~ DOCUMENTATION

é‘ 2 A 1
74 n. 28 : Reme, 12961574

EVANGELIZATION THROUGH DIALOGUE

The process of evangelization is impossible unlees we have dialogue with those who either
have not heard or have nct accepted the Gospel. This weck we lead off with a situation
report on the principles and progress of such dialcgue (as initiated by lay pecple) cul-
led from many sources. The Group meetings held in prevaraticn fer our General Assembly of
September 23 are also largely concerned with dialeogue and we report the proceedings cof
two of them in this edition.

Our final article on the historical study of African Religions also stresses the need for
dialogue to remcve prejudices and misunderstandings in that particular field.

Hext week there will be a situatior report on trends in evarngelizaticn today, compiled

from our documentation files. This will be followed. a weak later by a quick review cf

the sociological, moral, biblical and other dimensicisof evengelization., We also hope to
keep our Generalates informed, week by week, of deveiopments in the Synod on Evangelization.
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SITUATION REPCRT

C{RISTIANS IN COMMUNITIES FOR DIALOGUE WITH NON~-CHRISTILMNS

™

"In no way persuade theze people to change their rites, customs and manner of life,
unless these practices are flagrantly opposed, nct to the customs of your homeland,
but only to the faith".... (COLLECTANEA I, p. 42) This sounds like a theme for a 1974
discussion on 'dialogue'. But in fact it dates to 15659, =mid is a statement to misgio-
naries in China from the Vatican. The present=day concept of dialogue is not as ncw
as one may think, but has deep roots in past missionary consciousness.

Evangelization has many facets. Dialogue is one, Our June Assembly in considering evin-
gelization today revealed a particular concern arong SEDOS Institutes with dialogue
with non-Christians and non-believers. The Executive Committee reached this conclusion
after studying thé report of this Assembly in view of choosing a relevant topic for
the September Assembly. The topic has now been formulated as laymen in small commu—
nities as agents of dialogue with non Christians and ncn believers.

This agailn revedls the special charisma of many of the members of these Institutes:
that is to reach out to those who as yet have had no opportunity to meet Christ.

The "non~Christian" with us, is more important than "dialogue". But in this ocutreach,
we understand dialogue as crucial. This is why we would like to give it closer scru-—
tiny, and why we would hope the Evangelization Syucd would discuss it.

Dialogue is understood as:

The word "dialogue" is a word now commonly adopted by Christian writers when
speaking of the Christian attitude towards other religioms. It indicates an at—
titude more positive than passive co-existence. It spotlights particularly the
mitual respect and understanding that should accompany inter-personal relation-~
ships between men of different religions. It is & word that has helped to unders=
tand the traditional concept of evangelization totally in a new perspective.

Dialogue need not necessarily be a matter of conversation or discussion. There
can be a dialogue without any conversation too, as for instance, when inter—
religious groups join in a session of common prayver and meditation, and together
share one spiritual experience.

Dialogue is not an exercise of the reason zlone. It is an action of the heart
that is full of love and understanding.

A mental quality that should be expected of everyone preparing for inter-reli-
gious dialogue is a deep-geated¢ respect for the thought patterns of others.

(OMI ~ Asian Seminar om Dialogue with Buddhist
Colombo, July 1974)
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Dialogue will be truly religiocus when, however diffcrent its object, its part-
ners share a religious concern and an attitude of complete respect for one ano-—
ther's convictions and a fraternal openness of mind and heart,

Religious dialogue does not necessarily mezn that two persons speak about their
religious experiences, but rather that they speak as religiocusly committed per-
sons, with their ultimate commitments and roligious outlook, on subjects of com=

mon interest.

Dialogue is animated by the common hope of going heyond tolerance to reach mi-
tual understanding, communion and collaboration.

Dialogue is good in itself because it fostérs mutual commmion and edificaticn.

Christians are called upon to have an attitude of dialogue operating at variovs
levels -of interpersonal relationships... include people whco adhere to the vorious

secular ideologies,

(International Theological Conference on
Evangelization and Dialogue in India, Nagpur}

"The idea of dialogue respects the inner values of spiritual salvation inherent in tihc
other religions - as a system cf salvation. With this it rejects rigid exclusivis::

(no salvation ocutside the Church) as well as that flexible sincretism which leads to
indifference Christians believe that their fuission, in spite of this recognition of
the positive significance (of these religions), is that of revealing the relativity

of these other religions. Collaborating, with their adherents and in respectful dia-
logue with them, they hope to succeed to share in a convincing way the universal and
definitive significance of Jesus Christ for the salvation of the world...

In the first days of enthusiasm (about dialogue, after Vatican II) we did not realize
that the '"dialogue theclogians'" were working on quite an abstract level, Basically,
they spoke exclusively of religioms systems derived from the world's great religions.
Besides the fact that other Fforms of religiosity escaped their attention, they
forgot the most important fact: religious man and his community as the carrier of rc-
ligioms values... For the "dialogue theoclogians” the history of the mission remained
an inter-church or a church centred event",

(J.M. Van Engelen, Communio, 908 (translated from Italian)
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We could go on with these quotations.
Dialogue is more often talked about then actually engaged in, however. It tends to
become the sanctuary of the experts. It could be scen as an escape from hard facts
into the realms of subtle theoldgies.

