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A SIGN OF THE TIMES--WOMAN TAKES HER RIGHTFUL PLACE

This is Internaticnal Women's Year and most of our articles in this first May issue are
devoted to themes related to women and their rightful place in the world and the Church.
Despite the advances that have been made we still live in a male-dominated society and a
socio-economic order devised and manipulated by men. True, the men of today did not in-
vent the system; we have inherited it over thousands (millions?) of years. But it per-
sists, and most of the evils of which women are victims stem from a society injustly order-
ed. We give a glaring--and perhaps to some squeamish souls, horrid--example of this in our
article on prostitution. ¥Wery well, it is a shocking and harrowing account. It does, how-
ever bring out the connection between this evil and the wickedness built into our social
structures. It should make us reconsider the totality of the presuppositions on which
these structures are based. In future issues we will from time to time go into this.
Patching up the system just will not do. Remember what our Lord said about sewing patches
on an old garment.

Please note also the very interesting discription of the situation in Guatemala inc-
luded in the Development Working Group minutes.

This Week: Page
1. WOMAN--INTREPID AND LOVING by Bishop C.T. Dozier of Memphis 31
2. THE PLACE AND FUNCTION OF MISSIONARY SISTERS TOMORROW by S . M. J. Dor, SA 316

3. WOMEN PRIESTS? TODAY'S THEOLOGY & YESTERDAY'S SOCIOLOGY by C. Stuhlmueller, CP 319

4, PROSTITUTION IN S. AMERICA--THE RESULT OF A MALE DOMINATED SOCIETY by Fr. Chauvin 323

5. REPORT ON THE MEETING OF THE DEVELOPMENT WORKING GROUP 328
6. LIST OF PERIODICALS RECEIVED DURING MARCH compiled by Sr. Agnetta, SSpS " 331
+ o+ o+

COMING EVENTS:

STUDY_GROUPS:

PRIMARY EVANGELIZATION 5 MAY 1975 4:00 pam. SEDOS SECRETARIAT
EXECUTIVE COMI{ITIEE 19 MAY 1975 4:00 p.m. SEDOS SECRETARIAT
+ o+ o+

NOTE: The Secretariat will be closed on 1 May (Labour Day) and 8 May (Ascension Day).

VIA DEI VERBITI, 1. 00154 ROMA, C. P. 50.80. TEL. 5371350



SEDOS 75,/311

WOMAN--INTREPID AND LOVING

A PASTORAL LETTER BY BISHOP CARROL T. DGZIER OF MEMPHIS

The y ar 1575 is "International Women's Year" and it is about this subject that I
wish to address this letter. Let us prayerfully recognize the forces that place women upon
the world stage and make "women" a live issue today in the international consciousness.
What I have to share about the Catholic-Christian woman is only one of many statements made
for and about women in this year dedicated to women. Nevertheless, what I have to say is
of fered with the urgency and sensitivity that freedom, dignity and opportunity, which are
the works Of justice, demand--issues very close to the heart of the twentieth century woman.

My vision of the dignity and contribution of the Christian woman arises, to a large
degree, out of mhany years of pastoral association with women's groups in the Church. It
was my privilege to work as a diocesan moderator of the Council of Catholic Women for many
years. In that period I saw the Christian woman at work, I worked with her, I experienced
the challenges she met, I sensed her frustration, loved her generosity and thanked her for
her commitment to the Christian apostolate. I observed a process wherein woman, through
her participation, grew in competence, in awareness of herself, and of her powers and place
in the mission of the Church. '

Vatican II's document, "The Light of the World," placed the humble woman of Nazareth
‘clearly:at”theuzenter of the apostolic mission of the Church, and gave a new impetus to
twentieth century woman's pilgrimage of faith.- Not even the prophets of the sixties for-
saw how deeply centered in the Christian mystery the movement for equality for women ought
to be. Not even woman herself speculated at first, on what ought to happen. As I lock
updn my pastoral experience, I realize the results were inevitable.

Woman's participation in the life of Church communities gradually attained a higher
degree of involvement., Yet, that involvement seemed so prosaic, in the midst of committee
reports, projects, services, speakers, conventions, and even bake sales. Nevertheless, in
this participatory context, many Catholic women became vital leaders in our parish and
diocesan communities. In such ordinary circumstances women addressed every need, leaving
their own for last. :

.WOman's coming of age was furthered by other human developments that have unfolded
over the past few decades. We had thought civil rights was an issue concerning black peo-
ple, but in the complementarity of evolving forces, civil rights gradually captured the
emotions and reached the consciousness of all humanity. The civil rights protests revealed
the personal and c¢ivil injustices that many deliberately and thoufhtled¢sly imposed on others.
Human rights recaptured its constitutional perspective and emerged as inalienable, demanding
investigation and guarentee. More and more women came to consider the civil rights they
had, but could not enjoy. Subsequently, in the Church, we began to provide some opportu-~
nities for the feminists' entree, a désignation of leadership here and there, a place on a
commission or even a fringe placement on some authoritative body. It was not a distortion
or a misconstruction that these opportunities were soon perceived to be rights worthy of
any member of the Mystical Body, and a denial of them would -be a grave injustice to the
People of God.
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In addition, women became career people and a large part of the work force of the
country. They found employment, however, tc be unequal, compensation unfair, hiring prac-
tices arbitrary, and advancement uncertain: - The working woman learned a lot. The Bible
did not contradictfwha£*3heulearugd,m_¥Ou and I know this woman. We cannot say to her,
"Forget what your experience has beem, this is now your role and place in the Church.™

. Within Religious Communities,'Sisters attained new levels of awareness and began
to sift through the myltiple elements of Religious Life. The essentials of Sisterhood
woere believed to be in muiti layered dbedienceS. In reality, in sc many cases, essential
human rights wcre 1nfr1ngtd upon in the name of sanctity. Idenitity as Religicus was soon
to be challeiged by .a more fundam;ntal need, identity as woman. Abandoning habits and re-
ligious garb secemed so‘thoughtluss, a mere ecclesiastical fad. Even now we have difficulty
understanding'what it was alllabout. It seems to me to make sense only in terms of the
evolution of women's 'rights, in terms of a Religious Woman's "journey to wholcness.™

This is the woman, these are the women, who became the Church's readiest partici-
pants in the, 1mp1;mentat10n of the Vatican Council II's documents. Where adult education
programs werce held, the vast maJorlty in attendance were women. Sisters and lay women sat
side by side and scarched the scrlptures, the documents, the programs for the reception of
first sacraments and enrichment programs of ebéfy kind. Soon, Sisters and lay women would
teach side by side and donate co-creative services to assert the beauty of the Church's 1i-
turgy. Their insight was valued, occasionally their gift was received. Rejection and frus-

“tration heightened the demand for rightful equaltty and participation.

Twentleth cgntury woman cannot ‘be expected to treasure those institutions that have
limited her freecdom, growth, and opportunlty in lifese In faith, she has remainced faithful
to the Church. But, we must share the pained presence of those who seek to relate more
maturely in love and service to the whole People of God, Let us hear, then those voices
that vocalize woman's determination to assert her equality and profess her competence.
Heedless institutions must inevitably pay the costs of indifference.

