


Looking a t  t h e  Church i n  Europe,  B r a z i l i a n  t h e o l o g i a n  Clodov i s  

Boff s e e s  s i g n s  o f  r e v i t a l i z a t i o n  i n  t h e  r e - d i s c o v e r t y  o f  t h e  g o s p e l  

and i n  t h e  growth o f  b a s e  Church communit ies and g roups .  H e s e e s  i n  

Europe anawakening o f  t h e  s p i r i t  of prophecy l e a d i n g  more and more peop le  

t o  d e n o u n c e u n j u s t  s t r u c t u r e s ;  groups  of l a i t y ,  r e l i g i o u s  and c l e r g y  
moving t o  work w i t h  t h e  m a r g i n a l i z e d  and t h e  poor and l e a r n i n g  from 

them; i n c r e a s i n g  s i g n s  o f  s o l i d a r i t y  w i t h  t h e  "Third  World" and a  new 
e p o c h o f r e l a t i o n s  between t h e  Churches of t h e  North and t h e  South  - 
a l l  s i g n s  o f  hope.  

There  a r e  growing s i n g s  of t e n s i o n  between Muslim and C h r i s t i a n  
communities i n  many A f r i c a n  c o u n t r i e s  - n o t  l e a s t  i n  t h o s e  c o u n t r i e s  
where t h e  E n g l i s h  language i s  l a r g e l y  t h e  ' l i n g u a  f r a n c a ' .  A t  t h e  same 
t i m e  t h e r e  a r e  s e r i o u s  and w e l l  informed e f f o r t s  a t  d i a l o g u e .  Never- 
t h e l e s s  t h e  B i shops ,  mee t ing  a t  Lagos,  r e j e c t e d  i n  a  f o r c e f u l  S t a t e m e n t  

t h e  t r e a t m e n t  of non-Muslims a s  second- ra te  c i t i z e n s  and t h e  d i s -  
c r i m i n a t o r y  n a t u r e  of I s l a m i c  l aws .  The S t a t e m e n t  goes on t o  s a y  t h a t  

t h e  Bishops  "cannot  a c c e p t  any s i t u a t i o n  where o u r  r i g h t s  a s  c i t i z e n s  

of o u r  n a t i o n s  a r e  d e n i e d  because  we a r e  n o t  Muslims". 

Pope John P a u l  gave a  r a r e  a c c o l a d e  t o  t h e  members o f  t h e  S. E g i d i o  

Community when they  met h i m a t c a s t e l g a n d o l f o  i n  t h e  Autumn of 1986.  By 
means o f  your  c o m u n i t y ,  t h e  Pope s a i d ,  t h e  Church o f  Rome l i v e s  i t s  
o p t i o n  f o r  t h e  poor - n o t  a  new t h i n g  i n  t h e  Church - b u t  to-day 
r e a f f i r m e d  i n  a  new c o n t e x t ,  i t  i s  t h e  c h o i c e  o f  t h e  Gospel ,  t h e  o p t i o n  
of C h r i s t  and f o r  C h r i s t .  F i n a l l y  t h e r e  a r e  News i t e m s ,  N o t i c e s  and 
Book Notes .  

NEWS AND NOTICES: 

THE CHURCH I N  THE REALITY OF CUBA TODAY: On Februa ry  3 r d ,  P a q u i t a  Tamayo, 

Genera l  C o u n c i l l o r  o f  t h e  R e l i g i o u s  
o f  t h e  Sac red  H e a r t  and Luke Van Looy, C o u n c i l l o r  f o r  t h e  Miss ions  f o r  t h e  

S a l e s i a n s  s h a r e d  t h e i r  e x p e r i e n c e s  and i n s i g h t s  a b o u t  t h e  Church i n  Cuba 
today  i n  an  "Update" i n f o r m a l  mee t ing  a t  t h e  Sac red  H e a r t  S i s t e r s '  
G e n e r a l a t e .  Though t h e  a c t i v e  Church i n  Cuba to-day i s  r e l a t i v e l y  s m a l l  
i n  number i t  i s  u n i t e d  and v i t a l .  The group saw two v i d e o s :  one - of t h e  
f i r s t  n a t i o n a l  mee t ing  o f  t h e  Church i n  Cuba which i n c l u d e d  a l l  s e c t o r s  
of t h e  Church. P a s t o r a l  p r i o r i t i e s  e s t a b l i s h e d  a t  t h i s  mee t ing  emphasized 
p r a y e r ,  e v a n g e l i z a t i o n  and i n c a r n a t i o n  o f  t h e  Church i n  t h e  l i f e  o f  t h e  
peop le .  The o t h e r  showed some o f  t h e  a c t i v i t e s  o f  t h e  s e n i o r  s e m i n a r i a n s  

i n  Cuba to-day.  There  was a  l i v e l y  and wel l - informed d i s c u s s i o n  on t h e  
s i t u a t i o n  i n  Cuba to-day. 

(Cont inued on  Page 66) 



REO)NCW?UALIZJNG TKZ MISSICNARY CALLING 

Terry Donnelly 

iTerry DonneZZy, coordonateur du p r o g r m e  de Zaics miss iomires  
de MaryknoZZ, e s t  rentr6 r6cement de TahiZande 02 i Z  a servie ,  avec 
sa femme Angela e t  ses deux enfants come missionnaire avec l es  Pe're: 
de MaryknoZZ. Dans son a r t i c l e  M .  DonneZZy i n s i s t e  sup la reddcouverte 
dans ZrEgZise cathoZique que ZrappeZ, Za mission e t  2e ministe're ne 
sont pas un dro i t  excZusif de queZques chrdtiens "professionneZsr', 
come l e  sont Zes prztres Zes fr&res e t  Zes soeurs, rnais q u ' i l  s r a g i t  
drun droi t  fondamentaZ, d'un devoir e t  d ' w e  vocation connnune de tous 
l es  chr2dtiens.j 

From my "lay" point of view, the Catholic Church is not so much 
engaged in reconceptualizing the missionary calling but RE-DISCOVERING 
IT! By sharing with you some of my own experiences and that of the 
Maryknoll Lay Mission Program, perhaps I can illustrate what I mean. 

8 ,  Are You a Father?": "Are you a Father?, is a question often asked by 
Thai people when I visited small villages surrounding Catholic parishes 
in rural sections of the Archdoicese of Bangkok to do development work. 
"Yes, I am a father." I would respond, and then add, "I'm a father of 
two children, two boys." 

This response would usually bring a look of disbelief, then 
surprise when the information was confirmed by my Thai co-worker, and 
finally by acceptance accompanied by laughter. But the Thai still 
wondered and asked, "Then who are you?" I answered, "A missioner." 
But this was not very satisfactory so I begin to answer. "I'm an 
'ordinary Christian', someone like you - a baptized person trying to 
serve the Church and the people." People had never met a Catholic 
missioner who was not a priest or religious brother or sister. 

Vocation Common to All Christians: The above story is a simple one but 
it has a lot to say about what we 

as Catholics are rediscovering, namely, that call, mission and ministry 
is not an exclusive right of a few (i.e. the "professional" Christians, 
priests, brothers, sisters) but is a basic right, duty, vocation common 
to all Christians! 

What I learned from these experiences was the word for "lay" and 
"laity" in Thai. This was good for improving my vocabulary but not so 
good for expressing who I was. Nevertheless, in trying to explain who 
I was as a "ordinary/comon" Christian, I sometimes experienced: 



- My commonness as a bond and a bridge a point of connection/ 
communion which helped us build relationships based on equality 
and mutuality; 

- My commonness as a challenge and an invitation, a point of mutual 
conversion and transformation. Why aren't you a father or brother? 
You don't fit into my experience, my framework, my paradigm? Any 
why not me? What can I do? 

- My comonness as a support and encouragement to some Thai Catholics 
and a few Thai Buddhists in their struggle to build up the Thai 
Church/Wat and the Thai Society. It worked as a form of mutual 
witnessing, especially vith Buddhists. 

In sum, I experienced the extra-ordinary gift of faith, the ex- 
perience of my commonness acting as a small sign of the good news, 
bondingfbridging; challenging/inviting; supporting/encouraging! 

A Lay-Centered Church: What I experienced is, gratefully, not uncommon 
as Vatican I1 has opened up the possibilities 

of a lay-centered church (a people-of-God-church). This is evidenced 
by growing lay involvement in the church and programs like the Mary- 
knoll Lay Mission Program (e.g. 3 , 0 0 0  inquiries a year from North 
American Catholics, 250  serious applications, 25  oriented and sent - 
increasing to 50 next year, and 115 lay missioners presently under 
contract with Maryknoll). 

CHALLENGES OF RECONCEPTUALIZING MISSION AND MINISTRY 

In re-discovering mission calling from the point-of-view of the 
laity (People of God), the Catholic Church is faced with the challenges 
of reconceptualizing not only mission but ministry. Some of the 
challenges she faces in the upcoming Synod of the Bishops on the Laity 
in 1987 are: 

1. To affirm and promote the diversity of gifts (charisms) in 
mission/ministry through solidarity and unity not uniformity; 

2 .  To act on the realization that R~ission is a common call and 
ministry - a gift of service not the exclusive perrogatives of 
those in a special class or state of life; 

3 .  To place priority for mission and ministry on the needs of the 
poor, the community, and the dictates of the Reign of God rather 
than on the prescriptions of traditional roles; 

4. To de-emphasize sacramental ministry and to re-emphasize 
building up the community through teaching, preaching, admonition, 
and leadership; 



5. To develop structures where laity, clergy, and religious can 
serve in mission and ministry as equal partners in a full 
ecclesial response rather than as subordinates with a derived 
and second class status as missioners and ministers; 

6. To promote a holistic response in mission and ministry not a 
dualistic one. Where genuine liberation takes place, grace 
is experienced in the process of the liberation -- grace which 
acts over against personal and structural situations of sin 
not over against nature or creation (i.e. natural/supernatural/ 
sacredlsecular, etc.) 

7. To stress as constitutive to being church and Christian the 
call to mission and ministry thus destroying once and for all 
the false idea of sending and receiving churches and the false 
sense of religious superiority that goes with it; 

8. To collaborate in working for the Reign of God (new heaven1 
earth) with individuals and groups from other Christian cornunions 
and from other faith traditions (e.g. Hindus, Muslims, Buddhists, 
etc.). This collaboration must be built on respect and openness 
to the truth not on triumphalism and manipulation which has 
characterized some efforts at ecumenism and dialogue. Can we 
in the Catholic Church stop labeling persons as non-Catholics 
or non-Christians? Such labeling views those different from 
ourselves as "nons", as objects. It opens wounds of division 
rather than being a healing action. Ironically, it often 
negates the very inclusive love we as Christians are trying to 
teach. 

Finally, I think that we are all challenged to rediscover our 
laity -- our people of Godness -- and to reconceptualize how we can be 
more faithful to our common vocation as God's People (laos) in mission 
and ministry. 

Ref: Presentation to Division of Overseas Ministries, National Council 
of Churches, April 1986. 



THE SYNOD CN THE W'IY 

SOME mu- CN TE PREpmrnw DCXNMENT 

John O'Leary 

iLe P.OILeary estime que la pr,G~ccupation nigat ive  e t  craint ive  
du su j e t  de "probZGmes", a in s i  qu'un -adre thdorique tre's su je t  d caution, 
obscurcit sdrieusement ;'image de I f i d e n t i t &  e t  de la sp i r i t ua l i t d  des 
ZalJcs, duns Zes "Zineamenta" prdpards pour Ze futur synode sur le  laxcat .  
La diminution de la  Zigne de partage entre Ze clergd e t  Ze ZaZcat 
n'implique pas rrdcessairement que Ze ZaZcat ndglige Ze monde, come 
semblent Ze suggdrer Zes "Zineamenta". Le r6Ze baptismaZ de tous Zes 
chrdtiens,  clergd e t  Zatcs, comprend 2 dtablissement de connnunautds 
dccZdsiaZes; . 

