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STEPPING ON A MOVING TRAIN

While we here at SEDOS and many of you our readers were occupied with travel and
holidays, the world kept moving on. Now we feel a great pressure to "catch up" and ox~
of the first places we turn is to the continent of Africa. Our first article this
issue rehearses for us the general directions necessary for the Church in Africa as
seen by Bishop Sangu, followed by a series of notes and opinions on current forms of
involvement . We hope that sccond reflections on such current events as the change in
government in Nigeria and the censorship of the Christian Institute in South Africa
will soon be awvailable,

The report of the 14 July Executive Committee meeting (the last of our outgoing
excoutive secretary) is included. The agenda for this month's meeting will center
rather heavily around the selection of the new executive secretary. Then too, our
holiday has provided us with news from the generalates and a backlog of documents
received. y
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INCARNATING THE CHURCH IN AFRICA -by Bishop James Sangu

(This document was drawn up by Bishop James Sangu, 55, of Mbeya, Tanzania, for the
Plenary Assembly of SECAM (Symposium of Episcopal Conferences of Africa and Madagascar)
which opens in Rome on 22nd September of this year. Bishop Sangu, who is Chairman of
the Tanzania Episcopal Conference,Consultor for the Sacred Congregation for the
Evangelisation of Pecoples and a member of COR UNUM, was chosen by Pope Paul VI as Rela-
tor for Africa at the last Synod of Bishops in Rome.)

The main topic of the SECAM plenary assembly is the evangelisation of Africa
in the light of the deliberations of the Synod of Bishops held in Rome in 1974 on
the theme: the evangelisation of the modern world. The purpose of my paper is to draw
attention tc points which are relevant to Secam for the evangelisation of Africa, indi-
cating the areas in which SECAM has to take action as a follow-up of the Synod
deliberations.

I. THE CHURCH IN AFRICA

OUne of the most .salient points of the Synod has been the emergence of the Churches of
the formerly so-called mission countries as full-fledged member Churches of the one
vniversal Catholic Church, speaking with their cwn unmistakeable voice.

This lecd to comments as: the missionary era has come te an end; the missicns have become
young particular churches in their own right, and are no longer the missionary field

of work of the clder churches; a turning-point has been reached: the African Church

has taken its welfare in its own hands and from now on Africa stands on its own feet.

As a general statement this is true: the majority of the Bichops in Africa are sons

of Africa; the hierarchy has besn established in most places; national and regional
episcoPal'conferences are firmly established in almost all countries. But when we
consider this statement in greater detail it appears a lot remains to be done to make
this statement - that the Church in Africa has become a truly African church - to be true

in every scnsce.

Localisation or Africanisaticn

During the Synod some Bishops were elated, others frightcned, when they heard the request
of the African Dishops that they be allowed to work for the incarnation of Christianity
in the African culture, to adapt it to the local conditions and circumstances, to loca-
lize the Church, to indigenize the Church, to Africanize the Church, so that it may be-
come an authentic African Church, and be no longer an imported western church modelled
after the Churches from which our missicnaries came.

It raised the debated question of unity and pluriformity in the Church, the relation
between the Universal Church and the particular Churches.

In fact,the localisation of the Church has many facets: Africanisation of Church personnel,
theology and proclamation of the faith, liturgy and worship, Church laws and discipline,
morality, Church administraticn and institutions.

i) African theclogy

You will remember now the regquest for an Alricon
of Christianity in African terms, has provcked a word of warning from the Holy Father
vhen he said: "We consider necessary a word on the nced of finding a better cxpression
of faith to correspond to the racial, socizl and cultural milieu. This is indeed a

theology is.c. the ro~thinking
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necessary requirement cof evangelization. It weould, nevertheless, be dangerous'to speak
of diversified theologies according to continents and cultures. The content of the faith
iz either Catholic or it is not."

L am afraid there has been some misunderstanding about the meaning of the word
Tilrican theology's The task of theologians is to reoflect on the message of the Gospel
and the legitimate teaching authority in the Church and to explain this message in terms
v cstandable to the people in their particular social and cultural circumstances.

Within the Church we have known many different theological traditions, theclogical
schwols and systems. Consider for instance the theclogies of the Oriental and Latin
Church.ose. Even within the Latin Church, there have been and are several theological
scacols and systems, all of them valid and acceptable: Augustinian School, Thomistic .

[}

Lehool, ctc.

When ve ask for an African theology, we understand the re-thinking of christianity,
the cssence of the christian religion, in the context of ocur own conditions. The aim is
not to change it, but to make it understandable to our own people, with their own way of
thinking, their own philosophy of life. In fact, most of us have been trained in Aristo-
telian-Thomistic philosophy and theclogy, often called 'perennial'. We have bren trainced
T thoolegy which is largely the result of religiocus conrreoversies of the past which
are conpletely foreign to us.

Je Africans have our own philosophy of life, and it must be possible to cxpress
“h: christian message in our own language and terminology, which is not necessarily ident]
col with the rational Aristotelian-Thomistic system.

i) ffpican Christian Morality

The same holds true for christian morality. The behavicur of Christians all over
iz world, regardless of their rnationality and their culture, should be the imitation of
Christ, and should be based on the gespel of Christ.

Dut hiere again, the missionaries through no fault of their own - since they are
necessarily bound to their own cultural background ~ have taught us moral teachings and
sterdards of vehaviour which reflect more the teaching of some theological and juridical
schocls, and the accepted standards of behaviour of their own countries, than the spirit
of Lhrist, They often completely misunderstood the social, religious and moral values of
the Afican societies, and the traditional customs, and often condemned indiscriminately
molos of behaviour which seemed strange to them, but are not fur that ncosom aescssarily

lrcornpatilble with the teaching of Christ.