- In this age, the long and subtle servitude begins to give way to the weight of jus-
tice where equality under the law can be assertecd. Where the assurance of law holds no
promizse, 1t must be perceived that the woman of today:will Pind security in the global scli-
darity of her international sorcority. We must not overlook the transcendent dimension, nor
the practical idealism that lifts the feminist aspiraticn above the restrictions of language,
culture, cr natlonallsm. Woman's awakening is indeed as global as is inflaticn. For the
WOmarn, the narrow 1nst1tut10ns of ‘the past seem more dispensable than ever, because woman
has dlscovered her 51ster. " Their mutual embrace recaches arcund the world; it is feminist,
reverential, even ecclesials No woman is an island, every day she is being told: ‘"You
are a part of the malnland.“

"The gvolution is 1rrever51ble, we arce cntering a period in which men and women are
being called to become partners. THe process is at work not only in factories, business
and -administrative offices, and unlver51t1es, but also in schools and youth movements. It
implies that the great women's and men's organizatiors will not only have to evolve in the
direction of mixed organizations but also, and at the same time, tc seek creation of new
types of organization. . .the Church will have to assume the task principally by proclaiming
that it is in the name of evangelical values that such a moveément is necessary." (Women
in Ministry; Chicago, NAWR Publications, 1972, pg. 43)
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The very question of evangellcal values, of evangelization, was‘the topic and theme
of the recent Fourth Synod of Bishops meetlng in Rome in the fall of 1974. As a necessary
corollary to the discussion of evangelization, the question of woman's role and ministry in
the Church was raised by several bishops at the Synod. In the simplest terms, it must be
said that Jesus and the Gospel can hardly appear as the ultimate good if that_same Good News
continues its discriminatory interpretation and implementation in the Church. Above and
beyond this, a sincere determination to evangelize must be undertaken with a rare sensiti-
vity, hot by the force of the weight of truth, but with an improvéd perspective and insight
into the truth.

It is a distortion of the Good News, surely, to relegate committed and carnest
Christian women of our day to second-class citizenship. Jesus Himself never once bowed to
the cultural prejudices of His time that would have prohibited Him from dealing with the

woman of Samaria, Mary of Magdala, much less the good and dedicated followers who shared
His public lifec. )

Qur lioly Father, as reccntly as November 7th, in c1051ng the Fourth Synod cf Blshops
on ”Human Rights and Reconciliation," commented, "Human dignity is rocoted in the image and
reflection of God in each of us. It is this which makes all persons essentially cqual.

The integral development of persons makes more clear the divine image in thems In our time
the Church has grown more deeply aware of this truth; hence she believes firmly that the pro-
motion of human rights is required by the Gospel and is certral to her ministry." (L'Os—
sevatore Romano, November 7, 1974.)

Essentlall_\gJ the Christian must be able to address the- COndlthn of wonen in the-
Church and opcn the ogportunltles to a-richer and freer life, before undertaklug universal
evangelization. There is no doubt but that the.unlversal woman is one of the great effcctive
and credible transmitters of the Gospel, She goes into every nation beholding the presence
of thc Lord with her, professing her faith in the Father, the Son-and the Holy Spirit. 1In
seeking rnew ways to energize and transmit‘the'Gospél,Vallmof us must 1ock to its most ready
and apt media, the liberated Christian woman. Her multi-rnational and multi-racial sisters
will listene Like the universal movements for peace, for amnesty, for justice; the woman's
movement ' is international. Its influence can be a significant factor in the universal pro-
clamation of thc Word of God.

to 1ntegratdl tO bring to life, to heal, and to sen51t1zLL,a forward step w1ll have been
taken toward tctal humanlzatlon of .culture. When it is acknowledged that rellglous wonen
have the ability as persons to sharc the Word and the Spirit in vital ministerial roles
within the instituticonal Church, there will be still further humanization.” (Jomen in

Ministry, p. 92,93)

As a bishop of the local church, I feel crowded by the urgency of thc many needs of
the Christian community. Indeed, all of us who have becen through renewal have become more
~ognizant Christians. I think the one word "awareness" best characterizes the fruits of
rencwal to date. The Gospel does not mean much if we are insensitive to life: 1life that
lives and dics, laughs, is institutionalized, deprived, hurts or grows old. '"Seeing, we
begin to see; hearing, we begin to Understand and the poor have the Gospel preached to
them." Rencyéd awareness must continue and be followed by enthusiasm and the kind of
avangelical energy that provides the spiritual strength to 1ift the heart of humanity even
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higher where the reality of divine love will impress it. The contribution of the Christian
woman to rencwcd awareness is a central featurce of the Church today. When so many are
caught up in the justification of theological stances and ideclogies, women with high
sensitivities respond to persons, hurt by poverty, divorce, injustice, and indifference.
Parish plants which once were the specific revelation of the Church's ideﬁtity, concede to
never marks that are strangely feminine: welcome, hospitality, warmth. How basic these
words, these concepts seem to be to reconciliation, to communlty, to evangelization, even
to the present Holy Yezr. This humanizing process leaves behind in history the scene of.
the representative clergy, who had all the answers and symbolized the Catholic Church for
the immigrant thousands. It leaves behind the'pblitical types who refashioned parcechial
boundarics into political wards and stamped official ecclesial existence with the indelible

mark of a male domain. C

Salted by the intransigence of religious tradition, spiced with- Americana and the
great expectations of our cultural conditions, we hardly recognize the greater critcria for
authenticity and honesty which have surfaced today. Love, let it be on the Lord's terms;
freedom, lelt it be in keeping with the dignity of all humanity; sanctity, let it be our
common challenge; service, let it be our mutual Christian enterprise. Every Christian is
called to maturity in Christ. St. Paul tells us of the great diversity of gifts all belie-
vers share in the Spirit., Significantly, such gifts are given for the betterment of the
whole Christian community, not for tne individual's advantage. The vitality of the Church
rests on the utilization of the multiple gifts of the Spirit; the vitality of the individue
correspbhds to opportunity and vision. There is a sinful condition of apathy and indifferen
in secular and church life. We find apathy among Christians when believers stop growing in
maturity in Christ. Part_of the reason might be, as far as woman is concerheql‘;hat the wo-
man rno longer fits tht tradltlonal eccle51al rolé she iftherited. She is not enthusiastic
about a condition that ‘has not kept pace with her life's experience., -8he might even be
depressed by the realization that no one really carcs. Yet the Church needs her gifts, the
Church necds the Christian woman in an ecclesial role that enriches her life and the life
of her Church community with Christian v1ta11ty. i

ThlS v1ta11ty will find its wholenass in the realization of the strength of God's
Word. Neither men nor women will come to Full personhood in a society where the gifts of
one or the other are suppressed. "Male and female, God created them," and their complemen-
tary interaction and development brings each to maturity. The Church surely nceds to pro-
vide leadership into  the new zge that is openlng up as women are increasingly allowed full
participation ih all sectors of SOC1ety. For as an and women learn to relatc to cach other
more fully as persons and call Lach other to even qroat;r maturity in JLSUS Christ they
will surely bring forth new life in the Kingdom of God. ~"The decree on the Apostolate of
the Laity reflects this, when it states in Article 9, "Since in our times women have an
evermore active share in the whole life of society, it is very important that they partici-
pats more widely also in tne various fields of the Church's apostclate."

I address this Patoral Letter to the Christian-Catholic women and men of this
Diocese of Memphises All of us need to come to a greater recoghition of women. Ve are all
familiar with those great statements from the Scriptures and our own American Constitution
that assert human equality and equality of opportunity. A multitude of circumstances,
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inherited and created, prevents the full acceptance of women's contribution and credentials.
In this "International Women's Year" we pay tribute to you, the women of the Diocese, and
join with you in your prayers and aspirations for fuller participation in the total Chris-
tian Community.

