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"CONFESSING CHRIST TODAY": THE ORTHODOX STANDPOINT

In our issue 74 n. 26 we gave a report on the proceedings of the International Congress
on World Evangelism held at Lausanne in July 1974. This Congress expressed the viewpoint
of the Evangelical wing of Protestant thinking on evangelization today. Then Bulletins
74 nos. 31-35 covered the Synod of Bishops, and so the Catholic voice was heard. The
World Council of Churches' way of seeing the problems of present-day mission is contained
in 75n. 6 where Fr. Tonna reported on the meeting of the Commission on World lission and
Evangelism held in Portugal in February of this year. DBut before any of the above men-
tioned gatherings had met representatives of the Orthodox Churches had come together in
Bucharest, and our main article this week is concerned with their thinking on the topic
of "Confessing Christ Today".

These four points of view do not of course exhaust Christian thinking on this vital topic--
there are many other streams of thought--but together they do give us a fairly wide con-
spectus. And what is remarkable is not the divergence of opinion and outlook (which is
only to be expected if one allows for the historical conditioning of the different bodies
represented) but the convergence of thinking on the most important questions.
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CONFESSING CHRIST TODAY', IN ORTHODOX THEOLOGY

Reports of Groups at a Consultation of Orthodox Theologians on 'Confessing Christ Today',
held in Bucharest, June 1974. ‘

The following material is of a special character since it is composed oF the reports
of the working groups of a consultation of 30 Orthedox participants from East and West,
including also a number of non-Chalcedonian Oriental Orthodox.

The convocation of this conference was initiated by the Committee of the Commissicn
on World Mission and Evangelism and was intended to give Orthodox theologians a chance to
contribute to the ongoing preparation for the topic of Section I: 'Confessing Christ To-
day's The Consultation took place at the Monastery of Cernica (near Bucharest) from
4-8 June 1974. -

The repeorts of the four working groups give some indication of the great interest
this topic has for the Orthodox Churches today. These four reports show the affirmation
of Orthodox positions, but at the same. time they betray the very strong desirc ol the
participants at Cernica to become more open to the outside world in a spirit of humility
and disposition to serve. It is to be noted that in the act of confessing the Orthodox
begin with the theology of the Logos and move toward a commentary on their persconal par-
ticipation through the Church Community in His Grace as the incarnate Son of God and in
. the power of the Holy Spirit. On this very‘solid basis however the Orthodox do not be-
have as 1f they possess the truth which therefore should be propagated or imposcd on the
non-believers through absclute principles and dogmatic scholastic formulations. Report
No. 1 speaks of the need for humility and 'tenderness' of Christians towards all men. It
is also interesting for readers of Reports No. 2 and 3 to notice the Orthodox attitude
that the Bucharist should not be used as a tool for confessing Christ or as an instrument
for mission, but as the focal event of the church community, and as such must be seen as
the springboard, the stafting cevent of Christians for confessing Christ in today's werld.
This is due to the fact that for the Orthodox the church community contains a moment of
affirmation of the reality of being in Christ, 'enjoying' faith in a distinctive celebra-
ting community in and for the whole world. On this basis Report No. 4 builds the idea of
the evangelistic task of the Church in the modern world.

Another element which comes to the fore in the Report of Group No. 2 {an element
which is highly disputed in contemporary theology) is: 1is history building the Kingdom
of God or is the Kingdom erupting intc history as an antithesis to it? Certainly the
Orthodox positicon would be closer tce the latter approach but this item was almost violent-
ly disputed during the latter part of the consultation. On this main issue the Orthodox
represent a variety of approaches but they would all agree that there is a point of de-
parture which is given to the Church as a pivet of historical reality and a eucharistic
community, and through this alone the Kingdom of God can be expected and grasped. This
attitude, howcver, does not separate Church and werld, holy and profane, sacred and secu-
lan due to the very strong emphasis of the Orthodox, through the Logos theclogy, on the
cosmic dimcnsion of the salvation in Christ and the all renewing operation of the Hely
Spirit.

It should be stressed that the four reports published here are only group working
papers, and as such do not express the general agreement of all the participants at the

Consultation. --N. A, Nissiotis
Chairman of the Consultation
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Report No. 1: The Centrality of Christ in Orthodox Ihcology.

1. The centrality of Christ in the 1lifc of the Church is linked to the topic
'Confessing Christ Today's In our faith, Christ occupies the central place in the act

of confessing, for He is the dynamic factor in the Christian confession in the world.
"Following the biblical and the kerygmatic tradition of the Church, we confess the incar-
nation of the Logos of God, Father and mediator through the work of the Paraclete--for
the regeneration of man and the restoration of his communion with God--in the divine-humar
person of Christ. Thus the Logos of God is not only Saviour but also Creator. He is our
centre in a double sense: as divine Logos, source and model of our reason and initiating
partner of our dialogue with Him. While being the divine-human hypostasis, the centre of
everybody and everything, He is the partner and the creative and generative source of the
dialegue with Him and among men. He is the Loges of all things and the Logos is the image
of the Father. The world has an ontological basis in God, because all things are linked
to the Logos. They represent the diversification of the reason of the Logos. At the
same time their link and their unity in a harmonious whole is grounded in the non-differ-
entiated unity of the personal Leogos. While the things are material, tangible and intel-
ligible images of the diversified rceasons and thoughts of the Logos, the human being is
the image of the Logos itself as a person who thinks.

2. In order to establish the communion between God and man, broken because of the
Fall in its cosmic dimension, the Logos, in his capacity as a person, has introduced him-
self more intimately in the creation and in human history. He 1s incarnate through the
Holy Spirit. Through His incarnation He has revealed the meaning of things, He has re-
.stored the bond with man, and has renewed the human being. In Christ we find not only the
Reason as the source of our common human reason, but out total being is lifted up to the
image of God through participation in the Spirit. Through the same act thce Logos has
established a new relétionship, between the Creator and man, an ontclogical relationship,
~dynamic not static, which is created and perfected through the energies of God, effected
by the Holy Spirit. By restoring the human being to his functicn the incarnate Logos

. eommunicates to man the power to liberate himself from his egoism, in order to understand
the others and to enter into communion with- them and with Him. This is the interpcrsonal
function of the Logos. Christ is thus man par excellence, the centre of creation, the
central man who relates to all. He calls us to make humanity understand that it should
not be content with its insufficient rationality, and to help people to find the personal
origin of rcason which is to be found precisely in Christ.

3. In spifedof the humanization of the Logos, man is still free to refuse the com-
munion with God. Hence also the presence of sin and evil which has a real existence and
which is opposced to the regenerative work of the Logos. Evil is at the root of the divi-
sions and the passions which have.sepafated men. But the incarnate Logos who effectively
unites men cstablishes in the Holy 3pirit the communion in the Church which is the body
of Christ. The Church realizZes the unifying message of divine Logos, for the Logos is her
centre and therefore the unifying basis for the entire humanity. Christ being not only
the Creator but the Saviour does not roquire of us A uni form act of COnfeF;Rion,"'fOI‘ He 1s
the centre of the diversity of forms. Each people, cach nation, each culturc puts its

own genius at the service of the Church which preaches and confesses Christ for the sake

of mutual enrichment and of the gathering of all people in the pan-human family. Ve
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parsonally cncounter Christ in the eucharistic communion, but his creative presence ex-—
tends te the whole cosmos and lcads all of history towards fulfilment in Him.

