of the next
General fAissembly. Looking at the various suggcstions made, it was decided
to cxplore the topice TRENDS IN MISSION INCLUDING NEW TYPES QF INSERTION.

Looking ~t the types of inscertion being asked of us by the people, 1t was
thought we could explcrc four arens with various LSodes members:

— Insertion in the Marxist cnvironment in Latin funcerica

— Cur Insertion in lMoslcom Socictics

— The Problem of Inscrtion in Scientific-Technological Socicties
— Inscrtion in Countries where Humnn Rights are denicd,

Members of the Executive Committee agreced to discuss these aspects with
munbers of Scdes Institutes ~nd others concerned and bring to the Februory
meceting their findings for e further refincment of the topic., #%¥

It was felt that 'ad hoc' groups would be formced around these topics.
Considerable enthusirstic discussicn ensued on these themes.

Cther Mattcrs

The Executive Secretary has asked Miss Ashford to franslate inteo English
the Dinlogue betweer the Vicoarinte nnd the Mayer of Rome on the City's
Freblems, which appecrcd n3 on mrricle in Dorumentstion Catholique.  The
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C Committee felt that it should bhe sent as a separate document with the
15th February Bulletin.

3r. Joan Delancy,M.l.
Executive Sccretary

#%% T ~my SEDOS reader has views on these topics which they wish to share,
please contact either Sr. Joon at the Sccretariat or mmy member of the
Excoutive Committee.

ERAKH R0 KN K





