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ISSUES IN MINISTRY

What are the Torms ministry takes in our particular situation? The vitality of this
question scems to lie in the continual change that confronts us. The source of the
change (a political situation, the configuration within our institutes, an altering
social structure, etc.) 1is not perhaps so relevant as the commonness of response.

IFrom many perspectives this week, people are looking to new forms and —ses of
comminity. If we can bridge the gap from the question "What do you mean by community?"
to "What catalyzes authentic community?", we might discover that the basic require-—
ments for cffective community are somewhat universal. There may exist a crystal seed
that only exiecnsive prayer, research and experimentation will reveal. 4As we have
continued our search through SEDOS documentation, we particularly appreciated this
week the reficctions of Fr. Joinet and Sr. Agnetta'’s work in pulling together a
brief compendium of information available on basic communities.
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CIISVIAY PREZDGT AITD COMMUNITY LIFK

As Wnite I'athers we have frecly chescn to live in apostolic communities. Lut
2t the same time we arce called tc the freedom of the children of God. flew can ouxr

ot

life in community help us to live out and develop this Christian frocdonm? that is
the question we propose to taclile without ocnvisaging the othsr aspects of community

life, however important they may be.

TIE PRESENT SITUATIOK: WCRN IPOLCE, BCARDING-IOUSE AND APCSTOLIC [IOWELS

a) Teor many decades, in actuel fact froem the beginning of the Society up till
Vatican 11 our comaunities were first and foremost job-centred. AYLl their members
were harnessed to a joint avcostolic tasck such as runﬂing"gﬂgafish, gtaffing a college
or training »riests. A1 their time and money was given over to this job, which fed
their conversations, filled their thoushts and was the object of their criticioms:
Tensions ariging from differcnces in character were horne with for the jeint venture.

Real tensions and internal crises came mainly from differences in ideas azhout aposto-

lic work, based on different ftheologies. Endlege discussions follewed chout infant
7 =4

baptism, confession, concontrating work or the parish or the ountatuiion cofe.

In certain aspects these communitics, united for betler or for worse Uy = joirt

. 3 y b

tack, were not unlike certain farming or business couples vhose bonds of affection ha
i affective

been reinforced by their Joinu eflorls to run {the Jjoint husinegs. In
bonds cnan becoms a bit blurred It the shared job gtill zllows tre- %0 corry on to-
gether in relative neace and luampiness. '

5till today mary a W.F. communitly bas prescrved thds physiosmnorty. ey keep
going at this tempc and have been welded tcopether Ly the Joint apostolic job. some

of their members pernaps do not find therein the affective and fratermal warmth that
their formation in teams in the hostels and official documents had given ithem the
right to expect. Put after o more or less long pericd of cexpectation, thwey aolso have
thrown thomgsolves into actier. '

These parish commmities centred on a joint apostolic jeb cxhibit in addition one
peculiarity. The leader or superior is at the same time the pastor, i.o., the head-

mzn and person ultimately responsible to the bishop who appointed him fo:r all the
apostolic work. Confrercs in the same station may well claim that the vhole team 1is

jointly respoasible for tho narish. For most bisghops, Canon Law in hand, the pastor
will always remain the person resnonsitle for the parish and his confrercs will be hig

assistants. Similarly, parishioners insist or sceing the pustor for sorious matters
and do not content themselves witlh the last woe curate. This twofold function of the
leader contributes to reinforscing the primordiel importance of "apostclic output” in
our communities, since the Lead of the community isg at the same time the norson res-
ponsible for the job tec bo donc.



b) The on-going intensity of this apostolic work often provokes o ropid
physical exhaustion which requires neriods o relaxation. Some dioccsos have nade
it compulsory to heve one day's rest a wock. In towns we are witnessingo The appen-
"yvoterans" 1o let their hair dorm in canfortatle conditions- They are net just
centres for reereation and transity, they arce also mecting places which allow for ox-
changes which arc often out of the question at the leovel of the local comviunity.
Those centres play an important role in both the physical and psychcelogic.i health of
the dioceses.

e} In 1975, Tolloving tho Jdiversifying of apostolie jobs and the speclalizins
of cornfreres, lols of communilies have no common taslk. Bach confrerc has his owm
particular job without any direct rclation to the snctivitics of other confrercs writh
vhem he dis living cud of whosc work he is of'ten ignorant.

In Furope and in America the journalist rubs shoulders with the workoer priost
vho has not yct found ledgings; the wandering student grects in passing the guest-
master; the priest on sick-leave finds himsrlf surrovnded by missiornsri-o who ars
officials in some netional service like the Holy Childhood.

In Africa the cssistant bursar finds himselt next to the chaplairn to the studentg
the priest in charge of contempldtive sisters, the hospitsl chaplain, the wanazer of
thoe jeiner's shop, the sick man attonding hospital, not to mention the archivist, the
counenist, the Islamologist and the man back from furlough whio has beon v ting a noxt
ngsigrment for o month vwhile his bishep is on an cconomic-anostelic tour i Zurope or

America.

Tn be.surc, more than a third of our confrores ar: living in such comunitics.

Some hnve already Tound o certoln cnuilibrium and style of 1ifc. Uthors cro still
sncking. “hese communitics ofter rosomble boarding-houscs, vwhosce imawtes strive to

live in peoceful co-cxistence and form wee groups among themselves with various
intercsts, bridge players, walkers, T.V. addicts or oraycer-mecting peovle. Put
boyond these vee groups cach one prescrves his personal independencc. Thesce boarding-
heuse comwwnitics challenge us and lead us to reflect on the meaning of our 1life vhich
moans to be or cloims to he community life.

[+t is our conviclion thot an apostolic community is more than o work-contred
commmmity, more than o froternal comavnity and more than s contre for relaxation and
penceful co-cxistence: All these itoems arc neccssary and form part of it. However,
it secms to us that cvery community whethor for work or welcome, for training or

rotirement should also beos

1) a ploce of mutual liberstion, “i.c., covery community is a liboroating

comaunity s '
2) o plocoe vhere cach ong is made averc of the gzifts received from the Holy
Spirit, and Acvel oy e pocommondity of goontls Lo Lhe ody Spirit




SIbiv eIy

Ao [ AROSTCLIC COILITTTITY IS5 A LIBERATIVG CCOUyITY

L. WE ARD PRISCUERS OF THE OZSTACLES TO LOVE PRESENT IN U3

As Christians we want to direct our lives to Christ. As missionariss we want
1o place ourselves wholly at the service of the communities which huve invited us, or
elee be witnesses to the Gaspel among those people who have never henpd it As ex-—

patriates we want to open ourselves up to the richness of other culturaes. Ls White
Jatiwrs whoe have chosen to live in commnity, we want to be attentive o tho necds of
theoo with whom we are living. In a word, we want to love God nnd our raighbour s

ocurpelves.

