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Ve are srateful to Sister lmiona, IC L, A hedos uvelesgnte, for her trans-

lation of the follovin: arvicle on the theae of the Deceiber lsoo bly -
"Mnevlterction'.
JEN IO end WISV CULLUHE
by
“re Albherto Antonicrzi,
1.  Lhe Synod of 1974 and the Incounter of the Cosrnel with the Jultures

Lhe 1074 Srmod of Bishons, Mose thrie was "evonrelizotion', could not nroduce
a finel gynthesis. Jeither covld it sroduce o docwirent of clear dircciives for

action.

Ta this astonishin; ? dome say that this ouccome cannot bul he justified:
e materizl offered to the ™one by the Dynod wos very vast cnd ver, interesting.
“he thete ves for too mumnle Tor (he Synod ‘sithers to recch nert conclusions in a
month's wor™- Certrin instmuients snd ethods of torlt vlso vore lecking to elabo-
rate the conclusions. . .(1) Cthers sugiest that this lacl of conclusions had a
aore wrofound reason: the Churceh of today has its owm difficulty in delining ils
lines ol action vrith rererd to evinselization. ()

In any case, what is imnoriant is not that the Rishows'! Synod elshorsate con-
clusions, but that they cone to answer the real nroblematic of the Church which can
be assimilated by all. That is vhy we jud-oe 1t extreaely important for all Chris-
tions to discuss the »nroblematic thot enersed in The 3ynod snd to contribute to-
vrards the clarifieation of the pastoral conclusions that it denands.

However, the dimensions of this »resent woslt do not Hormit us to delve into the
coaplexity of the thene, excent very scheraticelly. We try to mut in relief the
questions thet appear rezlly esventizl to us. 'l'ese questiions situnte themselves
around the sole micleus - the encounter of the "Goscl" with "cultures'. “"herefore,
ve suall ireat this topic first ranidly, in general terts, then more anly, in con-
crete terns, anclyzing the relation between the Hospel snd 'Vestern culture®.

Through the present worl: in its entirety, we shall try fo prove thnt the thene
cf the encounter of the Gosnel ond cultures is the snne ns the centrol theue ol the
1974 Synod ond of evenrelivation todny. (3}

2.  I1he Gosnel and Culiure

"

The ter. "evonrelization" elicits the rnotion of dilffusion of the (fosnel and its
nenetrotion of cvliures. Py Y"eulture'", we understrond here vhat the sntihronolorists
and sociolosists concider the "syated of life aodels, exnlicit and iax-licit", of a

gocial ~roun. In oxher werds, its lem-uage, concents, beliels, norms ~nd volues,

as vell as iis activilics -~ econouiic, socirl, ortistic, ete - all of vhich forn a

cert An aohersnt ele.

Tut frou the strrt, it is necessary to clarify thei a culture offects evanse-
lization in two esnccts. On one hand, it is evident that evangelizotion, in its
diffusion, iests ond eventnally cleshes vith diverse cultbures. Althou-n, on the
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otlier hand, ve ..~y not nnderestiinte the oft-Tfor~otten fret thet the Gosnel is it-
self tromsuiited throush o lon wame, o concestion of the world, cn ormcniszation,

noris, ¢tc., in sui  throush o culture. (4) ith all these, ithe question meritvs
decper reflection ¢nd a decisive clorificaticn. e soyt  the Gosnel {ronsnits it-
gellf throush a culture. e do no% sey:  the Cosnel is (reduces itself to) a culture.

Thwe "Cogmel is the announcesent of o liapnening;, thel of Whrist sho Transcends
and is auove culvures ond humon history. “he Cospel is the amnouncement of an out-
burst ol God's initintive in the history of man. The Cosmel would lose a2ll its
neaniny and all of its orizinnlitr iT cut of £ from itls divine orizin, that is, if it

cewsses 10 becolre lhe amouncenent of the nrescnce of God 1n Jesus, ho Jied and rose
frow derth ond conservently, in its roper mersnective, also in the Churelh, the
"goorodental” colamity of the wresence of Jests in histeory.

“ut, at the smie time, thz hoprenine of Jesus, the nresence of God, wanifests
itself in history and carmmio-~tes ivseld thwoush a hunan culture. Jesus died and
resurrected, cs is seid in the Creed, "under “ontius “ilete', thot is, in a definite

Faecr In our history, in a country - net in ours, under one snecific neliiiecsl recime
S o L) = o o ’

in that reli~iovs aond socisl content, and not in ours. « . Jesus nverched to the
Jeis in their lonuare, and in o Fora thet wes aupropricte 1o tlhen. Deins olso a

universal essoge directed to all iwen, this news could net but allow itcell to pass
througn a norticular longuace ond culture in order to Le cosunicated. (5)

A second obeervation is th t vhis encounter between the "Gogmel” and "culture"
mey not be conceived as stetic. Uhe Gosnel utilizes a culture to corrmnicole its
divine nesscge, to reveal the wlan of God, bul to deo this it must’necessarily adopt
tiis culture, "convert it", molke it its iunstrumeni, male it iransnerent (and vithout
obstacle) 5o as to reflect its true imesre. Jesus used the relisiocus lenmuese of the
Jews, uihwe trodition of the 01d ‘estament, 1o re-direct Judaisa. RO every culture
virich would open iilself vo the Gosmel can only receive it in a dynamic attitude,
accepving to be trinsformed, "converted", purilied, by it.

“he history of the (hureh eos history of the diffusion of {he Joswel, can be seen,
befer~ all else, froa this casle - of the encounter betrreen the Tosnel ond culiures.
In this encounter, on one hand, we sec Jhe briasers of the Cognel - the onostles -
Torce thenselves o dranslate ihe Goomel in the difTeorent lemmuages, aconting it to
new sitvations, 'nd on the other hond, ve see the diflevent weonles =nd the difierent
citliures reaciiny more or less favorehly, lore oy less ranidly, chan-ins their
custons, ond life styles under the iumact of Thristion revelstion.

4 repid allusion to this history allows us to understoud hettor hov ve enn
situnte todny the relotion of the "(toswel" to "restern cul lure".

5. he foopel and Nestern Culivre
the I'irst corflict, conscious and wenlicit, betveen the Cosmel and cultire took
nloce vien the Christion choctles found dheir vav to the diest- n <she diiTerent

teppeinings tuat hed token nloce, e hove o betier understaniing of those linked vith
the activities of the Mostle Towl, vhich the New Tostnaent hed nrescrved for us in
the kpistles cnd other records, for exaanle, the Acts oi the inostles. feonce ve are

told thet the conflict had alvendy oxploded in Jeorusolen itsell when the Cosnel vras



SEDCS 76/ 386

accented hy the Greck-opeziing Jews (ef. the story of the Hellenists led by Stephen,

Acts 6 ond if. ).

Basic to the conrflict wes the question: did the new converts to Christisnity
hrve also o asswnie, to~ether irith frith in Christ, the customs (the "culture") of
Judnism 7 Seversl onswers vere nossible:  Yes, said the "Judeizers'y it is not
possihle to become Chrigtien without becoming fully Jewish. o, aonswvered others;

a ner epoch had arrived, thet oi' odoring Ged in "snirit ond truth". f'zith in Christ
docs not need anything of the post. Tinally, there were nogoilble solutions ¢f com-
nroiise, Tor exmiple that which prevailed in the Council of Jerusalen {cf. Acts 15:
5-29), denending from the new Christirns only the resncet tovards a few basic nre-
cepts of Judoisa thet can be considered as a smecies of "aatural law'.  (0)

Today, we hove difficulty in rausing the depth of this conflict. Ve know 1lit{-
tle aboui the Christiins 1ho rennined more inti.cltely linked vith Judaisi, to the
point of separsiing thenselves loter from the one "Catholic'" Church. any of the
documents thot we possess renwresent, in fact, the view-noint that triuwmnhed {subs—
tentially that of 5t. Poul) end shoved the conflict as overcome. M, as the ot
dies of exegetes and Listorions on these Tirst decades of Christioniiy pro-ress, lhe
siturtion of plurnlism beeares nlonys more evident - wicny o ¢ite of rrofound divi-
sions, of conrliect, lending to mutucl persecutions betweon {he different srouns of

hristinns confronted tAth the difficult nroblen of the relstions with Judoism.

The adantetion of the Graeco-iomrn orld, so difficult fer Christirnity in the
first /nd the second centuries, seens to have heen substantially resolved in the
third :nd the fourth centuries. 1t is in this epoch that theolory, liturpy, eccle-
siastical orgenization developed in the fora which throurh the centuries to the
present doy, is destined to build itseld un o3 the mndel for the Vestern ond the

Erstern Church. (7} On the mcrt of sone scholars, hovever, there arose n susni-
cion thirt the "hellenizotion" of Christionity hod gone much too far. he effort to

adnont the message of the Goswel to Tlellenistic nnd Noman culiure would have resulted
in a hetroyal of the »roper essence of Christianity. Theolosy, esnecially, in its
contact with Greek metavhysics could hove been diverted fron ivs correct orientation.