4. This dynamic presence of the Logos as the ecclesial communion in the world means
that history is of unique value for all whe confess Christ.e [t implics that the Church
exists in terms of confessing the centrality of the Logos in all of creation. The act of
confession does, therefors, not signify an attitude of dominaticn by a system or an ide-
clogy which possesscs the abstract principles of truth, but it manifests the Eiy;p;9£
Christ as the personal pivot of history. Through the regeneration in Christ which implies
a dynamic process of spiritual transformation in the power of the Holy Spirit Christians
are helped to liberate themselves from the slavery of passicns and are open for communion
with God and all fellow people. For it is impessible to speak of a person without com-
munion with others. The process leading towards this communion with God and with all
people has always a c¢ommunal charater. The Holy Spirit sensitizes us for the union among
Christians and between Christians and others. It is the Holy Spirit who penetrates the
material strata and who opens for us the perspective to God, and the mystery of the
brother. This also signifies a sensitivity to hear the appeal to discover the Logos in
those who suffer and are oppressed. Through this regeneration and through a tenderness
Christians, [ollowing Christ's example, realise the existential kenoOsis as 1t has been
manifecsted by the incarnate Logos, in order that they can encounter the other in his hu-
man condition. On the basis of the cosmic presence of the Logos we are called to make
our coritribution to the development and the progress of the world. This supposes on our
part a capacity to discern the signs of history, in order tc be able to decipher them and

to interpret them in terms of God's will.

S #iore than ever the world requires of us to be a confessing Church. e confess the
faith of the apostles which continues until today. [he centrality of Christ is the cccle-
sial life which is not locked into rational definitions and forms. [he Church continues
to confess through her total allegiance to the humiliated and glorified Logos. Confessing
Christ today means for us to call all pecple to become sensitive to the work of the Holy
Spirit in the entire world in order that all may become conformed to the image of the

Incarnate Jord in the resemblance of God.

6. Everything will be fully revealed and realized in the Eschaton; mcanwhile the
Church alrcady particupates in it through the first-fruits of the Holy Spirit.  She,
therefore, confesses this eschaton to be open through the Logos in the first-fruits of
the Spirit which are the source and power for advancing the whole of humanity towards the
coming Kingdom and for giving to the world a joyful hope of authentic and eternal life
which follows the sacrifice of the Cross.

Report No. 2: Unity and ission

I. Theology and iission

. The mission of the Church is based on Christ's mission. - A preper understanding
of this missicn roguires, in the first place, an application of Trinitarian [heolegy.
Christ's sending of the.Apostles is rooted in the fact that Christ Himself is sent by the

Father in the MHoly Spirit (John 20: 21-23). The significance of this scriptural asscr-
tion for thc concept of Mission is commonly recognized but the Trinitarian Theology which
iz implied in it deserves more attention than it normally receives.
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Trinitarian Theology pcints tc the fact that God is in Himself a life of communio
and that His involvement in history aims at drawing man and creation in general intc this
communion with God's very life. The implications of this assertion for understanding
Mission are very important: Mission does not primarily aim at the propagation or trans-
mission of intellectual convictions, doctrines, moral commands etc. but at the transmissi
cf the life of communion which exists in God. The 'sending' of mission is essentially th
sending of the Spirit (John 14:26), who manifests precisely the life of God as communion
(II Cor. 13: 12).

2. Christ is sent into the world not as teacher, example etc. but as a bearer of
this divine life which aims at drawing the world into the way of existence which is to be
found in the Trinity. The understanding of Christ as the Logos of God in the Early Churd
served at that time to illustrate twe things which are significant for Missiocn. On the
one hand it meant that Christ as the Logos, eternally existing in Ged as one of the Trini
is sent to the world as a bearer of the Trinitarian life and not as a separate individual
On the other hand, it meant that as the cosmic Logos, the power which sustains the world,
Christ was sent for no lesser purpose than bringing the world into the life of God. The
mission of Christ is, therefore, essentially the self-giving of the Trinity so that the

werld may become a participant in divine life.

3. Ihis mission of Christ takes place in a 'fallen' world and is met with the resis-
tance of 'the powers and principalities' of evil and sin. This has made the Cross the
inevitable passage of Christ's mission. Mission, therefore, takes place in the context
of struggle end implies a conversion, a paschal and baptismal passage of the world into

a 'nmew creation'. This is not a fight that manifests itself simply in the souls of indi-
viduals; it permeates the entire social life through injustice, oppression, etc. and cven
the whele of natural existence through sickness and death.

4. While the rcality of the Cross represents the inevitable context of liission as a
clash between the Trinitarian way of existence and the 'power and principalitics' of sin,
the Resurrection of Christ throws light on Mission in two fundamental ways. In the first
place it points to the fact that the outcome of Mission is beyond any doubt the defeat of
the powers of sin both in its social and natural implicaticons (overcoming of dcath}.
Christ's ascension and constant intercession at the right hand of God sustains this
assurancc. [Gqually, however, it points to the fact that this outcome of Mission is not
controlled by historical forces but is eschatological in nature. It is the Spirit of God
that raiscd Christ from the dead (Rom. 8:10). The Church's mission camnot build up or
bring about the Kingdom. It can only announce its coming through the kerygma of the
Resurrection and point to it in a sacramental way. Mission can lead to a taste of the
Kingdom, not to its construction through social and histcrical material.

11. Church ond Mission

. If Christ's Mission brings about essentially nothing less than the sclf-giving of
od's Trinitarian life to the world, it follows that mission is ultimately possible only
in and through an event of communion which reflects in history the [rinitarian existence
of God Himself. The Caurch is meant precisely to be that. #ission, therefore, suffers
and is scriously destorted or disappears whenever it is not possible to peint to a commu-

nity in history which reflects this Trinitarian existence of communion. [his happens

m_l
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whenever the Church is so distorted or divided that it is ne leonger possible to recognize
it as such a commanion, or whencver Mission is exercised without reference to the Church,
but with reference simply to the individuals or the social realities of history. Eccles-—
iclogical heresy, therefore, renders Mission impossible or distorted.

2. Il we place rfission in this broader perspective, it becomes evident that liission
is not to be related exclusively to the ‘apostolicity' but to all the 'notae! of the
Church, including unity, hcoliness and catholicity. Lhis affects the concept of ilissicn
in a decisive way, since it remcves it from the realm of quantity to become a gualitative
reality; it is not the number of 'converts' or the statistical membership of the Church
that can point tec the existence of rission; the holiness, unity and catholicity (which is
not to be confused with geographical expansion and universality) determine the notion of
Mission mire than any success in numbers.

3. Ihig ecclesiological perspective implies that Mission is ultimately concerned
with pointing to a quality of existence which reflects that of the Irinity. 1t is at
this point that a great deal of overlapping between the actual anthropolagical and socio-
logical concerns of our time and those of the Church's takes place or appears to do so.
The Church's Mission aims at overcoming the divisions which prevail in the social and
natural world by pointing to the event of communion which God offers to the world as the
Body of Christ, the Church., The specificity, however, of the Church's Mission must
never be lost sight of. It lies in the following main arras: {a) Social transformation
does justice to the Church's mission provided that it respects fully man as a person, his
freedom and his uniqueness; (b) Social transformation can make sense ultimately if the
entire natural cosmos is transformed and death is abolished; and {c) Prcoccupation with
the actual problems of human cxistence and the struggle for sccial justice constitute
part of the 'narrow gate' to the Xingdom of God, but the historical process camnot produce

or bring about this Xingdom.