Sul w1l the time we encounter obstacles which come and break ¢ v 5% bawards
doud wund Viock our availability to ~ther people. We discover, as 7+ o lv. o underlined
i b first part, that we are "prisoners of the forces of Evil, wiwui, v =0 obubacle

Lo dove in us'. Jrnie man wants to help the loecal people to fight spainst drousht, hut
he lsses his temper with mon who refuse to dig wells for the simple reusor thal accor.-
ding to local custom it is their wives who g~ to fetch water.  Ancther oo wents to

inlredues modern farming to local fermers with the Lelp ol broctors Lov e b0 angny
dtn thooe who core to interrupt him when he is driving his tractor o wiw hegin to
conbest the area he bas nloughed up for fthem. During their years or Dormrlion nany
guore to study local lrnguages thoroushly, but at the end of two yoeowo they
acnnoe to Yget by, some stop all systematic effort in linguistic niudy. Je can say
the some about customs, especially in areas of a high Christian dencity wihre nissio-
neries are so taken up with ministering the sacraments that they hurcly nciice local
cultaroe, Wo want to be community men, but when a confrere aslks somecne, VRid youm
sicen well?', he is likely to be met viilh, "done of your husiness!" Wooull want to beo
sitnecces 1o the Gospel, but some aake no effort to keep up with trends in biblical

studies, and label as "intelleetuals" confreres vho try to keep up their rending.
Uthers don't read the Gospel very much and feel that in any event they '"kncow enough
alresady™. Sheould a confrere or a Regional be beld encugh to suggest that it would be
wood to follmr a refresher course or even a short seminar, they wil: soon riake him
urderstond in no uncertain terms that they have no time tc waste and baoidog they can-
not leove the porish since the peonle need them - all the more calegori:nl a statemont,

since they have not consulted the people involved, whose untimely n'tochoont they
OTCHBUC Inege examples may secn to be caricatures but they do exiuoi Btk T
differont?  indoubtedly, yes!  We are not prisoners of the samo Maoticl

Thoso vary fTrom onc nerson to arother. Put if we cxamine oursolv s Fon
sonver nertain of these obstacles to be our obstucles wnd we shai. o

17,
11‘ sonnrs nf then.

In this vay wve make the nainful discovery of 5t. Paul vho cried ~ . 'n the

Exipudle te the BEomansg, "I am a wmortal moan, sold as a slave to sin. I do not under-
stondd vhat Iodng for T don't do what 1 wouid like to do, but instead [ .o ihat 1 hate
cone TR et Toden et to do, thic moons that no longer e oA one who Joes
il; dinstead, it is the sin that lives in me". (Rom. 7, 14~20),  Drul —nes on, s

T fdrdd thet this law is at work: when T want to do vhat is good, vivit is rvil is the
iy choiece I hove: Iy inner being delights in the lav of God. Tat 1l o2 oa

~ b

CifPerent 1o at vork in ny hody - a law that fights abulnst the 1ew thet o 7 mind
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appreves of. It makes me o prisoncer to the law of sin which is at wvorlt in my body™.
(Rom. 7, 21-23}.

What ve have called "the vhole set of obstacles to love vhich is in us®? is quite

simply vhat 8. Paul calls Sin with a capital 5, "gmartia' in Greek- vhen ve recoghizoe
curselves as sinners, we recognize above all the presence in us of thesc forces of ovil.
It is net n aquestion ef our being ashamed of then, nor of feeling guilty We must

grite simply recognize and accept ourselves as we are, i.c., prisoners of Sin, of

Taaortia in us and active in us ‘as in every man. I'rom this point of vier we can
define ar. apostolic cemmunity as a community of Sinners, in whose hearis forces arc -t
vork which form an obsliacle 1o leve. We co.ld vreshomedly crngrove aver tho porceh ol

our communities, llerc lives a community of Simners®, prisgsoncrs despitc thoasclves of
Torces of cvil which prevent them Trom loving.

There in this primordial sin you have the cnemy from vhich we must constantly Tree
ourselves, since it is the source of perszonal Taults which are often acconrnied by o
feeling of shame and mailt. This feeling inculcated from carliest yeors in ambiguous
avil, © v acknow-

It hinders us from recognizing oursclves as risonecrs of Torces of

ledging ourgelves as sirners, from speaking quietly cmeng ourselves of cir, of cvr pro-

H
pensitics ovposcl to love, of our siruggles vhereaws they are cveryone's 1ot and arc ol
intesral part of cur worsonality.
In tho wersnective of o spirituslity of combat, our cfforts should ugvestionabl;
benr on personal faults, but they should bear ahove all on the root of those transgros-
gionss  Primordiasl Sin, Sin living in us, the forces of evil which provent us from

Loving.
IIL. LITERAT G COEMINITIES

4 liberating community is one where the members, wvithout shaie or muilt, arc
conscious of the prescunce in them of forces of evil which form an obstaclce to love and

vhich we shall call Primitive 5in.  Togethoer ther strive to freoc themselves from it by

g collective cffoxrt. Such scoins to me to be the primary zim of on apostolic community,
gince 1t is quite siwply the aim of every Christian cowaunity. A Christian and apos-
tolic community is above all o liberatine comnunity. Even then the nroctical means of

Torming surh communitios must boe cou~ht oute

La

0]

) Being evnre of the forces of evil in us

A
It is quite obvious that il we imagine ourselves to be nerfect, e sholl never sk

our neichbour to help us in our strugele against sgine. An avaroness in demth of what
are gyl our limitations is an ebhsolutely necessnry condition for on offort 4§ liberctions

It sermg 1o ms this avmrencss cor ho brousht about at three lovels:

1) e lovel of worgeonal tempor:

Lo matier vhat the heredity or emviremaont, cach of ug has his oom norsonality

vith its advontozes ond disadvantoges. We rove our quualitics and ocur Jofoets, neliher
of ~hdich e hove chosons They are given Lo uvs on the same grounds og our size, the

colour of our halr nud shope of our onrs. We hove nothing to do wAth it. lenoc a
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tafold struggle on the personal plane: o struggle to develop my gifts, and o struggle
to curtail whatover forms an obstacle to nmy free choice of apostolic sorvice. A
strugsle at this level is obviousiy necoessary but the combat must equally be waged on
other less foumiliar terrain.

2) The level of the apostolate:

Wo 211 eyporicres ovl ovm difficullics irn apostolic vork. One 411 find it hard
to give religious instruction in »rimary scheol Avother will panic ir marriage cascs
he docsn't wnderstond. These diflficulitices have nothing "sinful" about Ll.»1, but are
none thae less an obstacle to our plan of survice to the community. They form an obs-—

tonle te love ond to ovr varticipation in Cod's nlan.