In the evelution of women in the American Catholic tradition, Dorothy Day stands
as a model of strength, a woman intrepid and loving who sought a new ministry in the
Catholic Worker Movement in our times. She is able to integrate within her life the Gos-
pel in its wholcness, truly a woman "jourheying toward whcleness."

But_onc cannot speak of the "International Woman's Year" without recalling Mary of
Nazareth, the Hother of Jesug Christ. Pope Paul VI in his recent "Apostolic Exhortation"
brought beforc us the picture of Mary and recommended her to modern women, for he said,
"esMary of Nazareth, while completely devoted to the will .of Ged, was far from becing a
timidly submissive woman or one whose piet& was repellent to others; on the contrary, she
was a woman who did not hesitate to proclaim that God vindicates the humble and the oppres-
sed, and removes the powerful people of this world from their privileged positions. The
modern woman will recognize in Mary, who ‘stands out among the poor and humble of the Lord,
a woman of strength, who éxperiences poverty'and'suffering, flight and exile." (Pqpe
Paul VI, Marialis Cultus, 1974, p. 3) ' '

~-BLUEPRINT, January 1975
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WOUAN AND MISSION

WHAT WILL BE THE PLACE

AVMD FUNCTION CF MISSIONARY SISTERS TOMORRCH?

——

by Sistcr Marie-Jesée DOR, S.A.

The missionary Sister can be present in the simplest and most hidden ways as well as by
assuming the most public responsibilities for pastoral work at diocesan or national levels,
What matters is that she be awake to the problems of her world, because to be thig hidden
leaven in a given country, we have to be concerned about all the problems of thc world that
echo where we live, It means experiencing them as Christians whose universal leve touches
all that is human, all that concerns the growth of - the whole man:

- the struggle :fer development, so that men may have more, but especially be more;

— the struggle for social justice, for economic independence and for the regognition of
the dignity of even the most under-privileged; 7 '

- the struggle for justice in the world amd for equality in international relations;

-~ the struggle for cultural authenticity, for the propcr development of cach country's
human resources-its talent and potential,

The missionary Sisters should be leaven serving humbly and discreetly, being present,
not as a burden but a2s a stimulus, loving, sympathetic and attentivei that is all that
matters, whatever service we givececatechetics, teaching, carc of the sick, etc. Our service
is indispensable as a natural peint of encounter with people, and yct it is less essential
than our attitude of mind and heart.

I think that women, who are traditicnally closer to life, more attentive te persons than
tc structurcs, are especially attuned to this missionary attitude. Whether this closeness
to life is the result of education, rather than being a natural characteristic, matters
little; if women use it in a constructive, creative way, tco foster harmony and understan-
ding arcund them, they will develop their potentialities through their work and discover
their specific way of being human persons.

Maseuline behavior being often congerncd more with the pursuit of authority as power, prese
tige and dcmination, the missionary woman will frequently integrate herself mere easily
into new situations where she is a collaborator rather than a leader, IHdeed, this is hap-
pening often now, as Sisters leave private activities to accept government employment, and
they seem tc adjust quickly to the change, cven though its rapidity may be disconcerting
and ¢all for a real reconversion.

The missionary's mecting with folleowers of non-christian religions should be an encounter
in faith, wherceby each partner trics to know and understand the other better. It should be
a dialcqgue in which each recdves and cach learns.

Dialogue builds the unity to which humanity aspircs and which it wants to realize at all
levels, and not simply at the technichl cone, which is easiest to attain beccause it is the
most superficial. Dialogue alsc builds peace, which cannot exist without mutual understan—
ding, respect and justice founded on the reccgnition of the rights and needs of others.,
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Here also, the rcle of the Sister, is an important one,

The new leook .
If we study the evolution of missionary Sisters's work during the last fow years, two main

trends seem to ecmerge: The first is their greater share in thc cvelution of new nations,
either by collaboraticn in development plans or by scocial work aimed at awakening the mase
ses. The seccnd trend is toward more knowledgeable and responsible participation in pas-
teral work and for the Christianization in depth of the poorest-this seems to be a felt

need everywhere todaye.

Concerning the first trend, that of participation in the evolution and devclopment of the
country, in collaboraticn work of Sisturs in schools and hospitals goes on, but morc and
more often in nationalized instituticons. Becoming employvecs like the others, their rela-
tionships with their co-workers as well as with the population are radically transformeds
and many Sisters sce advantages to the change. There is more hesitation about the natio-
‘nalizatien of schools than = -ut’ T * .. dbout hospitals, be-
causc of the Church's mission as teacher an the rlght of parents to choose the kind of
education they want for their chlldren.

There are more and meore frequent casces where Sisters work for governments, and while it
may be temporary, it is very interesting. They often occupy responsible positions in swuch
Ministries as Education, Public Health, Agriculture (in the sdction for handcrafts), Youth
and Sports - the latter being CSULClally concerned with the preventlon cf juvenile delin-
quency and the rehabllltﬂtlon of dellnquents.

In the field of soc1al awareness, some Sisters work w1th mass mcdia. In Latin America and
fisia, they are active in TV programming, etc. In Afrlca, while perhaps less numerous, they

can be found working with radic, tclevision and the presse. This apostolate is to be cncou-
raged and devcloped. Lot us note simply here that a Filipind‘COngrcgation of recent origin
dedicates itself particularly to the apostolate of social communications.

In Latin America as well as in the Philippines, Sisters take an active part in moveménts
aimed at 1iberﬁting the poor classcs or the rural-population, with particular emphasis on
awakening women to their civic dutlcs, helping them teo undorstand and accept their husband's
pelitical commltmcnt work to earn the family 11V£llh00d and even to support and partici-
‘pate in such movements. In Afrlca, at least in rural areas, there seems to bc less intercst
in this trend, but the Sisters arc aware of a growing desire of fifrican women to take their
rightful place in socicty. '

Laywomen cbviously have an important part in the organization and development of these mo-
vements, and missionary Sisters collaborate with them, here as elsewhere.,

Local Religious Congrcgations alsc do their share, and their members are often more apt

than expatriate Sisters to find scluticns, because of their spontanecous and profound un-
derstanding of the right processes and reactions of their own pcople. Inter-congregatio-
nal collaboration is often possible and Wclcome y for the fruitfulness mnd success of the

work.
N

* with civic authorities, the traditional ...
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Collaboration is especially necessary with respect to the education of women for morc

responsible living: homemaking, nutriticn, health care and other training, and also in
commanity development through rural animation, agricultural extension programs, coope=

ratives, credit unions, ctc.

Such situations and roles are often ncw for the Sistocrs. Religious may formerly have sce=-
med to refuse contacts with lay socicty — although this was less true in the missions, of
course =but today they are in thce front lines, coming to grips with all the problems that
face our world: liberation movements, the strugglc for truly responsible parenthcood, a more
conscious participation of each person in the political life of the nation and, soon , of

the world, ctc.

A second tendency in the evolution of women's activitics in mission ¢ountries - which is
alsc fclt by all Congregations and on all continents~is the trend toward pastoral tasks

for Sisters.