4. If that is the case, to what reality can the Church's mission peint in order to
offer the 'taste'! of the communion which it announces? There is only one possibility in
history and this is the Sucharistic Community and, in so far as it is determincd by it,
the Church in its canonical structure as a whole.

IIT. Mission, as described above, belongs to the very nature of the Church, whatever
the conditions of its life. However, throughout its history, the Orthodox Church was
also involved in more specific missionary work, preaching the word of God among nations
which never heard it. We want to point particularly to two aspects characterizing the
traditional Orthodox approach t0 missions and which arc particularly rclevant te cur

situation today.

a) Orthodox missions have often succeeded when they were ;onductcd not as an organized
endcavour, plamned and supported from abroad, but as a spontancous and personal witness of
Christian life, holincss and communion with divine life. Sometimes such a witness was
carried by laymen or women (5t. Nina in Georgia, St. Frumentios in Ethiopia). In other
cases, the menastic communitics brought to non-Christian societies such authentic wodels

of common life in Christ, prayers, toil and service, that their mere prescnce was suffi-
cient to make the Christian message accepted and understood {the monasteries of Northern

Russia).
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) Jhether systematically planned or spontaneously improvised, Orthodox missicns wer
generally basced on the attempt of making scripture and liturgy immediately acceptable to
the new Christions, by having them translated into their native tongue and by having a n:
tive clergy assume leadership in the 'young churches'. The greatest historical instance
of that approach is that of St. Cyril and Methodius in their mission among the Slavs.,
Their exoample was followed up to the modern times {(5t. Nicolas of Japan). lowcver, in tk
examples nientioned above, indigenization was never scen as an endin itself; concern was ¢
s0 given to cultural continuity between the Mother Church and her daughter churches (1it-
urgy, art, music, ctc.) which preserved the sensc of the universal unity of the Church.

““hile recognizing the achievements of these traditional Orthodox approaches to m
wission, «nd thanking God for His almighty grace, we must also admit that especially in
modern times, the mission and witness of the Orthodox Church in the modern world has Decr

ramperced by a weakening of the sense of unity betwcen the local autocephalous Crthodox
Churches.  There was a tendency to lose the sense that unity and mission.arc.inseparablz,
that the divine love and unity cannot be convincingly preached by those who do net adopt
as the standard for their own lives. Thus, especially in those countries wherc Crthodox
‘communitics have a relatively recent history (eg. America, Western Europe, Australia),
thaore are territorial overlapping jurisdictions and a tendency, by autocephalous Churches
to bc motivated in thelr policies and action by nationalism, which belongs to the "faller
world. The mission of the Crthodox Church ‘ard its witness to the world suffers greatly
From thesc inconsistencies and conflicts. They must be urgently solved by a common accor
uf 211 the Orthodox Churches.

The recovery of a sense of mission, ©f a responsibility, not cnly for our own cor
S dties. but for Christ's redeeming act, which involves the whole world, must be urgentl
rogovered.  As iin a mirror, we must discover our shortcomings when we coﬁtemplate today's
world. which is in need of witness of Christ's Resurrection and awaits the revelation,
through the Church, of the mystery of Trinitarian unity. 'Let us love one ancther that i
onz accord we may confess the Father, the Son and the Holy Trinity, Irinity consubstantie

and un-divided?'.
zoport Mo, 3:  Confessing Christ today through Liturgy

1. Significant aspects of the Liturgy

The Zucharistic Liturgy is the full participation of the faithful in the salvatio
brought about by the incarnation of the Divine Logoes, and through them into the whole Cos
mes. By the mutual self-givingness and the self-offering of Christ and of illg pecople. b
sanctification of the Bread and Wine and the 'Christification' of the communicants, it 1s
the place where we experience the fullness of salvation, the communion of the Holy Spirit
Heaven on carth. Through the humble and 'kenotic' hiding of the Divine Word in the mystc
of the Dread, offered, broken, and given, 'we proclaim His death and confess Iis Resurrec

tion wntil He comes again's

Ihus by the growing power of the Holy Spirit His repentent and forgiven people ar
i1 the mystery of the Cross and the Resurrection. Suffering and Jjoy thus become insepara

Lle “o the coafessing of Christ: a joyful suffering because it leads to the victory over

Ivil.
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The Deauty of the Liturgy educates our hearts and our cyes to the contemplation of
the uncreated light of the Holy Trinity in its hecavenly Glory. But if the Glory of the
Cross and thc Divine Beauty of the Liturgy do not transfigure our own sinful ugliness 1nto
real internal Beoauty our participation in the Liturgy leads to our judgcment and condemnatio

2. _Church and world

e

The Liturgy is our thanksgiving for--and on behalf of--the created world; and the
restoration in Christ of the fallen world. It is the image of the Kingdom; it is the
Cosmos becoming Ecclesia.

Though thc Eucharist is the most perfect access to the economy of salvation, it
is rather the gool--and also the spring-bocard--of Mission, than the means of Mission.

The FBucharist should reveal the iconic function of the Church.

The Zhurch, as an institution points to the Eucharistic Assembly as her sole genuinc

image, as the transparent icon of Christ.

Though the Eucharist is only for the Assembly of the faithful, for their sanctifi-
cation, ncn-Eucharistic liturgical cxpressions, non-Eucharistic liturgical praycrs, litur-
gical Biblec-rcading, icons, hymneology ctc. can and should be also used for proclaiming the
Gospel and confessing Christ to the world. New forms of catechetical offices should be
explored in relation to nceds of the mass-media (broadcasting, television, ctc.) of the

modern world. Matinsg and Vespers, as well as the liturgy of the Cathechumens con give a
framework for the Church in new crcations in this field.

Nevertiacless, our own availability to the Gospel, and our copening to the Spirit
through the Communion of the Divine Body and Blood, our own sanctification, rcmain the

best method of liissior.

The presence of Christ in the communicants, and the continued abiding of Lhrist
within them by asceticism is the essential way of confessing Christ.

A Christian community can only proclaim the Gospel--and be heard--if it is a
living icon of Christ.

The equality of the brothers and the freedom in the Spirit, cxperienced in the
Liturgy, suould ncrmally be cxpresscd and continued in cconomic sharing and liberation
in the field of social oppression.

In the Bucharistic liturgy, the Church remains a praying community; invoking the
Holy Spirit, she introduces the presence of Ged in a persconal context.

3. Indigenization

Through the Liturgy, Christian faith penetrates into the very depth of the lifc of
the peoplc. This presupposes that the language, the music, the icons and the patterns of

thought used in the Liturgy be created by the communitics deeply rooted, both in the living
The mzrriage of Orthodox

L R i o N B B Tmoadm T e 3 m |~ - Al
Iradition of tlic Church and in the lifc of Contempcrar_‘,’ Peoplea

identity with local culturcs in such a way that the latter be transfigured Dy the former is
a long and difficult process.
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welther can foreign languages and forms of expression used by ancient Orthodox
people be lmposcd upon indigenous Orthodox communities, nor can profane forms of cxpress:
of non-Orthcdox people be indiscriminately introduced intc the liturgy. Though new lang-
uwages (Polish, Finnish, Hindi, French, English, etc.) new petiticns in the litanics cor-
responding to new nceds, new music, new vocabularies and patterns of thought must gradua:
be vsed, tnls creation is only possible in sc far as the new communities simultancously
progress in tihe unpderstanding of Orthodox [radition.

