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THE LOCAL CHURCH -- THREAT TO UNITY OR FULFILLMENT OF CATHOLICITY?

There has been much discussion since the Bishop's Synod of the theme of the Local Church,
and our first two articles this week are concerned with it. The first one by Fr. Vitte
points out the historical and theblogical foundations for the notion, while the second by
Fr. McNamara is much more wary of the whole idea.

Our article on Ecumenism in Evangelization is, we think, timely and very much to the
point. The various Christian denominations (or "ecclesial communities" if you will) have
caused grave confusion among those whom they seek to evangelize in the name of the same
Christ. It is a scandal that cries to heaven. What are we going to do about it? The
CARA article shows how modern research techniques can be applied to ongoing formation and
renewal in religious Institutes.
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realistically, a certain tension between "local Church" and'universal Church" can easily
arise, though the ideal situation perhaps is a perfect harmony. So it is not to be wonde-
red ‘at that there arcse in the course of centuries two ecclesiclogies; the oriental eccle-
siology with the local Church as central and primordial point, which need not excluée_the
affirmation of thc universal Church and the acceptance of its universal head, the succes-
sor of St Peter; on the other hand, the western ecclesiology with the universal Church and
its head, the Pope és central and primordial reality, which need not exclude the affirma-
tion of the local Churches, as Church in the full sense under its head, their bishop. Es-—
pecially because of historical circumstances, polarizations have driven the two ecclesio-
logies to strict opposition and led to separation. Thus the Decree on Ecumenism says: "For
. many centuries, the Churches of thc East and the Vest went their own ways, though & bro-
therly communion of faith and sacramecntal life bound them together. If disagreements in
.belief and discipline arose among them, thc Roman See acted by common consent as moderator”,
That was a picture of the situation in the first centuries. The separation came with its
terrible consequences, Vatican II secms to see in the original "orientalization" of the
local Churches the possibility of a menace for the unity of the universal Church. Orien-
talization helped - once "external causes and mutual failures in understanding and charity
came up" - "for setting the stage for scparations". /nd yet, the same Council declarcd two
paragraphs further on: "From the earliest times... the Eastern Churches followed their own
disciplines..x Far from being an obstacle to the Church's unity, such diversity of customs
and observances only adds to her comcliness, and contributes greatly to carrying out her
missione.. To remove any shadow of doubt, then, this sacred Synod solemnly declares that
the Churches of the Last, while keeping in mind the nccessary unity of the whole Church,
have thc power, (“facultatem" the Latin text says),-to-govern themselves according to their
own disciplines, since these are better suited to the temperament of their faithful and
bettéer .adapted to foster the good of souls." find "although it has not always bcecen honoredy
this is then called a "traditional principle."

50 we see that there is, according to Vatican II, a double-sidedness in "oricntalization".
On the one hand it may create, in certain circumstances, a danger for the unity of the uni-
versal Church., On the other hand, "it adds to her comeliness,” and, much more important,
"it contributes greatly to carrying out her mission." So we can summarize the Council at-
titude in these words: "Oricntalization" of the Eastcrn local Churches should be cxercised
w?iﬂggrely‘and thoroughly, but one should always kegp in mind the safeguarding of the neces-—
f_ggxy_pnity of. the universal Church. This summary might be useful when we consider the at-
 titude of Lfrican and Lsian bishops with regard to the problem of local Church — universal
Church. ‘

A theology <of the local Church was part of the patristic tradition and that of the early

. Middle lges Later on it disappecared completely, at least in the Westcrn
Church. The Eastern Orthodox theology continued to defend the view that the whole Church
is realized in the local Church, though all the local Churches have a tendency towards thce
totality, Ye cannct go into the history of the disappear~nce ¢ f this theclegy in the Wes-—
tern Church and inte the reasons why the theclogy of the local Chureh had to walt until
Vatican II. before-it goi'ity place back in Western theology.




SEDOS 75,290

THE LOCAL CHURCH IN THEOLOGY AND HISTORY by J.L. Witte S.J.

Cardinal Joseph Malula, Archbishop of Kinshasa (Zaire), said during the Syncd: "In the
past, foreign missionaries made Africa Christian. Now African Christians have to make
Christianity African". That is a programme for the future that will be subscribed to by

the great majority of the bishops of the Third World. It takes a theological stand on the
problem of the relationship between the local and the universal Church, because it asks
from the universal Church the approbation of the Africanization in the African local Chur-
ches, This "/fricanization" is still an insufficiently determined notion. But if we unders-
tood Cardinal lalula and the other African bishops well (we have at the moment at our dis-
posal only the summaries of their speeches given in the Osservatore lNomano and the texts

of some interviews), they are not asking for a radical "adaptation" of the Gospel to Afri-
. can morals and customs. They ask only for a full integration, or an "enfleshment" of Chris-
tiamity in :frican culture., Is that fundamentally anything more than the demand of fresh
and vital local churches, not to be hindered in devéloping themselves according to the in-
ner dynamism of truly catholic Churches. Can the universal Church- permit this? That is the
question.

We foumd a feirly complete description'of what such inner dynamism of truly CatholiC;Chur~
ches stonds for, in the Statements and Recommendations of the First Plenary fAssembly wri-

tes: "To preach the Gospel in Asia today, we mast make the message and life of Christ tru-
ly incarnate in the minds and lives of our peoples. The primary focus of our task of evan-
gelization, then, at this time in our history, is the building up of a truly leocal Church.
For thc locel Church is the realization and the enfleshment of the Body of Christ in a gi-
ven people, a given place and time. It is not a community inisolation from othér commni-

ties of thc Church one and catholic, Rather it seeks communion with all of them. With them
it profosses the ona falith, shares the one Spirit and the one sacramental life. In a spe-

cial way it rcjoices in its commnion and filial oneness with the See of Peter, which pre-
sides over the universal Church in love."