In preparation for next years' international synod of bishops on 
the Vocation and Mission of the Laity in the Church and in the World 
Twenty Years after the Second Vatican Council", a set of guidelines or 
Lineamenta have been prepared to stimulate inquiry and discussion. This 
document* raises many vital questions concerning the identity and role 
of the laity. L sets out the purpose of the forthcoming synod on the 
laity as follows: 

- to clarify and deepen the understanding of the 'figure', voca- 
tion and mission of the laity; 

- to respond, in communion with the whole Church, to the pastoral 
problems which in our day are connected with the involvement of 
the laity in the ecclesial community and in civil society; 

- to foster and promote in all the laity their spiritual and 
apostolic vitality in the service of the church in this moment 
in history. (L:12) 

It is my contention that L's way of approach to the pastoral pro- 
blems actually hinders its attempt to clarify the lay identity and 
promote lay spirituality and apostolic vitality. 

L cites a number of pastoral problems. I shall outline L's percep- 

* Vocation and Mission of the Laity in the Church and in the World -- - 

Twenty Years after the Second Vatican Counci1:Published by SACBC, 
Pretoria Pastoral Action Series No. 40 (hereafter referred to as L, 
with page number). 



t i o n  of  each of t h e  main problems, a s s e s s i n g  whether i n  f a c t  t h e  
problems a r e  a s  s e r i o u s  a s  L  s u g g e s t s .  While i t  i s  recognised  t h a t  

l ineamenta  documents i s s u e +  i n  p r e p a r a t i o n  f o r  synods a r e  f r e q u e n t l y  
des igned t o  provoke e n e r g e t i c  r e a c t i o n s ,  they n e v e r t h e l e s s  o f t e n  in- 
d i c a t e  t h e  p r e s u p p o s i t i o n s  w i t h  which a  t o p i c  i s  t o  be approached,  and 
f o r  t h i s  r eason  they must be c a r e f u l l y  and s e r i o u s l y  examined. 

SECULARISATION: L  s t a t e s  t h a t  " t h o s e  l a y  people  who a r e  involved w i t h  
temporal  and e a r t h l y  a f f a i r s . . a r e  s o  in f luenced  by 

s e c u l a r i s a t i o n  a s  t o  r e f u s e ,  o r  a t  l e a s t  compromise, t h a t  fundamental  
and unrenounceable  l i n k  wi th  t h e  f i a t h . "  (L:10) T h i s  s t a t e m e n t  r e f l e c t s  
an  apparen t  b e l i e f  t h a t  t h e r e  a r e  no e x c e p t i o n s  t o  t h i s  r u l e ,  and a l s o  
impl ies  t h a t  t h e r e  a r e  peop le  who a r e  somehow n o t  involved with 

< t  

temporal  and e a r t h l y  a f f a i r s " .  Leaving t h e s e  i m p l i c a t i o n s  a s i d e  f o r  t h e  

moment, I want t o  c o m e n t  on t h e  c h o i c e  t h a t  i s  always b e f o r e  t h e  church 
when conf ron ted  by phenomena such a s  s e c u l a r i s a t i o n .  The church can 

choose t o  s e e  such phenomena as t h r e a t s  o r  a s  o p p o r t u n i t i e s  f o r  good. 
No doubt many have l o s t  f a i t h  through be ing  involved wi th  "temporal  and 
e a r t h l y  a f f a i r s " .  However, t h i s  i s  no t  p e c u l i a r  t o  t h e  l a i t y ,  nor  does  
i t  imply t h e  absence of  God's a c t i v i t y  i n  h i s t o r y .  I f  one s imply 
bemoans and r e g r e t s  s e c u l a r i s a t i o n ,  one can  e a s i l y  become b l i n d  t o  new 
a p o s t o l a t e s  and new o p p o r t u n i t i e s  f o r  g r a c e .  To my mind t h i s  h a s  
happened i n  L, and r e f l e c t s  w h a t , f o r  want of a  b e t t e r  p h r a s e - I  w i l l  c a l l  
t h e  " p a s t o r a l  problems approach" t o  t h e  l a i t y .  I f  t o o  much n e g a t i v e  
a t t e n t i o n  i s  g iven  t o  a  problem t h e  church runs  t h e  r i s k  of f a i l i n g  t o  
d i s c e r n  t h e  movement of t h e  S p i r i t  i n  any g iven  even t  o r  p r o c e s s .  

THE FLIGHT FROM THE WORLD: The c o n t e n t  of  t h i s  problem i s  n o t  made c l e a r  
i n  L.(P.10) " n e g a t i v e  f l i g h t  f rom t h e  world" 

i s  h i n t e d  a t  vaguely .  One can  on ly  guess  t h a t  i t  r e f e r s  t o  those  l a y  
people  who evade t h e i r  s e c u l a r  r e s p o n s i b i l i t i e s  by a d o p t i n g  q u a s i - c l e r i c a l  
o r  q u a s i - r e l i g i o u s  p o s t u r e s .  I f  t h i s  i s  what it means t h e n  it begs  
t h i s  q u e s t i o n :  I f  t h e  l a i t y  a r e  c o n s t a n l y  reminded ( a s  they  a r e  i n  L) 
t h a t  t h e i r  t a s k  i s  d e f i n e d  by i t s  s e c u l a r  c h a r a c t e r  (L:21) and t h a t  
r e l i g i o u s  and c l e r g y  a r e  concerned w i t h  t h e  s a c r e d ,  then  i s  i t  n o t  in-  
e v i t a b l e  t h a t  some l a y  peop le  w i l l  i n c l i n e  towards t h e  "sacred arena" ,  
p a r t i c u l a r l y  i f  they  t h i n k  t h a t  t h e i r  s a l v a t i o n  depends on i t ?  To my 
mind, t h i s  p reoccupa t ion  w i t h a  pe rce ived  f l i g h t  from t h e  world misses  

t h e  p o i n t .  The a u t h o r s  of L  a r e  wor r ied  abou t  t h e  " c l e r i c a l i s a t i o n  of 
t h e  l a i t y "  and t h e  " l a i c i s a t i o n  of t h e  c l e r g y "  (L:10) ,  and they s e e  t h e  

way o u t  of t h i s  problem i n  r e i n f o r c i n g  t h e  d i s t i n c t i o n  between s a c r e d  
concerns  ( t h e  p r e s e r v e  of t h e  c l e r g y  and r e l i g i o u s )  and s e c u l a r  concerns  
( t h e  p r e s e r v e  of t h e  l a i t y ) .  That  t h i s  d i s t i n c t i o n  does n o t  hold  w i l l  

be e l a b o r a t e d  below. 

A t  t h i s  p o i n t  i t  must be s a i d  t h a t  t h e  s e c t i o n  i n  L  on t h e  f l i g h t  
from t h e  world i s  a  r a t h e r  clumsy a t t e m p t  t o  p r e s e n t  t h i s  p a s t o r a l  pro- 



blem: the erosion of the dividing line between clergy and laity. 
That such a dividing line has eroded is indisputable, but to approach 

a solution by asserting that the laity are neglecting 'the world' is 

misleading. It is a good example of the pastoral problems approach in 

that it gets bogged down in negativity rather than attempting to search 
for positive opportunities. The preoccupation with the sacred/secular 

distinction distracts attention from the question "how can the church 
as a whole-laity and clergy and religious-fulfil its mission in the 
world? The distinction between clergy and laity is a topic for 
ecclesiology and should be treated as such, rather than as a moral 
problem of evasion of responsiblity. 

THE ECCLESIALITY OF LAY ASSOCIATIONS: Once again L's approach to this 
is to portray it as a negative 

pastoral problem rather than as a task for ecclesiological housekeeping. 

While L does not spell out many specific problems, it states that the 

"growth of lay groups at times gave rise to new problems for example, 
"the problem of the 'ecclesiality' of the laity (to what extent, and 

especially with regard to their temporal activity, can the laity be 
considered as authentic expressions of the church) ..." (L:8) If this 
is viewed purely as a practical pastoral problem then I think some 
undesirable consequences arise. Lay groups can feel unnecessarily 
cautious about encouraging the formation of genuinely lay groups. These 
feelings are only accentuated when some lay associations are branded as 
irresponsible manifestations of the so-called "popular church". There 
have been some astonishing reprimands of such lay associations in 
recent times. This development has introduced once again,a moral 

element into a stricly ecclesiological question. The question is not 
a moral one: are lay people betraying the church? but an ecclesiological 
one: how does one secure ecclesial co-operation between lay associations 

and the clerical hierarchy? 

A POSSIBLE ANSWER: 

I suggest the following as a possible answer to this latter ques- 
tion. What is needed is an institution thatwill function as a permanent 
bridge between lay associations and clergy and religious. This insti- 
tution should be sufficiently local, so as to be cheap and efficient to 
run as well as being small enough to allow for the degree of intimacy 
needed to build up trust. Represented on this body would be the local 

ordinary and other representatives of the clergy and religious, as well 
as representatives of all lay associations in the area. Such a body 

is latent under our very noses: the diocesan synod. 

Diocesan synods are amply provided for in canons 460-468 of the 

current Code of Canon Law. Members of lay associations which were 
represented insynods would feel acknowledged and trusted as members 



of the church, while the hierarchy would have regular contact with 
lay associations without compromising the lay identity of such groups. 
In an atmosphere of co-operation and mutual respect genuine pastoral 

problems such as deliberate propogation of heresy or practice of in- 

justice by anyone in the church could be tackled jointly. In my view, 
diocesan synods provide an ecclesiological means for overcoming the 
fearful recriminations lay associations can encounter at the moment. 

THE DANGERS EXPERIENCED IN LAY PARTICIPATION IN MINISTRIES: The pastoral 
problem per- 

ceived by the authors of L here,is a "confusion in the correct relation- 
ship which must exist between clergy and laity in the church" (L:9) 
That such confusion exists, and that it is in part due to an arrogant 
assertion by some laypeople of the redundancy of clerical orders is 
undeniable. To anathematise those laypeople who do arrogate clerical 
functions to themselves may be justifiable, but it is no substitute for 
clearly defining the respective functions of clergy, laity and religious 
in the church. Such clear definition is lacking and would, if provided, 

go a long way to putting the "dangers experiencedl'into their proper 
perspective. 

There seems to me to be a confusion in church documents between 
roles and tasks which stem from baptism and roles and tasks which stem 
from ordination. A good example of this is (of all documents) - Lumen 
Gentium, 31 (cited in L:9). -- 

The primary and inunediate task of the laity i s  not t o  estabLish 
?rid deveLop the eccLesizL community-this i s  the s ~ e c i p i c  roZe of 
the pastors-but t o  put t o  use n iwry  Christian 2nd cvar,geL;caZ 
poss ib i l i t y  Latent but already present and ac t ive  i n  the affagrs 
of the worLd. 

Leaving aside the second part of this statement (it overlaps with 
the section on the secularity of the lay vocation below), the first 
part of this statement should be more closely examined. It is the 
specific role of the clergy, according to L, to establish and develop 
the ecclesial community. What iE the ecclcsial community is a lay 
association or a non-clerical religious order?. These are founded and 
devcloped by their members, laypeople and religious. The establishment 
and development of ecclesial communities is not peculiar to the clerical 
state in the way that consecrating the eucharist and absolving sins are. 

It seems to me that the baptismal role of all Christians (clergy 
& laity alike) includes the establishment and development of the 
ecclesial community, while the ordination of clergy is for the specific 
tasks of proclaiming the gospel, consecrating the eucharist and 
absolving sins. The many other tasks that clergy legitimately fulfil 
stem from their baptism rather than their ordination, and laypeople 

share in these tasks. Some examples are spiritual direction, action 



f o r  j u s t i c e  and t h e  s t u d y  of theo logy .  

I f  t h e  synod of b i shops  were t o  c l e a r l y  u s e  such d i s t i n c t i o n s  i n  

o r d e r  t o  c l a r i f y  t h e  r e s p e c t i v e  r o l e s  of l a i t y ,  c l e r g y  and r e l i g i o u s ,  

t h e n  some of  t h e  "dangers exper ienced  i n  l a y  p a r t i c i p a t i o n  i n  m i n i s t r i e s "  
cou ld  be e l i m i n a t e d .  