Liturgical creation must never be accomplished at the expense of fid:lity to au-
thentic Tradition; and fidelity to authentic Tradition implies the liberty nccessary to
real iacarnation of the Faith into indigenous civilization, which neverthcless can only !
irtegeated Invo the liturgy by converted hearts who transfigure the given culturc.

4. Liturgy and Unity

Fu the Liturgy, we all by participating in the One Bread and Onc Chalice'ask' to
be united ir the communion of the One Holy Spirit (Lit. St. Basil) standing before the O:
Eoly Table led by one Bishop, we pray together as brothers of Christ to our common [Fathe:

Ous distinct persons, united by love, confess with one mind the Unity of the Thre
Divine Porcons, Vother, Son and the Holy Spirit, consubstantial and indivisible Trinity.

United in OUnc Christ, 5uffering Servant and Lord of the World, we should then go
out to the world to cxpress our unity by the humble and loving service to the world, in
order to bear w1tneas of the Resurrection and Lordship of the Saviour of the world, and t
meaiio 2t by our d ‘tachment from the desires and vanltlgs of the world our attachment to
the [coverniy Jerusalem contemplated in the Divine thurgy.

Report Ho, 43 The Bvangelistic Witness of Orthodoxy Today

s Mrie is the Pvangelistic Witness?

o) e Evangelistic Witness is not the whole Mission of the Church. It has many otk
dimcnsions. Pvangelistic Witness is understood to be restricted to the communication of

Chrict to those who 2o not consider themselves Christian, wherever these pecple may be
fovnd. This includos the need of the Church to witness to some of its owh nominal member

b) Ivongelistic Witness is a call to salvation, which means the restoration of the
relationship of God and ian, as understood in the Orthodox Christian teaching of Theocsis.
This megioge has its source in the Scriptures which wltness to the redemption of markind
in Christ Jusus, yet it also includes a world-view wnich locates man vis-a-vis God, his
fellow-man as individual and society, as well as his own:personhood and destiny. It ir-
cludes botl the God and Man relationship and the Human Being to fellow Human Being (hor-

irontal, vertical) relationship.

c) By its nature, however, Evangelistic Witness is first of all and primarily a <oo-
frontnvion of Man by the message, judgement, love, presence, redemption, command and tran
Licw iy noger of the energies of the One Holy ond Undivided Trinity.

d) Bt;nrclistiC‘Uifness brings to Man the true response to his essential nced qua
Uunar Being. 1t ds the brirzing of the Divine Response to the real need of persons as in
dividunls od of persons in community. It i1s the message of human restoration and the

QLviodnotion of the woiane  As such 1t speaks to the most profound human need, yet it als
rrecis T evorceros the felt needs of human beings in more specific and concrete dimensio
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e) decause Man is fallen, the Evangelistic Jitness will also appear to him to have an
element of foolishness (moria) and will always contain within it an element of ‘'skandalon'
simply because the wisdom of Man cannot fully comprehend the transcendent wisdom of God.
Yet, the Evangelistic Witness dces more than provide a message of divine dimensions; it
also conveys a way of living applicable in full within the community of the body of believ-
ers, the Church, and in part in the world at large.

2. _Yhy are we reguired to make Evangelistic Witness?

a) We do not have the option of keeping the Good News te ourselves. Sharing the Word
and Communicating the Yord and Confessing the Faith once given to the Saints is an integral
part of fulfilling the image and likeness of God and the achievement of Theosis., Like St.
Paul the becliever must be able te say about all who do not know the life in Christ what he
said about his fecllow-countrymen: 'y heart's desire and prayver to God for them is that
they may be saved' (Romans 10:1)., The uncommunicated Gospel (Good News) is a patent
contradiction.

b) The goal of Evangelistic Witness--though it may pass through many stages and pause
at many intcrmediate places--is finally one: conversion from a life characterized by sin,
separation from God, submission to evil and the unfulfilled potential of God's image to a
new life characterized by the forgiveness of sins, obedience te the commands of God, re-
newed fellowship with God in Trinity, growth in the restoration of the diviane image and the
realization among us of the prototype of the love of Christ. More briefly and succinctly
put, the final goal of Evangelistic Vitness is conversion and baptism. Conversion is a
wilful fufning from sin, death and evil to true life in God. Baptism 1s the recepticn of
a new member intc the new lifc of the community of God's people, the Church.

c) Though ‘the conversion and baptism of all is the final goal of Evangelistic Witnes,
therce is a nced to identify many intermediate goals also. The incrieasc of love among
Christians and non-Christians, cntry into dialogue and brotherly conversation, the formation
of the Gospel message into the language and thought-forms of the non-Christian neighbour,
the interpcnetration of the structures of society, the promulgation of the will of God in
refercnce to injustice among us and the prephetic challenge to the world's values share in
the task of Evangelistic Witness and in part serve as a motive to speak the word of Christ

to all men,.

3. In what manncer do we make our Evangelistic Witness?

a) It is the task of Evangelistic Vitness to lead persons to the acknowledgement of
God's saving power in their lives. 'He is Lord of all and bestows his riches upon all who
call upon Him'., Yet, 'how are men to tall upon Him in whom they have not believed? And
how are they to beliceve in Him of whom they have never heard? And how are they to hear
without a preacher? And how can men preach unless they are sent?! (Romans 10312, 14-15).
After two thousand years this Pauline injunction rectains its urgency and its timeliness.

b) Yet those same intervening years requirce of us a review of our conceptions of the
methods of Evangelistic Witness. On the one hand it is clear that the proclamation alone

is not thn only way in which the Evangelistic Witness is made. Further, in this day and
age mere preaching may no longer be the most effective way of Evangelistic Witness, Paul
does not tell us what we are to do when the Gospel has been proclaimed and rejected, or
even worsc, simply ignored! Yet, of onc thing we are sure. We arc sent by Christ to bear
witness to llim and His saving truth for all of mankind.
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c) How is it to be done today? In the first instance this gquestion must be directed
to the attitudes and motives of 'those who are sent'. Those who are sent must be first cc
scioug of their own repentance, conversion and salvation. JThose who are fully aware of ti
new life of Grace in the community of the Holy [rinity and in the reality of the Communit:
of the Church alone are able to communicate the saving witness. This above all comes abou
with the knowledge that nothing we do is of effect without the energizing power of the
Irinity. No matter what it is that we do in Evangelistic Witness we know that it is 'God
making His eppeal through us' (2 Corinthians 5:20).

d) As difficult and beyond our capabilities as the work of Evangelistic Yitness may
seem, then, we undertake the task with the spirit not of fear or of inadequacy or of insuf
ficlency--though all these in truth exist in us--but with hope that through our meager

efforts it may bc stored up and empowered by the gracicus energies of the [riune God in

whose name we undertake the task.

e) And so it is that 'those who are sent' to be Evangelistic Witnesses do sO as oncs
having cxperienced the redemption of God and who then work with the full understnading of
their own insufficiency, fully expecting the grace of God to 'provide the growth'. [hus i
is in a constant spirit of 'metanoia’ (repentance), with a full sense of our own limitatic
that we make our Evangelistic Witness.

