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MINUTES OF STDOS FXZCUTIVE COMMILTEE - 29 SEPTEMBER 1975.

Present: Jro. Charles Henry DButtimer, fsc (in the Chair); Fr. Hardy, sma; Sr. Danita
ilcGonagle, ssnd; Sr. Mary Motte, fmm; Sr. Godelieve Prové, scmm-m; Sr. Claire
Rombouts, icm; Fr. Bano fscj.

Dy invitation: Fr. Faul Breckelmans, pa: Fr. Joseph Lang, mm; Fr. George
Lautenschlager,cmm.

The minutes of the previous meeting were wcepted as presented.

Brother Charles Henry then invited Fr. George Lautenschlager to present a summary of
the worl accomplished to date concerning the priority praject of on-going formation
(cfr. Hinutes of Meoting: 15.9.75, SEDOS Bulletin 71/566). At the conclusion of the
report, two suggestions were presented:
—summarize what has been presented in the Bulletin concerning on-going feormation;
~contact the generalates and see what is being dome about on-going formation.
The impurtance of the topic - on-going formation - was noted in relation to plans for
the Decomber assembly which will be concerned with:
-wiiat is being done about on-going formation in the various congregations
-the positive and negative aspects of the above -
Some corgregations have already been contacted and have accepted to be co-responsible
for tiae Assembly in December, namely FSC, CMI, FMM. There are still further contacts to
be made znd other details to be worked out, but it is hoped to assemble the group who
will assune the responsibilities, as soom as pogsible.

Father Larmg then presented a summary of the priority project, signs of the times. The
report of tae work dore to date, concluded with a note concerning the need for a firm
agenda if this priority project is to continue. It was further remarked that the project
has a valur in today's world because, among other things, it could provide a valuable
input to missiont eoclogy and methodology.

Sr. Hary lotte then gave a brief summary of the accomplishments thus far of the two prio-
rity projescts, smell communities and primary evangelization. Two suggestions were intro-
duced by Ir. Hardy at the conclusion of the summaries:

1) re: small comrunities: starting from concrete examples in the third world,
analyze the material and request a theclogian te do a final analysis of the summary.

2) rut primary evangelization: a study of the chapter documents produced by the
gencralates during recent general chapters in order to formulate an analysis/%ummary
of the miszionary pclicy of thoe congregations today.
Brother C! arles llenry then introduced Fr. Faul Breckelmans, pa to the excecutive committee
and gave a bricf job description of the executive secretary. Father Dreckelmans has agre-
ed to accont the post of executive secretary for a trial period of six months, beginning
1 Movember. Fr. Dano hos agreed to remain in the office until Fr. Breckelmans is suffi-
cicnitly ccquainted ith procedurces.
It wvas requeated that the 1list of member gencralates be renewed and up-dated.
The next mecuting of the executive committee will be on 12th November, SEDUS Secretariat

at ‘1 pin.
liary Motte, fmm
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THE UNILY OF GOD AND THE COMMUNITY OF MANKIND

Here are two memoranda agreed upon by the participants of two
regional Muslim-Christian dialogues held in Legon, Ghana, July
1974 and Hong Xong, January 1975. They follow on the international
Muglim-Christian dialogue held in Broumana, Lebanon, July 1972

and the multilateral dialogue held at Colombo, Sri Lanka, April
1974, They cover a wide variety of vital issues relating to the
life of the societies and nations in Africa and Asia of which the
two communities are a part, and indicate lines on wnich further
congsultations might be carried on locally for cooperation in
socicty. '

Cooperation Detween African Muslims and African Christians in Work and Uitness

The place and manner of cur meeting

Nine Muslims and eleven Christians from eight African countries met from 17 to
21 July 1974 at the University of Ghana, Legon, to explore ways Iin which African Muslims
and African Christians can learn about and share in each other's religious traditions.
Also present were several more Christians from Africa and other parts of the world,
most of whom wame in connection with the meeting of the Faith and Order Commission
of the world Council of Churches. The WCC was one of the sponsors of the Dialcgue, which
was co-sponscred by the Department for the Study of Religions of the University of Ghana
and the Islam in Africa Project of the Churches in Africa. A Muslim and a Christian were
co-Chairmen, and at the daily devotions an equal number of Muslims and Christians took
turns in leading. At the invitation of lecal Huslims, a humber of Christians attended
the inaugural Friday congregaticnal prayer at the new University Mosque, and were also
present at its official opening the next day. Muslims accepted a similar invitation to
attend Christian worship on Sunday.

Although Christians and Muslims have met each other elsewhere in the context of
worldwide and local pluralistic situations, this was the first time they came together
on an African regional basis. Our meeting has therefore to be seen against the background
of such local-level and worldwide efforts. The underlying purpose of such meetings is
the bringing together of concerned people from the majeor religious traditions as well as
non-religious ideoclogies in a concerted effort to help provide a wider basis for human
collaboration and action. Our Christian-Muslim conversations are part of this ongoing
concern, in which we envisage that not conly religious pecple but others as well will

be involved.
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Common Ground, concerns and responsibilities

Muslims and Christians in Africa, as in many other parts of the world, live in
a pluralistic society where their status as religious people has provided the opportu-
nity for a personal contact at work and in society. Both groups, in their recognition
and adoration of One Ged, share a monotheistic tradition. They also recognize many points
of theological and spiritual convergence including reverence for Jesus. The adlierents of
both religions therefore have cause and ground for mutual recognition, respect and
cooperation. They are particularly united in their common cherishing of the religious
and moral values for which theirrespective traditions are distinguished. Furthermere,
they are one in their common experience of the challenge with which materialism and
modernism have faced religious and moral values. People of living faith from botli sides
cught to share their concerns and understanding, not in an attempt to forge an alliance
agalnst anyone but as a sign of their witness to God and of their responsibility for
each other and .the world.

In sharing tcgether our understanding and experience c¢f the world in which we live
we will be working together to try to build the world in accordance with the will of God
as understood by our respective religious traditions. This can mean a common involvenent
in the concerns and interests of our African societies where religion is closely inter-
wined with social events. Our societies are fundamentally religious and have not made
a rigid distinction between the sacred and secular. Our profession of God's sovereignty
over all things and cur duty to submit to him should be strengthened by a corresponding
willingness to strive for mutual awarchness and caring.