%) The culturel levels

T hown

Lanruagn 4ifficulfics and Aiffic Ity in wrderste Aing the local ~ul-s
alirays admired the naticence of the Chrictisns Tor vhom we are workingg. T ocertaln
ilgsicnaries they tolerate an ignorance of local customs and o superficicl grasp of the
language even atfter a long stay.

 sidrection:

(ODSCQU“ILL\ it is a questior of an avercness nd a strugole in o

nersoncl, wcpostolic arel culiurdl

b} Leb's be realistic:

Our npostolic communities are not all litersting communitics, “r» from it. Somo
have attaoined that ideal. Others tond towvards it and will attaln it. ¥or others a
question mark remaing. Cortain commmitics bring together conlrercs who wwould like to
live this liboreation ir cowrion. Tut aveh ~n opormess to others calls for Trust. = You
cannot sny overything to any Tom, Dick or Tlarry. Gencerolly speaking, e are not living
in gommuilcivs whnere it is possitlc Lo e oogually open to overyone in overy domain. It

could cven happen thaeb isclation bo the "portion of inheritonce', and thot it is psycho-
logically ond vracticnlly impossible to cpen up to ayona.

The nersenncl in comnunitics choneceo relotively often on account ' turns in
Turlough ond of the round of appointments. Uow real trust docs not oloys spring up
spentancously. It offen nceds time to spring up ~nd ripon. It could »rore to be

impossible betveon covtain neonle vithout bledr I ony wvey Delng oainogoil Lo

3o it is net mos:ible to Tind in each cemmunity the fricend ond conts nt to whem

v gowdld open up in all confidencce shout our difficultics and ouvr struosless The ro-
ision of life rccommended by the 1967 and 1974 Chapters still romninsg nn 2deal in

vhich poonle herdly bollove ond wihich people necuse nt bimes of kolng Ireonel in origsir
and of demryding 2 Latin toempornoent

For personcl, deep-secated, inner struscles 1t 1s coven rere to find the necessary

holp on the spot. A ceriain grogre p“lc\I dielrnee oven fovours opennaas. We must at
lenst hrve the courage to seck ouvtside Lhe helr of vhich we fecl the necd. In this
inner strugzle in depth, a sure Lriend wvorthy ol total trust and able to rocelve all
lkkinds of confidences is necessary. Without such help which is a nrop for olking,

silence is cstoblishod and geals people off hermelioolly. Inner difiicully increases,
and cots decpor t1ill it becomes wibcarchle and mrovokos o~ state of oriois.
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vhere all membors ore onen to one another,
n ko, 1t

condition is abso-

thore er

of wrogress.  Dut onc

grodually becone libernting:  we must

ithout thin

Sy

basic deslire and oithowt Iford ot

o)

A White

cponttie = cnrmol Leeors noor

openncs

Mutuel ovenness:

f'orcoo

1

goo himoold o ho

blns

peceple likn o riirror fo

Ay

cinhrocing

(G PhatsH 3o Yheir mnderstonding G

v
e et

of Josus
+

soodnc

W

neecpt herseld and set her on tho

In foot ndicious
5 J

Fatiwer o his ovn, 10t to himscll
of
iz,

Lo necont
seve hock oonfidence To the sinful womars,
nath of tr

controro 17vill roeflect tirice and yun his

no liberation is poscibla.

thatl is o goencral rle for cviry
ot

to kno

and
r lidms a necds
ot

Just

hoelr

cvil vhich are in
Gthor people help v to

ail~

Lhe

our limitations,
her 1o

anslormation.

Touve scven times

rounl his mouth before moking o rome~k, no motter how charitabico it bo. A ossumes
ronntion 1L e enod, ot vho eon toll? Thig Fonr of -~ "all-out” oft . ~Tveoo i

P U PN - - . PRI e 1
TGNy L S PO N L G2 DG 1 0

Tt 1
helned in

up o oeach one to breck this

&
to
talk

T oLr

the drdtintive i going 1o [ind thc

I've such o difficulty;
the

~anogtolote

Locudl longuaages
vithout being avere of it, could
roadily sound the

el

during meals,

Tderlly in o liberating comnunity,

o anollier. in commnnity since

Uhcy livae
sbreyr-le end lhey rro reody
ot tho
Meroe Tives

life.
compivrily of Sinncrs wvho nre

lics vy hoeort of commuidty

the ]

[41’1‘:;
Juitint.od

ailoncee ig no cosy thing

1T
e orlture

Lroniing

R i | - .
(sl L 0

tond

dor nlers
*stumaticzllv to cover the rord of t11ic
je ] iy Vb(',‘

il

oz rnd

fro Procioug odid. A enboehist,

RO [N

cond will
initictive

o and our dogire 1o corroct

salle Lho ot melkdng ronarks to s,

fariern clinrnetor, ond prudently, ohscerving

CORINETI T L

cirele
offorts ot knowing owrsc
other porson and saying to him,
can you help me to Trec ayself from
Could you point thom out to
you
rlorm-bell hy

all
Thoy
help other peoples

trying to holp oach

liboreting dinlogue will very

e lturnl
o

community

pener-lly oxeclleont tonchers 1n nreporing o

g oonr desiro
t

and shor: otl

ot silcnce

Ives and being liberatoed. maclh one mus

"Tidsgten herc.
1it7?" "T melc- okos In

"I T put ny my
"Trvo hobitl of eriticizing

¢ like, Did you got any

mis

moT! {foot “n it in
toell me?"

hwrmlouq phiras

~
[

mombers should heave this towards

want precisely to be helped in their
Mis cffort ot mutuel Tiheration

Teooensraved.

thomacelvas

OPENNCES

could
othcr

Abhove the cntronce

vy Croc

They fmou “hot this liberation is o lonyg and oxoetling lask. Mo esgoniind
T ool e et ool Teodt e by 2 rd beskr il oar oy o croedioc oolnd

with 2rch commund ty

1 community:
ihe ho

loveld

lovel ot vhiot dicio -~
The: of Torts to anster f1am
people 2on holp o almost
The Chrlstio: cormunily
otatiorn
it thay
and

Bt e on

tho Africen

life.
.chor, the

ot moeabors of the oot
M s

5CTMON, Bit by vid,
they will pinck
of coursc, in keowing with

oursclves, AT courage
indirceetly

ctions.

tho

our ren



SUTUR 76/28

In this roundabout wey, the whole Christian commmunity could beocoac o liberoting
community, wvhosc members will help one anether in verious degrecs to Tighl agrinst the
Torces cf ovil present in thom. in time these Christion communitics could oven bo-
come wnre of sociological pressures oppeosed to love, svch ns injustice, cxmloitntion
in coerlain sectors and the oppression of certain categorics of peoplas They will bo-
come o sourcce of liberation not only for their members but for the vhole human commurdty

Wo ore porhaps too inclined to live in izolotiion in cur W F- communitics. here
We are porhaps t© 1 to 1 letio B ommunit 11
is nothiny to provent vs going te consult a diccesan priesil in order to nut before him

ur cultural difficulties, cur ignorrnce of cortoin feocts and our inability to under-

otond the mennings of certrin customs. Tt io 4w thig wvoy thet colid bonds of friond-
ghip con boe nstoblished. You scok some informoticn nd you Teap a rool fricendship in-

to the 'borgnin!