£) How is this Evangclistic Witness to be ‘made today objectively? The chief means of
witness for the Church today is not the bold announcement of Christ as Saviour to a world
which has already heard the words and still remains unresponsive. The first and chief me-
thod of Evangclical Witness is the same as that of the early Church. Pagans saw the gqualj
of life of those caPfly believers and werc so attracted by its power and beauty that they
sought to find its power and its source, (e.g. Epistle of Diognetus; Libanus' praise of

Chrysostom's mother).

q) - The first method of EQangelistic Witness is the sharing of love by those who have
acknowledged the love of Ged for them. 'We love because He first loved us'. (1 John 4:1¢
It was an injuction to Evangelistic Witness when the Apostle of Love instructed: ‘'Belovec
let us love one another; for love is of God, and he who loves is born of God and knows
God! (1 John 4:7).

h) More: specifically the same Apostle says: 'Chis is the love of God, that we keep |
commandments. o «this is the victory that overcomas the world, our faith! (1 John 5:3-4).
Our obedience to His will is equally a powerful form of Evangelistic Witness. We have
cheapened the Gospel in the past by much talking and little practice. Our obedicnce to
God's will must now be the Vehicle for cur messagc.

i) Though the Divine Liturgy is essentially and primarily the realization of the uni
of the Church with Christ, and as such is in and of itself a manifestation of the reclity
of the Church, it may have conscquences for the Evangelistic Witness of the Church. From
all parts ol thc world we bring witness to the transforming and evangelizing power of the

Divine Liturgy.

j) Fvangelistin Withness wherever possible must be made to the un-churched. 2Zut this
witness must be understcod in the broadest manner. Certainly, it will include personal
! 23

o -
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witnessing of the power of God in the individual lif¢ of the believer. The storics of the
Saints, the synaxaria, and the writings of the Fathers encourage the living Christian to
‘speak of the power of the Holy Spirit in his or her own life.

k) But the word of God cannot be contained only in the personal sphere. The Evangeli-
cal Witness must also be made before the social and the political tribunal. Christians
must speak the Word of God to contemporary issues of justice with all available means. [he
Evangelical "Jitness will keep a vigilant eye upon all emergent social movements and concerns
(women's liberation, racial consciousness, sexual freedom,-demonology, etc.) to speak the
word of Truth. But it will seek to do its task of evangelization toward and in these phen-
omena not by parroting words of another age, but by reformulating the unchanging Truth with
an eye to its contemporization. Certainly, in doing this it will also respond creatively
in the patristic spirit to the ever-new and ever-changing phenomena of our times.

1) This it will do in the honoured spirit of the indigenization of the Orthodox Faith
~in reference to national cultures. Orthodoxy is proud of its foreign missionary tradition
which has not been carried out in a spirit of colonialism, but rather with the intent of
adapting the faith to the manners, language, traditions and life-styles of the people to
whom it brings the Gospel. Wherever Orthodey is now active in such mission it must retain

and expand that method,

m) At this time in our history, however, most Orthodox Churches find it very difficult
to speak of foreign missions. It certainly is not a live option for many of the national
Orthodox Churches. Their duty remains primarily within the Churches and the naiond in which
they find themselves. Yét, other Orthodox Churches are to be challenged for having both
the opportunity and the resources, and not responding to the charge 'Go therefore and make
disciples of all nations, baptizing them in the name of the Father and of the Son and of the
Holy Spirit, teaching them to observe all that I have commanded you' (Matthew 28:19). TIhe
same may Dbc said in refercence to inter-Orthodox assistance, espec1ally to the newer Orthodox
in Africa, Alaska and the Far East.

4. For Whom is thc Evangelistic Witness?

a) The precceding section implies the answer to the title question of this section. Yet
perhaps it would be good te articulate it. It would be true to say that the Bvangelistic

- Witness is dirccted towards all of the ktisis which groans and travails in search of adop—

tion and rcdemption (Romans 8:22), But what, specifically, does this mean?

b) In the first case thc Church's Evangelistic Witness is for the Christian who is not
a Christian. There arc many who have been baptized, and yet have put off Christ, either
deliberately or through indiffercnce. Often such people still find it possible sociologi-
cally or culturally or ethnically to relate in some manner to the Christian Community. The
re-Christianization of Christians is an important task of the Church's BEvangelistic Witness

c) The Evangelistic wltness 15,'consgqucntly, also directed to those who superficially
identify Orthodox Christianity with their national culturec. We cannot be content with a
process ofindigenization which leaves much of ocur national and cultural lives untouched by
the spirit of the Gospel. The transfiguring power of the Holy Trinity is mcant to reach
into every nook and cranny of our national life. Those who live in . or come from the tradi-
tional Orthodox lands are especially scnsitive to this challenge of Evangelistic Titness.
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d) T'he Evangelistic Witness will also speak to the structures of this world; its eco-
nomic, political, and societal institutions. Especially necessadary is the witness of socia
Justice in the name of tite poor and the cppressed. We must re-learn the patristic lesson
that the Church is the mouth and voice of the poor and oppressed in the presence of the
powers that De. In our own way we must learn once again ' how to speak to the ear of the
King', on the people's behalf.

e) Finally, the Evangelistic Witness is directed to the new secularized man in an eve
more secularized world. The forces of technology, scientific success and control over the
environment have provided manking with an enviable control over the conditions of his life
Yet that control has had many undesirable consequences, also. It has taught man to think
of himself as fully sufficient; he now conceives of himself primarily as consumer; he is
homo-economicus; his circumscribed goals of life require no transcendent referent, no for-
giveness, no restoration of relationship, no sacramental life, no theocsis, nc God. Yet,
exactly because he sits in that darkness, he is the cobject of the Church's Evangelistic
Witness.

5s 'ho Performs_the Task of Evangelistic Witness?

a) The most true and profound response to this question would be that it is God, thro
the power of the Holy Spirit which deces the work of Evangelical Witness. We are made 'dia
konoi' of the Gospel ‘'according to the gift of God's grace which was given (us) by the
working of His power' (Ephesians 3:7). 1In a further sense, it is the whole Community of G
which does this work. For it is 'through the Church' that 'the manifold wisdom of God (is
now made known to the principalities and powers' (Ephesians 3:10);

b) HMore particularly, three groups or classes of Christians are charged, each in thei
own way with the task of Evangelical Witness. First are those ordained to the Lord's ser-
vice. The chief evangelizer of the Church is the Bishop with his prebyterion and diaconat
as well as the monastic establishment. In the history of the Church, these 'preofessionals
of Evangelical ¥Witness have carried on the work for the Church with great success. And
insomuch as they still lead the conduct of Worship, preach the Word cof God, visit the op-
pressed and suffering, speak the word of truth in the tribunals cf power, proclaim the Gos
pel before vast audiences electronically present, communicate the Orthodox truth through
the printed word, or walk the foreign mission trails, they continue to do so. Yet, we are
all too consciocus of our lethargy and deafness to the divine commission. Theological
schocls of all levels are challenged to heal that deafness through proper and full educatis
for Evangelical Witness of the candidates for Holy Crders. There is need to restorc the
¢claim of Bvangelical Witness upon the priestly conscience of the servants of God.

c) The second group specifically charged with the work of Evangelical Witness is the
laity. We have just re-discovered the theology of the laity in the Orthecdox Church. They
are part of the 'royal priesthood' of the Church. We are all--clergy and laity--called to
be 'a holy priesthood, to offer spiritual sacrifices acceptable to God through Christ' (1
Peter 2:5). As such, we are all 'a chosen race, a royal priesthcod, a holy nation, God's
own people's Thus, the laity shares in the whole work of the Church, including that of
Evangelistic Witness. Part of the task of the clergy is to 'raise the consciousness' of
the laity regarding their roles in the fulfilment of the work of the Church. As we have

noted, the primary means of Bvangelical Witness today is the authentic Christian life Hs_}
wWhnlic
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every lay-perscn is callede So also is the vital and 1living partlclpatlon in the Divine
Liturgy, the personal witness of faith, the Christian involvement of the believer in the
social, pclitical, educational, cultural and intellectual life of his nation and society.
Orthcdoxy of doctrine, combined with evangelical behavicur are the conditicns of true
Evangelical Vitness by the laity.

