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NEVS FROM AND FOR THE GENERALATES

The OM Ceneral Chapter, which will open in Rome on 12 April 1972, wll
nunmber 144 capitul ants, 20 of whominvitees with consultative status.

(GM | NFORL4ATI ONS, Cctober 1971) -

CANTESS 1972 - CANTERBURY SUMWER SCHOOL, International and Ecunenical -

15-27 July 1972,
The 1972 thene iss "Hold the Faith"e Em nent |ecturers of various

denominations will share their insights about: "THE GLORY OF GOD"
"PRAYER' - "PROVIDENCE" - "JESUS CHRI ST" - "CHRI STI AN RESTATEMENT I N THE
WORLD TODAY" - "ST, PAUL INH MSELF, ST- PAUL AND THE OTHERS"', and smal |l

groups will study in WORKSHOPS subjects of special interest,

A brochure is available at seposo For information and booki ngs apply:
CANTESS, 14 Dover Street, Canterbury, Kent, Engl and,

The Sisters of Charity, via di Monte Cucco, 25, Rome, for the first time
are holding a one nmonth International Formation Period in Septenber-Cctober
1971 for nenbers of all their provinces and regions at their General ate.
SEDCS was one of the itens on the agenda, with a talk by Fr, Mnd® on the
"Hi story of SEDOS", and another by Sr, M chael Mary on "Is SEDCS only for
Gener al at es?",

RETI RED Bl SHOPS | N ACTION - DI A, Oct, 1971, No. 440, publishes the names
of 5 retired expatriate bishops who are continuing to serve the Church
inAfrica: - Mgr, Janes Ilolmes-Siedle, V.F., former bishop of Xarema and
then of Kigoma in Tanzania, who is working in the Better World Myvenent
and i s based at Knokonjeru Convent, outside Kanpal a, Uganda,

- Mgr, Joseph Houlihan, of the riltegan Fathers, former bishop of El doret,
Kenya, who is now a professor at St, Thomas Aqui nas Regional Seminary in
Nai r obi Kenya,

- H s Grace Adam Kozl owi ecki, S,Jo, former archbi shop of Lusaka, Zanbi a,
who is assisting in parish viork in Lusaka archdi ocese, Zambi a,

- Mgr, Francis Mazzieri, OF M, former bishop of Ndola, Zambia, who is
assisting in parish work in this sane di ocese,

- Mgr, Eberhard Spiess, S,B. former bishop of what is now Songea di ocese,
*Tanzania, who is the Abbot of Peram ho Abbay, Tanzani a.

To these fives should be added the nane of Mgr. G B, Cesana, FSCJ, forner
bi shop of Gulu, Uganda, who is now chaplain to the Leper Colony and assi st -
ing in parish work at Morulam Mroto diocese, Uganda.
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MARYKNOLL SI STERS

The Central CGoverning Board of the iMaryknoll Sisters held their annual
nmeeting with representatives fromeach of their fifteen Regions- The

nmeeting was from Septenber 19- 30,

I medi ately after the neeting Sister Barbara Hendricks, Community President,
left for avisit to Taiv/an® Hong | ong, and East Africa, while Sister Anna
Marian Pavao, Community Vice-President, began a visit to Japan, Hong Kong,
and Korea, Both will neet in Hong Kong to join the Sisters there in their
cel ebration of the community's fifty years of apostolate in the Far East,
They will also be present at an Asian Area neeting of Maryknoll Sister
representatives fromfive countries: Korea, Japan, Philippines, Taiwan,

and Hong Kong, Both Sisters will return to Maryknoll, New York in Decenber.

A medi cal student fromlIsrael M. KHALIL ABOUD - (20 years old, single,
Greek Catholic rite, Italian and English speaking) is |ooking for |ow cost
board and lodging. He would like to stay with a religious conunity.

Any ideas? Please informthe Secretariat.

Fr, Biggane, SMA, is |leaving on Cctober 25 for Ivory Coast, Ghana and
Liberia, to attend a neeting of Regional Superiors and visit missions there.
He wi Il be back by the middl e of Decenber, 1 971 -
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DOCUMENTS OF SPECI AL | NTEREST

1 e

Cat 6chi stes et Cat”ch”se en Afri que Cccidental e Francophone.

La Conmi ssion Epi scopal e de cat”~chese pour 1*Quest-A£fricain Francophone
a organi se ®~ Bamako (Mali) xme Session Interterritoriale sur |a Catechise
des Adultes (29 juin-10 juillet 1971)- Le n.o 16 de "CALAO' nous en apporte

.les compt e-rendus.