From the description here given, it is very clear that this central problem for missionary
éctivity today is fundamentally an ecumcnical problem; the question is how the unity of the
universal Church can be conserved and even intensified, while the lecal Churches through
forthgoing indigcnizetion more and more differcntiate. Ve ask oursclves: Have the bishops
of [frica an” Lsia rightly evaluated the position and function of the local Church in its
relation to the universal Church? Y will have to go back deep into history to formulate a
satisfying enswar,

In thce first centurics the local Church had a central position in the building up of the

- Church of Christ., Primitive Christianity was awarc of the fact that this "building up" hap-
pencd in ihc locs church urder the guidarice of the bishop. The local church indicated the
communion of a.group of faithful, who living in the same village or city, cclebrated the
Holy Trzmricse togethor under the guidance of their bishop. Somewhat later the "local Church"
could alzo extend itself te an ecclesiastical province., It was a rather elastic concept:

but _alwavs the "local Church" or "particular Church" has the connotation of a unity, "iden-

tical in cpnosition” with the universal Church. This means that, if we take the Church

* of Iederation of Asian Bishops'Cenfercnces. The /Assembly...
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In any case, though after some struggle, Vatican II introduced a theology of the local
Church in several parts of the Council.documents. The most developed exposition about 'new
local Churches" is found in the Decree on the Church's Missionary Activity (Ad Gentes\ '

ch. II1. The particular Churches are seen here as Churches in the full sense, "commwnities
of faith, liturgy and love," with a "laity striving to set up a public order based on love
and justice" (n.19). The council insists here on an embodiment of Christianity in the cul-
ture of the people. The last paragraph (n.22) occupies itself directly with the problem
~of indigenization. It states: "From the customs and traditions of their people, from their
wisdom and their learning, from their arts and sciences, these Churches borrow all those
things which can contribute to the glory of their Creator, the revelation of the Savior’'s
grace, or the -proper arrangement of Christian life. If this goal is to be achieved, theo-
logical investigation must necessarily be stirred up in each major socio-cultural area,

as it is called... As a result, avenues will be opened for a more. profound adaptation in
the whole area ef Christian 1life. Thanks to such a procedure, every appearance of syncre-
tism and of false particularism can be excluded, and Christian life can be accomodated to
the genius and the dispositions of each culture, Particular traditions, together with the
individual patrimony of each family of nations, can be illuminated by the light of the
Gospel and then be taken up into Catholic unity." If the indigenous clergy, or the missio-
naries coming from outside the country, follow up these indications deriously, can there
be any doubt that the result will be a theology which — though faithful to the Revelation -
will be very different from our Yestcrn theclogy of today°

For the purposes of our article chapter III of the Decree on Ecumenism is still more inte-
resting. We see this chapter as the "Magna Charta" of the indigenization of the local Chur-
ches. Here we see in the cxample of “the Eastern Orthodox Churches, in their separateness
and in their way to full communion, how the R.C.Church today values the local Churches.
There are, of course, similarities. The;guallflcatlon tister-Churches applied in n.17 of
the Decree on Ecumenism to the Eastern Orthodox Churches can be applied also to the local
Churches of the Third World in their relationship to the local Churches of the Western—
World. The qualification "sister-Churches" has a deep foundation, both historically and
dogmatically. There is between "sister~Churches" an intimate bond of "koinonia" through
the common participation in the cucharistic in the Blood of Christ. That creates a vital
consanguinity in the Blood of Christ. Thus the relationship between "sister—Churches" im
founded in the Holy Eucharist. It was in this sense that the term was used by Church Fath-
ers and in the early Middle Ages. "Sister~Churches" in the beginning did not presuppose
separation, but expressed the common joy in the eucharistic "koinonia" with the risen Lord.

When afterwards canonical separation between two "sister-Churches" occurred, this separa-
tion could not destroy the vital, sacramental link betwcen these Churches, as long as they
remained faithful to the eucharistic communién'with Christ amd to its essential conditions,
especially with regard to ministry. -The question may be put in this context: How could

one suppose, or even suggest, that the one Church of Jesus Christ does not "subsist® in

any way in such a separated "sister—-Church", but exclusively in the R.C. Church? - We are
glad that the Vatican Council reintroduced the term "sister-Churches" into theological lan-
guage and we see in the first place, in the application of the term to the Eastern Ortho-
dox Churches, a basis for the comparison between these local Churches and the Churches of
the Third World. There are cther points of similarity. Both groups of local churches try
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to express, "in faithfulness to the doctrine of the apostlestteaching and fellowshin, to
the breaking of bread and the liturgicel prayers" (Lcts 2, 42}, what has been hoanded over
by the fApostles, as essential for the cne Church of Christ (we creck here cnly ebout the
intention)u Beth groups are realizing the dovclonmepx_gf\Cbg;;ﬁj
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and Bantu religion, points to the following elements: the Lfrican idea of God is confuscd
with the biblical concept of God;'Christ, the Rccoﬁciliator, is seen as accomplishing the
task of African mediators and prophcts; magical union with forefathers is cesily identi-
fied with comminion of saints; the African concept of lifc after death is identified with
hell and cternal lifc. Thus the unique charactcr ofbiblical faith would be lost. We can-
not judge how far Dr. van der Horst is right, but we give his cpinion os a confirmation
from the Protcstant side about the danger of syrncrctism in the African world,

Next to this dangcer of syncretism, cne could still point to thc tendency, especially among
thc so~called "black theology people" in North fimcrica, towards a scctarian cxclusivism,
which could become rcally dangerous for the unity of the universal Church. The fact of an
intense activity does net in itself make the local Church fully fruitful for the whole
Church of Christs An intensive activity of an introverted local Church is driving towards
an exclusive attitudc in relation to all other Christians and local Churches and becomes
thereforc dangerous for the necessary unity of the universal Churchj; thus, it will act
objectively against the ocutspoken will of Christ "that all may be one'. '

All of this is truec and may cxplain the papal precccupation. But what was so remarkablo

in the speeches of several fifrican bishops and still morce so in the Declaration of the .
Federation of fLsian Bishops'Confcrences we cited above, is the fact that they stressed

so much the collegiality and communion with all the other bishops and the epbcopal confe-—
rences, and espocially with the Pope. The Asian declaration had the following to say about
their own local Church: . "In a spccial way it rejoices in its communion and filial cneness
with the See of Peter, which presides over the universal Church in love," Could those
Bishops not be given some cncouragement in their rightly undertaken, necessary task, "to
puild up a truly local Church, as the realization and the enfleshment of the Body of Christ
in a given pcople, a given place. and time"?

The bishops of fAsia, Africa and South-America have taken up the old doctrine of the first
centuries about the local Church and applicd it tc their own local Churches. In deing so
they have romained faithful to the new interpretation which Vaotican I1 gave of the theology
of the local Church. Our citations from various Council documents proves this sufficiently,
we think. Therc ramains tht fact that Africanization and Asianization have a similar dou~
ble-sidedness, as we have already observed in cricntalization: It has to be done, but it

is nct without danger!

The fifrican, Asian and South-American bishops will have understood the justified prcoccu-
pation of the Pope, coxpresscd in his concluding address. There was indced at the end of

the Synod no sign whatsocver of a cleavage between Pope and bishops, not even in personal
contact with outsiders aftcr the close of the Synod (at least so far as has been publici-
zed). On the contrary, therc was an immense goodwill towards Pope and universal Chureh
shown by African, fAsian and South~fimerican bishops alike, even after the concluding address.
Moy that goodwill convince the Peope and his councilleors thet the rhythmical movement bet-
ween ecumenical,; Christ-centered unity in the Pope, and expansive, all-permeating catholi-
city, is still sound in the Catholic Church.