Tt is time for the African moral conscience and moral sensitivity to assert itself
arnd to cvaluate, in the light of the gospel, our traditional values and customs, and not
simply replace them by a type of behaviour which we copy from elsewhere.

Considering the need for a real African theology, as outlined above, the time has
~ome: to convass our own intellectual resources: the Catholic universities or faculties,
~ur rajer seminaries, our pastoral institutes. We have to bring together our African
“heologlioans that they may rcflect on the Christian message, instead of following
Llirndly the western theologians.

1ii) Church personnel
“he Africans have taken into their own hands the destiny and development of the

rcll 1n Africa. The majority of the Bishops are Africans, but the number of priests is
sy £27 vt sufficient, and missionaries still outnumber the African Priests. This sometim
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creates problems as regards the exact role of the African priests and the missionaries.
It is not necessary  to treat this point in detail. The Declaration of the Bishops of
Africa and Madagascar present at the fourth Synod on Co-responsible Evangelization has
indicated clearly the standpoint of the Bishops in this matter. But issuing a declaration
is not enough. The ideas expressed in the declaration have to be brought to the attention
of everybody, and have to become the guidelines for the relations between all church
personnel.

Due to the shortage ¢f personnel, most African Churches have chosen to entrust
greater responsibility to the catechists, the Religious and to the laity, rather than to
introduce other types of priesthood.

For this reason greater attention must be paid to the training of catechists and
other won-ordained ministers. It should alsc be seriously considered to give catechists
larger faculties, such as solemn baptism (not onily in danger of death), distribution of
Ioly Commanion, annoihting of the sick, and some of them should be ministers of marriages.

The laity, who are in some places already strongly organised on the village, parish,
diocesan and national level, can be of enormous value in the administration of Church
cffairs, relieving the priests of many tasks which are not necessarily theirs. In Africa
we already have a large number of religious Sisters, who are often employed in education,
health ond other social services. They constitute an enormous reserve as pastoral workers,
provided they receive appropriate training.

As regard the training of cur seminarians and priests: we have already an impressiwve
network of junior and senior seminaries and many efforts are being made to adapt their
training to the African conditions. The search for a more suitable seminary training is
by no means finished and should contimie vigorcusly. Until now most of the priests select-
ed for further training are sent abroad to foreign universities or institutes of higher
lecarning. Often it is not feasible for one single nation to establish its own institutes
for higher  Church studies, but the African continent should have at least several of these
universities or institutes, where our priests may get further training in a more congeniazl
environment, rather than send them all abroad. This would be a plarning project for SECA.

To ensure cordial co-cperation between all Church workers, the presbyteral and
pastoral councils recommended by the Vatican Council II can be of incalculable value. If
we wish to implement the idea of Vatican IT that the Church is the People of God, and the
idea stressed by the fourth Synod of Bishops that evangelization is the task of every
Christian, the above-menticned councils are almost indispensable instruments.

iv) The Church in the independent nations

The last Synod asserted thet the Church of Africa has become an African Church.
This statement may be attacked in several countries by politicians and govermments. In
more than one country the relations between Church and State are uneasy oncs.

Peliticians and govermnments often assert that the Church and christienity is a
foreign import, that it does not identify itself with the legitimate aspirations of the
Africen peoples, that it destroys African culture, that it is too closely linked with
the former colonial countries and adopts many of their social and political attitudes, it
kcops itself away from the liberation struggle and connives with the colonialists and
imperialists, it does not join wholeheartedly the various govermments in their efforts
to improve the development and welfare of their peoples, and many more of these criticisms.

The relation between Church and State , between religion and politics, is not
always clear, in theory as well as in practice. The old theories of tho Church and the
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State as two perfest rocicities ls crearly cut-datcd, but no clear thecory to replace it
has yet emerged. The idea is crjivg vithin the Church that it cannot keep aloof From
the secular welfore of thao ﬂ;tior, that the Cawrch has a task to fight for justice now,
that it must work foo che Sworoveancis of fho livine standard of the people, that it must
work for a just cocial craor. Luvt therse 13 olearly o great need to study these questions

sericusly. Until mew ol 2trons betoeen e Clhareh and the various governments are establ:

5

ed by trial and crrei, wichout ¢leoecrs wacersoen’ling of how the relations should be. Gocd

uwnderstatding becwosn Chaes oot Stefe 1. vory “oooriant for the welfare of the Church
in a country. DOV, oconlioing thic peod, bis 2Trendy established a special committee

to follow clocedy line doesvellnm .acs 1 oolaiilos aotwoeon Church and govermments in Africa
and to try, in cnzo oo gopflicte, To nodiciz oord rocentile. This is already an important

form of mutual aosistenoz. vwoe should five conslderation to the fact that this procedt

re cnly trics Lo cume Wir o viher chic, boave gune wronde 1t ls not preventive, and it doe-
not give any quidoncs cun oy Lo ovold UITanossTry troizle. As a suggestion it may be wort

while to organisc simmosiUva 6 churcinen and poiiticiang to study the relations betweot
church and state in pr.oaC L= 0 LErion.
v) Proseing roonl, e

dotui SLoon Aty prourzes ol “he Cliurch in Africa, the Church 1s still

beset with a wuber of sresoang wostor:l cobleoss. Inoa number of areas action has alrewsg
been undertaen, buc 2+ Lwsy Lo conoidored vneacr this is sufficient. To mention a few:

—the problon of vt “gieg clooe cveryunere  in Africa; -the problems created

by industyialicat' o i oo incroeasine chrywh're and gaining speed; =-pastoral care

For students in sconoconry cohools and wvadlversitien; -the apostolote among the intelligent

and social and political leod..s; ~av wrcblon of gogisl communications, considering

Tho people; -the many problems as

the impace ¢l tho ooe

regards narringn ol 2t of the youth.