Les protagoni stes de |a session ont | es Eveques, les Secretaires des
Commi ssions Nationales de Cat”chese et |les Directeurs des Centres de
formation des Cat6chistes. |lis repri*sentaient |es pays suivants: C6te

d*lvoire, Dahoney, Haute Volta, Mali, Niger, S*n“gal, Togo,

La Conference Episcopale de 1' Quest-Africain Francophone et |'A K A de
Ai x-1a-Capelle ont pris en charge les frais de la rencontre,

"Cat~“chistes" et "Catechise" ont et6 | es deux grands axes sur |esquels

| a session s'est deroul e, Quel ques sujets de. reflexions |es besoins actuels
en Afrique Cccidentale; les Centres de Formation des Cat”~chistes; Mnist~re
et Formation des Catechistes; Evolution des Cat”chisnes en a,oo0j Orientations

pastoral es de | a catechise,

Des souhaits ont ete exprinés & la fin de la session: |a recherche doit

se poursuivre avec tmsouci d*information r”ciproque; la "Commissio pro

Cat echi stis" de Rone devrait etudier la fonction du cat”chiste en |iaison
avec |l es organisnes int”ress®s dans |es divers pays; pourquoi ne pas avoir

a Rome une Qeuvre sp”ciale aupr™s des QOeuvres Pontificales pour sensibiliser
|'Eglise Universclle A ce probl*ne et organiser une aide efficace?; les
Commi ssi ons Epi scopal es devrai ent col | aborer syst”matiquenent dans |e
donai ne des Mass Media et dans |es recherches pour |le renouveau africain

du rituel du baptenme; 1'Evangelisation des Elites fera |'objet d' une autre

rencontre,

Les participants "Banmako 1971" ont enfin envoye un nessage aux catechistes.
La pl ace du catechiste dans |'Eglise d' A 0, est precissee par la definition
contenue dans ce nessage: "Le catechiste est un disciple du Christ
agree par |a communaute
et reconnu par la Hierarchie
pour participer de fa?on speciale k |la m ssion
past oral e,

prophetique et de sanctification de |'Eglise",

Organi sateurs de la session: M |'abbe Julien Sibide, M |'abbe Mche
Dujarier, le P. Glles de Rasilly, La Soeur |Ines, La Soeur Colette et |la

So&XT Rose-Henriette,
P. A Ibba s,x.
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LI'ST OF BOOKS RECEI VED conpil ed by Sister Agnetta, SSpS
| NTERNAL :

3,19 FSQ M ssi onari Comboni ani — Cat ol ogo

3-20 CcM Cat al ogus Provinciariim bomori Am ac Per sonarum 1 971

(Pars Prior).

3.21 | bi d. Cat al ogus Provi nci arum Donorum ac Per sonarum 1 971
(Pars Altera).

EXTERNAL :
6.94 Uni on of International Associations
Year book of International O ganizations.
13th edition.
6. 95 CELAM The Church in the Present-Day Transformation
of Latin Anerica in the light of the Coincil, Vol, 1,
6, 96 | bi d. The Church in the Present-Day Transformation
of Latin America in the light of the Council, Vol. 2~
6, 97 LADOC Consci entization for Liberation; edited by Louis M
Col onnese,
6. 98 Harvard Center for the Study of Devel opnent and Social Change
Cul tural Action for Freedomby Paulo Freire.
6, 99 Pi ero Gnheddo

Processo alle Mssioni, (++) Bulletin 71/27,
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THE SITUATION, LI BERATI ON? DEVELOPMENT? EVANGELI ZATI ON?

1. For sone nonths, "liberation" has been presented as the focus of neaningful action
for securing a decent future for nmankind. The concept often remi nds one of the Marxi st
concern with alienation —that is, the process of being "fenced ofj;" fromwhat really

matters to you. A year ago, here in Rone, this concept VWas presented during the
"Tonorrow Began Yesterday" Sem nar organi zed by Educ. International, as the essence
of our educative efforts. During the on-going Synod, a call has been made —even
bef ore opening the Justice debate —to clarify it in face of recurrent anbiguities.

2. Qur missionaries nmay wonder what the coming nonths wll nmake of "liberation".
Is it destined to replace the call for "developnment?' O to carry it one step further?
And, perhaps, bring the whol e novenent of shifting objectives back, £ull- circle, to

the focus of evangelization? It is too early to hint at an answer. But we thought
it useful to present belov; a series of ideas, derived fromaquotations of outstanding
Third Morld Thinkers and Archivists in an effort to clarify the concept and thus
follow the debate nore intelligently.

3. The first extract is froma sober Doctorate Thesis, and so, offers a background
and good contrast to the imaginative thoughts which follow.

~ S. Rayan sj, "Devel oppenent et Evangelization, 1971": At present there are five
currents of thought about the relationship of devel opnent and evangelizati on:

a. Devel opnent does not formpart, in any way, of the task entrusted by Christ to
the Church —v/hose mission is pi“rely religious and spiritual.

b. Such a radical stand, however, has never been backed by facts. Hence there are
t heol ogi ans who see devel opnent as an activity prior to evangelization and m ssion.
A few of them then, go on to maintain that —given the social condition of the
world today —before preaching the Gospel we nust wait until political action
creates a mew society. But the follov/ing opinion is gaining ground: that the
tenporal activities of the nen of the Church are nerely neans to ensure acceptance
of these men by a given mlieu, and to prepare this mlieu to accept the Wrd of God.

c. This utilitarian vision is superficial and disturbs people. Non-Christians are
upset by our requests to collaborate with themunder the pr;:text of seeking the welfare
of popul ations v/ihen, in fact, the objective Ve are after is different. Consequently,

a consi derabl e nunber of missiologists affirmthat the socio-economc invol venent of
the Church forms part of the apostalate and of evangelization. They distinguish,
however, between direct and indirect evangelization —including under the latter all
those mi ssionary activities which are not directly connected with the nystery of

sal vati on.