Is 1% necessary to rocall that the dshop is the Father of the Pdeocesc?. Ho
Tools this responsibility according to his culturce. YWhy do woe counbint o raclves of ton
vith more rolntions of politeness or businese visits? Our first dvty 25 =ons and coe-,

vorkers 1s Lo nsk hin to initicte us into his culturoe. Ir Africa, in .. »nl, 1t is
un to the Fether to initinte bis sons into the customa of the elon. i lhig offort at
culturcl Liberaticn, Lot us trent our Tother rooo othoo our relaticoms with £l hend

of the diocese yill thereby be transformed.

At the opostolic lovel: Ilowr do wo chorceterize our apostolic sttitudes?  We
must bo avare that they are often tainted with patcrnalism, ~uwthoritarinnisws ond a

subtic attochment to the power ond prestige which lhe wricsthoed gives. A cortain
more or loss cute=ol-dote theclogy of szlvation «wnd ol the scceraments cor confino us in
1 ideolecinn] civele. Tho deelaration of thee African Bishops ~t the 1974 Syned snd

during the SECAL mecting during the Toly Year in Rone ore sufficiently cler and they

uedtlon us to kuow 1T we are not prisoncrs of o vostirn theology cnd ooswcovern vios of
¢ orlds  Thus in cur catoechesis and our liturgy, what pnrt do we assicn to ancog-

tors, vheroens lhey Torn an integrol part of ihe local vicw of the world?  The African

cxprossion of tho urnigque faith in Jesus Christ con only come from Africons. But like
nll tiwology it will omergoe from the nractice of tho Peoplo of Cod, wwhich will provoke
qurlificed theologions, csneciclly Africon oncs, to reflceetion. It is 1o ecod woiting

for the publicotion of technical rrticles in theological roviews to scv ug listening tn
o commiritics crnud rolflecling cmony ovraclves cad oshoelnlly vith dhose commu-

=1

,.__

i
itics on how feith should be expressed in the cultural context of our anogtolate.
Mhis Joint rcflection with Christian communitics, the prosbytorium ond the local
hier~rely will be voth liberating nnd crontive OT bonds.

Afrie-n goecicty ig in frll ovolution: Which anostle is not nvare of this?
Lol wes

Moy more neonle nre liahlo o he o Tit nestialeic Dor the past vhoero overy
sleor to them and wos well orponized In o ciosed rurel scuLvty Tooldos, stranso
navehelosicnl renction ig obscrved in this rospoect. A Lis rvmbor of Whit: Pathers

coma fron on urbon hockground. Yot most of thom nrolfer to vork 1n rurﬂ] CTEAS

Dore inded are the White Fathers vho Toel b erge in :a urben arcs, parbicularly in
the worldng-cleass avong or tomships. A complicrted preblom cortainly, gct I risk on
cyplanstory hypothosia. liest White Fothors on crvivel in africn o to o Ianmusge

centre ond rro thon appointed to o rurnl porish to improve their linguistic movlodge



and familicrdize themselves with local culturc. Thoy got sttached to thair Tirst 7icld
of apestolate, 2ll credit Lo them, dut they soon find thomselves uwr-tln "
complexities of wrban life with 1ts acadamice ond ite uwncreployed, ioo woollly gquariors
tnd
dicceson clerey. Put arbanizotion is one of the most spectrncular phenrmonn of
evolution in tedmy's Africa It would rnot perhaps be out of place Lo yrooe oursclyer
from o vertain “"rurnl complex" wihich could well hoe the expressicn of o superlorily com-

ts shenty-touwrs. Truc enough urban parishes ore ftzken over In pricrity by th:

].J.

piod,. fiural populations arce more easily improssed by the kvovledsce of the pricst or
ihe Drother teclideions. Certoin "veterans" dontt Teel vory much at eeoco rith stu-
dents nnd professional people whe come bo the villase for feasts. Thegr Totter

posouess ot times 4 o culture superior to that of the clergy and wre 1 oo plisabklce
then the overase farmor. If o seicnary wvers 1o cxperience such Tcelin, o tovards
viluentoed peeple,it vould be normol tﬂat he exarrine himself as to too orisin of these

arntinenba.
He COMALIITIES CF CGROWTH IN THE JI0LY SPIRIT

A liborating struggle Las twe slmss 0 tends to brenlk the bonds el form .o

obhetacle to operrcss te others. Tt zlwo tends to develop the zifts vhich Jod has er-
Lrugted to us Tor the scrvice of the community. That 1g to soy thot —och one must
gtrive we discover the gualities God has given him and the gqualitics of othier neople.

= n

sie must work ol develeping them din himsell and crcourage others to cultivets vhe it

they hosvoe received. A Gudicious word of praice cnd a gincere compliment ot the ri

moment are onc of the immortont asvects of the life of a liberating comrmurity Ir
nis way this community hecomes o communily of growth and develommes.t in e loly
Spirity, since e is the eoriisar ond inspirer of ronl orosross. et ot ld pifte
flod has ygilven cach ons of us- In foet, very fow of then huve beon Adrvoro o IT s«

verc to sgrec to lielp coach other Lecame avmre of our gifts and develon tham, then Lhosc
vould rise up from our communitics not nerciy o prayer oi nctition Forx help in the
strugele which ve arce voging, htut olso and espeelally o prayer of of proisy Tor the won-
ders Ged hes vorked in vs, in rach one of us, in the exanple of floryr venioing the Lord
for all that he has done in her. These liberating communitics would e tangikblo
proof thaet Tod is continuing Vo werk throush IHis Spirit in the wvorld. 5 would bo oo
living and authontic wroaching of the Good Uows, the spreading of which romains the

9

ondy edid explenntion of our umissloncry wnastolotos

Bernerd Joinet, 0.

Poris, 24th Hevember 1975.

TPart IT of & throo port article published in PETIT IONO by Fre Do Joinct, PeAs
PEIY ECHO Mo. 667, 1976/2. 1. 97~107.



Extreit d'une lettre do Thailande publide dans la revuc n. 10, 15 <Acocabre 1575,
des Fratelli di San Gabricle, Vie Tricnfcle, 12.840, 07135 Rome.

AUJCCR'IUL on TWATLANTE. ..