In rozlity, historiens ond theolorians give their consensus to the contrary

oninion. It seems sufficicently clecy tlet the "Patlhicrs of the Church' did not

T v
allow themselves to be seduced by freck thousht and corrected this =hilosoply, thus
turning it into an adequate instruwaient {or the expression of Christion dozna. (3)

With all these considerrtions, it is omnortune to reneaber thet ot this stage,
we ore entering into the area of the debat-ble, vhere Jjudrwement must be exercized
rith greater »rudence. In fuot, ve ore still too deenly involved in Jlestern
Christianity to be shle to jﬁdge it nore objectively. e run the risk of not seeing
corroctly, of ervinsg throush short-sishitednes:. e are still too wmuch accustoned
to judge everyihing ns certoin in ovr Jestern Shristianity to be able to nerceive its
aventurl deformetions ind devintionn. ot thet o totelly locl the conditiens Tor
nessing foir Judzeuwent, but we have to be consciocus that there are still muny diver-
rencies in the internrotztion and eveluctions of the histvory of Western Clhiristianity.
It ig sufTicient to recnall the conflict, teodny on the wry tornrds solutions, hetrecn

Protestantism ond (atholicisa in our itodern era (the 16th to the 20th coniuries).
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Besides the guestions which are strictly theolorical, there hod been and Lhere is a
) 3

conflict on the evaluciion of the history of the Lotin Church. For souae, the latin

Church 2oved swoy Trom trve Christian tecodiviony; {or others, hevever, only she -os—
i ’ ’ :

gengeg the true Christisn tradition.

Ylere ve con only reecoll two orientations in recenl historicel studies that
strive ¢ bose the unilatersl ond simlistic judgenents that sre tiade, rlso within
the Catholice groun, up to the latter decades. ('m one hend, the studies on the
reli~ious history of the Western edieval times nut in velief the nluralisn of
"Clirigtinnities". Ingtead of one unigue edievrl Christionity, stron;ly vnified,
firaly directed by the Popes cnd intsllecturlly orientated hy Nebholagticisn, wmeny
diverse forms of "vponular" Christisnity enevged, favits ol the encounter of the
evin~elizine niigssicn of the Church rith diverse cultvral situctions. nene alre 'iore
diversities ond Mheresgics" than have been dewicted in a roadantic wicture of the
iddle Azes, there are .y diverge weys ol concelving: cnd living Christianitye (9)
Aind even iT throush the pastoral work which lested for centuries ihie final result was
a Zuropern Christianity much closer to Canon Law and to <he nodels of religicus and
spiritucl life a-proved by the avthorities of the Church, vhe rerl Christirnity lived
by the neeple sllowed itself to he wnrofoundly marled Ly one »ertiovler culiure, bhe it
resionzl or local. Tvidently, therefore, these Torns were delerred fron heins con-
sidered os universal, valid for oll, in all tinss and places. O the other hond,
higvorisns azn. theologiansg osli therselves if even the elenents of official Catholi-
oisr, anmpsroved by ihe hierarchy of the Chureh cond immosed by them as “ucir as mossible

all over the West, were not nprked too much by their cultural ori-ins. Ve hiove
alrecdy mode allusions to a possible influence of Greek vhilosorhy on domactic
theolormy. Others discuss the excessive inpact thot o "ionen conception" of religion
wvould have left on the Vestern Church, exagzevating the role of law and wolitics in
ecclesiasticsl ingftiiutions. (10) It is not necessciy to insist on this thene,

wirich had been debated on so often durins the Second Vatican Council, vhich hnd re-
verted, not alwoys evnlicitly, »s nredomincnt orientrtions un till then, excetly in
thais jrridicel and wnelitierl asmect.

In sun, the Letin Church's owm history, secn today with crriticel eyes, reveals
the ianortont influence of "cultur~l" factors on the history of Christianity. And

this is not astonishin-~. It conld not be othnrmrisea. Tt this imnedod the —utting
un of a hiastorie 1 ~hase of Cheistianiiy or a sintle culturcl iorm ~s the universa
rnd uniqgue nodel, valid for all ftimes cnd places. Tmdoubtedly, hovwever, tihe problem

oi the "relativity" of the historiccl ernerience of Vestern Christvienity would not
have been »ninpointed ore clearly if it hod not aet with radic:1lly different cultures.
As we know, this encounter vng exverienced since lhe 1&éth conivry vhien the Dhanish
and ‘he Porturuese salleons, thei: later the Dutch and the Enlish, est:blished fre-
auent contacte beltween Chrigtian hrone cnd the neoples of Asin, Afvice rnd fmerica.

L

It is not Tittingr here, in o few lincs, vo »egs judoeirent on nore than three

T - o - Aoy T 1 - a3y - - ey S g 5 < 3 - .
cetnrinag ol caanler higtorr, Tt ig oot -dn thet, within the oxiconeles ol ovanoe-

1.

lization of the ancient ond withdrotm civilizations, lilie those of India and China
(viho considerecd theiselves ng sunerior to the Western "barbarinns"), or to Hiose cul-
tures noorly developed on a malerinl leval (like the srenter paxrt of Africa and
Americe), the nissioncries tried different solutions rnd did not lack in exennlary
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the "reeulturation' of Uhristicnity. But, on the vhole, sHecially from

the lath century unvil 1919, there nreviiled an ateituie of lmpo-
the vnicue cexwression thet is

irials Tor
the bperinmniny of
sin~ the Western religious ond ecclesinsticil model as
valid for Chriclianivcy. ‘he nes~tive solution Ifor the "guestion of the rites" and

the leci of an "indirenous" clereoy sirmificently express Vestern ethnocentricis:,

that is, the belief in the intellectunl anl zoral suneriority of the West. (11)
Paradoxicclly, this meriod is also that ol &lte nost desmotic ocnd reveging colonialisn,

50 thrt o orecorious associotion established itself, objiectively, Letiween colonial

oppro“sion and exmloitotion, on one sice, rnd Chvistirnity, on vhe other. (12)

hot tiiich in our eyes todoy seeas absurd vas practised vith zood intentions by many
aissionrsies wo 311l the noat recent tinaes. 13 ihe nenetrotion of Chrisiirnity hos
heen 1inianl in India and Ching, it was because oi the objective frctors. It weuld
hove becn still less, but for the intrinsic volue of the evingelical nesoore ~nd the
self—ubnetaiion of aony ission:ries. (1;) In 2frica, the ~orctrotion of Chrils-

tisndity, wos acore extensive, certoinly also becruge there wrs less resistionce Tron

its culturcl traditions. Jowever, it is necessary to recall thet, behind the sppa-

rent trivaph of Christianity in many Lfrican roglons, -ony synercetic moverents of

chivisiienity avise uwith the ancestral troditions givian ori-in Lo muierous sennrote

"socts" or "churchesz". Lately, lhe delfongse of Africen culture pave zdsce to o poli-
o

ticrl wrorramne of the covernments of different countpies cnd in the nome of Africen
Youvhenticity", Christian {and Testern) nrries and practices have been rejected. (14)

Whis descrintion ~liich we hvwve Jjust mnde, Lowever :anidly, seens to us asore than
guflicient to shov the Iaportrnce ol the relaiion Gesnel-culture aond vo introduce
soe theoloricel-nroxds reflactions, whielh we now oresent to conclude this vorlk.

A wireolorical-Praxis "cflections

Lhe wroblet of the relation Josnel-culvi-o renains ore ianll evor an Opsll Oile.
Hot only has there been no effective and wnractical solution (e cammot ayrive ot this
definitely excent -t the Psrousgia for in the develoment of hiciory, tvhe Jhristian
iapreqnation of the cultures ronning olways onen and incomnlete), but its theorctical

nosition does not seer sufliciently eclecr. (15)

in our view, the “irast ovenve towerds o solution is in vhe full reeosmition of

viie mthronolosien] Admension of this mrehle. Ve owill oexmlcin oumsolven, taldng un
ag~in Lhe dniticl observotions gilven in thig noner. Yhe Connel, we sy, is nov Lo be

reduced to & culture. Tts orijinelily 1o exsctly in its trenscendent, divine origin.
But ot the sae tiae the Goswel only communicotes itself throuh o culiure. Go, the
encounter of the Coswel (and of the comnmity that brings it, the Church) with the
cultures frlls under vhe lews thet govern the cncounter among humen cultures, clthough
it does not reduce iuvsell only to tiiis. itere, onthrosolory con teach we oconething
import-nt and fundatentsl obout tlie nodeolifies of the encounter anongy cultures. .