By sharing together our understandings, we should aim at trying tc put into practice
our mutual understanding. A greater degree of mutual sharing of resources should
characterize our relations in society. For example, Christians should be willing to share
with their Muslim neighbours those facilities and opportunities for religiocus, educational,
social and economic advancement which Christians happen to posses. A similar spirit may
be expected from the Muslim side. Such facilities should not be seen as power which one
party tries to explcit in furtherance of its own domination over others. Rather, both
sides should Lear in mind the wider interests of the compunity under such circumstances.
Both communities need to be particularly alert to the danger of assuming attitudes of
superiority or haughtiness in those situations where, four whatever reascns, the resources
of society are unevenly or even unfairly distributed among them. In those situations
where immigrant members of one or the other religious community exist, we need to culti-
vate a spirit of hospitality towards them. As universal missicnary-milded religions, both
Islam and Christianity ought to show a particular regard for the strangers in our midst.
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There 1s a great deal of concrete collaboraticn locally, especlally with regard

to the youth. In Nima, Accra, for example, a group of Ghanaian Christian students, in
coperation with Muslim students, is working tcgether with some of the Christian pupu-
lation and o still larger number of muslim irhabitants to help amelicorate seople's
physical nceds. In that sitwation, loeczl Muslims are acting as hosts. In une place
vher:: the church is wcll-cstablished, Christians have joined Muslims in domanding equal
status for Islam and equal vpportunities for Muslims. Anvther example is wlhere a grant-
cldel srolin secondary schoul has provided religicus facilitice for its majority

Cirvistiany pugsulation. Examples are alse wown of ploces where a prodeminantly Huslim
country hos sponcored Christian schools, even though such schools may be wiwilling to

provids roligious facilities for the muslim students golng there.

CU’”hﬂliJ and the 1nd1v1dual

Already many African Christians and African Muslims live in the same community
within vnich they mcet together at home, work and service. Often they share the same
b ] o living in orne community whore they are linked oot oily by the saile comnueits
JBlivalivas, bub alsoe by the intimate ties of family and friendship. Thelr sharing in
communlty events invelves them in each other's yelfare, and this is puignantly crphasized
vhen they mezet at stress-points in life such as bercavements and funcrals, disasters

or aergency situations such as cepidemics, famiunes, droughts and floocds. Less draratic
ol no loss signilicant is the meeXing which takes place on uvccaslions of celebrations
lixz weldiugs; noning-ceremonies and reunions.

A naturel meeting and sharing like that among ordinary people underlines the
ceilriv ol ocllisoration ond mutual caring that goes far beyond the attitude thatl ewch

religion rust lock alter its own intercsts. It is against this background that the

religicus loaders of the two communities should come together and mzet in a spirit of
couperation ond sharing. Certain concrete steps can be taken. (1) Jeint praycrs can be
nffercﬂ for thée welfare of the cormunity as a whole. (2) Goodwill messages can be ex-
chemged at relicivus feasts during the year, svch as Ramadan, Id al-Fitr, Id al-Adha,
Christras, faster and Harvest. For example, Christians could welcome a Muslim message
2t Rowrdon wiidlea talks of the spirit of sacrifice and self-denial and urges the need for
scrving the interests of those with whom the commnlty is shored. Similarly HMuslims
slohie apprecinte o Christian message at Baster which expresses how suffering and sacrifice
i b instruments of healing and reconéiliation in the community. (3) Information ex-
changed about important events in each part of the community can further increase mutual
trust and vider arcas of credibility. liational pastoral institutes, theclougical semina-
ries, Nafivnol Christiza Councils and their Muslim counterpuorts can work tuogether in
cuch arcas os the follcwing: {a) rescarch into practical pussibilities For collaberative
(1) joiat creation of centres four dialugue and informal meetings; () exchange
1en auuut, and join* action in, situations of curmmunal need; (d) being in

5ChCNes ;]

0 diaforaat:
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conscientization and spreading interest in dialogue at various local levels so that

i1t does not beccmec, or appear to be, a specialist preserve.

Religious education and hospitality

Religious. instruction in schocls should not be limited to one community but must
be provided for -each religious community represented. Examples were given of Muslim
schools which have provided. facilities for the Christian pupils concerned, and of
Christian schools wiere Muslim children were accorded similar facilities. However, there
are other examples where one.religious community has denied. such facilities to. the other
and this practice needs to be szen as. inconsistent, not only with the spirit of dialogue
but _also with the. theolugical values of our. respective traditicns. Christian and Muslim
schools should ba cpen to the principle -of providing teachers and educational materials
for the respective religious-communities. Even in schovls -and other instituticns of
education where only one religious tradition is raproasented, there 1s a strong-case for
instruction-in.both Islam and Christianity. -In such instances,both groups nced to be
wary of the danger of manipulating educatiorel power for a partisan cause. Bach group
should .be open.tu the sorutiny of. the other., Christian seminsry-training showld include
a course on Islam and opportunities for-encounter with local Muslim representatives, and
Muslim-educational establishments should be similarly_sensitive to-the.claims cf their
Christian neighbours.

Ancther-matter-which-deserves..the urgent. consideration.of both -sides is-the-question
of education .and equal opportunity for women. Mot only should religious education be
offered equally-to beth sexes, .but wemen chould- alse have- a-share in coptrolling and
carrying--educatiomal responsibiliti~s. In some cases women have .already realized a measure -
of equel status with men_in- this.area.-However, ithe question-is now' being more-widely
raised about increasing women's enrollment in religivus institutions with the specific
aim of having them fill religious-offices in our communities.

Religious .instructicn should be concerned nout only about teaching the established
religious articles ¢f our respective traditiocns, but alsc with the relationship between
such instruction. and the need for social cchange. A question-was raised as to-how a.religion
which  sees itself to have been teaching values which are socially retarding, can still
provide resources .for changing thuse custons.

FPamily life .and religious tolerance | .