II. FRUlJ. IlI Tﬂ { ~T LAV CCTTROT

Cne of the s ez that o Church han matured is the fact that it is not

the object of missiorn ov ciivitr, but bocomes the subject of it. From a rission Church

it becomes a Misnionnvy Uliarca. Uhe Holy Ferier during his visit to Kampala stated
Tasioncton vnte yourselves. The last Synod has reiterated it -

et PR ST R

T
]
i

alreadys you hove
that it in primcrsily o f .. ol ohe Atrlcars acnsolves to evangelize further the

African coniirent.
This is a nieo soatcuent of principle, but we have hardly begun to act on this

principle, liost, 12 =:t 211, ¢f r~ur diocesas are still largely dependent on persomnnel anc

financaes From GVorseas; we ars wsld Lo rescive theilr assistance, and For the feoreseeable
ir [olp. notwithstanding our aim to becoma scelf-

future wo will still ¢gladly (ocont ol

This beirs no, nooiT s Lreom oembarking onn real missionary work
in thosc larce areas wlhidi~h hecs Lowily ©ooon touchad by christianity. With the change-over

~

of responsibility, Jooo. e oiosiooarr conorcgoticns to the African churches tuaisclves,

we would stari suoveyivig the DPric.. continert, consider the missionary work to be denc

4-

and plan o minsiowr o ety
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The Congregation of the Evangelization of Peoples has insisted recently that
each Episcopal Conference establish the Pontifical Werks for the Propagation of the
Faith. It scems only logical that each National and Regional Conferencc should have a
department for mission work, Jjust as most Conferences have a pastoral department.

Until now each Bishop is recruiting his own dicg¢esan priests, and he scems to
have never enough of them. But now we will have to think also about recruiting cur cown
missionaries. Just incidentally lending a priest to another diocese in great need is by
no means enough to make us really missicnary. Mcreover especially the task of first
evangelization in a frontier situation nceds special personncl with a special training
and special vocation. That is the reason why in the past special mission concregations
have emerged.

We will have to decide whether we will start cur own mission congregations,
or encourage the existing international - albeit western - mission congregations to re-
crult African members and to establish African branches of these congregations.

lioreover we must foster a really missicnary spirit among our Christians and
stress that part of being christian is to be missionary, and that all of them have to
spread the gospel among non-believers.

ITI. AFRICAL CHURCH AND UNIVERSAL CHURCH

The Vatican Council has already recoghized the validity and relative autonomy
of the particular Churches. Recent years have secn the acceptance of pluriformity within
the one universal Church. The last Synod has clearly indicated that the former mission
countries nave become particular Churches in their own right.

I think there is litthe danger or desire in Africa that we wish to become inde-
pendent from the Holy See. The unity with Rome and the Hely Father is very highly valued
in Africa and his authority over the Church is as yet unchallenged here. But the
changing conditions , and especially the coming of age of the African Church, reguire
a re-thinking of the relations between the African Churches and the Holy Sec; between
the African Churches and the Congregation for the Evangelisation of Peoples; between
Episcopal Conferences and the Roman Curia, so that the Episcopal Confecrences could
handle local matters which do not prejudice the universal church; relationg too between
Episcopal Conferences and rPapal Legates shuuld be clearlyredefined. 11 thesc poinks
were mentioned in my report to the Synod of Bishops.

In the new situation the relation between the African Churches and the clder
Churches will take on a new character. ¥¢ are partners and not only 'receiving' Churches.
This demands in us first of all a change of mentality. The older Churches will treat
us equal partners, if we ourselves take full responsibility for our own affairs and
try to contribute our share to the welfare of the Church ip other countrics as wcll,

and not limit sursclves to begging only.
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CONCLUSION

There are still a number of themes which I have mentioned in my report such

as our relation with Islam, Ecumenism, dialcgue with tribal religions and dialogue with
the independent African Churches. I have reported on them tc the Synod, but they
constitute a programme of work for ourselves, Reporting our problems to the Synod solves
little. We ourselves will have to take action. :

10.

11.

I propose the following:

That SECAM set up a machinery to promote the use of Mass Media and other ineans of
social communicaticns for human promotion and evangelisation.

That SECAM study once more the possibility of setting up a RADIO STUDIO at

SECAM level., ,

That SECAM assist Episcepal Conferences to set up or intensify Christian Family
Apostolate.

That in promoting the apostolate of the Laity, SECAM pay special attention to the
apostolate of the African elite and youth.

That training facilities for the Laity in Theclogy and other Church mattcers be
planned right now. , _ ‘ ,

That Church personnel be trained to have a positive outlook on politics and differen:
modern ideologies.

That Episcopal Conferences through SECAM exchange experiences on the adaptation of
Liturgy tc African culture.

Encourage the setting up of diccesan and national presbyteral and pastoral councils.
That in their training, African seminarians be initiated into a genuine missionary
spirit.

That the promotion of religious vecations for men and women, including contempletive
opders, be adapted to African customs and mentality.

That ocur African Sisters and Brothers receive sufficient education to enable them
to live according to their religious vocation and specific apostolate.
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A NEY VWAY OF SHARING IN COMMUNITY « THE UJASAA VILLAGES II. TANZAITIA

(Ujamaa in Tanzania is essentially an attitude of mind based on a traditional way of
communal govermment in which people, as a family, shared the joys ard hardships of each
other, yet cach member of the socicty enjoyed specific personal rights and responsibi-—

lities,.