THE SECULAR NATURE OF THE LAY VOCATION: T h i s  r e f e r s  t o  t h e  n o t i o n  t h a t  

l a y  peop le  a r e  i n  t h e  s e c u l a r  

world w h i l e  t h o s e  who a r e  o r d a i n e d  o r  a r e  members of  r e l i g i o u s  o r d e r s  

a r e  concerned w i t h  t h e  s a c r e d  and a r e  somehow n o t  i n  t h e  wor ld .  T h i s  

i s  a  d i f f i c u l t  concep t  t o  unders tand .  L  e x p r e s s e s  i t  l i k e  t h i s :  "The 

l a i t y  p o s s e s s  a  unique and und iv ided  i d e n t i t y ,  i n  t h a t  a t  one and t h e  

same t ime t h e y  a r e  members of  t h e  Church and members of  s o c i e t y . "  T h i s  - - 
i d e n t i t y  i s  s p e l t  o u t  w i t h  r e f e r e n c e  t o  - Lumen Gentium: "The i r  s e c u l a r  

c h a r a c t e r  i s  p roper  and p e c u l i a r  t o  t h e  l a i t y  . . .  By r e a s o n  of t h e i r  

s p e c i a l  v o c a t i o n  i t  be longs  t o  t h e  l a i t y  t o  seek  t h e  kingdom of God by 

engaging i n  temporal  a f f a i r s  and d i r e c t i n g  them a c c o r d i n g  t o  God's 

w i l l .  ..." (L:21) 

I n  themse lves  no e x c e p t i o n  can  be made t o  t h e  t h r u s t  of  t h e s e  

s t a t e m e n t s .  Lay peop le  a r e  invo lved  i n  n o n - e c c l e s i a s t i c a l  o c c u p a t i o n s ,  

and t h e i r  a r e a s  of  s p e c i a l  competence a r e  o f t e n  ( n o t  a lways ,  a s  i n  t h e  

c a s e  of  p r o f e s s i o n a l  l a y  t h e o l o g i a n s )  n o t  s p e c i f i c a l l y  e c c l e s i a l .  But 

t o  a r g u e  from t h i s  premise t h a t  t h e  1 ; t i t y  have a  p u r e l y  s e c u l a r  v o c a t i o n  

w h i l e  c l e r g y  and r e l i g i o u s  have a  s a c r e d  v o c a t i o n  i s  inadmissab le .  T h i s  

i s  f o r  two main r e a s o n s :  

F i r s t l y  i t  i s  v e r y  d i f f i c u l t  l o g i c a l l y  t o  s e p a r a t e  t h e  s a c r e d  and t h e  

s e c u l a r .  For  example, i f  a  p r i e s t  i s  invo lved  i n  a  s a c r e d  t a s k  

when c o n s e c r a t i n g  t h e  e u c h a r i s t ,  t h e n  a  s t r i c t  s e p a r a t i o n  of s a c r e d  and 
s e c u l a r  v o c a t i o n s  would impel us  t o  say  t h a t  t h e  l a i t y  a r e  involved i n  

a  s e c u l a r  t a s k  when they  p a r t i c i p a t e  i n  t h e  l i t u r g y  and r e c e i v e  t h e  

e u c h a r i s t .  A l l  o f  c r e a t i o n  i s  s e c u l a r ,  and a l l  t h e  b a p t i s e d  t o g e t h e r  

a r e  a  s i g n  t h a t  t h e  S p i r i t  i s  b r e a t h i n g  new l i f e  i n t o  c r e a t i o n ,  o r  t h a t  

t h e  s a c r e d  i s  t r ans fo rming  t h e  s e c u l a r .  To s e p a r a t e  t h e  c l e r g y  and 

t h e  l a i t y  a l o n g  t h e  l i n e s  of  t h e  s a c r e d  and s e c u l a r  v o c a t i o n s  i s  i n  my 

view absurd .  

Secondly ,  i f  one a s s e r t s  t h a t  t h e  l a y  v o c a t i o n  i s  u n i q u e l y  s e c u l a r  and 

t h a t  t h e  c l e r i c a l v o c a t i o n  i s  s a c r e d  by v i r t u e  of t h e  s a c r e d  

t a s k s  they a r e  o r d a i n e d  t o  pe r fo rm,  t h e n  how i s  one t o  d e s c r i b e  t h e  

v o c a t i o n  of  t h o s e  C h r i s t i a n s  who a r e  no t  c l e r g y  and no t  l a i t y ,  i e  un- 

o r d a i n e d  r e l i g i o u s ?  Far  b e t t e r  t o  acknowledge t h a t  a l l  C h r i s t i a n s  a r e  

p a r t  of t h e  t r a n s f o r m a t i o n  of  t h e  s e c u l a r  by t h e  s a c r e d ,  and have done 

w i t h  t h e  imposs ib le  t a s k  of  a p p o r t i o n i n g  s a c r e d  and s e c u l a r  t a s k s  

w i t h i n  c r e a t i o n .  By t h e s e  remarks I do no t  mean t o  s u g g e s t  t h a t  p r i e s t s  

should  no l o n g e r  c o n s e c r a t e  t h e  e u c h a r i s t  and a b s o l v e  s i n s - f a r  from i t- :  

I am s imply  s u g g e s t i n g  t h a t  t h e  ' s a c r e d n e s s '  of w o r k i n g f o r  j u s t i c e ,  



working on refuse-tips and getting married (to cite just a few examples) 
should be stressed more. In the same way the 'secular' power of 
repentance, eucharistic sacrifice and the communal witness of religious 
orders should be emphasised. To separate the sacred from the secular 
in the way L does is to separate the salt from the earth. 

It seems to me that the confusion of categories steming from the 
attempt to separate sacred and secular spheres underlies many of the 
'pastoral problems' outlined above. 

RESUME -- 

The fearful approach to the question of secularisation can blunt 
the keenness with which the church penetrates new areas of evangeliz- 
ation. The 'flight from the world' by some laypeople from their 
responsibilites into quasi-clerical security could be diminished by: 

- affirming the non-clerical and non-religious identity of the 
laity in a positive way; 

- treating the distinction between clergy and laity as an 
ecclesiological problem and not as a moral problem of evasion 
of responsibility. 

The permanent use of Diocesan Synods would practically guarantee 
the ecclesiality of lay associations, and would provide a vehicle for 
joint disciplinary action by the whole local church in the event of 
some lay association or individual deliberately refusing ecclesial co- 
responsibility. 

The respective functions of laity and clergy should be clearly 
distinguished in terms of responsibilities which stem from baptism and 
responsibilities which stem from ordination. 

The distinction between sacred and secualr should be correctly 
understood as a distinction between God and creation: it should nnt be 
used in an illogical way to make distinctions within creation, still 
less should it be used to reinforce a sense of inadequacy on the part 
of the laity. 

'Pastoral problems' which have ecclesiological solutions should 
be handled as such, rather than be viewed as stemming from the moral 
aberrancy and disobedience of the laity. 

TOWARDS A NEW VISION OF LAY VITALITY: There are a number of passages 
in L which could provide a 

compelling and inspiring vision of lay life if they reflected joint 
responsibility for 'the temporal realm' on the part of the whole church 
(clergy, laity and religious alike). This vision would be impelling if 

the respective identities and roles (vocations and missions) of the laity, 



the clergy and religious were clarified in ecclesiology. 

The pastoral problems approach portrays various phenomena in the 
church's liEe fearfully and confusedly, rather than boldly as opportun- 

ities for adaptation and growth. Too often positive notions like 
"(the laity) carry on the mission of the whole christian people in the 

church and in the world" (L :20)  are imnediately glossed over and 
rationalised in terms of the "secular vocation of the laity". 

Enough has been said to indicate that there are serious theoretical 
weaknesses in L. A negative and fearful preoccupation with 'problems' 
coupled with a highly questionable theoretical framework, would seriously 
obscure a clear picture of lay identity and spirituality. 

What could happen at the Synod: Not to conclude on a negative note, I 
would like to indulge in a little star 

gazing. First of all, let us look at some things which could happen at 

the Synod of bishops in Rome. Extensive use could be made of lay con- 
sultants. The secularised (ie no longer practising Catholic) parts of 
society could be welcomed as new areas for imaginative evangelization, 
and ways examined in which laypeople could do this together with clergy 
and religious. Careful attention could be given to a realistic defin- 
ition in ecclesiological terms of what a lay person is in relation to 
religious and clergy. The experiences of genuine lay groups and in- 
dividuals could be described and carefully analysed to discern the 
nature of lay identity and spirituality in themselves, rather than 
define them in relation to other categories of christians like religious. 

The use of Diocesan Synods could be recommended as a vehicle that 

would ensure the ecclesiality of lay associations and co-responsibility 

in the church. The incorrect use of the distinction between sacred and 
secular could be finally and solemnly buried. It could happen that 
pastoral problems might not be the focus of attention and that a new 

era of vitality, autonomy and co-responsibility in the life of lay 
people might be initiated and celebrated. 

Secondly, looking to the future, it could happen that many lay people 
will feel free to start their own 

groups and associations. These might be professional groups, neigh- 
bourhood groups, prayer groups, social action groups, theology study 
circles or whatever. They would have a representative on the diocesan 
synod, which would meet regularly. They would be run entirely by 
laypeople, who would seek the advice and help from religious and clergy 

when necessary. They would participate in local pentitential and 
eucharistic rites. They would co-operate and maintain close contact 

with the priest in their area and would keep the diocesan authorities 
in touch with their activities through the synod. Membership of the 



synod would be t h e  c r i t e r i o n  of orthodoxy and e c c l e s i a l i t y .  I n d i v i d u a l  
l a y  people would have -con t ac t  w i th  t h e  synod through t h e i r  p a r i s h  counc i l  

o r  equ iva l en t  r e p r e s e n t a t i v e s .  

Perhaps then i t  w i l l  be seen co be t r u e  i n  a  new way t h a t  the  
l a i t y  " ca r ry  on t h e  mission of the  whole c h r i s t i a n  people i n  the  church 

and i n  the  world" (Lumen Gentium 3 1 ) .  

Ref. Grace and Truth 198611. P.O.Rox 1585, 1710 FLORIDA. Republ ic  of 
buutn Af r l ca .  

- end - 

TFE WAY FUEWARD FOR TFE FIRST 
WRLD CHURCH IN EXJKIPE 

F r e i  ~ l o d o v i s  Boff 

E n  observant Zes EgZises dlEuro?e, Ze thaoZogien brdsiZien CZodovis 
Boff a constate' des S : ~ ~ G S  2e rcnimuead a t  d 'espoir dans la  reddcoaverte 
de Z'EvangiZe e t  duns le  d4veZoppement de comnaute's  de base eL de 
groupes dccZdsiauz. En Europe i Z  y a ddjd des groupes de ZaCcs, de 
religieux e t  de reZigieuses, de pre^tres e t  d'autres, qui sont en t ra in  
de changer Zeur a t t i tude  au sein de Za socidtd, se mettant d t ravai l ler  
avec Zes marginam, e t  parfois m2me 2 vivre avec e m .  Aujcurd'hui, en 
Eirrope, Zes pauvres sont Zes ch&meurs, l es  "nouveaux pauvres" iZes 
retrai tds ,  Zes droguds, e t c ) ,  a ins i  que Zes travaiZZeurs e t  Zes personne: 
sans sazaire. Lo PZre Boff nous ruppeZZe que La Zoi de Z'dvangdZisation 
e s t  ceZZe de Z'incarnation:c'est pourquoi i Z  nous faut nous rdinsdrer 
dans Ze peupZe s t  avoir des contacts d t ro i t s  avec Zes pauvres. TZ y a 
en Europe un rdveiZ de L'esprit de prophdtie qui pousse d ddnoncer Zes 
structures in jus tes ,  teZZes que Za mufiu, la  course a m  arrnemenks 
nuczdaires, l a  s i tuat ion des travaiZZeurs iwr~igrds, Ze socidte' It? 
ccnsomatiori, e t c .  La snZidaritd avec Ze Tiers Monde e t  une nouveZZe 
Bre dans Zes rappcrt entre Ces EgZises dx Nord e t  celZes du Sud bi:sds 
sur une c o m n i o n  e t  un partage autheritique sont d'autres s igr .2~ 
d 'espdrance. l 

Diffe rences  between Europe and L a t i n  America: F i r s t  of a l l  I want t o  
say t h a t  I am wel l  aware 

t h a t  Europe i s  n o t  L a t i n  America, and t h a t  i t  is no t  pos s ib l e  t o  t r ans -  
pose s o l u t i o n s  mechanically from us t o  you. 