— e —— — —— Aem de dm e wew e R

In many places in Africa, .Christians and Muslims live together. as partners. in
the.intimate -clusencss of marriage and family life. Sometimes a family under such. circum-
stances id brought under pressure by the claim that the 4interests.of one religion ought
to prevail .uver the-other. Hixed marriages, when placed under such particularly cnerous
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demands, can lead to many kinds of family frustration and perscnal disenchantment. Far
from prescribing a blue-print for the resolution of problems which people have to face
on such a deeply personal level, we urge that individual families be encouraged to adopt
whatever position they feel in conscience best suited to their needs It is a matter of
widespread concern that religions should not attempt to impose cenditione on people
whose emcticnal involvement, of which marriage is the natural climax, makes than ready
and prepared tc cross religious barriers, particularly when such conditions pertain to
children as yet unborn. Religious leaders should never try to expluit the emctional
vulnerability of such people for their own narrow confessional intcerests, but must instead
nelp thesc people to fulfil their potential and discover for themselves what is true for
thems Where religious counsel is requested from une or the other religious tradition
such help must be given, with the welfare and harmony of the pecuple concerned as the
over-riding consideration. It is unhealthy both for a normal family life and for the
spirit of dialogue that religious competition should be extended inte the field of
Family life and responsibility.

Hedical ethics and religious propaganda

One of the most freguent arcas in which people are thrown together as equals in
spite of their religious affiliation is at the stress-puints of illness or diseasc. But
what can be an occasion of mutual caring and active collaboration has cometimes been
seized on as an oppurtunity for religious perversion and moral expleitation. A siclk
persen, desperately in need of attention, has at times been looked upon as a prize to bo
won, for some religious cause. Sumetimes a patient is required to submit himsell to
religious acts of worship of one or the other tradition of which he is not an adherent,
as the price of medical treatment. Such exploitation of the weakness of cthers is a denias
vf the spirit of caring and sclfless service which our religions enjoin upon us. Yhile
there is a place for seeking spiritual aid in the cure of physical maladies, thcere is no
Justification for applying our own religious criteria to people who may not denand it,
consent to it cr require it. Instead, rceligious services to sick people in medical and
similar institutions, whether or not they be founded and run by religiovus organizations,

should be given by the recognized representatives of the religicus traditions concerned

or with their autherization. Alsc, the training of medical persomnnel and the allocaticn of
wrdical facilities sheuld be undertzken on the basis of merit ard nced rather thun srivilego
or favour. In medical work as well as in other areas of caring and service, religious

people need to be scrupulous about the standards they apply to themselves so as to avoid

the danger of their werk and skills being misused or abused.
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Dialogue grows out of thesé common concerns and out of an incrcasing awarceness that
we need cachh other for each other. It forms part of the realization that the way in which
we recognize and adore God should be intimately connected with the way in which we
cherish cach other. The God of mercy and the God of love whom we honour and uphold  is
the same Goed we seek when we honour and uphold our commun brotherhood. Dialogue  is
thercefore concerned about personal meeting and encounter and covperation in worle and
worsnip, as well as about sustained mutual involvement in local level contacts. It can
lead tu e coemmen desire for a search for truth and a reciprocal exchange uf information
znd insights wvith each other, thus deepening and strengthening our knowledge of cach
wther and of religious truth. This personal dimension necds to be stressed lest dialogue
be mistakenly secn simply as some ¥ind of comparative religion wherein academic compari-
suns are nade of creasd and dogma For their own sake. Also dialugue as the mecting of
pergons 1s different from, indeed critical of, conversion understood as a "number game”
or a membership drive. That attitude, which sces conversion either as a piece of
statistical manipulation or a triumphant band-wagguning, is contrary to the spirit  of
dialeguos 2ialegue sees conversiocn as a growing mutual awarcress of the presence of God
in an cncounter in which sach becomes responsible for the other and wherc both scek

oneness 1l witness before God.

It 1z the ardent desire of participants in this dialogue that all our governments
ond religious communities will encourage the mutual suppert and tolerance which we have

cpericreed here.

MUSLIN3 VD CHRISTIANS IN SOCIETY

—

Lowards Goudwill, Consultation and Wurking Tugether in South-East fisia

The place ang manner of our meeting

Over 30 Muslims and Christians, in almost equal numbers, met in Hong Kong from 4
te 10 Januvary 1975, to discuss the theme "Muslims and Christians in society: towards
goudwill, consultation and working together in South-East Asia". They were made welcome ir
[long Kung Ly local Christians and MUslims and worshipped there with their respective
Compunitles. e confercnce was crgahized by the department for Dialegue with Peuple of
of Living Faiths and Idevlogies of the World Council of Churches, Geneva, in cucperation
with a committee of Muslims and Christians from South-East Asia and the Christian Confe-
rence of Asias The joint chairmen were a Muslim, Senator Mamintal Taman. from-the
Philippincs, and a Christian, Dr.Peter Latuihamallo from Indonesia. Papers were preparcd
by Professor Cosar Majul of the Philippines and Dr. Ahmad Ibrahim of Malaysia, on the
Muelim side. On the Christian side, Dr. Thromi of Indonesia, Sister Theresa Thong of
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Malaysia and Mrs. Portia Mapanao of the Philippines introduced subjects whkich ranged
from theological grounds for inter-religious respect to practical expericrice of the role
of religion in promoting or disturbing social harmony.

This is the first time that such a regional conference has been held in South-
East Asia, although several of the participants have attended internatiocnel Christian-
Muglim dialogues or have been active in their local situations in conversation and
cooperation with their neighbours of another faith. The conference considercd some guidc-
lines which may further stimulate regicnal and local dialogues of this nature, not only
in the interests of nation-building and community development but alsc in the interests
of building up spiritual values and resources of goodwill, respect and faith in the face
of common preblems and copportunities in the modern world.

The participants expressed their joy in mecting together and they also hoped that
such encounters might be repeated in the future. They together discugsed the following
memorandum which, withoutr presuming to speak for any religicus organization or community
as a whole, nevertheless met with the careful and glad consensus of all those present
who recommended it to their respective communities for further consultation and, where
appropriate, implementation.

