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Our first meeting in preparation for the GENERAL ASSEMBLY provided
some stimulating material on the definition of "universal" and "local"
church as well as a sharing of experiences on INCULTURATION. At the
next preparatory meeting (see below) the answers to the questionnaire
on inculturation will be analyzed. We hope to have all SEDOS Member
Institutes represented.

Qur new year here at the secretariat could be said to have begun
officially When Fr. Timmermans, cssp, and Fr. Hardy, sma, were concele-
brants at a EBucharist Sacrifice for the staff and executive committee
to ask God's blessing on those we serve.

Sr. Joan Delaney,MM

This issue Pa

®

7. HEALTH - RESPONSIBLE PARENTHOOD:

—~ three short articles as background material 356
2. INCULTURATION - two articles

- The New Testament as a model of Inculturation 360

— Inculturation in Vatican II 367
3. EXECUTIVE COMMITTEE
- Minutes of 12 October Meeting 375
4. CALCUTTA

- letter from a missionary sister 377
5. MISCELLANEOQUS NEWS 359 & 378
6. DOCUMENTATICN on Inculturation 379

Coming cvents

EXECUTIVE COMMITTEE - meceting 9th November - 4.15pm -~ SEDOS
PREPARATORY MEETING FOR GENERAL ASSEMBLY - 12th November - 3.30pm at
Generalate of Christian Brothers, v. Aurelia 476
HEALTH TALK on Responsible Parenthood by Dr. He. XLAUS ~ 15th November
at 4pm at Generalate of Medical Mission Srs. ve. di Villa Troili 32
GENERAL ASSEMBLY - 1st December ~ 8.45am - Generalate of Christian Bros.

o+

VIA DEI VERBITI, 1. 00154 ROMA C. P. 50. 80. TEL. 571350

SEDOS - SERVIZIO DI DOCUMENTAZIONE E STUDI



I.

5OD'S 76/356

HEALTH ECSPOLRSIBLE DALRDNTHOCD GROUP

The following short articles will scrve as background material to the talk to be
given by Dr, H.KLAUS = 15 NOVEMBER - at the i[EDICAL I'ISSICT SISTETS' GRNLRUALATE
- 4pm, v. di Villa Troili 32 (Aurelia)
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WORKING F{RCL & DEPENDENCY AGL GR{OUPS

Children under age 15 constitute slightly less than one half the population
in developing countrics comparcd with about one fourth in richer, more developed
countrics. Thus the working fcrce (usually defined as ages 15—64) in the less
developed and poorer countries have to support almost twice as many children as
they do in the richer countries,

On the othcr hand, the propertion of older persons (aged 65 or mere) is cone
siderably greatcer in the dewvceloped than in the develeoping countrics. (©1d people
as well as children are a dependency burden. Both dependency groups tegchter rcpe—
rescnt a little more than one third of the population in the developed countrics
comparcd with about half the population in the developing countricse.

Thus the mixturc of young nnd c¢ld in the dependency groups is very different
in the two types of countrics: over 90% are c¢hildrcen in the dependency greups of
the developing countrices compared with about 66% children in developed countrics.
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v GOVERJMENLS CAN Cull[RUL® FERTILITY

Cormunicate with people in order to influence thoir cemograsaic olaavior o
the desired manner: iHake available factual informaticn about populacion ano
fertility related matters, provide education or cnlighterment via the scheuls,
the media, connissions and so furth, or seck to percunds people thr.ough argu-

mentation and exhoertation.

Provide _scrvices to ercouvrace the desired bikavior: legislate whiar 1 moedicall
and morally acceptable ar means to fertility control and thu. make their use

casivcr or harder (buth cortraception ond aburtion); SProvide ool LT L oot Yhg

related services alungside the private secto Laoc. ostablich fondly vlonyluyg
pPrograms.

lotion: raise or lower the cosi of having children throefh sucn measures as
aternity lcovaes and benefits, family ang chiid allowzicos, Loof boc'ias oo

Change the balance of incentives and disincentives to ccaleve o dosired

punaltice, scucial sccuricy orovizions, efucatiueal Door, an’ o0 ol moooy pay-
ments.

Shift the wveight 0f cocial dnstitutions =nd cppr-tuni’ics

cctiong chance rmarital status, the child mortality -ate, provisic
cluaation, ofams of women, stondare of liviag end so Jortiy, i 0T
Jircetion.

-

Cocrce the ingirel behavior Threugh “he power o f the stale: Lejislatie il -
-

~ 3

force the Jdeslired behavior through the power of law anl 1ius ponaluics.

n gencral, it micht be saild the persuasicn and onliglfomment stom To oo
minimally cffective in “the abszacs of majer social chasges;  Shat Foadly plow
ning proegrams arc vrseful but limitel in iwacs, that incentives in ciliir Mr-
cction may be s.omoevhat effective but conll become unduly a2ipensis. vicy lav o
impact; *hat broad sceial change, though effective, is dirfienit, slow, and
very custly; anl that coercion is morally repugnent, politically unaccepiable,
and virtunlly irmpessible of administration.

Accoridingly, deliberatce cfforts to reduce feriility finke tim: oo olve
effect - anl perticularly since almost all trose measvres, all cexcept Lhe pru-
visi.n of family planning servines, imply & Jiffzorence betwecn vhat fhe indi-
vicduzl couples consider desirable by way of fertility beh. ricur anl what the
swcicty (i.c. the government) considers desirable. Substituting the latter
fur the foermer is neturally ne casy task.

N N R -
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SEDMS HELLTH GROUP UORK PAPRR III

ITIL,Pcpulation in'm~ajor world religioms

e —— e o i o e e — e

Buddhism: ... bcth major traditiens (ilahayana and Theravada) subordinate marriage
"Aand concepticn to spiritual life and genernlly lack the history of pronatslist ine
Junctions found earlier if not presently in other religions... but cultures in
which thesc trnditions are ecmbedded contoin somé pronatalist factors found histori-
cally in socicties dominnted by cther major religicns.

Eastern “rthodox: ... firm oppesition te ~bortion... despite lack of official posi-
tionr on contrncepticn, som€ movement in dircction of responsible parenthood concept
shared by Protest-nts nnd Cathelics, particularly at lower (parish) levels of
church hicrarchy... abstinence traditicnnlly fovored as acceptable contraceptive
method.

Hinduism: ... primarily pronatalist in stressing duty to produce sens only partly
cffset by emphasis on asceticism at cortnin stages of life ond cven less by voricus
ritunl requirements for abstinence ... major emphasis among currcnt liberal leaders
placed on mo*ives for practicing contraception rather than trying te apply frag—
ments of Hindu tecachings for or against such practices.

Islam: ... pronatalist doctrine historically from support of marital instituticns
and ceoncept of net interfering with the predestined ... modern Islamic legal
opiniens gencrally suppert nt least temporary measures to prevent contracepticn,
although ~bortieon and permanent sterilizaticn strongly opposed by scme branches of
Islamic scholarship.

Judaism: ... views on birth control emerge from tension between prescription cf
marital duty to procrcate (frequently interpreted as being mct by having mininmum
of two children) and provide adcquate sexual companicnship, and traditicnal con—
cerns for educatien and total family welfare ... the product not infrequently is
low Jewish fertility... rabbinienl opinicns ¢n abortion range from orthodex opposi-
tion teo fovering it for henlth roasons cnly to supporting abortion on request ...
sterilizatirn generally approved for health reasons only ... widespread use of all
means in most Jewish communities,

Protestantism: ... condore contraceptive metheds matually acceptable to spouses
which de net injure them eor "new life" ... views on aberticn usually range from
favering it for henlth reasons only to supporting abortion on request ... fertility
decisicns based on needs of existing children, prospects for maternnl and child
health, and the perticular social context ... widesprenad consensus on world and
srciety-wide nepulaticon issucs FUO SE, ns well as streng indicaticns of support
For view that citizens should be infermed of implicaticns of populaticon growth and
that populatien problems should be approached within the context of human develop~
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ment ... some "fundamentalist" groups conservative on fertility control measurcs.

Loman Catholigism: ... current dialogue on populaticn matters characterized by
pusition of central church and varicus moves to medernize dectrine ... recent movem=
ment in dircction of encouraging responsible parental decisions on precreation
r~ther tham simply setting procreatirn as majer goal of marriage ... papal encycli-
cal HUUZANLE VITAE 'interpreted' frequently quite liberally by naticnal hierarchies..
.+ some indication of support for public contraceptive information and even services
where meral law and married couplest frecdom not thereby cndangered and wherc a
situnti-n cof rapid populatirn growth exists ... abortion and sterilizaticon dectin-
ally opposed, tngether with nen=-licit methods of contraception, though 21l means of
fertility contrcl widely practiced by Catholics ... like Protestants, increasing
meve in dirceticn of placing population problems and decisicns within context of
human development nceds, quality of life, and social justice.