In preparation for our Assembly of September 23, 1274, ¢ attempt to throw some 1light
on it by bringing out its practical side, We inclule some ideas and experiences of jeo-
Ple who do practice it. We have been helped by on old hand and an old friend, Marcello
Zago, well known in Sedos circles in the late sixties,

The structure of this report is largely the outcome of a meeting I had with him on
fugust 29, 1974 and the "experience" which opens the report has been taken from Mondo
e Missione (June-July 1974) and summarized by Fr. L. Bano, When reading it, it may
be useful to keep in mind the constants of real and live dialogue -

1« Presence to the non-Christian

2, Revision of one's understanding of oneself as Christian

3« Relaticnship with non Christian as aon outcome of 1 and 2.

The report follows these "constants" in its three main parts., It thus focuses on dia-
loque with non Christians rather than on the "agents" of this dialogue (Christians in
Community). We think we have sufficiently covered this aspect of the Assembly topic
when we reported on our June Assembly. But the nessace does come out again in Zago's
experience in the alternative he had to face: do it alone - and fast or do it with layme
and slow, He opted for the second approach and found himself with only a commmity of
half a dozen people, But he thinks it was worthwhile,

To make up for this soft pedalling of the "agent", howcver; we thought of includin: the
quidelines for "agents" derived from the MI Colonbo Seminar. These serve as a conclu-—
sionl to the whole report.
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6, AN EXPERIENCE IN DIALOGUE

An interview with Fr. Zago OMI, missionary in Laos py londo e Missione (July 74)

I realized it was hardly possible to enter into contact with these (Buddhist) countries
and to understand thoroughly their traditional religion without getting into vital contact
with its adherents. This was 15 years ago, and now one can sce the first results.

i was fortunate enough to have learned previously the "pali' language, the language of the
sacred texts. I was posted to a little town where nobody knew that language; I was called
in to teach it to the local bonzes, who did not know it either. Thus I could get into close
contact with the Buddhist world, opening ocut for me new and unforeseen opportunities. Moved
to Luang Prabang I had more contacts in our school, with a great majority of Buddhist pupils

In 1970, after a course of missiology in Rome, I was expressly called in by the local Churck
to open a dialogue. I could do this either by entering alone a buddhist monastery, mom cr le
living outside the local Church: or by working along with others, Christians, priests and
Dishops of Laos, as it were moving the whole CHURCH and getting into dialogue with buddiiism
by remaining inside my own Church and moving it towards conscientization. The first way
locked more attractive and was followed by some; butthough helping one to make much personal
progress it generally leaves unaffected the local Church, In following the second approach
I was greatly helped by my knowledge of languages (French, English, Lao, Thai, Khmer), eia-
bling me to talk to anyone in Laos, Thailand and Cambodia,

This is perhaps the only instance of a dialogue supported by the whole local Church.

My plan developed in three stagds: a) to get into touch with all missionaries in Laos and
Cambodia and'part of Thailand, visiting with them the local pagoda or monastery; b) in onc
Jliocese after another to hold study courses in Buddhism for missionaries, sisters, cate-
ciiists, laymen; c) at national level to convene study weeks on dialogue with Buddhism. This
conscientization work is not quite finished yet, but I was greatly helped in Thailand by
Fr, Pezet SAM and Fr, Uliana SDB, both experts in dialodue.

After comnscientization I must go deeper. Last year we had a five day course on moral tea-
ching in Catholic schools, so as to get into line with Buddhist moral ideals. This year ve
are preparing a "language" course for dialeogue, and later two more on fumeral rites an’ the
idea of God among the various races of Laos,.

I consider myself merely an animator, as the real work should be dene by the local Christiar
Each diocese should have at least one priest entirely free to promote dialogue with Buddhisr
There are now four such priests in Laos, two in Cambodia and five in Thailand, Once or twice
a vear we meet together to plan future action. )

[N
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There are dangers also to be avoided. For one thing, I must centinue my studies. Bvery -car
I go to Canada, lecturing and studying at Ottawa Catholic Univerwity, begause "Asian Affairs
can be better studied in Europe or America, where there are libraries, students and scholars
invitations to talk and write, which are all very stimulating. But above all I never lcse Cn
tact with the world I am studying. I give most of my time to direct dialogue with Buddhists
and keep on repeating to all missiocnaries that the main thing is to create an atmosphere of
understanding, dialogue and brotherhood with local Duddhists. One can already see a great
change since 15 years ago. In a Buddhist center at lLuang Prabang every month there is a one
c¢ay "spiritual retreat" with as many as 500-600 participants. Every time one or two priests
are invited tg illustrate their religious way of life and their point of view on the topics
under discussion., In Vientiane a group of 8 Catholic an” Budchist people, meet together to
discuss youth problems: we learn something from them, and they learn something from us.

Things are very different in Ceylon, Burma and Vietnam, where there are considerable Chris-
tian minorities and less dialogue.

There 'is always the lurking é¢anger of a purely personal display, or of talking with in‘el-
lectuals only. On the comtrary one should aim at reaching concretely the man in the street
(Lao, Thai, Khmer) with vhom we live..This is a work to be done in a humble spirit, nct

with a prophetic attitude, as if one was determined tc prove others wrong, least of all

old missionaries or Bishops. We must walk together with the whole Church, not by oursclves
alone, If the Church makes slow progress, one is to help her move faster with love, obedicnc

never severing oneself from the Church and its pastors.