Folitigue.

In ce moment, lo Premier :idndstre cst 1'homme le plus indiqué pour {-.lr o roe
tia Il a réussi d amplcher la lutto ontre groupes rivaux de devendy oo v
Lyris 16 ans de gouvernenent militnire, 41 momble qutil soit difficii-~ d. Slooava o o

homios aptes aux responsabilitds:s ils ont été tenus dans la passivie’ 20T e &g
b ! Ane parmi les of Ticiers, il cst hien orobable qutil n'y ait - me gui wout
assez officace pour organiscr wun coup 4'dtat. O qui n'emplehe pog gon Les duudiontc

ct de nambroux professcurs ont pour dlune veprisc cn acin per 1'ormde.

ordinaires sont fatigués des Sftudiants! Ils veulent lo loi et 1l'ordra,
A v . . - - . s . Vo~

.méme Jo rotour au nouveir militaire. J'ai bicen peour qu'ils nc 1llobtio

désordres continucnt..  Hous avons été nu bord de la gucrre civile lo = o n
“oﬁt) lersque les ¢ldves des institutlons toehnigues, psr miliicro,

s U'iniversits de Thammasort, oul ost 1o contro du mouvement gouvchistic,
commencé B 1'incendicr. Au méme moment, 20,000 policlers se sont déennivan ot o Ll

Lo modigon du Premicr "dnistre & fou ot b seng Ia Loi d'urgence o 121101% Ol
clomée, mois les choscs sc sont calmécos nssez vite. Bt maintenari 11w Tl
divisiens chez les étudiants. Do méme, ils ont perdw le soutien du o 27 0 osd
frtigué de lours actions. Dens hesucoup de Provinces on n'en voub olos

Pendant co temps éonloment, los communistes sont trds netifs dwis toun Tus oo

mainns. Tirn slir, il seroit dannurc. s de mettre sur leur compte tout oc SeopeoEes
auis 11 sornit veul nussl dongeroux do sloavengler ot do ne pas velr Tove v oz

il
Les dbtudiants on géndral nty croiont pns, ot ddclarent que clest une To0lo Taventde war

Heonomic.

Les prix cugmeontent. Los sréves aont devenues un évencment b fvroc
Ltausmentation des groves, augmentation du chbmage. De moins cn meina o nvoestis-
gervntse rersamme ne veut plus drvestir ches nous, pas pius les Lhols gue lea obrone
SFGT S Hous semnes pris dons un corele vicicux.

iloug sovens pourtant hien que le pays n'est pas pauvros nlgré tonics ses adli-
clenens, 11 oat on wellleoure posiure que beoucoup do ses voisins. Haip 17y o cacore
becuccup de gens gui cssnicnt de répondre 1n théoric de la lutte cntre @varimés of
Opprossours. 31 oen ston pélbre mox standerds asiatiques, notre poup o oo wouffro »ou
du mangue de confort matéricl. Jeio 11 foutl Sraveiller dur pour pouwrsds ~rivic
honereblenent.

o T
(RS C EE

bourgemig, los noblig, leg pulssantas, ot svrtout des gens oo 1 oo,
vicnnemt do go grovpor nour orsoniscr .n o groune do pression contro |
pense qu'il ne sera pas focile aux comministes de stinfiltror awvee apee o ton oo
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ven

quelouves missionmaires nicnt peur de travelller dans ceortaines régicons ditos "sensib-

ce"y, le nord-ost en particulicr, 1z pluport continuent locur ocuvre. Guntre ou cing

rs remnlo-

dviques (trangers ont donné leur démission: i1 faudrs que Rome trouve 1o
conte dong 1o clersé ovtochtone. L la conférence des Supéricurs Majours of des
Eviques, o ét¢ accopté lo concept d'unc Eglisc "socialistique". 1 Eglise n offert de
vendre toutes ses torres, ¢t les Journaux 1l'ont annonecé, mals log Coatheliques sont
réticents v oso portor moquéreurs:  ils voudraicent avoir les terres srotuitument. Lo
Roi, Iui, o mis 50,000 ral de terrains A la disposition du gouverncment, pour Atre
distribuds pratuiltencnt nux paysons pauvros. n certain nombre de propridtalres
suivent oot cxemnlo. La Lol de Réferme ngraize vient d'8tre promulguéc, mnis nc

touche pos ouvx terrevs appartennnt b 1'Belisc.

Por willeurs, les étudiants cathoeligues ont publié des troots attoguant les
pe

dvigques, les prétres, les frires ct los socursy  attnguont Plﬂs spfeiclamcnt les Ceoled
catholiques sous prétcxto gue ce sont des écoles de riches. Mais ils oubliont que,

sur 170 dcoles cotholiques, plus de 10C sont pauvresz ot vivent des reoverus de 1'EBelisc.
Les écoles riches sont surteut ccelics do Bongkok ot de Chiengmed, ct co Sont elles oo

1'on veit, Teo eritique ovverts dos pedtres ob dus religloux osl dever®ee irls comnn:
chiez los cotholiques wmrogressistes. 1ifme la ddonarehic ost ottzogude nor uie mineritd
d'étudientsy  o'est wne des raisons pour lesquelles lo peuple ne leos suit ooss Mado

pour le moment cc sont des droitistes qui dominent Io sedne. Bt noug déreons gordoe
roire identité nationnleo: 1a Potric, 1o Religion, le Roi.

Zecles,

Lo dirdre Provineinl o été nommé par le Promicr ilinistre mombre do la Comnission
Aes doolos mrivées u Jinisthro de 1'Ednention (octic nmomination &tent = Uit wie -
frire simplement 1égole). Son trovall consiste b prépoarcr les lois ot rirlements con-
comial owes foclos, N owdgler los diffdrends eatre los professenrs ot los o otorites
sccluires, n firc redresscer ies torts, ote. Depuls qutil travaillc rinoi nu dinio-
tire {un jour vor scmoadine}, il o gon mot b dire dans les gquestions do nelitigue éduca-
tive ot disciplin-irc. I1 a cussi 6146 nommd au Uonsceil Hational do l'EHmcntion, ORI
mombre de le Commission pour la Roforme seolaire. 11 s'y rend de tonps - tomps powr

sorticiper & 1o plonification 3 tous niveaux.