E i s t o r i c a l  d i f f e r e n c e :  F i r s t ,  t he r e  i s  a  g r e a t  h i s t o r i c a l  d i f f e r e n c e .  - 
C h r i s t i a n i t y  i n  Europe has  e x i s t e d  f o r  almost 

2000 y e a r s ,  whereas in  L a t i n  America i t  has  a  h i s t o r y  o f  only j u s t  



under 500 y e a r s . . . .  And t y p i c a l l y  L a t i n  American C h r i s t i a n i t y  can  be 
d a t e d  p r e c i s e l y ;  i t  i s  no more than  15 y e a r s  o l d ,  s i n c e  i t  began a t  

Mede l l in  (1968) .  

For i t s  p a r t ,  t h e  church i n  Europe has  a long  h i s t o r y  behind i t .  

Th is  means i t  i s  a  church f u l l  of t r a d i t i o n s .  T r a d i t i o n s  a r e  ambiva len t :  

some a r e  c o n s i s t e n t  developments of an  i n i t i a l  impulse ,  whi le  o t h e r s  a r e  
e x t r a n e o u s  a c c r e t i o n s  which c l i n g  t o  an i n s t i t u t i o n  and become o b s t a c l e s  
t o  i t s  p r o g r e s s .  They can be bo th  a n  enr ichment  and a  burden; i t  a l l  
depends on what they  a r e  i n  themselves and how people  r e l a t e  t o  them. 
Of c o u r s e ,  i f  we spend a l l  o u t  time p r e s e r v i n g  and r e s t o r i n g ,  where w i l l  
we f i n d  t h e  t ime t o  c r e a t e  and go forward? 

S o c i a l  d i f f e r e n c e s :  The second g r e a t  d i f f e r e n c e  between the  L a t i n  
American and European churches  i s  s o c i a l .  By t h i s  

I mean t h a t  the  European church i s  s i t u a t e d  i n  a  'developed '  o r  c e n t r a l  
s o c i e t y ,  whi le  our  church i s  one which belongs  t o  a n  'underdeveloped '  
o r  p e r i p h e r a l  wor ld .  I t  i s  one t h i n g  t o  do p a s t o r a l  work i n  a n  advanced 
c a p i t a l i s t  ( n e o - c a p i t a l i s t )  s o c i e t y ,  wi th  a  l i b e r a l - d e m o c r a t i c  p o l i t i c a l  

s t r u c t u r e ,  and a n o t h e r  t o  do s o  i n  a  s o c i e t y  dominated by ' w i l d - c a t  
c a p i t a l i s m '  ( p a l e o - c a p i t a l i s m )  and d i c t a t o r i a l  s t a t e s .  

Indeed,  i n  our  s i t u a t i o n  t h e  c o n t r a d i c t i o n s  a r e  s h a r p e r  and t h e  
c h a l l e n g e s  more v i o l e n t .  Here f a i t h  i s  more f o r c e f u l l y  cha l l enged  t o  
prophecyandmartydrdom.  There a r e  knife-edge s i t u a t i o n s  i n  which a  
C h r i s t i a n ' s  on ly  cho ice  i s  between heroism and t r e a c h e r y :  t h e r e  a r e  no 
middle  terms. 

European s o c i e t i e s  a r e  a l s o  c l a s s  s o c i e t i e s ,  w i t h  t h e  same pyramid 
s t r u c t u r e .  The o n l y  d i f f e r e n c e  i s  t h a t  i n  Europe t h e  pyramid h a s  l e s s  
s t e e p  s l o p e s  than  i n  L a t i n  America. The reason  i s  t h a t  i n  Europe t h e  
middle c l a s s e s  make u p  a lmost  h a l f  t h e  p o p u l a t i o n ,  whereas i n  L a t i n  

America they  a r e  around 20%. And s i n c e  t h e  middle  c l a s s  u s u a l l y  a c t s  
l i k e  a  f i r e  b l a n k e t  t o  damp down s o c i a l  c o n t r a d i c t i o n s ,  we f i n d  t h a t  
i n  Europe t h e s e  a r e  l e s s  a c u t e  than  among u s .  

R e l i g i o u s  d i f f e r e n c e s :  F i n a l l y ,  t h e r e  i s  a  t h i r d  v e r y  c l e a r  d i f f e r e n c e  
between our  church and y o u r s ,  a  r e l i g i o u s  

d i f f e r e n c e .  I n  Europe t h e  p r o c e s s  of s e c u l a r i s a t i o n  - t h a t  i s ,  t h e  
growing autonomy of  s o c i e t y  from t h e  c o n t r o l  of  t h e  i n s t i t u t i o n a l  church ,  
i s  f a r  advanced, having developed a l o n g  s i d e  t h e  growth of  modern indus- 
t r i a l  s o c i e t y .  I n  Europe t h e  church i s  one t h i n g  and p o l i t i c s  and 
economics a n o t h e r  ( f o r  b e t t e r  o r  worse ) .  

I n  L a t i n  America s o c i e t y  i s  predominant ly  r e l i g i o u s .  People  

c o n s t a n t l y  s a y  t h a t  t h e  L a t i n  American people  a r e  a  peop le  a t  t h e  same 
t ime poor and C h r i s t i a n ,  e x p l o i t e d  and r e l i g i o u s .  The Puebla  conference 



was so convinced that the people of Latin America are structurally, 
and not just accidentally, religious that it spoke of its 'radical 
substratum' (paras 1&7), 'which has left its mark on its continent's 
essential historical identity and forms part of the cultural matrix 
of the continent' (para 445). 

In addition, the (oppressed) people of Latin America never 
underwent (and so is not marked by) anti-church or anti-clerical ex- 
periences, as happened in Europe, particularly through the work of 
the communist movement among the working class. Only our small political 
and intellectual elite went through this experience via masonry, liber- 
alism, positivism and communism. It is not that the complicated question 
of secularisation has not reached and is not continuing increasingly to 
involve our people. Secularisation is part of global history. Never- 
theless, because of a series of factors which we can't go into here, 
secularisation among us has not taken anti-religious or anti-church 
forms. 

Signs of Hope: So my question is, What are the most promising of the 
real tendencies visible in the journey of the European 

church? In order to answer it, I shall distinguish two ecclesial areas 
corresponding to the two main linesof Vatican 11's eccelsiology: the 
church as the people of God (the document on the church), and the church 
in the modern world (the document Gaudium et Spes). 

THE CHURCH'S INNER LIFE 

The rediscovery of the gospel: The rediscovery of the gospel is important -- 
for the mission of the Church in European 

society. If you think about it, how is it possible to re-evangelise a 
society which has once been evangelised without returning to the source, 
to the message which called forth faith? It is not by multiplying 
catechisms, reformulating theologies and adding to the number of pastoral 
letters that we shall set in train the process of re-evangelising the 
continent of Europe. On the contrary, what we have to do is to go back 
beyond all these mediations and reach the heart and substance of the 
faith, and then start off again from there. 

We then come up against a difficulty particular to the ancient 
and cultured Christianity of Europe: how can we rediscover the gospel 

in its original power behind all the glosses with which it was surrounded 
by modern culture and which finally have begun to stifle it? 



You will excuse me if I am blunt, but you Europeans seem to me 
dominated by an uncontrollable unconscious urge to turn all problems, 

even the starkest, into mere 'cultural facts', topics for conversation, 

articles and inconclusive debates. You possess a vast culture, but it 

is a dematerialised culture, disconnected from life and apart from 

history. 

The danger here is that defending the gospel with culture in 
the form of exegetical, historical and sociological learning may mean 
that we never let ourselves be struck by the 'sword' of the word. The 
question will always be how much we expect of the gospel. The gospel 
is only the gospel when read with the eyes of the poor and the hearts 
of children, that is, believed sinply. 

Furthermore, how is it possible to evangelise a secular and 

secularist society without all the original power of the gospel? Only 
the gospel enables us to understand how we can be and remain Christian 

while (despite) being in the secularity of the modern world. 

Communities and groups: A second fruitful tendency which I see within 
the life of the church in Europe is the ferment 

on all sides which is throwing up such a range of communities and groups. 
My impression is that these groups are like the first tiny bubbles which 
appear at points on the surface of a pan when it is about to boil. The 
heat isn't yet sufficient to set all the water moving, as seems to be 
happening in Latin America at the moment, but the pinpricks which herald 
this situation are multiplying right across the surface of the European 
church. 

How, anyway, can the fabric of the church be renewed except from 

below, starting with the ecclesial cells constituted by small communities? 

It seems to me an illusion to think that the church can be revitalised 
from the top and through mere institutional reorganisation. Of course, 
these institutions need to join the dance, but they won't be the ones 

who start it off. The life of a tree comes from the roots and not from 
the crown! 

Polarisation oE Postions: In this connection, I noticed, as I travelled 
around Italy and Portugal (though the situation 

is common to Europe as a whole), that there is a great polarisation of 
positions within the church. On one side is a centripetal tendency, 
which some people ca1l"the clerical church', which maintains and re- 

inforces the concentration of power and the separation between clergy 
and people. Onthe 3ther side can be seen a centrifugal tendency, called 
in Italy 'dissent', which has a clearly anticlerical, and sometimes 
anti-institutional, position and pays for its criticism with real or 



formal marginalisation. 

This situation, and this is what makes it serious, is not sectoral, 
is not limited to a few cases. It runs through the whole of the 
European church. It is not the problem of a few individuals, but of the 
whole European church. It can therefore be tackled and solved only by 
all the sections involved. In other words, all of us, pastors and laity, 
are called to build the church as people of God on the model of Vatican 
11. 

Both Sides Weakened: The juxtaposition of these extreme positions 
weakens both sides. Without practical legitimacy 

in the church the groups find their identity and their continuity 
seriously threatened, and, conversely, if the institutional church does 
not draw on the vitality of these new, live groups, it is depriving 
itself of a very special source of renewal, particularly in the case 
of groups of young people and intellectuals. 

It was a great sorrow for me when, after a lecture, I met a young 
man full nf vitality and goodwill who complained that the church gave 
him no areas to get involved, and that he was obliged to look for them 
on the edge of the church and even outside it. Many such young people 
have already lost hope in the church's capacity for renewal. 

Winning Over the Institution: I think this is one of the most delicate. 
and most painful, aspects of your ex- 

perience as the church in Europe. In Latin America, when we meet 
resistance from the instituion, we are learning with the people that 
the correct aim is not to fight the institution, but to win it over, 
to win it over to its true mission, including the liberation of the 
oppressed. 

Our relationship with the institution is thus one of comunion 
and renewal at the same time. The important thing is to renew the 
institution from within, gradually, little by little winning people's 
confidence and a steadily growing space for participation. In this 
journey it is very important to involve pastors, to help them to 
accompany the people on their chosen path andrenew themselves with 
them. Clearly, this presupposes that the channels of comunion, 
contact and dialogue with them are kept open; moves to close them 
must never come from us. However, real coming together is the result 
of practical invovement in the people's journey, in their discoveries. 
sufferings and struggles . 



Reat tached t o  t h e  Peop le :  L e t  us  t u r n  t o  t h e  t h i r d  tendency w i t h i n  t h e  

church i n  Europe which I t h i n k  c o n t a i n s  t h e  

s e e d s  of i t s  f u t u r e ,  t h e  q u e s t i o n  of  t h e  poor .  The r e a l  q u e s t i o n ,  and 

i t  i s  now becoming v i s i b l e  i n  t h e  church i n  Europe a s  w e l l ,  is  t h e  

q u e s t i o n  of t h e  oppressed .  Such a  q u e s t i o n  seems t o  me i r r e v e r s i b l e ,  

and i s  t e n d i n g  t o  become g e n e r a l  i n  t h e  church a s  a  r e s u l t  of t h e  

combined e f f e c t  of t h e  p r e s s u r e  of t h e  L a t i n  American church and of t h e  

Roman See,  which i s  i n  t h e  p r o c e s s  of i n c o r p o r a t i n g  t h i s  t h e s i s  i n  i t s  
own way and l aunch ing  it  a g a i n  a t  t h e  l e v e l  of  t h e  u n i v e r s a l  church .  