—— e s e e Gk s ek EE e T e mmE —— EEm Amm e e o RER e e o e vw e mm dem

It is a sad fact that often in the past and even at the present time, attitudes
of exclusivism, of condescension or of hostility have characterized relations between
Muslims and Christians in South-East Asia. We Christians and Muslims, coming together
in dialogue in Hong Kong from different situation, whether of couperation and harmony
or of tension and conflict between our communiites in Socuth-East Asia, recognize that ) .-
any ncgative attitudes do not reflect the true character of either of vur faiths. Any
such attitudes illustrate the gap which exists in both communities between the high
principles of religious teaching and the actual practices of their adherents,

Our purpose in Hong Xong has been to face up to the Fact that we come from religicus-
ly pluralistic suvcieties in South-East Asia, wherein not only is conflict clearly
disastrous but even peaceful co-existence is an inadequate condition £or the urgent needs
of our developing socicties. Qur respective naticnal societies, we feel, have a right to
expect from the faithful communities of Christians and Muslims not conflict, nct mere
coexistence, but good-will, a readiness tu confer with each other and an cagerness to
cocperate in every poessible way. Muslims and Christians need each other's help to ease
tension, secure justice, relieve pain, and otherwise promote the social, material and
spiritual wellbeing of all pecople.
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The theological bases for Muslim-Christian relaticns and for the relations of both with
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all TieIghbouring religicns and ideclogies

We Christians and Muslims meeting in Hong Kong affirm that cur respective faiths,
properly understood, enjoin onm us a loving relationship with each other and with all
human beings. The ground and impetus feor this loving relationship is no less than the
Cne Gud Himself who has made all human beings brothers and sisters. Muslims aemphasize
that God the Compassicnate (Al-Rahman) and the Beloved (Al-Habib) commands the faithful
to be merciful and compassicnate and loving in their dealings with all people, and there-
fure they arc able to be s0. The Qur'an embodies this command and specifies ways in
which the faithful may obediently comply with it in varicus life situations. Christians,
for their part, emphasize that God's love shown in his self-giving in and through the
person of Jesus Christ both ingpires and enables their loving relaticnship with all
human-kind. Responding to God's love in Jesus Christ, Christians find the example and
basis for love in their social dealings with all people. Thus, alluwing for these
differences in understanding, both Islam and Christianity find their ethical mandate in
the All-Merciful God who loves and is luved.

Ve Christians and Muslims in South-East Asia are only too painfully awvare of how
far short we have fallen from God's Will for us in our encounters with one another. We
acknowledge together that individuals .and. groups from both communities have often forgotten
that power -~ whether finarncial or political or sccial or cultural or intellectual or spi-
ritual - is a trust (amanah) from God to be used responsibly and compassionately for the
wellbeing of all, and not abused to advance the selfish interests of a particular indivie.
duwal or group or ideclogy.

People are naturally apprehensive regarding the possible misuse of power. Scme
Muslims, for example, complain that in certain places Christian groups have advanced and
continue to advance their cause in South-East Asia by insensitive use of financial
resources coming from the Weste On the other hand, there are Christiansg who feel anxious
about their position as a religious community in some places where political anq/pr
financial power may beleng predominantly to Muslims. Both Christians and liuslims ought
readily to acknowledge that such accusations and apprehensions are not wholly unjustified
on either side. In those places where assurances are needed and have not yet been given,
buth Cliristians and Muslims cught eagerly to affirm that neither community intends to

misuse power to its cwn advantagc.

The prerequisites of peace and humanity vblige both the Muslim and Christian
communitics to accept emoticnally as well as intellectually the fact of their matual
existence in South-East Asia, with Muslims and Christians recognizing ecach other as full
andoqual citizens of our national sucieties.
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Christianity and Islam, along with Judaism, are in a special relationship with
each other. We belong to the spiritual family of Abraham (nabi Ibrahim). We secck to be
faithful and strive to be cbedient in accordance with God's Command and in responsc to
God's Grace or Favour. We have many theclogical and ethical convergences and similarities.
While in the not so distant past Christians and Muslims accentuated their differences to
such a degree that some secters in our respective communities regarded each other as
unfriendly rivals, we now gratefully recognize that we are moving inte a new era. In this
new era our commen ground is recognized as the context in which toe uwnderstand our
differences and we stretch out our hands in friendship and embrace each other as members

of kindred communities of believers.

To be sure, Christians and Muslims possess distinctive elements in their respective
Faiths which they regard as precious treasurces. Muslims have the Qur'an which in their
belief and understanding is the revelation from God sent through His Messenger as a
Command, a light, a guidance, and a blessing for all people. Christians have the Good
News of the mighty acts of God in and through Jesus Christ for the redemption of marnkind.
4 loving relationship with human beings leads Muslims and Christians to appreciate and
rcespect these distinctive treasures. of theilr respective faiths. Unfortunately, history
provides some instances where Christiane and Muslims sought ccercively to impose their
faiths on people whe were resistant. Islam and Christianity, we believe, are in agreement
that there can be compulsion in religion. Wherever methods of compulsion, overt or covert,
blatant or subtle, are still cmpleyed in order toe draw people of one faith into ancther
faith, thesec methods should be renocunced as unworthy of Christianity and Islam.

Christians and Muslims both recognize it as a duty and a privilege to reducc areas
of misunderstanding between thelr respective religicus communities and between themselves
and others, while all the time affirming the integrity and dignity of human beings. ¥e
affirm that all human relationships should pueint to God as the Beginning and the End of ail
things.

Two methods of fostering understanding especially commend themselves to us. The
first of these centails witnessing in society tu the highest and best in our respective
religions by the example of our personal mamner of life, behaviour, and worship. The second
method involves us in engaging, in a spirit of good-will, in discourse with all interested

persons about the teachings of ocur respective religions.
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Areas of common concern in scocial and political cuntexts

1. Varying situations of the relaticnships between our religiocus cemmunities

We believe that God has a purpose for our communities, however different their
respective situativns. We believe that we should respond to his purpuse by working
together for a moral and just society; truc prosperity cannot be achieved witliout the
individual 's persvnal commitment to moerality and justice.

We live in a world where power is sometimes abused. At all level of our scocie-
ties we bear a responsibility to help establish the conditions for the right of power.
Decision making »nrocesses in the hands of responsible persons who are just and sensitive
to the needs of all people will enhance the effective use of power. Muslims and Christi-
ans, like their other neighbours, often fail to live up to this responsibility, but we
believe that we have a duty to strive individually and together to contribute and to
implement the aspiratiocns of our respective religious communitics.

Political harmony is precicus tu buth communities. All human aspirations can best
be realized under a condition of peace and order. However, such a climate can only be
fully attained within a political and legal framework which ensures freedom and harmonious
interaction for all religious communities. We commend the positive and creative role
which governments may play in helping fo reduce tensions and conflicts between religious
communitics.

Nevertheless, political stability can sometimes breed complacency. ifuslims and
Christians should premain alert to the way in which selfish tendencies can creep in.
Freedom may be croded and lost by subtle encroachments rather than by abrupt and drama-
tic aggressicn. This can happen when self-interest or group-interest predominates over
the common welfare. Accordingly, Muslims and Christians should make a conscicus effort
to seek cach other's assistance to defend their common interest and to work together in
the service of their neighbours and of God.