4+ o+ o+t
( Scurce of All threc articles: REPPRTS N FCPULAFICN/FAIILY TLANNING n. 15 Jon.1974)

EXCERPTS from the Constitution of Papua New Guinea which show o wise approach to same of
the problems which burden our more "developed" societics:~
"We do not take development to be synonymous with material progress. For us the only
authentic development is integral human develomanent - the unending process of improve-
ment of every man and woman aos a whole person -.It is clear that our people wont ccono-
mic developient but we believe that since we are rural people, our strength should be
essentially in the land and the use of our innete artistic talents. Our people are be=~
coming increasingly aware that an obsession with econamic dcvelopment can lead to many
harmful consequenccs: the disruption of traditional systams ond values, the alicnation
of nan, the exploitstion of the poor by the rich, pollution of the envirorment and an
unjustificd deplction of our notural resources...Our ancient znimistic belief is that
everything has a spirit. While this belief should not frighten us from subduing the
earth for our collective bencfit, it should remind us thot blind destruction of the en-—
vircnment will lead to pollution znd to the 'death of the eorth' which is vitsl to our
nation. We believe that our mountains, rivers and valleys should not be degtroyed
for short term material benefits.
"Developeent should be bascd on our people!s tulents and hard work and emphasise Papua
New GJuineon woys. It must be a process not a prefabricrted predetermined sct of A
answors, formulae ~nd sclutions by foreisners to the problems and hopcs we alone can
feel and yearn for. Technology, scicntific discoveries and institutions of the most
rceeent timoe con, in many respoets, be inapproprictce for us Proper development
should toke placce through institutions and techmiques thet are not only meaningful for
us but also rccognise our humen dignity =nd erhonce ite
"Wc recognisc our ethnic diversity and its varyving foms of cultural expression as
positive strengths. Despite our apporent differences we are united in common apirit
s e Qur woys auphasise egolitorianism snd commitment to the community. We place sreat
stress on our obligations to our cxtended fanilies. We sharc our wealth. We vicw
lifc in en undivided totrl picturc. These woys of thinking and acting should be en-
couraged, cven in the face of the great omphasis of Western thinking on artificial
differentiation between things spiritucl ond tlings physical or profeone. ..

(Prom: TS0 GENZRAL BULLEIIN, No.6, 1976.)
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THE NEd TESTAMIT AS A . 0ODEL (OF INCULTURATION
by

George Soares Prabhu

T"he New Testament survrises by its variety. A relatively short book as relis.
gious texts go, it contains a wide range of theological formulations and literary
forms. There are 'gnspels!, narrctive compilations of an altogether unusual kind
~ neither Llives' (bioi) of Jesus like Plutarch's Lives of Greek and Roman states-
men, nor accounts of his heroic 'acts' (praxeis) like the Acts of Alexander the
Great, nor even 'memoirs' (aprmnemoneumata) about him like Xenophon's ilmorabilia
of Socrates, but proclamations of the ‘'good news' of man's definitive salvation
through Jesus, written in the light of the resurrection as the testimony of believers
for believers. There are letters of various kinds, some guite personal (cf. Phile-
mon }, most of them pastoral and concerned with the needs of one or other particular
community (cf. I & 2 Cor), while a few are encyclical letters addressed to the
churches (or a group of them) in general (Eph. 1 Pet). There is theologized history
too (Acts), end collections of ethical sayings (Jas) or theologiczl treatises (Ieb)
masqueradin; as letters. There is even an Aprcalyp3e.

This variety of forms becomes even more bewildering when the New Testament is
examined in detail. For then some of its 'Books' (nrtably the synoptic‘Gospels) are
seen to be edited collections of a wide variety of earlier traditions, each with a
form of its own, while in all of them we find at least a sprinkling of traditional
forms. Fragments of liturgical hymns (Eph 5, 143 1 Tim 3, 16), early Christian
creeds (1 Thess 4, 1l4), ad catechetical summaries ~f the Christian proclamation
(1 Cor 15, 3-11) are scattered all through the letters of Paul. Short stories for
sermons (the sn-called Pronouncement Stories, like ik 12, 41-44), theolngically
weighted stories about Jesus formulated in imitation of 01d Testament or rabbinic
forms (like the Annunciation story of Ik 1, 26-37 or the Temptation story of [% 4,
l-ll), sayings of Jesus adapted for controversy (cf- the !controversies' of 1k 12,
13-40) or collected thematically for catechesis (cf. the Sermon on the Mount of it 5-
7) are same of the many forms yut together in the Synoptic Gospels.

Everywhere in the New Testament, then, there is a proliferation of forms ~ and
these forms are strictly functionzl. Tor the pgreat miltiplicity of Hew Testament
forms, and the wide variety of Hew Tesbtoment theologies are not accidental or hap-
hazards Torms and thenlogies corresmond to the multiple needs of the communities in
which its traditicn was handed down, and are attuned to the wide variety of cultural
backgrounds. Like the forms of biological evolution, thiose of the developing New
Testament tradition are adaptive. They have 'survived! precisely because they were
adapted. Stories and sayings about Jesus were rreserved by the early Church because
they answered its vital needs. Ethical yrinciples were formulated to meet concrete
problems faced by the young Churches in new cultural situationse. Docirines were
expressed in conceptus) and linguietic Torms intelligible and meaningiul to the new
peoples the expanding Church encountered. Thus [uke adapts the teachings of Jesus
to the sensitivities of his Gentile readevs (ef. his "even Sinners do the same" with
atthew's "even gentiles do the same" ), while Ihtthew, writing for Jewish Christians
makes then conform to the cadences of Jewish Literory or liturgical style (compare his
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"ur Father in the heavens" with the probably more original invocation, '"TPather", in
Luke ). So tno Hebrews, written possibly for convert priesls, explains the signifie
cance of Jesus! death in cultic imagery (the perfect sacrifice offered by the one
effective priest); while Paul, disputing with the legalistic Judaizers, does so in
strictly juridical terms (justification by faith).  And the strongly social teaching
of the Jewish James is quite different in tone from the more !spiritual' exhortations
of the Hellenist Paul.

Everyvhere, then, the New Testament is adaptive. The wide variety of its functional
forms and formulations testify to the immense effort put forth by the early Church to
scke its preaching intelligible to the various communities (Jews, Greek-~speaking Jews,
Greeks) it addressed. In the unity of its proclamation and the diversity of the
forms in whieh thia proclamation is expressed, the New Testanent thus stsnds as a
model of the ‘'accomodation!, ‘adantation! or ‘inculturation' through which the
Christian proclamation must become "all things to all men that (it) might ty ell means
save some" {1 Cor 9, 22). Its inculturation is both linguistic and theological.

The very language in wvhich the New Testament is written is, we shall see, a forceful
expression of ils willingness to adant itself to the 'ears! of its readers. But this
linguistic inculturation refleclis & deeper theological ineculturation through which the
New "Westament formulotes its message in the authentic thousht forms of the Jewish and
Hellenistic worldsy and this in turn imvlies the existential integration of the New
Testament communities ~ that is, their genuine integration into the variegated sociml-
cultural structures of the lediierranean world.

LTNGUISTIC INCULNULRATION

Although Jesus and his first follrwers almost certainly spoke and taught in
Aramaic, the New Testament has come dowm to us in Greek. Parts of it may indeed be
translations of Aramaic originals but most of the lew Testament was written in Creek,
and it is by and large a thoroughly Greek book. Its Qreelt of course varies in quality
from the highly Semitized idiom of the Apocalypse or the rough ungrammatical language
of lark, to the poliched and even literary Creek of 'Hebrews! or of Iulce. But even
Tuket's Greelr is not the classical Greek of Plato, nor even the literary MHellenistic
Greek of FPlutarch or Josenhus. For a long time indeed the language of the New Testa-
ment was thouzht te be distinctive similar only to the Greek of the Sertuagint (the
tofficial! Greel: translation of the 0ld Testament) and with it constituting a distinc-
tive 'biblical Grenk' sometimes described as 'the language of the Holy Spirit"! The
“discovery in the Tirat decodes of our century of scores of non-literary Greck papyri
(personal letters, contracts, bills of sale) whose language is very close to that of
the New Testament, has made 1t clear that vwhile New Testament Greek has indeed its
peculiarities owing teo its Aramaic substratum and to the Christian vocabulary it had
develonped tn express specifically Christicn ideas. It is in fact, basieally the
popular Greek vernacular of the times, the koind® (dialektos) or "common language"
spoken all over the llellenistic world.

The langunge of the New Teslaenbt 1w thus e virst expression of its inculturations
One begins to understand just how simmificont an expression it is when one realizes
thalt a langusge is not just a formal, easily replaccable code, but the expression of
the soul of a people and the verbal articulation of its culture. Ixact literal trans-
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lation from one lansuage to another is rarely possible, for words in any given lan-
guage acquire culturally conditioned connotatisns which their equivalents in another
language will rarely possess. o Hindi word (certainly not 'g&g{') will bring out
the resonances that the word 'home'! has in inglish: and one looks in vzin for an
adequate Lnglish equivalent of the indi 'bandobast’. This is particulerly true of
languazes which differ as widely from one another as Aramaic and Greeli, for these be-
long to two wholly different groups (the Senitic and the Indo-Duropean) each with its
own lincuistic structure, and mentality.

Translation from one such lancuoge into another obviously poses a serious prob-
lem. The problem is sometimes solved by tailoring the receptor language to suit the
new mesgare it is meant to convey; that is, by iving its words nev 'Christian'
meanings. Paul, for instance, uses Greek antlwropological terms (sbm%, SaTX, pgyché)
but consistently understands them in a Ilebrew way. Dsych® in his letters does not
stand for 'soul';, in the Greek sense of a spiritual principle distinct from the body
and imprisoned in it, but for the whole of man inasmuch as he is a living and a
thinking being. Sarx is not used in its Greeck meaning of 'flesh', the material com-
ponent of the human organism, but agzin stands for the whole of man in his creatureli-
ness and his subjection to sin. Such a transformation of lansuage is obviously not
without its risks. Tor the 'christianized! vords retain their pre~Christian meaning,
- and this may react on the Christian ressage the words have been tailored to convey.