Even i n  Europe t h e r e  a r e  a l r e a d y  groups o f  l a y  p e o p l e ,  r e l i g i o u s  

men and women, p r i e s t s  and o t h e r s ,  who a r e  changing t h e i r  p o s i t i o n  i n  

s o c i e t y ,  moving a c r o s s  t o  work w i t h  t h e  m a r g i n a l i s e d  and ,  i n  some c a s e s ,  

even t o  l i v e  wi th  them. It should  be ohvious  t h a t  t h e  ' o p t i o n  f o r  t h e  

poor '  i s  n o t  s o  much a  q u e s t i o n  of p r e a c h i n g  a s  of p r a c t i c e .  No 

document i s  a  s u b s t i t u t e  f o r  a  l i v e d  convers ion  t o  t h e  power less .  
' S t a r t i n g  a g a i n  from fundamenta l s '  i n v o l v e s  more than  speeches :  i t  

i n c l u d e s  p h y s i c a l ,  b o d i l y  c o n t a c t  w i t h  t h e  poor .  I t  i s  more a  m a t t e r  

of f e e t  than head! The law of e v a n g e l i s a t i o n  i s  t h e  law of i n c a r n a t i o n :  

wi thou t  i n c a r n a t i o n  no s a l v a t i o n .  That  i s  why t h e  h i e r a r c h y  must be 

r e a t t a c h e d  t o  t h e  peop le  i f  t h e  European church i s  t o  move i n t o  t h e  

f u t u r e .  

The Poor i n  Europe: Bu t ,  you w i l l  a s k  me, what does  ' p o o r '  mean i n  

Europe today?  Wel l ,  Europeans need e v a n g e l i c a l  

d i sce rnment  combined w i t h  s o c i a l  a n a l y s i s  t o  t e l l  them who t h e i r  poor 

a r e .  I n  g e n e r a l ,  t h e r e  i s  a  consensus  t h a t  t h e  ' p o o r '  i n  Europe today 

a r e  t h e  unemployed, t h e  'new poor '  ( t h e  r e t i r e d ,  d rug  a d d i c t s ,  e t c . ) ,  

a s  w e l l  a s  t h e  workers  and t h e  dependent  unwaged. You may say t h a t  t h e  

European church i s  a  midd le -c lass  church because  i t  i s  s i t u a t e d  among 

t h e  middle  c l a s s  ( h a l f  t h e  p o p u l a t i o n ) ,  though i t  s t i l l  i n c l u d e s  a  

segment of t h e  upper b o u r g e o i s i e  (2 -3%)  and a  segment of t h e  lower o r  

working c l a s s .  The movement should  be a  d e s c e n t  towards t h e  bottom of 

t h e  pyramid, w i t h  t h e  church d i s t a n c i n g  i t s e l f  from t h e  p r i v i l e g e d  

c l a s s e s  i n  o r d e r  t o  open i t s e l f  p r i m a r i l y  t o  t h e  lower c l a s s e s ,  who 

s t i l l  make up t h e  o t h e r  h a l f  of t h e  p o p u l a t i o n .  That  i s  what t h e  

' o p t i o n  f o r  t h e  p o o r '  o r  ' s t a r t i n g  a g a i n  from fundamenta l s '  means i n  
p r a c t i c e .  

PROMISING OUTWARD MOVEMENTS I N  THE EUROPEAN CHURCH 

S p i r i t  of Prophecy: The f i r s t  t h i n g  t h a t  s t r i k e s  me i s  t h e  awakening 
of a  s p i r i t  of prophecy i n  t h e  European church .  

Not o n l y  p r i e s t s ,  b u t  a l s o  b i shops  a r e  now t o  be s e e n  denouncing un- 

j u s t  s t r u c t u r e s ,  such a s  t h e  m a f i a ,  t h e  n u c l e a r  arms r a c e ,  t h e  

e x p l o i t a t i o n  o f  t h e  T h i r d  World, t h e  s i t u a t i o n  of migran t  workers ,  

consumerism, e t c .  (Europe t o o  d o e s n ' t  seem s h o r t  of  m a t t e r  f o r  prophecy!) 



I believe that these bishops, who are today rather isolated, will 
become more numerous, inspiring their brothers in the episcopate to 
take a clearer andmore collective prophetic position. 

Certainly the prophecy coming from the periphery will receive 
considerable backing from the prophecy given in the metropolitan 
countries, right at the heart of the system, when this First World 
demands, in the name of justice and the victims of injustice, a 'new 
international order'. 

Politics: A second outward directed tendency in the European church 
has to do with politics. 'Politics' here has a new meaning, 

however. It is not just formal party politics (though that shouldn't 
be excluded), which today is increasingly discredited for being un- 
representative of the mass of the people. In this context it means 
rather 'grassroots politics', what is sometimes called 'pre-politics'. 
"Pre-politics" means the vast number of social initiatives illustrated 
in voluntary service at home and overseas, solidarity with the Third 
World, the setting up of cornunity groups, etc. Statistics show that 
in the last 15 years in Italy the number of young people active in 
political parties has fallen by half, while the number involved in 
social action had doubled. 

This 'work at the base', which is growing particularly in the 
church, will become more and more significant if it adopts an approach 
based on systematic participation (working with ) ;  if it maintains an 
attitude of 'healthy secularism', that is without giving itself a 
'Catholic' label in a denominational sense and reproducing the old model 
of Christendom; and, finally, if it succeeds in questioning the social 
system, calling for a new order, not only in economics but also in 
culture (anti-consumerism). Social analysis is basic to all of this. 

Solidarity with the Third World: The third positive tendency I would 
identify in the European church's 

relationship with the world is the growing sense of solidarity with 
the Third World. This means that the poor of the peripheral countries 
are now seen and accepted as having the same status as the European poor: 
if Europe continues to play a part in impoverishing them, it should also 
play its part in liberating them. 

The caravels are coming back: The discussion about 'liberation theology' 
stimulated around the world through the 

action of the highest authority of the Catholic Church (perhaps unin- 
tentionally) marked the beginning of a new epoch in the relations 
between the church of the North and the church of the South. I am 
convinced of this. "The caravels are returning,' as Fr. Balducci said. 



L a t i n  America (and t h e  r e s t  of  t h e  Th i rd  World) i s  beg inn ing  t o  g i v e  
back t o  Europe what i t  r e c e i v e d  from Europe - a s  P i u s  X I 1  fo resaw.  

This p r o c e s s  i s  t a k i n g  us beyond t h e  one-s ide  r e l a t i o n s h i p s  which 
c r e a t e d  dependence between North  and South i n  t h e  Church. We must 
r e p l a c e  them w i t h  r e l a t i o n s h i p s  of genuine  communion. 'Cormnunion' 

i m p l i e s  r e c i p r o c i t y ,  and s o  two-sided r e l a t i o n s h i p s ,  i n  which t h e r e  i s  
s h a r i n g ,  n o t  on ly  of t h e o l o g i c a l  i d e a s ,  b u t  a l s o  p a s t o r a l  e x p e r i e n c e  

and p e r s o n n e l .  

Ref. C I I R  Pamphlet S e r i e s .  Th i rd  World Theology.  
C a t h o l i c  I n s t i t u t e  f o r  I n t e r n a t i o n a l  R e l a t i o n s ,  2 2  Coleman F i e l d s ,  

London N 1  7AF,  England.  

STATEMENT m. ' ITE F O M  PLENARY ASSEMBLY OF TIIE 
ASSOCIATION OF THE EPISCOPAL CONFERENCES OF ANGLOPHCNE WEST AFRICA 

LPCOS, 20-27th CCIOBER, 1986 

!Les  pa,-;.arts entre  i e  Christianisme e t  Z'Isiam en Africjue 
Occidentale. Un importante l e t t r e  de !a @atri&me Assemble'e PldniZre 
des 8Confdrences E? i sc~pales  ~ : e  l lA f r ique  Occ?'Jentale Abelop;:3nc 
(Szijos, :,u-27 :~Jc?o:re  1 9 8 6 i ,  a t t i r e  notre tiicen:::on sur 26s 
tensions entre  l e s  musulmans e t  l e s  chrdtiens dans ces pags. 

LfAssernblde i n s i s t e  sur l ' o r ig ine  c o m n e  de toas l e s  i?mains .  
Tous foment  une seuZe conmrunaute', tous viennent d'une m&e soucild 
crdde par m'eu pour peupler l e  monde e n t i e r .  Tous partagent une m6me 
dest inde - Dieu. La Providence div ine  s'dtend d tous.  L'Assembl4s 
examine l e s  points de convergence e t  de divergence entre l e s  adhdrents 
des dif,'drents re l ig ions :  i c i  l e s  rapports sont cordiaux, 12, au 
contraire,  i l s  sont marquds par l'antugonisme. 

L'Assemblde a t t i r e  l ' a t t e n t i o n  surlzsnorl.reu.z aspects  p o s i t i f s  
dans l e s  re la t ions  entre  chrdtiens e t  musulnar~s e t  sur la manisre dont 
i l s  sont concordants. La ddclaration continue: "Cependant, en f iddli te '  
ci nos t rad i t ions ,  nous devons r e j e t e r  plusieurs tendances de l l I s lam:  
l e s  non-musulmans craite's en ci toyens de seconde zone, l ' i d e n t i f i c a t i o n  
de la  r e l i g i o r ~ s  avec la cul ture  e t  la  pol i t ique ,  l e s  non-musz!lmans 
qua l i f ids  d 1 i n f i d Z l e s ,  la nature discriminatoire des l o i s  islamiques, 
l e s  lourries pdnalitds frappant l e s  chrdtiens convert is  de ! ' I s lam ou 
l e s  musulmanes dpousant un chre't<pn. 



"Nous ne pouvons pas accepter une s i tua t ion  dans laquelle nos 
d r o i t s  de c i toyens  nous sont refusds parce que nous ne sonunes pas 
musuZmans. Nous crojons d l ' w i t d  e t  d l a  sol idar idt& dc tous Zes 
hwnains, mais cela ne d o i t  pas nous faire oubZier notre devoir de 
prdcher l ' dvang i le ,  l a  bonne nouvelle, d temps ou d contre-temps, 
en obdissance 2 l 'ordre du Sei-meur" ( M t  28, ZY-201.1 

Preamble: We t h e  Archbishops and Bishops ,  p a r t i c i p a n t s  i n  t h e  Four th  
F l e n a r y  Assembly of t h e  A s s o c i a t i o n  of  t h e  Ep iscopa l  Con- 

f e r e n c e s  of Anglophone West A f r i c a ,  (Gambia, Ghana, L i b e r i a ,  N i g e r i a ,  
S i e r r a  Leone - Ed.) t o g e t h e r  w i t h  r e p r e s e n t a t i v e s  of o u r  c l e r g y ,  
r e l i g i o u s  and l a i t y ,  meet ing i n  Lagos, N i g e r i a ,  from t h e  20 th  - 27th 
October ,  1986, g i v e  thanks t o  God Almighty, t h e  F a t h e r  of u s  a l l ,  f o r  
h i s  g r a c e s  and merc ies .  We p r a i s e  him f o r  t h e  u n i t y  of  f a i t h  and 

purpose which i n  h i s  i n e f f a b l e  goodness he h a s  e s t a b l i s h e d  among u s  
t o  become e f f e c t i v e ,  i f  humble, i n s t r u m e n t s  of h i s  e t e r n a l  p l a n  t o  save 
our  sub-region.  