rt tyne of nprocess wrovoles a froitivl ecultvrs] exchanre, wiich »oernits » Lyoe of
culture to nssimil tn ~nd re.cwpress Uie Losocl clblovt Leing destroyed cnd which
nermits the Gosnel to revenl new csnects of its (the culiure's) indissoluble riches
throuwsii The encounter with a nev culiure or human exmerience, vithovt bein - delor.ed

or impoverished 7
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Anthceoclosy s soietiing to ooy, it is true. ut net o single juu:nntee
exists Tor vhe inTollibilits of wnbthromolo sy, whlcl more than other sciences is asub-
ject to the delormasiong of thc idoological context in vhieh it covelons. aence, in
the usge of this science, 'e L ohrve cocoulse to o coitiecl onedysis, in which
Lheolorns as such on contTibute« Lo rvoid gtertins Trol o wreconcelved o "tlallty
Tor o ocultvre, ~t the cost of disfavoriny other cvliures, theclowy should seriously

toke un the encient biklicnl »-incinle that God "has no fovourites" {:lom. 2: 11;

Enhe Gt 93 Dole %:105; caes 23 1; I Peter 13 17;  ef. IIChrom. 19t 7)- Vie
hove 1o show erurl dirterest in the culture of overy mecnle. Jo have to 1oke elforts
go thet .he mrefoiinmnce of the Vesi in its relation to othar ecnltures, hovever hide

den or surrestitious, does net insirunts itself nnew.

the centrol nucleus oif o theolosy whieh cllews an authentic dislosue hetween the
Cormel {end the Church) and cvltures alrecdy oxists, Tor exaiple, in dection 4/ of
wie Constitution 'Wovdiwa e Doegd. Ferioas, ohot dls stil) lockins is che drawing
a3 of olvious conclusions. (17)

r

A second avenue tovords o solulion is in hecosing ovare of the volues of non-
Christior relizions in che Listery of soalvation Jeli~ion (nndevstood in the latent

sense) is o contreol oletent, ns sveh extreely sisnifiesnt, in o cul bure. e atti-
ries oi e Host was sorticulazly negotive in the

tuce of aony treolosicns cnud ndissions
confrontotion with non-Christian relicicns -na eventually raeschin the noint of the
ahsvrd, by acceriing other eleaents of a culture, but rejecting exactly thet which is
its reli-dion (3¢ con soy ite "noul").

whe Second Veticon Couneil, telidnz us atcin the most cucimmt teccliines {of wmany
of the Chuich Pothers, lor exalale) and e rore recenl movenents ol theological
ienewal, juduied i necessory Lo rovery uo v curient opianion on the salvific value
o¥ non-Chrigtiin relisions. (18)  lediscovering the full n-litude of the plen of
vod rnd of Nls gelvilic anction in the history of iven, the Commeil Vntliiors hove coine vo
consite. religions pot as obsiucles to Christienity, »ut is = nremarntion for it,
althoush varr often, aobiguous -nd renote. ‘e cannot foregpo telting note of the wro-
Tound cixnte of aentolity thet hos tolen nluce in a Tev years, fron considering
relizions rns Movks of the devil” to the vords of pul VI in the onening of the last
Synod:  that {other) relivions st be soen "ot es r»ivels nor as obsircles to evoange-
Tization, ot as vortiy of hwidn conniderciion and =ctocom'.

Uhis Bruth 2lgo holldsm, wertly for sone othoer tecchirrs, iiel recently redisco-
vered, did not yet have the itine to show 211 its consecucences. Tt these conseguens
ces, undoubtedly, will be decisive in the lransloraiction in fact of the relotion:
Gospel-culiures.
A taird svenve, that we algo wish to nention romidly is the necessity of revising
our occclesiolory and of restoriny the loccl Jhuwrches o thelr eflective stebility ond
resoonaibility, as en dnetituticncl wierequisite, for ve suthentic renlization of the

encounier oi the - ognel vith culiures. the lrgt Synod of “ishoms hra beon suffi-
siewbly clerr in thids resmect. (10) e believe, wicnoul o sincle doubt, that an
axcessive centralization of the untlolic Church in owsr wetuel sodels sisnilies, in
fTect, an dmnositien of "estern” criterin -nd wove in ihe cncomuer ol whe \oahel with

the clverse corliures. “hig si-nifiers westeraiss, evimocentiicisn, in swr, secrifi-



SEDCS 76/390

ninge the Gospel to o wrivilered culture to the detriment of the cthars.

Vith 211 these considerrstions, we do not rant to lecve the imnression that all
difTicultics would be resolved when some choiwes are .acde in Conen Low or in the
acvurl centreslizing tendencics in She Uhurch. In reclity, evory encounter of the
Cosnel rith a culitvre (and concetely tith o socinl groun, or with the nersons who

are iis brinsers) 1s o dratn, an adventure, 'mose ending is not necesscrily alurys o

hanpy one. Yhe Gosnel can be refused, deforned or assimilated more or less wro-
Toundly. Je stronsly believe tacl the Geswel hrs to be commnic-ted foithfully and
received in all its nlenitude. Je 'mow algo thet it is not eusy to evenrelize and
1o allow She fOosmel 1o innresmnr te totally the 1iTe of o werson, of o gwoup or of a
socicy . (“ne Jest, cspecizlly todey, could not nresent itself as o fuithful model
oi the Cosnel). e 'mow olso that we can count on the rrace of God and on the

Tosnells ovm pover. there stlll rewins the »roblen of hov, concretely, we con
sriicnlatbe better our work of evansclizotion, the relotion between the fosmel cnd
cultures, betlween the vniverscl Church snd loccl Churches, hetween the sivuetion of

todry ond Lradition.

e vould like to huale o 1nst ohservntion, ewscily fros the viewrodint of the
notion (antlhwronolo-ic:l) of "culiure'. uften we see how, 1or exixinle, on the occa-

sion of the nrennrcotion of the last Synod, nony were preoccunied with the esvablish-
ment of what is the "essence" of the Goswvel, vhat constitutes its characteristic and
orizinal contvents, whot can be ond crmnot be effsetively affirmed sz basic to it.
ihis »reoccoupaticon is lemitimate, at least nerily, and is nlicedy expressed in 4if-
Ferent ways in the history of the Church (in the formulae of "creeds", the prolession
of faith, doguns, catechism, etc.); but which to us seens at tiizes to envelop un
illusion. The illusion siturtes itself, alove a2ll, in the level of ths unlerctan-
ding end intervretation of the Goswel. Ve Jorcet thet the Gospel commel be reduced
to o formle of vniversal value, that wvould be understcod identically everyimere and

2t 21l tines. Every {foraulation exnresses itoeld in o lanvvone, relers to a con-
text, ic uithin a culiure. In order to masg to ocnother culture md 1o cnother his-
toriccl situction, Whie Cosnel must be "intornseiod", translated (in the strons sense
of the teri). When maliing a rechonienl transposition, eone crn live the illusion
that the origincl Tormwula is Me»t, vheress in reality, the trve uennins is lest. e

con remnin vwith a letter (de=d) ond lose the goirit.

1T tlie Gosoel were reducible to “formlas" thotl cie nechonicrlly trancaitied,
froa one menersticn to snother or from culture to culture, then the tencning Tuneticn
of <he Chwreh vould become uanecessery . here wvill be no need for a living comnu-
nity to understond o re-exwress in one's historiecal context the sinovlir nesscge of
Christ, "leri et lLodie ipse et in saecul~" (Yleb. 13: 8). A conaunity of the Church
will also be winecessory if the nroblem were only to transmit "forwlas" of the nust,
a coteloswe of truths end errors. In reclity, the Tognel, by its natuvre, is ot the

scme tine the news of a haowening which is alvecdy reclized (Chiist who died and
resurrectad) and o crll {o conversion, to temnaform one's 1ife in fHimction of the
~inrpden of God "which is necr". “herefore, evinwelizotion seens o us bisically a
re-interoretation of culture, ol every culiure {(that is, life model), in function of

the haomeaing Ve bt is Jesus thrist, and o5 o rovelation, ot the sene time, of thot

BTN

witteh tlie sroce of Christ can aw’ren in diversce historic:l situotions rné cultvres.
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Likevice, from a nedno iccl vievmoint, we can dovbt the utility of insiciing on a
"ootolomuie of truihs', chove all outside of o vit~l contnaxt, in which the Cosmel
ammerrs like o doctrine of +the meot insterd of v t it ist challence To live Lhe

nresent in o diffarent nomer, re-inver-retins the totunl neoning of existence.