It is now ten years since religious communities of women in Brazil first began to take
charge of parishes, leading the commmnity in prayer, prcparing its members for the Sacra-
ments, directing liturgical celebrations,. funerals, marriage and baptismal ccremenies, for
all of which the 8isters are directly responsible to the Bishop.A.priest visits the parise
hes to celebrate Mass each week or each fortnight, ﬁight authority in the Church perhaps
become an authority of service of relationships ? Might not the change be more capably
fostered by Religicus women than by the c¢lergy? Only the future can provide mn adequate
answer to that question. We will have to wait and see, ‘

Let me add that the animation of a Christian community requires true fraternal commnion
amcng the Sisters themselves. Lach and every Sister has to feel respornisible for building
up the parish community, and the first and indispensable effort is to live the exigencics
of mutual love in her religious group.

Another "novelty" thnt descrves mention is the incrcasing number of small communities who-
sc members do pastorgl work and try to live close to the pcople. Such groups are not really
new; indeed, in the beginning, the first Sisters sent to the missions often lived in this

vay.

What is new is the tyre of responsibility cntrusted to the Sisters, who are often put in
charge of training catechists or Catholic leaders, not only =t parcchial, but at diocesan
or national levels, thcy do not mercly organize and tcach, but often arc really spiritual
guides who prepare and lead recollcctions, retreats, ctc, This again raises the question
of ministries in the Church and their reservation exclusively for men., :

The situations we have mentioned are not limited to Latin America. They were first tested
in Brazil, it is true, but can now be found all over the world, in developed as well as

in developing countries - in the young Churches of LAfrica as well as in the oldest Curopean
ones, Nor arc they the work of a few especially prophetic or charismatic women in advance
of their times; instead, it seems to be the first wave of a tide that is slewly and uno-
btrusively rising, net bocause circumstances require it and because Congregatiens feel im-
pelled to respond, without undue attention to preblems about community structures,

& world is cpening befere the missionary Sister. /s a committed Christian, she really wants
to be prescnt to this growth of the Pcople of Gode She questions herself and the Church.

Is she not, by her vocation, at the crossroads where exchanges among nations can emrich

and decpen our lives—and where we can discover the true life?
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WOMEN PRIESIS? TODAY 'S THEOLOGY AND YESTERDAY'S SOCIOLOGY
by CARROLL Stuhlmueller, ~.:.

"Women as priests" arouses the same range of responses today as in the days of
the Bible. At times the Scriptures treat women with dignity, at other times, with less
than proper respect. A statement such as that at once concedes that men, not women,
wrote and edited this book; and the impression at once follows that God, too, as_the
principal author must belong to the male sex.

The questicn of gex enters the very first chapter of the Hible. The key paragraph:
“God created man in His image; in the divine image He created him; male and female He
created them" (Gen. 1:27). To get to the real meaning, we might have to leéave the word
"man" in its Hebrew original, ‘adam', or clse to translate it "the human race." Since
God is not identified with eithner sex, the references to divinity need modification: "God
created the ‘adam (the human race) in the image of‘thélgodhead; in the divine image God
created 'adam; male and female God created them."

The tortuous problems of translation catch us ét each word. '"Male" alone does not
_adequately reflect the divine image; the original ‘adam, created in the divine likehess,
is further refracted into male and female. Why then does the Bible before the creation of
sex refer to God as "He"? The mysterious life of the godhead tecms with the interior qual-
ities and the external responses of both sexes, male and female.

- - The fact-remains that woman equally with the male sex mlrrors God s life~giving
gener051ty.0nly'when ‘both sexes are consldered do.we-apprec1ate God in a balanced, satis-

Factory way. - ‘ e ‘ |

Similarly, Jesus cannot be adequately understood simply as a member of the male
sex. St. Paul wrote of the glorified person of Jesus, the hcavenly model for cveryone,
male or female: "The first man was of earth, formed from dust, the second from hcaven.
Earthly men are like the man of heaven. Just as we resemble the man from earth, so shall
we bear the likeness of the man from heaven" (I Cor. 15: 37-49).

Again, we are plagued with the impdsibility of translation. Our Italian friends,
express it very well: ogni traduttore'traditore-—”every-translator is a traitor.”

Every time S% Paul wrote "man® or "men' he meant "human belngs who are both male
and female. The Greek‘word anthopos, llke the Hebrew 'adam, comprehends ‘both sexes at
once. raul's statement entangles us in that most inscrutable conundrum, the question of
sexuality and nakednecss in the heavenly paradise. Heavenly existence is a continuatiOn of
our earthly perscnality. Yet, as Jesus responded to a pointed guestion: "WVhen people
rise from the dead, they.neither marry nor are glven in marriage but .l ive likc angels in
heaven" (Mt. 22 30) _ On returning -to our main t0p1c, the biblical - role of women in the
mlnletry, ‘we should remain canscious of the heavenly mystery. After all, ministry or
prlesthood mediates between heaven and earth. Clearly and explicitly, Paul wrote in an-
other epistle: '"There does not exist among yéu Jew or Greek, slave or freeman, malc or
female. All arc one in Christ Jesus" (Gal. 3:28).

Other Biblical passages put woman "in her place--a place far less honcrable than
that perceived by the priestly author in the first chapter of CGenesis. The Ten Command-
ments, as recorded in Exodus, list a man's wife with all his other 'possessions': 'You
shall not covet your neighbor's house...wife, male or female slave, Ox Or ass, nor any-
thing elsc" {Ex. 20:17).
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Such insensitivity disturbed the kindlier and more humanitarian spirit of that
extraordinary person called the Deuteronomist. His revision of the len Commandments makes
a separate law against coveting a man's wife, but he still classifies male and female
slaves with a man's other property (Dt. 5:21). As a matter of fact, even the Deuterono-
mist still addresses the Ten Commandments directly to men only; women, children and slaves
are to be instructed by the head of the household, a maniy” " There 1s no commandment against
coveting a neighbour's husbandl ) : '

This question about the rights and dignity of womati has involved us in another
social problem, slavery. No only the Ten Commandments of the 01d Testament, but also such
New Testament writings as St. Paul's Letter to Philemon accept the institution of slavery.
The Biblc here, as in so many other social and political sitdations, reflects the reality
of its times and seeks a solution which, though challenging and transforming, yct never is
s0 high in the clouds as to defy implementation down on earth. Among the facts of the real
world (slavery, obliteration or "holy" warfare, divorce and polygamy, nondemocratic govern-
ment) biblical faith recognized God's personal presence as Saviour. God did not push or
shove but motivated intériorly. He respected the person of each human being. Gradually,

He transformed society.

Change tock place, and no one today guotes the Bible to defend such antiquated
social systems as slavery, polygamy or dictatorial government. In a few cases, however,
some pecple arc still unable to disentangle today's theology from yesterday's sociology.
Occa sionally, black slavery or black inferiority is stubbornly defended as duc to Noah's
curse upon his sor Ham and Ham's descendants (Gen. 93:18-29). At times, too, theology
remains intertwined with ancient cosmogony and anthropology, as when someone accepts as
divine revclation the six-day order of creation in Genesis I and the formation of man and

woman in Genesis 2,

Is the restriction of the priesthood to human beings of the malc sex still another
example of tying thcology to an ancient sociology? Even St. Paul distinguished between
theological reasons and sociclegical customs when insisting that women remain silent in
church. As the argument picked up momentum, he sensed the weakness of his theology. In
desperation he turned to sociology and concluded: '"We have no such custom” (of women
being other than properly submissive) (I Cer. 11:16). The Greek word 'sunetheia' mcans
simply: it is not our practice to do things that way--no matter what anyone says.

