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SEDOS GENERAL ASSEMBLY OF 15 DECEMBER 1975

Theme: On-going Formation, a SEDOS priority.
rlace: FSC Generalate, Renewal Center, 476 Via Aurelia.

Four Presentations: each one based cn actual experiences in On-Going Formation Programs
in different areas.
a) Sister Josephine Iozzo, FMY, missionary in Malaysia, Provincial in Indonesia;
involved in inter—community formation programs in Indconesia, and programs in
Malaysia. An American by birth. {see Appendix)
b) Father Francis George, OMI, alsu an American, mid-west, at present Vicar Gene-
ral of his congregation, in charge of contimuing Formation, organizer of

programs. (See Appendix)

c) Brother Vincent Rabemahafaly, FSC, theclogian, professor, preseatly staff
member of FSC international rencwal program in Rome, organizer and director
of renewal program for African FSC at Yaoundé, collaborator African Sisters!
Program at Accra (French) (See Appendix)

d) Mr. Terry Waite, SEDUS consultant on development and on-going formation, has
directed many programs in Africa and Asia, recently directed an inter-commu-~
nity program in southern Philippines, and program for medical mission perso-
nnel in Ghana. Mr. Waite is BEnglish. {See Appendix)

General perspective: 8:30 Registration - (pay for dimmer -~ Lit. 2.0C0)
9:00-10:00 First 2 presentations
10:00-10:30 Coffee Break
10:00-11:00 Group dJiscussions
11:30-12:00 Third presentation
12:15 Eucharistic Celebration (priest members invited to con-
celebrate bring alb and cincture)
1:00 Dinner
2:15-2:45 Fourth presentation
2:45-3:30 Groups discussions
3:30-4:00 Tea
4:00-5:00 Plenary Session:
-Reports of discussion groups
~Presentation of Budget for 1876
~Any other official business
There are four group discussion leaders, chosen because of their experience in on-going

formation: _

~Fr. Denis Sheehan, Director of on-going fermation for USA diocesan clergy, at the North
American College on "Humility Street.

—Sr. Mary Elaine Tarpy.,SNDN, Director of the ARC pregram for Sisters, Rome.

-Fr. Fitzgerald of the White Fathers, Islamic Institute, ecumenical and French programs
between Christians and Islam-collaborates with Mr. Waite.

-5r. Antoinette Sa, SCMM, who has worked in programs in India.

On December 1st the four speakers and four discussion leaders will meet with Fr. Brekel-
mans and Bro. Charles Henry to have a mutual understanding of roles and procedures. The
four speakers have already had a preliminary meeting with Father and Crother on 3-11-75.

H.B. a) The presentation of Bro. Vincent Rabemahafaly will be in French and also one
of the four discussion groups. '
) Simultaneous translations will be provided (French-English/ English-French)
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A P P E ND I X

Sigter Josephine Tozzo (Franciscan Migsionaries of Mary).

For the past fifteen years Sister Josephine has worked in the field of educatioq/forma-
tion in Southea&t Asia. After eight years in Indonesia, she spent some time in both
Singapore and Malaysiia. In 1969 she was elected Provincial of the Province of Malaysia,
Singapore and Indonesia, and was re-elected in 1972. During her time as provincial, she
was actively invelved in the Major Superiors Conferences of both rlalaysia and Indonesia,
and participated iq/or initiated on-going formation programs both inter-congregaticnally
and among her own sisters. Sister Josephine completed her second term as provinecial in
September 1975, and is presently spending a year in Rome, doing some refresher work

in spirituality.

Father Francis E. George, OMI.

ficademic Degrees:
BeA. Phil.
M.A. Phil. -- Cathclic University, Washingten, D.C.
B.Th. , MiA.Th. -- Ottawa University, Canada
Ph.D,-— Tulane University, New Orleans

Woerk since ordination:
Director Formation house for OMI Scholastics
Retreat work with religious; campus ministry
Taught philusophy at seminary and in University
Provincial of Central U.5. Province of OMI
Vicar General of OMI (since Chapter of 1974)——special portfolios on General
Council: ongcing formation and justice and peace.

drcther Vincent Rabemahafaly

Born in Madagascar: member of the Brothers of Charistian Schools, residing at the FSC
Generalate in Rome.

License-es-Lettres (University of Bordeaux)

S.T.L. {University of Latran)

Prcfessor of Christology, Grande Seminaire de Tananarive

F.5.C. Provincial Superior, Province of Madagascar

Staff Member, Renewal Center, "Centro Internazionale Lasalliano", Roma

Director, On-Going Renewal Session for African FSC, Yaocunde, Camneroon

Collaborator, On-Going Renewal Program for African Sisters, Accra

Elected delegate from Madagascar Province for General Chapter 1975

blr. lerry Waite

Anglican. Qualifications: Christian Theology-Ethics—-Church History-Pastoral Psychology-
Adult education. Group and Organizational studies. Development Education.

1954-69 Lay Training adviscor to Bislop and diocese of Bristol.

i§59—7{ Provincial Education Officer- Uganda, Rwanda and Burundi. (Three year Develcp-
ment programme). Coordinator Southern Sudan Development Programne.

1971 =74 Coordinator Renewal Develupment Programme for SCMM-rl. <A
1375 Consultant with SEDOS. On-going formation and Development.
Experiencetthosughsut EBuvope-Nerth and Scuth- America, Africa-and Asiae
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YINUTES OF SEDOS EXECUTIVE COMMITTEE - 12 NOVEMBER 1975.

Present were: Fr. L. Hardy, sma
Sr. Frances Webster, scmm-m
Sr. Danita McGonagle, ssnd
Fr. Parmananda R. Divarkar, sj
5r. Mary Motte, fmm

In the Chair: Bro. Charles Henry Buttimer, fsc

Secretary: Fr. Paul Brekelmans, pa

After the opening prayer, the program for the Assembly to be held 15th December, 1975
was presented by Brother Charles Henry. A brief discussion followed; some clarifications
were made. The program will be published in the Bulletin. Due to the Evaluation of

Sedos carried out at the June Assembly, it was decided that the reports of the President
and the Executive Secretary, customarily given at the end of the year, would not be
necessary for this year.

Sr. Danita then presented the budget for 1976, which included the adjustments requested
at the time of the Evaluation (June 1975). The budget will be presented to the Assembly
on the 15th December for study and approval.

Porthcoming resignations in the office staff (Mrs. Lazear and Father 2ano), and possible
new adjustments were discussed briefly. A few members of the executive committee
arranged to meet with an applicant for the staff during the following week.

The question of the Sedos Geneva Office was mentioned briefly, but 1t was noted that
although this had existed at one time, it had been decided some time ago not to continue
this representation.

Discussion of the program for 1976 was deferred to the next meeting of the committee,
which will be on the 9th December, 16 hrs., at the Franciscaw Missionaries of Mary,
Via Giusti, 12.

Mary Motte, fmm
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NEWS FROM AND FOR FHE GENERALAIES

1) S.C.M.M-T.

a)

Jest wishes

2) Pol.EsAe ~

The Sisters of Charity-Tilburg, at their General Chapter in Delgium, last
October elected their General Board:
Full-time members resident in Rome:

Sr. Thérése Mary Barnett, Superior General, England
Sr. Bernadette Steele, General Assistant,England
Sr. Lea Vandickelen, General Assistant,delgium

Provincial Superiocrs, members of the General Board:

Sr. Mediatrix Hoes, Vicaress, The Netherlands
Sr. Mary Schaefer, General Assistant, U.5.A.
Sr. Constansa Lowette, General Assistant, Belgium
Sr. Agnes Mc Adam, General Assistant, England
Sr. Elisabeth Tjia, General Assistant, Indonesia

to them all from SEDOS members.

The PASTORAL INSTITUTE OF EASTERN AFRICA, will move from Gaba, Xampala,
Uganda, to Eldoret, Kenya in 1977. The Gaba premises arc needed by the
Uganda Naticonal Seminary, to accomodate the encreasing number of pupils,
anl as they belong to the Archdiccese of Kampala, the local seminary must
have precedence. The premises offered by the Kenya Episcopal Conference at
Eldoret appear suitable and nearly adequate, but need an additional resi-
dential block and alterations. The P.I.E.A. will be suspended in 1976 and
resune regularly in 1977, continuing in the meantime its pubklication and

resecarch departments.

