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AN AFRICAN CHURCH IN TRANSITION
From Missionary Dependence to Matuality in Mission

by Dr., F. J. Verstraelen

This, latest acguisition of our Documentation Service, is one of
the best books on Missiology published in the recent past according to
Bishop J. Blomjous.

Dr. Verstraclen is assistant director of the Department of Missiology
at the Interuniversity Institutc for Missiological and Ecumenical Rescarch
in Leiden, Helleand. With his wife, also an expert, he spent eight months
in Zambia in 1973 and by the end of 1975, his casc study was publish.d.

It consists of two volumes, 420 pages. Price: US $7.00. It can be ordorcd
from: I.I.M.5.; Boerhaavelaan 43; Leiden, Netherlands.

o 0 & 0 0 0 0 0 0 0

(Herc follows a report, written by the anthor, and reprinted from
IMPACT, a ncwsletter from the Catholic Scerctariat, Zambia,
Ne, 64 Deccember 1975.)

0 ¢ ¢ o 0 0O 0 0 C O

When I left Zambia at the cnd of August 1973 I took with me 2,750 writ-—
ten pagcs containing notes of intervicws, dossicrs and background informat-
ion gained from scveral sources, In addition to this rescarch material, 853
questicnnaires werce received back from all nine dioceses. Most of these
questionnaires were filled with extensive explainatiohs, remarks and obscr-
vations. All this matoerial had to be sortced out and evaluated. In order
to prepare the questionnaires for computer analysis more than 112 00 fig-
urcs had to be put down for ceding. The reason why we mention those points
is to give some ldea about the volume of work involved in writing the report,

All in all, morc than 1000 people have cooperated in this rescarch.
From the composition of thosc people {respondents) we may generally conclude
that they form a fair and proportionatc roeprescentation of the laity, pricsis
and rcligious of the Catholic Church in Zambia. Without thier contribut-
ion this typc of rescarch could not have boeen carricd out. We therclfors
owe many thanks to them for their cooperation.

THE RUEPORT

The title of the report is: 4An African Church in Transition. From mission-~
ary dcpendence to mutuality in Mission. The title reminds us that this re—
scarch was not meant to be a general survey of the Catholic Church in

Zambia. It has the more limited objective of describing and analyzing the
internal and cxbernal rolationghips of this Church in a peried of transition
from 'missions' to a local and missionary Church., The main intercst of this
rcscarch is thoercefore to assess the practice of the localization procoss of
the Catholic Church in Zambia, its relationship to forcign missionary assist-
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anc? within it and the scope for matuality and cexchange in its outside re-
lationships.

The report contains fresh information and ncw insights into vital aspcets
of building up the leocal Church as rcgards ministrics, self-support and
sclfhood. Special attention is given to the (prometing or hampcring) role
of forcign missionary assistancce in this localization process. The main
cmphasis of the study is on cvaluating thoe quality of rclationships which
in 2 humanistic =nd Christian perspective have to develop conto truly recip

rocal relationships.

SUIM.RY OF THZ CONTENT.

The findings of the 1973 Zambia Roscearch are presented in Thirtecn Chapt-
ers, subdivided into scven parts.

The whole study is directed towards Chapter XIT wherc we analyze conecpt,
problems and possibilitics of mutuality (or reciprocity) in the Catholic
Church in Zambia. But, sincc the dimension of mutuality (as an cxpression
of matur: relationships) is intimatcly connccted with the degrec of locale-
ization, we consider first the localization proccss in greater detail ( Chap~
ter VII-IT).

We arc especially intcerested in locating the 'driving forces' as well as
the'restraining forces! at work in the various memboers and groups of the
Church in its move towards a mature and rclevant Church. Becnusc locnl-
ization of the Church can only be recalized as o movement of many (in o group
or community), special attcntion is given to the inside and outside rclat—
ionships (Chaptor X-XI). Chapter V describes the accclerated take—off of
the localization process of the Church by analyzing views and cxpericnces

cf change since Indopendence and the Vatican IT Council. Chapter VI contrasts
Zambianization in gencral with lcoealization in the Catholic Church and

pays attention to the tension between local and universal aspects of the
Church., 3Becausc it is expected that the report will be read also ocutside
Zembia, we have provided more gencral information on Zambia and the Cathelic
Church in Zambia in Chapior II-1IV,

SOME CONCRETE POINTS.

The report presents qualitative ond quantitative data. The gualitative data
are thu statoments in which the respondents express their opinions, foel-
ings, attitudcs, ctc., These statcments (scveral hundred have beon quoted!)
form undcubtedly the mest intoresting part of the report. Thoy provide a
concrete insight into the complexity, varicty and specificity of various
apprecaches to the problems under study. The quantitative data provide indic-
ations rcgrading the numcerical distribution or proportion of certain types

of answcrs. Beecause we consider the respondents te a large ¢xtent as repree
sentative of all groups of Church members, the mumerical percentages of
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answers indicate thoerefore also general tronds of vicwpoints, attitudes,
cte. found among the laity, pricsts and rcligious in Zambia. It would

be a sheer impogsibility to even summarize all the findings of this roport,.
Here we can only hint at some of thom:

As rogards involvement of the laity in the work of the Church:

65.5% of the respondents arc of the opinion that the laity is nowadays do-
ing morce in and for the Church than some yoars age. In the post—Indop-
endence pericd a new oricntation hns cmerged, banning a former more fear—
ful and pasgsive attitude and lecading to o better understanding of the
Church =2nd to 2 morc astive invilvement in the work of the Church. But,
lay people arc also sharply awarc of the dual impact of the nuwly gained
frecdom on the 1life of Christians: people fecl nowadays more froc oither
to back cut of their Christian duties or to invelve themselves in a more
personal way in the life and the werk of the Church.

Evaluating the actial strength of the Church: To the question "What would
happen to the Catholic Church in Zambia if all cxpatriate missionarics
(Priosts, Brothers and Sisters) werce to leave?'y the following answers
were given:

a. the Church would manage to carry on (34.4%)

b. the Church would collapse completely (24.5%)

¢+ tho Church would get a great opportunity to become more solf

rcliant (31.1%)

Thosc favouring the latter optimistic vicwpoint cxpcet that, once the
Church is cut off from cxpatriate assistance in personnel, a twofold benee
fit would be gaincd for becoming a stronger and a more localize! Churchs
Churchleaders would have to rethink the present understanding and struct-
urce of the pricsthood; the shock of new circumstances would wake up many
more laypoople to take up responsibilitics in the Church than is the case
at thce moment. For some, reliance on the power of prayer and on the Christe
ian law that suffoer precceds life, is a ground for full confidonce in the
potential strongth of the local Chruch.

Is regards sclf-supports There is an overwhelming conscnsus that *lack of
understanding' is the main obstacle to sclf support (average eovre 57.5%).
This common convictisn can thereforre be usced as o startingpeint for a more
intensified roflection and action in this ficld. Sclfsupport is, howover,
not only a guortion of bettor organization, motivation for it most be more
elcarly put within the spiritual context of n Christian community that hos
to be vquipped for botter witness and sorvice.  'Supporting their own
Church should have priority. DMore than anything clsc it makoes peoplc a-
ware that it is their Church' (Pricst, lusaka Diocosc).