I am of the opinion that dialogue is a form of evangelization. In some countries, such -
those in Which we work, perhaps the time of explicit announcement is at an end, at leazu® for
the greater part of the population, the Buddhist element. But today, I think, evangelizaticn
works through dialogue, that is in mutual exchange, a confrertation of values, faiths ind
positions. There is the danger of losing our Christian identity, and many of our Chrigstiams
are already at the parting of the ways: either they discover the true authentic faith, or
lose the little faith they already possessed or thought they had. Believing may become rore
difficult, but faith will be more gemiine.

(Summarized and translated by Fr. L. Bano)

Personally, dialogue meant to Fr Zago the discovery that, in spite of goodwill and often
heroic efforts, the message was not passing through. Buddhists had all sorts of distorted
ideas on what Christianity was all about. It was not merely a question of language (see belo
It was also one of irrelevant or Jdistorted witness. Ncthing should be taken for granted.
What may be "natural or "automatig" to us in the West may not be so to these people in thre
East. Everything has to be tested. And the best test bed is the relationship - close, cncu-
ring, open - established in and characterized by, the spirit of dialogue. It is a fact tkat
Buddhists do not feel interested or involved in the Christion message. They do not"switch on'
to listen."When they do, the message remains unintelligible -nd they understand it according
to their own mental categories, in a way that goes against the sense of the Good News ard
that is not a response to their basic project of liberation". (Laos Bishops, October 1973)
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Zago's experience contains all the necessary ingrodients of practical dialogue. Ye
will call these "cons tants” and will try to put each in sharper focus by drawing on
our more recent documentation on the matter. The report, therefore, falls into three
main parts - Presence -~ Awareness - Relationship. It congludes on a practical note:
through the courtesy of the OMI Generalate, we have been able to receive an up to the
minute report of the Colombo Seminar (July 1974) and we gladly extract some of the cui
delines it produced as an e@cellent summary of our own orientations:

The first'"constant' of dialogue; presence

Presence can be envisaged as a cne way street, going in the direction to the non=Chris.
tian;(from the Christians). It is therefore more than "being there". Yow are therc

"in relation” (or even "in temsion") to the other. As our Lord is present in the Churcl
"for us", in the relationship and tension of his love. You can be "there", physiczlly
in the heart of non Christian land, but not "present", because you are walled up in
your compounds or schools or hospitals or, more frequent, in a mentally defensive t-
titude, Presence is more than static. It is dynamic. The following cases illustrat-
this crucial aspect of practical dialogue.

EVANGELIZATION ... IS DISCCVERING WITH QUR MOSLEl! SROTHERS WHAT IS TRUE... .
GODs+« BEAUTIFUL ...

Envoys to the Land of Islam to make acquaintance with ocur Moslem Brothers we seek to
Imow them as they are; to see and to hear what they see and hear in their own environ-
ment; to discover what nourishes their thought; to experience with them what is true,
what is good, what is beautiful. This means that we learn to consider Islam as a Faith,
discover in our Moslem friends the religious values which arimate them, lock upon this
believer as a brother and open the way for true dialogue.

To help us in all this, 18FMM went to Rome to take part in a session on Islamology at
the IPEA {Institut Pontifical d'Etudes Arabes) from the 7th to the 27 th of July. Three
weeks given entirely te study, sharing, prayer, an” in line with these three, three
lectures morning and afternoon, tape récordings of conferences given at IPEA during

the year by different professors, followed by a question-discussion hour on the sub-
jects treated during the morning., The day closed with the eucharist lived together.

In this way we studied the Koran Moslem history, faith, mysticism, moral, law, modern
thought and the Church in the Land of Islam. .

Jacqueline Millet, FMM

EVANGELIZATION ... IS BEING IMPELLED TO ACTION BY THE SFPIRIT

The first meeting of Pastoral Workers in Quillazu was held as a service to all the
missionaries and the faithful of the Vicariate who would profit from their reflecticnc
and its studies, The meeting itself grew out of the concern expressed at the Asserhly
of the Bishops in the Peruvian Forest Region.,
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The theme was, THE SPIRIT (O THE LORD IMPELS US3:

- to.strengthen‘thé bonds of commnication between those verking for evangelizatiom,
- to diélogue and try to find together what lines of action for evangelization should
 be taken in order to construct the here and now Church in the Apostolic Vicariato
of San Ramon;
~ to revise church attitudes and activities giving full recognition to co-responsibi-
lity.
The actiual state of our church: the physical features of our Vicariate defy our efforts
of evangelization; highlands and jungles and very poor communications over an area of
75,000 km2 with a population of 250,000 belonging to heteregeneous groups. They come
from central cordillera, from the coastal areas of BEuropean cultures; "campa culture",
the "piros", from the margins of the Alto Ucayali; the "cunibos", the "amueshas", etc...
The Vicariate counts 17 parishes and 8 mission centres. ;
Around us there are many CHristian communities of our separated brethren, and this hacs
an important influence on ocur evangelical work: the Church of Jesus Christ of the la-
ter Day Saints; the Evangelical Church; the United Church; the Seventh Day Adventists:
Jehovah's Witnesses; Pentecostals: Presbyteriang...

Pastoral plans for the future are formed from our hopes and the reality

In our Vicariate, the whole of pastoral activity must be geared to the formation ¢l an
autochthonous Church. This demands that we share as far as possible the life and t
culture of the people of this region, and in the light of the Gospel, find their tru
values and so form from the very beginning pastoral workers who are native to the ploce.
To do this, however, a community of believers centring their life on Christ must r:=
built on an authentic and profound evangelization.