3) Ve arc grateful to the Maryknoll Fathers for sending two free copies of anbther ORBIS
bouk, by SUDHIR SEN, REAPING THE GREEN REVOLUTION - Food and Jobs for All, on the

inpact of

agricultural development (Green Revolution) in India. Une may not share

the optimistic views of the author or his suggestions on the demographic flocd (Popula-
tion Explosion), but certainly here is ample food for thought on how to provide food
and work for the teeming . millions cf the future.

Like so many good things, this book is now available from our Documentation service
which is open to everyone from Monday through Friday daily from 9 - 1 and from

1:30 = 5:30

at the SEDCS Secretariat.
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LA QUALRIENC ASSEMBLEE DU SUEAM. Rome, 22-28 septemore 1975.

V
S5EZDUS denne icl le texte de la communication que le P. Y. Neven, p.b. secrétai-

re des RCA a faite au Groupe-Afrique le vendredi 31 octobre 1975.

1. Le SCEAM veut &tre une structure souple; 1l est un crgane de liaison entre
les 31 Conférences épiscopales d'Afrique et de Madagascar. Au sein du SCEAM fonctionne
le comité pour les affaires intérieures de 1l'Afrique (CAIA); c'est le comité permanent
¢largi avec un EvEque d'Afrique du Nord et un autre d'Afrique du Sud, qui est chargé
de suivre l'évolution générale de 1'Afrique et de Madagascar; il y apparait des phéno-
ménes nouveaux comme Africanisation, Socialisme, Pouvoir absolu et passivité inexgli-
cable, 1' Islam, la démocratie africaine avec le parti umique, la recherche des valeurs
authentiques. Récemment le SCEAM a voulu structurer sa collaboration avec les Instituts

missiomalres par la création des RCA.

2. La participation au IV Symposium: 47 Evéques dont 6 Cardinaux. Les représen-
tations d'Egypte, de Guinée Conakry et du Mozambique étaient absentes. Deux laics du
secrétariat panafricain de l'apostelat des laics, cing généraux at une générale,
le Chanoine .Jurgess Carr, du CETA furent présents. La proximité de Rome e permis a'in-
viter des représentants de la SCEP; du Secrétariat du Syhode, des commissicns pour les
communications sociales, du secrétariat pour les non-chrétiens. D'autres personnalités
ont honoré de leur présence la séance d'ouverture: comme le Cardinal Garonne; Hgr.
denelli; ainsi que celle de cldture, le Cardinal Jean Villot, secrétaire d'Etat.
Missio et iliscreor étaient également représentés.

3. ZJourquoi & Rome. L'année sainte est la premiére et principale raison. Nous
sommes venus en pélerins, en pénitents, Nous sommes venus pour affirmer notre attache-
ment au successeur de Pierre au moment ol en Afrique cn voudrait le réduire a un simple
chef religieux occidental, étranger a 1'Afrique. Nous sommes venus aussi, pour dire
merci a travers l'Eglise de Rome & toutes les églises d'Eurcpe, d'Amérigque ct méme
d'Asie d'aveir envoyé leurs fils et leurs filles chez nous. Les missionnaires restent
dtindispensables ccllaborateurs. Il y a cu une référence trés explicite a la déclara-
tion des Evlques africains & la fin du dernier synode contre le moratorium. (1)

4+ Evénements marquants: Ouverture: messe concélébrée, discours programme du
Cardinal Zoungrana."Journee de L'Afrique". Messe a St. Pierre, homélie du Cardinal

(1) Dans son article écrit pour THE TABLEL, Desmond O'Grady dit qu'un des points les
plus délicats qui fut abordé pendant le meeting fut le désir des Eviques d'Afrique
d'exercer un contrdle plus grand sur les missionnaires étrangers gqui, encore inaintenant,
dépendent plus de leurs Supérieurs que des EvBgues africains sur placec. ( cfr. Sedos
Bulletin 75,7607). In n'est pas tout & fait exact gque cette question ailt été Jébattue.

On a parlé de la collaboration des missionnaires; on n'a pas abordé la question de leur
collaboration scus l'angle d'un conflit de juridiction. La présence quasi constante Je
guatre généraux et d'unc générale d'Instituts missionnaires spécialement engagés en
Afrigue, aifnsi que ia décluration faite par 1l'un d'eux au nom Jde 1°'USS et qe 1L'WIGG
témoignent d'une volonté de collaboration sincére. La place et le r8le des missionnaires
rnen-africains dans les Eglises locales ont été &tudiés dans un document élaboré en
commun & Accra en novembre 74. Ce document n'a pas été discuté au Symposium mais on l'a
mentionné pour gqu'on l'appréciait beaucoup et qu'il censtituait vraiment une charte de
la collaboration entre Ev8ques ct Instituts missionnaires.
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Zoungrana (cfr. Pourquoi & Rome n°3). Audicnce chez le Pape, avec adresse ¢'hommage ot
réponse du pape: veillez & la transmission de la Foi; vous 8tes une premiére génération
Ad'EvBques et votre responsabilité est grande. Cl0ture: visite du Cardinal Jcan Villot
avec un mot plein Jd'affection et d'encouragement.

5. LE CONTEWU DE LA QUATRIFME ASSEMBLEE. EVANGELISATION DE L'AFRIOUE AUJOURD 'HUI
Un programme trés vaste, trop vaste peut &tre. Les neuf études étaient regroupées
autour de trois thwmes centraux: 1) Evangélisation et Bsprit Saint. 2) Irdigénisation

et Eglises Particuliéres. 3) Communications sociales.

Le discours d'ouverture avait tragé les lignes directrices. I1 fallalt éviter de rép
le Synode, éviter les slogans faciles; 11 Ffallait approfondir les sujets tont Ju c8t
anthrepologique et que du coté théologique. Du coté anthropologique, recenser les va-
leurs vécues par les Africains, dégager celles qui sont suffisarment universelles par
deld la multiplicité des ethnies. Du c8té théologiquas, il faut approfondir la théolocic
ce 1'incarnation, cxcercar un discernencent continuel 4 la lumiére Jde 1'Dvasjile b voillc
a conserver ce bien de l'inter-communion ecclésiale; il faut aussi sitoar le »lle des

ctar

ol (\

collaborateurs non-africains.

On donne ici un trés bref aper¢u dec différentes ceatributicns écritas. ir.
Jean ZOA. VYue panoramique du §ynode. T1 a fait le tour des grandes régions J'Alricue ot
a dJdécrit les traitg essentiels de ces régions. Un trait commun: aspiraticn profcal- 0o

tous les africains & prendre en mains leur destinges; l'action de 1'ifglise Jolt tonir
compte de ce climat; il ne faut pas qu'telle apparaisse comme dépendante dfun contoe
extéricur a clle; il faut gu'elle puisse expérimenter, et décider dans des domaines comm
la catéchése, la liturgie, la législation du mariage et la question des mini=téces.
Importance Jdu laicat, Qe la petite communauté, de la famille, c'est & travers touitcs ces
réalités que le message va s'incaraer. Pour Mgr. Zoa l'indigénisation se récliscoa
lorsque les africains comme les samaritains, pourrcnt dire: nous l'avons entendu nous-
mémes? et nous savons qu'il est le Sauveur du mondes L'Afrique a été évangélisic par ses
maftres {le mondc antique l'avait été par des petits, des politiquemeat non-existents):
la cocpération missicimaire Jdolt & tout prix éviter de prolonger une telle situation.
Clergé-local et missicnnaires doivent devenir des attelages solidales et complémentaires.
L'Eglise africainc cst trés vulnérable, deeanntL ¢ans son organisation matiriellce.