As rcgards Church and JAfrican culturci: sibout 80% 2f all resnendents are of
the opinisn that thore are asncts of Zambion culiurs ond fraditiznal ways
of lifec which should be kept also in Zambia today. But therc is an ~mbive
alent tonsion between tradition and modernity. It is o time of transition:
some obposc strongly new ways of life (such 2s the mini-dress, boy-girl
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fricndship), uthurs opposc o1d ways of tradition (c.z. that aftur the death
of 2 husband or wifce, o now partner is being apipeinted by relatives:; that
children bulong to the family of the wifc). Scveral are aware that the
solution should nat be soupght in 'cither-or', btut in a mixture, omalgam—
aticn of traditicnel and new ways. 'We waht to maintain our culture and
customs, but we are changing them so that they suit our situatinn? (Young
hristian Worker, Imsaka)., “hat scems to worry the local (Zambian) mem—
beres of the Cmrch is the defiecicnt socialization process of the younger
gencration (boys and girls), who secm to bo exposed mest to deviatinn from
~0d traditional valuces. Hence their stress on the valuce of initintion

and puberty rites, which many want to be maintained or re-=introcuc.., al-
though in a purificd ond adapted weys  The impoertonce of some kind of in-
itiaticn f£or the modern youth is being stresscd by 27.2% of the laity,
36.7% of the Cutuchists, 25.9% of the Zambinn clergy and 18.3% of the Zam-
bian Sisters. (The cxpatrinte missionarics have in this respect far low—

er senres, from 7.0 — 14.9%) .

45 remards the dimension of mutuality in relationships: All cxpatriate
missicnarics (to o far high v dugree than the Zambinn members of the
Church) ar. »f the opinivn that they can loarn something for thoir  wvm
spiritual development from the Jfricans as Christians (76.4%), and that
the Africon way of life hias somcthing to offer to them for their own hum—
an dovelopment (TBoS%). Exhatriate missionarics refer in this rospect tod
religisus attitudes like soontancous approach to God (scnse of God's pro-—
scnee in the universc), enjoying their beliefs in celebrating liturgy with
the whole poerson, hope for life after death, social valucs?: human persons
arc more importont than structurcs or programmes, commnity-scnsc, helping
and sharing, hospitality nd eood manners (p?lito), mgond listoncers; porson—

al qualitics like paticnce, calmness, cheerfulness, "no complexes', common
BCNSC s s « The many statements made in this respeet by cxpatriate mission—
aries micht come 12 many Zambisns 2z a kind of revelation!

USEFULNESS OF THE REPCRT.

If pcople want 1. come to a common nlannines and actisn as repnards nilding
u; their local Church in ~11 its dimensiosas, they should try to come to

a kind of ceonscnsus which mekoes such planning and action possible -’ suc—
cessful, 'The relort cen serve as a contribution to locate in which ro-
spects the various Churchmembers agrew and/or differ and why thoy do so,
The report also analyzes the relationships of and within the Church and
shows ways of improving these relationships. This scoms to be of utmost
importance since the quality of relaticnships will o a great oxtont do-
termine the quality of the life and work of the Church.

+ + + +
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MIWUTTES OF SEDOS WACUTIVE CONMMITILE MEBETING
16 March 19764 / Scdos Sccrcetariat / 4 pm

Prescnt: Brother Charles Henry, fsc (Chair), Fr. Joseph Hardy, sma, Sr.
Danita McGonargle, ssnd, Sr. Claire Rombouts, icm, Fr. Jamcs Lozé, sj,
Sr. Godelieve Prové, scmm—m, Sr. Mary lette, fmm, Fr. Paul
Brokelmans, wf — Sceretary, Brother Vincent Gottwald, fsec - for
Aprimiseilo

The minutes of the nroevicus mectinge were approved with the f1llowing correct-
ion in thoe first scntence of the first paragraph: ", . .letters have not been
sent out. . ." {(cfr. SEDOS 76/78 = n. 4)

June Assemblys

—the date has been chongsed from the 8th tc the 2nd of Junc to ac—
commodate onc of the speakers, Fr. Masson, sj, who would not have
been able to be prosent of the 8thy the assembly will be held at
the FSC Generalaste -— duc to the fact thot the Brothors will be
in Chapter, the participants arc reguestod to bring = picnic lunch.

—the regquest will be made for candidates to £i11 the vacancics of
the offices of President and Treasurer in the clection to be held
at the assombly.

=prior teo the <loction, clarifications will be made concerning
the dutics of the trecasurer.

=thc asscembly will be asked to confirm Fr. James Lozé, sj, as
the replacument for Fr. .iry Roest Crcllius, sj, on th oxoc—
utive committec until the rogular clectiens.

Report on the activitics of the oxcvcutive sceretary:
—Fr. Brekelmans rveported that he had visitoed seven groncralates.

—-Father had also essisted at the Cor Unum mecting (cfr. Minutcs,
16.2.76 — SEDOS 76/78-79 — n.4): the arrangements with Cor Unum
concarning the wuse of Scedos documentation necds further study.

Pilot project proposal:

~Brecther Vincent Gottwald, fsc, on behalf of the Excvoutive Sommittcee
of idgrimissio, prescentod the idea for a pilot project for develop—
ment, planning and consultation scrvice to be sponsored by Agri-
missio and to be worked out by IMr. Terry Waite with the coopera—~
tion of Bedus.

~In January, 1975 the cxecutive committee met with Mr, Waite, and

after stuay,

agreed to provide him with & basc in view of coopera—
tion for missicn. .t the end of a ycar, the cutcomes were to be
assesscd and the necessary decisiong taken regarding the next step.
(cfr. SEDOS 75/26 — W. 2) It was felt that the proscnt projosal

could be ancthcr step in cooperation for mission, but that further .
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clarifications would have to be made concerning the proposal/ pro-—
ject before a definite deeision could be reached. The committee
requested Brother Vincent to draw up o clear proposal and the mat—
ter will be considercd asain at the next exccutive mecting.

Tvaluation of the Exccutive Scercetary by the Committoo:

=In vicw »f the fact that the siz=month's trinl nerisd for which the
Oxccutive Committee hal rogquested Father Brikelmans to work with
Sedos in tho capacity o»f oxceecutive sveretary will ond in another
menth, the cvaluation {(begun with the ovaluation by Fr. Brokolmans
last month), was concluded at the mecting.

=ifter having studicd Father Brekelmans' roport aond having
reflected upon the present demands of the seerctariat, the
cxcecutive committeo agroed that in view of Father Brekolmans!
hcalth, he would nct be able to mect. the recquircments f the
Job of c¢xecutive sceretary.

A

The next moeting of the cxecutive committee will be held on {th Aril at 4 pm
at the SBND goencralate,

- & - - -

H 2 bt . T T

PROGRESS RTPORT -— GENER.L .iSSEMBLY, JUNE 2, 1976

Our lzst sccotisnal meetins for the preparation of the next Genoeral Jsscmbly

took place on larch 15th at the FSC Ceneralate. s usual, we were warmly reccive
ed by Bro. Charles, our sympathetic President, mnd by the Brothers. After tea,
we had our discussion in two rrounz: French sroakine and Enelish shoakings grouns.

Hore than twenty people turned up and we thought that discussi ns in smnaller
groups would be more profitable.,

Our next mecting will take place on Jpril 2nd at 3:00 pm at the same oo,

«fter the usual exchange of views, we will gather together in the Ducharist
and sharcd pravor.

The date of the General .sscmbly of Sedos is fized on Junc 2nd, 1976 at the
ISC Gencralatc, Sr. Denisc Maraval and Fr. Joscph Masson arce preparinn the
vosition papors which will be sent by april 25th, 1976, We hope to give a
consolidated report of all these discussions in the Sodos issuc »f April 15th.

Thanks t> all thosce who have sent a written answer to some issues raise L by
the questionnairc,

— Jamus Lozé, 5.J.
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IN ThE SERVICE (F TIL" APOSTOLATE

Chosen by Father Paul Brekelmans from "Reflections" - P.A. publication Rome 1975,
Doc 3/106 D=3. - after six months with SEDOS.