As Leslie Dewart has pointed out:

In 5t. Paul's doctrine of pneuma and sarx there is question of an inner
division within the substance of man: the dichotomy is rather an inter-
pretation of the fact that man finds himself paradoxically existing in
contrary conditions at one and the same time, su that he is ag it were
both strong and weak, both willing and unwilling. But we all know how
the doctrine of the "spirit" and the "flesh" gradually became understood
dualistically and that for many centuries it has been very difficult for
any all but a handful of specialists to read il otherwise.

Indeed translation into a new lansuoge inveriably affects the message translated if
oenly because the new language opens up fresh possibilities of understanding =nd inter-
pretation which did not exist befores The highly speculative lomos Chiristology of
the early Church would surely not have developed had the Christin proclamation been
confined to an Aranic-spealding world.

The fact then thet the New Testament reproduces an originally Aramaic proclama-
tion in Hellenistic Greek (so that a Greek text now becomes the authentic and canoni-
cal source of the teachings of the Aranaic-speaking Jesus !) is a measure of* the early
Church!s commitment to ineculturation. In order to be genuinely at home in the Hellew
nigtic world the early Church was prepared to run the risk of translation even though
it was aware that traduttore € tradittore (the translator is inevitably a traitor) as
the Italians say. It proclaimed the Cospel to the world of its time not in the 'safe
formulsz of an original 'sacred' lanmase (Aramizic), but in the dynamic, changenble,
powerful and evocative idiom of the "common lanmuage" - koind of the people.

TISOLOGICAL INCULLURATION

The linguistic inculturation of the Wew Testament is only a preamble to its in-
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culturation in theology. Tor if theology can be described as the linguistic and
conceptual articulation of a faith experience (fides quaerens intellectum, faith in
search of undestanding, =s Anselm has described i%), different linguistic and culti .-
ral milieux will inevitably give different 'theologies!'. The theology, or rather
the theoclogies of the New Testaaent, then, has Leen deternined by the varying cult
ral situstions the early Church encountered in its missionary penetration of the
Hellenistic world.

Three such situations can be distinguished. The Church originated in the con-
servative, Aramaic-spealzing milieu of Palestinian Judaism, so that the very earliest
Christianity (Palestinian Jewish Chrisﬁiggiiy), "used the Aramaic languape and...for
long remained deeply immersed in Jewish society."  The Jewish society into which the
Church was born wes a good deal more complex and differentiated than the traditional
Judaism of the monarchy, or the rigid rabbinisn of the post-Jammia reform. It in-
cluded a wide veriety of divergent groups - the elitist Tharisees, the aristocratic
and congervative Sadducees, the fiercely nationalist Zealots, the radically sectarian
Essenes {probably identical with the sectarians of Qumran), to say nothing of the
Baptist sects that presunably existed on the fringes of Judaism. All of them were
conscious of Isragel'!s privilered history, were zealous for the Law, and locked for-
ward eagerly to the imminent realization of Yahweh'!s promise of definitive salvation. .-~
But each interpreted these parsmeters of Judaism in its - 1 way, influenced by the
various currents of thought to which the Judaism of the time of Jesus was widely open.
Babylonian and Persian influences had been at work during the Exile, leaving conspi-
cuous traces in the apocalyptic literature of the intertestamentzl period, and Helle~-
nism continued to be a powerful factor after it. Yet Palestinian Judaism remained a
well defined entity of its own, culturally and, to an extent, religiously, distinct
from the dudaism of the Greek-speaking diaspora Jews living outside Palestine. It
was in the main-stream of this traditional Aramaic-speaking Judaism that Christianity
was borm.

But the Church soon included liellenist, Greek-spezking Jews Acts 6,1 indeed
notes their presence in the first Jerusalem itself, for it speaks of tension between
the !'Hebrews' (Aramaic-speaking Jewish Christians) and the 'Hellenists' (probably
Greek-speaking Jewish Christisns from the diaspora). The tension is resolved by
giving the 'Hellenists! an organization of their own under the Seven "deacons' who
are to hove the same role of leadership among tlhe Greck-spealing Christians as the
elders (presbyteroi) of the Jerusalem Church have among the Aranaic-speaking ones.
For the Seven, though nstensibly appointed to supervise the daily distribution of
alms appear, in fact, not as organizers of social work but as powerful preachers of
the word.  Their preaching with its rejection nf the Temple (Acts 7, 46-50), though
not yet nf the Law, goes beyond thot of Aramaic-speaking Christians led by the Twelve,
who continue te live as in outward conforuity with official Judaism (Acts 2, 46);
and provokes a persucution by the Jewish leaders from which the Aramaic-speaking
'"Hebrews'! are apparently exempt (Acts 8, 1).

It is this persecution which according to Acts (8,4) occasioned the ever. -1i-
zation of Judea, Samaria, and presumably of Syria too. For it is clear from Acts
that the centre of Hellenistic Jewish Christianity eventually shifted to Antioch in
Syria, the brilliant ¢ity on the Orontes that used to he the capital of the Seleucid
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Xingdom and wag to become the spring-board of Paul's great missionary Jjourneys to the
West (Acts 13, 1). Indeed the missionary élan of the e 1y Church (at least in lhe
West, for Acts tells us nothinz about the exvpansion of the Clmurch towards Damascus
and Zdessa in the Bast, or towards Alexanderia in the South) was sustained largely by
the enthusiasm of the Greek-speaking Jewish Christians (Phillip, Darnabbas, Soul)
living in close cultural contect with the Hellenistic world. Tor while their Helle-
nistic Judaism "preserved its racial =snd naticnal unity and remained loyal o Jerusa-
lem as the fncal point of nationsl mnd relizious life", it wos far more open to Greck
thought, less contamptuous of 1lhe (Gentiles, and more universsl in its outlcok thon
the intensely nationalistic and exclusive Judaiam of the Palestinion hecxrtlond.

The success of the Gentile migsion led to the formation of a Hcllenistic Chri-
gtianity comprising communities made up increasingly of converted Gentiles with no
Jewisgn background but heirs to the complex religicus world of Ilellenism. liere
simple traditionzl religion (the worsiip of the classical gnds of Gresk and Ttome )
went hand in hand with sophisticated philosophy (largely Heo-Platonism and Stoicicm)
and with the intensely personal salvation-oriented mystery relirions deriving (laj
gely) from the Orient. As Pfeiffer puts its

In the Greek world after Alexander five types of relirion attracted
adherents: the city cults in honour of the Olympisn gods, the person-l
striving for salvation in the mystery religions, the beliefs in chance
and fa' -, the teaching of philosophical schools like the Stoa, and the
Oriental religiens (including Judaism and Christianity).

On the whole traditionazl religion was on the decline, no longer an effective religious
force for transforming individual lives, though still a useful social symbol of
national or cultural solidarity. Philrsoply, particularly Stoicism with its ideal

of self-~posseased wise man, was influertial amongz the educated. But it was the my-
stery religicns, with their ability to communicate an intense perscnal religious ex-—
perience and their proaise of immortality, that remained the moat powerful religious
force in ithe Hellenistic world.

These, then, (Palestinian Judaism ~ Hellenistic Judaism - Hellenism) were the
cultural contexts that the er-ly Church encountered as it spresd from Jerusalem to
Judaea and Samaria and to the ends of the earth (Acte 1, 8). Fach had its impact on
the Church's life ond teaching. The Church responded vitnlly to each new situation,
finding a life style nnd a language approprizte to it. S0 "the original and essen-—
tial saving gzospel disnlayed itself step by step, and at each sltage expressed itself
in a new manifestation'. Hew YWestanent Christology is a particularly clear illusiu~
ration of this, for as Iuller tells us:

Since Christology is men's response to Jesus of Nazareth, it follows
that the church made its resnonse in teris of whatever tools lay to
hand. .«.These tools wers derived {rom the three successive envircmments
in which 1he early church wos operating - Palestinian Judaism, Hellomistic
Judaism, end the Gracco-Reman world.
But the same is true of the lived ecclesiclosy of the New desterment (compare the col-

legially-structured Jerusalen CThurch descrihed in Acts vAih the charismatic o xmmni-
. o~ - . - . . - AY
ties of Paul's major episties, or with the monarchical Churches of the Pastorals)
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~f Few Testament erhatology (compare the fervid apocalynticism of Ike 13, with the
more dispasuionate 'historical! outlook of Iuke, or lhe mystical contemplative vision
of John) - indeed of every dimension of the New Teslanent theology, worship and life.

EXISTINTIAL  INCULLURATICR

Ultimately indi.d the lingsuistic and theolegical inculturation of the llew
Testament depends on the existential inculturation of the firgt Christiom ccmmunities
in which the New Testament was formulated. These first Christian comunities were
truly !local churches', each thoroughly adapted to the cultural coatext in which it
existed. Sent to all cultures (1. 28, 18) the New Testament Lhurch belonged ex-
clusively te none - net even to the Jewigh metriz in which it originnted as Pzulls
struggle vith the Judaizers snd the cherter of the Jerusalem council {Acts 135, 23-39)
plainly show. The Wew Testament Church was never a separatict sect dencnding from
its members a peculiarly "Christian" life-style, distinsuished by externcla of lan-

suare, dress or cusbom. It was everywhere thoroughly at hone. Iiven its worship
was adanted.