d) Then there are those amcng us called against our will to mission. Some of us be-
come Evangelical Witnesses suddenly when the principalities and powers of the age force
us into situations of martyrdom, when compromise and accommodation are not possible. To-
day, the ancient experience of expropriation, priscn and arena is frequently repeated.
Wheh called, we must be ready for the special witness of martyrdcm. Others of us are
‘calléd from among the members of the Body of Christ to Evangelical Witness because of the
special gifts of the Holy Spirit. Throughout the ages persons have been touched by the
Holy Spirit and provided with gifts of unique character. These persons may do the work of
Evangelistic Yitness. However, it is incumbent upon them to do so always from yithin the
faith and truth of the body of the Church. In turn, the Church must look ugpon these bre-

thren seized of the Holy Spirit with the wisdom of Gameliel.

e) The difficult and thorny question of the renewal of Foreign Mission by the Church

cannot be met or solved by anyone of the particular Orthodox Churches. We camiot deny

the goal. Yet, a unified and organized Urthodox approach is needed, lest we harm and do
disservice to our fellow Orthodox. It certainly is an important element in our understan-

ding of our total missicn in the world today, frem a Pan-Orthodox perspective. DPart of our
mission is also to protect and preserve Orthodoxy where it is found today. An honest re-
cognition of our limitations and existential restrigtions is also required.
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A THEQLOGY CF LIBCRATICH

THE LIBERATING ACTION COF CHRISTIANS AS THE PROPER BASIS FCR A SOCIAL

PASTORAL THEOLOGY by Arnold Zenteno, 5.J.

Introduction

From the heginning it will bLe well to speak of a liberating action on behalf of Chris-

tians instead of social-pastoral activity. The reason is that the term social~pastoral

would seem to refer to just one particular section of the Church. I believe that every

action of Christians should be seriously committed to our world, and in order tec be so,
should be based thcoretically and existentially, upon a coherent theclogy with its cor—
responding practice. ‘

This type of theology has been celled :"The Signs of the Times" or a "Thcology of Happe-
nings," and it has its fundamental inspiration.in methodelogy from Gaudium et Spes, the
 Documents of Medellin (the Catholic Hierarchy in Columbia), and from thc understanding

of the prophetic mission of .the -Church. This particular theology has been evolved, espec
ally in Latin America, from the experience and life lived in these countries today, and
is interpreted as a challenge to:the fzith of Christianms. It is an experience of oppres-

sion and dependence,; but it is also a spirit of willing change, of hope of liberation, ¢
well as on earncst commitment to the poor and opﬁfessed people.

In Burope, they havet talked ﬁcry rach about political theory, i.€e., considering our fait
not as something private but as a public act of salvation, and they have talked about a

Theology of Development., But in Latin Americé, thinkcrs have claborated a Theology of Li
beration, which is thoe fruit of cxnperience in our Church, Very many Christians scoc now,

in a enlightencd way, their commitment on behalf of a faith which intcrprcts Latin Ane-

rica reality as a sin situation and, thereforc, a ncgation of God's plan, and of a faith
which brings us to a liberating movemcnt, telling Our Lord that we will make our own his
history, the History of Salvation. o o

The Theology of Devclopment and Underdevelopment belongs to the creationist line of thou
admitting the dwality of grace and nature but such a thiology does not really express th
reality upon which we would like to reflect, ~e—e—- theologically, The idea of developme
is already full of cconomics, as well as an image of the developed country as an “ideal”
but this does not express thce causes of underdevelopment, namely Sin and Oppression; nor
does it c¢xpress the explicit or implicit valucs of Power, Exploitation and Lucrativeness

The Theology of Liberation and Oppression shows much morce adequatcly our world situation
social realitics: i.c., dependency, oppression, and liberation,; and is, thereforc, more
akin to the essence of the nessage of Revelation. Such a Theology does not negate, but a

£ Ao Aamenes
Co LCVoLcpPm

sumes and integrates the cate marginality.

The basic premisc of this Theology is as follows: Salvation is based solely on Christ,
who wants and realizcs the total liberation of mankind, Hce wishes to save the whole of
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mankind who have made this world of Oppression and Sin. This hope of liberation romains
in Christ's Spirit (Galtians 5.13 and Lukc 4.18), whose sign is thc Church, which itsclf
is thc Sacrament of Salvation. In this context we find four key points and a fundamental
theory:

1. Total liberation in Christ;

2. The Church, the Sacrament of Salvation;

3. Our social situaticon as Sin; and .

4. schatology as thc dynamiés of history as well as thc ¢ritical conscious-—
ncss of this social situation.

The fundamental theory is the Easter Story, the Passing of God which saves us and libera-
tes us, a parallcel of the passing from less human conditions (such as misery and opulence,
oppressing structurcs and tgotism) to more human cenditions (such as the way from fulfill-
meht of material nceds to the jifts of faith and 1ovc). In thc following paragraphs we wil
cxpand a scries of theclegical theses which, we think, constitute the basis of Christian
-action for those who aro willing to commit. themselves more and more teo transforming so-
cicty.

Somc Theological Guidelines for the Fastoral Social Action:

A« Goeneral Prog;pp051t10ns.
1) Christ is thc Center, the Alpha and Omega. “verything has becen made in Him and for
Him. Bverything is recapitubtced and reconciled in Him, Who is the New an for the
glory Qf God the Father.

2) There arc not two orders of rua llty -=—— the natural and supcrnatural, nor the ordem
(U creation and sulvatlon, but only onc corder, the cxistential order of Christ.

3) The critcrion of salvation for all men is Lovcs (Matthew 55) This is set in contra-
- distinction te the ideas that ono can obtaint galvation” only through th¢ Church, or
with tho support of the Church or with an oxplicit Knowleoddge of” thc providence of

a perscnal God.

4) The Church 1z the Sacrawent of Salvation, It exists for nankind. It is not "non-
world" but is the explicit sign of the grace of God, and as such is alive, cfficient
and a saving prcsence. This, of course, contradicts tho notion of a purely juridi-
cal Church. FurterﬂorL, the idea o’ the Church as the Sacrament of Salvation is
far norc adoqaatc than the metaphor of the Church as the lMystical Dody of Christ or
Peoplc of Ged. This idea of ours docs not deny the forcg01ng metaphors; it includes
them and shows the Church as the Scrvant of Mankind (Gaudium ct Spes, Pastoral Cons-
titution on the Church in the . odern Yorld).

The Wordd 1s not su sach the theater of lirce as mankind itsclf, Thercfore, all au-
thentic human life ic life in Christ (even if such a lifc might be callcd on many
occasions s anonymeus Christian life: see # 2).

T
S
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W¥ith regard to temporal matters, the Church respccts the autonomy of nature's la
as well as its dynamics, but at the same time recognizes that nothing can be ncu
tral in respect to God in the person of Christ., Such is the humanism to the tran
cendency of things of which the encyclical Populorum Progressic spcaks. Temporal
things ar¢ not subordinated to the visible Church, as everything is already prc-

ordaincd in Christ.