What is our apostolate 7

Basically,

stripped bare of all scientific,

sociological, philosophical, theological vocabulary,

it is simply tk; a:

To proclaim and teach the only true God
and Jesus Christ whom he has sent.

Our apostolate is not something, it is someone.

And because of this, what we say will not matter

nearly so much as what we arc.

We are missionaries

sent by the Church for whom Jesus Christ gave his life

to Bring his life to all men,

and in doing so

to call forth the gift within them -~

for God did not await our arrival

to begin ris work.

We must leave no avenue unexplored,

no stone unturned,
no means untried,

in fulfilling this mandate.

Lack of imagination can never be an excuse

for resisting inevitable change,

for clinging to a dead or dying past in defiance
of the signs of the times,

for taking the "easy" way out,

or for becoming discouraged.

Though few of us may be gifted to write fine theclogical

treatises, and fewer still, perhaps, to understand them;

Though rare be those among us capable of electrifying the

scientific world with a learned soclological, anthropological,

or ethnographic tome;

Though it may never fall to our peculiar talents

to guides a parish with a sure and steady hand,

nor be entrusted to initiate high-level dialogue

with men of different faiths or none at all:

Not many among us are wise and learned men «e«s

Yet all of us ~ " se men and fools alike -

have it within our power

(with the help of God and despite our stubbornly clinging

imperfactions and favourite sins

to reflect in our lives before men

the one we proclaim and profess to follow.

If the reflection is faithful, It will be one of service, not de:ination,
availability, not self-seeking, humanity, not cold intellectualism,
understanding, not condemnation, moral strength, not sell-
rightecusness, 7ycace, not confusion. Jn 17:3%3 = 1 Co 1.26-31.
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The HEALTII @EETIEG of 5th lMarch 1976 at the S3HD Generalate

- - o - e

Prescatt  Sr. Carmelinda Sciscento, Py Sr. ilargret Biesterveld, SCIT -
Sr. Julia .ionre, S5d Sr+ Regina Burrichter, Si
Sr. Thérdse llary Barnett, SCIEI-T Sre e Carmela, e
Bre Annemarie Oosachot, S0 f=11 Sre. Jennifer Condron, oM
Sres Corry Jacobs, SCITi=I1 Sr. Monica Davis, SNDN
Sr. Annie Deseyn, Ico Sr. M. Gerard, RGS
Sr. lary Jlotte, TR or. . John Grogan, LCHM
Sr. Josephine Wall, SNDN Sr. Henriette Iecene, SSWD
Bre Prancis Webster, 3CITL-T Sr. Godelieve Prove, SCI-IT
Sr. Esther de Vlaming, SCIE-M Sre Peg Rahilly, 1I0M
Sr. Alberta Stango, S3JEB Sr. Bernadette Steele, SCIE-T
Sr. Veronica kMungoven, P Sr. Agnes Takaki, 0T
Sr. targaret Nigent, 35BS I Terry Waite

Rev. Alberl Kuuire, Ghana
Chairmant Sr. Tary liotte, FIEd

The umeetlirg began as scheduled at 9 a.m. After registration and distribution of
nane tags, Sister .lary llotte, fmm. welcomed the narticipants. Sister Godelieve Prové
offered prayer reflecting the subject of the morning's deliberations, Death and Dying.

There were two speakers. First, Sr. Trancis Webster summarized her paper enti-
tled "Soue Reflections on Death and Dying in the Western World" and then Re'w. Albert
Fuuire reflected on "Death and Dying - an African experience''. Followir~ . 2¢h presen-
totion there were jroup discussions. After the lunch breal;, a short plena-y session

a3 held for summarizing these discussions and for asking questions of the speakers.
The guesgtions pr. ~osed for the group discussions weret-

In the context of apostolate/hission/evangelisation, what mesning do these
roeflections have 7

In what way can I/we as a member(s) of the Christian community accept respon-
sibility for the obligation of this community toward the dyinz ?

What can we learn from other cultures 7

The reeting onded at 1.30 pec.

~esumé:  Reports of the discussion groups of the SEDOS HEALTH SIININAR: Death and Dying

Starting from the input of the papers presented by Sister I'rances Vebster, SCHMI-IT
and by Father Albert Kuuire, which dealt with death and dying in Vestern and Ghanaian
cultures resnectively, the groups in their morning and afternocon discussion concentrated
their reflections on the process of dying and the degree/type of accentance with which
one meets death in the different cultures.

A pood denl of attention was accorded the vhases of dyving as nrescnted in the
‘iibler-Ress book, and the signifieent linkage between personalized experiomce and a
srarc” understanding was particularly emphasized.  Death as the fulfillisent of growth
in lirfe and the relationship of the community in this growth vprocess received observa-
tion at some length, and especially the communal reception of the Sacromen. of the Sick,
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with all that this act implies of solidarity ond communion.

The negating function of euthanasia as a prevention of the process <7 life natu-
rally culminating in death was also discussed at some length.

In general, the reports specified the avoidancce trends present in Western culture
in relation to death and dying - while the stronger accent in Ghanaian cultures would
seert to be on acceptance. For the Christian death = the high point of growth, and it
is imperative that we find ways to express this reszlization in our technological sccietye
Education and a renewasl of the theology of death are called for.  Tor the Ghanaian,
death = a journey to return to the ancestors, a perallel in many ways to the Christian
Lielief, and a belief which is perhans reinforced more extensively by ths culture.

+

DEATH AND DYING ~ A WEST AVRICAY BEXPERILNCE

A Summary of the talk presented by Rev. Albert Kuuirc

The Body-Soul, Profane-Jacred dichotomies current in the Wegt and inspired hy
Greek philosophy do not exist in most African ways of thinking. In Ghansian ways of
thinking what is sacred cannot be abstracted from what is profane and vice versa.

Death is an event common to all men: yet the attitudes towards it can differ
more or less profoundly from one pecple to ancther. The moment of the approach of
death is not the best time to ask the moribund to verbalise his inner atiitude towards
the event. It is not the Ghanaian who, Tor scientific curiosity will conduct a socio-
logical survey in these moments in order to find out what the dying thinks deep within

him at this moment. And the moment after death iz too late. Ag o Dagast? proverb
sayg "The door of Death is not Xnocked at a second time'.

What the Ghanaian (and most Africans) thinks of death and his reactions towards
it are oxpressed in his everyday life chiefly in the us~ of proverbs and other sayings,
particularly in the dirges uced at funcrals. To express the ruthless and inconsiderate
manner in which death claims its victim, the Dagaati say: "(luube tdgrd)" ~ "No one can
exchange his death nor postpone it for another time”. The Ashanti express this merci-
lessness of denth with a proverbh which savs: "IT death comes to Will you and you sup-—
plicate it, calling it !Father!, it will kill you; if you supplicate it calling it
"Mother', it will kill you".

Besides the proverbs and Tuneral dirges, personal names are frequently expres-
sions of one reality or other of death, for example in Dagaati personal names such as
"lambeyangdaa” (Death nakes no perticular anpointments with its victim), "Kuubesoore'
(Death does not ask), "Kuubeterzie" (Death has no particular place), etc.