Barly Christiasn worship had, of course, its specific diuensions. It had its
nroper »nlace =~ or rather absence of place, for unlike the Jews and tThe frcoks the

FI .3t christions had ne 4istinctive place of public worship (e have no ghrines nor

¢ bars" writes (dmucios Felix in his third century apologia Netanvius), much 4o the
scandal of their contemnoraries. I+ had ils own time (the Iord's day, expressly scl
off from the 5abbath of the Jews), its own peculiar rites (notably baptism and the
Lord's Supper), iis own distinctive 'mood!, determined, Cullrmann sugrests, by its
worship of the risen Xyrios and its experience of the Spirit- Yet its outward forms
owed much to the synagogue service of the Jews, and probably something at least to the
cults of the Craece-Roman world. In his brief reference to the begirminzgs of the
Christian liturgzy Theodor Klauser notes:

The fundamental acts of worship of the early Church - the celebration of the
Eucharist, the rites of the sacraments, prayer in commorn, and the liturpgical sermon -
all go back to the express command ~f Jeous, or at least are based on his example
and comuendation.  Jesus, however, did not originate these ILiturgical actz, but
took them over frrom the practice of late Judaism. The primitive church continuved
this policys to a limited extent it created of its own accord forms of worship
which had not already been laid down by Jesus; but to a tach greater extent it
fashioned its wor:lilp according 1o the liturgical customs of Judaism. In Gentile
congregations, boirowings were made increasingly from the religious practices of
the Grze co-~Roman world.

S0 radical indeed was the inculturatiion of the New Testament Church that the
Jewish Christian communities of Palestine were long regarded by their Jewish contem-
poraries as a set (EEQEEEEE) of the Jews (Acts 24, 5. 14; 28, 22)3 while of the
Greek Christians the early second-century Letter to Diognetus could say:

Christians are not distinguished From the rest of mankind by elther countiry,
gpeech, nr custoas: the fact i1s, they no where settle in cities of their
owng they use no peculicr lansuagey  they cultivate no eccentric meds of
life +ss Yat while they dwell in both Creek and non-Ureelr cities, asg esch
one's ioy.L is cast, and conform to the customs of he country in dress, food,
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and mode of 1life in general, the whole tenor of their way of living sterps
it as worthy of admiration and admittedly extraordinary. They reside in
their respective countirz, but only as aliens. They take part in every-
thing as citizens and put up with everything =zs foreigners. Lvery foreign
land is their home, and every home a foreighn land.

Not the externals of diet and dress, +then, but the immer quality of his life -~
its eschatological detachment ("they spend their days on earth but hold citizenship
in heaven")} and its profound concern ("the strong affection they have for one
another") - is the true mark of the Christian. For, in the sustained metaphor the
letter uses, the Christian is the soul of the world, as hidden and invisible in the
externals cf his religious practice as the soul itself.

In a word: what the soul is in the body, that the Christians are in the
world. The soul is spread through all the members of the body, and the
Christians throughout the cities of the world. The soul dwells in the
body, but is not part and parcel of the body; so Christians dwell in the
world but are not part and parcel of the world. Itself invisible, the
soul is kept shut in the visible bndy; so Christians are known ag such
in the world, but their religion renzing inviaible.

30 the inculiuration of the New Testament Church did not mean its total assimi-
lation into a culture, the loss of its iderntity or the betrayal of its message and
mizgion. Supresnely uaiversal the Church was supremely individual too, holding tena-
ciously to the faith that gives it its identity and judging all things in the light
of its faith. If it was open to effervescent ideas from Judaism and Hellenism, it
was always critically so. Confronted wiith new cultures the New Testament church
both accepted and denounced - condemning with ne uncertain vigour all that was oppres-
sive, dehumenizing and corrupt in them. oo John's Apocalypse is a sustained condem—
nation of the violent oppression of Roman Rule; and Paul's letters are full of vehee
ment denunciations of the sex and violence of the Hellenistic world. Such prophetic
demunciation (so much in the spirit of Jesus) is as much a part of the New Testament
Church as its readiness to adapt. Both indeed are integral parts of the finely dis-
cerning attitude with which it encounters the cultures of the 'world'. Because it
was open to all cultures the New Testament was slave to none, but confronted all as
the redemptive judsment of God.

(laken Trom JEEVADIARA - A Journal of Christian Interpretation, No.33, 1976, )
Required gonditions and charists which justify our presence as missionaries:
Speak the native language well and be not satisfied with jabbering.
Be able to live without judging, without having to cxplain everythings
accustom yoursclf o have alucys a favorable preconceived opinion.
Be cavable of dialeguc.
Have o greoat rosphect for the "other" culture.
Be able @ ¥ rmnscond your own othnocontriam.
licalize you zre not "at home'. The migsionary 7111 alvys romedn a [oreigner, no
matter vhat he docs or vherever he stavs. Lven in his own fathorland he is a
forcignoer, because when there; he longs for his sccond home—country.
Initiatce yourself; romain inquisitive regarding the customs and traditions of the

ncople.
Be able to eccept their (slmver)} rhyilhm. (ICA-ICIL, No.8,'76/193)
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ITCULTURATION IN VATICAN II

by furien [funnumpuram

The Second Vatican Council never used the term inculturation.
Nor did it deal extensively with the nroh“lens connected with in-
culturation. Put scottered through its docwsents are many elements
that have a bearing on this tonic- These are here grthered together
and reflected unon.

By inculturation we 1nean the nrocess by which the gospel message
end the Christian way of 1ife are inseried into the culture of a
narticuler meonle. That this involves more then the mere trsnswlant-
ing of a Church that has already grown to adulthood elsewhere is
quite obvious. But will inculturation lead to a nevr understanding
of the Christian faith? WwWill it »romote ner amroaches to Christian
life? Will it ~ive 1ise to new forms of Christion worshin? Will it
bring o out radical changes in the structures of the Church? These
are soue of the questions that we hove to keep in iind when we
exciine the teaching of Vatican II on inculturation.

Whot is culture? Culture is such a conwlex reslity that one
ccomot easily define it. But the Council hes arovided us with a
description of culture vhich is sufficiently comprehensive and is
adovnted here.

The vord 'culture!, in - general sense, desisnates everything
by which mon refines =nd develoms his uanifold gifts of

mind and body; seels through his lmowledge and labour to
bring this world itseli vnder his control; mrkes social

life morehuman, both in the family and in the whole of

civil society, by imnroving memmers :nd institutions;
finally, expresses, colmnicates and nreserves in his works,
in the course of the centuries, his srent s»niritusl ex-
perinces and asnirations, so that they may serve Tfor the
nrogress of meny, even of all .ankind.

‘Hence it follows that human cultbure nnzaeaarily has a
historical and socinl aspect, and that the word !'culture!
often talkes on a sociological as well as on ethnological
meaning. In this sense, we speak of the nlurality of
cultures. TIor, different styles of life and different
scales of volues result from the diverse woys of using
things, of doing one's wvork and exwressing oneself, of
nractising one's religion and shaning one'sconduct, of
malking lews and establishing Jjuridical institutions, of
develoningz the sciences and arts snd cultivatine beauty.
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Thus the customs hended deowm in each humen coamunity consti-
tute its own snecial natrimony. Thus zlso a definite
historical milieu is formned, into which every man of what-
ever country or century is inserted and from which he

draws the values by which he can promote civilization (GS 5%).

Attitude to culture

That the Second Vaiican Council peid serious attention to
human culturc is clear from the fact that the Pastoral Constitu--
tion devoted =z vhole section to the discussion of this topic
(cf. GS 53-62). By and larse, the Louncil shows a mositive re-
gard for verious cultures of menkind. "And so the Council considers
with rreat reverence all that is true, good and right in the most
diverse institutions vhich menliind has established for itself and
ever continues to establish" (GS 42). TFor "each brench of the
humnon family possesses in itself and in its vorthier traditions
some pertv of the s-iritnel treasure entrusted "y Cod to humanity,
even though many do not luowv the source of thot treasure' (G5 86).

in its different documents Vatican IT has ackmovledged the
presence in these culturcs of truth and goodness, rroce and holiness.l
The Church readily admits that she has henefited from the insichts
of human culture. “Thanks to the exnerience of nast ares, the
nrogress of the sciences, and the treasures hidden in the various
forms of tuman culture, the nature of man himself is more clearly
revealed and new roads to truth are onened. These benefits profit
the Church, too" (GS 44).

Vatican 1T is not blind to the negative asmects of humen culture.
It knows full well that in the cultural achievenents of man elements
of truth, goodness and benuty are often mixed with sin, error and
human depravity (cf. IG 16, 173 AG 9). Hence they stand in need
of healing and purification. As the Pastoral Constitution says:
"he good tidings of Christ constantly renews the life cnd culture
of fallen meng it combats and eliminates the errors and evils
resulting from the ever threatening allurements of sin" (GS 58).
We may he tempted to regord this as a rather triumphalistic claim,
unless we remember that according to the Council the Church of
Christ, too, is "always in need of bheing purified” (LT 9}

Iwo Texts
There are two tets that seem to hring out clearly the Council's
mind on the ruestion of inculturation. Let us nov exwuine Lhem closely.
1. Sneaking of the many links that exist between the Church's
message of salvation and huwann culturc, the Pastoral Constitution
declaress
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Tor God, in His self-revelation to His peonle and
down to His full self-manifestation in His Son, has spoken
in a languaze adopted to the culture of each epoch.