Py

5. Aomlicotions in the Drazilicn Sivuation
Does Drazil belon~ to o Jestern cul.ure or civilization 7 Noes the mrovlenatic

evoked since lon~ until presently interast us rilso. « ¢ I0 we recornize vhat other
euions ond other cvltures heve the richt to live Chidstianity in "their owm way" (G
S #4), then the question crn be roised in Westerm Uhristicnity the nost cdeguate

o1 Loy Trozil ¢

Jerm Labbens, in his "Sociolo el Introdvcetion" to ihe book of Candido Proconio
de CUniarso on 'oOClologica. Asnects of OSpirisisn in Soo Tnolo™ (Ueres, Jridurro-
Lomota, 1961, wwoie:

Christiconity is the religion ol iic iest. lere all
relisious 1iTe is doainsted, effTectively, "y ithe nsjor Christian relisionse.

At Tirgt rlonce, 3rzzil docs not difTer in anything, in this resmect, Trom

other YWeslern netions. « o The Cliristians here ore al.ost Y7 ner cent of
vhe nonulrtion. o “his imoression, hwovever, is superficial and uislea-
ding. In the firat »lece, one crmiot but notice ot cveory instont the im-

rarilion cultures « .

portrnce thot he relizlon of the 'iedivms has in |
theie are immortint and ori~ingl reli-iocus phenomena in Brazil vhich are in

contrediction with the ;eneral tendencies in Vestorn countries. Caristia-
nity is losing~ ground; the relisions of the mediuvms, on the contrary, re-
cister o continuous and r~Hid srogresse . . In bried, it zeens thet o new
cnd nagjor relicion is on {he ey of beins congtituted, swiritis: bein its

o8t developed Lori. ind v to the »resent, one can soy that, wider the
avnecronees of Catholicism this weli~ion oonstitutes, in foct, the tiue

veligion of Dreomil. (20)
We con diserrees vith this sociolo~ist. ut tedoy, Tiftecn years nfter this hed

been writben, we cumnot negote the extent snnd the immortonce of ihe relisious DACILO-
Aeins et eseone the "control" of officicl Cotholicism This faet and others,
vhilch we nre In no condivion to discuss her:, seen sufficient to shovw +he necessity
for tne Chureh in Lrozil to he sreoccumied ueh ore than ever vit), its ownm "acovliu-
retion”, with its ovm "ebresileiroento", with o wore authentic relaiion with the
culture und reliiosity of ihe neornlc.

the relirsious, wiao, since the ‘iddle Aves, hove alveys hod on ovtatonding role
in evenelization ond . dssionary vorl, aust, in the free of the actual nrohlenntic of
vie Chwrchy, add a nev lucidity te their usuel “enerosity. seing conscious, very

of ten, of havin< actad in the nooe of ithe universcl Clhurch snc of being orsrnized oo
Yultinstions1" congiesutions {nost stronly liwed with their Luronen: natrices),
they neted cecording o o concestion of evenmelization thot hes neven sufficiently
seubed e culitces or the locel values. “odey, ey must discever nove cle”flj

the derands of on avthentic encounter Letween culture snd the Gosnel.
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Lhis ocdiscovery imnlies olso thot the action of the reli-ious st he asso-
ciated ove irtiictely ~ith the »criievlar "mrches or loc.l coriunities, where the
diocesrn cleryyr hove ucinteined so.ctlulog o wore profownd identiricction with the

4

1ese relotions, thet we believe we cie fir o-

]

naonle. Vith the strensthening of
hend in lrazil thon in the otlier worticuleor Churches, we con exocct an evongelizing
action that is more suthentic and more couplete, which, in full ovedilebility to the
1ctbe itacelf effectively in the

Gesmel ~nd o its urniversal dimension, will inc
narticul-r conditions of the evioneliced couwwnmities.

nsloted frot Portumuese - Conver-éncic, June, 1975, VII - Ho.32.

(Vrosoledor's note:r  whe footnotes cre in the orvizinal texte  Uhey hove not
becn translated. )
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I‘LESH ar' INDIA‘S FPLESH

by
SAIUEL RAYAN

The thing has been called by meny nomes. It hos becen called adaptation,
accommodation, cssimilation, indigeonization, accultursation ond, more recently, incul-
turation. All the ncmes corry o sugrestion of externnl adjustments, or paternclistic
concessions. Some cven smack of missionary diplomacy, strategy ond toctics. There
is behind them all o congecicus or unconscious assumption that the Christion belief,
the Chrisgticn wry of living ond worshipping and thoe Christicn Church arc something
recdy-made, Tinisheod, acquired cond cstoblishedy now they nced only to adjust them-
selves to new situations, accommodote themselves to the cthos of new ncotions or toke
root in lsenl cultures. The possibility of their being deenly affected, powerfully
chollenyed, changed and enriched by meeting with diffeorent religions ond culturces is
rarcly, if ever, cnvisogod.

Another word uscd to describe the thing is incarnaiion. It has been uzed
boldly, hesitantly, on and off. Both the boldness and hesitancy are associnted with
the use of the term for the mystery of Jeosus os hinted ot in John I. 14, -nd the Word
became flesh ond came to dwell among us; ~2nd in Hebrews 2. 17-18, he had to be mode
11k“ these brothers of his in every woy and has possed through the test of sufferings

4. 15, becausc of his likencss to us, he has been tested in cvery wr ij y 5. 7-10, In

the doys of his crrthly lifc he offored up proyers ond petitions, with loud cries and

Yoarsy  becausce of his humble submission his proyer was henrd. Some would rescrve
the word incrrnntion for this brsic mystery ond insist on clurlty cnd distinction of
idens. Others find incarnotion the aptest lengucoge and symbol for understonding ond
cxpressing renlity as seon by Christion froith. e toke the incorrotion, both word
ond thing, sign ond reality, scriously in oll its rich and cndloss rosoncnccs.

LIKE Us IH LVERY VAY

The fact is that there is nover o sclf-gift or sclf-disclosure of God but in
terms incarnntionnl. Natvre ond men - both being God's self-rovelotion ond self-
communicotion - ore the term nnd eabodiment of his creontive Word of Love. The ulti-
mate incoarnction ond definitive rovelnation of this Word of redemptive crention is
Josus. Jesus wos not simply God's eternal Word in o particulor culturnl clothing.
He wrs o deoply historic:l, dernsoly jmuirn ronlity, oo shorer in our bedily existence
ond ecrthly conditions, flesh of our flesh, men omong men, like us in all things
though never sinning, never closing himsclf to God. iis hody wos of this cnrth,
fruit along with us of its cvolutionnry process. it wos not mnde of incorruptible
stor-dust in honvenly zloccs ond thon imported herc. It sprang from the depths of
our corth o~nd from the depths of o woman, o denr sister of ours. In coming to dwell
anong us Jesus wns not ndnpting or nccommodaling anything to anything. Ile vaeg not
inculturating or indigenizing. He wes just bulng himsclf in his own country n~nd
cmong his peopley  he wes being himsclf there ns the cencrele suving prescnce and self-
giving of &nd ©o Ll Vhoen hie spolce Aramcic, o uscd the foailinr phrasces of the
Bible or of rebbinio cotechesis, when he played with children, or considered flowers
cnd birds nnd sceds snd trees ond women ~nd lexven and lobour for his -nrnhles, vhen
for his IPucharist he picked up brend from the dinner toble, he was not planning or
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practising incultursation, but just being hiasclf, being humen ond honest, present and
loyal to the here and now in which God hod wmlacaed him. The actunl situntion in which
he stood was integrnl to the concrete recality of his humen historical bodily seclf.
lad he thought of ordering socme exotic food or drink for the celebration of his
Bucharist, say from Rome or from Sydney, instead of tcoking the bread and wine thot
werc on the toble before him and were the common food and drink of his people and
actually belonged together with them nnd their honds ond homes cond fields, he would
hove acted in o 'discarnate! manner, and betroyed his humenity, ond left his conecrete
world of men ond things unrcdeemed. Ilc vyrould have been equally dislceyal to himself
and his mission if he had used Loatin or Sanskrit instecd of the mother-tongue of his
listencrs in his thonksgiving for the breaoking of brend, or in his sayings, stories
rnd parnbles. Mis mission ond the whole meoning of his bodily existconece were to be
prescnt, as total openncs to God, within the hwian here and now in order to cnable
the humon in its concrete actuality to open up to God comnletely. The resurrcction
ig the completion of this incarnational invelvement, ond not o retrect into some dis~
tant heaven of reward ond bliss, o leaving of us behind to struggle as best we con.
By the resurrcction, Jesus is released from the confines of local porticularity in
order to become rezlly present to the whole of history. It is the fullness of his
bodily commitment to historicnl humon cxistence- He still werlks with us as wo in our
sadness lerve Jerus.lem ~nd continuc our quest. He is vhere ve gonther tozether, he
is one with noked and hungry people, he is in the bed-ridden rnd those detsined in
prisonse. Jesus is the compsnion of our sojourning till the close of history. And
the Eucherist is the !'sccromentt of the teotzl involvement ond globol presence of the