Ujamaa villages arce an applicotion made by Tenzanie's rulers of that cttitude of mind.
Tnstead of living in scattercd small holdings, tho citizens arc brought to live and work
tegether in villages. “hen the govermncnt policy Tirst went into force, emphasis vas pla—
ced on shared-heldings. At the moment a morc modificd policy is boing followed, but villa-
gisation is still buing imblemcntcd. Without going into tho pros and cons lor this na-
tional policy as such in Tanzania, we offer here somce personal roflections made by Church
persormel in the Diocese of Rulenge, Tanzania, on life in Ujamas villages from & spiri-
tual point of view. These reflections are taken from a ldincograpliicd bogklet entitleds

New ways of Shoring in Community vhich vas circulated in the fulenge Diocescs Short exe
tracts are viven below, ond the full toxt of reflections by RBishop tlwoleka of Rulenge is

given in the folloving pages:

I. "ith implementation of Ujamaz throuvghout Tanzoniz, a new socicty is being born.
Feople arc called to live in a now way; Teighbours are not only of one's family or
even tribes poople arc working tog.othar for cormunity (common ficld, projeccts, buil-
ding, watcr); planning is done on a village level; all are participating in meetings:
individuals arc called to dcdicate thomselves to building a cemrmnity, to socrifice
themselves for the progress of the village, to develop their skills and talonts for
the good of sotiuty. L new Tenzanien-mzn in community- is boing born.™

Sr. liary Salat p.2

"I think that therce arc persons called to live this style of lifce— which if well done,
resembles Christ!s wey of lifc with His poople.™ ‘

Sr. Cinctte Scott,p.d

"3ince living in the villagae, the meaning and value of Community has grown. I Lhave

experivnced the foct that spiritually we arce as interdependant as we are materially.“
' Sr, Poatricin Hafcy pe 3

YFor me personally, tha experience of living with and closce to the dnily life of the

reople in the ujamna village has contributed to biing more concerned about persons

than about structurcs or hice records in books,b

Fr. Uilly Schoufs p.?
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II.(In the following reflection, Bisheop Christopher Mwoleka of Rulenge treats of the

cternal symphony of love and sharing in the Blessed Trinity as the ideal example
for =1l men, but cspecially those living according to Ujamaa, to follow. Bishop
Mwolcka, 47, is the Ordinary of theRgylenge Diocesc and lives in an Ujamaa village. )

e

I am dedicatia to the ideal of Ujemaa becausc it invites all men, in a down to carth
practical woy, Lo imitate the life of the Trinity which is a life cof sharing,

The throe Divine Porsons share cverything in such a way that they are not three gods
but e:ly (el And Christ's wish is: "That they (His follovers) may be onc as we arc
one. Wilh me in then and you in me, may they be so completely onc...",

Have ycoi cver considerad why Christianity is differcnt from all other rcligions?

A1l great roligions believe in one Gode It is only Christianity which belicves that

this one God is thrce Persons (Cod is not just one person).

Jhy stould Cod wve revealed this Mystery to us? Christ rofcred te it very many times.
It is 2 pity thot many people find it very difficult to understand what this mystory
is nll clout. iy Chiristiens do not know what to do with it execept that it must be
bolicved, 1 Zo o dogmn they connot cpply to their daily life. So they push it aside
to lonu Jow iLtereeting dovotions clscwhere.

The school ahiildrin in a Catechism class find the Trinity interesting beucause it is

to thon o »id17: to play with, Teachers lock for exrmples to illustrate this mystory
without cuceesss, The theologions hove made the Trinity = kind of intellectual exoer—
cise, speciine e on it until their heads get dizzy. "¢ Are told that S5t. fugustine
Almest loot bt head trying to grasp what the Trinity was all about until tho angeld
came to Lo
T thivk vo oo Jifficultics to understand the Holy Trinity beccause we appronch thoe
mystcry ©rw. the wrong side. The intcllectual side is not the best side to start with.
We trv vo .ot bold of the wrong ormlofl the stick, ¢nd it never works. The right ap-
proach to the mystory is to imitate the Trinitys. "¢ keep repenting the mistake that
Philip moco by askings "Rabbi, zhow us the Father!" Christ was dismayed by the ques—
tion and ribuked Philip: "Philip, have I been with vou se long and yet you don't

know 12¢? i.¢ who has scen me hos scen the Pather. How can you say: shew us the Father?"
Then Cirist continved to soy; "He vho belicves in me will also do the works that I

b

woete ot the sea shore, which rcally means that he gave up.

do, nnd ¢rcater works th-n those will he do.”

" belicving in this mystery, the first thing ve should have dene was to imitate God,
then we warldd oot ne more questions, for wve would understand. God does net reveal
Himscll to us for the sake of specualation. He is not giving us a riddle to solve.

He is affcring-us bBifc. He is t:1ling us: "This is whot it mcans to live, nov begin
te live ng I doo." Whot is the only one reason why God rovemled this mystery to us

if it is net to sitress that 1ife is not 1ife at all vnless it is shared?

If we vevld oree bogin to share lifc in 2ll its aspects, ve would soon undorstand
what thi: T-iritr ie all about srd rojoice.

If ‘i toac ol olic Church there is semething faulty with our methods of prescrnting
the reseoge of the Gospel, thoe Good Fows, 1t is this: we have not presented religion
as a charivo of Life, All the pueple know sbout religion is the carrying out of com-
mnderts-. tor of (rd and seven of the Church-— reducing Christianity almost to the

sam> cotorery 23 thio netural roligions. YWe have bchaved as though God had not rovealed

s
4
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His inner intimote Life to us. "hat we should do is to put the Trinity beforc men,
not in abstract ideas, but in concrete facts of cur human carthly life: Present tho
Life of the Trinity as sharcd and lived by us Christians here and now,

Why did God upon creating men nct put us straight into hcaven, but instead put us
here on ecarth? The reascn vhy we should first have to wait here for a number of years
before going to heaven would seem to be that we should practice and acquire some com-~
petence in the art of sharing life. Without this practice ve are apt to mess up things
in heaven. So we are here for practice, And for this practice, Cod has given us tovs
with which to practice as children do. Befcore children grow up and build reel houses,
own rcal farms, rear covs or drive cars, they first pass through a period of practi~
cing with toys those things which they scc their parcnts doing. For toys, Ged has
given us material things. Material things, thercfore, arc not accidental, They arc
necessary for our condition here on carth. Ve camnnot do vithout them. llaterial things
must net be daspised or ignored, but must be uscd as training cquipment for the job
that we havc to do eternally, All I want tc say is this: It is by sharing the earthly
goods that we come to have an idea of vhat it will be like to share the Life of God.