Likewise the Church, living in wvaried circumstances in

the course of the centuries, has made use of the re~
gources of variousg cultures in order to suread end

explain Christ's messa e in her preaching to all the
nations, to examine and understand it more thoroughly,

and to express it more aptly in her liturgical celebrations
and in the life of the diverse communities of the faithful.

But at the same time, having been sent to all peoples

of every ape and every region, the Church is not ex-
clusively and indissolubly bound to any race or nation,
nor to any particular wey of life, nor to any custom
ancient or recent. Alvays faithful to her own tradition
and at the same time conscious of her universal mission,
she 1s able to enter into communion with diverse forms
of culture--a comunion by which both the Church znd the
various cultures are enriched (¢S 58).

According to Christian understanding, God's self-revelation
to man 1s not primarily a communication of timeless trvths. It
is God's salvific intervention in human history. It is experienced
by meople who have been shaned by the culture of their time, and
expressed in the cultural forms current in their dey. This is true
also of God's supreme self-nanifestation in Jesus Christ. Jesus
of Nazareth was not a universal wan, heyond the limits of time and
space, but a Jew who lived in the Palestine of the first century
A. D. Consequently, sacred scripture, which is the privileged expresg.
sion of God's self-revelaiion, is timebound and culturally conditioned.

Nor is the lot of the Church any different. Inserted into human
history she has been deenly affected by the diverse cultures of
mankind. In fact, she hes deliboratcly made use of the culiural
riches of various peonles in order to »roclaim the gospel message
more effectively, to grasn it more deenly, and to express it more
aptly in the life and worship of each Chrigtian community.

S5till, the Church is not exclusively and indissolubly bound to
any race or nation, to any particular custom or woy of life. As the
Pastoral Constitution hrs stated elsewhere, "ihe Church by virtue of
her very mission and nature is not tied dovm to any particular form
of human culture or any political, economic or social system!

(¢S 42). “his may be true in theory. Dut in point of fact, the
Church as it exists today amppears to be almost inseparably linked

with Western culture.2
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What is demanded of the Church is that for the sake of her univer-
sal mission she constantly strives to maintain her ability fto enter
inte communion with diverse forms of human culture. The Council
does well to point out that such a communion is mutually beneficial.

2. While dealing with the particular Churches the Council
Decree on the dssionary fctivity of the Church has made this signie
ficant statement:

The geed which is the Word of God swrouts from the good
sround watered by divine dew. From this ground the seed
draws nourishing elements which it transforms and assimilates
into itself. Finally it bears much fruit. Thug, in
imitation of the plan of the Incarnation, the young Churchos,
rooted in Christ and built up on the foundation of the apostles,
take to themselves in s wonderiul exchange all the riches

of the nations which were given to Christ as an inheri..
tance (¢f. Ps. 2: 8). Trom the customs and traditions of
their pecople, froa their wiszdom and their learning, from
their srts and sciences, these Churches borrow all those
things wvhich can contribute to {he glory of their Creator,
the revelation of the SBavior's grace, or the proper arrange-
ment of Christian life.

If this goal is to bte achieved, theological investigation
must necessarily be stirred up in each major socio-cultural
area, as it is called. In this way, under the light of the
tradition of the universal Church, a fresh scrutiny will

be brought to bear on the deeds and words hiich God has
made known, which have been consigned to sacred Scripture,
and which have been unfolded by the Church Fathersand the
teaching authority of the Church.

Thus it will he more clearly seen in what ways faith can
geek for understanding in the philosophy and wisdom of
these peoples. A heiter view will be gained of how their
customs, outlook on 1life, and social order can be reconciled
with the manner of living taught by divine revelation. As
a result, avenues will be opened to o more profound
adaptation in the whole area of Christian life. Thanks

to such a procedure, every anpearance of syncretism and

of false narticularism can be excluded, and Christian

life can be accoruiodated to the genius and the dismosition
of each culture.

Particular traditions, together with the individual patri-
mory of cach fomily of notions, oo he 1llumined hy the
lizht of the gospel, and then “e talten up into Catholic
unity. Pinally, the individual yourng Churches; adorned
with their own traditions, will heve their omm nlace in

the ecclesiastical communion, dthout nrejudice to the
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primacy of Peter's See, which presides over the entire
assembly of charity.

And so, it is to be hoped and ia altagether fittihg that
Episcopal Conferences within the limits of each major
socio=cultural territory will be s~ united among them-
gelves that they will be able to pursue this program of
adaptation with one mind ond with a common plan (AG 22).

"he main thrust of this text is guite clear. The Council is
gtrongly in favour of incarnatirz the gospel message in the culture
of the people who are evangelized. The particular Church that is
born as a result of evangelization must be rooted in the cultural
soil of the people and draw nourishment from it. As the same Decree
has gaid a4 little earlier, "The work of planting the Church in a
given human community reaches a kind of milestone when the congre-
gation of the faithful, already rooted in social 1life and considerably
adanted to the local culture, enjoys a certain stebility and
firmness" (AG 19).

The Incaymation of the 3on of God is held up as the pattern of
all inculturation. In imitation of this each particular Church assumes
the cultural riches of the local people in order the better to
express the Christian 1ife smong themn. %These riches, it is pointed
out, hove been given to Christ as an inheritance (cf. Pa. 218).
The in-gathering of the cultural wealth of mankind is intimately
commected with the catholicity of the Church. Tor the catholicity
of the Church means not only that she is sent to proclaim the mess-~
age of salvation to all neonles, but also that she should be influenced
by the cultural achievements of all nations. This has been well
brought out in LIEN GEXWIUM 13, to which the nresent text refers:
UBy reason of it {Catholicity) the Catholic Church strives energetically
and constantly to bring 211 humanity with all its riches back to
Christ its Head in the unity of His Spirit". And it is through the
particular Churches that this taslc is achieved. For therenrich the
universal churclhi by the cultursl patrimony of their peonles.

Though the Council uses terms like "adaptation" or "accom.
modation" what it really intends to say seems to be ouite different
from what people traditionally understood by them. TFor Vatican IT
it is not a2 guestion of merely borrowing a few elements of the local
culture or introducing some superficial alterations into certain
areas of Christian life. Vhat the Council demands is a profound
chance that affects the whole of Christian life so that it becomes
more suited to the genius rnd dispositions of each culture. ‘The
only limit 4o this inculturation is that it should be in conformity
with the marmer of living teusht by divine revelation.
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What is demanded of the Church is that for the salce of her univerw~
gal mission she constantly strives to mainbtein her ability to enter
inte communion with diverse forms of human culture. The Council
does well to noint out that such & communion is mutually beneficial.

2. VWhile deeling with the particular Churches the Council
Decree on the dssionary Activity of the Church has made this signie
ficant statement:

The seed which is thne wWord of God sprouts from the good
ground watered by divine dew. From this ground the seed
draws nourishing elements vhich it transforms and assimilates
into itself. ¥Finally it bears much fruit. Thus, in
imitation of the plan of the Incarmation, the young Churches,
rooted in Christ and built up on the foundation of the apostles,
take to themselves in a wonderful exchange all the riches

of the nations which were given to Christ as an inheri-

tance (cf. Ps. 2: 8). Trom the customs and traditions of
their people, fron their wisdom and their learning, from
their arts and sciences, tliese Clwurches borrow all those
things vhich can contribvute to 1ihe glory of their Creator,
the revelation of the Savior'!s grace, or the nroper arrange-
ment of Christian life.

If this gosl is to be achieved, theological investigation
must necessarily be stirred up in each major socio-cultural
area, as it is called. In this way, under the light of the
tradition of the universal Churchy a fresh scrutiny will
be brought to bear on the deeds and words which God has
made known, which have been consigned to sacred SBcripture,
and which have bheen unfolded by the Church Fathersand the
teaching authority of the Church.

Thus it will he more clearly seen in what ways faith can
seek for understanding in the vhilosophy and wisdom of
these peoples. A better view will be gained of how their
customns, oullook on life, and soclal order can be reconciled
with the manner of living fausht by divine revelstion. As
a result, avernues will be opened to o more profound
adaptation in the whole area of Christian life. Thanks

to such a wrocedure, every anpearance of syncretisn and

of false particularism can be excluded, and Christian

life can be accomodated to the genius and the diswosition
of each culture.

Particular traditions, together with the individual patri-
mony of each family of mntions, cor he illwmined hy the
light of the gospel, and then e talten wp into Catholic
unity. Finally, the individual youny Churches, adormed
with their own *traditions, will have their ovm nlace in
the ecclesiastical communion, iithouwt prejudice to the
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primacy of Peter's See, which presides over the entire
assembly of charity.

And so, it 13 to be hoped and is altogether fitting that
Episcopal Conferences within the limits of each major
socio—~cultural territory will be sn united among them—
selves that they will be able to pursue this program of
adaptation with one mind and with = common plan (AG 22).

The main thrust of this text is quite clear. The Council is
gtrongly in favour of incarnating the gosnel message in the culture
of the people who are evangelized. 'The particular Church that is
born as a result of evangelization must be rooted in the cultural
soil of the peonle and draw nourishment from it. As the same Decree
has said a little earlier, "The work of planting the Church in a
given human community reaches a kind of milestone when the congre-
gation of the faithful, already rooted in social life and considerably
adanted to the loecal culture, enjoys a certain stability and
firmness" (AG 19).