The attitude of the Ghanaian towards death is ambivalent. It is first of all a

I the chief that

[as

4]

painful event for the dececsed and hisc otill Idiwving relatives. 1
"comes into your house" when it pleases and strikes whomscever it pleases and you can do
nothing about it. Death is frightening especially because of its unexpectedness; 1t
comes on its own terms and you camnot strike any bargain whatsoever with it, either to

hold on for a short while or come hack later. It is painful and pityless because it
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has its own criterion for the cholce of its vietims and regpects no other criteria such
as arc or the social responsibilities that its vietim may siill have. Thig makes death
odious and hateful and something that cannot be loved although, paradoxically, because
of its power, it commands some respect and the Chanaian finds himzelf subdued and reve-
rent before it.

Yet, on the other hand, the fact that death is believed to be "a going home" to
Join one's ancestors in their land, mekes death a necegsary event whicn 1o :ot altogether
anaceeptable. Althourh 1t causes a lacerating pain to the living relativ.. of the
deceased ard is a difficult Jjourney for ihe deceased himself, the thought o the decea-
sed being reunited ultimately with his L£orcbears leaves scmething to be douired in death.
vor ome who has lived long cnouszh fto sce his great grand children, and for one whe has
boon suffering from a long illness, desath is even secen as an accomplishment.

8 there is in the Ghanalan an ambivalent attitude towards death which also

all the carc that he takes both for soneonc who is dying and those already dead.
Death isg hatcful snd would be avoided if possible, yet, on the other hand, because of
the ond tc which it leads, it can be desirable. For the deceased, desth 1s the journcy
that he has te moke te "the Home of the Ancostors", the '"place" where all his forebears
are githicred togother. It ig for this rcascn that the Daganti speak of tho deccased as

Tiu

exnlaing

soncorne who has "gone home", someone who has "gone tn his forefatheras'.

The dcath of a relative corcerns one in many ways. If the jrurncy .m which his
deceased relative has gone is & success then, this also becomes his ovm o ess, a suc-
cess in this life and a partizl success of his own Jjourncy when the time ¢~ vs for him
to take it. If, »n the other hand, this journcy is not an "immediatc success", i.e. if
the deccascd delays cn the way, he, the living velative can be responsible for it and
will ..uffer rctribution. This explains the numerous worries which the Ghanaian has for
the dead rolative and which otliges him to make many consuitations and gacrifices.

These are to cnsure that the =nd of the Jjourncy is reached. He will thurcefore appro=
ciate very much any help, particularly moral help snd sympathy from fricends ond coopora-
tion from other relatives in this situation.

The funcral coleobration is a very impertant feature in Ghanaian 1if: . The imma-
diate funeral in the nresence of the corpse has two main ends: (1) to sym wthise with
the living relotives und to lament with them and  (2) mwost espeeiaily, to . sk the de-
censed himself a soffe journoy to his ancestors. Subscquent celebrations which usually
toke place in the casce of elderly people and invnlve sacrifice moking, have as purposo
vroclear 2ll possible obstoecles on the way and thus ennble the specdy and safe arrival
of the decensced in the midst of his ancestors. These subsequent colebrations moy fol-
1ow as o zesult of an indication, through consvltation with a diviner, that the particu-

lar deceased "has nnt vet reachod home'.

Specking about Chaonaion nttitude towards denth o question which cannet be left
out concerrns the cruse of death. Ag mogt Ghoraian langurges express bhroush proverons,
God is, in the final resort, the ultimate explanation of death Just os e is of all
other phencmena. An Aghnanti proverb exprosses 1t most clearly: "I the Duncemne Being
hns net killed you, but g human being kills you, you do not die". ilnvorsneless, this
dnes not prevent the Ghoneien from believing thet the immediecte causc of Jo 5h econ 1ic
vith some othor being, cspeoinlly mrlevolent oncs and thnt these imnecdi:te . uses hoave
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to be found oute.

Taken for granted that a person died of such and such an illness, it will still
be necegsary to find out the "mystical couse" of the illness. This mystical cause,
which is the real causc of death, can come from an ancestor or someocne else in the
family. {Vot that the ancestors actively cause sickness and eventvally desth. Ro,
they couge it in the sense that they refuse to protect their ward because of some
wrong that he or another member of the family has committed against them). The mysti-
cal causce of death can come also from other srpirits which arc malevolent ¢~ from witches

and sorcerers. The witeh is thought responsible in the casc of a long protracted
wasting illness while the sorcerer is believed to kill more instanteneously =and is
usually susvected vhen sudden death occurs. ‘

To make certain that no obstacle causes the deceased to delay on lhis journey home,
a diviner is consulted to find out the mystical cause of the death and appropriate sacri-
fices madao. It may take one sacrifice to remove such an obstescle and harmony and peace
be restored in the family or it wmay de.and many sacrifices and possibly a long time,
evell yoars.

Sickness then iz seen by the Ghanaian as the most immediate ond visiile cause of
death but bechind which cne still has to look Tor the mystical and real causo. Although
not every siclaess leads to deathy still in one way or other it makes the Ghanaian think
of the event of dying and death. Siclmess is the preparation for "maling the journey
home. It leads to death - it is dying. As a preparation towards death, the sick
person, especially vhen the sickness has taken a turn for the worse, is considered as
one who is about "to talte the Teet of death". At this juncture the attitude of the
siclk man is one of ambivalence. He is in a state of helplessness vwhich forces him fo
resign hinself "into the hands of death". e knows he Taces the experience Trom which

here is no possible escane. Yot, even before such deep helpleassness thce prospect of
immediately joining his ancestral congregetion after the event of death gives his pre-
sent sitvation a worthy purposc. This hope of joining the ancestral congregation be-
comes, particularly in instances when the illness is almost unbearable, a true desire

and often leads him to wish death would come sooner.

Ls he lives this statc in which the probability is thet he will soow be joining
his sneestral congregation, the moribund mokes his last preparations to appoar before
his fereliears. For the uagao it is his forebears vho will sccept him into their midst.
This admittance into the ancestral congregation depends on how well the dying man has
lived his moral life here. As a new-comer to the ancestral home he will be received or
refused imnediate admittance accordingly. So the sick person will, from his sickbed,
give directives that 211 the moral wrong he might have done be made right. If he owes
someone something, he will say it and ask that the debt be paid. And if he killed some-
one in "cold blood" this will be the time to make a confession of it and ask that the
appropriate sacrifices be offered on his behalf. When all is put in order he is then
ready to start his Jjourney and death with all its painful results con come. ITe is
ready to the best of his powers to appear before hiis ancestral congregation even if the
death which takes him there is full of pain and bitterness.

Thus the time of sickness provides a period of adjusting end preparing oneself
for death.
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Atlitude of the Relatives toward the dying. The attitude of the rciatives of
the dying person is mainly one of grect anxiety and concern for him in all creas of his
life. Lven though they realize that death is tightening its cruel grip on him, they
never cetfe medical treatment nor stop looking for new treatments, even when they are
quite certasin that no medicine can do him any more good. The Dagaati express this am-
bivalent attitude with the proverb: 'no one can take off the medicine pot from the

stove as long az the patient is still alive'.

thelr concerned attitude towards their
This leads

Another area where relatives manifest

dying relative is in their effort to find out the cause of his illness.

hem to numerous consultations with the diviner and to make the many sacrifices which
may be ordered by him. Already at this point, the relatives' concern for the "good
home arrival" of the dying is manilested, but also there is revealed their innermost

desime that the dying be restored to health.

Visits to the dying patient, most espcecially by relatives and friends is something
of which the immortance cannot be exaggercied. As the Dagno would say: 'oven if you
have a guarrel with someone, when he lies dying you cannot refuse to visit him.™ To re-
fuse or fail to visit a sick relative or friend, vho will rost rrobably die, is A most
obvicns way of manifesting one's deep hatred for him. Nothing can excuse one from
visiving a dying relative, especially when the sickness is a protracted one and the
patient has been lying on his bed for some time unless one is himself 111,

In conclusion I would like to observe that I have tried as much as possible not

to make any comparisons. Personelly, I think this is a very important and interesting

area in the apostolate and pastoral ministry, particularly in other cultures which have
8. different philnsophy and hence categories different from one's own.