As long as vwe do not know how to sharce carthly ¢oods, as God would have us do, it 1is
an illusion to imagine that we ¥now vhat it is to sharc the Life of the Trinity which
is our destiny. If yvou camnot nanage vwith toys, nobody is coing to entrust rou with
the real thing.

The question is: Have we imitated the Holy Tririty in sharing carthly goods? Have
Christians tricd to do this in al1 carnest? Could I truthfully say: "All mine arc thii
and thine are mine” to cach and 211? This is what we orc suppescd to imitate (JOHN i
Then in what sense can we be said to be practicing to live the Lifc of God? How can wa
darc te profiss the religion of the Trinity? The Fathors of the Vatican IT Council
rightly made a confession; "We Christians have conccaled the truce face of God and of
religion more than wc have revealed it," (Church in the Modern Jorld. No., 19}

You know how those who deny God and religion define life. Lot us guotce the extromists-—
the larxists. They try to figqure out what life should be at its best and drcam of a
socicty in which "cach will give according to his capacity and receive according to
his necds." e know that they have made fentastic cfforts and that they have not suc-
cecededs They have uscd methods that we do not and comnot approve. But thoir vision

and their dream could be saild to aim at a transformation from "cupiditas" to "caritas"
(from self-centored love to cothcr-centrad love). It could be a Trinitarian 1ife expros-
sed in humen and mateprial terms. If the liarxists £f2il to achieve their goal, the 1ain
reason would scem to be that they tiy to impose the ideal from the outside upor men
without the necessary corresponding intorior dispositions. If we Christicns claim to
possass these interior dispositions of charity by the grece of Christ, then we should
be able to eipress them in a concrete material wvay in a manmer that vould make the
ilarxists wonder 2t our success. “ould this not censitute a mocting polnt betwoon us
and them, or at lcast a point of dialogue?

Tenzanions crc not Marxists, nor do they deny Gods Ujamna is aimed at shering life in
as many of its aspects as possibla. The Covernnent is trying to sct up social struce
tures that aro vieble feor this kind of life. I think it is tha duty of Church membars
te supply the intrrior dispositions necded for this kind of life, as Vatican II cxhor-
ted uss: "The Church admonishes her own sons to ¢give internal stirength to Jlmmon asso-—
ciations which are just". (0.5, 42), So in Tanaania, Providence has alrcady provided
a nevw heorizon for the apostol-te that vould bring all men under the rule of Christ.
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SOUTH AFRICA : A DENAND FOR I'EW DECISICNS

In a lecture recently delivered in the Roma campus of the University of Botswana, Leso-—
tho, Most Reverend Denis HURLEY, Archbishop of Durbam, described the social situation
in South Africa which has resulted from apartheid policies, and gave his views on vays
in which this situation may evolve during the years to come. He stated in conclusion: :

"Let me say a few vords about the Church, with which I am more persomnally and directly
concerned. The Church is in a difficult paesition, because it is only in the last decade
or two that it has begun to develop a practical avarencss of its social responsibility.
You may smile at this and wonder how a Church, which claims to bc guardian cnd guide of
moral life, could come sc late in the lield of social responsibility. The explanation
is a matter of history, of the individualism of western culture and the lonc, wasted
centuries of polemic and religious war between Catholics, Anglicans and Protestants.
tThile we were fighting onc another, the western world vas beginning to go its own way
and develop its peculiar social structures with little intcrferqnce from the Christieon
ethic of the Churches., The avakening of the Churches began to occur towards the cnd of
the last century, long after llarx: and now, almost a hundraed years later, we are beco-
ming avare of a Church that knows it has a social mission, but has not yvet developed
standard practical metheds of imvlementation. That is vhy the Church is in a difficult
position in regard to using its influence in the next five years in South Africa.

"It is for those of us who exercisc leadership of one kind or amother, organisational
leadership or theological lcamtership or cducational leadership, to throw everything ve
havce into the battle to make White South Africans awarc of their future ond their res-—
ponsibility, This, I think, is one of the top prioritics for thoe Church in the ycars
immediately ahcads It is a duty of love, of compassion and of peace.

"In specking likc this I may be appearing to neglect the Church's duty to the Mlack man.
That is not nmy intention. In rogard to the Black mem, the Church in South Africa has much
to do in adjusting her attitudae, altering hoer approach and intensifying her dedication.
My particuler point at the moment is the pursuit of the bonuous hope that South Africa

may solvz her oroblaon without too wwch violence; end in this regare I am 2mphasising hov
the Church should throw all the eoffort she cam into conscicntising Thite South Africans. ..
"Smile at e, 1f you like, Ffor spuaking about the possibility of a peaccful solution
but the threc supreme values for the Christian erc faith, hope ond charity, and thoey
demand that wo go on hoping and actine in terms of our hope until the situation piroves
that all hope: is lost".
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CAIRO '75: FAITH AND HOPE REHABILITATION CENTRE

August 1, 1975, is the date fixed (tentatively) for the departure of the Irish
team which will man the new Faith and Hope Rehabilitation Centre in Cairo. A month
later in early September, the Centre, situated in the North Lastern suburbs of Cairo
in the llelivpclis area, will be open to patients. This Centre, the brainchild of
Madame Jehan Sadat and her Caire colleagues, is planned to accomodate eventuzlly 1,500
patients, an orthopaedic hospital and residentizl village for rehabilitated patients
" and their families . Stage one of the plan consisting of chalets to accomodate <00
patients (- chalets with 10 patients each) is nearing completica. This stage includes
on-going treatment facilities, recreational and occupaticnal units including staff
quarters for medical, nursing and domestic staff, central kitchen, laundry, etc.