Coette Chwmission pour in Réforme scolaire désire enlover les deolos primaires ou

guctour prive. Une ol cst prévuc dans eo socrs pour 1978-70. lals lo dinisthre cat
dlavis controire, tout on falsrnt of fort 1UL—WQmU pour construire dovontogo dfécoles
dans tout lc prys. Il ¥y o done confrontation entre les deux tendoncos T oscorn nu

Conscil des Uindstres de ddeider, weis bion des facteurs Itempdchoront sons doute de
prondre une ddeision gqroleonguc! Fn réolité, teul ic monde o le wlme objectif, 11 n'y
ooaue 1tachérnen qui golt difTédromter fort mottre sous contrile du covwvernament un oo
ou L'rutrea. I1 y o cncore 1o Peorloaont, qui, lui, n'est pas favorobl. ™ do telles oo
QLTS Clegt évidomment wno guesiion cxtrémum¢nt inportonte pour nous, eTeo gu :
plun-rt dos deoles nopoisaiclas gsont des deolss nrimeiros. T AvPouis crnionond
nous nc scyons nlua copables de former los onfonts on deohors du milisu ckrdtion.
11 y a tovjours heaucoup de trovail > foire drns 1os écolos sccondoires (b lea colil-r

UNiVOTSLthrUS.
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NEX MI{ISTRIES ' ) (Nairobi Pastoral Department, Kenya)

A great discussion takes place on ministries.
Last year, cach Bishops' Conference was asked to submit to the Vatican whiciy new mini-
stries had been introduced in their Conferences and the question was asked : which new
ministries are thought tc be desirable.

Many have asked the Pastoral Departmént what is understood LY hew Hinistries
(ordained and non~ordained) and why we should foster them.

THE WATJLE CF THE CHURCH ASKING FOR FURTHER NEW MINISTRIES:

In discussing the terms of reference given in the text of the Resclution, it
was concluded that it seems insufficient tc approach the question of the diversification
of the ministries in the Church merely with a view to finding practical answers to the
growing crisis affecting the priesthood and the religious 1life.
While this crisis 1s very real, it should bo looked upon as- the occasion for turning
the searchlight cn the need tc breoaden the field of the ministry rather tiiaan the main
reason for doing so. The main reason for a broader view of the ministeri:?) service
should be scen as a deepening of the Church's mission itself.
While recognising the diversity of gifts, it is important to realise that o1l the members
of the Church have received charisms of the Holy Spirit by virtue of their wvaptism and
confirmation and so have been given the right and responsibility to share in  the guidanc
of the lile of the Church.

1t is for this reason that the ministry of Christ, hitherto appearing in, as it
were, 'concentrated' form in the traditional degrees of the clergy, should of its very
nature be extended, taking diverse forms of service and responsibility.. and embracing
many more members of the Christian coﬁmunity. In this perspective, the process will not
be understood merely as a temporary 'palliative' to meet the shortage of priests by
multiplying the ‘'clergy' but rather as an enriching of the Church by a morc widely shared
participation in the ministry and its responsibilities. In other words, it is taken for
granted that the Church enhances her own life and improves the standard of lLlie community
through diversification of her ministry and service.

Revigion of Attitudes:

In view of the above-mentioned developments, it is thought that o Lroader view
of the ministry will demand a fundamental change of ocutlook and attitude on tie part of
the Clhurch leaders as well as of all others in the Church. Lhey will on the one hand
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have to review their own role in the CHurch and on the cother hand recOils lder criti-
cally scrme present structures... '

If we accept the view that involvement in the SLrViCL of tl.o Church
should Le extended to the communlty at large, we must accept a measurc 27 declerica-
licationes.

A further cxample of fundamental change in attitude could e called the
nced to 'de-paternalise! the positicn of the priest. The Christian community with
the priest at the centre and surrounded by a largely passive f£flock must ygive way to
& dynamic group wherc stresg is laid on the sharing of the Spirit and conmmanal

initictivees.

Briefly onc can foresece the'pasfofal activity of the Church in the futurc
as being less 'priest-centred'’ and more 'people-of-God-orientated?.

~ Here follows a list of possible new ministries most of which have been
officiclly introduced in one diocese or thc cther.
1+ Deaccons and acclytes
2, Lectors
3. Distributors of Communion
«+s» Catechists fof the instructiocn of Children
5. Leaders of funerals
C. Trainer catechists
7. Local voluntary workers
8. The teaching of catechism
9. Leaders of Sunday services
10, - Ministry of the sick

11. Literacy teachers.

(Taken from PRO MUNDI VILa,
Ministries and Communltles

Newsletter, No. 5 Tune 1375
~—~passin)
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This article, an cxcerpt from reports on tho Sccond Bishops! Institute for
Sceinl Action (BISA IT), is 2 high light of the thiwological refloctions made daily on
the thame "The Social Dimensions of the Gospel'. BISA LT held in Tnrkyn, Japan: April
7-19, 1975 | |

THEOLOGICAL REFLECTICHS ON SOCIAL DIMENSTONS
T oy
Bishop Julic Xavior Labayen, CCD.

Bishop Hamno ond Father Charg both spoke of the systom which conditions and de-
termings the mode of thinking and acting of people who cre cought within it. They
spake ‘of the dehumanizing offect of the system on the youth of todoy, particularly
Y OuUng Workoers.

The system is described by Father Ohara as something that gocs boyond "personal
valucs nnd individual morality'. It appears to be machinoery thot has its own identity
beymd the dimengion of persons, and functions on its own stcam. Morcover, it has the
power to form or deform, humarnizc or dchumnnize ihe poople who wre silucted within it.

The systom transconds the personal (privete) dimension of hwnan cxistionce:  the
intra-personal (within the pcrson), end the intér—porsonal (botween porse o). For
this reason, it is referred to as the meta-pcrsconal (beyond the personal), the third
dimensien of human cxistonce. It is also called the structural, institvtional, sgo-
cictal, public dimension. The third dimension is th. product of human processes in an
effort to organize man's environment to sorve his purposcs. '

The Gogpel is o message of man's salvetion which is addressced to mon himsclf.
It proeclaims the salvetion of the whole man. The Gospel must, therciore, addross it-
sclf tc mon os he is situcted in the total dimension of his existence, lo ineclude the
mcta-porsonal dimension. The Gospel is not only o private message addressced to per-
SONSe It is o publio messoge addressed to socicty.

Groce = Sin

The process of humon salvetion is o process that dramatizes the struggle botween
arnce (the olement of salvation) snd sin (the clement of demnation) for Lhe possession
of the trophy: JAN.

The story of Christ's saving work is the portrayal of the eventual triump of
light over darlmess, of truth over fnlschood, of life over death. "Where sin increa-
‘scd, groee has abounded all the more."  (Rome 53:20).

Groce ond sin are twe correlative olenents in the dramo of human solvations

Sccictal Embodiment

tp the thoolngy of Tihorotion wa have ~n insicht into the .miodiment of
sin in structurcs and institutions of socicty. Vo have an clogquemt oxample of this
fret in the oppressive and dehuwmanizing structures that both Bishop Humme 'nd Father
Chara spoke about. Theologiens refer to thds phenomenon as stiructural (institutionall
sceictal sin. Such sin seoams to suggnst the renlity thot Scripturce writes of "prin-

cipalitices and povers'.
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1f gracc is the correlative of sin, what can we sny of socictal mmoce?