Eschatology is not just something which comes aftcr history. Communion between G
and man exists now in history and is the kcy to history although not as yet in i
fullness. All which we saw in Truth, Love, and Justice, we will find renewed in
fuliness of the Kingdom of God.

Sin is not a mere interior or individual reality. Sin has an essential social di.
mension, bccruse it implies an offensc to other human beings, having conseguence:
them becausc of our not "growing up" in Christ (see # 3).

Creation and Salvation are essentially a community or family happening (that is
against individualism, privatism, €tCee.).

Christianity is not, primerily, a doctrinc but a life, It makes no sense to be a
Christian if we do not live as Christians. (Not all those who say "Lord, Lord"
will be fit for the Kingdom of Heaven). Orthodoxy is not sufficient: there must
also be Ortho-practice.

Social life is not just an appendix, but is &an essential dimension of the Gospel,
the Good Wews of Salvation for all. In summary, the Easter Story means that God Y
fully implemunted salvation in Christ, o salvation which is the complete liberati
of mankind, a tosk which hAas been assighed to man., ‘

Some Theclogical Criteria which arc considered to be false or inadegquate, impeding tk

true liberating pastoral work of man and socicty:

1)

2)

3)

Many times men think of God as a distant judge.

Faith is thought as an acceptance of truth or as a transmission of a deposit of
truth, not as a personal commitment,

Salvation is thought of as a perscnal matter, with references to the future world
and . with this comes the implication that salvation is obtained by certain ritecs !
opere operato,'i.e., without a nersonsl actiona

There is a lack of consciousness about Christ acting in all of us.

It is believed that the Church is formed by the Hierarchy and that the faithful
are here only to obey.

The prophetical mission of the Church is thought of as completely alien to a tem-
poral commitment.
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Temporal matters are completely subordinated to spiritual matters.

It is thought that the Church and the World are two totally differcnt realities;
the Church decaling with thespiritual, and the rest with the temporal. In state mat-
ters, the Church should only supplement whatever civil society can do.

Somc Basic Criteria for Pastoral Social Action - Theclogical criteria leading towards

a committed pastoral action of the Church on bchalf of human liberation and thc¢ pro-

motion of man and society:

1)

2)

3)

4)

5)

7)

8)

God, who crcates man in His Own Image (Genesis) is the same liberating God (GO-E1)
of Excdus. He liberates man from slavery, idclatry and unfaithfulness,

This same God created the world, and all its bencfits for the use- of mankind so
that all.should share these in a proper mammer (Gaudium et Spes, 1.29), contrary
to the individual idea of private property.

The same Cod sent His incarnate Son to libcrate all men from the slavery which Sin
subjected them: hunger, misery, oppression, and ignorance; in a word, the injustice
which has its origin in human cgotism.

God ordains that the social order is not a special benefit, nor a benefit for mi-
norities, nor for the advancemcnt of spccial groups of people, This order must be
realized every day, bascd upon truth, sustained by justice and enlivened by love,

Historical rcality gives us concrcte facts of anti-evangelical phenomena of exces—
sive inequalities in all orders, contrary o love, social justice, human dignity and
true peace, Iisery, which afflicts the majority of pcople and is the almost uni-
versal experichce of frustration of legitimate aspirations, is the most serious
injustice which raises its voice to heaven.

Such a situation as injustice, of institutionalized violcnce fwhich is a permancnt
violation of the fundamental rights of the majority of pecple) cxpresses a Sin si-
tuation. This is a true crystallization of sin in these matters.

Undcrdevelopment is not justaposed with development; it is the cffecet of oppression,
dependency, and unjust colenialism (both internal and cxtcrnnl), demanding.a true
liberation of man.

Injustice not only refors to the lack of participation in fundamental benefits, but
also ~ and more particularly - to the lack of participation in the decision-making
process affoecting pecple (by neither allowing . them to be agents in their best in-
terests, nor to take an active participation). Participation in fundamental bene-
fits and in dedsicn=making, is an alienable right which emerges from man's dignity,
not from mere theoretical speculation, and should form the history of man.
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9) From what we have just stated (5-8), there exists an unjust situation which expr

11)

12)

13)

14)

a 5in situation from which God wishes us to bc converted. This demands a profoun
conversion which should lead us to a new life like ncew men really committed to a
total, audaciocus and urgently profound change of all human structures (social, e
nomic, political, and religicus). It is a falsc dilemna to speak about conversio
versus change of structures, for therc is no true conversion which dces not lcad
naturally to change: there are no new structurcs without change.

Following on what was said in 3, in the light of Christ, all the divine work in
the history of salvation is a promotional action, humanly liberating, which has
love as its one motive (Document on Justice,#ﬁ). Therefore, evangelization and c
vilization are somethings more than mere cndeavors; they are the double aspects
one and the same salvation impulse (Mexican Bishops on Social Development ). Beca
cf this, wc say the social happening is an essential dimension of the Gospel. ‘e
could also say that this social happening is an essential dimension of the tripli
ministry of the Church, prephetie, liturgic, and pedagogic.

Since pence is to be built on justice and love, the indispensable way of promotil
such peace 1s by a prcfound change of structures.

We can, therefore, propose a goal that every action of ours should be the libera
tion of man from every form of servitude which might oppress him. This goal is r
ched through the Church apostolate or through specialized social pastoral activi:
(as among workers and pcasants, etc...). Yet, at the same time, that is, through
established ministrics of the Church such as preaching, colebrating liturcies ane
teaching.

Being men of hope (Eschatology) should not makc us passive, but it should cnliva
our conscience and the cxigencies of being -a ncw man, And it should give us a cr:
cal conscicnce so that we are not "established" in a particular social regime.

In the spirit of the Documents of Medellin, we notice how these are indispensable
tasks in Latin America today; political commitments, the informing of the consci-
cnce and organization of the people (by themselves) as well as a prophotic annour
¢ing and dcnouncing.

CONCLUSION

In the last Synod, the Church was asked about its mission and its cndeavors for the pr
motion of Jjustice in the world. The final document of the Synod expresses the bishops'
findings in locking at the signs of the times in our world, plagucd by serious injusti
ces, domination and cppression. The Church sees also the hopes and apirations of the 1
tion of the majority of pcople. (Intrcduction to Synod Document on Justice).

In these words we have tried to ecxpress o coherent theological vision relating to the
spirit of the Synod and to the hopes of its Document.
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We would like to conclude with the words of the samce document by reaffirming that the
Church's vecaticn is to be prescnt in the heart of the werld, to preach the Good Wews

to the poor, to liberate the cpprissed and to give joy to the afflicted (sec Introduc-
tion), Thercfore, this vision which we hove presented, although it peoints to these se-
rious injustices which contradict the plan of Ged in Christ, is a vision of hope bccause
of the dynamisin of the Gospel; which is found in man and which will work toward salva-—
tion and liberotion fully in Christ. THercferc, this vision is alrecady a commitment for
actien and is a desire to live with o geal for every action of curs - the liberation

of men, particulsr theose millicons of brothers wheo suffor injustice. Yithout this commit-

ment, our theclogy woeuld be completely alienated and alicnating.

B R R A ST b S b L o S S o & e S

BOCK REVIEW

EVANGELIZATION (DOCUMENTA MISSIOHALIA 9) GREGORIAN UNIVERSITY, ROME 1975. 404 pp. Lit.120

When the Third Syvred of Bishops cathered in 1975 taking up the theme of evangelization
in the world today, they tackled a problem that is central to the existence of the missio
of the Church., The trends emcrging from the Synodal discussions led to a deeper study of
mandate which the Church received from Christ to evangelize all men: 15 studies on this
topic are prescnted in this book.