St. Paul's decision can be quoted against women lectors, women ministers of Holy
Communion, women teachers of fheology. Evidently, church authority has decided that
sociclogical patterns have changed encugh so that Paul's theology not only can be separated
from ancicnt social customs, but can be reintegrated, as well, with contemporary sociology.
Women are commissioned to teach theology and announce God's word publicly, Just as they
function in other public trusts or civil offices.

The question then seems to be: Is now the time to take a further step? Will the
pastoral ministry of the church--within our evolving sociological conditions--benefit from
women deacons and women priests? The real question gets down to this--not whal is the
dogmatic theological nature of priesthood, but rather what is the most effective pastoral
way for the church to exercise moral, religious leadership in today's world. Theology
may even have QOmething positive to say in favour of women deacons and women priests.
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Women have always exercised an active role in the sacred ministry, both in the 0Old
and in the New Testament, only less prominently than men. The Bible includes a hall of
fame for women-ministers of salvation: Miriam, the sister of Moses (Ex. 15:20); the
warrior Deborah (Jg. 4:11); the prophetess Huldan, who, incidentally, was preferred to
Jeremiah (2 Kg. 22:14); the prophetess wife of Isaiah (Is. 8:3); and many others. Joel
summed up the past in announcihg the future: "Sons and daughters shall prophesy?” (3:1).

Nor did the New Testament suppress this long biblical tradition. It tells us
about the prophetess Anna (Lk. 2:36), about Priscilla {Acts 18:26;Rom. 16:3), the deaconess
Pheobe (Rom. 16:1) and those other women mentioned by Paul in Romans 16. We note Luke's
careful attention to the women who follow Jesus {18:1-3) and are "ordained" as the Ffirst
"evangelists” of the Resurrection (24: 1-12, 22-24).

Priscilla, in fact; with her husband Aquila, instructed the brilliant biblical
exegete Apollos {Acts 18:26). She was called by St. Paul "my fellow-worker," and in this
phrase, used frequently by St. Paul, designates, not his cooks and tailors, but almost
exclusively persons like Timothy who work in spreading the gospel {1 Th. 3:2).

Besides these occasional appearances Of women in the sacred ministry--continuous
enough, however, to be called tradition, women'réguiérly performed accepted tasks within
the liturgy of Isracl. One of the most important Features of Israel's public worship is
to be identified in the "sacraficial banquest.” The entire service included not only the
burning of a small portion of food upon the alter but especially the "sacred meal," in
which woran's religious role became gquite prominent.

A good case study is available in Deuteronomy 26. The harvest liturgy not only
includes bringing the first fruits of the year in a basket to the priest at the sanctuary
and reciting Israel's "creed," but also provides this regulation: "You and your family,
together with the Levite and the aliens who live among you shall make merry over all these
good things which the Lord, your God, has given you" {Dt. 26:11). Such "sacrificial ban-
quets" constituted a stable part of Israel's liturgy, and on these occasions the mother of
the home played an important role.

In fact, throughout Israel's history and continuing into the practice of the early
church, liturgy interacted closely with social concerns. Notice in Deuteronomy 26 how the
family is to invite the alien and the homeless Levite as guests. Other passages in Deute-

ronomy come to mind: 10:14-22; 14: 28-29. Prophets condemned the liturgy when it lost
this close association with the daily needs of the people, especially of the poor {Am.
2:6-16; Mic. 6:6-8; Is. 1:10-16). :

The Gospel of St. Luke works in this same tradition. At banquets Jesus teaches
major doctrines (5:29-39; 7:36-50; 11: 37-54; 14:1-24). It is not strange, then that those
chosen to care for the poor and to serve at tables, the first deacons, quickly became
ministers of the Bucharist and "a sacred order" within the church.

The term “"deacon" is associated with women, not only by St. Paul in Romans 16, but
also by St, Luke who speaks of two women, one serving at table (the Greek word is diakonia
or deacon) and the other listening to the word. Martha and Mary seem to combine the two
important functions of the EucharistiCcservice: the word of Scripture and the works of
charity {Lk. 10:38-42). This same association of the family dinner with instruction and
the care of the poor characterizes the most important New Testament symbol of the Eucharist:

the multiplication of loaves and fishes.
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The Eucharist originated in a éetfing-that combined the home with the liturgy,
charitable decds with public prayer, and in all these cases women exercised a prominent

role.

We must not overplay our hand. The male sex dominated the religious and liturgi-

cal life of Israel, but we can seriously ask whether or not this authoritative position

was duc to the sociological conditions of the time. We must alsc ask: Have not the
times changed sociologically, so that we can disentangle theclogy from scociclogy and
understand the priesthood withcut the social bias of bygone days? Even in the masculine
socicty of the Bible, where the Ten Commandments are addresscd directly to men bnly,
women on an individual basis exercised sacred ministerial roles. A closer examination
of the Dible shows an intimate association of the family dinner and social action with
sacred liturgy. Women.Punctioned prominently here.

Finally, we of the Catholi¢ Church must seriously ponder the consequences of
endorsing women as lectors and tcachers of theology, and vet denying them the sacred
orders of the diaconate and priesthocd. Without realizing it, we may be producing a
"Protestant" form of Catholicism--a religion emphasizing the Word over the Eucharist,
especially over the liturgical sacrifice of the Mass.
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PROSTITUTION IN SOUTH AMERICA - THE RESULT OF A MALE DOMINATED SOCIETY
by Fr. Charles Chauvin in LADOC, DEC. 1973,

1. WHY DO THEY BECCME FROSTITUTES?

Prostitution is so widespread a problem in South fimerica that no visitor can fail to
spot it. "ithout feer of exaggeration, we can cstimate that one woman out of a hundred
is condemned to live by selling herself, In Brazil, for exeﬁple, 1 milliorn do it; in
Colombia, 150,000 to 200,000; in Chile, 100,000.

Heoring these awesome figures, with so many dramas certainly behind each case, you have
to asks Thy?

Shouldn't the existence of prostitution make socicty take a hard look at its economic
and cultural incqualities, itsracial and sexual discriminations, its moral and reli-

gious taboos?

"It is a degrading lifc., It's no decent job, but you can live. The life doesn't satisfy
me, but what else ¢an I do?" Morc than three —~quarters of the Peruvian women we talked
_to answered that way, torn betweéen despair, sufforing and fatalism, In Bogotd, B7% of
the prostitutes questioned said they would like to "get ocut of this carcer". But they
arc caught in a vicious circle, from birth.

- In Manizales, Colombia, according to sociologist M.T. Velasquez, prostitutes tend to
come from -large families, with an average of six children., Two out of three of them
left home at 13 to 18 years of age. _

~ In Medellin, about half of the 8,000 prostitutes were orphans, and 87% of them came
from broken homes.

~ In Bogota, it was shown that nearly 40% of the prostitutes in 1970 came from families
with an alcocholic father.,

~ In Peru, ncarly half of all births are illegitimate~—which hints at thc size of fshe
prostitution problem.

~ In Lima, almost three-quarters of the prostitutes had sexual relaticns before their
18th birthday, including 3% who had them betwecn 10 and 12 years, and 2% betwecen 7 and
9 ycars!

"She is no longer a virgin, so shetll end up in a brothel, That's the way it gocs, and
everyone accepts it." This cobservation by a Brazilian sociolegist explain what it means
when 92 % of the prostitutes of Sac Taulc are the children of unwed mothers.