(An Excerpt from Ecumenism and Evangclization in"Documenta
Missicnalia 9:Evangelization").
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THE LOCAL CHURCH: THE DANGERS INHERENT IN THE CONCEPT by K. McNamara

At an early stage in the Synod the preoccupation of the Churches of Africa and
Asia with the problem of acculturization came to be summed up in terms of the local Church.
In general what was meant by this phrase was not the diocese (for which Vatican II prefer-
red the term 'particular Church'), but a group of dioceses marked by a certain coherence
because of common nationality, race or culture. The local Church is the Church which is
called on to impregnate a particular culture or region with the gospel. As such, it pre-
supposes a certain degree of maturity, and must have at its disposal the necessary resour-
ces in persomnnel, expertise and institutional structures.

In support of this fheme three main theological arguments were adduced: . the logic
of the incarnation--as Jesus of Nazareth was rooted in his own people, so should the Church
be rooted in each culture; the concept of sacramentality, which required that the charac-
teristics of each people should find visible expression in the local Churches; the princi-
ple of subsidiarity, whereby Rome should reserve to itself only those matters which the
unity of thc Church absolutely requires.

The nub of the problem, it quickly became evident, was how to strike thc right
balance between unity and tradition on the one hand, and pluralism and creativity on the
othér.‘-As-an the_problem of development, deep 1ssues were involved. There it has been a
”questlon prlmarlly of the meanlng of the gospel; here it was a question of the means for
bringing the gospel to men, of the’ strqctural -principles. of the C@urch.

‘A striking feature of the debate was the differences it revealed between the Churches
of Asia and Africa and those Churches, particularly in Eastern Europe, which are the vic-
tims of Communist oppression. In contrast to the former, the latter were mainly concerned
to maintain their traditional forms of devotion and worship, and to preserve strong links
with the Holy Sce, which they saw as a powerful source of support and protection. The me
megsage to thce Synod from the persecuted Churches seemed to be: what we experience today,
you may experience tomorrow; the shadow of tyranny, in one form or another, is never far
from the Church of Christ; cling fast, therefore, to the unity of the universal Church.

Reservations about the claims being made for the local Church came also from other
‘quarters, From some thlrd—world blsh0ps came the warning that the charge that Christianity
"was western or cglonial was a 'slogan spread by enemics of the Church; in reality, people
will willingly accept the gospul ifi spite of forelgn,;lementS, if it is prcsented in a
spirit of scrvice and love. To this was added a corrective in the light of Christian ori-
gins, by Archbishop Ryan of Dublin: bccause Christianity came to birth in a given histori-
cal milieu, its institutiong, language and ways of thought will be always in some degree
extrinsic to other periods and cultures.

1t was Cardinal Bengsch of Berlin, however, who really sounded the alarm on the
theology of the local Church. Linking this theme to the at first sight very different
questicn of liberation, he subjected both to a searching analysis from the standpoint of
a bishop 1living and werking undcr the shadew of Communism. 'I speak, ! he sa2id, 'from the
experience of a country whose atheistic ideologists seek to impose their version of local
Church and human libcration, namely: the Church-~for the length of time that she continues
to exist--must devote herself to the political goal which the State shall decide.' In thus

linking the two major issues of the Syned, the Cardinal evoked the long history of the
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Crurch's struggle against domination by secular forces, and the decisive part played in

it by the Holy Sce. It is not surprising that he was heard with rapt attention. Having
gonc well beyond hig allotted span of tlmL, without even a single reminder from the pre31-‘
dertial bell, he resuned his _seat to the accompaniment of unprecedented applause. -

The Cardinal expTalned that his cbjections were not to the aspiratiocns expreSSLd
in the thcemes in question: 'Both intentions are understandable and noble. DBut both cen
P> vehicles for a falsification of the gospel which will cause, and to an extent has alrcady
caused, unforsceable damage to the Church. For the question of the leocal Church and of
nvean liberation is not posed 1n a vacuum, but in today s world. But behind these questions
in tecay's world arc leue Judgments, theologlcal pre-gudgments, p011t1ca1 st;ndeLnts,
emotions, illusicns and utopias, SOmthmCS without our being aware of them. Tt should: “give
us pouse that the press, for example, is interested only in these two points, and preises- -
everytiing that in some way promotes the autonomy of the local Church, or can somchow be
linked to human liberation,' Going on then to deal specifically‘With the locel Churca, tnc
Cardinal expressed his reserves in six paragraphs which can be summarized as follows:

Ihe demand for grcater autcnomy for the local Church is Gidely‘fed by an anti-con-
and onti-Romen sentiment, which in many countries is linked, emoticnally at_leost,

Lo an enti-colonial spirit. Fnls can cloud. judgment, as is evident from some striking
inconsistencies in the arguments adduced.

The primicy 1s given to the local Church while the sense of the one universal
Chri=sv, che bride of Christ, is being lost. The world-wide Church tends in consequernce to
be c»=n as a kind of federation, dfter the Protestant model.

J Tha lojic Of the incarnation is often misinterpreted, as if:Christ had to come to
each ﬁuelo culturgl context in the way it needed him. Here creativity is carried to the
mollt od ores ting a new Christ. - E

f‘ hl;TOr’ SHOVS, a local Church that inserts itself into its national or cultural
QﬁYQ???TsTh" and ¢ eiseances itself from the centre, sooner _or later becomes a servant of

t

RS} o) ' : o - .
The plea for 1nd1genizat10n on grounds of pastoral efficacy.is open to two obJec—
tions: it contradicts experience in cther areas, e.g. technology, military sclence, gdu- .
catior; nnd consistently applied, it would hold alsc for each parish, even for cach pro-
fessional or otherwise distiuct group.

Experinonts canmot be restricted to one locality, particularly in today's world.
HMany Churches would be under severe pressure to copy centrifugal moves.which for them

could prove fatal.

In the light of these arguments, the restrained warning on the theme of the local
Chrorehl inn the Pope's closing specch should cause no surprise. Onz can understand some
immediate scusce of disappointment on the part of some who had argued the nced for greater
sutosomy for the local Church. But to have expected that their case would be accepted
wit out roneorve was unrealistics.  One recalls a similar sense of diappointment during the
Council when the Dralt Decree on Religious Liberty was postponed, through a decision of
wha Pope, from the third to the final session. The net result however, was the final
emergence of a much improved Decree. In this instance, too, it seems safe to predict

o
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that in due course, Pcpe Paul will issue some guidelines on how, without prejudice to the
gospel or the role of the Chair of Peter, the legitimate concerns cf the synodal Fathers
may be met. This applies to the relaticnship of evangelization to liberation, as well as
to the theme of local Church.