Lord Jecsuse.
LIKE HTiI, HISTORICAL AND INFLESI'ED

All this holds good for cvery Church or community of Jcsus. The Church is
his, rnd is his body in the mecasure of the density of its incornotion in concrole
local history. Josus! original disciples wore Jews. Their cxpericnee of him wos
coloured, qualified ond shot through with their Jewish religious culturc, cethos, hopes
sentiments, vworld-vicw, sclf-imnge nnd understonding of God ond his woys with men.
Theirs wos o Jevish-Christion foithe Loyalty to i:osecs, attochment to the tenple ond
the experience of cleetion mediated through circumecision were 211 interior to their
frith in God ond in the mrn Jegus vhom they sow as the fulfilment of their history.
They needed time ~nd challenges from outside to rerlize thrt their concretc experience
wos destined lo becosne o mission lhrough o nrscanl transformation. It tock them time
to sce that their Jeowish-Chrigtinn cxporicnce hnd to dic to its locol ond racial con-
cretencss in order to rise to a global relevonce nnd then renlize itself in numberless
historiecrl particulcritiocs. The davm of this ocworeness rnd the crisis through wvhich
it was reoched are reflected in severnl Neow Testomeont possages such ns Lcts 15 and
Golations 2, the long debate ol Jorusslem whether or not the Christirn frith could pose-
8ibly become o bodily reality outside the Jewish socio-culturcl nnd relizious context.
The outcome of this debate mearks a passover from closcd Jeruscolem-Jowish attitudes to
the open ottitudes cnd insights of liellenist Christions of Antiocch. Anothoer wnointer
to the process is met with in Acts 10, ilie vision of Peter depicting his ztrugole and
his conversion in conncetion with the question of owering up Church membership to non-
Jawg like the Romans vhere cultursl ond religicus songitivity veng very diffcerent from
that of the Jows. Or again, John 4, illustr:tces the strugnle of the Gospel to reclize
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its thrust beyond the boundaries of nationel, reocisol rnd institutionsl concerntions of

religion,

That mecrns thot Christirn foith -nd life con becomne, ond necd to become,
historic~lly ombedicd eond nresent, vhothor in terms of Jowish beliefs, wroctices and
iraditicons like circumcision, the roscic lew rnd tenple worship, or in terms of other
styles of thought cnd lifc which tolly little with the Jewish. The foith fr11s like
s sced inte the folds ond furrovws of cvery new historicol situation - a new culture,
n new age, 2 new society, and new religious concentions and sentivities. There it
dies ~nd riscs to new cxistenee; oand the sapling drows sustenonce from the milicu,
builds itsclf up with the human ond the religious that is there, ond woxes strong in
God's light nnd o2ir without let or hindrrnce. The faith will benr its own flower
and fruit, but in terms of the light, so0il and a~ir with vhich it builds itsclf, in
terms of the situation ond the needs, noscibilitics and exmeriences of the pecornle
whose frith it is. Vo living thing srows according to rules vwritten dowm in o book
or orders given from far or necor. Life develops from within according to its own
inmer dynconaism. Any pruning found necessary is done not for wniformity'!s sake but
to secure greater fyaitfulness, and it is done by the responsible, believing, reflec-
ting cemmunity itsclf. There ean be no gquestion, then, of importing or cxporting
rendy-mede ond conned liturgies, theologles, Church-gtructures ond dogmos. These,
in the process of the communicotion of the Gospel, hove to keep dying ~nd rising,
sprouting r~nd growing afresh in every locality and every age within the context of
concrete needs ond challenges.

RISK: DYING ANTy RISING

The rcsult vill be o splendid pluralism: o grect varicty of Church-struc-
turces, spirituzlitics, theologics, dogins, nll springing from, mnd giving expression
to, tho one mystery of God in Christ Jesus. As there are African renlizations of
the humnn, Africin experiences of life, an African world view ~nd on Africon ort ond
speccificnlly Africrn religious percentions, so there will nlso be, and indeed there
already exist, s»n Africon Christien £rith, Africon theologics and gnirituslities as
vell as official rnd unofficial formulstions of these. An Africon theology is not,
afetor nll, so sbsurd as Archbishop Benclli, Ponal Under-Sccretery of Stote, is re-
ported to hrve made out in o specch ot Abidjan, Ivory Coast, in Fcbruorys 1976. It
is no worc nbsurd thoan Western theology s distinet from Bastern both of which, stran-
gely cnough, the frclibishop refers to ond recoamends to Africeon Ceihelicsy no more
absurd then Frenciscon spirituclity as distinet from Carmclite, or o socinlist under-
standing of Jesus as distinet from a conitalist understanding of lim. Pruc, "in
accepting Christ's messrge, the Africon must nbandon vhatover is essentinlly incom-
patible with the Christisn foith". 50 must the Turopenn nnd the Americon ns well.
The oldcr the churches the heavicr docs this duty weigh upon themy ond onc of the
things they will do well to abandon is the tendeney to forget the truth thot the Holy
Spirit is frec ond comnot be organized, ond that his gifts of faith, wisdom, prudence,
insight ctec., ore frecly distribuled -nd not concentroted in any particulor local

cimarch whntevers

There is risk here, both in the incoarnation of the faith ~nd in its pluralist
exprossions. Tut the risk has to be tnken. It is not essentinlly diffcrent from
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the risk God tcok in the incernation of the Word into o smzll semitic tribe, in cne
clesing his messoge in human languoges, in entrusting his memery to o group of very
imperfcet men. A faith or Church which docs not grow from seed or sapling, which
docs not noss through the risks snd prins of growing up, but is rendy-mande and imper-
ted, is likely to remain stotic ~nd sterile. That precisely is whet hos hoppeoned to
mony o Church in Asin snd in Indin for full four centurics ond morc.

The dying end the rising, the ever new gprouting nnd flowering in response
to Ged's e¢ver new Word is the call not only to individuals nnd their task, but to
Churches o3 well. And it is o problem -~nd a nced not only for the Churches in Asic,
Africn ond Latin America but for the Church on nll the continents rnd cverywhoerc.
Enfleshing is pnrt of the progrrmme of updnting the Churchy this progromme is born of
the honest cdmission thot mueh in the Churches ot the officicl, orgeonisstionnl, theo-
logicnl, liturgical rnd postorsl levels foils to relate meconingfully to the develop-
ments, velues, sorrows ~nd hopes of the medern world, of young peoplc, of the masses
of workers ~nd nmcasants, of the lecders of scicnce and technology ond of the architects

of human libercotion. Worsce still, much of it fails to roflect adequ-tely ond present
tcllingly the views, valucs cnd woys of Jesus. The idea of ccclesinl incornction is
often tied up with idens of mission and evangelization. This may legitimately be

donc only if o miszion is understood te include 211 the contincents, 21l the cities ond
peoples in them, ~nd all departments of lifc ond cetivity in itedoy's world. The
Church nnd the faith in Eurepe ond Amcerica too have to becone incornnte cfresh in the
nev ogoe thet hos come upon us 2ll, in our sclf-undorstanding, in the new culture of
frecdom, of frec gccrch for truth, of human initiative snd creativitly, of o plonned
Tuturce, of the recogmized prescnce of women ond young people, of socialist thought, of
common possession of the carth, of the deflation of racist snd crste ccnceit and of
the ycorning for interiority and merning.

KEROSTS, THD CHORCIH'S STYLD € LIVT

But is it possible, in proctice, for the Church to ipnore its own history, to
by-pass its centuries-long expericnce, to loy nside its owm growth ond go boack to its
boginnings, becoming a seed ngnin in order to rise ond live secaningfully in o new age
and o new culture ? Is it desircble 7 Will that not be an impoverishment both of
the Church rmd of the world ?  Should we not rather bring to 1hce new situation the
entire wealth of our theolegicol ond spiritucl insights, our org nisitionnl cxpericnce,
our artistic nnd liturzicnl nchicvements ?  These questions orc not new. They werc
voiced by Ficodemus when he asgked how it wes possible for an old man to be born agnin.
Could he cnter his mother's womb and be born o~ sccond time 7 The answver 1s that in
every missionary situation, at every turning wmoint in history, ot cvory crisis nnd
cxoss-rocds of culturces, the church with everything thot constitutes 1t, h~s to be
born anothen (from nbove, afresh), not by re-cnicring the womb of the past, but in the
Hely Soirit who lends us forward into the newmess of a future he is shaping with us by
bringing ~bout the birth on our coarth of God's Word from o~ womrn. In order to belong
to the Kingdom now, the Church with its frith, trnditions and missions, hns to turn
around end become o child, coming te birth ngrin from the womb of new cultures, ncw

ages rnd newly-cncountered religious cxperiences. It hng to be ready for this
Konosis in order to become o rcdemplive presencc in history. Srul's armour oy be

Tinc in itself or for Saul; but it docs not necessarily scrve Drvid's saoving purposcs,
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and thercfore it should net be imgoscd on him. Nor mey Saul strin Drvid of his sling
and pebbles or prohibit their use. Leave David to listen to God's word in his own
heert in his own woy and give his own responsc.  The Church's trsk is to bring to
pcople the Word of God mnd not also the armour ond brgooge of post ~nd distont cul-
tures, nor prohibitions and injunctions concerning their own. The wvord of God Judges
churches, cultures and religions.