But besides family attitudes and structurcs, there 2re other influsnces favoring pros-—
titutioens The racial foetor, for mistance.,

Psychologists emphasize that racism favors prostitution. That's what happcens with the

Blacks in Brazil, and with the Indians in Peru. In Peru, the white man has always dis-
daincd the nestizas and the Indian women. Even teday, Indians are half the population,
and thc mixed-bloods one-third, This race, treated as sccond-class citizens, offers an
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incxhaustible roscrve of domestics, artisans, doormen, tradesmen ~nd policemcen. It cna-
bles that 13% of thc population that isyhite to be waited on-—cven for their scxual needs
"I am from the Northcast," says the Brazilinon Silvia llaria. "I came with my aunt to Sao
Taulo, where I was hired out as a housemaid,

The family's son scduced me, fis soon as my pregnancy becamce cbvious, the woman of the
housc put me outs Today T carm o livelihood for my child and my fomily as a prostiturc.”
There are theousands of Silvie Herias, and BO% of them come from szocially depressod hock-
grounds. If thcy scll themsclves, it is because practically all of thoem need moncy for
their parents and for the child they left with relatives. Even women whe arc praciicing
an honcst profcssion (this is truc of half of the prostitutes, vhe are housemoids, hais—
dresscrs, salesgirls, cven students), a growing numbcr turn to prostitution "to rowad
out my budgct,” viich usually decsntt get beyond 220 cruzeiroes (#35) a montn,

Yhat fintonio Callado writes is largely true: "As lcong as living conditions aren't chan-
ged in Brazil, we can’t be shocked thot a woman turns prostitute: she has no other vay

out."

Tt 's thc same story in Colombia, 4Lftcer a bricf conversation, Doctor Gémez told me:

"Until we change the cconomic system, prostitution will go one. If we had jobs for all
the women, w2 would have many fower prostitutes.'" This dean of the Medical Faculty ot
Medellin does not hide his admiration for the countries of the East, including Comau-—

nist China, that have succceded in regulating the problem,

lore vividly Prof, Ignacio Mejla told me in his lawyer's office: "For many girls, it is
street-walking or nothing, You must romember that there sre girls who wait in line for
their chance to become,prostitutes. When you think that in the countryside a peasont
earne 12 pesos (50¢) a day to feed a family of 12 childrchia...”

fi Colombian socioclogist put it this way: "The rich man prostitutes the poor woman. fhe
educated man prostitutes the ignorant womem. The master and nis® @ it to the servant
girl." He wos putting his finger right on the class distinctien that permits o -conscr-
vative and hypocritical capitalist society to producc prostitutes by the thousands,

In her book Culture and Family in Colombia (1970), Virginia Cutiérrez de I'incda locknd
inte the problem as an anthropeolegist. Colombian psychelogists share her judgment:

L man has toc prove his virility; he is a macho (a male), and machismo is strong in tho

Ibcro-fimerican culture. tercover, he is expected to ernjoy o complete sexual liborty,
going as far as inccst—=which is on the incrcase, incidentslly. In Brazil, mon arc wile.-
ling to pay 10,000 cruzciros (¢1,600) to deflower a girl,

In Colcmbia, Fadre Escobar distributed 25,000 copics of his manifesto "Trostituticn
Must go." In it, he gous te the heart of the question: "Among other causes, I blame
ignerance, illitecracy, lack of treining and preparation for life, abscnce of scx—cduch-—~
tion, and conscquenily A false idea of love." He courageously insists on this explona-
ti.O‘A; convinced that this evil is the result, not only ~f 2 cick econamy, bt alan of
a nerbid hmmanity,

The Brazilian sociclogist Rose-Maric Huraro, makes the same socio-cultural peoint in her
bork The Scyxwal Liberation of Woman (1970): The typical Brazilian man, she claims,
regardless of the sccial class he belongs to, considers woman as an cobjcct of pleasure,
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to be dominated. His entire sexual behavicr is shot through with machismo: he takes all
the initiatives, and he acts brutally, cruelly. Sexuality is the outlet (1'exutoire) of
his aggrcssivity. That traditional attltude is & s trong today as ever. Some shamefacedly
excuse themselves by saying that others besides Brazilians hava the same fault.

The Brazilian man, says Rose-Marie Muraro, is "a Turitan without realizing it." /find, she
adds, he is thc victim of a dualist nction of woman. This split in his feminine image
makes him prefer the behavior of a sexless wife to that cof a stimuleting lover: that is
the attitude of 62% of young people in Brazil. In practice, a2 number of Brazilians have
two wives: cne for the home and children, the other for meking love. This may help to
‘explain the cxtraordinary pereentage of Brazilians who turn, three or four times a veek
to the "service. of the prostitutes.”

The liberation movement is only beginning, Rose-Marie Muraro says. Yorking women in Bra-
zil represent a scant 20% of the country's productive force. Out of the 6 million women
who work (as against 30 million men), two~thirds work at agficulture. Many are oppres-
sed to the pdint where they can't even imagine themsclves struggling for equality,.

2. FORBID IT? OR REGULATE IT?

The scope of prostitution in South fimerica reveals the complexity of thé economic, fa-
mily, cultural and sccio-psychological prcblems it involves., It will take a long, long '
time to extirpate this scourge, which the UN classifies under "Slavery of Humar Beings."
Unlike New Ycrk and Quebec, where they are trying to eliminate the laws that regulate
prostitution (tﬁey call this effort mn "abolitionist drive"), most of the South Limeri-
can countries legalizc-— and then regulate—-—prostitution, cxcept for Chile, which is at-
tempting an abolitionist "political" sclution.

Peru's history illustrates how South /imerican countries tenaciously insist on regulatlng
prostitution. Bcginning in 1910, the Teruvian government adopted the "French solution,
i €., every prostitute has to have a health certificate. White slavery still operates
on a large scalc, though, and Lima is the center of a traffic in women for all of South

Lmerica.

Toward 1935; the Feruvian [Lbolitionist Committee vigorcusly attacked the 1910 law, but
with no success either in public opinion or in Congress. On the contrary, the suppres-—
sion in 1956 of Lima's Barrioc Victoria, which was their Pigalle, without the creation
of any re—~cducaticn centers or job training facilities, resulted in flooding other bar-
rios with the displaced prostitutes.

-Today, the strength of those favering regulation is matched by the despair of the abo-
litionists. With few exceptions, thc police and docters are in favor of the présent re-
gulation: prostitution is a necessary cvil; it is the only job for illitcrate women;
prostitutes have no altcrnative,

The police supervise the health certificates and pitilessly track down the free-lancers,
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who arce hcavily fined when caught. Onc day when I visited a police station, forty girls
had justipaid fines, The sergeant was most definite in his views: '"'hat can you cxpect?
We havé ne other way: it's cither jail them, or turn them loose, We try to jail them,
but the religicus women wWho are in charge there won't have them, because the new ones
corrupt the cthers. fnd so, for lack of rcheabilitation centers, we let them go after
they rogister and pay up. The docteors, for their part, try futilcly to cope with the VD,

LRE _HALF-WAY HOUSES THE ANSYER?

Tho success of half-way houses give little grounds for rcjoicing.

- In Sac Taulg, the governmcnt has just clcsed creof the tec existing places, - for finan-
cial rcasuns, ' '

-~ In Peru, thc Legicn of Mary has had little sucbess, since they arc limitced teo rcligious
assistance and occasionally helping out individuals.