Theology of Symbol

Korl Rahner has integrated the theology >f grace and the theclogy of revelation
through the theolegy of symbol. A1l reality - human and divine - is sclf-imaging.
Grace and revelation are twe aspccts of the ONE realityt GOD. God ns self- giving
(grace) and God as self-manifesting (rovelation).  The fullness of God's self-gift is
realized in the fullncss of God's sclf-revelation: JESUS CHRIST (the symbol). God =o
loved the world thot He gave His only-begetten Son, "And the Word wos made f£lesh".
(John 111 4).

Father Nicolas stated the basic principle:r  "Ged's style is incarnationﬂi”-
God's loving nction (sclf-giving) among men is o continuing incarnation ir men afid
their history, in humen preecsses, structurces and institutions, in human socioty. "I
shell be with you 21l days till the end of time." '

Theological Reflection On The Third Dimension Of Humon Existonce

The Living God

Our God is the living and life-giving (saving) God. He gives life by His groco.
llow does grace cmbody itself in human proccsscs, structures and institutions, in human
sceicty?  How is God prescnt (incarnated) in the third dimension of humon cxistence?

What is the role of poople like M Nagadomi and Miss Purukawn (both Buddhists)
in their work of bringing men togother to form communitics ond of promoti: - humanizing
-structurcs? ‘

Whet is the role of the Church as a sign and sacroment of salvetion to humnn so-
ciety? How does she Foster and promete the continuing incarnation of groco in socioty?

Within the Church os 2 socicty what is therce that is yot the dneornotion of gin?
What can she do towords the triumph of the inearnation of grace over thot of sin?

Signs Of The Times

We moy distinguish twos 1. sccularizations
2e the struggle for justice and community.

1.  Sccularization is » proccss by which people liberate themsolves from the
forces of naturc by mecans of science and technology aond conseguently gain
mastery over naturc in order to become artisans of their own destiny.. The
Christian world view backs sccularization - biblical tradition is sccular,
steeped in faith in the God of time rnd history. The gquestion is: will
man organize a world apnrt from or open to God?

2. Strugele for justice and community. Mon struggles to libernte himself from
dehumanizing structurcs, syvstoms and idcologics toward o more just and humen
communi ty. His biblical understanding assures him that the structurcs are
not fixed ends in thomsclves and of his duty to transform thoem intoe a shared
life.
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The repcerevgsions are meny end felt alike by technologists, jouth, 1..:ological and
ecclesiastical structures of thought and 1ife and by idecologicel systams tnomselves
which "gsonso thelr inadeguacy to build o new man. Sccular man must understond whot it
means to be fully human.

The chollenge Tacing the Church is not that modern man is unconcernced about the
Gospel but whoether the Gospel has so tronsformed the Church that she is the Cood WNews vo
men, living vitness to the integrity of the Gospel. EVANGRELIZATTON tclay Jdomands o

rodical change of heart, of attitude, thinking, spceoking and living. Tt Jomendn o
transformation of our very form of cxistoﬁcc int@ n dinloguo with peopls .. in other
words, dialoguc.

_f -

A meeting of the planning committee for the Health Working Group met on J:. wry 2ist,
1976 at the SCIRI-l Generalate at 4:00 pm.

T

PRESENT: Sr. Annie Desyn, icm, Sr. Margaret Nugent, sbs, Sr. larie Joge o:sch, oind,
“and Sr. Francis Webster, semm-m (cheirman).

1. After reviewing the committe minutes of Yoy 16, 1975 (SEDOS 75 1190 it wau

agreedrfhat the next Health Group mecting would bte on the ,subject propon.d in
e.g. Death and Dying. Because the topic is one of personal and vniversal intecrest

[ Teqrr
1.;{11,‘

and has much relevance to our apostolic activity where ever wo axo, we plan to
study some of the recent thinking on this subject and to reflect on hor man frces
death in different cultures, his various modes of behaviour, ete.

2. It was thought that, while the suggestion to have a full day -f meciing waos not
practical, the usual late afternocon time was too short and led to foclines of frus-
tration. It was decided, therefore, to hold the meeting in the moraine.

Za In-order to give adequate time for group discussion and questions, input will be
limited to one or possibly two speakers. If interest in the subject warrants it,
further discussions and other speskers can be scheduled for future meétings.

A The-meeting will be h&ld on Friday, !larch 5th at the Generalatle of the Gehonl
Sisters of Notre Dame (SSWD), Via d&lla Stazione Aurelia 95, froa 9 am to 1:30 pm.

o . St
5e It was felt there should he sufficient opportunity for the particimonts to get

te knovw onc anothor better. Tor thig the usual coffee break is too ghert. There-
fore, it is proposed that therc be a picnic lunch aver which meve porson-l coutacts
can be_made. Tea and coffec will be nrovided.

6 TFor organizational purpcses, those who will attend are asked to ixt - the
Secretary, SC'TH-IT Generalate~-tel: 62 23 098 ~ before iarch 2nd.

T The meeting adjourned at 5:45 T



STDOS 76/37

Tt is not often that we find our incoming mail overlapping from so many dir-ctions on
one issue. ¥hen it does happen, we find our attention is cemanded, so here “re present
excerpts from both tihe AMBCEA Iocumentation Service and the Information Scrvice of the
National Pastoral Centre—Accra on the issue of Christian communities in Africa, The
first a report of a diccesan questionnaire and reflections on ity the second a report on
the follow-up already underway.

BUILDING CHRISTIAN COMUUNITIES IN AFRICA

Africa is undergoing a transition from the kinship society bascd upon blcod
ties, to a functional sccicty, based upon interdependence of men according to theirp
various functions in the commmnity. The main obstacles o developﬁent have been the
lack of awareness of the people to their owm collective needs and the lack of trust in
one another in matters involving economic interests.

By establishing personal and permanent relationships between members of the
socicty on ita¢ basis of Christian brotherhood, by teaching them to work together for
the common good, hy devcloping local leadership and awareness of the rele of the Chris-—
tian Community, the Church can remove some of thesc obstacles. By creating Community
on a religious basis, the Church could give the pecople a refercncc group, a morc stable
organisation in thc compler and changing world of today, cspecially wvherc the natural
communify is weak or breaking under the prossure of geographical, etlnic, social or
cconomic conditions. Thercfore, crcating Communities in the Church wonld root Chris-
tianity in a local social structure.

Owing to this ncw vision cmerging, great cffort is being made to s wuwy the
means and wayz of »romoting natural communitics to hecome truly living Chriction Com-

mnitics. .

ATCEA BISHOPS SAY: "Building Christian Communitices is the first pasteral Priority."