Clearly, the arguments of Cardinal Bengsch must be measured against the weight of
the case he was criticizing. Nevertheless, his stress on the unity of the Church was
timely. In an age of ecwnenism, pluralism and cpenness to the world, all of which are
essential today, it is easy to forget that, in the Church of Christ, unity is morc funda-
mental than diversity. The ideal of unity by consensus, s¢ attractive in the perspective
of dialogue with the Oriental or Protestant Churches, and from other viewpoints too, can
easily become utopian. The experience of these Churches bears this out. Without a given
unity, and an cffective principle to maintain it, pluralism in doctrine and liturgy reduces
the desired consensus to vague and ineffectual communion. Real unity cannot be achieved
by the pooling of differences, certainly not the kind of unity willed by God for his
Church. This Church, which is Christ's body, is one before it is many; and the lccal
Churches, though they truly manifest the Church of God, do so only because they sharc in
the unity of the one body, which is expressed in the world by the apostolic college, and
finally guaranteed by the See of Peter.

In this light one can only regard as unfortunate-thec phrasé repeated a number of
times in the course of the Synod: Rome should reserve to itself only such matters as the
unity of the Church zbsolutely requires. Who is to decide when this condition is verified?
Doubtless those who used the prase at the Synod would repudiate any intenticn of wecakening
the position of Rome; doubtless, too, in some particular matters control from the centre
necds to be relaxed. Nevertheless, in so sensitive a question formulation 1s all-important.
At Rome the phrase could not but be reminiscent of views associated with names like Eybel
or Tamburini, who sought to limit the Pope's right to. intervene in other divceses to
excepticnal circumstances, and whosc' views were explicitly excluded by the First Vatican

Council.
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ECUMENISM IN EVANGELIZATION: WE NEED DEEDS, NCT YORDS.

By Rev. Fr. James Puglisi, S.A.

It seems that in the past two years and in the year to come one Or more events of
ecumenical interest have taken place or are about to take place. 1t is no coincidence that
evangelism has been on the agendas of almost every major and minor assembly of Christian
Churches throughout the world. Christianity is being challenged by factors different than
any it has ever faced in its long two thousand year history. The Christian Church finds
itself struggling to interpret the command, "Go teach all nations", to a new world which is
being constructed by forces primarily outside the influence of religious belief. In many
ways the situation is the same as that which the early Church faced in its effort to preach
the Good News of Jesus Christ in an essentially pagan world. Let us briefly look at the
events which have occurred in the past several years which have a particular importance for
our understanding of_evangeliém and what happens when we not only preach the "ord but begin

“to live-it.

In the past year we saw the Synod of Bishops meet in Rome to discuss evangelization
in the modern world and it was on the eve of that meeting that we witnessed the Anglican and
Catholic Churches agree on the nature of ministry and ordination, an agreement comihg from
a long series of dialogues and studies which have brought these two Churches closer together
than ever. The example that we must look at is how this accord has affected the lives of
these two Churches. In some countries like the United States, the concept of "covenanted
parishes" has arisen. This concept is becoming more and more common among individual Episco-
palian and Catholic parishes. It is a way to give a living witness not only to the Gospel
of Christ but to these accords which the Churches have agreed to. 1 would like to cite the
text of the covenant which has been made between two parishes.

Yhereas it is the will of the founder of the Christian Religion "that
they all may be one";

Whereas the highest leadership of the Roman Catholic and Anglican
Churches have expressed a desire for reunion of these Christian Churches;
Whereas the theologlans of these Churches are meeting to solve the

theological problems involved in reunion;

‘Thereas the Episcopal Bishop of Milwaukee and the Roman Catholic Arch-
bishop of Milwaukee have expressed a desire that the parishes in their
dioceses prepare themselves for this reunion; ’

* Whereas the peoples of St. Peter's Episcopal Church and St. Rita's
Roman Catholic Church both in the City of West Allis and the State of
Wisconsin are conscious of the Will of Jesus Christ and the desire of their
respective Churches for reﬁniOn;

e do hereby enter into this Covenant. We do solemnly pledge:

1. To place no impediment in the way of reunion.

2. To include in all our liturgies a petition to God for the reunion of
our Churches.

3. To include in our liturgies a prayer for each other.

4. To share as far as is feasible our facilities.
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5« To make available to each other the program sponsored by the individual
congregation.

6. To periodically gather together for prayer services.

7. To vork together for social justice and the Common Good.

8. To sponsor joint social events.

‘Je pledge ourselves to those objectives and ask the blessing of Al-
mighty God on these covenants that we might be faithful to them to His
honour and glory.

Pastor {Anglican) Pastor {Catholic)

Vestry Parish Council

(Taken for actual covenant service)

From this I think we Can see not only the progress that has been made in ecumenical
co-operation but alsc the challenge and the courage of two groups of Christians to take ser-
iocusly first the Gospel message and secondly the mandate of Christ for the Church and for
the world.‘_ﬁpis is what T would call evangelism in action, not words alone but the action
whereby those words mean something and bear witness to the truth which is hidden in them.

Seeondly we saw the call of the Holy Fatheér... for a local and then universal Holy
Year of Reconciliation and renewal. At the core of this Holy Year we hear the trumpet call
of the apostle Paul to the Church of Corinth: "If anyone is in Christ, he is a new creation;
the old has passed away; behold, the new has come! All this iz from God, who through Christ
has reconciled us to Himself and gave us the ministry of reconciliation. That is God-was in
Christ reconciling the world to Himself, not counting their trespasses against them, - and
entrusting to us the message of reconciliation. S0 we are ambassadors for 'Christ, God making
His appeal tiirough us. We beseech you on behalf of Christ, be reconciled to God" (2 Cor.
5:17—20). Thesc words of St. Paul -strike the heart of the missionary in such a deep way
because this reconciliation which Paul speaks of 1s at the vary center of our Redemption by
Christ. Uhat then coes it mean to be reconciled to God in the way Paul beseeches his fellow
Christians in Corinth? It really means that in practice we must begin to live that recon-
ciliation, that unity which Jesus Christ has sacrificed his very life for. This unity and
solidarity is achieved when a radical change of heart occurs within the individual first and
then within the Church as a whole. The Second Vatican Council states this very clearly when
it speaks about renewal: "There can be no ecumenism worthy of the name without a change of
heart. For it is from newness of attitudes, from self-denial and unstinted love that yearn-
ings for unity take thecir rise and grow toward maturity. We should therefore pray to the
divine Spirit for the grace to be genuinely self-denying, humble, gentle in the scrvice of
others, and tc have an attitude of brotherly generosity toward them” {No. 7). Therefore,
this renewal which Paul speaks about under the form of reconciliation is the same which the
Second Vatican Council spoke about ten ycars ago. As Paul says we must be "ambassadors for
Christ" which mcans that we must be always "Confessing Christ" in both word and deed.