- In Cplombia, the St. Raphacl Housc and the Geod Shepherd Sisters arc making valiant
efforts for‘effective prevention, and so docs the Protection of the Yeung Girl. Pamily
Helfare, a projéct with continent-wide ramificaticns, scems intent now on pushing a vast
bitrth-control Campaign.'

- In Chile, for all its current intercst in the question, not mach, really, is beirg donc
It has had cnly three rocepticn centers of lates o

. *The government's La Reina lasted only six months,

¥The hospice Mi Defugio, directed by Fadre Barros, pastor of a Santiago parish, has been
functioning for 12 yedrs and currcntly shelters 18 adolescents between 15 and 18 years
of age, Trostitutes come there readlly encugh, but they don't perseveres more than 50%

_of them leave aftir a couple of weeks.

*The most promising venture, known as VUaking Up, is the once founded by F. Guy Lebret.
He is a legend all by himself, His intercst in this work started back in 1957, when he
visitced a sick jprostitute in a hospital at Talea, south of Santiago. But As scon as she
got out of thc hespital, she went right back to the sidewalk. He wasn't disheartencd,

~ though, and after. seme seriocus thought, he opened a residence. Before long, 12 girls ca-

me——and the center was started.

The past 11 ycars have becn horoic ones for e Lebret. He "purchased" girls from their
pimps. He got a 2 1/2—tontruck, and found enough work to support the center: he often
slcpt in the cab of the truck to make room for a girl who arrived late at night. He

. had to slcep.with a pistol under his pillow. 4t times, he tangled with the police, ~nd

with the courts. He, felt completely alone, isclated from his fellow priests, timidly

.supperted by his bishop. He had to denounce the pussyfooting of the Frei goﬁernmcnt.

Yo Lebret now has two residences: onc at Talca And one at Santiage. What keeps them
{1ixe M1 Refugio) going is that conviction, ©ld as the gospels: prostitutces arc not out-
casts or lawvbrenkers; since they are important, why net help them to get cut of their

. surroundings?

I talked with about a score of them one afternoon. 11 had come o the conter of their
own frec will, They accept a commen life, with no comforts cr prima donna ways or gran-
diosc pretensions. They lecarn a scnse of responsibility. In the plan of P. Lebret and
Sistcr Isabel, these centers have to substitute for the home that most of these girls
never know.
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THE PROSTITUTES ARE EVANGELIZING US

" I discovered the active presence of the Holy Spirit in the 'zone.' I learmed that
these girls are capable of reconciliation, of pardon, of sisterly love, of faith and
hope, more than most of the Christians who condemn them.'

SmAall, fiftyish, with piercing eycs bchind his glasses, the manh who utters those calm

words is Dom Frageso, the Bishop of Crateus, a tiny town lost in the interior of the
State of Ceara, in Brazil's Northeast. Over the past ten years, his movement, called
"Defensc ¢f thce Buman Person," has spread to seven adjacent States, wherc in some twWenty
townS‘thc prostitutes are "invited" to discover their dignity as women, to improve their
status by crurses in literacy, scwing, manicure, etc.--but especially to become membors
of society thrcough their own efforts, with the sympathetic help of Brazilian and French

women educators.

I visited perhaps ten of these "colleges™, mecting the prostitutes who dircct and ad-
minister their own movement.

Don Fragoso deesn't know where all this is leading. “"But how could I let these girls,
who are the first in Christ's heart, be lcft out of the heart cof their bishop?" Not

all the bishops of thc seven States of the Northeast share Dom Fragoso's optimism, but
his ﬁastoral action has certainly been contagicus. For cxample, he encouraged F. Freddy
Kuntz, of the Scns of Charity, to move inte the prestitutes' barrio at Crateus., Two re-—
cent bocks have recounted his venture in a most vivid way: These Christians'! First Love
Affair and Balaam's fiss, both published by Editions Quvriéres.

This.eitraordinary French-Brarzilian cxperiment is a daring gamble., The bishop has en-
counteread considerable oppositicon from the bourdeoisie: "Wou arce training the prostitu-
tes; but you aren't getting them cut of their old surrcundings." May be the answer is
that at lcast somc will leave prostitution this way, and that if we want to help more
to get cut, wc must find jobs for them. /finyway, it is better then nothing to fish with
a single line, thus crcating a whole current of conscientization, sc that thousands of
women can slough off their fatalism and remake their futurcse

They will bocome the sign Lhot, in Brazil as clscowheroe, prostitution is not a hopeless
dead-cnd., '
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THE DEVELOTMENT VORKING GROUT , e

The meeting of thc nbove Group was held at 4 pm 17 Lpril 1975 at SEDOS Secretariat,
Present; Sr. de 54 SCMM=M, Sr. {.. Deseyn ICM, Fr, 3. Coughlan 0.C/iRM, Sr. de Toledc CRSL
Fr. E. fguirre, Sr. M. Motte FMM, Sr. J, DBurks SNDN.

In the Chair: Sr. Danita McGonagle SSFD

From SEDOS ¢ Fr., E. Tonna and Fr. L. Skelly S5Mi,

1. The Chairman thanked Sr. Helcna for bringing along Fr, Eduardo Aquirre, a Guatema-

lan priest, to address the meceting on the problems of his country and how best they
could be tacklud. The meeting then went on to discuss the distribution of the Ques-
tionnaire (75/270), and 1t was dccided to send it to several other Maryknoll addres-—
ses including Fr. Curtin in Guatemsla City whe is in charge of the MM's in that coun-
try. Sr., Annic Dcaseyn also offercd to send onc. A note apologizing for the delay
should accompany thesce delayed Questionnaires.

Sr. Danite then distributed maps of Guatemala and pointcd ocut the arecas to which

the Group had written i.e. Guatemala City, Solola and Santa Cruz. She then gave a
general survcy of thco country. Its arecn is 42,000 sg.miles and there arc 133 persons
per sq.milc, The itotal populaticon is about 6 millions, half of whom are Indians (Ma—
yans ). The, annunl rate of population increzse is 2.9%. The capital has a pepulaticn
of about a million. The literacy rate is cstimated at 38%. Most of the population
works in agriculture and there arc mnany small farms end a number of great estates.
Most of the small farmers are Indians while most of the large landowners -re Ladinos
(descendants of Spanish-$ettlors), rany of them absentce landlords. Some of the grea-
test estates arc owned by foreign interests, The small farmers cannot eke ocut a being
from their tiny potches of land and have te work for the big landowners to make ends
meet, Thoe muip crops are coffce, fotton, bananas, sugar ond cssential oils. There is
also a considecrable beef trade, Since 1960 there has been some growth in industry

and nickel deposits are being exploited.

Fr. Aguirrc then added some geoneral comnents. He said that his country was typical
of the countries of Central Amcrica {and parts of South America) in that Indians ma-
desup a large proportion of the population, They are not physically suited to wor-
king in the plains but cconomic ncceésity compels them to do so. Racially they arc
Mayans but thore are many different language groups with their own cultures and ocut-—
lock on the world, Culturally tho Indians arc still independent but cconomically they
are subjcct to the lLadinos. There is a great deal of what is now called "popular re-
ligiosity" in the Catholicism of the Guateralens especially of the Indians. Protes—
tantism isspreadin? and it is estimtted that porhaps €0% of the pecple now belong

to onc FTrotestant Jenomination or omiother. In part this is because Protestantism is
a new, imported {rnd American) thins.,

Fr. Aquirrc then unt on te censider the Cuestionnaire. As .regards Q 1 (g): The chief
preoccupations of the Indians arc to subsist and to maintain their own culture and
traditions. They do not wish to sce the latter sacrificed in the religious sphere to
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Western style church Y"reforms". As far as thc bBadinos are concerned their main aims
are to go on exploiting the Indians and absorb as much as possiblc of Americen (and
European) cultural ways. This is also true tc an extent of the younger Indians.