)

L2

©

We have, therefore, tc gear the whole pastoral action in the Vicariate towards the
formation of truly christian commmities, and enter intc dialogue with our separated
brethren.

All this and much more provided matter for our reflecticns during the eight days we
spent together, Very simply we accepted our limitations, and that gives us a greater
confidence in the grace of God.

5r. Mercedes Cortes, FMM

The second "constant" of dialogue: sharpened sell awareness as Christians

A progressively sharper awareness of our identity as Clristians can alsoc be considered
as a one way street. This time, however, the direction is towards us, away from the
non Christian cultural milieu. We can ask: when this presence occurs, what is the rec-
sult? On the Christian side, we believe a questioning occurs, a questioning of wh-t it
means to be a Christian. This we could call a sharpening of the Christian identity.
When other Christian or non-Christian practices =re witnessed, one becomes more awrre
of one's own practices and one's own beliefs.



13.

14,

15,

SEDOS 74/564

Before Vatican II many Christians presumed they had all the truth there was to be
had and no other religion had enything to eoffer. Then they began to realise, some for
the first time, that people in other religions could be saved, and Vatican I made

it very clear that the Holy Spirit can be operative in these other religions, hel-
ping their members according to their circumstance. This can have some astonishing
results. As Archbishop Bellctti, the Apostolic Pro Nuncio to Uganda, pointed out at
the opening of the dialogue:

"There 1s great richness of spirit and wisdom in the African Traditional Religions
and the Church has... sincere respect for them",

This "great richness of spirit and wisdom" can enrich Christianity itself. Just as tae
Church was enriched during the Middle Ages through her contact with the philosophy of

Aristotle which came to her indirectly through Islamic culture, sco she can be enriched
again today through new modes of thought and new insights that can come to her throuch
African culture. As the final statement of the Dialogue declared:

"Truth is a horizon towards vhich we move, rather than something that we already posses:
in its perfection and entirely".

(Dialogue with the African Traditional Religions,
Gaba, Uganda, 5=7 August 1974)

The third constant of dialcgue { rclationship

This relationship between Christian and non~Christian could be envisaged as the fusion
of the two Yone way" streets. It is definitely a two way street and the best approach
to its "content" is an identification of its main consequences, or "fruits" on the
partness of the dialogue.

i) A first consequence is negative but extremely precious. It shows Christians the ex~
tent to which they fail in communicating to non Christians and non believers what
they desire, hope and strive to communicate. This cculd be of major significance
in our evangelization strategy. It affects our methods as well as the Srmilation
of the content of our message. It affects our concepts as well as our witness.

In the Buddhist enviromment, we have a typical case of a failure to understand the
Christian message .when this is expressed in catechetical or biblical categories.

The problem of language becomes really acute and basice.. Salvation given by Christ
appaars to Buddhists to be a religions alienation, a disengagement from personal
effort. Man is responsible and master of his acts; his sins cannot be eliminatced or
cleansed by another; each must bear all the consequences of his behaviour. To follow
the example and teaching of Christ may be a good thing but as one grows in perfectior
one must free oneself from him, In Christianity the contrary is true. To receive
life from him, to share ever more in his life, seems to them to be something like
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going back to the whirlponl of rebirths, Achieved salvation expressed in categorine
of happiness, heaven, and even communion evokes in them the illusion of the diffc-
rent heavens, where cne is stuck until the extinction of one's merits. This state
is less privileged, after all, than that of men : pleasure keeps one from under-
standing the reality of misery and to opt for salvation. Salvation as the fruit of
one's merits and those of Christ is perhaps understood only within the frame of
this worldly logic: it seems to them eroded by egoism and closed moralism. The way
to salvation seems tc them to show only the first steps towards spiritual progress:
) precepts and sacraments are only the support or the bark of the life giving sap
of the tree, Even charity appears to them to belong tc the external order.

(Laos Bishops, October 1973)

16.° ii) A seéond‘consgguence is positive and follows up the insight of the first by brid-
‘ging the gap between our concepts and those of our partners in dialogue., It can
' bé‘éalléd the "lesson of language" if by: language, we do not merely mean vocabutary
and terminology but the whole context of human verbal communication, This is how
the matter was seen by the (MI Colonbo Seminar quoted above,

"It is not enough to learn a language for the more obvious practical reasons. Nor
will it do for themissionary to master the languages of his area simply to be social=-
ly accepted there. The final purpose of missionary-linguistic activity is to esta-
blish a native Christian language, I.e. a vehicle in which the Gospel can reach,
without impediment and in as natural a way as possible , the non=Christian communi-
ty. The eternal Word of the Father has no language. Th~ historical Church, however,
cannot do without one. The Church belongs to all lancuages, and unifies them., 'Ego
in omibus lirguis sum; mea est graeca, mea cst syra, mea est hebraea, mea est om-
nium gentium, quia in unitate sum omium gentium', says St. Augustine. And in that
sense, one may say that even the linguistic work of the missionary Church shares in
continuing the incarnation. The technical linguist has a place of-greatrimPOrfance
in that he can supply the relevant linguistic data to the working missionary and
mission experts with whom he must work in close co~cperation.

Every missionary should have an introductory coursc in general linguistics with a
special emphasis on phonetice; and that for this purpose a highly qualified techni-
cal expert should be available in every linguictic arca of major missionary effort!