The Incarnstion of the Son of God is held up as the vattern of
all inculturation. 1In imitation of this each particuler Church assumes
the cultural riches of the local people in order the better to
express the Christisn life among then., %Yhese riches, it is pointed
out, have been given to Christ as an inheritance (of. Ps. 2:8).
The in-gatherinz of the cultural wealth of mankind is intimately
conmected with the catholicity of the Churclhi. TFor the catholicity
of the Church means not only that she is sent to proclaim the mess-
age of salvation to 211 peonles, but also that she should be influenced
by the culturzal achievements of all nations. 7This has been well
brought out in LU EN GFIITIUM 13, to which the present text refers:
"By reason of it (Catholicity) the Catholic Church astrives energetically
and constantly to bring all humanity with all its riches back to
Christ its Head in the unity of His Spirit". 4nd it is through the
particular Churches that this tasiz is achieved. For therenrich the
wmmiversal church by the cultural patrimorny of their peoples.

Though the Council uses terms like "adavtation" or "accome
maodation" what it reeslly intends to say seems to be quite different
from what people traditionally understood by them. TFor Vatican IX
it is not a question of merely borrowing a few elements of the local
culture or introducing some sunerficinl alterations into certain
areas of Christian life. “What the Couneil demands is & profound
chanze that aflTects the vhole of Christisn 1life so that it becomes
mere suited to the genius ond dispositions of each culture. lhe
only limit 4o this inoulturation is that it should be in conformity
with the nwiner of living taught by divine revelation.
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All this, the council realizes, calls for a serious theolosical
inquiry crrried out in each major socio~culturzl crea. In the
culiural context of each peonle we must engage in a fresh reflection
on divine revelation. Thig can lead to a deewer understanding of
the Christian faith. It can also pave the way for a thorough
insertion of Christian life into the culture of every people.

The main responsihility for this task rests with the territorial
conferences of Bishops. The Council hopes that +they will chalk
out 2 coumon plan of action and carry it out in a united effort.

Areas of Inculturation
Vatican IT has indicated the main areas of inculturationd
I Christian life

In the Decree on the ‘issionary Activity of the Church, lay
people are asked 1o bear witness fo (hrist in their life. In them
must anpear the new man created according to God in justice and
true holiness (c¢f. Lnh. 4: 24). "But they rust give expression to
this nevmess of life in the social and cultural framework of their
om homeland, according to their own netional troditions. They must
be acquainted with this culture" (AG 21). The same Decree has this
exhortation for religious commnities in mission lands:

Workin~ to plant the Church, and thoroughly enriched with
the treasures of mysticiam adoring the Church's religious
tradition, relipious communities should strive to give
expression to these trecsures and to hand them on in a
manner harmonious with the nature and the senius of each
nation. Let them reflect attentively on how Christian
religious life msy be able to assimilate the ascetic and
contemnlative traditions whose seeds were sometimes already
planted by God in ancient cultures wrior to the preaching
of the gospel (AZ 18).

The Pastoral Constitution gratefully acknowledges the fact that in
her community life the Church has been enriched %y the developments
in human cvlture (cf. G3 44). In its pilgrimage through history
the Church has been deeply affected in its organization and admin-
igtration by factors stemming from human culture. In future, too,
ecclesial communities must let themselves be influenced by the
progress of uman culture. “hus, inculturation must extend to
Christian life in its entirety.

2 Liturgy

As the Constitution on the ldturgy expresses it, "Even in the
liturgy, the Church has no wish to imnose a rigid uniformity in
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matters which do not involve the faith or the good of the whole
community" (5C 37). UHence the Council is quite in favour of
"adanting the liturgy to the needs and dispositions of different
peoples” (cf. SC 38). It mainteing that in certain places and
circumstances radical changes in the liturgy will be reguired.

"The competent territorial ecclesiastical authority....must, in this
matter, carefully and prudently consider which elements from the
traditions and genius of individual peoples might anpropriately

be admitted into divine worship" (SC 40). 'The Council has made
provision for the incorporation into the Church's rituel of wvalid
elements from the customs and troditions of the different nations.
This is especially true of the rites of baptism and matrimony

{cf. SC 39, 65, 77)« 'The music and the art of vorious peoples should
also play their part in Christian worship (ef. SC 119, 123).

A1l in all, Vatican II believes that the Christisn faith,
"ig to be celebrated in a liturgy that harmonizes with the genius of
the people” (AG 19).

3 Gvangelization

The Pastoral Constitution highlights this area of incultura-
tion when it soysl

For, from the beginning of her history, she (the Church)
has learned to express the message of Christ with the help
of the ideas and the terminology of variocus peoples, and
has tried to clarify it with the wisdom of philosophers,
too. Her purpose has heen to adapt the gospel to the grasp
of all as well as to the needs of the learmed in so far

as such was appropriate. Indeed, this accommodated
preaching of the revealed word ought to remain the law of
all evangelisation. For thus each nation develops the
ability teo express Christ'!s message in its owm way (Gs 44).

What is said here about evangelization applies to all forms of
preaching the gospel.

4 Theology

Ag has already been said, the Council calls for a fresh theo-
logical inguiry to be carried out in each major socioc—cultural area
(cf. AG 22). Such an inquiry, it believes, can lead to a deeper
understanding of the faith in the light of the philesophy and
religious experience of various peoples. Thus inculturation in
theology is clearly demanded by Vatican II. It is not, of course,
Lle Council's desire thet Christian revelation be inserted into the
past culture of a people. It is the present culture, a culture that
shapes the minds and hesrts of people today, that is of interest to
the Council. "It is the task of the entire people of God, and
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particularly of the pastors und theologians, with the help of the
Holy Spirit, to hear, distinguish and interpret the many voices of
our time ond to form a judgment of them in the light of the word of
Godt so that the revealed truth may ever better be perceived, more
fully understood and proposed in a more adapted way" (GS 44).

This seems to indicate the Council's anproach to theology.
Relevent theology is born out of the dialectics of the world and the
words It calls for & constant effort to interpret Iiblical Revela-
tion in the light of our contemporary experience and to understand
the events and experience of today in the light of our Christian
Faith.

Conclusion

thatever may be the inadequacies of the Council's apnroach to
inculturation, one thing is beyond doubt: Vatican II clearly favours
the thorough insertion of the gospel messaze and the Christian wey
of life into the culture of every neople. Sent to & world inhabited
by a variety of peoples possessing a diversity of cultures the Church
cannot remain 'out of nloce everyvhere, st home nowhere'. She must
rather "become part of all these group for the same motive which led
Christ to bind Himself, in virtue of His Incarnation, to the definite
social and cultural conditions of those human beings among vhom lle
lived" {(AG 10).

And we will have to reflect on the implicaticns of this for the
Church in India. That we need a Church that is truly Indian and
genuinely Christian will perhaps be easily granted by all. Tut the
way to this goal is far from clear. IHence the need for courage,
imagination, creativity and the spirit of adventure. Since it is
certain that a truly Indiesn Christian Church will not fall into our
lap, ready-made, e have no other choice but to set about creating it,
with sincere faith and hope. We shall, no doubt, make mistakes, but
we shall have the consolation of knowing that we are trying to do
what the Lord expects of us.

.

1. Tor a detailed examination of the teaching of Vaticen II on
this pointi of. ¥. Xunnumpuram, WAYS OF SALVATION, Poona (1971)
ppe 66-T1.

2. There ig some evidence to showr that the Council was aware of
the fact thet the Church is mich too Western and hence in need of
inculturation in other perts of the world. Commenting on the mamner
G. S. 58 annroached the nuestion of culture R. Tucci sayst "This
was prompted, among other things, by the desire to face the problem of
how Christianity can be embodied in non-~Western cultures, as is pleinly
stated in the RELAYIO of Text 4, 1. CO I'LNTARY ON PHE DCCUVENTS OF
VATICAN II, Vol. V, edited by H. Vorgrimler, bp. 257.

(Taken from JEEVADHARA - A Journal of Christian Interpretation, No. 33, 1976.)
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EXECUTIVE COrMITIEL LDETING -~  NINUTE

The Executive Committee met on 12th Qctober 1976 at 4.15pms at Sedos Sccretariat.
Present werés TPr. . Timmermans, cssp, Sr. Ramona ilendiola, icm, Fr. J. Lozé, sj,
5r. Mary lctte, fmm, Fr. H, Van Hoof, sma, Sr. Danita McGonagle, ssnd, and from
Sedos Sr. Jomn Delezney,mma

The mimates of the 21st Scptember meeting were approved with the following eorrections:

item 2, linc 12 ~ "The committce agrees that the membership fces should not be raised

this year" should read - "The committee agrees that membership feces will have to be
rceviewed especially in the light -of ehanges in the exchange rate'.
- 'Sr. Claire Rombouts, ICHi'.

Matters arising from the 'minutcs

a) Sr. Claire has made arrangements with the Christian Brothers for the preparatory
meetings and the General Assembly.

b) The persomnel policy along with the Budget will be reviewed in November. Sr.
Denita will pass on to the sccretary the existing material.