As regards Q.2 : Thc Indians have a great respect for the elders within their commu-
nities nnd they extend this to the perscn of the President - but not to local gover-
nors or officialdom in general. The most influential people in the villages are the
chiefs of the local Confradias dedicated to the local patron saints. These people
enjoy real moral authority, Since the 1lifting of the anti-religious legislation (which
lasted from 1871-1964) priests and Religious have to some extent undermined the au-
thority of the Confradias by the introduction of modern forms of Catholics Action.
Many Ycung Indians have heen attracted to thesc. One result has been the creation

of two "Churches" - a Western style ome and a traditional one.

As regards Q. 3 (a) : In general the government does not take the Indians seriously
culturally or otherwise., The missionaries are trying to keep the Indians along .a
course of self-development with religious and cconomic factors geing hand-in-hand,

The Indians have shown great intcerest, and participate in discussion and planning.
Unfortunately most Ladino pricsts (about 1/5 of the total clergy) look down on the
Indians and their culture, Many rcsent the efforts of the forcign priests as likely to
upset the cxisting order of things. There are no Indian priests but a seminary has
been cstablished, The foreign priests in the country include Americans, Spanish: ,
Belgians, Dutch, Italians, and Conadians.

The country has six Universities but there arc no Indian students attocnding them.
Universal primary cducation is available to all in therry, but in practice the In-
dian children cannot follow a consistent course studics as their families have to
move at certain times of the year from their own small farms to the work on the big
estates, Furthcermorce the children have to go to work very carly in life to help sup-
port the family.

In answer to a guestion concerning fatalism among the Indimns, Fr. Aguirre replied
that to some cxtent this did exist and probably derived from the fact that their
ancient civilization had collapsed so suddenly with the Spanish conquest.

Regarding "basic communities", he said that these appealed to the Ladinos and to a
lesser extent to the young Indians.

As regards Q. 3 (B): Fr. Aguirre stressed that the Indiams are profoundly religious
and we have much to learn from them. If wc wish to help them to develop then we must
make use of the values, many of them truly evangelical, they already possess €eJs
their sense of communal scolidarity; their comparative indifference to material pos—
sessions, their conviction that a man is to be valued according to what he is rather
than according to what he possesses. Proper anthropological and ethnological studies
of Indian culture shculd be undertaken — but in Guatemala, not in Europc!
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As rcgards tho depressed cconomi.c situntion of the Indians, the answer lies in coo-
peratives but thc great landownoers (who have a2 predominant influence in the governe

."ment) are opposed to them as such institutions would deprive the landowners of their

supply of cheap labour.

Birth control is another bone of contention. It is being urged on the Indians by the
government and various Amcrican -~ sponsored agencies but the Indians thcmsclves want
ne part of it.

Fr. Aguirre agreed to help in analyzing the replies to the Questionnaire as they came
in. The Group expressed its gratitude to him for his offer and for the contribution
he had madc to the mecting.

There was some discussion concerning the date & the next meetinéf'It'was'finélly de-
cided..that it should be held on 21 lay, presuming a rcasonable rnumber cof replies to
the guestionnairce had comc in by that time.

The meeting came to a close at 6.10 pm,

‘L. Skelly S.M.A,
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LISTS OF PERIODICALS RECEIVED DURING MARCH compiled by Sr. Agnetta, SS5pS

I. EXTERNAL PERIODICALS

Issue Name of Periodical

No. 36 Action, Aktion, Accion

Vol. 4, Nos. 1 and 2 ADRIS NEWSLETTER

Nos 1833-1838 Agenzia Internazionale FIDES Informazioni
Vol. 3, No. 2 Al-Basheer ‘

Vol. 16, No. 7-9 Al-Mushir

Nos. 2/75/2 and 3 AMECEA Documentation Service

January-February CEM Mondialita

February Christian Leadership Letter

Nos. 10 to 14 Circulars (USG)

No. 19 ComMuniCatie

No. 15 Contact (French edition)

Vol. 3, No. 2 Development Forum

Vol. 1, No. 3 Dialogue

Nos. 80131 Documentation and Information for and about Africa

No. 1671 La Documentation Catholique

No. 13 Encounter

No. 10 Ephemerides Notitiarum (USG)

Nog. 10-14, 1974 and

Nog. 1 and 2 Facts

No. 28 . IDOC Bulletin

Vol. 2, No. 2 Info on Human Development

Nos. 475 and 176 Informations Catholigues Internationales

No. 37 Informissi

Vol. 27, No. 1 International Associations

Vol. 64, No. 253 International Review of Missions

No. 54 LaBpOC

No. 21 Letters from Asia

No. 99 Mani Tese

No. 48-30 Mani Tese Press

March MARC Newsletter

No. 260 Messages du SecOurS Cathclique

Vol. 27, No. 7 Messis

No. 43 Mission Intercom

No. 75-76 Le Mois & 1'Unesco

No. 2, 1975 A Monthly Letter about Evangelism

November 1974 News Bulletin (CHAP)

New Issue Newsletter (Ghana)

Vol. 5, Noe 1 Newsletter (WCCU)

March News Notes (AFPRO)

Uo. 3, 1975 Notes and Cemments (Agrimissio)

Vel. 7, No. 10 One Spirit

No. 4, 1975 One World

No. 79 Peuples du Monde

No. 57 Prudentes
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Issue

February

No. 562

Vol 17, Nos.
No. 23
December 1974
No. 26

Nog. 7026-7028
No. 34

No. 121
Jarumary 1975

9-11

ITI. INTERNAL PERIODICALS

Nos. 226 and 227
Vol. 5, No. 3
No. 3, 1975

No. 2, 1975

No. 2/75

No. 74

No. 12

No. 51 and 32
No. 83

Vol. 3, No.
No. 2, 1975
No. 13

No. 23

No. 3, 1975
No. 8

No. 3

No. 6

No. 3/75
March

Vol. 9, No.
No. 3, 1975
No. 4

No. 16

Vol. 7, No. 2

II1.
Name of Periodical

Facts

Special Issue of llellc?
Frascati! (Gen. Chapter)
Challenge

Name of Periodical

Report from IMU
Revista de Misiones
Ruhr Wort

SKIP Newsletter

South African Outlook
SSRC Newsletter

The Tablet

UIsG

Vinculum

World Vision

AINMIS (FSCJ et al.)

ANS (SDB)

Chronica (CICM)

CITOC (OCarm)

CMM News

Communications (SM)

C3SS8P Documentation

C3SP Newsletter

Echos de la rue du Bac (MEP)
Euntes (CICM)

Fede e Civila

FMM Documentation

FMM Information Service
Hello? Frascati! (SA)
Missionari Saveriani (SX)
Missioni OMI

Mondo e Missione (PIME)

MSC General Bulletin
Nigrizia (FSCJ)

Notiziario Cappuccino (OFMCap)
Orientamenti Giovanili Missionari (SX)
Piccolo Missionario (FSCJ)
Roman Bulletin (SCMM-T)

55pS Information Service
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