Mgr. Janes Sangu a souligné les t3ches missionnaires de 1'Eglise, peut 3tre
le temps est-il venu pour 1'Eglise africaine de fonder ses Instituts missionnaires.
L'Eglise Q'Afriguc Golt progressivencnt trouver son style 2 clle dans ses relaticns avec

1'Eglise universelle et les Eglises

Mgr. Patrick KaLILOMBEI. Dvang@lisation et action de 1"isorit Saint. Un frois
bon document théologique et missiomnmaire. La tdche premiére de 1'évongllisateur cst de
découvrir 1'Esprit de Dieu & 1'ocuvre partout cans le monde. Le projet d'évangélisation
doit rejoindre le desscin de Dieu Jdans son irmmensze variété. L'attention a L'Bsprit
commande wne attitude de dialogue (exempte de prosélytisme) avec les religiovns non-chré—

a- 3

tiemnes; il est lo source d'un cccuminisme authentique, pas de tocitique.

Mar,. Joachim RUHUNA. L'Eglise sacrement de Salut pour 1'afpigiz Jdfaujousi? o

e

Un document asscz pastorale avec des vues sur 1'Tslam, les religions traditionncdles et

1'cecunénisme. Trois secteurs og il faut continuer la recherche. Grand souci de nointe-
nir & travers tout cet effort Co recherche une grande £idélité aux enigences dogmatiques
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et morales de l'Evangile. A cette condition seulement l'Eglise peut &tre vraiment sa-
crement de salut pour 1'Afrique aujourd‘'hui.

Mgr. Bernard YAGO. Eglise particuliére et adaptation. Un document gqui est assez
scolaire dans sa premiére partie od il clarifie les termas d'Eglise particuliérc et
locale etc. La partie sur 1'adaptation rappelle utilement les cinstantes sans lesquelles
1'Eglise ne serait plus 1'Eglise. Née d'une Parcle, elle vit de la Passion et Résurrec-
tion célébrée dans la liturgie, et est animée par un scuffle vital qui lui vient de
Son Saeigneur. loute adaptation qui obscurcirait un quelconque de ces &léments serait
una trahison. La théologic africaine n'est pas tant adaptation de la Parcle au génie
africain qu'unc interpellation de la réalité africaine par ce gque Dicu a dit de maniére
définitive; ltadastation en liturgie ne doit pas verser dans unc prolifliration de rites
suivant la grande variété des ethnies. En ce qui concerne la vie et l'organisation de
1'Eglise, 1l'adaptation doit promouveir la ccordination non l'uniformisation. Les confé-
rences ¢piscopales ne doivent pas faire oublier les différences qu'il y a dans le
déveloopement des différents diocéses qul en font partie. Un diccése peut trés bien
revendigquer une légitime autonomie et pourrait donner le ton & toute la conférence
¢pisconale alors qu'un autre diocése a encore un trés grand bessin de ccopération mis-

siomnaire dans tous les secteurs.

Mgr. Peter SARPONG. Indigénisatiovn. Un document optimiste au départ: Eglise
bien implantée un peu partout, etc.; mails il y a des signaux 'danger! qui doivent faire
réfléchir. L'image de 1'Eglise n'est pas partout pusitive: elle est souvent cuntestée;
beaucoup de chefs qui cppriment, sont de formation chrétienne; tribalisme, magie et
sorcellerie & 1'état endémique; le problémes de mariages... 1'incarnation du message
est un proubléme bien plus profund que celui de quelques adaptations en matiere litur-
gique ( tambours & 1'église, etc.). Il ne sera pas résovlu par des conflrences interna-
tivnales mais il recevra un commencement de scoluticon dans les communautis a la base;
r8le important du curé et du vicair en contact avec le peuple. Les lalcs engagés devra-
ient &tre davantage écoutés. Les missivnnaires ont implanté 1'Eglisc, maintenant il
faut aller en profondeurs I1 ¥y a un gros investissement a faire du c0té recherche dans
des domaines comme tribalisme, magie, svrcellerie pour en dégager les valcurs positives,
la visc¢e religieuse, etc. Le probléme des ministéres cst a réexaminer dans le cadre des
traditions africaines. I1 ne faut pas non plus passer & cfté des sacramontaux et des
dévotions populaires. Le probléme du mariage chrétien doit &tre séricusement &ludié;

il ¥y a trup de nch-pratiquants a cause de situations irréguliéres.
Bref, un ducument qui a fait sérieuscment réfléchir.

Mgr. Christuphe MWOLEKA. Evangélisation et promoticn humaine. Un style trés
different, trés concret; pratique donnant des indications simples pour le lancement
ct la vie de petites commuwnautés., La vie quotidiennc des croyants révéle un profond
dualisme; d'une part, rien ne les distingue du reste des hommes et, d'autre part, au
niveoau des idées, ils professent un ensemble de vérités qui fait qu'ils sont catalogués

chreticns, Il o Deaucouy insisté sur la nécessité d'une spiritualite du lafcat. lls
doivent avoir autre chose que ce qui tombe de la table des prétres. ROle irremplagable
dans l'ordre temporel... il s'agit de mettre de 1'ordre dans la création de Dieu.
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N.S. Thiandoum et Njenga. Evangélisation et communications sociales. Deux études qui
ont mis en évidence la complexité de la situaticn actuelle de 1'Afrique:s elle duit
démarrer dans ce domaine alors qu'on saisit des journaux, des hebdomadaires, que les
heures de prugrammes religieux et autres sur les antennes nativnales sont supprimzes
ou trés réquites. I1 faut absolument former des hommes capables de participer A cette
montée des Mass Media, capables de profiter de toutes les vccasions qui sc présentent.
Le SCEAM devra appurter sa contribution dans cet effort en informant les conférences
épiscopales de tout ce qui se passe et se fait dans le domaine de la formation dtutili-
sateurs de liass Media. Il faut aussi plus de concertation dans les demandes d'aide et

de soutien.

. Conclusions. $§'il fallait résumer, dégager les grands axes, On pourrait
dire que tout convergeait vers une plus grande incarnation du message dans une double
f£idélité: au Christ,d son enseignement, & ses principes de vie, d'une part, et a
1'Afrique en mouvement, d'autre part. La somme des problémes recensés pourrait donuer
le vertige mais en les abordant par le biais de la communauté locale, on apergoit des
issues. Les problémes posés par le mariage chrétien en Afrique revétent une importance

particuliére.

On a manqué de temps pour aller a fond dans beaucoup de domaines. Les
discussicns de groupes étaient intéressantes mais n'ont pas pu approfondir tous les
skjets. Le temps a manqué également pour permettre des échanges sur les points chauds
de 1'Afrique. Cependant les représentants de 1'Angola, de 1'Ethiopie, du Soudan et du
Zaire ont pu faire un petit tableau de la situation dans leur pays respectif. On a
peu parlé des grands courants gqui influencent 1'Afrique: Islam, matérialisme, grands

organismes internationaux.

Ceux qui ont participé a d'autres assemblées générales ont constatz un
progrés dans la qualité des études préparatoires.

Les résolutions furent nombreuses et généreuses;(2) il sera difficile de
les mettre toutes & execution. Ce sera la tdche du comité permanent de veiller a ce
qu'une suite soit donnée & cet ensemble de résclutions. Beaucoup sans doute resteront
a 1l'ttat de pierres dtattente pour de prochalnes assemblées.

Le SCEAM a renouvelé son comité permanent en reconduisant le Cardinal
Zoungrana comme Président. Le Cardinal Otunga,de Nairobi, remplace Mgr. Amissah,
d'Accra; ligr. Thiandoum, de Dakar, remplace #gr. Zoz, de Yacund¢, comme Vice-Priésident;
Mgr. Yungu, de Tschumbé (Zaire), remplace Mgr. Lesambo,de Inongo {Zaire). pgr. Patrick
Kalilomii, de Lilongwe (Malawi) est é&lu membre du comité.