+

il.Ba We are not circulating Sister Francis Webster's interesting paper "Scme Reflec-

tions on Death and Dying in the Western World" sinece it was distributed to all members.
Lnyone wishing for a copy should contact Sister Trancis Webster, M.D., M. P.H., SCMM-IT.
Suore [fedico Migsionarie, Via di Villa Troili 32, 00163 Roma. Tel: 62 28 098.

"na Migeirne 4n 04 oo And T ceians qd Wineri - Fonvg ontoe 11 7005 10601 ’ }f‘:ﬂ' e o Htat I 7"‘.1b._..
A ¥ i D < s L - -
lishied Uy Be:bIs Tia del kieleonedlln )/Z, AQ13Y Eolasne, 219 poges with illustrations.
f
A ldssion in Chinas - Scaine Tifty years ngo, o group of Conventual ifissionares

from the Sardiniaz prevince feunded tho iissisn of Hingan, in 3hensi ~ south-~east Chinaj
the missirn mrespered nntil 1952 when th o Macist revolutdom tork place — rnee in power
= 4t exiled 111 frrcign missisnaries and forced the lncal chureh to go underground.

intten Iuo, a yeung Chinese seminarist frem Hingan, left the country 'n nrder ta
become . prics*. He iz now in It~ly nnd direets the Italian Conventual lissiomary
centre while ~writineg - brighter futurc.

[ntten Las hes turned the circumstance of his exile tn account by vriting the
bistery of the idssion ' Hirgan vhieh i: cenlivened by the fact he was a witness of many
AT the events., Jina. i1 is saritten ith wr oo simplicity and treats of the recent
rast it has something t~ ~ffer Christians tr-day.

Taken from ATMIS, No. 106/76.
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WHERT TO BEGIN®
MOVING TOWARD ADEQUATE MINISTRY

(This article is reprinted from AFER; January 1975;
Volume 17, No. 1; pge. 9ff. The author, Mr. Dominic
Mwambi Mwasaru,is at present teaching at Bldoro
High School, ‘Taveta, Kenya)

After every harvesting season my grandfather complains of poor harvests from
his coffece trees. It is ten years ago since he planted them, but he has got
hardly anything from them so far. Now his livehood is threatencd becausc he de-
-pends on them,

I know why my grandfather gets poor harvests. Firstly, the altitude .of the
area is too low for that type of coffcc. Secondly, the rains are not sufficient.
Thirdly, thc soil is not suitable. GCoffee is certainly a wrong cash crop for
‘this arca. Perhaps cotton, cushewnuts, or coconuts would do butter. My grand-
father knows about thoe possible switability of these others. Howcver, it is
ancther thing to try them ocut. He is as stubborn as a donkey when it comes to
change.

i TCESSITY OF CHANGE
The ministry structurcs in the Church in Africa arc like my grandfather's
coffec trees. 'They are unsuitable to the situation in Africa. '

Take .the Boonomic agpect of it Tor oxample. Our ministry canncot stand with-
out the moncy of Western churches. The training of ministers (pricsts and cate
.echists) is donc with Western money. The upkeep of these ministers is met through
Western mency. The building and running of parishes is done mainly with estern
monay. The wholc machincry presupposcs 2 Uestern cconomy.

Now take the Culturzl fAspect. The key-word here is alicnation. The pricsts
particularly arc terribly alivnated from the loeal community. Their training is
dsnc outside the community in comfortsble isolation, Essentially, the training
docs rot have the locel community in mind. Its curriculum is more gunrod towards
complcting the prescribed time and material than towards the nceds and interosts
of the local community.

At the cnd of this training process the pricst is an outsider, - Hoe finds him—
self 'de-communitisized', His rclationships in the community arc affectod.  They
tend to be both supcrficial and artificial.

This situation is then perpetusted by the isolntive parish sut-up. The tent
that the missicnary pitched outside the village hos remained. Sven worse, it has
become o prison for the loeal clirgyman, -1t cuts him off from the stream of life
in the village. Tew local clurgymen mannge to break through the walls of this
prison. The rest remein captives of this indefinite alicnation.

There iz also nuothoer aspoot: the pricst as Leader., What kind of o loader
iz a pricst? He is an "imposcd' leader. He is imposced on the community by the
church system. He doos not cmerge out of the commnity. The systom normally
takus the candidatos in their tend.r age for training. Onc is only roguired to
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be a good innocent lad. The opinion of the community would, of ccurse, be pre-
mature ot the time. Duc to the isolated training, the community cannnt hove a
realistic cpinion about him,

But why the stress on the commdnity? After all, is not pricstly vocaticn
a personal affair? Is it not o poersonal response to the touch of Chrint? So,
why this cmphasis on the community? Yes, pricstly vocation is o porso . 1 ro-—
sponsc to Christ. Yet, this pursonal rcsponse takes plaoc in o commun. 'y, it
cannct afford to ighnore the community. If it does, it is barren., The community
is essuntial for any kind of life,

The privst is also a monopoliger. He belatedly trics to monopolize the mine
istry. He dominates the liturgical celebrations. The rest of the congrogation
arc almost passive, He is the indispensable bogs in the instrusztion ¢ cate-
chumcns . He docs little or no instruction himsolf but has the fintl sy re-
garding those to be baptized., The catechist is simply the pricst's junior officcr.
It does not matter whether the catechist is more qualificd than the pri.st.

Now lect us consider pastoral problems and activity. The pricst in n know—
it=all. He will handle a marricge problem with little or no consultatin., He
docs not feel the neced of consulting n docter, social worker, or rny olthor expert,
He is enoughe. 4 Jack of all trades, and a master of nonc. He will initinte a
community project without prior consultation with the people. He is the father
of the people., Therefore he knows bheotter what they nced,

Come, lct us look agoin at the 'touchy' areas. Firstly, the cconomic stru-
ctures of ministry arc unrcalistio. Sccondly, the cultural struoturcs of ministry
arc appalling, Thirdly, the structures of lcadership in the ministry are redic-—
ulous. Do we vxpect these strocturcs to bear satisfactory fruitst We would be
like my grandfother who cxpected 2 rich harvest from his coffec trces. Change is
necessary for better results.

THE GOAL TOWARDS AND FOR "HICH Wk RN CHANGING

What arce we changing to? What arce we changing for? We want to ol nge to
a ncw pattcrn of structures in the ministry. But a new pattern for whint? A
new pattern, not for its novelty, but for its relevance. The pattern in question
must be sensitive to the responsibility of Christian ministry.

It should be an adequatce medium of the salvation proclaimed by the Gospel.
We arc changing to a pattern more faithful to the demands o»f the Gespel. He arc
changing for the scku of man's liberation (Salvation). Our ultimate aim is
man's liboration from bondage of sin — Man's liberation for the fullness of life
with God and fcllow man,

The Outlinc »f the New Pattern,

He want o financially sclf-supporting ministry. We nced a declericalizod
ministry. A ministry lod by people naturally omepging from the community. o4
ministry rclevant to .frica's nceds and problems. 4 ministry authentic to the

African life situation.
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THE VENTURT TOW,RDS NE7 STRUCTURES

Where do we begin this struggle towards now structures? UWe bogin with

freeing the ministry from clerical deminaticn, A
' The Liturgy takes the first priority.