1

(from John Wils
Scientia Missionum Ancilla 1953)
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One of the principal barriers to fruitful inter-religious diaiogue has always been thc
lack of a mutually understandable language. The message of each religion has been envelo-
ped in a technical language all its own, and completely forcign to a man of another reli-

TioMN.

1t sounds strange to say that language which is man's »rincipal medium of inter-personel
commmication, could be at timecs a barrier to that very communication itself. Unfortunate
as it is, at least in the case of religion, this is an undeniable fact; and so, until thw
message of each religion is expressed in a language that is mutually understandable, int r-
religicus discussion will be a near-impossibility, or a venture that will have to be ros.--
tricted to small groups of specialists.

It is therefore the duty of the elite who know differcnt religions well, and who have the

]

opportunity now of engaging in inter-religious discussions, to evolve a new religious .
quage that reveals the deep realities hidden behind ancient formalations. If these intor-
rejigious discussions are correctly conducted, the new language could evolve naturally cit

of the very process of discussion itself.

From the side of Buddhism, the work of Rev, Buddhadasa of Thailand is a good example to
be imitated. In kis booklet "TWO KINDS OF LANGUAGE, Dharmic Language: Language of the wne
who knows, Human Language: Language of the one who knows not" he has tried to explain in
a simple language the real meaning of many difficult Buddhist expressions such as, Buidha,
Dhamma, Sangha, Karma, Samsara and Nirvana. He has done as by distinguishing between Tl
literal sense of these words, which is not of such g¢great irmportance, and their religicuc
sense which is of universal human value.

It is a work that should find a Christian counterpart. Many Buddhists today want to kncw,
in a simple language, the real meaning of commonly used Christian technical expressiorc
such as Incarnation, Resurrection, God-man, Virgin-birth, Christ, Holy Spirit, Grace, 3:
vation, Parousia, Kingdom of God etCe..

g
V

Sccular Language

The language of modern psychology could particularly be of assistance in finding a contrn-
rorary phraseology to express Christian truths, Religion after-all is a form of higher
Psycholegy. It is that which enables a person to live a lifc of internal peace and harizory
Religion is the psychological force that drives a man to take his responsibilities in 1ifc
mnd to face his daily problems with tranquility and self-coniidence. Religion, first =n¢
foremost, is a system of training and reinforcing wawering minds shaken by the emotions.
Its primary aim is to give character and personality to people. If the correct dimensicns
of a Christian personality are kept in view, evangelisation itself (and missionary wor::)
cou}d be defined as the process of ennobling personclities of people, Words like Salvation
Supernatural life, grace would be better understood by the modern man if they were explai-
ned with the type of vocabulary used by Psychology.
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19.,Men who understand the deep realities behind the traditional rcligious formulas, admit
that true spirituality could be expressed in a secular lanuryes. If so, there is no reason,
why a secular terminology, be it of modern philosophy or psychulcgy, could not be made
use of to explain the Christian spiritual experience to the ncdern Buddhist.

Language of Youth
In the evolution of a new religious language, it could be of great 'help to keep also mo-

cern youth in mind. They are able to express deep hunai needs, problems, and aspirations
in a language that is quite contemporary. If there was a way of making religion meaning-
ful to them, the question of a nevw religious language will alnwst automatically be solve:d.

20.A third consequence of the two way relationship is deeper insertion in the religioms and/
or cultural world of both partners in dialogue. This is when witness really begins to come
into its own. The Christian does not only see himself as witness, but is seen as such by
the non Christian, Witness to the invisible but acting Christ. Witness within the local cul-
tural context and, this easily accepted and appreciated as such, almost as an integral part
Of the local scene, The fact that dialogue takes in the whole person as he lives in the tc-
tal context of his relationships, means that the give and take (1nteract1on) is not limiter
to the exchange of views but to the nutual communication of 21l the other aspects of the

his - and their -~ life.

21.4 fourth consequence derives from this social aspect of dialogue, 1t is the discovery of tic
communal aspect of evangelization, Christians evangelize only when they act as a commmity
of believers in Christ,

"The Church is first of all a people gathered together, & living communion of love providoes

a better starting point for talk about evangelization. The Church is mission, is proclama-
tion of the Gospel, in so far as it is commnion. This is why it can be said that the Eucha~
rist is the fullest expressicn and activity of the Church's mission. It is precisely as a
sacrament of the unity of all mankind, transcending the abyss of space and the passing gene-
rations and all human barriers that it effectively proclains the saving word. Only as a com-
manity united by the bond of the Spirit camn it dare tc utter its spoken message, which is
otherwise divisive propaganda instead of a healing and reconciling word. The purpose of evar-
gelization is therefore communion. God's word is spoken in history so that men may become one.