This in fact brings us into confrontation with several problems which face the mis-
sionary entcerprise as a whole, namely the ever present tension between orthopraxis and ortho-
doxy in the process of evangelization. At this point I would like to give just a few cita-
tions showing that it is the mind of the Church that we should be ecumenical in our approach

to evangelism.
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To begin with, the Decree of Ecumenism brings up the question of the relationship of
ecumenism to mission and evangelism. In paragraph 12 of the decree we have a specific ref-

erence to the ecumenical dimension of evangelism:
Cooperation among all Christians vividly expressed that bond which
already unites them, and it sets in clearer relief the features of Christ
the Servant. ‘

Thc decree on the Missionary Activity of the Church also makes more than casual ref-
erence to the need for joint witness to the Gospel in today's world:
In collaboration with- the Secretariat for Promoting Christian Unity,
ve should search out ways and means for bringing about and directing
- fraternal cooperation as well as harmonious living with the missionary
undertakings of other Christian Communities. Thus, as far as possible,
the scandal of division can be resolved (Article 29).

Furthermore, a more recent document from the Synod of Bishops will show that ‘it is
a0t with words alone that we evangelize but with a 1life of action derived from the unity of
the Good News. 1t is in this respect that:

+o+The ecumenical movemcnt finds it origin, amcng other things, in the
requirements of evangelization that call for unity among Christians. The

Council has considerably encouraged the Catholic Church, according to the

will of Christ, to institute a dialogue with the other Christian Churches

and thus increase the concern for restoring unity among all Christians.

One must beware lest the evangelization of one Church hinder the evangeli-

zation of other Churches, and care must be taken that all the Churches by

a common effort, lead the man of our time to Christ... (Section 11,

"Evangelization in the Modern World").

In thc light of these documents it becomes apparent that the Roman Catholic Church
Ls developing its own understanding of evangelization, not in terms of many missions but
JNE Christian mission: the mission and ministry of Jesus Christ.

This them brings us back to the basic tension between orthopraxis and orthcedoxy in
:vangelization. In being ambassadors for Christ, we must be faithful to Him in all that we
lo and say. llence we see this tension arise between two extremities of evangelization.
lertain referencces were made to these noles in the Instumentum Laboris of the Synod of Bi-
shopse  In particular there is a need to unite these two aspect of evangelization and to
‘aconcile them in our own minds and ask ourselves what is the tension that these provide for
‘he proclamation of the Good News of Jesus Christ. Far too often the theory of eygpgeliza—
:ion has overshadowed the practice of evangelization. The lives of the preachers did not
Ave up to the words that they preached and therefore did not present an authentic witness
0 the words of the Gospel. In the ecumenical dialogue we learnm that it is at this point in
he discussion that many of the documents that we have produced break down. They become Jjust
nother monumental document to be placed on the shelf and quickly forgotten. For cxample,

cople have 2t least read them

ct us tzke the Decuments of the Council thomscelves. Mest pecple have 2 ast
‘hen they first appeared ten years ago, how many remember what they say? AréA}hgy'a lived
eality or arc they just another document of a very special moment in the life of the Church
‘hich succinctly cxpresses that moment as a part of history but is now ncthing more than

hat, history! As I pointed out carlier many accords have been reached on the international

.evel between the Roman Catholie Church and other Churches; what do they mean for the
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life of the Church today and especially the missionary life of the Church? Ve need a unity
of-word and life to show that we really believe in what we are saying. If we are really con-
fessing Christ then we must take serlously ‘what St. Paul says to the Corinthians about 1living
this reconciliation which we have received from God himself. It is quite evident that the
witness of life 1s closely allied to the concept of evangelization and indeed confers all

its power upon it. (Cfr. nn. 27-36 of Instumentum Laboris).

The implications of the ecumenical movement for the missionary enterprise is quite
obvious and even makes the credibility of that dimension of the life of the Church be called
into question. If evangelization is to be credible to a world that it is waiting to receive
Christ then we must ask ourselves at a very profound level what is the scandal of doing this
evangelization apart from each other. This should be seen in the context of the many accords
which have come from a long and often“painful process of dialoguing. Are these accords to be
taken seriously by the Churches or are they just pieces of paper to -be filed with the plethora
cf other Church documents, read once and then quickly forgotten? If they are accords why are
we afraid to begin to put them intc practice? If they are not, then why do we call them such
and deceive ourselves and cause confusion among the faithful? What then is to become of the
sericus soul-searching declaraticns made by the Bishops this past year in Synod? Are they,
too, to be forgotten or are they going to have some serious impact on the Church and its missi

Maybe we can take advantage of this Holj'YEar; not from any pilgrimage that we might
or might not be able to make, but from the deep soul-searching that we can do individually
and together on whether or not we will take seriously the Gospel of Jesus Christ to liberate
all men from all forms of oppression, especially ignorance and fear; whether or not we can
seriously put into action the accords that the Churches have reached sc that the scandal cf
division among the Churches does not set natioﬁ against nation-amd-people against people.
Evangelization must imply a message not only in what we preachfbut in what we witness to with
ocur daily life. Of all places it must be in the ficld of the mission of the Church that we
proclaim the one Christ, not with words but with deeds. If we are to convince anyone that
Christ is one and undivided then it must be done from the aspect of authentic witness, espe-
cialiy to the fact of the dimension of true discipleship which is, found in the koinonia which
we share among all elements of the Church of Christ. Christ's love, compassion and infinite
capacity to recognlze sincerety 15 our rock of security; his ability to detect fraud is a
rcmlndbr to be on our guard agalnst self- delusion. He is not fooled nori in the long run,
will others be fooled.

Christian witness thus stands firmly in the prophetic tradition which has always
been as much concerned with inauthenticity in the institution as in the individual. As such
we can expect as many types of witness as there are Christians witnessing--there will be the
soft spoken Hoscas, as well as the vehement Nahums, but all will share in their total commit-
ment to their message and incarnate it as completely as Jeremiah, if indeed their witness is

authentic,

Finally in terms of putting into perspective the interrelationship of mission and
ecumenism let us recall that the basic meaning of ecumenism is the making of the one world--
oikumene. The purpose of missicn 1s to spread the news of Jesus Christ so that thce world
~might be one in Him by the love that He has shown for us and by the glory that the Father
has given to-HKim sc that no longer will darkness rule the hearts of men but the light which
comes from God will. lead us on. In that way the ruptures caused by sin will bc healed:
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man and God will be c¢ne; man will be whole agair} peace will reign again between men; and
man will Find himself in harmony with nature. It is in this respect that we dgain should
meditate on the words of St. Paul to the Colossians: "It pleased God that in Jesus Christ
all the fulness of divinity should dwell, and through Him to reconcile to Himself all things,
whether on earth or 'in heaven making peace by the blood ¢f the cross. And you, who once
were estranged and hostile in mind, doing evil deeds, He has now reccnciled to His body of
flesh by His death, in order to present you hcly and blameless and irreproachable before
Him" {Col. 1:19-22).