d. It seems that Vatican Il did not intend to create a dichotony between evangeli z-
ation and tenporal activities. |In fact, it accepted the specificity of each v/ihile
stressing their reciprocal links. The Church, according to Vatican Il, finds in the

activation of its religious nmission a dynam sm\/hich pushes her to build and strengthen
the community of men. Hence tenporal welfare, insofar as it is linked with the coning,
of the Kingdom concerns the Church directly. And she has, consequently, the duty

to "stinulate initiatives for the service of all, but especially for the deprived".
(Gaudi um et Spes), '

e. Vatican Il, hov/iever, has not specified the nature of the internal connection
bet ween evangelizati on and devel opnent, a connection v/hich becomes explicit in the
M ssion Day (1970) nessage of Paul VI: "on the doctrinal level, in the face of
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particul ar objectives and according to the scale of intentions conncected v/ith
them. . . the specific aimof missionary activities is the evangelization and the
i npl anting of the Church .. . on the practical |evel, evangelization becones a
fact through the activities directed at the tenporal and human devel opnent of

peoples..."

4. The Editorial of the COctober, 1971 issue of | MPACT (published in Manil a,
Cornelius Breed, Editor) explains the |links between this kind of devel opnment and the

concept of I|iberation;

o' Mter the miracul ous recovery of war torn countries such as Gernany and Japan, there
was great enthusiasmto repeat the sane pattern and inpose upon the third v;orld

the benefits of devel opnent understood in terms of econonmic grovrth and v/ealth and
measured by gross national product and per capita incone.

"A v;ell-intentioned but hastily planned first devel opnent decade was | aunched by

the United Nations agencies for the sixties, backed up by pov/erful international
economic interests and their natural allies; the national oligarchies. The problem
of the v/iorld*s devel opnment v/as expected soon to be |icked forever.'

"Vl hereas, hov/ever, both Germany and Japan had a | onger history of technical knov;~hovj
integrated in the cultural fabric of the nation, no such integration had ever existed
in any of the third world countries. It soon becanme evident that nere economc grov/th
and devel opnent v/iere not the only requisites .of third world countries; a change of
attitudes and of social structures, and a close nev; |ook at nman's aspirations beyond
econom ¢ benefits were even nore inperative. The devel opnent of man fromless human
conditions to nore human conditions began to be nore widely accepted as well as

the idea of 'having more in order to be more'. The roots of the evil v/cre beyond

econoni cs,

"Devel opment began to be seen as a historical process of evolution, going through dif-
ferent stages at different times. Man as a creative being is constantly l|iberating
himself. Increasingly he takes the reins of his ovm destiny.

"The humani stic viev/ of developnent led to a historical vision of man shaping his

own destiny. The termdevel opment v/as no | onger apt to express these aspirations of
man, and of poor nations. Mreover, the viord devel opnment began to be rather offensive
v/ihen the world vas divided into devel oped and underdevel oped countries, which vias

| ater changed to developing cointries. Consequently in many third v/iorld countri es,
the term devel opment v/ias quietly dropped and liberation vas preferred to express the
true aspirations of man in his struggle for a nore human life.

"Vl hereas devel opnent avoids the idea of conflict; the vod liberation nore accurately
captures the cause of underdevel opnent, which is the econonic, social, political and
cul tural dependence of some peoples on others. Once Ve call poor nations oppressed or
dom nated, the v/iord liberation accurately conveys the hunan side of the problem and
even arouses the feeling to do sonething about it v/ithout del ay.

"“Al though both devel opnent and l|iberation intend to express the same yearning of man
for increased prosperity and v/ell-being, the termliberation has a v/ider appeal.
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"It expresses the snoul dering anger of the oppressed, the urgency to revol utionize the
oppressi ve structures, and the nessianic nessage of liberation and salvation v/hich has
had such significance in the religious .history of mankind fromthe beginning till our
oimtinmes. Perhaps |liberation better conveys the aspirations of Asian man in his e
deeply religious culture and history.

“Li beration can nmean, to give a summary of Qustavo Qutierrez of Latin America, 'the
political Iiberation of oppressed peoples and social classes; man's liberation in the
course of history; and liberation fromsin as condition of life of communion of al
men with the Lord' .".

5. FromAfrica comes the call of Julius Nyerere, President of Tanzania (talk given to
the Maryknol | Sisters in Nev; York, COctober 16, 1970):

"... .The reality and depth of the problemarises because the man who is rich has
power over the lives of those who are poor, and the rich nation has pov/er over the
policies of those which are not rich. And, even nore inportant, is that our social
and econonic system nationally and internationally, supports these divisions and
constantly increases them so that the rich get ever richer and nore powerful while
the poor get relatively ever poorer and |ess able to control their ov/n future.

". . .But often —perhaps nore often —it happens 'naturally* as a result of the
normal wor ki ngs of the social and econom c systems nmen have constructed for thensel ves.

". . .The poor nations and the poor peoples of the viorld are already in rebellion

against " (the division of mankind into the"tiny mnority of rich and the great
majority of poor"...); "if they do not succeed in securing change v/hich | eads towards
greater justice, then that rebellion will becone an explosion. [Injustice and Peace

are in the long run inconpatible; stability in a changing world nmust mean ordered
change towards justice, not nechanical respect for the status quo."