The Irish team is under the leadership of Sister St. Luke Dovey, Missionary
Sister of the Assumption, Ballynahinch, who worked formerly in Nigeria. The nurses on
the team were recruited by the Dr. Tom Duoley Fund for IMU. The nurses, physio-therapists,
an cccupational therapist and assistant, catering, domestic and laundry supervisors
represent cight different congregations, and Sr. Ursula O'Ragan, Little Sisters of
‘the Assumpficn, who has been in medical work in Cairo for 15 years will also be
joining the team. Irish involvement in this project came about through the intervention
of Mr. DOob Owen, Director of Agsociated British Hospital Equipment Ltd. (ABHEL) who
is respongible for ecquipping the new centre.

Madame Sadat asked specifically for the help of Catholic Medical Sisters. She
felt that the dedication, service and respect for the human person which they brought
to their work were essential for the success of 'Faith and Hope'. Egyptian doctors are
available but suitable supervisory nursing and para-medical staff are not available
locally as yet. The main work of the team will be to get the Centre on its fect,
take charge of all departments and work with local personnel with a view to training
them and handing over supervision to them within a specific time. IMU welcumed the
challengc and agreed to provide a combined religioug/lay team. This ncw venture pro-
vides an opportunity for an inter-congregational and combined lay-religious experiment
in a missicnary situation. Moreover, the opportunity for Christians and Muslims to
work together in a project like this, that demands dedication and sacrifice, can have
lasting bencfits for Christian-Muslim co-uperation in the Middle East,

The IMU is grateful to Madame Sadat, to the director uf the project, General
Dr. Hassen liosni, and tou the other Egyptian colleagues for their couoperation thus

far and locks forward te a very happy association in bringing a new service to the
Egyptian people through the 'Faith and Hope' Rehabilitation Centre. '

--from Report from IMJ
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MINUTES OF THE BXECUTIVE COMEITTEE MEETING OF 14 JULY 1975

A meeting of the IExecutive Committee of SEDOS was held on July 14, 1975 at 4:00 p.m, at

the Becretariat. - B
Present: Fr, J. Hardy SMA, Sr. M. Motte FIM, Sr. G. Prové SCMM-Ii, Sr. F. Webster SCMi-I,

Sr. C, Rombouts ICM.

Chairman: DBro. C. H. Buttimer
Secretary: Fr. B, Tonna

1.
2.

The minutes of the previous meeting were taken as read and approved.

The President invited Sr. Webster, Chairman of the Health Group, to report on the re-
cent meeting of the Christian Medical Commission (CMC), which she attended. Sr. Web-—
ster observed that the Nairobi Assembly of the WCC, of which the CMC is a sponsored
agency, had deominated the session., ©She also informed the Committee that the meeting
had been told that Catholic medical agencies were now being represented by Cor Urum,
at the CMC. : This would affect the position of SEDOS which had originally been invited
to substitute for a Catholic agency parallel to the CMC. It also affected policy, in
the sense that the news represented an option to create this parallel agency rather
than to develop CNC in such a way as to allow Catholics to be full members in it. It
would also affect the whole idea of the SLDOS-CIDSE agreement to provide funds for a
full time Cathelic on the CMC staff. It would not affect, however, present relation—
ships between Catholic and Protestant in the base.

The report was discussed and it was agreed to adopt a2 "wait and see" attitude to the
matter. Heanshile it was appreciated that the SEDOS services in its substitute role
nad been appreciated by the CMC Executive.

The position as regards the vacancy of the post of Exeocutive Secretary was reviewed,
The choice was narrowed to two but no decision could be made pending further clarifi-
cations,

It was agreed:

a) to convene the Assembly for a full day, on December 15,1975. Liturgy and lunch
would be included and cxternal help would be invited to coordinate the thinking
of the group(s). The Ongoing Formation programmes of member Institutes and of
other agencics could be reviewed by the new Ixecutive Secretary. His hopes and
reactions vis—a-vis the various autum initiatives could alsc be reviewed, The
next mecting of the Executive Committec would further discuss this Asscembly.

b) to issue the last number of Joint Venture in fngust.

c) tc reduce the bulletin to two issucs a menth, starting in September, with Fr.
Danc as editor.

d) to ask Mr. Waite to act as Facilitator for the Ongoing Formation programme pending
further instructions from the Ixecutive Committec (which wwuld depend on the
anpointment of the now Txecutive Secretary).

e) to ask Fr, Bano to be fully in charge of the Scerctariat, pending the appointment
of the new &xccutive Secretary.

f) to ask members to take the initiatives in convening Ad hoc meetings.

g) to mect on September 15, 1975 at 4:00 p.m. at the SEDOS Secretariatl.
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NEWS FOR AND FROM THE CGENERALATES

CONSOLATA ELECTIONS
On the 30 and 31 July during the sixth general chapte£ of the Instituto
Missioni Consclata, Father Mario Bianchi was rc—elected for a second term as the
Superior General. Elected aé Geﬁeral Counsellors were Fathers Mamuel Tavares, Iuis

Serna, Francesco Viotto and Giuseppe Villa, Congratulations and best wishes!!