In 1932 the World Council of Churches' Faith and Order Commission declared "The
Churches should act together in all matters except those in which deep differences compel
them to act-separately". In 1964 the Vatican Council declared that "a bond already unites
all Christians for mission"., What still prevents us from manifesting that bond? Can it -
be the disparity between word and ‘deed? 1If this is the case then we must search more deeply
into our souls to reconcile this disparity and to make a unity for Christ that is not divi-
ded; he must be rececived in the simplicity.of his teaching and work (Acts 1:1), that is in
word and action. Only inthis way does Christ evangelize through us to promote a living
faith in others. Then we are ambassaders for Christ, as Paul says, and God is making His
appeal through us., ' ’

—-From Cmnis Terra,prril 1975
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NEWS FROM AND FCR THE GENERALATES:

1. The Religious of the Sagred Heart, R.S5.C.J., have moved their
' Generalate from Via Nementana 118 to:
via Adolfs Gandiglio 27
Intern. 1, Villine C, Scala B
00151 Rema

Their new telephone number is: 53.86.71.

2. Recenciliaticn!

An audio-visual producticn on three screens, prepared by Multimedia International,
is being offered free of charge to help pilgrims gather their thoughts on the essence
“of reconc111atlonn

4 25 minute medltation in a novel form, from Monday to Friday at 9, 10, 11,‘12 and
at other times on request--at Via dei Penitenzieri 18, Roma (off Via della Concili-

' The Generalates are cordially invited to experlence it and to invite their Holy Year
guusts to try it! ' ‘
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ONGOING FORMATION ‘

THE CENTRE FOR AFPLIED RESE.RCH IN THE APOSTOLATE (CARA)

Since the Second Vatican Council many communities of men and women rcligious have found
themselves facing a variety of new questions and challenges, Not all questions are pres—
sing but ameng the critical ones areg

~What are our apostolic prioritics in light of our diminishing personnel?

-What can and should we do to stimulate new vocations?

~Can we evaluate thc effectiveness of cur formation program?

~What is the best usc of the resources at hand for the most productive results?

~Is there a consensus of opinion within the ccmmunity on major issues?

—hat is the best way to preparc the membership for the role of shared decisicn=-making?
-How can we improve the financial stewardship of the community?

The next decade may prove crucial for religiocus communitics in the United States as else-
where in the world. If religious orders and congrcegations, which have throughout history
constituted onc of the Church'sprincipal resources, are to survive, serious and systema-
tic reasscssment ond planning about questicns such as the above are indispensable. Such
study must be done with the greatcst objectivity and professicnalism possible; it nust

be conducted on a continuing basis and in the context of the time and place, in full awa-
reness nct only of today's probems but also of the dedication and untapped resourcces avai=-
lable to us in our times. | '

CALR. LND RELIGIOUS CQMIIUNITIES

The Center for /fipplied Research in the fApostolate (CARA) is no stranger tc the response
which religious communities are making to the decrees of the Councile Back in March of
1965, mainly through the efferts of the Confercnce of Major Supericrs cof Men, with consi-
derable support from the Leadership Conference of Vomen Religious, this national center
for Church-rclated research was cestablished in Washington, D.C.

LJlthough numbcering among its foundors Bishops and lay organizations, CARA's creation was
chiefly the work of religious supericrs. Much of thc "sced money" to launch the Center
came from religious communities and that in turn is now gencrating research and planning
scrvices valued in a single year at a half-million dollars, made possible through new do-—
nations, grants, contracts, fces,and contributed scervices.

Initial commitments were broadencd as religious communitics of men and women also provi-
ded professional staff for the Center cven at great sacrifice to their own communitics.
L.t present, its resenrch teams arc ¢omprised for the most part of members of religious
institutes. '

Today, as a rcsult of this gencrous support from many religicus communitics, the Center

is able to makc a direct response to the Second Vatican Council which challenged the Churct
throughout the world te bring apostolic research and planning into every phase of its li-
fe and mission. Notceworthy is the fact that beginning in 1972 CALSA developed (beyond its
broad-ranging rescarch interests) a specific rescarch program for religious life.
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CiLRL's Program for Religious

CARA's Religious Life Program, in accord with the Centre's general purpcse and policy, has
the following three basic functions:

~ to discover information
- to make information available
~ to catalyze thc application of information

The role is one of "information", not decision-making or initating and organizing movements
as such. More specifically, the information which is sought, preserved, and disseminated
for utilization by C/T4 refers especially tc: (1) the nature of religious life: (2) the
specific goals and tasks of mcdern religicus; (3) the structures ccrrespending to the
geals, tasks, and strategies of present-day religious institutes; (4) rersonnel policies
and apprcaches regarding recruitment, selection, . training, placemerit, career development,
and personal care of rcligious; (5) principles of finance and management; (6) stimzlation
of new thinking and projection of futurg problems, challenges, and opportunitics.

CiRA's Religious Life Program aspires toe fulfill its objectives through three functions:

4. Research Function
The aim here is:(a) to provide the necessary theclogical basis for renewal, planning and
development; b) to apply the concepts, principles, thecries, mcthods, and techniques nf
" the behavioral scicnces to religiocus life renewal and plamning; and c) to utilize the com
.cepts, principles, thecries, methods, and tcchniques of the administrative sciences to
improve religicus life. o - ‘

B. Clearinghouse Function
CLLRS. strives to become a national center for vital information affecting religious life
and focuses cn the continuing collection, cataloguing, and disseminating of informa-
tion. ' ' o

Ce Services Function
CiLR/. Assists religicus in undertaking ~r completing procrams of self-study, esfdblishing
offices of planning and development, and in anticipating future groblems and opportuni-
tiecs, moving to resolve the one and toke advantage of the other.

Completed Projects

In 1972 and 1973 C.Ii's Religious Lifc Pregram cngaged in and completed separatce reacarch
projects for thc following religious communities: La Salette Fathers; Scciety of the Ltone-
ment; Divine Word Fathers; Marianists, New York Provincej Sisters of 5t' Joserh, Chestnut
H#ill, Philadelphia, Pa.; Carmelite Fathers, Texas; Immaculate Heart cf Mary Missions So-
ciety (Missionhurst); and Passionist Fathers, Westcern Province. The analysis of a survcey

of Jesuit High Scheol Aluwmi has also just been completod. '
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Work in Progress
Currently the Religious Life Program is invelved in assisting a number of commnities of
men and women to evaluate their present position in the 1ight of the inspiration and char-
ism of their Founder or Foundress and in the perspective of the needs, demands, and con-
ditions of the modern world. The fellowing is a partial listing of the projocts in progres:

— MISSIONARY STISTERS OF THE SACRED HE/RT, Reading, Pa.
An cxamination of thce apostolatcs of the Province, including a review of the Province's
finoneial planning for the future and the means for improving the vocational outlook.