On peut dire que cette quatriéme assemblée fut un grand évenement dans la
vie do 1'Eglise africaine A 1'échelon du Continent., L'ambiance fraternelle gqui a regné
pendant tous les travaux a domné la preuve que quelque chosce de 1'Bvangile Ctait passé
dans ce groupe. Le SCEAM a pris sa vitesse de croisiére et c'est sans doute pour cette
raison qu'il n'a pas voulu changer de capitaine. Malgré 1'abondance, l'urgence et la
gravit® des problémes avec lesquels les EvEques sont confrontés, ces derniers n'ont
Jjamais cédé & des sentiments de pessimisme et de résignaticn. Ce fut un beau témoignage
de foi dans 1'Esprit Saint.
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Note (2). Les Informations Catholiques Internationales du 1er Novembre 1975, N. 491
ont donné un bref compte-rendu du Symposium., L'article est manifestement trop bref
pour qu'il puisse domner une idée exacte de ce que fut cette quatriéme assemblée du
SCEAMl. Il privilégie indument certaines réactions négatives et ne mentiomne que trés
briévement ce qui constitue les aspects positifs de ce symposium.

La publication des Actes officiels de l'Assemblée de Cavalletti permettra de
se faire une idée plus exacte de la portée des travaux. Le secrétariat général du
SCEAM prépare cette édition compléte et officielle.
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EVANGELISATION AND THE ACTION OF THE HOLY SPIRIT

By Rt. Reve P. A. Kalilombe

Bishop Patrick A. Kalilombe, W.F., 42, is the
Bishop of Lilongwe, Malawi. He was one of the

45 bishops of Africa and Madagascar who met in
Rome from 22-28 September 1975 to study this
yvear's SECAM theme: EBVANGELISATION IN AFRICA
TODAY. Bishop Kalilombe is currently a member
of the Standing Committee of SECAM (Symposium of
Episcopal Conferences of Africa and Madagascar.)

In reflection on the theme of this year's SECAM Plenary Session: "Evangelisation in
Africa Today", the Standing Committee referring to the African interventions of the
197 Synod on "Evangelisation of the Modern World" grouped the big questions of African
Evangclisation around several levels among which "Evangelisation and the Action of the
Holy Spirit" was ranked first.

In the enclosed document, Zishop Kalilembe reflects cn Evangelisation as
initiated by the Bishops' 1974 Synod and applies it to Africa and Hadagascar.

The Holy Spirit, he said, is present and active in all men and societies,
leading them towards the fulfilling of God's plan; namely, the building of Ged's King-
dom in the world. Some accept the action of the Spirit, others resist it.

The Church's task is to cooperate with the Spirit's action, and the first
necessity for this is contemplation - listening to the voice of the Spirit and putting
ourselves at his dispeosal.

We must break with sin in our own lives and try to get others to turn fully
to God as well. In all our missionary endeavours we must try to follow the Spirit's
nedagody and methods. In the light of this, Bishop Kalilombe discussed what the Catholic
approach to traditional African religions, Islam and other Christian Churches should be.

THE :ULY SPIRIT - PRINCIPLES OF EVANGELISATION

The First thing that seems to have been impressed on the Syned members was that Evange-
lisation is first of all God's own work and not man's enterprise. This may sound common-
place; iut the fact is that those who undertake to preach the Gospel anywhere are prone
to pay mere lip service to this truth and then just carry on as if preaching is

their own affair.

THE 1I0LY SPIRIT PRESENT AMONG ALL MEN OF THE WORLD

They would forget that whoever goes out te meet his fellow man in order te proclaim

to him the Good News of Christ is not treading on virgin seil. He is not going to offer
something that is totally novel to his fellow man. Un the contrary, the Spirit of

God Las preceded him, becausc iHe ks i i

individuals and societies, cultures and ages. From the very begimming of mankind Ged
has been present everywhere, and has been alt work. For, as the Scriptures say: "Ihe

Spirit of the Lord, indeed fills the whole world, and that vhich holds all things

Ywoys boon dialogue and in action in all men:
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together knows every word that is said. (Wisdom 1,7).

Vhen God created man and the world Ee had his Plan for Him. God has DLeen present
in the world ever since, trying to realise this Plan among his children. In the first
chapters of Genesis, Scripture teaches us about this Plan of Ged: a Plan whercby man
should realise that he is a child of God destincd to be one with him forever; and
consequently forming with his fellow men one family in which love, concern, justice, and
collaboration must be the ruling factors. We alsc learn there that man's ovn refusal:
sin, has always been an obstacle to the realisation of this Plan. But Genesis 3,15 is
an assurance that in this struggle betwecn God's perduring will for man and the resis-
tance of the forces of evil, the upper hand is on God's side: the Woman's offspring will
crush tiic head of the serpent even if the serpent has the possibility of striking at the
hecl of the Woman's offspring. Revelation 12, which is a commentary and an explicitation
of this thome, assures us that the Woman's offspring are the children of this woman,
"that is, all who obey God's commandments and bear witness for Jesus" (Rev. 12,17). 1In
other words, from the very begimning of mankind's history there has becn war: the forces
of God struggling against the forces of cevil, "light shining in the dark, while darkness
tries to overpower it (John 1,5). This is a serious struggle: "it is not against human
enemies that the children of light have to struggle, but against the Sovercignties and
the powers vwhe criginate the darkness in this world, the spiritual army of evil in the

heavens" {Ephesians 6,12).

God is not a Spectator

In this mortal struggle God is not a mere spectator, He is an involved protagonist.
For, as we proclaim at Mass (Bucharistic Prayer IV) "when man lost God's friendship by
turning away from Him, God did not abandon him to the power of death. In iiis mercy He
came to the aid of all men so that they cuuld scek and find Him." "From one single stock
He not only created the whole human race so that they could occupy the entire earth, but
he decrecd how long each nation should flourish and what the boundaries of its territory
should be. And he did this so that all nations might seek the deity and, by feeling their
way towards him. Yet in fact he is not far from amny of us, since it is in him that we
live, and move, and exist, as indeed some of your cwn writers have said: 'We are all his
children' (Acts, 17, 26-28).

And so God is present in all mankind: "He is at work seccending man's poor efforts
in the struggle against sin and death. His presence, his activity, is very real, even if
it is sometimes veiled and ancnymous. In everyone of man's efforts to do good, to avoid
evil, te congquer death in all its manifestations, God is mysteriously present and active.
He inspires men's minds and strengthens their hearts so that they may be filled with
"everything that is true, everything that is noble, everything that is good and pure,
_everything that we love and honour, and everything that can be thought virtuous or worthy
of praisc" (Philippians 4,8). This mysterious prescnce and activity of God among men
is what the Scriptures call Cod's Holv Spirit. Wheraver men are to be found, in all
cultures and ages, this Holy Spirit is present. He is speaking to men, inviting them to
seek the truth and find it in spite of the darkness of sin and error that overshadows
the world.
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The precacher of Christ's Good News 1s nothing elce but the mouthpiece of Jesus,
God'a Jord of Salvation. Christ came as the definitive, decisive and ultimate expression
of God's presence and activity in men for the.accomplishing of his Plan. Christ is the
Incarnate Word of God in the two senses that - 1) in and through him God's self-revela-
tion to man is personfied and reaches its final stage, and 2) in and through him man
can finally answer God's call adequately in this on-going dialogue of salvation. Through
his life and teaching Christ explicitated and brought to its clearest expression the
prescence of God and his speaking which had gone on over since the creation of man.

His death and resurrecticn was the perfect realisation of the struggle between the Forces
of God and those of evil - a struggle resulting in the definite victory of life over
death: "Mors et vita duello conflixere mirando, Dux Vitae mortuus regnat vivus", Christ's
victorious presence in mankind is valid for the whole of the world: being the work of

the God-Man, it trdscends time and space and spans the whole of the extent of man's
existence, from the beginning to the end, across the frontiers of civilizations, cultures
socicties and individuals.

Dut it is not a mechanical or automatic realisation of God's Plan of Salvation,
since it involves human beings whom God had endowed with intelligehce and freedom. God
cannot impose this victery of Christ on man: he can only propose it insistently to man's
free accevtance in faith. It is through the incessant dialogue of fzith and love that
man can accept Christ and make Salvation his own. This call to faith and acceptance of it
can be explicit or implicit. And so Christ continues to live among men in order to e

available 'as the Saviour.

WHAT IS8 THE CHURCH?