This moy hove been difficult in the post for lack of o dialeetics of cvangeli-
zation. In o patriarchel, feuwdol, imperislistic, coloninl world, humen communication
wes often o one-woy affriry  thore wes no give and toke. Authority spoke and people
were to submity the missionary ceme to tunch ond not olso to leorn. He wos nlwoys
the spcaker, never the listcner. He sow himself as bringing God ond Christ, and not
also as being broupht by them and indecd to them in o new way, even in o challenging
and disturbing way. It wns token for grrnted thoat the messecge rnd the 1life he wos
bringing had nothing to zain from a meeting with different religions, cultures ond
historicnl situntions. But todry we hove, hopefully, a better understonding of the
complexity of the human situction ond o fuller theology of the Church, of God's pre-~
scnce in the world, of the relations between crortion cnd redemption cmd of {the uni-
versedl significance of Christ the Saoviour. It is peossible now to develop o rosnect=-
ful mutuelity and o diaslecticel relationship belweon religions, cultures, liturgies
and theologics as also between frith ond culture, the local Church and the Church uni-
versal, ond the weople ~nd their prstor. The Kenosis implied here fer the Church and
the faith is neo more, no less than the woy of incarnationnl presence which zlone can
redeacis

It is ot times osked whether it is realistic to speck of locel Churches nnd
locrl embodiments ol the Gospel when o globel culture is cctually {-king shope before
OUr CyCs. But o little reflection will show thet what is trking shape is world {ech-
nology cnd focilities for global communicotion. These could be comion for humsn
groups vhose othos ond scngitivity -re nevertheless different. The French end the
Germons share the smme technology, but not the some jokes. The fret is thoat olong
with cosmic technology nand, in lnrge meonsure, nccesscitnted by it, there is developing
o scarch Tor sclf-identity in numbevless small sroups both nationcl and linguistic.
The finer nnd maturcr the personnlity these groups acquire, the clearcr and fuller
their self-discovery, the greoter will their #bility be to relate globally, and the
better the chences of internrtionnl intezration. It is only ihe cuthentio locrl
Church thnt can be genuinely onen to other Churches ~nd be crtholic. An incnrnote
theology ill, like o good novel or th. parnbles of Jesus, be morc universrl thon ony
abstract "theology of the universal church".

It is customary to indicrte theolopy, spiritunlity »nd liturgy ns three ob-
vious «recs Tor Kenosis ond incoarnption. Occosionally the structures nnd laws of the
Church rre -=dded to the list. Tut ony authentic inc-rnntion of thesc realities is
had only in the measure in which our wholc style of life snd thought is of o picce
with the snirit of the plnce where we belong ~nd of the weople with vhom we mrke nom-
mumnity. Uhis includes not only trking to the pcople's longunge and ort but alsc
living within their socio-econamic conditions rnd sharing their lot with all its limi-
totions snd insccuritics. Conceptions of inculturntion ond incornote cxistence will
be sndly leme if the economic aspects of the question nre left out of count. ror
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many o~n Indian Christion, joining ~ scemincry or o religicus group means both cenicring
o Westernized or hybrid cultural world n~nd climbing to a higher socio-cconomic level.
Multiple walls nnd zops are thus created, Tragcenting both ecclesindl and notionol com-
munitics, and introducing into the Church the non-rcdemptive nrinciple of discarmaticn.
Large scrle ond prolonged dependence on foreign funds, so characteristic of the Cotho-
lic churches and movements in Indin (ond perhaps in the rest of Asia, and in Afrien
too) is often due to habits of plenning and understrnding mission, ministry ~nd life
in terms of what is or has becn the thinking in Buropeon or Amcricen circles ~ad in
coloniol traditions ~nd conscquently & lack or neglect of concrete locnl res, .nse to
concrete local necds ~nd possibilitics. Hlconomic dependence often cnrrics with it
spiritunl dcnendonce: we seck to oblige cnd to please: wo loy aside our criticrl in-
stincts ~nd queolms of conscience; our imrginntion becomes atrophied, cnd our thinking
a copy of what our kind donors think. So we construct buildings, steort institutions,
initintle projects and open aid progrommes which often ill-fit our social landiceooe,
mock our cultlural and spiritucl sensibilities, isolate us from our weople ond succeed
in presenting the faith ond the Church as foreign -nd culfturally-notionally olicneving
as well as portisan to the powers thot be. Is it not on essentinl port of falth's
incarnation thot the Church should live within the moin strecm cf the country'!'s poli-
tienl ond economic 1ife, benefit from its merits nnd suffer from its defects like -nd
along with the rcst of men, plan ~nd worl within the limitations of the actucn] sitna-
tiong dissociote herself from cxploitative structures, and be rendy to forso her
rights if thot would mrke for o more telling witness, wnd seek to ofiler o service of
understonding ond prophecy 7

CONCLUSION

It is clear, perhaps, from what hrs beosn s-id thot we cre not denlirg with o
fow miner cdjustments, or peripherol accommodotions, or aony sort of 12-point wrogromme,
or elements nand externals of cultures picked up os un ndditionsl fringc -nd frill bo
our frith and worship. Our concern is with something for more vitnl ond deepcr. It
is with the inserticn of the frith into the life-stremm of peoples, and the oxprossion
of frith-life in terms of Lheir conecrete historicrl existance, 28 well n= the inscrtion
of thc peoples! life into the faith ot levels deeper than sny of its porticulnr cxpres-

sions. We orc committed to the incnraction of the Gospel ~nd of Chrislion disciple-
ship in the Indirn human situction. The Christian exmerience thot forms the henrt of

the Gospel should be assumed into the religious cxpericnce of our weopley wid Ghoeir
rcligious experience assimilated into our centrsnl Christion expericnec, resulting in o
single incornote frith with its om vibration, colour, tonclity ond sconsitivity, iis
own voice, symbelism and imogery in each place, open ~t the same time to the vibrotions
and voices of the embodied fnith everywhere willing to be corrccted and conmicted oy
other reclizations of the Gospel ~nd to contribute to the corrcetion .nd coapleticn of
others, Imowing thnt cvery historicrl reality has its poverty mnd its wenlth ond ot
both are there for the service ond growth of love.

Vidyojycti
Deihi. (Reprinted from JLIVADUARA, Vol.3»3%, 1976

The most distent geal is nttainable to him vho hopes wiscly.
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D U T s Tty DYIVILCT T Y Ot D oAw A GLATD
Cvervicort -
“he UFDP works vith over 140 sovermicnts  nd tvo dozen intern-~tion~l ~menecics for
freter ceconoaic provth nd hetter st-nd rds of living throughout Asin, Afvier, Letin

Angricr, ohe .iddle Z-st o nd nerts of arome. Yo this ond, UNDP sumworts sorc 8,000
nirojects in ~oriculuare, indusitry, cduct tion, Hover wroduction, trhnsnort, cornnic -
tions, hoeoltl, mublic -~dnindistrotion, housing, trode D reloted Ticld Lhege To-
Joets Tform nort of threce~to-five yerr Y"Oountry Sror- 1mes” vhich oro clo aly linked
vith oversll ncion 1 develomawnt =lrns. Tirine the next Tive yorrs, “hout 6C ner

cent of UIIDP!'s rssist nce vwill o Lo countriss here nur cnit~ GNPs cro under F300,
Erojeel loxk covers Tive acdn nicles

g .ins nodvr 1l rosourceesy  industricl, cotilercicl nd cxport

Survye int ond anc
rotenti la, nd othor devilonmaont ~suc.s.
ol uleiingg et 1 investa nts to heln re-lize these possibiilitics
Lreinding ip o~ owrdde roage of vecentlontl ~nd orofcssionnl sltills
Crngforring omorooritte technoloqics -nd stiwlctine the srovth of loeel
toecinolosicl crarhiliticss
Leonotic nd soci~l nlrmmins siith worticul-r oohesis on meeting the needs of
the pooroot soments of the mowl-tion ~nd on develowiint coowncr tlon -mong
e doabouring countrics.
st »rojocts ~ru desimed to be Ysclf-contimuins', with notionsl personncl t-ling over
~11l ower-tions .5 UNDP supnort »hrses ont. *

he UIDT supports over 575 wrojeets in TTHALLY CA.T nd reloted viclds such s (USLITICH,
ith recinvicnt countrics comtritmiing ~naroxia-tely 85pe.ce of the cost. Although this
vorlz secounts Tor only 8wn.c. of the UMDY outl ws, its imnort-necce stons from the f-ct
ety throv hout the doveloping orld, nrevent-ble or cur ble disce-ses flie the lives of
tens of thous*nds ovory ¢y, hile roubing wirny tizes th 3 nuaber of the strensth to
corn ~ deewnt livine oy ni~intrin nerminl levels of »roductivity.