-~ SOCIETY OF THE /.TOMEI!ENT, Garrisomn, N.Y.
Ongeing assistance in implementing the results of an carlier study done by Cill. for the
study donc by CIRM for the Society. ‘

- CONVENTUAL FR/NCISCANS, Union City, JeJw, .
The chairman of the /postolates Commission of the Immaculate Conception Province is wor-
king at C.Li, planning a program of sclf-study for the parishes of the Province. He also
sists the Center's own activities in the ficld of pastoral planning.

- REDEMPTORISTS, Lacombe, La,
Consultation on rchewal of high school seminary, developed through CADA's Seminary Pro-

gram.

- MARIANISTS, New York Province - ‘
Periodic consultative services from CLRA in the devélopment of criteria for the evalua-

tion of ministrics.

— SCCIETY OF THE DIVINE "I0RD
Lssistance in tho development of a computerized personnel information system to be based
in Rome as an ocut-growth of the thrce-year SVD self-study.

- CALPUCHIN FRANCISCANS, New York Province
Consultative services from CilML on processes of goal-getting at the level of local com-—

minitics e

- GLEMMLRY HOME I{ISSIONERS, U.S.M4.
Evaluaticn of their Formation Program

- SISTERS OF ST, JO3EFH, South Bend, Indiana L
Development and analysis of an Attitudinal Survey of the commnity (about 1,000 sisters).

- AUGUBTINIAN F/THLRS, Midwest Province
Research and assessment of their Formation Program.

= LUGUSTINILN RECOLLECTS, U.S.A.
Provision of dnta and analysis of data which will constitute the basis for planning and
executing a more cffective ministry to the Spanish speaking peoples of the arcas for
which the Provincc has assumed responsibility.
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~ DOMINICAN PROVINCE OF ST. JOSEPH

A study of the ?reaching Lpostolate among the priests of the Province.
- FRANCISCAN FATHERS, Holy Name Province Consultative Jssistance in Planning Program

The Proof of the Puddihg

The test of the Center's research capabilities and of the effectiveness of its plannlng
assistance is in the response of thosc communities with which it has becn involved.. Vhile
some projects arc still in operation and carnot yet be evaluated, the feedback from com-

pieted cgntracts has becn pesitive.

One reacfion to the Center's work, one that came from the grass roots of the Atonement
Scciety's membership, was given by Father Joscph Egan, S.A.:

It was Thanksgiving weekend 1972, The largest number of Atonement friars ever came
to Graymoor for a two=day working session on the CARA fitonement Study. These were
exciting days. Things were happening at Graymocr. It wasn't long before the rceport
seemed to become alive. And it sparked 1lifé in many friars. It plecascd some, it
irked others, it was a-bore to a few and stimulating to many. No one can deny that
the rcport stimulated lively, and sometimes heated, discussion. That discussion is
"s5till going on. This is how it should be for the report is not archives material,.
It's alive-and we, the friars, arec the ones to keep it alivc.

Mother Alice Anita, Superior General of the Sisters of St. Joscph of Chestnut Hill praised
CARA's [ttitudinal Survcy of the_Community's membership for its professional character,
its appearance and format, and its gencral cxcellence.

ithin the cohﬁunity itSelf, onc Sister of St Joscph observed that: the CARA study
helped us to sce the work and the nceds of the community in better perspective. For
exemple, the Attltudlnal Survcy revcaled that what somc thought was overwhelming
gentiment on somL issucs was actually favorced by barcly-half the membership. The
results of the Study, a copy of which was givern to cach sister, will certainly make
easier the preparation for and the participation in the upcoming Chapter.

Father'Paul Boyic, C.P, Provincial Supcrior of the Congreéation of the Passion, Chicago,
and President, Conference of Major Superiors of Men, reported that:

CARA's research project was thorcough and objective in cvery area and has been most help-
ful ' in fotusing the attention of our religious on the strengths and weakness of our
Province, The resultant report has been rcccived with scriousncss and enthusiasm by

all -groups. Morecver the clear orientations toward thc future have focused our atten—
tion on determining the kind of futurc we want to create.

Implementation - The Follow=Through

A key feature of CARA's research projects for rcligiouS‘communitics in the Center's ability
to assist them in following through and making use of thc results of .their studies, Commonly
- a copy of thc final report is given to cach member; C/RA's researches also assist in work-
shops to prescnt or to act upon the findings of the study.

CARA's Program for Religious Life, then, has a'three-foldtirust:

—~ Ongoing rcscarch on specific issues and dlssemlnatlon of results

- Documentatlon - the colleetion, evaluatlon, and dlssenlnatlon of pertinent 1n£ormat10n

through carcfully planned clearinghouse operations,. - -
- Services - programs designed to assist religious comnunities in mecting general or

anfmt £ 0 neoade
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REPORT ON SPECIAL MEETING WITH MR. T. WAITE CONCERNING THE PHILIPPINES

This meeting was held at 4:COp.m. on 8 April 1975 at the Sedos Secretariat.

Present: Fr. Van Haegenborgh C.I.CeM. S5re. M. Heintz S.A.
Fr. F. Kapusciak CoM. Sr. A. Gates S.A,
Sr. M. Motte F.M.M, Fr. P. Conneally Se5.Cs
Bro. C. He Buttimer F.5.C, Fr. M. Diamond S+5.Ce
Fr. T. Groenen M.5.C. Fr. W. Kinne S5+5.Cs
Fr« Fo Js Westhoff M.S5.C. Fr. D. Wodarz S5.58.C,
Fre. R. Doromal O.M.1. Sr. A. de 8a SeCeMeM, =M.
Sr. M. J. van Dun 0.5.U. Sr., E. Berning S«5pe S.
Sr. K. England 0.5.0.

Chairman:. Bro. Charles Henry Buttimer, F.5.C.

From Sedos Secretariat: Fr. B. Tomnna and Fr. L. Skelly, S.M.A.

1.

3.

Bro. Buttimer introduced Mr. Waite and explained the work he had done for the S.C.M.M.-M,
in helping them prepare their last chapter.

Mr. Waite then explained his background--in theology and sociology--and his,expérience
in education work in East Africa. He had helped Institutes and diocesan authorities
concerned with education to develop their own resources so as to lessell reliance on
external aid. He had also had contact with the Sudanese problem and that had given him
valuable insights into Christian-Moslem relationships which had been very useful on his
visit to.the Philippines. | '

As regards religious Institutes, he stressed the contribution that they could still make
to the building up of a true human commurity through full human development. But the
Institutes needed to renew themselves and use their human resources to the full. Many
want to do this but do not know how and do not realize that expert consultative help is
available. But consultants, like himself could only help to diagnose weaknesses and
suggest remedies. It was up to the Institutes themselves to bring in the necessary re-
forms. But it is not just a question of changing structures;attitudes had also to be
changed. And of course what is suited to one situation (human or geographical} may not
be at all suitable for another.