" The liturgy has undorgone various changes after Vatican IT Council. Yet,
it has essentizlly remainced the pricst's busincss. The pricst's hclpurs are
young lads called altar-boys. The adult members of the congregation are mainly
spectators. 5

' The Church has svon the ridiculcus naturce of this scet-up. Thus, lay ministers
have becen re—introduced. The lectore and acolytes should now be the rightful
helpers of the pricst. Why continue to kuep boys arcund the altar? They ridiculc
the liturgy. The liturgy scoms either privstly busincss or childish busincss,
It is time the ministrics were takon scricusly.

any community is caprble of producing men sultable for these ministrics. lny
comminity can casily produce lectors and acolytes. Thesc men should prrticipate
fully in the celcbration of the Liturgy. Lectors as readers could also comment
on the "Word of Gods Why should priuvsts monopalize comment on the Word of God?
ﬁpolyt@s as hulpers should actively assist the pricst as the main celibrant.

Thce scoond place goos 12 the Ministry of the Word.

Let us cxplore the task of catcchesis. The central man here is the cate-—
chist but the boss is the pricst.

What of the rost im the commnity? Do they have any rolc (or say) in the
recruitment of the catocchumens or in the process of instructing them? Do they
have a voice in the admission of catochumens to baptism? The community must
be invelved throughout the whole process., Recruitment, instruction, cnd baptism
of catechumens is the concern of the whole comminity. The catechist hrs a special
role in the procedurc. The pricst alsoe has his place as pastor. Ho wver, thesc
two cannot do the job preperly without the community. The wny in which the com—
minity is involved moy vary from one community to another. It is up to each com-
munity te find ocut the best way for its particular situation.

Catcchesis is nct for catcchumens only., Baptized persons still nced the
nourishment of the Word of God. They should continually deepen their personal
knowledge in the mysteries of the "ord. Yet, so many pecple 'finish' with baptism.
*I have got my . ncew namc. What else?" they arguc.

Why do christians think and arguc this wey? Therc moy b8 meny rcasons but
one is very obvicus: Therce are hardly any church structurcs to provide instructions
after baptism., Jnd this is because the ministry is priest—dominatced. Tho priests
arc very foew, which is a veory sericus obstacle to the pest=baptismnl instruction
of thc faithful. '

Christians in .frico have to re-disceover a continucus catechosis. Thoy must
get structures which can sustain catechesis throughout one's life. They have 2
clue in the pattern of JAfrican life, Its main stages con be uscd: birth and nam—
ing, initintion, marringe, eldorhand, doath and burial. Rirth snd naming cnn
correspond to the christian Baptism. Initiation will correspond to the Sacrament
of Confirmation. Marriage will correspond to the Sacrament of Marriage. Elderhood
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can correspond to the lay ministries and divine orders. Doath and burinl
will corrcspond te the fncinting of the Sick and burial services,

/nd then in cvery day life the function of the meal. It koops us going
from stage to stage, and links us tegethir. Docs it not clearly refer to the
Bucharist where word ~nd sneramcnt play their role? Thus the Saeramentes pro-—
vide the best storting neint. They choracterisce the daily Iife of neople.

alag, the administcering of the sacraments still takes place in terribly in-
dividunlistic fashion. It iz in flogrant opposition to the Mfrican's way of
life. This individualism must go. The communal dimension of the sacraments
must b¢ revived by all means. Just as the cardinzl stages in African trad-
itienal life are important cummunity cvents, the administoring ~f the sac—
raments must likowisce involve the community. Lot celebration nnt be ~ hellow
word.

This community context is essantial for a life-long catechesis. Dy invel-
ving the community we discover various talents among the members. Thesc talents
can be utilized for catcchesis at the different stages already mentioncd. Thoy
can alsc be used for catechesis in different life situations.,

The development of this pattern gives us numerous catechists, cetechists
of differcat kinds. They vary in terms of cducation and personal ;iftc.They
will vary according to the cowmunity they scrve. This is what Pather Shorter
calls 'variocus types of catechist'.] In this pattern the catechist ic not the
rricgt's underdog; nor is the priest the unguestioncd boss. In this pttern
the ministry of catuchesis iz shared. Individual talents and skills .- uscd
for the benifit of thoe whole community.

S0NLE TMPLICATIONS

The pastoral ministry must zlso be a shared ministry. The pricst is no
longer a knou-it—all. Important pastoral problems are a concern for the whole
community. The pricast deocs not attempt to sclve them single handed. He co-
operatce with the leaders {or e¢lders) in the comminity. He consults them bo-
fore important decisicons.

This declericalized pattern of ministry has another implication. Leaders
cmerge naturally from the commanity. They will be available for the ministry.

The pricst is nc longer indispensable. Liturgy and comrunity worship can
be donc witiiout him (uxcept the celubration of the Sucharist and Peaance).
Catcchesis is done by various peeple in different times and stoges.  The factor
of ordination in not cssential in the process. The pastoral activity -3 also
a sharcd responsibility.

The third implication is about ordaincd ministers. In this pattern, the
mriest 1s seen as o co—worker in the ministry. He is onc of the ministers in
whe community. And what if o community has no ordained minigtor? They arc
bound to ask why they cannct have one? They will surely ask for the oriinat-
ion of one among their leaders. Seme may be ordainced deacons and othors priests,

ISe¢ his article "Catcchists" in APLR 1 & 2 74, pe 175. It is Chapter 17 of
the Positicn Papers preparcd for the AMECEA Study Confercnce 1975.
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It all depends on the necds of a particular commnity.

In this pattern, the talk about scarcity of pricsts is nonscnsc. Bishop
Kalilombe rightly dismisscd scarcity of pricsts as the basic problém in the
ministry. "The rcal issuc ot stakc is rather: adequatc ministryly he +id.
"Until such timc as thoe laity have been fully involved, and a rialistic re-
dietribution of ministrics (ordaincd ~nd non ordaincd) has becn mndo, it is
impossible to say whether we have too fow pricsts or too many!”2

Thus the task of declericalizing the ministry is an effort to find adequatc
ministry. The development of this pattern is shapod by the porticular nceds
and conditions of a local community. The structurcs in this pattorn arc authe
entic and natural to the commnity.Structurcs that safcguard ond fostoer life,
hrve 1little room for alicnation or artificiality. The ministers are part and
parcel of the commnity. The imposcd, artificial ministers will disappoeor,
ind the structurally alienatced minister will vanish as well.

With commnity lcadvrs in charge, big changes arc likcely to come, 4n
authentic liturgy may dovelep morce casily in these circumstances. Realistic
methods of life~leong catechosis can be discovercd more c¢ogily. A relevant ap—
proach to the pastoeral ministry may cmerge morc easily. On the whole, a self-
reliant ministry will begin to cmerge. The community will have a ministry which
hoe structural identity. They will have a ministry which is adcquatce in tcrms
of personncl. This will be a structurally sclf-rcliant ministry.

THE PERSPECTIVE OF FINANCIAL SELF=-RELIANCE

The talk about structural self-rclaince docs not make sensc without fine
ancial self-rclaince. Money is onc of the greatest problems regarding the
church ministry in Africa. The Church in Africa finds it very difficult to
maintain her ministcrs. Her ministcrial machincery would instantly collapac
without the aid of Hestern churches. How can this sitnation change v n we
have the new pattorn in mind? Right now, the pricst and the catechist arc
alrcady a financial burden; how will the Church support so many ministors?

The whole thing scems impossible!