THE GENERLL ASSEMBLY

a) 411 material for the bulletin has been turned into the secretariat. Position
papers will be available by the end of COctober amd will be printed separately.
Fr. Timmermans will provide for the tramslator of English intc French, the secre-
tariat for the French into English,

b) Preparatory mecetings
The question was raised whether these are not in danger of becoming bigger than
the fissembly. It was felt thnt the more pecople who were involved and reflecting
on the topic, the better it was. Varicus comments were made about the wide voriety
of p-rticipants ~t SED0S meetings: members of non-strictly and of strictly mission-
ary congregations, members with varying theological backgrounds, new members and
cnes Wwho have been ¢oming for years, the proportimn of men to women attending,etc.
It was felt that the best SEDCS could do would be to have topics which were of
interest to different groups at different times.
4 Biblical Service has been prepared by Fr. Lozé and the committee requested that
he lend it.
The suggcsted date of the next preparatory meeting is Friday 12th Nevember ot
3.30pry At the Christirm Brotners. It will pa proposed t¢ the group ot the first
preparatory meeting oen Thursday 14th Cctober.
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3.d) The questionnaire

e)

This hns been sent out. The returns ~re due back on 20th Octobers. Sr. Mary and
Fr. Lozé will nnalyze them and have the results for the Second Preper~tory meeting.

Program & Invitation, Election & Publication of results
gr. tinry, Fr. Lozé& ~nd Sr. Joen will draw up the invitations, program, method of
clection and suggest possibilities for publishing the results.

4, EXECUTIVE SECRETARY'S REPORT ,
a) Ann Ashford begen work at the secretariat on 27th Scptember. Sr. Agnetta returned

b)

c)

on 5th October.

The program for the Henlth Scminar has been decided. It will appear in this menthts
bulletin and will be sent to Generalntes and Health Group members.

Pére Joblin, sj, c¢f the I.L.0. wrote expressing interest in holding a meeting to
discuss the importance of rcligious forces in scociety. (The letter has been sent
by Pére Joblin to varicrus people for comment).

Mr. Larnaud of the Catholic Centre for U.N.E.5.C.Ce was in Rome for a short visit.
He promiscd to let SEDOS know when he is again in Rome in order to arrange an
informal mceting with SEDOS Institutes. He is amxious to cooperatce. The SEDOS
bullctin will be sent to the Centre.

Contacts made: AGRINISSIO, CRESTA, COUNCIL (F LAITY, Christiam Bros., Good Shepherd
Sisters and the Ursuline Sisters.

5« SEDOS/AGRIHISSIN PROJECT .
_The Lxecutive Committee approved the appointment of Fr. Timmermans and Sr. Joan as

the SEDOS representrtives to the Sedos/ﬂgrimissio Troject Committcc. They also
requested Fr. Lozé to act as delegate for Fr. Timmermans when he is away.
The secretary will inform fgrimissio. of this decision and ask for a meeting before

6.

25

th October..

OTHER BUSINESS

a)‘Tentativc budget: Sr. Danitn distributed a tentative cepy of the budget. Members

b)

are requested to study it before the November Executive Committee meeting. The
questicon of postage for oversens bulletins needs to be locked into.

Mass for the secrctarints Fr. Timmermans, Fr. VAn Hoof and Pre. Lozé will con-
celebrAate nt o lMass in the secretariat for the staff and the Executive Committee

- on Thursday 21st October at 4pm. Refreshments will be provided by the Executive

Committee.

c) Dates of next Exccoutive Committee mectings

TULSDLY ——= 9th Nevember —— 44.15pme at Scdos secretariat.

WEDNESDAY —— 24th November - time and place to be decided on 9th November.

Sr. Jo~n Delancy,ii!
Executive Sccretary |
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TROM & COW-GIRL IN CALCUTTA -~ what follows is the more practical aspect of incultu-
ration. A visisting missionary sister's account of her time with the Ilissionary
Sisters of Charity in India.

The plane landed at Calcutta around 9:15 a.m., two sisters met me. The roads are

long and straight and the driver went lile a bat out of hell with the horn blaring all
the way. I was put in the guest parlour with three benches and a mattress for my bed.
I fell asleep immediately.

Rising bell is at 4t30 ae.m. and ass ot 5:45 Holf the community does their laundry
in the court-yard while the others pray before Mass, the washing/braying is reversed
after ilass until 8210 =z.m. when everyone goes out to worlk.

On Wednesday morning, twenty of us, including a Jesuit Tertianm, plled into a blue am-
bulance with "we work for a better tomorrow" on one side, to visit the Home for the
Dying. It is surprising anyone resches their destination alive ~ for the distance
from here to the Home is nine million horn~honks; one rosary; two (verbal) fights
with other drivers, four sacred cows (nearly hit) and one litany to the Blessed Virgin.
At the Home I helped by talting the women from their beds to a corner where they wers
soaped and rinsed with cold water, after which they were returned to bed, covered with
a dress and diapered up for the day. Other gisters made the beds. heir dirmer con-
sigted of curry rice, an egg and fruit. Most of them were in a miserable state - one
had had acid thrown over her by a store keeper for stealing food. Another decided to
go bBack begging after her dinner and bath and crowvled out of the door. There were
also several children there besides a men's section.

On the return trin to the Convent, we kept the cows and rosary, the litemy and fights
however, were replaced by a thunder shower which caused everyone to scramble to put up
the windows that wouldn!t stay up and even to extend Iather's umbrella out of the back
window to keep the rain out...in spite of the confusion not a single Hail lary was lost.
After prayers, lunch and a nap I went down the street at % p.me to the Children's Home.
There are 121 children from infonte to teenagers. Cne noor baby I fed must have
weighed less than 5 1lbs and was covered with boils.

Supper at 7:00 pem. followed by recreation and Profound Silence at 9:100 p.me

The next morning I made it to early lauds end meditation and in all humility sat way at
the back where I was able to lean against the wall -~ there are no chairs. The Profes~
sed are, of course, quiet, but the novices wriggle all over. I watched the most wig-
gly one and when she changed position so did I. They all go barefoot in the house and
wear shower slippers in the gtreet, which saves my stocling no end. I wear my own
clothes, no sari, but at moments fegl most immodest as only school girls have their
ankles to knees exposed. I have to remeaber to find my shoes before going out. The
Sisters are most graciousy thoughtful and concerned for my privacy. There are 300 +
living here and as it is a bit crowded I am moving to & School next door.  {There are
several girls from France, Holland ond Australia volunteering their services from one
month to one year). Becouse the house is crowded a2t noon, I take my nap in the Confes-
sional, but the Confessor is comning today, so it is out for a walk instead !

Thursday is their "day off" when they do extra house cleaning.

Poverty is everywhere though I am assured much improved since times past. ileny child-
ren are clothed in no more than a "holy chord" snd goats and cows abound.

They took me to see their. place at Dumdwm, nesxr the Airnort. It is a beautiful com-
pound where normel, mentolly and physically handicapped children and some old women live.
They distribute extra food to the T+B. patients.e.....
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WISCELLANECUS REWS

/ We extend our werm congratulations to Brother Charles Henry Buttimer, I'5«.C», ex-
President of Sedos, who is celebrating his fiftieth anniversary as a Christian

Lrother this month.

// The Federation of Asian Bishops' Conferences suggestion that the Chinese Bishops!
Conference establish an Institute of Dast-Asian Spirituality in Taipeil wos accepted.
The Bishops! Conference officizlly established this Institute at the Standing Com-
mittee Tieeting on July 2. The President of the DBoard of Trustees is Cardinal Yu.
Pin, President of the Chinese Bishops! Conference. The Rev. Stanislaus Lokuang,
Archbishon of Taipel was appointed President, while Father Peter Chow was appointed
Dean of the Research Department.

The Institute, In S5t. Thomas legional Seminary, will open in the Fall and in the

first year Courses will be offered in Christian, Confurian, Buddhist and Taoist
Spirituality, in the Philosophies of Lao Tzu and Chuagtsu and Ancient Chinese Rites
and Ceremonies. (From One Spirit, Vol.9, Ko.l, 1976y

/ To date, the entire Bible has been translated into 261 languages in various parts
of the world. Ninety-two of these are in Africa. A large number of new trans-
lations are being made in the AMUCEA countries and elsewhere - noms governing these
“ecumenical' translations are set forth in the "Guiding Principles for Interconfes-
gional Cooperation in Yranslating the Dible", which was drawn up by the Secretariate
for Promoting Christian Unity and the United Bible Societies in 1968.
ileditating on the Serir+ures is becoming a widespread practice in the ALBCEA coun-
tries both in private and in Bible Sharing Groups. Tor those wishing to persue
deeper insights into Scripture a correspondence Course is available in English from
the Kenya Catholic Secretariat, in Chewa from Lilongwe Diocese in ilalawi, in Bemba
from iansa Diocese in Zambia and three in Swahili from Tanzania. A set of 261
slides have been produced by I’r. C. Boucher in the Dedza Diocese in ilalawi, depic-
ting the life of Christ in confemporary Malawian scenes. (AMECEA Doc. Service 9/76/2)

/ UNIQUE EVENT TILIPROVES DECTICN-~FAKING PROCESS -~ COLOIBO1  Last June a unique event
took place in the history of the Church in Sri Lenkz. The Bishops and Iajor Su-
periors of both men and women congregaticns "lived-in" for six days at the Oblate
retreat house in Tewatte. The purpose was to reflect prayerfully on the future of
the Church in Sri Lanka and to see how the Bishops and the religious congregations
could cooperate in achieving determined gozls.