The Institutes also needed to cooperate with each other more closely and coordinate their
efforts in various fields .g. health, education, pastoral programmes. Not only that,
but they needed to produce and help implement together practical plans to build up gen-
uine Ruman community, .retaining the best of the old and integrating new ideas and methoc
with local customs and circumstances. o e .

Turning to the Philippines Mr. Waite gave a general picture of the political and social
situation there. While stressing the repressive nature of the Martial Law regime he alsc
felt that, in.fairness, the positive social achievements e.g. in housing, of the govern-
ment should he acknowledged. As far as rebel activity was concerned it had to be recog-
nized that genuine grievances existed. On the cother hand there was no denying that out-
side Moslem influences were exacerbating the situatiodn by supplying arms, equipment, etc.
It had been expected that the govermment "victory" in the recent referendum would lead
to a "crackdown'" on rebel activity, but so far this had not developed. On the contrary
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there were reports of massacres by rebels, but these were. difficult to.confirm. Perhaps
the lack of stepped up military activity and reports of massacres wre simply excuses .for
retaining Martial Law in full force. Some of the Martial Law Administrators were in fact
very community-minded--though not the one in Jolo-- and anxioud to plan the rebuilding of
social structures and intercommunal relations for the day when hostilities ended. The
Institutes must be prepared to influence such efforts at reconstruction and reconciliation.
Large scale government plans might easily kill local initiative. Coordinated efforts by
the Institutes could ensurc that an integrated development plan, which would create a
genuine spirit of community among the various cultural and religious groups would be put
into practice. Though small in numbers the Church in the VMicariate of Jolo was highly
respected by both sides in the conflict, as it had been eveun-handed in its dealings e.g.
in giving medical treatment. We have seen that reconciliation is possible from what has
happened in the Sudan; the same could be true of the Philippines.

The Vicariate has initiated a project which is to be studied and commented on by all
concerned but cspecially the local clergy and the Institutes working in the arca. It is
te be hoped that articles will be produced by various members of Institutes, which could
be published in Sedos Bulletin as a matter of record., In Septembsr of this year all in-
volved will meet with the Bishop and hold discussions under the headings of (2) Mission,
(b) Commitment, and (c) Community. A plan should emerge from these meetings.

All the missionaries in the area are working under great stress both personal and Insti-
tutional. Many individuals needed outside help to identify the problems causing the
stress and to face up to thems This heclp had been provided and mest had recommitud_them—

selves to carrying on with their work.

As regards the general attitude of the Church in the Philippines, Mr. Waite was of the

opinion that it was becoming mdre conscious of its responsibilities in the sphere of so-

cial justice. The Major Religious Superiors Association was the most outspoken and ahead
of the Bishops and the local secular -clergy on social matters in general. Indeed there
was a feeling that the Superiors had committed thémbelves too far on the Referendum issue.
Hence therc was tension which could be fruitful but which could also be disastrous if_it
led to disunity within the churchj; such disunity could only play into the hands  of those
who supperted unjust social structures.: ‘ ;

During the discussion which followed Mr. Waite answered many questions from the group.

He confirmed that in genéral Moslem—Christién relations tended to be good on & pgrsqnal
level, but most Moslems do not consider themsclves to be Philippines.  But then it is
difficult to say what it is to be a Philippino tecday as many Christians rcject the present
Philippino rcality and the exploitation and injustice it involves. The Church could con-
tribute much in the whole process of reconciliation and reform and thus help create a new
sense of common Philippino citizenship and patriotism. o _

To a questioner who asked about tension between foreigners (mostly Americans) and Philip-
pinos he replied that this did exist and was based for the most part on cultural differ-
ences. Such tensions could in fact be fruitful if a sense of proportion was rctained, but
polarization of ideas and methods had to be avoided at all cost.

As regards the futurc of the expatriate missionary, he was of the opinion that this must
be seen as short term. The overseas missicnary brought new insights in from outside and
this was a valuable contribution in itself. The Foreigner could act as a catalyst in many
situations but must not expect to determine policy or set the pace of development.

The meeting ended at 5:55 p.m. after the Chairman had moved a vote of thanks to

Mr. Waitec. L. Skelly, SHMA
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Documentation: A Special Gift to SEDOS from the Maryknoll Fathers

We are truly grateful to Father lang and Father Galvin (of the MM Research and Documentation

Department) for these bookst-
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ANNQUNCEMIENT: A Conference on Christianity Am Africa

christianity il Independent Africa” will be the theme of the International Colloquy to be
:1d from the 31st. August - 6th. September, 1975, at the Jos campus of the University of
Jadan, Nigeria. Organised by the "Centre for Afgican Studies", london, this colloquy will be
;tended by theologians and specialists in religious sciences from various countries. Zaire
-11 be represented by Fr., Ngindu Mushete, Professor at the Faculty of Catholic Theology in
-nshasa, who will present a paper entitled: "Actual tendencies and theological research in
i¢ Republic of Zaire," Herec is a broad outline of the conference:= Opening session, presided
rcr by Prof. E.A. Ayandele, om Mgust 31st. Scptember 1st.: Discussion theme is "The form of
1e_Churches since Independence", This subjcct comprises the change in leadership and ministry;
¢ balancc between the local amd central authoritys the necessity of new forms and forcesj the
'le of thc womanj; and the relationzhip between the Churches. September 2nd. is devoted to the
‘wodels of new growth". Questions will deal with the change in the process of conversion and
pansion and with the conscquences thoreof; the cultural adaptations; marrizge and family lifej
© significance of cthnic and social divisions. Suptember 3rd.: Discussion subjoct is "The
volvement of the Churchcs in secular structures". This will include discussions on decolon-—
ation, Church-~State relations, education, hcalth, development and mass media, and the polit-
-al and social aspects of thce prophetic role of the Churches., On Sentember 4th., "Christianity
d other religions and idcologics'" will form the ceutral themc for discussion. The phenomenon
" thé sccularisation and intellcectual criticism of Christianity will be dealt with, 4 compar—
on will be madce with the present developments of African traditional religions apd the African
lam, On Scptember 5thg the theme is the present tendencics and the research accomplished so
r _in thcology, spirituality and worship in intellectual circles and basic communitics. Thoy
11 dcal with the use of symbols and the forms of prayers and ritusy thoe content of the preach-
g and tho probloem of translotion. The closing session on September 6th, will be presided over
"Rev. Prof. E.B, Idown. In this last scssion the participants will examine a programme of
icrities in the rescarch work for the futurce and will try to cstablish & collaboration bet-—
sn acadcemic roscarch workers and Churchmen,