1. Mult i -Rel igious  Soc ie ty :  Under t h e  i n s p i r a t i o n  of  h i s  S p i r i t ,  we 
have d e l i b e r a t e d  on t h e  Theme: CHRISTIANITY 

AND ISLAM I N  DIALOGUE. Our s e a r c h  f o r  d i a l o g u e  w i t h  Islam i s  mot ivated 
by s e v e r a l  f a c t o r s .  Our Church f i n d s  i t s e l f  i n  a  m u l t i - r e l i g i o u s  s o c i e t y .  
I n  t h e i r  d a i l y  l i f e ,  our  f a i t h f u l  have t o  r e l a t e  a t  a l l  l e v e l s  t o  M u s l i m s  
and a d h e r e n t s  of t h e  T r a d i t i o n a l  A f r i c a n  R e l i g i o n s .  It i s  t h e r e f o r e  
necessa ry  t h a t  we f i n d  o r  d e v i s e  ways and means of l i v i n g  i n  p e a c e f u l  
c o e x i s t e n c e  w i t h  our  b r o t h e r s  and s isters  who do n o t  f o l l o w  our  r e l i g i o n .  
I t  is o u r  view t h a t  C h r i s t i a n s  and Muslims must be f r e e  t o  p r a c t i s e  

t h e i r  r e l i g i o n  wi thou t  h indrance .  

2. Common Or ig in :  Th is  i s  t h e  more s o  s i n c e  a l l  human be ings  form one 
community. A l l  s tem from t h e  one s t o c k  which God 

c r e a t e d  t o  peop le  t h e  e n t i r e  e a r t h .  (Ac ts  17.26) A l l  s h a r e  a  common 
d e s t i n y ,  namely God. (N.Aet.1) God's Providence,  e v i d e n t  goodness and 
s a v i n g  d e s i g n s  ex tend  t o  a l l .  (Wis. 8 : l ;  Acts 14:17; Rom. 2:b-7; 
1 Tim. 2 :4 ) .  

3 .  Universa l  Lord: I t  i s  a l s o  o u r  f i r m  b e l i e f  t h a t  a l l  men and women, 
even t h o s e  who do n o t  know o r  a c c e p t  God, and God's 

r e i g n  a r e  saved by C h r i s t ,  t h e  Universa l  Lord of a l l .  

4 .  Magisterium of t h e  Church: We a r e  f u r t h e r  urged by t h e  f a c t  t h a t  
s i n c e  Vat ican Council  I1 t h e  Church 's  

a t t i t u d e  towards people  of  o t h e r  f a i t h s  has  become more p o s i t i v e .  The 



C o u n c i l ' s  - D e c l a r a t i o n  on R e l i g i o u s  L i b e r t y ,  -- w h i l e  a s s e r t i n g  t h a t  i t  i s  

i n  C h r i s t  t h a t  God h a s  d e s t i n e d  t h e  human r a c e  t o  be saved and t o  

r e a c h  h a p p i n e s s ,  d e c l a r e s  t h a t  t h e  human person  h a s  t h e  r i g h t  t o  

r e l i g i o u s  freedom which must be g iven  r e c o g n i t i o n  and r e s p e c t e d .  (n .2 )  

I n  t h e  ~ e c l a r a t i o n  on t h e   elations of t h e  Church t o  Non-Christ ian 
R e l i g i o n s ,  w i t h  s p e c i f i c  r e f e r e n c e  t o  Muslims, t h e  Counci l  t e a c h e s  
t h a t  t h e  Church h a s  a  h i g h  r e g a r d  f o r  them. She p l e a d s  w i t h  C h r i s t i a n s  
and Muslims t o  f o r g e t  t h e  q u a r r e l s  and d i s e n s i o n s  t h a t  marked t h e  r e -  
l a t i o n s  between t h e  two groups  i n  t h e  p a s t .  She u r g e s  t h a t  a  s i n c e r r  

e f f o r t  be made t o  a c h i e v e  mutual  u n d e r s t a n d i n g  "so t h a t  t o g e t h e r  we 
may p r e s e r v e  and promote peace ,  l i b e r t y ,  s o c i a l  j u s t i c e  and moral  va lues" .  

(N. Aet .3)  H i s  H o l i n e s s  Pope John Pau l  I1 has  r e - i t e r a t e d  t h i s  c a l l  on 

s e v e r a l  o c c a s i o n s ,  e s p e c i a l l y  d u r i n g  h i s  p a s t o r a l  v i s i t s  t o  our  c o u n t i r e s  
i n  A f r i c a .  

5 .  .- Areas of Convergence and Divergence:  We a r e ,  t h e r e f o r e ,  determined 
t o  e x p l o r e  a l l  l a w f u l  avenues 

f o r  f o s t e r i n g  and m a i n t a i n i n g  good r e l a t i o n s h i p s  w i t h  our  b r o t h e r s  and 
s i s t e r s  of t h e  I s l a m i c  f a i t h  i n  our  sub- reg ion .  We t h i n k  of  mee t ings ,  
exchange of i d e a s  a t  t h e  i n t e l l e c t u a l  l e v e l ,  b u t  a l s o  d a i l y  p r a c t i c a l  
d i a l o g u e  a t  t h e  g r a s s r o o t s  l e v e l  i n  t h e  homes, workp laces ,  s c h o o l s ,  
p laygrounds  and s o  f o r t h .  

I n  t h i s  r e s o l v e  we t a k e  i n t o  accoun t  t h e  f a c t  t h a t  t h e r e  a r e  

a r e a s  of convergence i n  t h e o l o g i c a l  t h i n k i n g  between C h r i s t i a n i t y  and 
I s l am.  Both C h r i s t i a n s  and Muslims b e l i e v e  i n  t h e  one Unique C r e a t o r  

God. But we a r e  a l s o  n o t  o b l i v i o u s  t o  t h e  v a s t  d i f f e r e n c e s  t h a t  e x i s t  
between u s ,  such  a s  w i t h  r e g a r d  t o  t h e  Person  and t h e  r o l e  of C h r i s t  i n  
s a l v a t i o n .  We n o t e ,  a s  w e l l ,  t h a t  terms such a s  s a l v a t i o n ,  democracy 
and p o l i t i c s  o f t e n  do have a  c o n n o t a t i o n  f o r  Muslims which i s  d i f f e r -  
e n t  from t h e  meaning t h a t  C h r i s t i a n s  a t t a c h  t o  them. For example, f o r  
Muslims r e l i g i o n  and c u l t u r e  a r e  t h e  same. I t  i s  a l s o  observed t h a t  
w i t h i n  I s l a m  i t s e l f  t h e r e  a r e  s e r i o u s  d i v e r g e n c e s  i n  t h e o l o g i c a l  
thought  and r e l i g i o u s  p r a c t i c e s .  

6 .  We t a k e  congnizance of t h e  f a c t  t h a t  i n  o u r  sub- reg ion  t h e r e  

a r e  d i f f e r e n c e s  i n  t h e  de f a c t o  r e l a t i o n s h i p s  between Chr i s -  
t i a n s  and Muslims. While i n  one o r  o t h e r  c o u n t r y  t h e  r e l a t i o n s h i p  

i s  marked by c o r d i a l i t y ,  i n  a n o t h e r  i t  i s  a n t a g o n i s t i c .  The method 
of approach we a d o p t ,  t h e r e f o r e ,  must p e r f o r c e  be a d a p t e d  t o  the  
c o n d i t i o n s  p r e v a i l i n g  i n  each c o u n t r y .  



7 .  We r e s p e c t  Muslims and t h e i r  r e l i g i o n .  We a p p r e c i a t e  t h e  good 
a s p e c t s  of Islam. We admire  t h e  p r a y e r f u l n e s s  o f  Muslims. We 

a r e  e d i f i e d  by t h e i r  a s c e t i c  f a s t i n g .  We a r e  i n s p i r e d  by t h e i r  alms- 
g i v i n g  and p i l g r i m a g e s  t o  Mecca. We want t o  be f r i e n d s  w i t h  Muslims. 
We C h r i s t i a n s  should  have no  enemies .  The Lord h imse l f  has  commanded 
us: "You have heard  t h a t  i t  was s a i d  'Love your f r i e n d s  and h a t e  
your enemies ' ,  bu t  now I t e l l  you t o  l o v e  your  enemies and p ray  f o r  
those  who p e r s e c u t e  you." (Mat t .  5:43) 

8 .  Need t o r  E v a n g e l i z a t i o n :  However , in  f a i t h f u l n e s s  t o  o u r  own t r a d -  
i t i o n s ,  we must r e j e c t  many t e n d e n c i e s  

i n  Is lam:  t h e  t r e a t m e n t  o f  non-Muslims a s  second- ra te  c i t i z e n s ;  t h e  
i d e n t i f i c a t i o n  of  r e l i g i o n  w i t h  c u l t u r e  and p o l i t i c s ;  the  c l a s s i f i c -  
a t i o n  of  non-Muslims a s  i n f i d e l s ;  t h e  d i s c r i m i n a t o r y  n a t u r e  of  Islamic 

laws; t h e  heavy p e n a l t i e s  meted o u t  t o  C h r i s t i a n  c o n v e r t s  from Islam 
o r  t o  Muslim women who marry C h r i s t i a n s .  

We cannot a c c e p t  any s i t u a t i o n  where o u r  r i g h t s  as c i t i z e n s  of 
o u r  n a t i o n s  a r e  den ied  us because  we a r e  n o t  Muslims. We b e l i e v e  i n  
t h e  u n i t y  and s o l i d a r i t y  of  humankind but t h i s  does  not  make us 
f o r g e t  o u r  d u t y  t o  p reach  t h e  g o s p e l ,  t h e  good news, welcome o r  un- 
welcome, i n  obedience  t o  t h e  L o r d ' s  own i n j u c t i o n :  "Go, t h e r e f o r e ,  
and make d i s c i p l e s  of  a l l  n a t i o n s ,  b a p t i s i n g  them i n  t h e  name of  t h e  
F a t h e r  and of  t h e  Son and of t h e  Holy S p i r i t ,  t e a c h i n g  them t o  
o b s e r v e  a l l  t h a t  I have commanded you". (Mat t .  28:19-20) 

9. Exemplary L i f e :  - To improve o u r  r e l a t i o n s  w i t h  Xuslims,  t h e  b e s t  
means is p r a y e r .  We c a l l  upon our  f a i t h f u l  t o  

p r a y  c o n s t a n t l y  t o  t h e  Fa the r  of us  a l l  who a l o n e  can u n i f y  humankind. 
We a r e  a l s o  convinced t h a t  i n  o u r  s i t u a t i o n  we have t o  b e a r  w i t n e s s  t o  
C h r i s t  by the  way w e  comport o u r s e l v e s  i n  o u r  d a i l y  l i f e .  I f  a n y t h i n g  
i s  going t o  draw Muslims and C h r i s t i a n s  t o g e t h e r ,  i t  i s  t h e  l i f e  of  
l o v e ,  mercy, compassion,  j u s t i c e  and peace  t h a t  C h r i s t i a n s  l e a d .  I t  

i s  f o r  t h i s  r eason  t h a t  Va t i can  Counci l  I1 " e a r n e s t l y  begs the  C h r i s t -  
i a n  f a i t h f u l  t o  conduct  themselves  w e l l  among t h e  g e n t i l e s  ( 1 P e t .  
2:12) and i f  p o s s i b l e  a s  f a r  a s  depends on them, t o  be a t  peace  w i t h  
a l l  men ( c f .  Rom. 12:18) and i n  t h a t  way t o  b e  t r u e  sons  of  t h e  
F a t h e r  who i s  i n  heaven.  ( c f .  M a t t .  5 :45) ."  

10.  I n  t h i s  r e g a r d ,  we a r e  happy t o  n o t e  t h e  deep c o m i t m e n t  of o u r  
l a i t y ,  e s p e c i a l l y  t h e  women and t h e  youth  whose r o l e  i n  f o s t e r i n g  

d i a l o g u e  w i t h  Muslims i s  i n d i s p e n s a b l e .  We emphasize a l s o  t h e  import-  

ance  of  good C a t e c h i s t s  i n  t h e  endur ing  m i s s i o n  of  the  Church t o  
promote t h e  Kingdom of C h r i s t .  We have a l s o  t o  form o u r  C h r i s t i a n  
l e a d e r s  t o  l i v e  t h e i r  Ba tp t i sm s o  a s  t o  become t h e  l e a v e n  of  t h e i r  
S o c i e t y .  