(Gaba, Pastoral Institut, Position paper for AMECEA, 197-1)
22 ,PRACTICAL GUIDELINES FOR DIALOGUE

A Universal right and Duty
a) For a Christian living among men of different religions and ideologies, engaging in dia-

logue with them is a duty, a right, and a privilege, A Christian who takes his religion
seriously, will try to live in a spirit of dialogue with all the men he daily associates
with, whether they be Hindus, Huslims, Buddhists, Marxists or Rationalists. In a country
that is predominently Buddhist, such a dialogue with Buddhists will be for him a way of
putting into action the law of Christ on the universal love for mankind.




g)

SEDOS 74/568

Friendly discussion on religious matters with men of other faiths, is by no mearc
the right or privilege of only a few* Nor shoult it be allowed to be so. Neverthe-
less in the present state of most religions oprortunities for friendly inter-reli--
gious discussions are not as profuse as they should be. For the moment only a fow
will enjoy such happy opportunities. Theose thus privilcged however, should do every-
thing within their power to hasten the day, and to crcate the atmosphere in which
all men of all religions will be able to benefit universally from such opportunities

Different forms and dimensions of Dialogue

The social dimension of religion is one aspect theat should not be by-passed in the
Christian-Buddhist dialogue particularly in fsia today. There is not the least domhe
that large numbers of Asians today live a life of misery in sub~human social con—
ditions. The Christian Buddhist dialogue if comprehensively done, should help citi-
zens of different faiths to jein hands, and work together for the reform and irpro-
vement of the social order in their countries and eventually in the whole of Asia.

Dialcgue need not necessarily be a matter of conversation or discussion. There con
be a dialogue without any conversation too, as for instance, when inter-religious
groups join in a session of common prayer and meditation, and together share one
spiritual experience, Rev, La Salle 5J, in his book "ZEN - WAY TO ENLIGHTENMENT!
has shown how a Christian could profitably engage in the Zen form of meditation an:l
benefit there_from in his life of prayer.

Education in Dialogue

Training the present day youth to inter-~religicus dialogue should become an im or-
tant feature of modern religious education, especially in countries where Christions
have to live mainly with non-Christians. Part of the formation should be given in
the Catechism class itself, A more effective way however, it to provide Christi:n
youth with opportunities to study, discuss, work and reflect together with those

of other religions under the guidance of elders.

Seminarians as well as aspirants to the Reliciocus Brotherhood and Sisterhood should
be given very special opportunities to prepare themselves for inter-religious dia-
logue in their later ministry. For this purposc they should be given a good initia-
tion to the cultural life of their countries and in places like Thailand, Laos, Cey-
lon, and a good knowledge of Buddhism. They should be encouraged while already

in training to have contact and friendly dealings with people of other religions.,

A mental quality that should be expected of everyone preparing for inter-religions
dialogue, is a deep—seated respect for the thought patterns of others. Without the
readiness to listen to another in a spirit of silence and humility, chances of a suc-
cessful dialogue are bleak. The art of dialoguc is different from that of dispute-
tion and debate. Dialogue is not an exercise of the reason alone, It is an action

of the heart that is full of love and understanding.
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h) Obstacles and Significance of dialogue

It could often happen that, due to pre-occupation with problems within the Christ-
ian Community itself, certain Ecclesiastical authorities even in pre—domingntly non-
Christian countries, will fail to see inter-religious dialogue as an essential cha-
racteristic of the life of the Christian Community. It is pogsible that attempts at
dialogue by enlightened groups will be looked upon by them with suspicion, distrust,
and disapproval. In such situations it is still the duty of such groups, eéven if
they should do so with the conviction that this is what Christ in his precept on
universal charity enforced them to do.

i) It must not be forgotten that in the past most religions, and particularly Christi-
anity, with the intention of safeguarding the faith of their members, restricted com-
munications with other religions almost to the extent of completely prohibiting it.
Contact with other religions was seen for a long period in the past as an exposurc
to contamination with pagan ideas. However understandable such a policy would be in
a yet undeveloped infant church, it is no longer excusable in a Christian Community
of adults,.

This unfounded precaution has only ended up by leading Christians unwittingly to dis-
trust, dislike, and even condemmn wholesale, large communities of men who do not sub~
scribe to their religious convictions. The result has been that, without seriously
thinking of it, Christians have conveniently laid aside the law of Christ on the
universal love of mankind.

In such a situation, inter-religious dialogue today has become a matter of very spe-
cial significance to the Christian. It is for him a way of £illing a gap created in
the Christian conscience over a long period of time, More than any time before, inter-~
religious dialogue today will be for him the way of re-affirming p051t1vely his deep
Christian conviction in the Universal Brotherhood of Mankind,
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PREPARATORY MEETINGS FOR THE GENERAL ASSEMBLY

ISLAM GROUP

The group met at the SVD Generalate at 4 pm on 5 Septembor 1974.

Present: Broe. J. Basterrechea FSC, Bro. A. Hien FSC, Fr. 5. Calvia FSCJ, Sr. Mary Motte F}MM,

Fr. ¥. Cagney OMI, Fr. A. Verschuur SVD, Fr. ', Buhlmann OFM«CAP.

For SED0O5: Fre. L., Skelly SMA and }iss C. Gilroy.

Chairman: Fr. B. Tonna, SEDOS.

The meeting took as its topic "Laymen in small Communities as agents of dialogue with llus-
lims", its own adaptation of the subject chosen for the General Assembly of September 27.

Te

There was general agreement that the school and the university provided ideal oppor--
in the classroom and in schoecl clubs e.g. sporting, debating, social. Indeed many of
these contacts perszisted in "0ld Boy Associations', sports clubs etc. The parent-—toi-

- cher association was also a very fruitful field for genuine dialogue with the families

of Muslim students. Other very useful avenues for dialogue were associations of school
directors, In these the managers af Christian and Muslim school could and did estabiish

a great deal of common ground.

In all of the above ways the Christian presence in society is created = but not asser-—
ted in any aggressive way.