We have tasks to perform even in situations where our religious communities may
be politically weak or powerless, or where they may suffer formal .or actual legal
disabilities. Cne among these tasks is working together for reconciliation and recon-

structioh.

2. The respunse of religions to changing values in rapidly developing societies

—TTe e am e —— et = — e - ot Cw—— e .

Historically, Islam and Christianity have contributed much to the development
of human sccieties, notably in the formulation of ethical values, However, there has been
a tendency for social traditions and laws, cmbodying those values, te beccme dogmatic or
legalistic so as to be closed tu worthwhile change as society has sought to respuend
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te emergent needs. Moreover, to a certain extent our two religions have seemed to somc
scctors of socicty tu be conservative and resistant ©o progress.

There arc many vhe feel that religivn is and  ought to be an immevable anchur
in rapidly changing social situations. Dut we fecl that ovr fast changi=s societies aro
right to expect that Muslims and Christians should subject their own ethicel values to
carcful scrutiny in thoe lignt of now situatiocns which demand no ¢ dutics ard fresh responscs.
The spiritual and ethical foundations of our t,.o faiths are the constant suurces of 1light
and guldancz, but the situations upon wiiich tihe light must shin: and to which the guidanc.:
mast be given are continuclly charnyging.

The, »espunce of our two religious comuealtices to situations of rapid suclal chorge
Invelves the nobilization of cur resources for o varzety of concerns, ameng which are:
concern for the dignity of mankind and the basic rignts of the 1nd1v;dual; concern for
swcilal justice; concern for the character ard shope ©f national comsclousness; and corceriu

for freed'm in the choice and practice of religion.

matter ol proselytisme We are moveld to coll upon all religious bodies and individuals
to rofrain from procelytism, which we defirn: an *he compulsive, conscious, deliberate

and tactical effurt tu draw pcople from oo commuity < faith te another.

0f soceial importarce for Jur religious coannities in sume situations is the

Uur religicns have the responsibility to zlert society to rellglpus, maral and

spiritual values in the changing circumstarcoes of dtlly life. Cur »esponsibility iz tc

enhance tne tutel development of the hurncn personzlity, spiri tua17“ ard sccially, mnd t
staind sguarely 2li that promotes justice and peace. Our religions are called upon to SPfor

Fresh mectiveaticzs end fresh guidance for the groving cxpectaticns anl changing aspiration:

of human belngs in seciety.
Consultotivn axd cocpuration betuecn our relifiug oo rwrities

Althougin 10 single pulitical system cen bo anplicd to our diverse situctions 1
South-Dost Azia, e do find a common roange of mutual invelvement and covperatiocn for cur
religious cornunities. In urder to encourage resporsilkble citizenship and participation
of cumon concern and we

in the lives of ocur respective notions, we rocognize as areas

comonl o JrUitiol srocs of censultation ound cooporotion ot 21l lovels of our societics

8]
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the £illovings
a) cormon curcern for+the preservation of the rale of law, the maintenance of a free and

recponsible press, the safeguarding of academic frecdom, and the affirmation and
protecticn of human values 1n ain expanding tochnological society;
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b) striving tu ensure for all secturs of our communities adequate participati.n and fair
representation in decisiun-making and the just exercise of puwer through responsible
Icadership; '

c) striving to overcoume the dangers that ideological Forces can posc tv wur religious
faiths and beliefs; ,

d) sharing a challenge and expectation to create a sucicty which values and preserves the
quality of 1life in terms of humanitarian and spiritual duties;

e) cuoperatiun in encouraging responsible parenthood and measures for environmental con-
trul to preserve thevecolugical balance four future generafiuns.

We deplore deliberate and unnecessary multiplication of competitive charitable
organizatiovng and social agencies. However, we warmly welcome the development of any
initiative on the part of either community or boeth where such an initiative is nceded and
has due regard for human dignity and the religious sensitivities of the beneficiaries.
For instance, where the relief is extended principally at the initiative of cne religious
commuhity, distribution should be on the basis of need rather than affiliatiin. To
accomplish this, cunsultatiun between the religivus communities, whether doncrs or reci-
plents, 1in the matters of planning, administration and implementation of relief programmes
is imperative; Otherwise misunderstanding and suspicion will ensue. These requirements
of impartiality and partnership must cqually apply in the no less urgent »rogrammes of
rehabilitation. All these efforts should avoid encouraging dependence, but zhould lead
tw sclf-reliance coupled with a spirit of constructive self-giving.

Even as we may undertake the present tasks of relief, rehabilitaticn and recon-
structicn in some of cur sucieties we feel the urgency to plan ahead for programmes and
measures vhich are directed towards avoidance in the future of pussible tensivons and other
suurces of conflict between vur cummunities.

Some_specific examples of Muslim-Christain collaberation in secial werk

1+ In Indunesia, there exists the sv-called Inter-religivus Coupcration for
Cummunity Crganization (ICCO). It is a local organization which is jointly run by Muslims
and Christians. The mativation is to meet direct human needs. The Organization cperates
in big cities like Jakdfta, Surabaya and Semarany. In Jakarta, the arca of activities is
mainly concentrated in the new incustrial slums of the northern part of the city, and the
cowperation of the local city government is required. Funds, personnel and other facilities
have been contributed by the religiwus groups and other private sources. Zxamples of social
nceds inclucde family planning, housing prublems, sanitation and teaching varivus skills to
unarploeyed trishaw who have been victims ¢f the modernization of city traffic.
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2. In Maiaysia, Muslims and Christians with peoples of vther faiths do joint study to
see huw they can advance together in the field of welfare: for example in 1973 a nativnal
seminar was organized by the Government 'to help Muslim, Christian, and vther voluntary
organizations of the various faiths to see how they could best plan for their individual
projects. In the same year, another naticnal seminar was organized - the initiative was
again taken by the Govermment - to see how best Muslim, Christian, Buddhist, Hindu and
vther voluntary corganizationg, without prejudice to their internal autonomy, could maxi-
mize their effirts in nation~building in the face of changing values and structures in

Malaysica.

In ventures taken by Christians, Muslims arce members of the board of directurs,
advisors, committec members and staff members. There is inter-religicus couoperation at all
levels From the planning tu the implementation of the pruject tu serve the multiracial
and multirelig¢ious needs of beneficiaries. In times of flood and other disasters, welfare
work on a nativnal basis is carried out under the sponsorship of the Secial Tellfare Depart-
ment in cooperation with religicus and secular welfare agencies.