"...The purpose of developnent is nan. It is the creation of conditions, both materia
and spiritual, v/hich enable man the individual, and nman the species, to becone his
best . But although the Church —as a consequence of its concentration upon man —

avoids the error of identifying devel opment v/ith nev/ factories, increased output.,

or greater national incone statistics, experience shows that it all too often makes
the opposite error. For the representatives of the Church, and the Church's organi -
zations, frequently act as if man's' developnent is a personal and 'internal' matter
whi ch can be divorced fromthe society and the econony in v/ihich he lives and earte
his daily bread. They preach resignation; very often they appear to accept as im
nmut abl e the social, econonic and political franev/ork of the present day world, Th..-
seek to aneliorate intolerable conditions through acts of |ove and of ki ndness v/her.
the beneficiary of this love and kindness remains an object. But when the victins of
poverty and oppression begin to behave Iike nen and try to change those conditions,
the representatives of the Church stand aside.

"The Church shoul d accept that the devel opnent of peoples nmeans rebellion. At a given
and decisive point in history men decide to act agai nst those conditions which re-
strict their freedomas nen. Unless Ve participate actively in the rebellion against
t hose social structures and econom c organi zati ons which condem nmen to poverty, hum
iliation and degradation, then the Church v/ill becone irrelevant to man and the
Christian religion v/iill degenerate into a set of superstitions accepted by the fearful



SEDCS 71/ 682

"Unl ess the Church, its nenbers and.its organizations express God's |ove for nman by

i nvol venent and | eadership in constructive protest against the present conditions of

man, then it will bccome identified with injustice and persecution. |f this happens,
it will die —and, humanly speaking, deserves to die —because it will then serve no
pur pose conprehensible to nodern nan.

"For man lives in society. He becones neaningful to hinself and his fellov/s only as -
a menber of that society. Therefore, to talk of the devel opnment of man, and to v;ork
for the devel opment of man, nust nmean the devel opment al so of that kind of society
whi ch serves nan, v/hich enhances his v/ell-being, and preserves his dignity."

"....Ken are creators of thenselves and their conditions, but under present conditions
vie are creatures, not of God, but of our fellov/ nen.

"...S0 the world is.not one. |Its peoples are nore divided nov/, and also nore con-
scious of their divisions, than they have ever been .. They are divided betv/een
those who exploit and.those viho are exploited. And it is the mnority vihich is v/l
fed, and the minority v/hich has secured control over the world's wealth and over their
fellownen. Further, in general that minority is dist:inguished by the color of their
skins and by their race. And the nations in v/hich nost of that minority of the
viorld' s people live have a further distinguishing characteristic —their adoptation
of the Christian religion.

"These things cannot continue, and Christians, above all others, mnust refuse to accept
them For the devel opnment of nman, and the devel opnent of peoples, demands that the
v/iorld s-iall beconme one and that social justice shall replace the present oppressions
and inequalities.

"....Social and political devel opnent nust go al ongsi de econonic devel opment — or
even precede it. For unless society is so organized that the people control their ov/n
econom es and their ov/n economc activity, then economc grov/th V/ill result in in-

creased inequality, both nationally and internationally.

"Those who control a nman's livelihood control a nman; his freedomis illusory and his
equal humanity is deni ed when he depends upon others for the right to vok and to eat.
Equally, a nation is not independent if its economc resources are controlled by an-
other nation; political independence is neaningless if a nation docs not control the
means by v/hich its citizens can earn their |iving.

"In other viords » the devel opnent of peoples follov/s from econom c devel opnent only if
this latter is achieved on the basis of the equality and human dignity of all those

i nvol ved. And human dignity cannot be given to a man by the kindness of others. In-
deed, it can be destroyed by ki ndness v/hich enanates froman action of charity. For
human dignity involves equality and freedom and relations of mutual respect anong
nmen. Further it depends on responsibility, and on a conscious participation in the
life of the society in v/ihich a man noves and v/orks.

"The v/hole structure of national societies and of international society is therefore
rel evant to the devel opment of peoples. And there are fev/ societies which can now

be said to serve this purpose; for there are feWw —if any —which both accept and
are organi zed to serve social justice in what has been called the Revolution of R sing

Expect ati ons.
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o Let us be quite clear about this. |If the Church is interested in man as an in-
dividual, it nust express this by its interest in the society of which those individuals
are nenbers. For men are shaped by the circunstances in which they live. |If they are
treated lilce animals, they will act like aninmals. |If they are denied dignity, they

v;ill act without dignity. If they are treated solely as a dispensabl e neans of prod-
uction, they v/ill becone soul-less 'hands' to vhomlife is a matter of doing as

little viork as possible and then escaping into the illusion of happiness and pride

t hrough vi ce.

"Therefore, in order to fulfill its ovn purpose of bringing nen to God, the Church
nust seek to ensure that men can have dignity in their lives and in their viork. It
nmust itself beconme a force of social justice and it nust work vdth other forces of
social justice v/iherever they are, and v/hatever they are called. Further, the Church
nmust recogni ze that nmen can only progress and can only grov/ in dignity by v/iorking for
t hensel ves, and v/iorking together for their comon good. The Church cannot uplife a
man; it can only help to provide the conditions and the opportunity for himto co-
operate v/iith his follov/s to uplife hinself.