This led on naturally to a discussion of the imace which the Church presents to lis-
lems. It is frequently seen as a powerful internstional organization bent on the fec~
truction, or at least the undermining, of Islam, It is this fear which explains much
of the resentment and alarm felt by Moslems when thev encounter Christians. We must
abandon any traces of triumphalism that cling to us and make it clear that we are ~-
proaching our Moslem neighbours as brothers, servants of the same Merciful God. Per-
sonal contact and unassuming service to the Cormnity can break down many barriers
of prejudice, Those who engage in dialogue must be able to show that Christianity is
not a purely Western thing ~ its origins prove that = but can make itself at home in
the local culture and can coxpress itself in the local language, whether that be Arihic,
Indonesian, Hausa or Urdu, We must be prepared to share our spiritual wealth with thc
Moslems by inviting them to ocur liturgy (a gesture greatly appreciated), and be reacly
to share in their feasts. Yhere this has been attempied the results have been truly

revarding.

—_
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Dialogue is impossible unless we are prepared to study Islam and its teachings. Unfor-
tunately many of our laity, even those who have many Moslem friends, have a gressly
inaccurate idea of what Islam really is. They must be encouraged to learn what their
neighbours believe for only from understanding can gJenuine respect grow. Above all
ancient prejudices based on centuries of confrontation must be weeded out. Moslem
scholars should be invited to help in this task of reelucation., Many examples were’
given of ways in which religious and laity could humbly serve the commmnity as a whole,
not distinguishing between people of different faiths and not giving the impression

of proselytizing. Hospitals, dispensaries and schools coculd still perform a useful
function but there were great oprortunities to be developed in the fields of home vi-
sitation, craft training (in the home) for young women, cooperative enterprises, and
care of the pobr and elderly. Such works helped to break down suspicion and hostility
and established genuine human relations. Service must be seen to be service and not

a tool of proselytism. Let us make clear that in all we do we are disciples of a werson,
the Suffering Servant, and not of an institution or an ideology. Many experiences co-
vering all parts of the Moslem world were quoted to show the fruitfulness of this ar~
proach. We muet seek our own personal conversion to a truly Christian attitude of wi: .
before we can seek a true meeting of minds with those of another faith.

Where circumstances permit it we must seek a true commmity of aim and effort with our
Moslem neighbours. We have a great deal in common and what is common should be stres--
sed and not what divides us. There is much that we can achieve together especially in
the fields of social action, educational policy, jeoint prayer, civic consciousness otc.
On no account should we derive satisfaction from the fact that in certain urban con-—
plexes e.g. Singapore, Moslems are falling away {rom their religiocus observances. Whecre
we can do so we should encourage Moslems, and espccially the young, to take their ro-
ligion sericusly. The Community is the poorer for sny loss of religious faith in its
members,

A warning was sounded about the Moslem tendency to exaggerate their pumbers and to
claim many animists and others as followers of Izlam. e€.g. in Northern Nigeria and
Indonesia where it is claimed that the majority of the population is Moslem when tha
facts say otherwise., This tendency arises from fear that the Christian Church, a fo-
reign body, is seeking to undermine Islam. We must evangelize those who wish to be
evangelized e.g. in the socalled '"Middle Belt" of Nigeria where the people utterly
reject Islam, but our task will be made all the casier if we are on brotherly terms
with the neighbouring Moslem population. Otherwise we will be accused of religious
neo=coclonialism,

The gathering heartily approved of the guidelines laid down in the conclusions of tlhe
Moslem « Christian dialogue at Broumana:

a) Frank Witness, b) Mutual Respect, c) Religious freedom, d) Deliberate and self-cons—
cious collaboration for Justice and Freedom, e) Participation in each other's deve-
tional life so as to listen to God together.

L. Skelly SMA

The meeti ended at 6,0 .
e meeting ed a «05 pm Secretary
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The basic unit is the family

There was general agreement that the family wasoﬁtmost importance, as Latin Americ i jeo-
ple in general were extremely family conscious. It we can evangelize at that level ihen
we will reach those whom Bishop Ruben declaréd to be the most urgentYobjects" of eviul-
gelization, namely, youth and those who have fallen avay (remark made to Fr. Arrupe $J).
Preparation for giving the Sacraments of Baptism and Marriage can give ore the oppo. tu-—
nity of approaching the family and their friends and neighbours. If this preparatory
work can be undertaken by laypersons, who lay the jroundwork for the priest'!s Sacraaentnl
followup, all the better,

In our approach to youth we must not be content with the social approach -~ youth clubs,
craft centres etc. These are useful but young people will be far more deeply influenced
by the sort of Christians we are than by ocur words ar works. Young people are not casily
deceived, but they are easily soured by any sort of hypocrisy. The senior students in
the schools were looking for outlets for their icdealism, If we did not £ill the vcid
then others would.

There was also need in many Latin American Countries for dialogue with Marxists and ci-
sillusioned left -~ wing Catholics. In countries like Brazil, Chile and Paraguay this

is difficult as left wing groups are suppressed. But by conscientizing the Catholic laity
as regards their social obligations we can at least prepare them for the day when cnen
sharing of ideas is possible.