I'he Church is Christ's presence in the world. She is Christ's own Mystical Bofly.
She is composed of those men "impossible to count, of people from every naticn, race,
tribe an! language" (Rev. 7,9) whom "chose specially leng age and intended to become true
images of his Son, so that his Sun might be the eldest of many brothers. God called those
he intended for this; those he called he justified, and with those he justifiecd he shar-
ed his glory" (Romans 8,29-30). This electicn is a free gift and not man'e merit: "It is
by grace that you have been saved, through faith: not by anything of your cwn, but by a
gift from God; not by anything thaemﬁgve done, sc¢ that nobody can claim the credit. We
are God's work of art, created in Christ Jesus to live the ‘'good life as from the begin-
Y he had meant us to live it" (Ephesians 2, 8-10). Thesc members are "a chosen race,
a royal priesthood, a consecrated nation, a people set apart to sing the praises of God
who called them out of the darkness into his worderful light" (1 Peter 2,9).

The Church 1s a Sacrament

God's salvific purpose is not, however, limited to this Body of Christ, the Church,
just as in the 01d Testament God's benevolence could not be restricted to Israel.

The Church is not a sect of the elect who would fecl that salvation is for them
alone, or that God's kind design is exclusively for their benefit. On the contrary, like
the earth should bless themselves by her" (Gen. 12,3). "Christ is the light of all na-
tions...3y her relationship with Christ, the Church is a kinl of sacrament or sign of
intimate union with God, and of the unity of 2ll mankind. She is also the instrument for
the achlievement of such union and unity" {Vat. II, Lum.Gen.1). "The Church, consequently,
equippad with the gifts of her Founder and faithfully guarding His precepts of charity,
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humility and self-sacrifice, receives the mission to proclaim and to establish among
ail peoples the Kingdom of Christ and of God. She becomes on earth the initial budding
forth of that Kinglom. While she slowly grows, the Church strains towards the consumma-
ticn of the Kingdom and, with all her: strength, hopes and desires to be united in glory
with her King" (L.G. 5).

The Church is the Sacrament, or efficient sign, of the coming Kingdom of God in
the worll. She 1s at one and the same time the picture or model of what God is striving
te achieve among all men (and in this she is the spotless bride of Christ, already
washed in his blovd,, and possessing the first-fruits of the Spirit), anl the image of
the whole of mankind as it strives to open up to God's saving activity. She is not pure-
ly and simply ilentical with the Kingdom, bLut is on the same painful pilgrimage towards
this Kinadom. She shares in that "groaning of the entire creation in one great act of
giving birth"..., For "we too groan inwardly as we walt for our bodies to be set free.
For we must be content to hope that we shall be saved ~ our salvaticn is not in sight,
we shiculd not have to be hoping for it if it were - but we must hope to Le saved since
we arc not saved yet - it is something we must wait for with paticnce" {(Rom. 8, 22-25).

BVANGELISATION AND CONTEMPLAIION

By insisting on the role uf the Holy Spirit in Evangelisation, the Synod Fathers
wanted to recall this mystericus but real presence and activity of Goed in the world, a
purposeful presence slowly leading men towards salvation, towards the coming of His King-
dom. They alsoe wanted to say that when the Church is proclaiming the Good News to modern
man, she must realise that she i1s going to meet this Holy Spirit already mysteriously
present in thuse pecple whom she intends to evangelise. She must, therefore, come with
awe ond respect for the work that the Spirit has already been accomplishing, respect for
the ways and methods that the Spirit has been using in this salvation dialogue. For her
role in evangeclisation is not to "abolish the lLaw or the Prophets, but to complete them®

{cf. Matthew 5, 17).

Contemplation is Vital

Evangelisation demands first of all CONTEMPLATION or a prayerful obsecrvation of
the prescnce ond activity of the invisible God among the people that heve to be evange-—
liscde Whoever would proclaim the Good News must first stup reverently in prayer and open
his eycs of faith te discover the prescnce of the Spirit amcng the peoplc, and open his
ears of faith to capture the mysterious dialogue that is already going on between the
Spirit and those to be evangelised, be it individuals, societies or cultures. Without
this contemplation, the evangelisers runs the risk of ignoring the presence of God and
the accemplishments of his action. And this can be fatal, because he might be tempted
to start scmething not in line with the action of the Spirit. He might thus want to break
whaot the Spirit has preserved and on which He has been building his saving activity. He
might try to build a new structure on a foundation other than the onc put by God. Or he
might went to keep and preserve what God has been trying tu break down and replace. He
would run the risk of introducing a totally new "language" of his own, instead of using
the idium that the Spirit has been empluying all aleng. In this way the message he brings
will sound inauthentic, hellow, irrelevant, disrespectful. It will Le mere imuman talk
and will lack the power of the Spirit. Any wonder, then, if the people will ignore his
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preaching? What right has mere man to impose his ideas and viewpoints on cthers with a
pretence of sacred authority?

Obstacles fo Evangelisation

When the Synod Fathers were examining the obstacles to the evangelisation of the
man of today quite a lot of points were brought forward: secularisation, de—christiani-
sation, atheism of marxism of the masses and the intellectuals, rejection by youth of
traditional values, seeking by the working class of an earthly paradise through viclent
revoclution or secular development, materialism, superstiticus popular devotions, etc.
This long litany of the evils in the modern world figured promipently during the early
ex.chon jes of experiences in evangelisation. And it is perhaps not fortuitcus that this
jeremiad came mostly from the Western Church. Not that anyone would deny the existance
of these evils: they are all toc evident and real. But what quite a few Synod Fathers
remarked (especially those same ones whe had insisted on the presence of the Spirit in
the world) was that there was a curious tendency to lcok at them only from the negative
side. It was as if "the Church" could only lock down disdainfully on these evils as so
many ills in need of redress; and as if "the Church" already fully understood them and
had neat and ready-made remedies for them.

Was this not an alarming indication that perhaps in locking at the world today
the Church was forgetting that, whatever the situation, God's Spirit is really present
.in this world of omrs, and is efficiently at work leading mcdern man towards salvation?
What we like to call "evilsg" of the modern world might simply be the ncgative and dark
side of theSpirit's desperate message te the evangelising Church. Possibly, Ged is speak-
ing all along through these "signs of the times", trying to spell out in what directior;
the Spirit?s work of salvation is pointing tcday. Rather than assume an attitude of a
complacent "we-krnow-all-that-already", would not the Church profit more from a change of
heart, a humble readiness "to listen to what the Spirit is saying to the Churches" (Rev.
2,7). If the Church first developed a spirit of prayer and contemplation (as against
mere activism and human aggressiveness and propaganda) she might succeed 1a capturing
in the confusion of the modern world a ccnsistent and clear message coming from the
Spirit.

LISTENING AND OBSERVING

In fact only a contemplative can effectively evangelise. Contenplation means the
power and case to "see the Invisible"™ behind the events and realities of the world, and
the capacity to be affected by this Invisible and enter into a meaningful dialogue with
God as rcvealing himself in these events and realitiess Prayer is the esiercise of this
contemplation. A man of prayer is one whc moves eaisly in this inner world, has the
habit of (od's presence everywhere and is accuétomed, in his ways of thinking, acting,
and rcacting, in his likes and dislikes, to be guided and influenged Ly this prescnce
of the Invisible. Such people alone have the inner eyes and ears capable of "secing"
God at work in the world and discerning his voice in the events and realities of every
day. Since through the exercise of prayer they are used to listening to God and to

answering lim, their speaking to the men of today will not be merc huwnan talk ispired
by human motives and metheds. But it will bear the imprint of this dialeogue with God, so©
that men will succeed in hearing God's Word through their poor human words. iAnd perhaps

evangelising will have more success. That is why there was much insistence on the place
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of contemplation and prayer in evangelisation.

Listen to the Spirit

Much was said about the need for the evangeliser first to "listen" and "observe®
before he ventures to preach the Gospel .of Christ. He has first to listen to what the
spirit is already trying to say, and observe what he is trying to accomplish, and how.
Te will thus acquaint himself with the dialogue of Salvation that is already going on.

his dialogue results from God's constant call to salvation made to man (individuals

and societies), and man's response to this call: a response which 1s always partly "Yes"
and partly "No", and never totally "Yes" or totally "Ne". For as we pointcd out abovey
there is an on-going struggle in mankind: both in societies and cultures, and in the
individual; a fight between Good and Evil, Light and Darkness, Life and Death, Grace

and Sin.