ULDE :sists develoning notlons to incre~se vhoelr offorts to »uild un siall, lobour-
intensive cntersrises th- 3 reguire ounly limited ciounes of ¢rmit-1l ond teclinolegyy to
cre~be wuunlly supnorting, "orotuctercl-tod? industrics;  to foster the ost-hlishiont
of freiliviczs th-t uwtilize loel wesouveces; ~nld to cncour .o the docentr-liz-tion of
indusury into rur 1 -s well -8 urbon rons. The oin is to improve job omortunitics,
(somec 300 willion men ~nd voen - A0 pecse of those nhle to wvork - cie cithor uncmvnloyed,
undcre imloyod or ¢ il wovervy—-lovel w“aes) ¢.rnings nd thie cwveilebilivy of ;oods for
both domestic conswiiion ~nd cxmort.

\WGIULOUL UvD is uhe lrrgest siii-le coaponcnt of WIDY? wetivitics. In +he n~jority of
developing: counbrics cprievliurce/for:ing, (forestry rnd fishing) is still <he aost iLamor-
tnt source of jobs, incomes rnd foroirm exclinge o rning. ‘e mroceccs of ~rricrliu-

r-1 »nreduction 1so wrovide -wmch of the dovcstic mrrket ~nd invostacnt conit 1 necded to
sncod cad osumport industri-liz-{4ion, incra-cscd out ut con bost be ~chieved by irvproving
~11 rgnects of cur-l 1life;  hy stinulwtinr nuhlic ~ireness of, rnd interest in the
critic 1 etz situction ~nd hovr the nl-not's fixed stock of v tor e-n best be acnnged
for doucaiie, ~mricultur-l -nd industri~l usc.

LDUCA L0 ~nd vOCLL I HA) AT I6HG nrojeets ronresent neorly one~Tifth eof 11 WD etivi-
lies, »nging froo wcrk—ori;ntud litcrney instruction to univosivy lovel cducrtion in
onrincering ~nd cdvenced physicst use of inovotion ictheds ineluding r-dio brosdersta
'nd sctellite tolevision. .. oqulpning rancn for o more rewnrding rolo./ JACTS ?6/2—7.
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REVIEW: Some Recent Articles Concerning Inculturation — hy Sister Mary lbtte

Me Amaladoss, S.J. "Inculturctiont Theological Perspectives", Jeevadhara,
(v+ 33, 1976), pp. 293-302.

D.S. Amalorpavadass, "Indigenization and the Church's Liturgy", International
Review of Miszion, (v. IXV, n.258, 1976), pp. 164-167.

D. de Floris, "IMystdre de l'Incarmation et Culture Contemporaine", Axes:
Incarnation et Cultures, (t. VIII, 1976), po. 7-18.

O« Dominguez, OMI, "Ecclesial Indigenization Vital Requisite for Catholicism",

Qmnis Terra, (v. 77, 1976), pp. 285-269.
®
I. Omaecheverria, OFM, "The Dogma of the Incarmnation and the Adaptation of

the Chureh", Omnis Terra, (v. 77, 1976), pp. 277-283-

P. Puthanangady, SDB, "Inculturation in Spirit and Worship", Jeevadhara,
(ve 33, 1976), pp. 302-311.

{LJe. Rondeau, "L'Evangélisation Dans Le ionde iloderme", Axes: Incarnation

et Cultures, (t. VIII, 1976), pp. 3-6-

Ao Seumois, OMI, "local Clergy and Inculturation of the Church", Omnis
Terra, (ve 77, 1976), pp. 293-297-

J» Stern, MS, "le Dogme chez J.H. Hewman", Axest Incarnation et Cultures,
(t. VIII, 1976), pp- 53%-61.

- —

The above are among those articles which have awnpeared in recent months dealing either
directly or indirectly with inculturation. Among the arguments issuing from the
authors, it is possible to discern at least four departure points {not mutually ex-
clusive) for further reflections at various levels vhich could provide a brrader base
for the develomment of inculturation.

1) Theology nf the Incarnation.

It is not surprising that the theolozy of the Incarnation should receive renewed em=-
vhasis by Just aboul all of the above authors in the develmpment of thinking about
and effecting inculturation in the local/universal Church. And this is sn because
the process by which the Church enters into 2 culture and transforms it from within,
is more than just analngnus tn the Incarnation of the Word of God in history, al-
though admitting a funiamental differentiation. (cfr. Amaldoss, de Floris, Omaeche-
verria)e. It is precisely, as Omaecheverria shows, the relationship between the Word
of God becoming incornate in history and the impregration of & culture with His Pre-
sence by the Church, th t would seem to call for further reflection on the mystery of
the Incarnation through a faithful recall of the memory {tradition) of the Church to-
daye (cfr. De Floris), TUp to the present there has been a tendency to stress the
Incarnation as a "static ontological reality", whereas it needs to be emphasized
rather as a "dynsmic encounter between God and man at a personal level” if incultura-
tion is to be properly understood and effected. From the viewpoint of encounter, the
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role of the Holy Spirit becomnes more evident in the entrance rof God into the Human
community. = (cfr. Puthanangady). The cosmological dimensions of the Incarnation,
which would seen to be Paul's objective in his levter to the Colossians, and the
universalizing of the messase which he brought to the early Church, indicates that
Christ is the Lord of the Universe. This universality is, however, only . achieved
because Christ entered into the human communlty as a man at a particulaer historical
moment and in a specific culture, 1.9., in the way God has chosen %o speak His VWord
to man, universality is achieved through initial specificitys (cfr. Amaldoss,
Puthanangady ). The Word may be rroclaimed beginning either with the more cosmolo-
gical dimension, stressing the eternal procession from the Father, or with the more
anthrovological asnect, stressing Jesus, the msn from Nazareth. Tondeau underlines
that Bvanzelii funtiandi begins with the Trinitarian procession, for the Church,
following Christ, is as yeast to dough in igs relalion to the world, and therefore,
the relationship Church/world is not dialectical, but rather it is a relation that
indicates a processus foward continuing salvation and divinisation of the world.
ihere is a need today to deenen the understending of the mystical life, especially
in the West, and there is a need to stress more the mystery of the Trinity. {(de Floris)

2) The Use of Symbol.

Amaladoss, Amalorpavadoss and Puthanangady treat snecifically of gquestions related to
symbol and/or worship. The nenetration of a culture by the Gospel leads to a con-
sideration of gymbols which exact the communication of a genuine experience, herwever
feebly at times, since all conditioning inherent in communication of experience is
limited. (cfr. Amaladosa)e Therefore mere adaptation of gome cultural practices
can easily lead to a lack of organic unity, which is required if the message is to be
truly experienced by a people. (Amalorpavadoss). Symbols must express, if they a
are genuine symbols, what a people experience in their gradual realization of commu~
nicn with God who has come among then. In this light spirituality is seen as an on-
going process of encountering Love and is expressed in the symbols of everyday life,
which means to live in the Spirit, to be aware of God. The spiritual man is.the man
who has discovered "the process of Incarnation", and his entire life, including his
biological life, "“becomes spiritual because he is constantly aware that his whole life
1s tending towords commmion with God". (cfr. Puthanangady)-

3) . Dogma and Faith.

In his discussion of Newman's understanding of dogma as that which situates man in
relation tn God as He really is, Stern explains the idea vhich Newman had of active
and pasgsive infallibility, which could possibly have implications for furthering in-
culturation. Newman viewed both the transmission and the reception of dogma within
the Mystizcal Body of Christ as the concern of the Holy Spirit, who enlightens both
those wic teach and those vho listen. Likewise, Newnan's insistance on faith re-
lated to a living word has echos in Amzladoss' argument for a living encounter with
the Word of God through inculturation. Nemman insisted that an objective and cer-
tain Jmowledge (faitl) in domaa coild never be assured from texts, whether scriptural
in origin or issuing from the Church's magisterium.  Living teachers are absolutely
necessary if the word, even if it is inspired, is not to remain a dead lettery it
must be {ransmitted by a living spirit to another living spirit.
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As Amaladoss points out, the centrality of the dogma of the Incarnation is God's call
to love and to the acceptation of the gift of His own divine life, and the response
nan makes to this call by absolute selfw-surrender in faith, meaning a commitment to
love and the gift of self. This encounter does not take place only within the heart
of man, but in {the context of history, and therefore in a multi-cultural world the
Word of God can only remain alive and effective by means of inculturation each time
that the Word comes into conftact with a new culture. The logical consequence of
this reasoning sees the Church as "leaven transforming cultures from within", and not
as a giont "monolith" absorbing all into itself. In other vwords, the universal
Church is seen as a communion of the local Churches.

o e e e b

4) Sonding to i7ission and ilission fethodology.