Yet, there is a way. The large namber of ministuers will demond that ench
minister takos carc of himsclf., HMany of them are likely to boe part—tine minis=—
ters.  Aftcer all, the ministurial functions arc sharcd among so mny poople.
Bach of them gets only a small part in the 'hig whole'. It cnables them to
carn their life. This should be truc for both ordaincd and non ordaincd min-
isturs. '

The proposal may not sovund convincing., IDoes it mean there is no room
for full timc ministors? It depends on the needs of the commnity. .. com~
mnity may nced the full scervices of a particular minister. This percon may
be ordaincd or non ordained, What matiers is the particular service roquired
by the community. In this casc, the minister in question has a right to de-

2 O.cuy pe 59,
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pend on the commmunity. He works full time for the community; and there-—
forc, the comtmunity must toke carc of his livelihood. But obvicusly not a2ll
ministors qualify to dopend solcly on the commnity. Not cven if the porson
is an ordaincd minister] It is not ordinoation that matters but scervieo,

Suppose th. full time minister demands wages t50 high for the community
to afferd? This 1s unlikcly if the minister is an 'original' member of the
commnity. The standard of lifv is relatively the same for all memb: ro.

The community can vasily support a person in that range.

Howcver, thoe cas.e may be diffcrent for an 'imposced' minigtor. B stand-
ard of 1iTe mey be too high for varisus reasons., His cducational bace sround
may +ichite a mach highur standard of lifc. The standard of 1ife in his orig—
inal communit; may be higher than that of the precent community. However in
whe new scet-up such a case 1s oxceptional. dnd cxeeptions econfirm the rule.
The structurcs in the now pattorn are finoncially quitce sound.

POSSIBLLE OBJECTIONS

The practical implications of this pattern may look very grove. Most
AArican communitics hove o frightfully high percentage of illitoracy Can
we reasonably cxpect relinble ministers in such commnitics? Gre we — %
risking the Word of G-d in the honds of illiterates? Buch gquestions trouble
the minds of manye.

Jome warn that the pattorn in question is a sure way to syncrotiszm,
Others are worricd by o multi-class clergy. Imagine a bunch of semi=-literate
men in the ranks of clergymen! This is unbecoming for the clirgy. snoather
group 18 whoomfortable about poart—-time ministers., How cnn one sorve two
mastors at the same time? One more pgroup coutions about the 'fluid' come
munitivs. Somc communitics are ocssentially changing communitics. How are

these going to have '"non imposcd! ministers?

wome of the objectiong raisoed above are basically unfounded. They arc
possibly fruits of traditional projucide and bias. ‘They could be cymptomo
of fuor to change to the "unfamiliar'.,

One (that of syncretism) is, howover, a good warning. Though one might
qucstion whether academic knowledpe mu-nrontces a proper understandin,- - f the
Word, this is rather beside the »noint. Such an understonding rcemain: -cfin-
itely required. Hinisters in o community nood it.  This leads us to nasther
voint:  the training of ministoers.

WHAT KIND QF TRLINING

Mn claborate system of training {(like our scminary system) is out. The
systum in some catechoticnl contres 1s also questionable.  The un—interruntod
two years! training is unhcaltly. The stulunts complete their courses with
an 'I-have-~finished' mentality. Farthermore, the coursc is likely t

hl P
S B30

compct that they get little out of it.

What then is the system of our new pattern of ministry? The pr:moscd
pattern points to pradual training. It demands the process of rotntion from
ricld to class and vice-versa,
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Some training centres in Eastern Africa alrcady point the way. The
Gaba Pastoral Institute is o typical cxample, The Mitume Catecheticrl Centre
at Kitale {Kenya) is a significant trial. Students come to the Centr. about
three months and then g off. VWhen sne group is awsy, another group of students
may come in. While they arc in their respective communities, tutars try to
visit thom.

The proposed Viongozi Centre in Kisii (Kenya) will be another significe
ent experiment. The Contre hopes 1o train differont types of community lead-
ors, Thus, they will offor coursces on parish councils, cooperatives, poultry
kceping, singing, liturgy, marriage, youth leadership, and catcechetics. Mo-
bile units is another arva still open for experiment. They can hiclp in giv-
ing various courscs, 1. people an the spot.

This process of training will still depend on Western schurches in moncy
and personncl. Shall we cver become sclf-rcliant? Yes, if we rc-oriuntate
the system of training. It aims at developing the local commnity in all its
aspectis. The economic standard of the local commnities is bound te rise and
qualificd local personnel will become ovailablc. Therefore, the scli-
reliance of training structurcs will matcrialize.

Conclusion

‘Like my grandfathcr, we arc challenged with change. We arc challenged to
try out new structurcs of ministry. We need a pattern culturally ~nd ccon—
omically founded in Mfrican soil. We nced 'a ministerial set-up frec from
clericanl domination.

Yot , the pattern we leook for is not an ond in itsclf. It is not an
idol we want to build. It is a tool we want to get. & tool whioh crn faithe
fully mect the demands of the Gospel. & ool to bring liberation and abund-
ance of 1lifz 40 moan in Jifrica. We want a mediwnm of hope for all mankind. We
cannot aofford to despair or to remain indifferent. We shall be unwisz to
follow the stubbornness of my grandfather.

~— Dominic M, Mwasaru
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SPECTAL MENTION from the list of documents for this month are:

"The Yearly Photobook of S.V.,D." for 1976 which is focused on the Black
Chrigtian in the U.S5.A4.

"Tools for Time Management“ by Idward R. Dayton, published by IMARC—USA,
which gives those who are always short of time, very useful -hinis to
arrange their day properly. The beook ie also pleasant rcadin-s secause
the type is large and topics are arranged in alphabetical order.
Zondervan Publishing House; Grand Rapids, Fdchigan 49506; USA.

Price: #4.95,



SEDOS 76/125

CH=-GOTHG  FPORJATION

A Iist of selected materizis on this topic available at Sedos
Documentation Department compiled by Sister Agnetta, S-Sp.S.

I DOCUTTTS

Coge_Number, Title of Documegj_(number of pages in brackets)
i/ 21 Formation in the Congregotion, by Sr. Morie~Josée Dor, SA., 1971 (20)
Algo in l'rench
1/181a P3¢ The Brother of the Christian Schools in Africa and lhadagascar: The

Mocning of his religious 1ife, his mission, his formation. 1972 (9)
French article in Sedos Bulletin, Fo.3%, 1972, p. 679=6006.

1/?31 MM Doeumentetion on Formation, 1972. (48) Also in French

1/377 Rl Sixth Greneral Chapter Chroniele, Vol. II, 1973 (n.125~1%2)

1/399 SA Tormation: Stages 1974 (28). flso in Irench

1/401 SA Formation: Asnirations -~ Dxpressions 1974 (44) Algo in French

1/407 SA General Councii. Obedlence in Co-resnonsibility, 1974. (19)

l/ﬁOB SA General Couvncil. Poverty and Justice, 1974. (lO)

1/454 Stile Africanc della wvita, compiled by T'r. Vittorino Dellagi: -oma, FSCJ,
1974.  (78)

l/ﬂ68 I'5CJ  General Council- An Invitation to Conversion, 1974 . ) + Italion

1/@78 Religious life and Prayer, by Fr. Van den Zynde, 1975 (11)

1/484 e . e / ¢

1/t and SCITA.M Christian Stowardship, by Sr. llchaela Bank, 1975. {5) + (6)

1/489 RSCJ Ia Bonne Nouvelle du Royawne, 1975 (i)

1/@92 La Expresidn Comuniataria de los Consejos Livangelisos, by 0. Alzamora, Sil
1975 (30)

1,/495 RSCJ  Dvaluation of the Internmational Probation, 1975 (2) French & Spanish