Fr. Carlo Martini rescarches the biblical vocabulary of "Announcing" the word of God.

Fr. D, Grasso examines the meaning of the term "evangelization" from the time of the Vati
can I up to thc Bishop®s Synod in 1974, Frs., M. Flick and Z. Alszeghy study the question
of evangelisation and the sacraments, with tempting insights Inte the "hour of grace"

and the salvation of "anonymous" Christicns or non-~belicvers. Fr. Robert Faricy consi-
ders the okject of cvangelizatica in terms of the processes of the spiritual lifce.

Fr. Latourcllc studies thc thome of testimony and its decisive role in Christian life.
Fr, J. Lopez-Gay studics the mizsiclogical concept of evangelisation., Fr. J. Witte writes
on ecurcnism and the "catholicity" of the Church. Fr. M. Dhavamony inquircs into the
nature and scepe of inter-recligious dialogue. Fr. J. Carroll presents economic develop—
ment as cvuc aspoct of a muck broader process of "rationalization", Fr. H. Carrier asks
why the Church rneeds Universities. Fre J. Shih deals with the cvangelization of China
teday. Fr..J. Lotz claborates the formal and material conditions of evangelisation.

Fr. J. de Pinwnce deals with coantemporary non-Marxist atheism in relation to evangeli-
zatdion, Fr. 4. Vctter.deals with. the problem of cvangelization in the Marxist milieu.

The book, far from claiming to be exhaustive, is presented as a contribution to the

topic which constitutes the "roison d'&trc” of the Church itself; but coming from such
qualified scholars it is a valuable contribution indeed,

F AR
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DEVELOPYENY. J'ORKING GROUP

A meeting of the Development Working Group was held on 25 tlarch 1975 at the Sedos

Secretariat.

Present: Sr. . H. de Toledo C.S.A. Sr. J. Burke S«N.D.N.
Sl". I‘iu }‘1otte F.MIPIC SI‘. i\'Ie D. MCGOI’lagle SCSQNIDQ
5r. 4. T. Hahnenfeld 0,5.U. Fr. C. Ruhling S.VeD.

Sr. C. Ouellette S.CoMaile-M.

Secretariat: [Fr. B. Tonna

Chairman: Sr. Danita McGonagle, S.5.N.D.

1.

Sister Danita and Sr. Mary Motte presented to the group drafts of the questionnaire
and covering letter which would be sent tc Cameroon, Guatemala and Thailand. These
were examined and amended (see final versions attached). The group then examined
lists of potential respondents. It reconsidered its previcus decision to attach
these lists to each questionnaire and agreed to revoke it, in order to leave
respondents more leeway. The group asked the Secretariat to translate the drafts
into French and Spanish and to send them to the selected addresses before the
Easter break. It was agrceced that a reminder would be sent after mid-May and

that a dialogue would be initiated with each interested respondent.

Sr. Catherine then communicated te the group her findings about the Cameroon. A
complex ethnic picture emerged, as the population cf about six million struggles
with 136 languages in the West and with 100 in the Rast. The Bamileke tend to
be the more dynamic of the various groups, as they emigrate from their fertile
but overpopulated territory to the urban areas. A good number of them had
followed thg‘lcftist Union Populaire befcore and after independence-—énd found
themselves in the "0pposifion” in a party state with an African socialist
ideclogy. The country is oriéntcd towards agriculture. The second five year
plan strésses its diversification. Industry is being cncouraged. Most of the
forcign aid comes from France. A great deal of detailed information on the

Camcroon is _available in the Documentation Section ¢F the Sccretariat.

The group agreed to meet again on 17 April 1975, at 4:00 p.m. at the Secretariat.

See also APPENDIX A: Covering Letter and AFPERDIX B: Questionnaire.
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APPENDIX A: CUVERING LEITER

Dear Father, Drother/Sisters:

This letter and the accompanying questionnaire are being sent to you by the Development
Working Group of SEDGS, which is a grouping of Generalates of missionary-sending

Institutes, vho have come together to work more closcly and thus cnsure a morce cfficient
service to the Church in her missionary task. The Generalate of your Institute belongs
to this group. -

The Group sceks to follow up the insights of the recent Synod of Bishops concerning
human development, liberation and associated topics such as social justice. We aim
in particular at identifying the current concerns of the Christians of Asia, Latin
Amcrica and Africa (including missionaries) as regards one particular aspect of the
intimate conncction between evangelization and liberation: the basic values as these
arc perceived and expressed by those involved in a specific culture. - Thesc values

we (with the Synod) consider to be faith, charity, justice, liberation (or freedom)
and universal brotherhood (or solidarity).

You are onc of a small nuwnber of pcople who have bech selected from a sample of three
countrics—~Thailand, Camercon, and Guatemala, and hence we are writing to you personal-
ly in the hope that you will be so good as to help us in our investigation by answering
the enclosed gquestionnaire. For our part we undertake to forward to you, as soon as
they are completed, the results of our joint cffort--for a joint effort it must be,
since we realize how dependent we are on the assistance and information you can give
us. At the moment we are asking the question, but if we can answer any questions

that come to your mind we shall be glad to do so0.

You may answer the questionnaire personally 1f you wish, but if you prefer to consult
with others and send a joint reply it will be very welcome. However, we would urge

that your reply should be sent in time to rcach us here in Rome before the end of
May (postal systems here and in your area permitting!).

We are sure you will agree that a study of this nature will be of great benefit to
missionarices in the ficld and to the Generalates staffs here in Rome.

Sincerely yours in Christ,

L. Tonna
Executive Sccretary

Enclosure
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APPENDIX B: QUESTIONNAIRE

The Synod of 1974 brought us back to the cleose relationship between evangelization and hu-
man_development (including liberation). In particular it touched on the crucial question
of the interplay of the values of the Gospel (called "aspects™ below) and thosc of particu
lar human communities. We would like to investigatce this further and have selected six
such communitics, {whom we are calling "human units"). Yours is one of them and wc would

appreciatce your answering the following questions.

1+ Think of the people, Catholi¢ and others, among whom you are working.
a) What are the people most preoccupied with in their daily lives?

b) Which values, or coacerns, do you detect behind these preoccupations?

2. Think on the Catholics in your areaa
a) Which arc their main vallGes or concerns?

b) Which aspects of the Christian life does each concern stress?

3. Now think of‘Xpﬁrself as a missionary, in your part of the world.
a) Where do ydu see the values indicated in your response to 1b) and the aspects
indicated in your answer to 2b). . .
-- as disconnected?

—— as clashing?
~— as converging?
-~ as complementary?

b) What would you like to do about it? Why?

c) wWhat are you alrcady doing?

PLEASE PRI NT*‘,‘c—X--)(--J(--)'r*‘X-*%******-)t--)(-**-)(-**-}(--3(--)(-*******%****éé***********‘X--)(—*-?(-********‘Xﬂ)é*‘.#*ﬁé?‘i"ﬁﬂﬂ****'X' I3k

* %
iNAME: AGE: NATIONALITY: :
*ADDRESS : :
¥

* _ *
XEXPERIENCE: Types of work (please give number of years); With which peoples? *
: x
*LANGUAGES' :
%********3 B A R R LV R TRC B S SR R 2 T E R R R B R Rk g e R R R R s S S e o e

N.B. If thec questions have been answered by a group, please add a brief description
of the group.