APOLOGIES

Since our Camercon ~— Country Files were published in SEDOS 75n.25, need for

corrections and clarifications have been called to our attention. With humble apologies

we report them here:

The KIRDI of North Cameroon as discussed in the section on the
ethnic compesition of Camercon are not a tribe., In the Arab-choa language
kirdi means "infidel" vis—a~vis "Muslim", Xirdi is cften used to refer
to all those who belong to the traditionalist religions of North Cameroon.

You may also wish to note the existence of the minor seminary of
N? GAQUDERE in the Diocese of Garoua, for which we regretfully have no
address.



SEDOS 75/561

LISTS OF PERIODICALS, BOOX3 AND SELECTED ARTICLES RECEIVED DURING JUNE ANWND JULY

compiled by Sr. Agnetta, SSpS

I. EXTERNAL PERIODICALS

Issue

No. 1, 1975

Vol. 4, Nee 3
Vol. 15, No. 25 &
Vol. 16, Nos. 4-11
Nog. 1855-1862
Hos. 5/75 & £/75
Vol. 11, No, 2
Vols 4, Nos 1
Vol. 6, No. 3
Vol. 3, Ho. 5
Vol. 9, Nos. 22-27
Vol. 20, lio. 3
Hay/June

Hose 27-31

No. 20

Vol. 4, No. 5-0
Nos. 26 & 27

Vols 10, No. 2
Vol., 3, Nos. 4 &« 5
Vol. 2, No. 1
Nos. 272-318

Nose. 16771676
No. 3

Nos. 14-16

No. 11

No. 10

Nos. 30-32

Vol. 10, Nog. 6 & 7
Neg. 3-5

Wo. 6

No. 74/31-40
Nos. 478-479

No. 39

Nos« 55-57

No. 24

No. 6

HNos. 101 & 102
Nes. 19 & 20

Fos. 263 & 264
Nose 11, 14-16
May-June

Name of Pericdical

Action, Aktion
ADRIS Newsletter

Africa Confidential

Agenrzia Internazicnale FIDES Informazioni
AMECEA Documentation Service

BIT Informations

Bulletin of the CISS

Bulletin (Institute of Development Studies)
CLEll Mondialita

La Chiesa nel Mondo

Christ to the World

Christian Leadership Letter

Circulars {USG)

ComMuniCatie

Communigue

Contact

Contacts

Development Forum

Dialogue

Documentation and Information for and about Africa
La Documentation Catholique

Exumenisk - Orietering - Aktuellt
Encounter

Ephemerides Notitiarum

FABC Newsletter

IDCC Bulletin

Impact ( P.I.)

Info on Human Development
Informatiedienst (ID)

Information Service {NPC, Ghana)
Informations Catholiques Interna“ionales
Informissi

LADOC

Letters from Asia

Literacy Today

Mani Tese

MER Today

Messageg du SecOurS Catholique

Messis

Missions Etrangéres
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Lssue
Vol. 5, No. 1
Nos. 3-6

June & July
Nos. 6-7

7ol. 12, No. 3
Hay

Nose 69 & 70
Nos. 16 & 17
Nos. & & 7

Vol. 14, No. 5
Nos, 1-4

Nos. 82 « G3
Hos. 54 & 55
No. 53

No. &1

Vol. 21, Noe. -
Vol. 3, Ho. 1-3
Vol. 11, No. 2-3
Hosg. 21-27

Mo, 160

No. 24

Vol. 22, No. 1
March & April
Nog. 27 w 28
vol. 11, No. 2
los. 7037-7039
Vol. 26, Tc. 1
January « May
February & April

Name of Periodical

New Frontiers in Education
Newsletter (Kenya Catholic Secretariat)
News Notes (AFPRO)

Notes and Comments (Agrimissio)
Noticeial

ODI (Overseas Development Institute)
Omanis lerra (English edition)

One Spirit

One VWorlad

The Cutloock

Pastoral Orientation Service

Peuples du Monde

Pro Mundi Vita(English edition)
Pro Mundi Vita (French edition)
Prudentes

Religion and Society

Religion in Communist Lands
Risk

Ruhr Wort

Rural Missions

SKIP Newsletter

Social Compass

South African Outlook

SSRC Newsletter

Study - Encounter

The Tablet

Worldmission

World Need Survey

World Vision

1I. INTERFAL PERIODICALS

T er1m
i+ 55UC

Nos. 232-234
Noe 7

Special No.
Nos. 108 & 109

Ho. 38 L

Vole. 55, No. 2
January - June
No. 6 )
Nos. 5 & 6
Nos. 77 - 81
Now 13

No. 55

tay and June

Name of Periodical

AIMIS (FSCJ ct al.)

ANS (SDB)

Blueprint (5J)
Bollettino (FSCJT)
Bollettine (IMC) .- . --
Bulletin (FsC)

Central Newsletter (MHM)
Chronica ( CICM)

CITOC (CGCarm)
Communications (5H)
C8SP Documentation.

C53P Newsletter

Da Casa Madre ( IMC)
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ifizzioni Consolata (IMC) and Amico

Urlentononti Giovanili Missionari (SX)
Petit Echo (PA)

Picoolo

57 Inforrotion

ST Wewz

end Features

55p5 Tnaformation Scrvice

Viroolo

(PLifB)

Tincentiana (CM)

liissionario (FSCJ)

2015202 hite Pathers - Vhite . Sisters
Vole 5, Ti0.2 Tige Chrigtion Brothers TODAY

Ueold Parich {MM)
atl vo Mission (MM-Srs.)

A
[
SELECIZD 2 TICLES
170 Vitle of

2.CICH
(cas/5/75)

Article

(PA-SA)

(Number of Pages in brackets)

Feasibllity Trip through Africa, December 1974 - March 1975, by Wim

Goossens. In CHRONICA (CICM), No. 5, 1975.