T2 promcte peace in Malaysia there is the Malaysia Inter-Religicus Orgenization,
duly registered, the dbjects of which are:

a) to promote peace in Malaysia in particular and in the world in general;

b) to practise and spread the idea uf the dignity of man and the spirit of brotherhood
among all peoples by transcending the differences of race, nativnality, sex, lahguage
ur crecd;

c) tu practise and promote mutual understanding and cooperatiun among all religions.

3. In the Philippines, particularly in Mindanao and Sulu, there are Christian and Muslim
organizativns attending to the needs uf the people {sume Of whom have been displaced

by present tensiuns) regardless of religious affiliation. In Coutabato, joint ventures have
been undertaken by the CORUM (Cutabato Rural Uplift Movement), the Notre Dame Social Action
Centre, the Sultan Kudarat Islamic Teachers' Association and the Southern Discesan Social
Acticn Office. In Sulu, there is the Jolo Community Develipment Cehtre. These groups have
often launched juint projects involving assistance in the form of fbud, shelter, and agri-
cultural materials such as seeds, fertilizers and chemicals, work animals ©f tractor power.
Joint efforts at providing for the housing need of Christians and Muslims on the low-income
level arc well exemplified by the Nutre Dame village in Cutabato and the Kasanyangan
Cooperative in Jolu. The CORUM links up with the Consultative Cuouncil on Rurban (Rural-
Urban) Development in its housing assistance for Muslim and Christian refugces.

4, In Singepure, bilateral Muslims-Christian relatiovnship have been seen primarily within
a multireligious context. Since the relationships are set in a pragmatic society the concern
has been for o fuller understanding of the life-style of an industrial swcicty. ‘
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Both Christians and Muslims recognize it as a duty to pruvide religicus instruclion
fer the young, emphasizing those elements which enrich life, show its significance
and point to its final destiny in God. We realize that ways of;religious instructicn vary
in the different countries of South-East Asia. In some there are govermment ministries
responsible for this work. In others this responsibility is left to the parents or to thc
religious communities. While both communities hold that parents have a major responsibility
for the religious instruction of their children, there is also a realistic apwreciation
that public and private educaticonal programmes can offer important opportunitics for
religicus instruction. Indeed, in some places our respective communities have established
schools of their cwn for just such purposes.

Jith respect to the latter, a question arises when a school 1s established by
one religious community in a place inhabited predominently by adherents of another religious
community, anq/or when there.is a substantial enrolment of youngster who are not from
the faitlhi of those who own and cperate the school. The question is, what is the responci-
bility ef the schocl for the religious instruction of children who come from Ffamilies
not of its faith? Whereas some will say that if a school is founded by pecple committed
to a particular religicus faith in order to be an instrument for the propagaticn of that
faith, its responsibility is limited to teaching that religion only, we Muslims and
Christians meeting at Hong Kong have ancther view. We believe that schocls providing
religious unstruction for children from different religiocus communities should arranje to
have such instruction given by gualified perscns belonging to the respective cormuniticn.
Christian children should receive religious instruction from a Christi:a, riuslim children
from a Huslim, and so forth. We feel that it is a form of '"ccempulsion in religion" for
malleable, impressicnable children in their formative years teo be subject to religicus
training by instructors not of the faith of their parents.

This is nct to say that there should be no place for the scientific study of reli-
gion. Both Islam and Christianity recoghnize that people have a duty to extend the frontiers
of their knowledge and this includes knowledge of other religions besides their own. Mor~z-
over, Dbecause the study of religion is properly seen as an integral part of the total
educational progremme, courses in the philosophy, sociolcgy, psycholegy and comparative
study of religion may be offered at the higher levels of cducation in schools and colleges.
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INDIGEITIZATTION by M. Lunyungu

Indigenization in reference to the Church should not mean that we are sctting out te pour
"new wine into old wine-skins", cr '"patch an old garment with a new piece of cloth". The
result of that, as Jesus warns us, would be beth foolish and disastrous. And yet it. asems
that our answer to the problem of the indigenization of the Church lies at the point where
the old ends and the new beging, or where the old finds..fulfilment in the new, as we

shall obscrve below.

By indigenization we do not mean, either, that there should be a change in the
staffing of the Church in such a way that all her European staff should be automatically
replaced with Tanzanians., It does not mean that all the Eurdpeans wiho are scrving God
in faithful and useful ways in Tanzania should quit their posts. It is necessary to
emphasize this point, especially as the feeling is growing among European Religious
Misgicharies and lay Missionaries that since Tanzania is now independent and has become
a Republic, she may no longer want them. May the day never come, when the Church in
Tanzania would say that she dees not want Pastors and Teachers from other countries as
co-yorkers with Tanzanian colleagues, It should be the earnest longing ¢f the Church,
that the Church of God throughout the werld may so realize her one-ness, that there shall
be a reciprocal interchange of workers everywhere. Indigenization with reference to the
Church camnot be seen in the same light as the Tanzanianization or Africanization of the
civil services. The criterion for filling vacant posts in the Church should be suitability-
spiritual, moral, intellectual, and physical. Nevertheless, it is necessary to say
that where there are suitable Tanzanians they should, c¢f course, have the first conside-
ration for all vacant posts and that whoever is appointed to f£fill any post in the Church
should be the choice of Christian Tanzanians and not an imposition from cverseas.

hat then deo we mean by indigenization in this context? We mean by it, simply
that the Church should bear the unmistakable stamp of the fact that she is tihe Church of
God in Tanzania. It should be no longer an outreach or a colony of Italy, Germany, England
or America, or the vested interest of some European Missionary Board. No longer should it
be an institution with its strings in the hands of some Foreign manipulators. Dy indige-
nization in this context, we mean that the Church in Tanzania should be the Clhurch which
affords Tanzanians the means of worshipping God as [lanzanians; that is, in a way which
is compatible with their own spiritual temperament, of singing to the glory of God in
their cwn way, of praying to God and hearing His Hely word in idioem which is clearly
intelligible to them. She should be a corporate personality, personally discerning what
is the will of God for herself and responsible for all requisite steps taken in Fulfill-
ing it. In short, she should be the Church which is the spiritual home of Christian
Tanzanians, a home in which they breath an atmesphere of spiritual freedom.
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At the same time, she should be a.Clhlurch the key-note of whose 1life is the
Lordship of Jesus Christ, the Church in which in all things He is pre-eminent. Thus,
an indigenous church in Tanzania must know and live in the watchful consciousness
that she is part as well as 'presence' of the 'One, Holy, Catholic, and Apostolic Churcht.