“. .. .For until men are in a position to make effective choices, few of themwill
become Christians in anything but nane.- Their menbership in the Church will be sinply
anot her nethod by v/ihich they seek to escape froma consciousness of their msery;

if you like, religion becomes a kind of opiumof the people.

". .. .The Church has to help men to rebel against their sluns; it has to help tliem
do this in the nost effective way it can be done. But nost of all the Church nust be
obviously and openly fighting all those institutions, and pov/ier groups, v/hich con-
tribute to the existence and mai ntenance of the physical and spiritual sluns —re-
gardl ess of the consequences to itself or its menbers.

"... .Only by doing these things can the Church hope to reduce hatred and pronote
its doctrine of love to all men. Its |ove nust be expressed in action against evil,
and for good. For if the Church acquiesces in established evils, it is identifying
itself and the Christian religion v/ith injustice by its continuing presence.

"“... Alhat all this anmounts to is a call to the Churci to recognize the need for
social revolution, and to play a leading role init. For it is a fact of history that
almost all the successful social revolutions which have taken place in the v/orld have
been | ed by people who were thensel ves beneficiaries under the systemthey sought to
replace. Tine and again menbers of the privileged classes have joined, and often |ed,
the poor or oppressed in their revolts against injustice. The sanme thing nust happen

nov/ .

". . . .Only by its activity in these fields can the Church justify its relevance int
the nodern v/iorld. For the purpose of the Church is Man —his hunman dignity, and

his right to develop hinself in freedom To the service of Man's devel opment, any of
all of the institutions of any particular society nmust be sacrified if this should be
necessary. For all human institutions including the Church, are established in order
to serve Man. And it is the institution of the Church, through its nenbers, v/hich
shoul d be | eading the attack on any organi zation, or any econom c, social, or political
structure v/hich oppresses nmen, and v/hich denies to themthe right and pov/ier to '

live as the sons of a |oving God."
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6. FromAsia, Horacio de la Costa of the Philippines further clarifies the concept
of liberation: (address to the Rotary Club of Manila, May 1, 1971).

" . Mecv/icd fromthis perspective, what is developnment? It is,quite sinply,
setting the people free. This concept of developnent as liberation is found on
three basic assunptions.

"It is assumed, first, that the people in underdevel oped countries —the ordinary
people, the farners, fishernen, and m nor governnent enployees who nmake up the mgjority
of the populating —are not free; that there are nmultiple lintations on their
freedom

"It is assuned secondly, that these linmtations on their freedomare inposed by a
variety of causes, many of v/hich are not apparent, and sone of v/hich have not so far
been identified as the instrunent of injustice and oppressi on which they are, because
they have been v/irongly | abelled as instrunents of deliverance.

"It is assuned, finally, that if the people, the ordinary people, are set free, are
liberated fromthe multiple limtations inmposed on them they wll thenselves take
charge of their ov/n devel opnent, and achieve by their o\mefforts that full human life
for which they were created by Cod.

"... .Freedomis not nerely the freedomto choose. Freedom to be real, r,ust in-
clude the freedom —the reasonable opportunity —to do or to attain what one rightly
chooses = ==~ for freedomto be real, the alternative nust be realistic.

". .. .There is sone justification for regardi ng underdevel opnent as .a kind of servi-
tude. Hw/ this servitude is inposed, who or v/ihat inposes it, hov/ the tyranny can be
broken and the people set free, are questions to v/hich there are no sinple ansv/ers.
This can be said, at least, that they are not nerely econoni c or technol ogical answers.
Capital formation and.nmiracle rice can certainly help, but they cannot by thensel ves
do the job. Not long ago a snmall group of experts surveyed the devel opnent needs of

| ndonesi a, and cane up Vv/ith the follov/ing sonbre sumary:

"I#iat kind of magic povier is at v/iok that netanorphoses all of our endeavours to dev-
el opnent into as many obstacles to it? W try denocracy and it produces, by its ov/n
| ogi c, dictatorship; social dynamics, and Ve get stagnation. Ve inport nedicines,
and the result is the survival of the weakest. Ue expand education rapidly, and the
youth becone stultified. Accurately planned production drives nmake the harvests an
obj ect of derision. Under the very eyes of fanbus devel opnent agents and economi sts
the per capita inconme has sunk v/ithin 12 years fromUSS80 to usiiso per annum  All
conventional mechani sns of devel opnent, added to special ones tuned to the specific
needs of -this particular socio-econonic systemare called in; all failed without even
i ndi cating nore prom sing experinments or shortening this anbiguous transition period.

*It is a puzzl enment’

"But let us not be dov/ncast. Let us try to discern, even in this |Indonesian sumary,
v/ihat the trouble is; hov to exercise this 'magic pov/er' that transforns 'all our en-
deavours to devel opnent into as nmany obstacles to it.

"And first of all, who are »v/e'? 'W try denocracy' the summary says: 'vie inport
nmedi ci nes'; 've expand education'; et cetera. W are 'vIic'? Is it the people of
I ndonesia? O is it, rather, the 'fanobus devel opnent agents and econonists' the ex-
perts v/ho knov/ better than the |ndonesians thenselves v/ihat the Indonesians v/iant and
need? For that nay be v/ihere the trouble lies, not only.in this case but in other
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"cases of planned devel opment. The developTAent may be planned vithou't taking into
account the people to be devel oped.