Cmaecheverria notes that the process of the incarnation of the Church is incomplete
so long as the message remains cnshrov d in Western garby it must be "refracted by
the prism of Hinduism, Buddhisn and other cultural and religious systems". The vi-
tality of incarmating the Gosnel has its source in the heart of the mystery of love
which impelled God te send his Son among men. The fact that the Church has been
sent to unfold Christ's mission in history (cfr. AG 5), leads to an orientation in
sending to mission that aims to nenetratc more profoundly and more precisely the
cultures to vhich one is sent. {Doninguez). The history of the early Church, and
especinolly of the apostolic times, provides numerous examples of effective inculture
tiony the deepening of inculturation in the local Church would perhans benefit from
the more itinerant methods - smong others - uscd by the apostles, esnecially Peter
and Paul.  (cfr. Seumois).

LIFE STYLES

The most widesprezd lifestyle in the world ¢rn be swmmed up thust Kecn up
with the Joncscs. If my ncighbour hns a carabno, lond, a colour TV, or a car, then
I must have it too.

Todry this appetite to nequire, is wetted by o multimillion dollar n~dvertizing
apparatus, whose only aim is to persuade us to buy the most unnecesscxy things, using
the most glomerous ond sexicst motivation. All of us ore subject to this exploito-
tion of our innnte occguisitivencess.

I a1l the money spent on advertizing were put togcther, it would probably
cqual or surpnags the acmounts spent on annaments. OF coursc all of us eventunlly poy
for these unnecessary expenses, vhich are usced for more of the some. The question is:
how desirable really is the consumer lifestylc crented by this nrocess T lorc nnd
more meople, ond especinlly the young renct rgninst this mrtericlistic view of life,
ond cither withdrow from it all together to join the hippies or other csoteric groups
or just decide to live more sinply.

Asia's trrditicns nnd its grect lenders Gendhi ond 'ino, not to montion Buddha,
Confucius ond the Ilindu s~ges, hove trugzht a simple woy of life closer to neoture, olo-
rifying the spiriturl snd humenistic dimensions of man rother ithon meterisl things.
Thoy hove taught us thet in simplicity we f£ind frecdom, menning, joy, pecce of mind.

Z0RE:  joy/simplicity/nature/life/friendship/élan +

LESS stress/bewilderment/%echnology/honey/lonolinoss/conformity -

(From T'{PACT Vol.XI, No.10, 1976).
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SCOUTH ATRICA TODAY

by
T, WAITE .

.. Terry Wanite, Director of the joint Scdos-Agrimissio development Planning
Consultntion Scrvice, has becn o froquent visitor to South Africn over the post six
years. Barlier this yenr he visited the country agein to conduct o serics of scmi-
nors for over 10C block Africen professionnl workors. He vriteses..

In the library of a smert modern building in the Oronge Free 3tote sat 15
men, all highly slkiilled and doing o worthwhilc and demanding job. Suddenly onc of
the grovp looked out through the window towords the white sceotion of the towm.

Lorge hwouscs, spacious gardens and of course the occasional swimming pool. He turncd
ond locked in the opposite dircetion and way in the distonce, screencd by a range of
treeg, the black location wns just visible. With sadness in his ¢yes he locked at me
ond soid, "You know, white visitors to this town would never know that we blacks lived
here would they?". "The problem is", said amothor, "they don't want to know! They
need us for our labour but they don't want to know that we arc ncople with feelings,
thot we hove £rmilics ond thot we, too, hove dresms for the future'. "Ho wonder",
snid another, "No wonder that some soy, What hove we to loose by zceerting Communism".
The group {ell silent and there were anxious glances towards one who had been pointod
ocut to me beforchand as an informer. Once ognin one realised hov terribly difficult
it is to hove frec ond open discussion in such o situation.

Later in the day I walked throush the locntion with the Parish Priest. A
white mission priest with 2o totolly black parish who survives becouse of sheer dedi-
cated nersistence. We nassged the large dommitory blocks provided for the migront
workers from neighbouring countries. tlen who for months on end are scparated from
their fomilies ond vho during their frec time have little to do other than drink,
gamble or perhops stort yet another fanily. It hnd been raining and the strect was
full of flocoded pot-holes. In some ways of course the location compares fovourably
with other tovms in Africa. The houses nre crowded but at least they are holding up!
The real position wos put to me by a black African priest who commented as follows:
'Politicians and social "leaders" decide our birth-place, formal cducation, nlace of
worship, Jobs, sclary-scnles, marriage partners, sex relations, economic life, resi-
dence, 1lond ovmership, health scrvices, wvecrestionsl facilities, type of housing,
civic rights, meons of transport-tion, ethnic nffilintion and our lenders. They even
determine where you will be buried when you die ! How doecs thot square with article
29 of the Constitution of the Church in the ifodern World 7

The South Africon situation is immenscly complicoted and therc is no one casy
NEVCT . Noturally the differcnt viewpoints and opinions nre expresscd within the
Church. One cvening, whilst conducting r discussion group for whitc lenders from the
area in which I wns working I listcned to o Cotholic Religious hendmistress of o local
Catholic school, vigorously defend segregotion in schools because, 'if would be too
difficult to muke o cliudige's Shie wiws strongly oliscked by one of ihe parents who
said, '"Why on ecrth do you think I send my children to o Cotholic school 7 Its the
onc place wherc I hone thot there is at leost o chence of them gotiing o different
viewpoint'. Cnly the other day I rcceived a letter from thnt same parent. Fe hod
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caigreted -0 thet fret illustrates cnother nspect of the Scuth Africrn problei.
Jeny fine 1ey lenders Tind thet they e-nnot continue to bring up their children in

such on enviromient ~nd thus they loove the country.

At -nother serincr conducted durin: 1y visit I noted the remeorks ol rnother
bloeck Afrierm »ricst rnd T guote hia at lenstis

"ihose vho forr thoe smectre o block consciousness nie right in ~ne thing.
Once on oppregsed neople becoacs cwere of its vishtful nlece in the vorld, they will
inevit-hly besin to cdonmnd thoe Cree emercise of thoeir rishis. They will srant o fell
nerticinetion in the running of their ~fLairs -t 11 levels. You vould be very
nitive to cxneel thon to ~ecent gocio-wolitice~l -nd ceonomie structures whiceh dony

their Tull huarnity. Tenece {ho nervousncess that surrounds the cmergenco of hloack
conscicusness in bouth Africr. ogt of us reuld ~rpre Uit it is not cuoush for
weonle to feel thls ~irieness It should be ~rticul-ted vorbolly, ~rtistice-1ly,

~s well ~s cultvr:-lly ~nd institution-lly. Our entire ~p wo-cir to lilce cusht to he

coloured rnd cherceterised hy thot soci.l consciousness. '!

T swneke to n Sister whom T heve inown Tor mirny yerrs. J'or twonty yoerrs she
Afric.n . nd she hes von m-ny brtiles. Like

hos foutht for the rijhts of i
1l aissioncrics of her cener tlon she is quict, deterined, ~ontle wnd yol rs tough
~8 nnilsg | "We lmow', ghe scid, cuite wndroantic-lly, 'thot if ever o violent re-
velution comes, then veo crn cxnect no snecirl nrotectiony we will coert-dnly be »ut
tosother nlowy; with 11 the vwhitce community.!

On the Jundoy morning I could not brin~ aysclt to ~tilond the ~11 vhite anss:
vith two other fricnds T went into the loestion nd Tronkly Telt o bit lost ond hope~
lesse. Wo lmelt vdth the congrexcntion cnd for one moaint were united tosother around
the broken body of ouvur ILord. Vords quoted during the seaincr c¢ome o iind -~ Develop-
mont crnnot be limited to sere ceononic srovth. Ir order to be nuthontic, it st
be complote or integr-l, it Dins to mroaote the good of cvery mon ~nd of the whole

MeXle
On leoving the country I vent to vhie a0in Post Cffice in Johrimesberg to sond
2 crble {o Cheno. 'Ghona 7', quericd the counter clerk, ‘'is th .t in Africe 7!

vee
A Srrver of llmece Zelrtions in South ATrzicrs - South Afrie n Inctitute of
woce olelions

South Alric~'s Politic~l Altorn-tbives. Tenmozt of the Spro-cng Politiesl
Conidsaion

A Wrate of Povor - Potor Rend-11.

A G~11 To Conscicnce - Deocument of the Jouth Afric i Cotholic Tishops.
cariel ot Jletropolit-n - irism L1117 A first novel ~ritten by o So-
veto housewife vhich rocords the cxnericnces of o 3loek nmerson working
Tor o White canleoyer in J/hcrg.

The boldest ¢nd most ridiculour hope hos
sometimes been the cruse of extraordincry success.
Venvenaroics.