To be an indigenous Church and at the same time maintain this truly representa-
tive or 'presence' character, is not easy; there are besetting dangers all around. But
there is an antidoete to such dangers. And that is the unflinching faithfulness of the
Church to her Lord in her conscious preservation of the faith once delivered to the

m@pOStlcs.

A word more about the anature of the Church in a nation as part and 'presence!
of the Universal Church. As an organic cell belonging to the whole Body, it naturally
partakes of certain characteristics which belong to that body and which it shares in
varicus forms as common heredity with other cognate cells. Thus she maintains not only
the faith once delivered to the saints, but also certain inevitable elements which have
become in various forms integral marks of the life cof the visible Church.

In reference to these constant, characteristic elements, we may change our
metaphor and compare the Church to a powerful, living stream which flows into and through
the nations, giving of itself tc enrich the people and transforming the land, bringing
from and depositing in each place something of the chemical wealth of the soils which
it enccunters on its way, at the same time adapting itself to the shape and features of
each locality, taking its coclouring from the native scil, while in spite of all these
structural adaptations and diversifications its esse and differentia are not imperilled
but maintained in consequence of the living, ever-replenishing, ever-revitalizing spring
which is its source. Thus, the local Churches everywhere have to live up to a distinctive
character and keep up a cherished heritage which runs down the ages. This fact should
be borne in mind as we think of an indigencus Church. To speak of an indigenous Church
is not to ask that every mark of 'foreignness' attaching tc her should be removed. For
the Clurch in a nation to dattempt to divest herself completely of all 'foreign' elements
is to cut herself adrift from the stream of history; it is to deny herself of the spi-
ritual tonic which ‘'the Communion of the Saints' affords. In short, she will cease to be
a living cell within the whole body. ‘

And yet, this is a point which the Church in every nation must watch. Inordinate
loyality to hereditary structure may casily become a danger to her life; for then,
structure often becomes an end in itself and thus acquires a quasi-magical virtue in
consequence of which it is believed that it must remain intact in the form in which it
has been handed down. In this way it hinders the growth of the Church's spiritual life,
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her worship tends to degencrate into 'a commandment of men' learnt and repeated in a
parrot-likec fashion. Here again, the only effective antidote to the everthreatening
tyranny of structural heredity is the full recognition of the absolute Lerdship of
Jesus Christ, who is the Living Lord, in consequence of whom the Church is a living and
dynamic organism, sufficient of the present needs of ecach nation in every agc and
generation.

This point about the absolute Lordship of Jesus Christ and total wundivided
allegiance to Him, cost it what it may, needs to be emphasized. And this for two
important reasons. First, once this element is maintained there is sure to be a truly
living and virile Church, whatever local adaptation is made to her structure. Secondly,
the full acknowledgement of the Lordship of Jesus Christ will make Him real to
Tanzanians., At the moment, there are signs that He is hardly real to them. And that is
barely because authority for the Church in Tanzania appears tco much to reside with the
European staff, prefabricated traditions for the guidance of her life, and mchey for
her maintance. The result is the detrimental fact that it is over-lords and not the
Lord of tne Church who is 'pre-eminent' over the Church in Tanzania. The authority
which must be obeyed is largely that of some 'Oracle' enshrined in the Vatican, in
Canterbury, in Berlin or elsewhere in Eurcpe or of some 'providence'! who dispenses
dollars from America.

This authority is breathed through certain agents who are in Tanzania to see
orders are properly carried out or through some Tanzanians who has been so carefully
brought up that he can cnly echo 'His Master's Voice'. This picture may appear to be
exaggerated; but it is the truth. To go on like this, however, is to disrcgard the .
red light and to be courting disaster deliberately, as the signs of the times are
already showing us very clearly.

e recent hope of deliverance from this bondage to lesser authority is
that some Of the major churches which were founded as a result of Missionary activities
have become autonomous, although what this autonomy means in practical terms is still
to be worked out.

One of them, at least, has certainly demonstrated that she has decided to call
her soul her own:; but even so, it is possible to be a voluntary slave to traditional
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Ceonventicns, cven in physical autonomy. Thoe lmportoic guestion 1s, arc these charches
independont in spirit? On the whele, we ave still walting Lo sce Low they doasonstrate
the fact that the autonomy affccts the spirit of tue Church by her realizing and
putting iate practice the fact that only vhe Lord o the Churan shoald ave cau pre-—
eminence in her life. For example, the Anglican Church aspears still unable to decide
whether she Lllongs in Tanzanla or 1s an outpost of Canterburs. e Tomin Catholic

ry

authoritics do not disguise their claim that their church in Tanzania rdst cilber remain
an outreach »F the Vatican or it cannot be a church at all. Tre 3Bapiist: still have to

discover yicther they have any soul at 211 which coan live and will not swyfer cxrinction
if it comes out of the incubstor afforded by the Micsior LDoood of the Amcrican Southern

Baptist Convention.

Thace main peint that T am making here ic thic the orly awees it which siiould have
the pre-orinanice, over and govern the 1ife of the Church in Toozanis 25 Joesws Christ;
arid 1t 1 tiac Christian Tonconians wore 2llowed -to hear His voice soeaking toe ther in
their enviccuments, Mo part of the Churcn should be Lkopt under oy Zkreat of any form  of
pulishment, or cessation of dellars, if she does nut do oo she S o .ld I'rom abroad. In
fact, 1 vill rather see the Church in Taszania left to ceruggle Jor her life and attain
real spiritual maturity in that way than to coee her continue to live o life of false
confort and apparent success with a rotten scul. Tha Europensn and Amorican povers-that-be
should themselves by now have begun to have an wicesy conscilence in consequence of the
fact that, by end larges, all that they have succecdod in producing in Taizania after one

hud-cd and six veors z2re companics of adhercents.