The commission invited 18 speskers, involved in important areas of the apostolate,to
gpeak on current thinking in the Church in order to "open our eyes to teday's pro-
blems and needs". The hoped for result is that the Religious will be made to feel
that they are real partners in the apostolate. Improvement in decision-making,
more—over should come about by delegation of real power to those in authority at
different levels. Fxrdsting structures like pastoral councils, senates and councils
of the laity will deal vwith importent issues rather than peripheral matters, and
finally, important decisinns will be nreceded by wider consultntion.

(OMI INFORATION, No.121/76.)
"A leander is best when people hardly know he exists; not so zood when he is praised
and thanked; not gnod at all when he is despised. 3BUT when under his influence
people have achieved somethirg,he will have fulfilled his purpose when they conclude,
'"We did it ourselves'."  (Chinese Prnverb, 565 B.7.){IMPACT, Zambia, No.67, 1976).
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Documentation on INCULIURATICON campiled by Sr. Agnetta, S.SpeS.

Notes- A special open-shelf beok—casc has beon sct aside in the SEDOS Documen—
tation Department for the material listed belovw.

L. INTLRNAL
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Code Numbor

» 1/68
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Declaratien of the Internstional Confercnce on Evangelization and
Dialoguc in India. (10)

Proaching the Qospel Today, by D.S. Amalorpavadass. (6)

The Theology of Salvation - Perspectives of Vatican II, by Locnard
Kaufmann.  (10)

The role of the foreign missionary in the Asian Church today and
tomorrow, by Sre N.M. Toshike, Fiff.  (31)

Evangclization in co-responsibility.  (6)

Ifission and Inculturation, June 1975, by Fr. Arcvalo, SJ. - (11)
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Evangelization and latin American Culturc, by Sr. M. Antonicta Torres
Llosa. (8)

iigsionary activity and native culture - Africa, by Sr. Morccdes
Aizpuru, ODIL.  (11)

Christ's Church in Iilongwe todsy ond tomorrow, by Bishop Patrick
Kalilombe. (39) Fronch translation in PETIT ECHO, No.640, 1973 (12)
Evangclizzazione ¢ Salvezza, by A. Bundervoct. (12)

Evangclization and Adaptation to Local Asian Culture - FABC.  (3)
Projet FERESt Synode Evangclisation.  (10)

The salvific valuc of non-Christian religions according to Asian
Christian Theologians writing in Asian-published theological journals
1965~1970.  (81)
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Report on the cxpericnce of the Church in the work of evamngelisalion
in Africa, by Bishop J. Sangu.  (41)

Evangclization in modern lalawi. Episcopal Conforence.  (12)

The Bvangeclization of the modern world.  Uganda Ep. Conf.  (10)
Rolc of the Catechist in cvangelization, by il lizambwe.  (2)
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Evangelisation and frontier situations in Africa, by J.Il. Donders, (11)
Declaration of the Synodial Fathers.  (4)

Evangelization and !lission, by R- Facelina et al. (bibliography)  {55)
USG Commission VI.  Gruppo di Studio IIs La vita religiosa nelle
giovani Chiese. (2)

Evengelization Prima, by B. Torma  (7) : (5)
Address at the Conclusion of the Synod of Bishops 1974, by Pope Paul VI
Present day evengelization in Africa (3)

Duilding a truly Local Church, by Bishop Patrick Kalilombe. (5)
Pastoral Quidelines. ILiloinwe Diocese Mini-Synod, Kemya.  (47)
Discussion on "Evangelii Nuntiandi", by Commission VI (USG). (5)
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Pastoral Indigenista, by CELAM (83)
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Evangelization: Docuunenta missionalia ed by Mariasusai Dhavamanye (404)
Le Nuove Vie del Vengelo, by G. Burrurini et al.  (349)

An African Church in Transition, Part I:+ Chapters 1~9, Part Il
Chapters 10-11, by F.J. Verstraelen. Develomment Research Institute,
Tilour, Hetherlends, 1975.  (348)

Asian Voices in Christian Theology, ed. by G. H. Anderson, Orbis (321)
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Indigenization of the Church, by. Y. Raguin. In EUNTES Vol.4, No.1]71.
Christianity and Asian Cultures, by Card. Gracias " Vole5, 1-2,i72.
Theology of Evangelization in the Indian context, by D.8. Amalorpavadass
In EUNTES Vol.5, No.VIII, 1972.  (17)

Tvangselization today, by D.S. Amalorpavadass. In Euntes Vol.6/VIII/73
Declaration of the All.India Consultrtion on Bvingelization. In
EUNTES, Vol.7, Ne.VIII, 1974. (20)

Evangelization today, by Pishop Dery.. In EUNTES, Vol.VIII, NHo.1/75 (3)
Evangelization in modern day Asia - FABC. Vol VIII, No.2/75 (10)
Panama, San "1guelito: wun effort integrnl d'Evangelisation. In EUNTES
Vol.VILZ, No.1, 1974. {12) '
Lotin America's Basic Comnunities and its Parishes, by W. Repges, In
EUNTES, Vol.VIII, Ie.l, 1974.  (6)

La premiere evoangelisation des non~chrétiens, by H. Gravrand. In
EUNTES, Vol.VI, No.2, 1973. (8)

Yue [ole of the Joreign iHssionary in the Local Church. In CINONICA,
(CIcH), Ho.426, 1972. (3)

The "Localization" of the Church, by Jerome J. leyndrickx. In CHRONICA,
(CICH), We.2, 1976.  (2) ' .
Missionary experiments, by F. Le Hellaye. In CSSP HEWSLEITER, 43/74 (2)
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Tvengelizzare, non giudicore, by Enrico Dartolucel. In NIGRIZIA Noe.

23y 1974, (4}

Lo via africana al vaangelo, by G Butturini. In NIGRIZIA, No.23,
1974.  (5)

Viszione e Chiesa Locale nell!'Africa che Cambia, by Victor !lertems, SJ
In WIGRIZIA, N~»19, Oct. 1975. (9} .
Dinemismo de una joven Izlesia, by Cirilo Tescaroli. In ULKDO NEGRO,
No.169, 1975. 4.

Bvangelizacidn y culturas, by Nazoreno Contran. — In J{UNDO NEGRO, No.
173, 1975-  (4)

ilisioneros, autenticidad y alienacion, by I, Gomez-Pallete. In !TUNDO
IEGRO, No.l1l77, 1976, (4) '
An answer from Cameroon to SEDOS in dialogue with missionaries, by Srs
Jeamne De Groote, ICH. In ICA-ICI, No.5, 1975. (3)

Establish the local church, by Ldward I'edders. In 17 BULLETIN, Series
2, No.3, 1973.  (4)

The Church and the Asian revolution by J. Balasuriya. In WORLD
PARISH, Vol.1l2, Ho.106, 1972. (3)

The missionary role of the local Church, by Enzo Gatti. In WORLD
PARISH, Vol.1l3, No.124, 1973. (3)

The African Apostolate, by 4. Wille. In i BULLDTIN, No.3, 1972 (2)
The Third Church is Coming !, by Benjamin Tomma. In MSC GENERAL
BULLETIN, No.1l, 1975. (Also in I'rench).

Evangelization snd encounter between cultures, by Jean Cauvin, PA.

In PETIT ECLO, No.652, 1974. (5).

Tvangelization in the Docunents of Vatican II, by Leonard Kaufmonn PA
In CURRENT DOCU' FNT-TION COURANTE, Yo.3, 1975. (4)

Universal mission within the comimnion of particular Churches, by
Leonard Koufmenn, PA.  In PEPIT ECHO, No.670, 1976.  (7)

The Church, the Kingdom snd the other relipions, by A. Pieris, 5J.

In CURA-NT DOCUENTATION CCURANTE, No.4, 1976. (9)

L'India attende il Cristo Indianc, by G-  Bonazzoli. In YONDO E
FISSIONE, Dec. 1972.  (17)

Un prete fra 1 baraccati a Buenos Aires, by Giulio Battestella. In
HONDO E MISSIOME, Mo.13-14, 1975. (23)

Chiesa Locale e Responsabilith missioneria, by Pletro Cocolin. In
MONDO E MISSIONE, No.2, 1974.  (2)

I1 Tngo nelltnra dell'nutenticitd, by Nazareno Contran. In (IONDQ E
IISSICNE, Mo.10, 1975. (5)

Nel terzo mondn nasce la Chiess del futuro, by Halbert Bithlmann. In
CONDO B OUISSICHR, Ne.o4, 1975. (3)

"Africanisation des structures de 1'Eglise locale", by X. Houdijk OSSP
In SEDOS BULLETIN, No.17, 1971. (5)

New Potterns of Tiission energing in the period between Vatican IT and
Synod 1974, by Loenard Kaufmann.  In SEDOS RULLETIN, No.36, 1974. (10)
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The Missionary from abroad and the Local Church, by John Afonso Correia
In JESUIT TIISSIONS NEWSLETTER, No.30, 1974. (4)

The First International Theological Conference on Evangelization and
Dialogue in Asia, by Clement Godwin. In VERBUI SVD, Vol.13/3/72 (13)
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First Evangelization. In AMECEA, No.9/74/1.  (6)

Synthesis from the A.ECEA countries for the Synod on Evangelizetion.
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Co~-Responsible Evengelization. In AECEA No.11/74/2.  (4)
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