5in means man's resistence to God's call, and it is expressed in attitudes and
actions that are opposed to God's plan of Love, hic building of the Xingdom. Such are
the attitudes and actions of hatred, injustice, oppression, greed, materialism, egoism,
etc. Wherever these are found, man is saying "no" to God and to His Kingdom, even if the
people do not know explicitly that this is so. The hidden spirit of God is constantly
trying to break this opposition by inspiring and promoting good thoughts and intentions,
and seccnding men's efforts to do good.

For, in spite of sin, man is still basically open to God: he can and does say
"ves" to grace. And so in every man, in every society and culture, there is to be found
an amount of good, the traces of God's success in the dialogue of Salvation.

The evangeliser will indeed observe man's sinful resistance to God. He must take
£ull account of it since his rote is to second the Spirit in breaking this resistance
and making way for grace. But he must also discover those "seeds of the word" Cthe
"semina Verbi"™ of the early Fathers), for his role is also to offer himself humbly to
the Spirit as his instrument in promoting and bringing to full maturity these seeds. The
Church is called upon to bring the Gospel of Christ and thereby explicitate or give the
Christian name to the often inarticulate and groping efforts of man in answering God's
call. And then the Gospel brings to its full expression and destiny the good that the
Spirit had aiready started tu accomplish.

EVANGELISATION IS FIRST OF ALL "CONTINUITY™ WI[Hd THE SPIRIT'S WURK

This is what was meant by many Synod Fathers when they insisted that evangelisa-
tion works "in continuity" with what the Holy Spirit has been doing among men. In this
connection a plea was made to the evangelising Church to develop a sincere respect for
all the religious expressions of mankind: thegreat world non-christian religions which
have moulded the known civilizations and cultures of many peoples for ages and continue
te do so: Hinduism, Buddhism, Judaism, Islam, etc. The same respect is due to all these
religious expressions of less known cultures and peoples which in the past teanded to be
globally dismissed as paganism, idolatry, animism, and what have you, -~ like our own
traditional religions of Africa. These too deserve an equal respect, pecause. in them
also are to be found authentic traces of the Spirit's salvific action over the ages.
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Even the contemporary attitudes which strike us mostly by their negative aspects: mate-
rialism, secularisation, atheism, negation of what we call the traditional Christian
values (e.g. in tiie attitudes of modern youth and the working class), de-christianisation
etc., - even in these, the evangeliser must first listen and observe so as to discover
behind the negative exprecssions the pusitive and good values that are being sought by
contemporary man. ror ne attitude or action of man can be totally dark and evil, "there
is always the silver lining®. This too is the work of the spirit; and the evangeliscr
must first take full note of it and give it due respect. Only thus can he hope to work
in continuity with the Spirit when he sets out to preach the Gospel. le will start from
the good that is being expressed and pursued. And that, not just a clever tactic, out as
e sincere respcct for God's action, and respect for God's pedagody in dealing with

his children.

EVANGELISATION IS ALSO A “BREAX" WIIH MAN'S SIN (NEED OF CONVERSION)

rlany cpilscopal conferences had asked that the Synod explicitly deal with the
theme of "Conversion" in evangelisation. The preaching of the Gospel represents God's
judgement on man's sin and resistance. It is true that man is open to grace, it is
equally true that sin has reigned over him. In each individual as well as in all socie-
ties and ages tac traces of Criginal Sin are apparent. In all men there is sin. The
preached Word ol God comes to wnmask this sin, expose it, and deal with it, for in sc
far and as long as sin reigns in man, God's Kingdom carmnot flourish. In all men God's
Spirit has been aluvayz at war against evil. He has been at work inspiring men with a
realisation of the evil at work in their lives, those attitudes, ways of thinking and
acting, institutions and customs, that oppose the flourishing cof good. In spite orf evil
we can discover cverywhere, in the conscience (individual and collective) of man real
afforts towards "conversion" or the breaking of evil., These efforts may not be very covi-
dent or successful, still they are there: the result of the ever-present and active
Spirit.

God sees Everything

The evangeliser comes to put himself at the disposal of the Spirit in order
to further his work of converting men from evil to good, to promote the change of heart
in men. The Gospel Jord, representing the decisive power of Christ in his Paschal iystery,
becomes for man "something alive and active: it cuts like any double-cdged sword but
more finely: it can slip through the place where the scul is divided from the Spirit, or
joints from the marrow; it can judge the secret thoughts. Wo created thing can hide from
God; everything is uncovered and open te the eyes of the One to whom we rust give account
of ourselves" (Hebrews 4,13). Evangelisation brings to all men, all societies and
cultures, God's judgement which sifts the good from the evil, condemns the evil and
offers effective ways of destroying it. [he evangeliser is not a naive optimist who would
accept or recommend men's lives.wholesale. He knows that in all men, all cultures and
societies therc is necd of conversion. The Synod Fathers insisted on conversion, not
only for the non-christian world but also, and first of all, for the Church herself.
WConversion, o» metannia, ic the primary purposé of the preaching of the Gogpel, and 2
permanent condition and duty of the pilgrim Church" (Official list of the Main Questions
discussed in the 197, Synod of Bishops, 2, &)
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'HE HOLY SPIRIT IN THE CHURCH: EVANGELISATION AND WITNESS OF LIFE

In fact, when the Synod insisted on the role of the Holy Spirit in evangelisa-
tion they were not just thinking of his presence in the world at large. They wanted it
explicitly stated that the Spirit is at work first of all in the Church hersclf. She
cannot become the instrument of salvation for the Word except im so far as she herself
is under the constant influence of the same vivifying Spirit of Christ and is being
converted from evil and led into the accomplishing of God's will.

The Church too needs to be saved, for the same fight between good and evil
that goes or in the whole of mankind is also present in the Church. She is notagather—
ing of the perfect; she is '"the dragnet cast into the sea that brings in a haul of all
kinds" (latthew 13,47}, the field in which both the wheat and the darnel grow {(Hatthew
13, 24-30). She too needs conversion and needs the feeling of God's Word. "Ihe Gospel
is to be proclaimed also in the Church, through preaching and catechesis, constantly,
and with new arguments, if necessary, in order to form Christian Communities fervent
in faith, charity and prayer" {Official list, 2,b).

The evangelising Church is to be the Light, Salt, and Yeast of the whole world.
How can she be effective if her light is put under a tub, or she becomes tasteless
{Mattew 5, 13-16), or the yeast has lost the power of leavening the mass (Mattew 13,33).
She must be alive and active; only then can she second the coming of the Kingdom of the
world. "The witness of life, both in individual members and in the community itself
must be an integral part of evangelisation, adding te the credibility of sreachers"
(Official List, 2,d). The spirit of Christ who vivifies the Church makes it possible
for her to be a witnessing community.

THE SPIRIT'S PEDAGODY OF SALVATION

If really we believe in the presence of the Spirit in the whole world and
take this activity seriously, we arc bound to respect alsc his pedagody. Je must learn
to watch the way he is working among men. His ways may be incomprehensible and rather
different from what we human beings may think is ideal. For '"the wind blows vherever,
it pleases; you hear its sound, but you cannct tell where it comes from or wherc it is
going" (John 3,8). But it is we who have to bend to the Spirit's ways and methods; it
is worthlcss to want to do things our own way or follow our wishful thinking. The rea-
lity of God's activity is the only valid basis for evangelisation.

Unc may be permitted to regret that not enough time was given to the cxamina-
tion of the Spirit's methods and ways in the dialogue of salvation. Truc enough, time
again a number of Fathers in their interventions made an appeal for such a salutary
examipnation. If their plea had been taken more seriously probably the results of the
Synod's decliberations would have been different.