Mewt what is the necd for indigenization? The caswer to this has olready been
implied porstly in what we have said so far. The Church in Tonzenia must be tiie Church in
Tarnzania and rot a prefabricated structure designed specially rrom overseas to cnable
Europeans to carvy oxn in Tenzania what some writers describe as a 'Uingdom-oif-God-industry. !
Apart from the fact that the demaging association, or even ldentification of the Church
in Tonzania with a Prvopeon cult has givesn the mislonding  Lupressicn that she has no
profitable relevance for Tenzanians, the Burcpecan stoucture of the Chiurch has, to a
large cxteat, mode fur gpiritual sterility in her lifc. And the reason for this sterility
is that the Clurch ic not really speaking to Tonzrsnians of theilr spiritual needs. Rather,
she spears in strange idicoms which make her language of ovangelism and the specch of

her devotion comevhat unintelligible to them.

(From SERVICE - Social approach to the rituel activity
CF mane Nus.2-3-4, 1975, pp.50 - 64)
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I. INTERNAL DOCUMENTS

Code No. Institute
1.535 C35P
14535 ICM
1.537 FSCJ
1.530 SCMM-M
1.539 Ibid.
1451 Ibid.
1.50 Ibid.
1.543 RSCJ
1. 31“‘} MM
1579 FSC
14546 Ibid.
1.517 Ibid.

II. EXTERNAL DOCUMENTS

COde I]On

441919

41520

441521

“‘;‘-1 922

4.1923

4-1 92"'(

4.1925

Organization

MENSAJE

Pastoral Institute,
Nigeria

Catholic Mission Press,
Ghana

Ibid.

Ibid.

Ibid,

Ibid.

Title of Document (number of pages in brackets)

Angola (3)

Evangelization in Co-responsibility. {(6)
Progetti 1974-75. {11)

SCel Addresses, June 15, 1575. (18)

SCMM Popular Reports of the Districts. (90)
Agenda 8CA, August 1975. (1)

SCMM 1974 Work Statistics. (2)

Public Health & Outreach Worik of Hospitals and
Clinics 1974. (3)

Documentation Supplemnent: The Existencial Mean—
ing of the Vows Today, by Sister Camacho. (9)
Profile of Guatemala, July 1975.  (24)

The American Christian Drother 1975.  (5)
A Tale of Iwo Cities 1975, by Sr. Lec Kirby,
FSC. (5)

Second FSC Asian Bducatiocnal Conference, July
14-18, 1975, Manila, Philippines. (138)

Title of Document (number of pages in brackets)

Hablan los Obispo: Comentarics sobre las Orienta-
ciones Pasteorales 1975 de Conferencia Episcopal
de Chile. {2)

Statement on Catholic Charismatic Renewal, by
Committee for Pastoral Research and Practices,
NCCB of U.S.  (11)

Introductory lNotes of the Survey of the Church

in Ghana. (72)

Survey of the Church in Ghana, Chapters UOne to
Five (incl.). (125)

Survey of the Church in Ghana, Chapter Six:
T'he Ministry. (62)

Survey of the Church in Ghana, Chapter Eight:
Marriage and Family. (23)

Survey of the Church in Ghana, Chapter Nine:
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4,1926 Ibid

4,1927 CHAP, Pakistan

4,1928 UN

4.1929 MISSIO

4+15930 Pastoral Institute, Nigeria

4,193 Ibid.

4.1932 Justice and Peace Come.

4.1933 Matthew Wang

441534 Catholic Media Council,
Germany

4.1935 Catholic Relief Services

4.1936  UN(ECOSOC)

441937 Internaticnal Labor Con-
ference

4.1938 Pastoral Institute, Nigeria

4.1939 UsG

4,1940 Ibid.

4.1 941 Ibid.

4.1942 Basel Mission, Switzerland
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Code No, Author or Publisher

6.452 Caritas Internaticnalis

6.453 USG & UIsG

6.454

Pontificia Universitd Urbania, Bibliografia Migsionaria 1973.

Rome
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Survey of the Church in Ghana, Chapters Eleven
and Twelve. (67)

Constitution. (8)

The 1975 Dag Hammarskj¥ld Report: What now? (129)
Gegenseitige Teilnahme der lokalen Kirchen an
den missionarischen Auftrag der universalen
Xirche, by G.M.Cuppen. (2)

The Saving Power of Christ. (17)

The Modern Christian. (24)

Pontificia Commissio Iustitia et Pax. (6)
Populerum Progressio Ingtitute for Volunteer
Leadership Training: Three Year Evaluation
Report 1972-1975. (13)

Activity Report, No.2, 1975.  (S)

Annual Narrative Report FY 1975¢: Upper Volta
Program. (6)

58&me session Conseil Economique et Social

(2-31 July, 1975). (27)

Rapport sur la 60éme session de la Conférence
Internationale du Travail (4-25 June, 1975).(17)
Adult Catechesis and the Parish, by Fidelis
D'Lima. (11)

Commission VI meeting, June 18, 1975, (3)
Contributi a una riflessione sulla vita religiosa
nelle giovani Chiese. (8)

Relazioni tra gli Ordinari locali e i religiosi e
le religiose in paesi di missione. (6)

Bibliotek und Archiv-Bu'cherei der basler

(12)

Mission.

Title of Book (number of pages in brackets)

Caritas Internationalis Directory. (70)
La Fcormazione alla vita religiosa, oggi, by

Giuseppe Scarvaglieri. (373)
(236)
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64466
6,461
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6,464
64465
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Steyler Verlag, St.Augustin,

Germany

Orbis Books, Maryknoll,N.Y.
Ibid.

Ibid.

Penguin Books, England
Ibid.

Ibid.

Ibid.
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Citta Nuova, Rome
Gribaudi

Fayard, Paris, France
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Der missionarische Einsatz der Schwestern auf

den Inseln Flores und Timor, by Sr. Ortrud

Stegmaier, $5ps.  (118)

Korean Catholicism in the 70s, by William E.

Biernatzki, SJ et al. (172)

Living faiths and ultimate goals, ed. by

S.J. Samartha. (119)

The Humanity of Man, by Edmond Barbotin. (345)

Geography of World Affairs, by J.P.Cole. (348}

African Outline, by Paul Bohannan. (238)

World Health, by Fraser Brockington.  (405)

The Geography of African Affairs, by Paul

Fordham. (266)

South East Asia in Turmoil, by Srian Crozier.
(224) o

Tre Focolarini, by Igino Giordani. (157)

Cile: una Chiesa nella rivoluzione, by Piero

Gheddo. (81)

Le Vatican, by Charles Pichon. (583)