Dyvarg lination and Humanization,
Vol. 8, o. 4, 1975, (14)

Instrunt

Afpicis In EUKITES’ Vol. 8, No. 4, 1975.

ion sur l'identité du chrétien,

(3)
by Yves Congar, OP. In EUNTES,

by Episcopal Conference of Togo,

(5)
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(E8/4/75)

2.FMM
(F1525/75)

2.F5C
(B55/214)

2.F8C
(B55/214)

2.FSCJ
(B108/75)

2.F58CJT
(3109/75)

2.F5CJ
(M1 68/75)

2.ICM
(1-14/75)
2.1CHM

(z-14/75)

2.MEP
(ERB86/75)

2.MM

(B3/3/74)

2.MM(Srs. )
(can /75)

2.PA
(PE657,/75)

2.5VD

(vs15/1/74)

2.3VD
(vs15/1/74)
2.5%
(FeC5/75)
(+/4/74)

5.C

(4/4/74)
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Un certain type de mission est révolu, mais la Mission, elle,
continue, by P. Kalilombe. In EUNTES, Vol. 8, No.4, 1975 (10)

Vocation - Community? - Topic of FMM INFORMATION SERVICE, No. 25,
1975s. (15)

The General Council before the 1976 General Chapter, by José-Pablo
Basterrechea, FSC. In BULLETIN (FscC), Vol. 55, No. 214,
1975.  (5) 7

Missionary engagement of the Institute, by Vincent Gottwald. In
BULLETIN (FSC), Vol. 55, No. 214, 1975. (7)

I1 mondo contemporanco di fronte all'evangelizzazione, by Fietro
Chiocchetta. In BOLLETTINO, No. 108, 1975,  {10)

Planning and the Missionary, by John Pinkmane In BOLLETTINO,
No. 109, 1975. (5)

La Voz del tambor africano, by F. Gero. In MUNDO NEGRO, No. 168
1975. (3)

How catechctical instruction was organized in the Lycée of Ebonda,
by Alda Geusens, ICM. In ICA - ICM, No. 4, 1975. (1)

Position of the Church in Burundi. In ICA-ICM, No. 4, 1975. (1)

La théolegie du salut en terre chincise, by Jean Charbonnier. In
ECHOS DE LA RUE DU BAC, No. 86, 1975. (5)

Inter-Regional Coordination... a new dimension? by William J.
Galvin, MM. In BULLETIN, Series 3, No. 3, 1974. (4)

A Call to Evangelization, by Sister Barbara Hendricks, MM(Srs.).
In CALL 7O MISSION, No.1, 1975. (13)

An African Youth Movement - The Foursquare Method, by . Defour.
In PETIT ECHO, No. 657, 1975. (10)

The Theolegy of Mission, by H. Rzepkowski. In VERBUM SVD, Vol. 15,

No. 1, 1974. (12)

The role of the CRI in the Mission of the Church in India today,
by Engelbert Zeitler., In VERBUM SVD, Vol. 15, No.7, 1974.(14)

Il Ruolo della donna nella evangelizzazione, edited by Domenico
Calarco. In FEDE E CIVILLA', No. 5, 1975. (46)

Dilemma cover the departed, by H. Janssen, In CATALYST, Vol. 4y
No.4, 1974. (16)

The Church's medi¢al role, by P.Strang. In CATALYST, Vol. «,
No. 4, 1974. (12)
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Political Prisoners,
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by M. Karata et al.

Theme of L:'PACL, Vol. 10,
(25) .

No. 3, 1975.

by Carlos HeAbesamic. In
(5)

The Gospel of Hope: Signs that the poor readily urdoerstand, Dy

The Migsion of the Church in Asia today,
INFO ON HUMAN DEVELOPMENIT, Vol.2, No. 4, 1975.

‘Antonic Fragoso. In LADOC, Ho. 55, 1975 (1¢)

Evangelisation in the Modern World: What The 5,07 - .ide Ihene of

[T
Lot )

THE OUTLOOK, Vol. 14, [o.5,197%. B

Evangelisation and Humanisation, bv Yver Cengar, COV. fn C2JIS ID

No.65, 1975. (12)

LDLRA, dloe O6

Local Churches and the Universal Church. In 0Ll

1975, (8)

Function of Missionary Evangelization of the "o/ Ukhurcacs", oy J.

Masson, S$J. In OMIIS TERRA, fio. 67, 1975, (10)

China and the Churches in the maling of one vorld, In 220 MUMDI v1ia,

No. 55, 1975. (36G)

The ‘Louvain Consultation on Chinsz: Essential Decurendcs. (i PRuU
MUNDI VITA, No.54, 1975. (38)
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I. INTERNAL BOOKS

Ccde No.

3.102

II. EXTERNAL

6442

6.-151
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Organization Title of Dock (runber of pages in wrackets

PIME Annuario del PIME 1975. (114)

BOOKS

CISRS, India A Priest's Encounter with Revolution, by
Joseph Vadakkan. (159)

St. Paul University,

Ottawa, Canada

St.

Fast Asian Pastoral Insti-

tute
Mich

Citt
EMI,
Orbi

Worl
USA

Diocese of Hong Kong

-Gereral Calendar 75-76. 7(250)

Evangelisation Today, by B.H#ring. (182)
Beyond Conventional Christianity, Ly Juan
Mateos.  (3-r)

The Christian prohibition of
ratic custem: an empirical study.
Annuario Pontificio 1975. (1958
Le nuove vie del Vangelo. (349
The Patriot'e RBible, edited by Jonn Eaglescn
and Philip Scharper. {(195)

Paul Publications

' I"Iarlila, P.I.

ael C. Kirwen the African Lev.-

(.73)
a del Vaticano
Bologha, Italy

5 Fooks, USA

d Wide Publications, Let the earth hear lLiis voize. {1-71)

Catholic Church Directory 1975. {(3¢8)