"Yet, surely they are the principal resource in any process of devel opnent. The people

cannot sinply be the patients in the process, they nust be its agents as well. Is
there capital to be accunmulated? Ifis they who nmust accunulate it. |Is there mracle
rice to be planted? They nust plant. |Is there a denocracy to be built?

They must build it. |s there education to be inparted? They nust accept vihat is im

parted, and, in the last analysis, they alone can inpart it to themselves. They
alone can do it —there is no one else. A nation that is truly poor has only one
asset, really —its people; especially the people vho are poor.

"And let us not say, as sone have said, that people in an underdevel oped condition
do not I<wov/ v/ihat they want and do not want what they need. They do. People are
peopl e everywhere; centuries of oppression and deprivation cannot rob them of their
essential htimanity. They lcnov; what they need to live as nen, and they have the in-
telligence and the energy to produce it for thenselves. |f, then, they do not pro-
duce v/hat their o\m devel opnment demands of them it can only be because there are
constraints upon them whether external or internal or both togetherj constraints
whi ch inpede them from exercising their God-given intelligence and enploying their
God- gi ven energies for their ovm advancenent and that of there fellow nen,

"To inquire into these constraints, to identify them and to plan their renoval —
this, | would suggest, is the best contribution those who are interested in devel op-
ment, who are willing to finance devel opnent, and who are v/illing to work for dev-

el opnent, can naeke to-naking devel opnent a reality in our country, and not just a
word. Devel opnent begins with |iberation; developnent is a process of setting people

free.

“. .. .If developnment esentially consists in setting people free, then we nust
| ogically begin by asking ourselves fromwhat the people nust be set free; vthat
are the forns of institutionali:sed injustice that act as constraints on their
freedom And this nust lead inevitably to a further question: Howdid this in-
stitutionalized injustice cone about?

"And that, you see, is a historical question.

"At the portals of the National Archives in Washington there is inscribed the Iap-
idary phrase; The Past |s Prol ogue.

“May | submit, yith great respect, that the Past is not Prologue. The past is a
principal actor in the play.

"It is if you v/ill, the Grost in Ham et; the Ghost that appears only in the begin-
ni ng, certainly; but whoso presence directs the action to its bloody end. Perhaps,
too, it is that "nagic pov/ier" the Indonesian experts speak of, the pov/er that
"met anor phoses all our endeavours to devel opnment into as nany obstacles to it".

"Mho knov/s? Certainly, historians don't. One nmust seek the. answer to this
guestion not fromthose v;ho nerely record history, but fromthose vho make it."
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7. Fromthe sub-continent of India, Theologian D.S. Amal orpavadass statess
(a lecture to M ssionary Consultation, Septenber 20-23, 1969 in Bonbay)

".The integral devel opment of man means his total liberation fromsin and all its forces
and consequences. Man's whole history, fromthe outset till now, can be depicted
as his struggle —both individual and collective —for total Iliberation from

social, political, economic and cultiiral obstacles. This struggle has been car-
ried on by men not only as individuals, but as conmunities, nations and manki nd
itself. And the objective of this struggle has been total |iberation, so that nan
may becone nore a man and thereby develop hinself integrally and thus attain ful

happi ness.

“I'Thet is a better life, what is a bright future, v/hat is concord and comity of nations

v/ihat is international community and v/iorld peace if not the total l|iberation of man as
i ndi vidual and society fromall the forces of alienation, fromall forns of slavery
and fromall |evels of underdevel opnent. For salvation in Christ will mean not hing

to a people i/hich is engaged heart and soul to liberate itself fromstark poverty,
econom ¢ underdevel opnent and social injustice and inequality, if it is not lin]<€d
v/ith the latter and if it does not appear as part and parcel of the process of tota

| i beration.

"Sal vation should not be restricted to the soul but should enbrace the entire nman,
body and soul. The Church, wth her global vision of nman and of the human race does
not limt development to nmere economic grov/th and the nere production or multiplica-
tion of goods, industrial, agricultural and others. Nor should the notive be domni n-
ation and profit but respect and dignity of the human person, to foster and fulfil
his total vocation and to advance the welfare of the society as a vihole (GS NO. 63) .

“. .. ..ve cannot separate the human fromthe Christian, hunman v/elfare and happi ness
fromfaith and grace.

"... .The first step tov/ards a solution is to have a global vision of the Church and
the viorld, of man and of the human race, of nman as body and soul, i.e. as an integra
personality, a vision of the salvation of men and the transformation of the tenpora
order, the integral devel opnment of every man and the v/hole man in his personal and
commiinity aspects. The true mssion of the Church enbraces these totalities. Hence
our first conclusion is evident; different apostolic activities are not to be op-
posed as by a dichotony but they are to be related to one another as contributi.)ng to
and conpl eting the devel opnent of one anot her.