4 progress report was made on a guestionnairce sent to the AlMCEA Ordinaries on
prioritics for the Church in Tastern Africa. ¥ach Bishop was presented with five ob-
jectives from which te select pastoral priorities for his own dioccse.,

41 diccescs out of OT responded. 31 dicceses chose as their {irst priority
tihis objectiver "To have a Church that is composcd of truly self—ministering,‘self—
propagating, and sclf-supporting Christian Communitics." Fifteen disccoses chose this
as theilr sccond objcctive. ‘tthis indicates that "Building Christian Communitics" has
boen recognized today as the highest pastoral pribrity in the AWCIA countries,

What is a Christian Community?

A basic Christian Community is a small greup of people wno feel related through
arn awarcncss of brotherihood, and whercver possible rooted in a human and natural commu--
wilys 4 group of Christilons vio have ene lalth, once baptism, onc Tathcr in Heaven, go
to the same Chmreh and have the same common Christian foatures, arc not yct a living
community unless they know and feoel that they arc united by the same faith nd sharc
acts of mercy and love as the nccessary basis for bullding a truc Christian Community
and devcloping a truc snirit of unity in charity.
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A Christian Community is a community of ideal Christians brought to-cther by
sharing the same vision, They arc united to build such a socicty and brothorhood herc
and now, in th¢ hope of the perfect brotherhood at the end of timc.

Up to now the basic Christian Community has bcceua the parish which is a geo-
graphical unit bascd on ncighbourhood community. The trend should be to strive to
btuild morc and smaller Christian Communitics based on natural commmitics of any type;
for instance: based on profession, kinship, neighbourhcod rclationship, common intcrest,
common idcals, etc. In that way the mecaningful structure of the traditjcnal society
would be rencwed by the universality of Christian 3Spirit and open to progress through
the doctrine of salvation.

A CHRISTIAN COMMUNITY GROWS FROM 4 NATURAL COITWNITY

Some of the guidelines and suggestions that have been given on- building the
community are: deccntralizing the parish into smaller units and letting the people
find their own meaningful structures.

The meaningful structurcs of the traditional socicty would be rencwed by the
universality of the Christian spirit and open to nrogress through the decirince of salva-—
tion. But it is ecsscntial to procecd from the known to the unknown, and from the
satisfaction of folt nceds to the satisfaction of real nceds. The communify ought to
be¢ built first, using the natural dynamism and tendencies of the social context, and
the community will bo the means threugh which innovation and chanpge can be introduccd.

PLANTING TOR BUTLDING CHRISTIAN COIMUNITIES TN SASTERIN LFRICL -

This will be thc theme for the 1976 Plenary of the Association of w.i: Bishops'
Conferences of fastcrn Africa (LI3CEHA). In the Plenary of 1673 on "Plunning for the
Church in Bastern Africa in the 1980's"™, onc aspect that omerged was thal of christian
commznities. It forms part of a ncw level of ovonscious..ess which is beginning to cx--
press itself in the growth to maturity in a great part of the Church in Africa., in
awarcness 1ls growing of the neced of deepcr involvement and commitment of the members of
the christiaa local comnmnities, for it is therc that the Church's real 1lifc has its

roota.

"These local Churches are recal living and workable commnities concisting of
a number ol adherents of a size to render possible a repular face—to-face .clationship
and a veritable feeling of oneness in living and christian witness. . . .0ur parishes
are too big, and at best they are useful administrative units.. However, we often plan
Chmurech life and work more on these wider levels of diooese and parish, whereas people
live, act and interact on the level of smaller communities: villages, town compounds,
work communities, etc. . . .The convicticon should dawn on all of us that it is really
at this grazs-root level that the Church can hope to be part and parcel of everyday
life. It is no question of total cverhauling of our structures, mit it certainly is
a guestion of new emphasis on busic christian communities'" (liccord of the 1973
AMECEHA Plenary, Part 1, Chapter 2), '

The most urgent question for today is what it means to be a Chrictian. ot
cnly calling oneself a Christian, or claiming to be one, and then disaipearing in a
collective passivity, but being one authentically. Too often christian groups are
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scarcely 'christian communities'. his lack of true commnities can maite 'charisms'
and ‘'vocations' incomprehensible and is perhaps one of the reasons for the dearth of
vocations to the various ministries. DMNMerely engaging the laity in sporadic snd
periodic programmes will not do. Only an all-out involvement of the total congrega-
tion for the transformation of their whole community will mean anything for the future
of the Church. Planning will have to be geared to this.

The 1976 AMECKA Plenary will now go into this key aspect in full detail. A
brain trust was hcld by the AMECEA Documentation Service in Hairobi on the &th and 9th
July 1975, as a preliminary exploration on the subject matter and to preparc guidelines
for the nosition papers for the 1976 Plenary Study Confercnce of the Bishops. 4
progress report had already been made on the answers to the guestionnaire which was
sent to the dioccses of the five AINCELA countries on priorities. Though no absolute
majority has yet emerped, the answers clecarly indicated that 'Building Christian
Communities' is recognized to date as the highest priority in the five AMSCEA countries.

Cbjectives of the Preliminary meeting

1) To identify the real meaning of 'christian commnities' in all its important aspects
and implications.
a) Types of commmnities:
—Natural communities (geographical or environmental communities; ethnic groups;
professional links; commnities of common ideal).
—Christian communities (meaning, scope).
b) Unifying factors for these types of communities:
—sharing a common life situation,
—a desire for intensified intcr-personal relationships,

-——a desire fpr belonging,
——cormon involvoment. ‘
A real christian community has thesce marks too, inspired by christian osrinciples,
focused on Jesus' kingdom, and thus transforming the natural community.
¢) Characteristics of the christian communities for their day to day life:
—~self-ministering commnities (local ministries),
—sclf-supnorting (for local financial needs),
~—sgclf-proparmating (dirccted toward mission),
—within the larger unity of the parish ~nd the diocese,
d) Christign communities
——1in a rural area

—in an urban situation
e) Obstacles in a christian community.

2) To determine the aspects for position papers at the 1976 Plenary. These were
grouped as subject matter for four position papers: ‘
—The christian commnity today and tomorrow.
~—QObjectives of a christian comsunity.
—Christian community in life situations.
—Worship, the sourcc and the fullest expression of the christian community.
Sarthentic worship.

3) To sugegest follow-up action to the plenary.
* K %
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Commission for the Study of lMinistry, South A{riea
Report of the Ad Hoc Commissicn for the Study of the IMinistry-
In MINISTRIES AND COGUNIVIES, No. 5, 1975. pprs 110,

Cortes, Roman
Una experiencia de comunidades de base en Colsmbia. In MENSAJE

IRERCAMERICANO, No. 113, 1975,  p- 16-19.
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