It was sometimes remarked that the Synod did not make it very clear what the
ultimate aim or csbjective of evangelisation really was. Was it the expansion of the
visible Church? Was it the explicit presentation of the Gospel of Christ to as many
people as possible? Or was it much more the reform of the Church herself? Evidently
all these, and many others are the aims or objectives of evangelisation. Sut it would

/
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have been more fruitful if in the first place the Fathers had been quite agreed as to
the ultimate or final objective of evangelisation. This would have helped to place all
the cther intermediary aims in their true perspective. It would have helped to find

the appropriate and adapted means and methods of evangelisation, having in mind the wid
variety of situations and possibilities in the world of today which is to be evangelise

We yould venture tc suggest that, after all, the ultimate aim of evangelisa-
tion is notiuing other than the aim of Christ's coming into the world: the establish-
ment of the Kingdom of God ameng men. This too is the aim of the Holy Spirit's presence
and activity in the world from the very beginning of time. As we said, Christ's Gospel
of which the Church is the official trustee, is the ultimate and definitive expression
of this peremmial presence of God's Spirit. The Church herself cannot be the ultimate
aim of evangelisation: she is just the instrument of God for his work in the whole
world. The whole of mankind is the final objective of God's salvific activity, in so
far as mankind is destined to be transformed into the Kingdom of God.

It is therefore important for the evangelising Church to watch carefully
God's pedagcgy and methods in this activity. She will do well to take this pedagogy
seriously into consideration.

NON-CHRISTIAN RELIGIUNS AND MEN OF GOOD WILL

The first reaiity to consider is the presence in the world of non-christian
religions. We have already secn that through these too the Spirit is at work Dulldlng
God's Kingdom. It is important to realise that the Christian Church, as a
historical and tangible reality, is of very recent origin when compared with the whole
span of man's history. Before the advent of this historical Church many religious
systems and practices had been at the disposal of mankind. ArE even after the coming
of the Church, in many parts of the world such non-christian religious expressicns have
continued to function. For the vastmajority of men these religions are the only availabl
and practically relevant ways of relations with God.

Even after centuries cof Christian evangelisation a large section of mankind
does not have the Gospel realistically available to thems. We know that even in the terr:
tories where the Gospel has been or is being preached, many people do not menage to be
affected by this wreaching up to the point of explicitly accepting Christ - and this,
through no culpable fault of theirs. Often it is simply due to historical, social,
cultural or geographical factors that are none of their making.

As regards all these Peoples, what does Evangelisaticn mean?

Are they necessarily to be excluded from its scope? In some cases explicit
or patently Christian evangelisation is out of the question for them, because such a
preaching is either impossible or counter-productive (e.g. where prejudice, Fanaticism,
or igncrance is such that Christianity is invincibly seen as an evil). In those cases,
can we still speak of the possibility of real evangelisation?

Use the S»irit's lethod

At the Syncd there was happily a group of Fathers who ware familiar with
such situations, e.g. those living in predominantly Moslem areas or in atheistic
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totalitarian states. Their reflections were a great help. In the words of cne of them
(actually Cardinal Duval of Algiers, North Africa), the evangeliser in such territorics
should model his action on the Spirit's method. Thus in the work of the evangelising
Church what has to be given priority is Charitz. This charity means the gratuitous

love of the cthers, a love that is net feighed but sincere; a love that is not condi-
ticnal or interested, c.g. just in view of winning adherents; but a love that is like
that of God " our Father in heaven, who causes his sun to rise on the bad men as well

as good, and his rain to fall on honest and dishonest men alike" (Matthew 5,45). This

is how the Spirit vorks.This charity will inspire the evangeliser with a sincere and
scrupulous respect for these peeple, their way of life and their religious convictions.
For although these convicticns are not fully in line with the Gospel of Christ, still
they are the results of the progressive work of the Spirit. The evangeliser must also
scrupulously resbect the freedom of conscience of these people. There must be no vulgar
proselytism or pressure, uging unfair means and methods to force adherence to the Church,
e. g« through education or health services given only in view of attracting "converts'.
On the contrary, he must respect the Spirit at work in them and the rhythm he is follo-
wing. This demands a great sense of "discernment of spirits", helping to discover the
good that is already there and alsc the resistances to the Spirit.

Dialogue

The appropriate method of evangelisativn here 1s dialogue. By dialogue we mean a
sincere joint scarching for the will of God with the other partner. We do not imposc
prematurely our ideas (even if they are Gospel ones) before we are sure that the Spirit
has led our partner up to the point where he can sce these ideas and accept them from
a real interior conviction. Dialogue means also being open to learn from the other,
remembering that, even if we bear the Gospel of Christ, we do not possess the monopcly
of the Spirit. He alsc speaks in the other, and there can be instances when the spirit
will be talking in and through the other rather than in and through us. On both sides
we must be ever open to listen to the Spirit with humility and submission, for the point
is not our winning the other over to our point of view at all cost, but all cf us toye-
ther finding what the Spirit wants in the circumstances, and then following that with our
whole heart. We 4o not wish to anticipate the work of the Spirit, or try to force him
to what we ourselves want, but tc respect the rhythm of progress of the Spirit. "In
otner words, the only thing that counts is mot what human beings waut or try to do, but

the mercy of God" (Romans 9,16)

The Gogpel Inspires to meet Non-Christians

We should not be surprised or scandalised to see that the progress is too slow
for our liking. V¢ might find out that God's plan is that these pecple will not come to
the explicit acceptance of the full Gospel, or even that the open precaching of the
Gospel will not be pussible. This should neither surprise nor discourage us. For it
does not mean that God dees not want us to evangelise., It only means that he is forcing
us to use another method. This method is that of dialogue, whereby we join our non-Chris-
tian interlocutcr in a sincere search for the gocd that God is trying to promote and in
the work of finding the appropriate means of achieving it. At the same time we Jjointly
discover the cbstacles that man's sin is putting up against this good, and work togethner
to find ways of destroying these obstacles.
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In this work, we who are Christians will be guided and inspired Ly the
Gospel of Christ, but applied to meet the concrete situations. And thus, even if we
may not be able to say explicitly that we are preaching the Gospel, our contribution
to that dialogue of salvation will be an authentic preaching of the Gospel. The end
result will perhaps not be that our interlocutors will become explicit Christians,
but they will have been exposed to the evangelical values, and been influenced by them.
Their life will have been transformed by these values, and this will mean that our
dialogue has resulted into some progress towards the coming of God's Kingdom. After
all this is what evangelisation is for. Pope John XXIII loved to speak about "collabo-
rating with all men of goodwill" to build a better world. [his is exactly what such
a method of evangelising does, and it is real ‘evangelisation.

In many parts of Africa, where Islam or traditional religions are in power,
this method of evangelisation is the only p0551b1e one. The Church will have to learn
to usc it not just as an expresgsicn of failure to do the rcal thlng, but as fidelity
to the rhythm and method of the Spirit himself.

. EVANGELISATION AND ECUMENTISH

Another reality that has to be faced by the evangelising Church in Africa
is the existence on the scene of our evangelisation of many other non-Catholic Chris-
tian Churches and communities. They too are sincerely seeking to proclaim Christ's
Good liews of Salvation. fhey do it withdifferent rellglous beliefs and practices. It
is evident that this situation is not the ideal because Christ's will was that all his
discizles should be one so that the world would believe that the Father had sent him
(Jokn 17,21). It is through the believers' own sin that divisions have arisen and
continue to exist. We woulid all like that Christian unity is re-establisheq, and we
must indeed do our utmost to make this come- about. And yet, here too, we have to
remcitber that the work is not of us human beings, but God's own.

We men are all too'capable of creating divisions, but cnly God can gather
again in unity his scattered children. While doing our best to heal these divisions
we must nevertheless learn’toc be humbly patient and leave to God the determination
of the exact time and modalities of this healing. We can rest assured that lle is at
work doing this even if we are not always clear as to how exactly. The important thing
is that we become resigned to God's own time and ways and not attempt to create an
artificial unity of our own, for this will be to no avail.