"Just as Ve nmust not separate nman into body and soul, the sphere of the Church's all -
enbracing mssion into religious and profane, so Ve nust not separate v/iérd from deed

"“....The viorld at large is tired of v/iords, verbiage, nere |lip-service. W notice that
t he people v/ho vrield pov/ier which brings profound changes and transformation in the
world today are not spending much time in making statenents or indulging in speeches.
Though they do not neglect these, they are, rather, engaged in action and they neasure
t hensel ves by deed. They let the Church speak, but as for thenselves they put a clear
premiumon action. They are not satisfied to say vhat the world nust be; they set
about changing it.  We may easily criticize comunists for being superficially activist
but in our hearts v/ic nust admire how action-oriented they are.

". . . Otentines the conduct of Christians and Church authorities has not been con-
sistent v/ith our professed principles. In such situations, preaching is not only i'"
ef fective but gives the inpression of hypocrisy. The institutional Church thus ap-
pears as having vested interests, as being one Vv/ith the established order. The Church
seenms clearly as an institution not for devel opnent but for retardation, injustice
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"and exploitation. The Church in this way is a counter sign; it appears to the
conmmon nan as hol ding back the currents of |iberation, devel opnent and progress.

"In the past, evangelisation has sonehow cone to be considered to be nerely verbal and

vocal, limted to words and words alone. Al activities were consideredcdther as a
preparation to the announcenent of the Gospel or a nmeans to nake the first contact, or,
worse still, sonmetimes as a bait or device to attract people, to dispose themto listen

to the preaching.

"Sonetinmes mssionary activities were also considered as proofs to authenticate and
confirmthe proclamation. For exanple, services in educational, cultural, economc and
social fields viere supposed to serve as 'good example' or 'object |essou of the Church's
dedi cation to society and her |ove of the poor and the needy. In short, evangelisation
was limted to the verbal announcement of the Gospel and this constituted the main A
thing; this was to be prepared, or acconpanied or followed by educational and socia
activities. Thus came into vogue the distinction of 'direct and indirect' evangeli-
sation. Not only were they distinguished and separated, but they came to be opposed to

each ot her.

"These v/iho were set apart and dedicated for direct apostolate (open preaching of the
Gospel ) v?ere psychologically romanticized fromthose engaged in 'profane' activities

i ke education- pronotion of culture, socio-econonmc projects, civil and politica

life, social service and all other activities of tenporal order. The latter viorks were
justified and made 'holy' by making good intentions or by the fact of their externa
orientation tov/ard direct preaching. This indirect evangelisation contributed in one
v;ay or another, nanmely, as preparation, acconpaninment, or consolidation of direct
preaching. But these activities were not valued for thenselves. They were not supposed
to have nuch religious value, and still less to formpart of the m ssion of the Church.
These were not considered as part and parcel of evangelisation; and if even so, they
were not as inportant as, and as equal to direct preaching. Furthernore, these acti -
vities were proposed as an alternative tenporary occupation in places and situations
v/here due to circunstances, direct preaching was not possible, e.g. state of persecu-
tion xuider communist or other totalitarian reginmes,”in the face of anti-clericalism
hostility to the Church, suspicion of the Church's notives and actions.

"We cannot interpret or understand anything out of its true context. Everything is a
sign, and a thing' s significance changes according to conditions of time, place and
social setting. Since man understands everything in the light of his ovmlife-situa-
tion, the Church nust neet man where he is; there and only there can she neani ng-
fully announce the Good Nev/s. Men are today engaged in meeting trenendous chall enges
to human existence in transformng everything and in building up a new heaven and nev/
earth. Therefore the various services which the Church offers the contenporary world
shoul d be relevant to the needs and the aspirations of the v/orld.

"I'n a devel oping country where the governnent is unable to provide adequate education
for its citizens and it looks for help fromvoluntary agencies to |liberate the nasses
of people fromignorance, illiteracy and backv/ardness, the educational activities of
the Church are a formof relevant service to the nation and as such constitute a way

of evangelisation. On the contrary, vihen the civil governnment feels conpetent to pro-
vi de education for all its people and viants to do it through public institutions, it
Vould be a countersign on the part of the Church to go ahead separately and as it were
ina parallel effort with her o/n institutions, v/ithout entering into the mainstream of
national life, and integrating her services in the national schenmes, v/ithout gearing
education towards national devel opnment and without joining forces with the agencies

of the country in full solidarity and determ nation. At such nonents the very instru-
ments and forns of evangelisation like institutions of education not only do not preach
t he Gospel, nanely, bear witness to Christ, but serve as obstacles to it; they end up

by bei ng countersigns.
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In the measure in which the Church shoulders this tremendous responsability, comes
forward to of £er her services in solving these vital issues and offers to collaborate
with others in full solidarity and not in self-inposed isolation and m strusted verba
synpat hy, she will be announcing the good news of salvation»

Apostles nust be aware of the dynamic realities of human evol ution. They nust experience
that they have entered into an adventure, that they are part of history's main stream

If this is necessary for all missionaries in general it is all the nore so for those
whose mission is lived on the honmegrounds of the world' s greatest religions- Hi nduism
Buddhi sm Confucianism and in devel opi ng new nati ons of Asia which have long cultura

hi stories. After achieving independence, the political |eaders, social refornmers,
educationists and intellectuals of these new born countries contribute a preciously

rich and powerful sense of history to the self-discovery efforts of their own nations

and the fanmly of nations.'