11. Coopera t ion  w i t h  o t h e r  C h r i s t i a n s :  We b e l i e v e  t h a t  i n  o u r  d i a l o g u e  - - 
w i t h  Muslims, c o o p e r a t i o n  and 

s o l i d a r i t y  w i t h  o t h e r  C h r i s t i a n s  i s  a b s o l u t e l y  e s s e n t i a l .  A l l  C h r i s t -  
i a n s  must b e a r  w i t n e s s  b e f o r e  Muslims t h a t  we t r u l y  b e l i e v e  t h a t  C h r i s t  
is t h e  on ly  m e d i a t o r  between God and human-kind. 

1 2 .  -- S e c u l a r i t y :  We wish  t o  d e f i n e  s e c u l a r i t y  a s  opposed t o  s e c u l a r i s m  
a s  t h e  o n l y  v i a b l e  form of democracy i n  o u r  sub- reg ion  

where s o c i e t y  i s  r e l i g i o u s l y  p l u r a l i s t i c .  S e c u l a r i t y  i n  t h e  s t a t e  
i m p l i e s  t h a t  t h e  s t a t e  does  n o t  f a v o u r  any one r e l g i o n  t o  t h e  d e t r i m e n t  
o f  o t h e r s .  Such a  s e c u l a r  s t a t e  a s s u r e s  t h e  common good and o i v i a t e s  
harm. I t  r e s p e c t s  t h e  c o n s c i e n c e  of  a l l  c i t i z e n s  and a l lows  t h e  f u l l  
r ange  of r e l i g i o u s  p r a c t i c e .  S e c u a l r i s m ,  on t h e  o t h e r  hand ,  i s  t h e  
s y s t e m a t i c  muzzl ing of  r e l i g i o n  and t h e  e x c l u s i o n  from s o c i e t y  of 
r e l i g i o u s  i n f l u e n c e  on  p u b l i c  o p i n i o n  and l i f e .  

13 .  I n c u l t u r a t i o n :  We owe a  d u t y  t o  o u r  peop le  t o  s e e k  t o  p r e s e r v e ,  

promote and t r a n s f o r m  t h e  r i c h n e s s  of o u r  c u l t u r e s  
i n  a l l  t h e i r  v a r i e t i e s .  We r e a l i z e  t h a t  i f  t h e  Church ' s  p r e s e n c e  is 
t o  be f e l t  i n  our  sub- reg ion ,  t h e n  i n c u l t u r a t i o n  shou ld  be ex tended  

t o  embrace t h e o l o g i c a l  t h i n k i n g  and moral  b e h a v i o u r .  We o b s e r v e  t h a t  
o u r  t r a d i t i o n a l  r e l i g i o n  i s  t o l e r a n t  and f r i e n d l y  t o  C h r i s t i a n i t y .  
Many of  i t s  e l e m e n t s ,  such  a s  t h e  concept  of wholeness  of  l i f e ,  t h e  
use  o f  symbols ,  r e s p e c t  f o r  t h e  s a c r e d n e s s  of human l i f e ,  c o m u n a l  
e x i s t e n c e  and f r i e n d s h i p ,  and t h e  c l o s e  c o n t a c t  between t h e  l i v i n g  
and t h e  dead,  c o u l d  e n r i c h  t h e  C h r i s t i a n  exper ience .  t o  a n  enormous 

d e g r e e .  

14 .  We recomme~id t h a t  t h e  phenomena of I s l a m  and of o u r  T r a d i t i o n a l  
R e l i g i o n  be s t u d i e d  s y s t e m a t i c a l l y  i n  o u r  c e n t r e s  of f o r m a t i o n .  

We p a r t i c u l a r l y  c a l l  upon C . I . W . A .  t o  e s t a b l i s h  c o n t a c t  w i t h  t h e  
u n i v e r s i t i e s  i n  t h e  sub- reg ion  w i t h  a  view t o  c r e a t i n g  a  c e n t r e  o f  
r e s e a r c h  on I s l a m  and T r a d i t i o n a l  R e l i g i o n .  We a r e  anx ious  t h a t  o u r  
major  s e m i n a r i e s  shou ld  t a k e  t h e  s t u d y  o f  t h e s e  forms of f a i t h  s e r i o u s l y .  
T h i s  s t u d y  shou ld  be a n  on-going concern  f o r  p r i e s t s ,  r e l i g i o u s  and o t h e r  
p a s t o r a l  workers  a f t e r  t h e i r  fo rmal  t r a i n i n g .  

15.  C a l l  t o  Coopera t ion :  We ex tend  t h e  hand of f r i e n d s h i p  and f r a t e r -  
n i t y  t o  Muslims i n  o u r  sub- reg ion  t o  j o i n  us  

i n  promot ing human v a l u e s  such  a s  t h e  d i g n i t y  of  l i f e ,  t h e  freedom of  
c o n s c i e n c e ,  t h e  l i b e r t y  o f  t h e  human p e r s o n  and t h e  impor tance  of 
m o r a l i t y .  We open o u r  d o o r s  t o  t h e  d i a l o g u e  of e x p e r i e n c e .  We wish  
t o  s h a r e  o u r  mutual  e x p e r i e n c e  o f  t h e  mystery  o f  God, o f  l o v e ,  o f  
r e v e l a t i o n  and of  mercy. 

T h i s  a r d e n t  d e s i r e  of o u r s  i s  n o t  m o t i v a t e d  by a s p i r i t  of 
p r o s e l y t i s m .  Our aim i s  t h e  mutual  promot ion of  t h e  r e i g n  o f  God 



which is the reign of truth, holiness, unity, peace and love. We 
pray that our good and well-meaning intentions will be met by a 
correspondingly sincere response from our Muslim brothers and sisters. 

The Assembly statement goes on to call attention to the continued 
need for help from Xissionary Religious Institutes that supply their 
sub-region with personnel; solidarity with their brothers and sisters 
who are being persecuted in Burundi; their regret at the worsening 
relations between Church and State in Ghana; strong disapproval of the 
injustice of apartheid in South Africa; their counsel against the 
unvholesome foreign intervention in Angola and other parts of Africa; 
sympathy and solidarity with the Christians of Sudan undergoing perse- 
cution and oppression;their distress at the situation in Chad. The 
statement concludes: 

18. Gratitude to God: We renew our thanks to God for our Association, 
Many things unite our five countries. Together 

they are rightly called "sister countries". We hope and pray that 
citizens from any of these countries seeking legal entry into or stay 
in any one of them should not be unnecessarily hindered by insurmountable 
difficulties. We pray the good Lord to make our political leaders under- 
stand that united we stand, divided we fall. 

May God the Father, and Christ Jesus Our Lord, and the Spirit of 
them both give our people grace, mercy and peace. 

Ref. ITCABIC Newsletter: Vo1.3 No.VII and \ ' : : I ,  8 Cecember, 1986. 
(Inter-territorial Catholic Bishops' Conference of The Gambia, 
Liberia and Sierra Leone). 



- 
JOHN PAUL 11's ADDFESS l C  I1) THEITY OF S . E G I D I 0  
-- A 

i V n  dimanche s o i r  de l 'automne 1986, l e  Pape a  r e c u  l a  C o m n a u t l  
de  S. Egidio, ci Castelgandolfo.  Pendant c e t t e  rencontre ,  q u i  dura  p l u s  
de  deux heures, on p r o j e t a  un c e r t a i n  rl-n:?-sde d i a p o s i t i v e s ,  r ep rdsen t an i  
la v i e  de la C o m n a u t l ,  son  travail pami l e s  pauvres, ses c o n t a c t s  
e n  I t a l i e  e t  Outremer, dans pLus ieurs  pays dlEurope e t  de la  Mdditer- 
range.  P l u s i e u r s  r e p r k s e n t a n t s  de s  groupes de la Comnau te '  d t a i e n t  
p r k s e n t s  e t  pu ren t  p n r l e r  a u  Pape de l e u r  v i e  e t  de l e u r s  engagements. 
A l a  f i n ,  le Pape r l p o n d i t  par u~  d i s c o u r s  imprgvis l ,  venant du coeur, 
e t  exprimant son p l e i n  appui  pour l e u r  so l idar i t l  avez  l e s  pauvres  
dans la d iocQse  de fiorne.i 

INTRODUCTION 

On a  Sunday evening i n  t h e  F a l l  of 1986, the  Pope r ece ived  t h e  
l a y  Comuni ty  of S .  Egidio a t  Cas te lgandol fo .  During the  meeting, which 
l a s t e d  more than two hours ,  a  number of s l i d e s  were shown, images of 
the  l i f e  of the  Comuni ty ,  of i t s  work wi th  the  poor,  of i t s  c o n t a c t s  
i n  I t a l y  and ove r sea s ,  i n  va r ious  European and Mediterranean lands .  
Various r e p r e s e n t a t i v e s  of groups w i t h i n  the  Community were p r e sen t  
and spoke t o  the  Pope about  t h e i r  l i f e  and commitment. A t  the  end, 
the  Pope r e p l i e d  with  an extemporaneous add re s s ,  spoken from t h e  h e a r t ,  
exp re s s ing  support  f o r  t h e i r  s o l i d a r i t y  wi th  the  poor w i t h i n  the  
d iocese  of Rome. 

John Paul  11: I must admit t h a t  a t  t h e  beginning of t h i s  meeting I 
was s t i l l  t h ink ing  of your Community i n  t h e  way i n  which 

I thought of i t  i n  1979, when you came here  f o r  the  f i r s t  t ime. But. . .  
t h ings  have changed: When I a r r i v e d  he re  i n  t h i s  cour tyard  and saw 
you h e r e ,  s ea t ed  on t h e  ground I understood i m e d i a t e l y  t h a t  i t ' s  no 
longer  1979: one has t o  t h i n k  about your Community i n  a  d i f f e r e n t  way 
today.  Indeed you wanted t h i s  meeting p r e c i s e l y  f o r  t h i s  reason:  s o  
t h a t  the  Pope might know how th ings  have gone ahead i n  t h e  Conmiunity 

of S .  Egidio.  However i n  the  m i d s t  of t h i s  p rogress  t he r e  has  always 
remained the  same gu id ing  p r i n c i p l e :  your op t i on  f o r  the  poor " a l l a  
romana" - a l s o  o u t s i d e  the  c i t y  of Rome, but  above a l l  he r e  i n  Rome 
because i n  a  s p e c i a l  s ense  you r e p r e s e n t  t h i s  op t i on  w i th in  the  Church 
of Rome. Perhaps you a r e  no t  the  only ones t o  do so ,  but  you c e r t a i n l y  
r e p r e s e n t  t h i s  op t i on  f o r  the  poor i n  a  p a r t i c u l a r l y  c l e a r  and 



c o n s c i o u s  way. And t h e  o p t i o n  f o r  t h e  poor  is c e r t a i n l y  fundamen ta l :  

i t  i s  t h e  c h o i c e  o f  t h e  Gospel .... 

The O p t i o n  o f  C h r i s t  and f o r  C h r i s t :  Today t h i s  o p t i o n  f o r  t h e  p o o r  
i s  d i s c u s s e d  above  a l l  i n  L a t i n  

.America. But i t  is d i s c u s s e d  a l s o  w i t h  r e g a r d  t o  t h e  u n i v e r s a l  Church,  
a s  t h e  l a s t  Synod of  B i shops  conf i rmed .  N a t u r a l l y  i t ' s  n o t  a  new t h i n g  
i n  t h e  Church .  But t o d a y  t h i s  o p t i o n  is d i s c u s s e d  and  r e a f f i r m e d  i n  a  
new c o n t e x t .  The o p t i o n  f o r  t h e  p o o r  i s  t h e  c h o i c e  o f  t h e  Gospel :  i t  
is t h e  o p t i o n  of C h r i s t  and f o r  C h r i s t .  H i s  own c h o i c e  was e x a c t l y  
t h a t :  a n  o p t i o n  f o r  t h e  p o o r .  And t h e  o p t i o n  Eor t h e  poor  i s  a t  t h e  
same t ime a n  o p t i o n  f o r  C h r i s t ,  i n  w h a t e v e r  c e n t u r y ,  i n  w h a t e v e r  
s i t u a t i o n ,  i n  w h a t e v e r  c o u n t r y  i t  may be made. T h i s  w e  know w e l l . .  . 