In those countries where Marxist-Christian dialogue is possible we must be sure th : in
judging the ideas of those who oppcse us we adopt a truly christian stance and not -izply
parrot o©ld slogans. We may in fact find much tou inspire and educate us in the devotion
with which sc many "leftists" espouse their cause. Their methods of "evangelizatior¥
should also be of interest to us,

The question as to whether one had to make a choice botween Evangelization and Sacra-
mentalization was also discussed. It was generally agreed that Latin American socicty
was so complex and the prcblems of the area so varied that every approach should be
exploited. Different people had different charisms and all could be put to good usc.
Each situation on the ground had to be judged according to practical criteria and not
by a set of theoretical priorities. The normal parish organization, basic cooperative
ventures, Cursilles, HMass media evangelization, all had their uses. No one of them
was the best or only answer.

The meeting ended at 6.05 pm.

L. Skelly SMA
Secretary
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AGEWDA FOR EXECUTIVE COMRITTED MIETING OF 16 SEPTIMBIR 1974

The Executive Committee will meet at SEDOS Secretariat at <] pm on 16 September with the
following agenda,
After the minutes of the previcus meeting and matters arising:

Te Preparations for the General Assembly of 23 September 1974

a) Reports of prelininary neectings

b) Guidelines for Regionel grourings

¢) Should the Assembly seek concrete conclusions?
d) Follow-up to Assembly

2. October Programme

a) Watchdog committee re-Syncd
b) Contacts with Synod Fathers

3a Bulletin Programme

September

N® 26 Report on Lausanneé Congress on Evangelization
" 27 Reactions to Lausanne

" 28 Dialogue with non=Christians

" 29 Trends in Evangelization Today

" 30 Socioclogical and toral Aspects of these trends

October

N°® 31 Synod Report 1
it 32 1 n 2
n 33 n 1] 3
n 34 n " Py

-

November
N® 35 Final 8ynod Report .
" 36 Syned follow up : Idecas for SEDOS

4« Staff matters
a) Visit by Executive team to Secretariat " b) Job description
¢) Vacancy for clerk typist d) Preparatory comsicderation of
1975 Budget.

Se SEDOS Consultant with Christian Medical Commission

6« Any other business.
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L VITATIOHN

The Health Working Group of SEDCS is spensoring a meoting on the topic:

THY PASTORAL MINISTRY OF THE HEALTH VORKER

Tlaces 5J Generalate, Borgo S. Spirito, 5 - Ti;wee 1€ vctober 1974 - 3 pm,

Sr. Godelieve Provi SCMM-l will give the opening cidinss

} R CGRAMME ¢

a) Welcome by Chairman. Opportunity fer delegates to become acquainted with each other
(3.00 to 3.30)

b) Address by Sr. Godelieve Prové (3.30 to 4,00)

c) Two or three specific experiences related to the teopic, delivered by delegates (prerew
rably those back from visitation)

4) Group meetings. Reports to be compiled (4.30 = 5.30)

e} Refreshnent break (during which synthesis of rcports will be made) (5.30 ~- 6.,00)

£) Synthesis of reports presented by Chairman (6400 ~ 6.30)

J) General discussion as to future projects {6.30 = 7.0C)

411 those in any way concerned with the professional or pastoral care of the sick are .rqed
to ~ttend. If you intend to ¢o so please fill in the form below and return it to SEDOE

Secretariat.

INSTITUTE @
ADDRESS 3
IWLE OF PARTICIPANTS 3 SPECIAL INTEX 0TS LANCUAGE

e —y—
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£V UIGELIZATION 3 FACTS WHICH MATTER

ThE HISTORICAL STUDY OF AFRICAN RELIGIONS — LIMURU = XEITYA, 23-30 June 1974

It used to be said that Africans have no history, an' zlthouch this charge has now bec:

offectively buried for all time, there are still those who say that African religion lic

| -

no historys. The mass of evidence »roduced by this conferciice is enough to refute this -
ther charge which is a relic of colonial prejudice.

Hlthrugh this was a conference of professional historians, it revealed certain factars .7

-

R

extreme importance for present rlay Christians in Africe and for the pastoral action of tho
wsiurch in contemporary Africa, especially among local intellectuals:

Te

5

It revealed the strength and bitterness of the opposition which many African academics
display against Christianity. This opposition is largely caused by the ignormnce nd
contempt shown for African religion by Christians, particularly priests and educators,
local and expatriate. If Christians are to make any headway among the more educat:d
levels of society, they must shed their superiocrity complex and learn to take African
values seriously.

It revealed the depth of ignorance of Christicms - ever the most highly educated -
about their own religion. The Church has failed if it cammot provide an understaniing
and a practice of Christianity for académics that is commcnsurate with their educo-~
tional and professional level, The Church must shed oy trace of anti-intellectualisn
and mistrust of academic circles,

Contrary to the expectaticns of many, the conferince revealed a very positive attitude
to African religions on the part of some early missionzries, This early respect for
African tradition was submerged to a great extent during the colonial periode It is
important that this early attitude should be studied ond made known, and that it should
serve as an inspirational model to ourselves,

The desire for what Pope Taul VI has termed an " .frican Christianity" was strongly evin
ced by the meeting, but it was made abundantly clear that such a development must recst
on a serious dialogue with, and study of, Africer relisfious traditions, and that the
historical study of these religioms is probably the most important single method that
should be adopted.

FPinally, some important naterial emerged from the napers given at the conference m
the subject of Independent Church Movements and their antecedents. This historical evi-
fence reveals the extent to which these movements are heirs to the African religicus
tradition as well as to the Christian Churches, If an attempt is made to understand
them simply as deviations from the Christian belief ~n< practice, it would be a misiake