These | eaders conceive their national destinies not as isolated currents but as part
of a world-wi de upward thrust by nmanki nd pursued throughout nillions of years. Thus
conceived, this historical novenment is essentially the adventure of mankind realizing

its destiny.

If Christ, his Gospel and his Church are tio transformthe world, orientate history and

lead themto fulfillment, they have to enter into this process, this adventure, this

hi storic novenment. This entry into the historical novenent, this fellowship, solidarity
and collaboration in this venture of mankind is not only a condition or preparation for
the apostolate but already part and parcel of it.

If the Gospel is to reach nen, if the Church nust get into a human group, it will be
through a genui ne synpathy for man and his deepest aspirations and through a total soli-
darity, with the realities of nan's life. Hence, first of all, we need know the goals

he aspires to, the goods he yearns for, the values that appeal to him the problens, the
difficulties which he seeks to solve, the relationships he wishes to establish, the

basic life-situations and aspects of which he searches the nmeaning, and the hel ps he | ooks
for. Above all, we need know what nan resolutely tends toward, nanely the total transfor-
mati on of himself and his world, to enjoy full happiness and peace. Secondly, we should

be famliar with the mlieu of a man's action- the realities of the tenporal order-

the events of his life, individual, social and national”™ his resources and potenti al

Put in another way, the annoucenent OF Christ and his *Cospel (evangelisation) wll not
be a revelation of God, unless it is first and forenost a revelation of man, an inter-
pretation of his human exi stence and an answer to his problens and aspirations.
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Many Christians seemto be labouring under the illusion that Christ is not present in
the world, and in the struggles of nman for existence and happy livingo To these Chri s-
tians it seens that Christ comes only when we annouce the kerygnao The truth is that
heis present already fromthe very beginning and is active in all the realities of
htinan exi stence and in the events of history.. W should, therefore, aclcnow edge God's
presence in the secular world and his saving operation in human activities- Likew sej
we shoul d be convinced that, when Ve converse with men about any of their problens,
desires and aspirations and collaborate with themin their enterprises we are doing a

genui neapostol ate<

8» Liberation is basically the dismantling of oppresive structures so as to free man from
hunger, poverty, ignorance, and other nman made chai ns,

- Power and organization are inportant to achieve liberation, but educating people to
use all possibilities to achieve liberation as well as making themaware so as to
avoid a change for a different type of oppression is equally inportant.

- CQultural structures —such as education- religion, politics and economcs —are the
nost power ful,

- The fear on the part of the Church to take sides in favor of the poor and take action
reveals that it does not know how to identify itself with the people who are strugg-
ling for freedont

- To help achieve liberation on the part of priests, they should have dedication (and,
at leastf siibsistence), vision, organisation, conmunal commitnent and Christian con-

vi ction,

- It should be borne in mnd that consolidation does not mean uniformty. In the matter
of liberation, "novenents" are nore dynami c and alive then organizations which have
a tendency to be nore rigidy structured and dead,

9* Church work —whether missionary or pastor —has. been described as essentially
educative work. If liberation is finally understood as "educative work", then m ssiona-
ries will have no difficulty in adjusting to it. Because they know that education is
already liberation —and initially, liberation of people fromfear to deal with their
envi ronnent (people and structures),

10, Just as the Church is the sacrament of God and the sacramental nmatter of God* -love is
|l ove of nmanJ the sacranental nmatter of Christian liberation is liberation fromthe
mat eri al and psychol ogi cal pressures of the world and the sacranmental matten of
comunion with God is comunion with man", (page 43)

Froma recent work of Adrian Hastings - (an European born in Ml aya and worKking
in Africa) in Mssion and Mnistry,
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And if the Church is the sign of salvation of the sort of salvation which the Bible
procl ains, she too is necessarily a vehicle of seculars as well as religious deli-
vrance.

Her mission is at once preaching the world (Kerygma) and tenporal service (diakonia)
two things which in fact only nake sense together.They can be considered as constitu-
ting the "form and "matter"” of the sacranent which the Church iso

Kereygnma is the nmessage, an interpretation, essentially ineffective when it has
nothing to interpret. The matter for interpretation is the Church's diakoni av
service, devel oprment, secular |iberation.

"Toget her, and only together, do they constitute the sacranent of salvation".(page 47)
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SOCI AL COMMUNI CATI ONS VV ORK GHOUP

There will be a neeting of the G oup at SEDOS Secretariat on

THUESDAY - Cctober 28th - at 4.PM

PROPCSED  AH MDA

1. Catholic Media Wrld Directory - The Position, report by Fr. Tonna.

2. "Who's Who" Pro.iect ~ Followup, report by Fr- Aguil6

3. Remarks and suggestions of the assenmbly on the SEDOS BULLETIN and
relative information regardi ng the mass nedi a-

4. Information Pool Project* briefing by Fr. Tonna, follow ng the
informal neeting held in June at the 'Holy CGhost Curi a-

s'- Survey on infornmation organi sation in the SEDOS | nstitutes,
prelimnary analysis by Sr- Annenarie Oosschot.

6. The forthcom ng crash course on information, report by the Chairman.

7. Election of a; Vice Chairman in replacenent of Fr- M| s*

8. Sr- Dolorine reports on the Vienna Congress (June 1971).

Yves Perigny, QMI

Chai r man