1/498 Simplicity of Life, by ¥r. P. Arrupe, S.J., 1975 (7)

1/525 IV TInoontro degli Animatori degli Scolasticati Combeniani, ™ Fernando

: Colombo, 1974 (22)
0 /INT /149 FIME Sussidi Capitolo 1971. Tomazione Missionaris, p.110-720

Inchiesta msico=sociclogica suil nostri seminaristi brasiliani, by
Alberto Garuti (same document) n.22-29
Formazione Continuo o permanente, by Angelo Lazzarotto.
4/113 The Philosovnhy of Intercultural Formation, by Msgr. Ivan I1lich (3)
4/34% Institute de Teologia e (iencias de Comportamento Humano {Prosramme and
Curriculum) sponsored by National Bishops Corference of Brazil and

Conference of Religious of Brazil (ilanaus Region), 1971 (18)

4/774 Respuesins de Conferensias de Religiocsos de America Latina (CIAR) =l
timario propesto por la Sagrada Congregacion de Religiosor, 1072 (88)

4/776 "lg Vida Segun el Bspiritu en las Comunidades Religiosas de America
Iatina" CIAR 19072 (21}  {Taxts »f Study Papers)

4/@01 Asian Ileeting of Religious Women: Conolusicn to Formation c¢:i Religious
Women. (p- 3~4 of document) 1972

4/1172 Chasteté Conszerdée - Vie sexuelle et affective, by Gillez 7 - on, 3.J.

1973 (12)
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gﬁg;gq“quQggEﬂgpygj(numbcr of pages in brackets)

Atunlidade da Ixperiéneia de Dens, by Leonardo Boff, O.T..., 1974 (86)
USG X1V leeting "The Ixistential Meaning of the Vows Today" 1975 (60)
Algo in French

USG XV IMeeting Religious Formation beginning with the convictions and
motivations of candidates, 1975 (61) Also in French

T ~le of Took (mmber of pages in brackets)

Freséteras y rcligiosos para el futuro, by Guillermo Baralne. CLAR

‘Colemhia 1971‘(164)

The Trindity and the Religious Experience of Man, by Raimundo Pannikar,
Oric books, N.7. 1973 (82)

Conférence Géndérale de la Formn’ion, 1971.
Harie Tumaculée, Rome.  (104)

La Tauvretd Religicuse en contexte, de Sous-Developpement, by Dom1n1gue
Sarne, #3C., 1973. lasallianum, Rome (221) ‘
Vitn, conl Dio Ogoi, by Tr. Costantine Koserm, O.F.]L
1971 (225)

FIITE Documenti Canltolo 1072 {1+ 360-367)

Iissionnaires Chlats de

Bdizioni MF, Rome,

Lo Tovmac

(:,,7_ -, 'rfx

o7 (373)  Publishers USG and ULSG, Rome.

0 hew of pases in brackets)

In CIRCUIAR, No,38, 1975, pp.1-6
Tn CHSM TVFORMATTON,

Repcro of Discussions on Formation.
the Various Formation Programmes.
Mo« 25, 1975, pp.1-8

A Biblir ravhy of ‘bterlals dealing vlth problems of Formation in
Celilrcy. T CIIBI TWPOR/ATION, Ho.26, 1975, p. 1-4

On a worobation poriod in ithe missions and on Tormation. In CHRONICA,
Ta.i0%, 1970, pp. 157-141 (French issue of Chronica on hand ).

Overvietwr of

,Unity and Pluriforuity. In CHROWICLK, Wo.d24, 1972, vp.47-42  I'rench
isosue almo on hand. ,
e gnlotfe ven armocde:  een achtergebleven gehied, by P. ILeenhouwers.

In ZTTLS,

Vol. 7, Tnel, 1974, po.64-T4.

ilodels ¢l Poverty, Ly G.R. Groch. In EUNTES, Vol. 8, No.3, 1975
pp. £27-637. : . ,
L'objectif de 1o formation permancnte, by . Camille Benoit. In

VIHGA ITANA, Lio. 6, 1972; pp-272-~276.
Crﬁlﬁtﬂbnt, Treedcn, Religious Consccration, by Br. Ambrose Payne, I'SC.

G“’“MIUM Vol. 20, No.1, 1973, pp.18-20 ‘
Noz d attrects a uOUl by Br. Gabriel Emonnet. In FPORGAVION, Vol. 20,
xo-l,.u,is, 90+ 3333,

azione alla Vita Religiosa, Oggi, by Gilusseppe Scarvaglierdi, O.F.0!
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Commitment: Perpetual or Temporary 7 by Paul Molinari, S.J. In FCRILi~
tion, Vol. 19, No.2, 1973, pp.70-T3

Operness to the World, by 3r. Gabriel Emonnet.
No.2, 1973, pp. 76=83%.

The Problen of Maturity, by Paul ilolinari, 5.J.
No.2, 1973, pps64=66.

Pregence to the World, by Br. ‘lichel Sauvage, FSC.
No.3, 1973, pp.99-10T.

The Art of Conversing with God, by Br. Gabriel fmonnet.
Vol. 19, No.3, 1973, pp.108-112

Seconda Assemblea Plenaria - (un brevo resoconto sull'Assciiblea Plenaria
per la Formzzione) by F. Colombo. In BOLLETTINO, No.96, 1972, pp.2-7
la Pormazione dei Missionari Comboniani. In BOLLETTINO, No.104, 1974,
pp-28-34.

Lo formazione, by D.B. De HMarchi.

In FORMATION, Vol.19,
In PORIBTICC, Vol. 19,
In FORMATION, Vol. 19

Tn FORMATION,

Tn BOLIETTING, No.109, 1975, pp.41-53

Rimmovamento ed aggiornamento. In BOLLETITINO, No.110, 1975. op.25-37.

International Session of Junior Sisters, by Annie Descyn, " ICHM- ICA,

No.3, 1975, pp.67-68a.

The Poor of Yahweh, Entire issue SEARCHING, September 1972, devoted to
reflections on poverty, (30).

Thoughts and reflections of the Holy Father on Religious Life.
GENERAL BULLETIN, No.8, 1973, pp-3~0.
On-going Formation, by IFrancis E. George.
1975 np.1=11. French issue on hand.

The Lxperience of God: Its apostolic dimension, by Bernard H&ring, CSSR.
In OVNIS TERRA, Ho. 70, 1975, pp.317-329

Religious Life, foxr a more effective missionary apostolate.
No.70 igsue of OMNIS TERRA, 1975, pp.315-363.

Pastoral Stage for Young Priests in Francophone West Africa, by André
Brunot. In PETIT ECHO, No.640, 1973, pp.249-254. Also in French
Opening of the Intermational Formation Period. In ROMAN BULLLTIN, No.17,
1974, pped=13.

Cross cultural dimensions in IFormation.
SEDOS BULLETIN, No.5, 1971, pp.117-136.
Formation des Prétres Ifissionnaires: Rapport de la réunion du Groupe
Francais. In SEDOS BULLDTIN, No.6, 1971, pp.148-165.

"Formation Permanente'", Ileeting of Sedos French Group on Formation,
Nov. 17, 1972. In SEPOS BULLTTIN, Ho.36, 1972, pp.729-736.

In MSC

In 0T DOCULEWLATION, No.b62,

Theme of

Asian and African views. In

Toung Religious reply to four questions on Neligious Life. n UISG,
Ho.30, 1973, pp.4-21. French issue on hand.
Bl dinamismo de la vocacidn, by Marcel Delabroye. In VIDA . | FRATER-~

NIDAD, No.9, 1972, pp.27-35.