Why arc there Differencesg? L

HMeantime we have to accept the fact that in the field of our evangelisation
fellow Christians are also active. Let us remember that their presence cannct be
attributed simply to their bad will, for most of them are people of upright and sincere
convictions, just as we ourselves try to be. Moreover the fact that suclh: or such people
have accepted this or that Christian Church is not really the result of their free
rhojae~: it ia often the regult Af circumstances of history, culture, or qecgraphy
which are none of man's own free will. It is therefore correct to admit that this tce
is a sign of God's will and plan. So rather than just sit back and pine away in useless
regrets, we had better pray to understand better God's intentions and plans in this
reality. For it is both a challenge and’ a programme.
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Iven cic Spirit is at work amongst Non-Christians!

Lot us ramember first that God's Spirit is really at work in and through our
fellow Christizan Churches. Just as in our own Church God is at work and we men partly
collaborate with him and partly =»ecist his will, so alsc among them. Through them God is
trying to build lLis Yingdom among mon. Ve must therefore learn to respect them sincerely.
Just ag for the non~Christian religicrns, there must he a true respect of their frecdom
o2 evusclonge. I God 1s calling chem ©o join us in our Church, he will surcly give them
Ehe possibility tou do so, Jut let 1t b: theough his own ways and net through the sinful
methods of a5 pocr hmann boeings. vor ifF God's will is that they will remain where they
are, a0 aTe ve o questiesn his intentions or to ask him: Why are you doing that? If he

voanls to do Lis vork through them too, what right have we to feel bad about it? We would

do ber*ter Just te find out what he wants us to do about this situation.

cowlth SSvicerity

God'ts will Is surely thoat if he wants them to jein us we do our best to facili-
tate thnt. Gut also, 1f he dovs nct waat this, he surely wants that in cur werk of evange-
ligaiiicn wo tiould ccllaborats with then in a sincere and fraternal way. The method of
collaboration is, nas for the non-Christi-n religions, that of a sincere and respectful
dizlogue. W2 should oll learn to search together the will of God for the arcas of our
Joint ovangelisation. In doing this, we shaell find out that there are points of diffe-
rences caong us. liere wo must learn to respect cne another in those differences even as

wo froanily visrk to dvorn out theso differanicos.

T-i thiis loborious work ye should not be impatient and want to make short-cuts

im tne progowiae of Cod, nor siculd we allow oursclves to resort to sinful methods like
hatrel, ridienle, heated discussions, slander ond calumny, unfair and divisive competi-

ticns or methiois of counter—-proselvtlsa that are inspired by mere human motives, liany
people think of "Dowaernder" as edmzg at drawing members of other Churches to our own
Church o ony cost,. This is o wromy understonding of eccumenism. Ecumenism 1s a sincere
and Fratorrnal Jeint offort to Find God's full purpose and humbly to try to accomplish it.

o shall also Pind that there arce masy points, and basic ones, on which we all
agrec. True coumenism merns o make sincore offorts to establish fraternal collaboration
on surh polnts. Since we ave All comnitted to tne building up of God's XKingdom, there
are vast noscilbilitices of doirg this together in true love and fraternity. In an area
where different Christian bodics coexist, there is surely a challenge and a call from
God to roplect ond pool forocos totethoy <o that the joint evangelisation can result in
aroaress Tor the Kingdom. Wo in Africa rust learn to base our coexistence on the accept-
avienr of broticrly love. This will inspire us with new and daring insights into methods

‘ God's own time of gathering us again in one

of doint ovogelisction while we v

she mfold

CorclItsToN
U o o f Pgmmgnl Y antiony vl

o fhiome 3 the Action of the Hely Spirit" which was part
ol the Synod's deliberatvicns on Drangeliszation in the Modern World, was a theme that is
£ brric importonce for the Cirrch 10 Africa. The implications of this theme have a very

practical ingicdence on the work ol evangelisation in the context of the realities obtain-

. a -
ing im most of cur Territoricsee.
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ARE i 55T UARIES SIILL NEEDED?

Dakar, 2. th October 1975 (DIA)

In its second 197> QOctober issue, the fortnightly "Afrique Nouvelle", published
in Dakar, Senegal, gives an article of Bishop Theodore Adrien Sarr of Koalack in Senegal,
entitled "The mission still questioned".

After explatning | the meaning of "Mission country" and of "Young Churches",
the prelate substantially said the following:

"We indigenous bishops and priests of the mission countries are aware of our
responsipilities and are determined to assume these as well as possible. Sut generally
we are overvhelmed by the number of Christians who must be helped in the deepening of
their rfaith, and of non-Christians who must be evangelised.

In support of this statement, I give as example the case of the diocese of Kaolack
which has a population of 640,000 inhabitants, only 7,000 of whom are Christians, whilst
the others are Moslems for the greafer majority. For the work of the deepening of the
faith and the evangelization there are but 21 priests among whom 2 Senegalese; 7 men re-
ligious of whom but one Senegalese; 39 Sisters, 7 of whom are Senegalese; and 78 cate-
chists. There is but one major seminarian and in the minor seminary are only 10 students..
How can tlie 7,000 Christians properly be animated and how to do the work of evangelisation
with only the bishop, 2 priests, 1 men religious, 7 sisters and 78 catechists, most of
whom are aged and but little accustomed to the new methods.- The editorial staff adds here
that according to the document of the 3rd Assembly of the Senegalese Clergy there are 55
Senegalese priests and bishops working in the following circumscriptions: 14 in Dakar
diocese, 27 in Zinguinchor diocese, 10 in Thiés diocese, 1 in Saint Louis diocese and 3
in Kaolack diocese -.

To the gquestion whether missionaries are still needed, we answer: yes. The missio-
nary countries have already indigenous apostolic workers, but their number is far from
sufficient. Help from abroad, from the ancient Churches, is still needed so that the
Christian life can rapidly develop and the Church so can firmly take root.

It is up to the indigenous bishops, priests, religious and lay people to give a
"local® oxpression to the Christian life by assimilating the Gospel according to their
own sensibilify and philosophy. The foreign missionary is no longer the only apostolic
worker or the primary responsible of the mission, but he is still very useful. He is
indisnensable collaborator in many aspects. First of all, he makes up for the shortage
of apustulic workers. As witness of a secular Christian experience, he i1s also an indicat-
ed guide for the perception of the evangelical nceds felt by new converts, and a term of
comparison for the different expressions of the faith in the local culturc.

In bringing about their own theology, catechesis and liturgy, the young churches
can save pains by making use of the historical and comparative study in depth of the
ancient churches in this field; and in order to authentically live the priesthood of the
Apostles, the evangelical counsels and the sacrament of marriage, without disowning the
values of their culture, they must take their stand on experience of their predecessors
in the laith. ]

This is the reason why the foreign missionaries in the young churches are not mare-
ly people carrying out the directives of the local hierarchy; they have their place in
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the theoretical research and in the practical applicaticns related te all the fields
of the life of the communities. They are full-fledged collaborators. It is up to them
to psychologically adapt themselves tc this role.

As they are no longer the only apostclic workers nor the first people in
charge of the mission, the foreign missionaries must set themselves to listen so as to
understand the indigencus people; they must accept objectives and methods which are not
identical to those of their countries; they must adapt to the rhythm of the woung
churches, the research work and experiments necessary are marked by slowness as uncer-
tainty of the first steps of a child; they must be very suspicious regarding the un-
conscious after-effects of the old superiority complexe of the western man to start a

respectful dialogue with the local culture.
In a commentary, callcd "notes of the editorial staff", the periocdical "Afrique

Nouvelle" throws a realistic light on this document of the Senegalese prelate. liere
follows part of the commentary of the periodical:

“On the one hand the bishop says: '"Missionaries are needed for the evangelisa-
tion of Senegal, and Kaolack in particular"; on the other hand, the Senegalese priests,
considering evangelisation, disregard the missionaries... where is the meeting taking

place?

In the .field of economic and even political cooperation we are witness of
research, wc see progress, mutual concessions. In the field of spiritual cooperation we
witness an opposite phenomenon: summit meetings are always stimulating,deviations are
soon shaded off, but at the basis, the cooperation in this field is more difficult than
the other. The question put above is justified in some places: we do here and now need
and want missionaries? The answer "No" to such instance of a well localised particular
church does not say no to the mission.

It means that they recognise that this local church has taken stature and
has become missionary in its turn. Who would not be glad about this?"