D i s t i n c t i v e  I d e n t i t y :  Thank you f o r  t h i s  d i s t i n c t i v e  i d e n t i t y  of  y o u r s ,  
a s  t h e  Community o f  S. E g i d i o ,  i n  y o u r  o p t i o n  

f o r  t h e  p o o r .  By means o f  t h i s  Community of  S .  E g i d i o ,  t h e  Church of  
Rome l i v e s  i t s  o p t i o n  f o r  t h e  p o o r ,  whr t l re r  i n  i t s  l o c a l  d imens ion  
h e r e  i n  Rome, which I know o f  a t  f i r s t  hand because  I meet many peop le  
i n  many p a r i s h e s  and d i s t r i c t s  o f  Rome, o r  i n  i t s  o t h e r  d imens ion  o u t -  
s i d e  o r  Rome, which  i s  a s s o c i a t @ d  w i t h  t h e  Church of  Rome and t h e  
m i s s i o n  of  t h e  Bishop o f  Rome. I thank  you f o r  what  you have t o l d  me 
t h i s  e v e n i n g .  I t  h a s  been  i m p o r t a n t  f o r  me, n o t  o n l y  t o  l i s t e n ,  b u t  
a l s o  t o  f i n d  mysel f  i n  t h e  m i d s t  o f  a l l  t h i s  a c t i v i t y  ... 

The S p i r i t  who i s  Gu id ing  You: I g i v e  thanks  t o  t h e  S p i r i t  o f  C h r i s t  

who g u i d e s  you,  who d i r e c t s  you,  who 
p l a c e s  t h i s  l o v e  i n  y o u r  h e a r t s .  T h i s  l o v e  i s  t h e  o n l y  f o r c e  t h a t  
c a n  overcorne t h e  e v i l s  of t h e  w o r l d ,  f i n a l l y  and d e f i n i t i v e l y  ... o n l y  
t h i s  l o v e ,  which  C h r i s t  t a u g h t  u s  and - more i m p o r t a n t l y  - gave  t o  u s .  
As your  B i shop ,  t h e n  I am g r a t e f u l  t o  t h e  S p i r i t  oE C h r i s t  who i s  
g u i d i n g  you . . .  

The Community i s  i t s e l f  Poor :  -- F i n a l l y ,  t h e n ,  I want  t o  t hank  S. E g i d i o  
f o r  w a n t i n g  t o  r a i s e  up t h i s  Community 

i n  Rome. And S. E g i d i o  h a s  done t h i s  i n  h i s  o m  p a r t i c u l a r  way: t h e  
Community i s  i t s e l f  p o o r ,  and s o  you have  found  a poor  c h u r c h ,  a n d ,  
f o l l o w i n g  y o u r  o p t i o n  f o r  t h e  p o o r ,  you have  b r o u g h t  t h e  l i f e  of  your  
community t o  t h i s  p o o r  c h u r c h .  I g i v e  t h a n k s  f o r  t h i s  c h u r c h ,  and 
1 thank  S .  E g i d i o  and I g i v e  you my h e a r t f e l t  b l e s s i n g .  It i s  indeed  
good t h a t  t h i s  s o l i d a r i t y  h a s  been  a t t a i n e d  a t  C a s t e l e a n d o l f o  t h i s  
even ing !  I n  t h e  name of  t h e  F a t h e r  and o f  t h e  Son and o f  t h e  Holy 
S p i r i t .  

Re f .  L e t t e r s  f rom S t .  E g i d i o .  December, 1986,  cornuni t s  d i  S .  E g i d i o  - 
P i a z z a  S .  E g i d i o  3 / a  - 00153 Roma, I t a l i a .  



NEWS AND NOTICES: (continued from page 40) 

THE MOZAMBICAN DIASPORA: After returning from a two month visit to 
Southern Africa, Michael Schultheis, Associate 

Director of the Jesuit Refugee Service met with SEDOS members to inform 
them about the growing refugee tragedy in Mozambique. The South African- 
supported conflict in Mozambique has resulted in a million and a half 
displaced persons within the country and the flight of half a million into 

neighbouring countries. Starvation and famine are widespread and have 
been compared tothe situation in Ethiopia two years ago. A number of 
guests were present at the meeting including an offlcer from the Rome 
office of the l'nited Nations High Commissioner for Refugees and members 
of the Community of S. Egidio who sent a shipload of food and develop- 
ment aid to Xozambique recently. 

SOLIDARITY IN CRISIS -- NETWORK (J&P/SEDOS, ROME) The Congregation of the 
Sacred Heart ha.. received 

word through FZNAMO rebel representatives in Portugal that the three 
Italian priests of the Sacred Heart (Uehoniani) who were kidnapped in 
mid-December in Mozambique are alive and will be released after the 
rainy season. 

QUESTIONS -. - CONCERNING THE UNIQUENESS OF CHRIST: The first meetinglwork- - 
shop will take place on 

Thursday 19, February, 1987 at the SXQ Generalate. Confirmation of 
attendance is requested - mail or phone. The Secretariat is preparing 
a considerable hand-out of reading material at the request of Michael 
Amaladoss the facilitator. 

THE LAITY WlTHIN THE ECCLESIAL COMMLTNITY: k'e recommend this Bulletin 106 
of PRO MUNDI VITA, prepared by 

Jan Grootaers. It contains an evaluation of laity in the past and at 
Vatican I1 and goes on to deal with Integral Ecclesiology to-day. 
Grootaers suggests the coming LAITY SYNOD propose that, in the future, 
the composition of synodal delegations should reflect the differentiated 
structure of the Local Churches and include representation from the 
clergy and laity. Available Rue de la Science,7; B.1040, Brussels. 

TI1C WORLD CATHOLIC FFDERATION FOR THE BIBLICAL APOSTOLATE is plublish- 
ing a new 

quarterly BULLETIN replacing WORD-EVENT already known to many SEDOS 
members. This new WCFBA BULLETIN appears in English, French, German 
and Spanish versions. We are sending a copy of ISSUE No.1 of NOVEMBER 
1986 to all SEDOS members with the compliments of teh Secretariat of 
WCFBA. The new format is attractive. This lssue features items from 
Indonesia, India, Egypt, CSA and Switzerland, includes useful information 
on Bible Translations and reviews books and publications on Scripture. 



We recommend SEDOS r e a d e r s  t o  t a k e  o u t  a  s u b s c r i p t i o n .  I t  c o s t s  a  

modest USA $4.00. 

CHRISTIAN-MUSLIM ENCOLiiTER PAST, PRESENT AND FUTCRE 

SUMMER SCHGOL 1987, JUNE 3 0 t h  - JULY 1 7 t h  

A I M  - 

The Summer schoo l  i s  des igned f o r  C h r i s t i a n s  a l r e a d y  engaged i n  

encoun te r  w i t h  Muslims and hav ing  a t  l e a s t  a  b a s i c  knowledge of 
I s l am.  I t  aims a t  deepening t h i s  knowledge through s t u d y  and the  

s h a r i n g  of  e x p e r i e n c e .  

- The Qur 'an and I s l a m i c  t r a d i t i o n  on C h r i s t  and C h r i s t i a n i t y .  

- [ . ea rn ing  from h i s t o r y :  t h e  c l a s h e s  and e n c o u n t e r s  o f  t h e  p a s t .  

- The p resen t -day  c o n t e x t :  I s l a m  a s  a  world phenomenon and i t s  
impact . 

- T h e o l o g i c a l  p e r s p e c t i v e s :  a t t i t u d e s  and c o n v i c t i o n s  i n  t h e  p o s t  

Va t i can  I1 Church. 
- F a i t h  e n c o u n t e r :  how can C h r i s t i a n s  and Muslims speak t o g e t h e r  

abou t  t h e i r  d e e p e s t  concerns .  

ENQIIIRIES: 
P o n t i f i c i o  I s t i t u t o  d i  S t u d i  Arab i  e d l I s l a m i s t i c a  -- 

P i a z z a  d i  S .  A p p o l l i n a r e ,  49 ,  00186 Roma. ( T e l .  656.11.31) 

AN ISLAM MARTYR: The London T a b l e t  h a s  a n  i t e m  i n  i t s  i s s u e  of  January 18, - 
1987: A - Muslim Thomas More. I t  t e l l s  of  the  p u b l i c  

e x e c u t i o n  of  Ustadh Taha on January  18,  1985 because h e  p r o t e s t e d  a g a i n s t  
t h e  t h e n  P r e s i d e n t  N i m e i r i ' s  m a n i p u l a t i o n  of s h a r i ' a .  Ustadh Taha was 

a l r e a d y  recogn i sed  t o  be a  genuine  S u f i ,  o r  Muslim m y s t i c  a s  i s  evidenced 

by h i s  T r e a t i s e  on P r a y e r .  He main ta ined ,  f o r  i n s t a n c e ,  t h a t  a t r u e  read-  
i n g  o f  t h e  Koran and t h e  sunna showed t h a t  t h e  S h a r i ' a  e l a b o r a t e d  f o r  t h e  
needs of  e i g t h - c e n t u r y  Arabia  must b e  r a d i c a l l y  r e v i s e d  s o  a s  t o  respond,  

i n  the  s p i r i t  o f  t r u e  I s l am,  t o  t h e  human needs of the  20th c e n t u r y .  I n  
p a r t i c u l a r  h e  proposed a  s e r i e s  of changes t o  g ive  women and non-Eluslims 
e q u a l i t y  b e f o r e  t h e  law and t o  p r e s c r i b e  f a i r  t r e a t m e n t  of  t h e  Sudanese 

sou th  which enraged P r e s i d e n t  Nimei r i .  For t h i s  he w a s  mar ty red .  There 

i s  more than one f a c e  of I s l am.  To i g n o r e  t h e  w i t n e s s  of Ustadh Taha i s  

e q u i v a l e n t  t o  judg ing  C h r i s t i a n i t y  o n l y  by Henry V I I I  w h i l e  r e s o l u t e l y  
r r  

o v e r t i n g  o n e ' s  gaze  from S t .  Thomas Yore. 



BOOK NOTES 

Dussel, Enrique 
A HISTORY OF THE CHURCH IN LATIN AMERICA: Colonialism to Liberation 
Grand Rapids, Michigan, Eerdmans Publishing Company. Pp.360. 
(Trans. Historia de la Iglesia en America. 3rd ed. 1974). 

Musto, G. Ronald 
THE CATHOLIC PEACE TRADITION 
Maryknoll, New York, Orbis Books, Pp. 365. $21.95 

Pontificio Istituto di spiritualits del Teresianum 
SPIRITUALIA DELLA EISSIONE 
Rome, Edizione del Teresianum, 1986. Pp.215. 

COSTRUTTORI DI PACE 
Bologna, EEfI,1986. Pp.112. Lire 60.00. 

Nissen, Johannes 
POVERTY AND MISSION: New Testament Perspectives 
Leiden, Interuniversity Institute for Missiological and Ecumenical 
Research, 1984. Pp.208. f15. 

Chopp, Rebecca S. 
THE PRAXIS OF SUFFERING: A n  Interpretation of Liberation and Political 
Theologies. 
New York, Orbis Books, 1986. Pp.178. $12.95 

ORIZZONTI PASTORAL1 OGGI. 
Citta del Vaticano, Roma. Congregazione per L'Educazione Catholica, 
Pontifica Commissione Migrazioni e Turismo. Pp.277. 

~ermGdez, Fernando 
DEATH AND RESURRECTION IN GUATEMALA 
New York, Orbis Books, 1986. Pp.77. $7.95 

de Gruchy, John 
CRY JUSTICE 
New York, Orbis Books, 1986. Pp.261. $6.95 

Maurier, Henri 
PHIT.OS~IiIE DE L'AFRTOUE NOIRE 
S t . A u g u s t i n , . A n t h r o p o s - I n s t i t u t ,  1985. Pp.318. 
(Pour commander ce livre: H. Maurier PB., 269 Via Aurelia, 00165, Roma.) 

Cabestrero, ~e6filo 
REVOLUTIONARIES FOR TliE GOSPEL: Testimonies of Fifteen Christians in 
the Nicaraguan Government. 
New York, Orbis Books, 1986. Pp.148. $9.95 

Amba Oduyoye, Mercy, 
HEARING AND KNOWING: Theological Reflections on Christianity in Africa. 
New York, Orbis Books, 1986. Pp.166. $9.95 


