


4. The s h o r t  e x t r a c t  from Bishoo Balduino shows t h a t  when t h e  
E r a z i l i a n  Bishops founded t h e i r  Indiqenous Missionary Counci l  

t hey  d i d  n o t  a p p r e c i a t e  f u l l v  how d i f f i c u l t  it wculd be t o  p r e sen t  
t h e  gospe l  t o  t h e  indigenous Ind i an  croups whi le  having a b s o l u t e  res- 
pec t  f o r  t h e i r  r e l i a i o n  and t h e i r  c u l t u r e .  It  is an impor tan t  s t a t e -  
ment on i n c u l t u r a t i o n .  

SOLIDARITY I N  SITUATIONS OF CRISIS: SEDOS and t h e  J & P Commission 
UISG/USG he ld  t h e i r  i n i t i a l  con- 

s u l t a t i o n  on t h i s  t o p i c  on F r iday  28th February.  A report of t h e  
meetinq is  be ina  s e n t  t o  p a r t i c i p a n t s .  Copies  may be had cn  r e q u e s t  
F r .  Louis  Hechanova, CSSR p re sen t ed  t h e  c a s e  of F r .  Rudy Romano, CSSR 
kidnapped some n i n e  months ago i n  t h e  P h i l i p p i n e s .  H e  de sc r ibed  what 
a c t i o n  t h e y  had t a k e n  and t h e  va lue  o f  s o l i d a r i t y  a s  t h e y  t r ied t o  
o b t a i n  news of Fr .  Rudy and h i s  r e l e a s e .  S p e c i f i c  l i n e s  o f  a c t i o n  
emerged from h i s  p r e s e n t a t i o n .  

Many o t h e r  examples of s i m i l a r  crisis s i t u a t i o n s  were shared  and 
an  in formal  exchanoe o f  v iewpoin ts  took p l ace .  Sr .  Helene O 'Su l l i van ,  
MH, t h e  new A s s i s t a n t  Execut ive Sec re t a ry  of SEDOS then f a c i l i t a t e d  
a  more f o m l  examination of what a c t i o n  could  be  t aken  i n  times of 
c r i s i s .  S i s t e r  had i n v e s t i g a t e d  f o r  Maryknoll, t h e  d e a t h s  of t h e  
fou r  Mis s iona r i e s  murdered i n  Salvador .  The d i s c u s s i o n  opened up 
many p o s s i b i l i t e s  o f  a c t i o n ,  t h e  nee$ of p r e p a r a t i o n  f o r  a c t i o n  
be fo re  a  c r i s i s  occu r r ed ,  t h e  r o l e  o f  communications, t h e  need f o r  a  
Drocess of c o n s c i e n t i s a t i o n  and s tudy  o f  what cou ld  o r  should be done 
by t h e  members of i n s t i t u t e s .  Various v iewpoin ts  were shared du r ing  
t h i s  d i s cus s ion .  lye r e a l i s e d  t h e  work had on ly  begun. 

T h i s  was a  va luab l e  opening of  t h e  t o p i c ,  i n i t i a t e d  a t  t h e  SEDOS 
Seminar i n  V i l l a  C a v a l l e t t i ,  i n  1985 and d i s cus sed  a t  t h e  r e c e n t  Gen- 
e r a l  assembly o f  SEDOS i n  December 1985. P a r t c i p a n t s  were ve ry  
a p p r e c i a t i v e  of  t h e  meet inq and looked forward t o  a  fo l low up which 
w i l l  be he ld  on !t'ednesda>- 26th March a t  16.00 h r s .  i n  t h e  SVD 
Genera la te  (See Coming Events) . 
CHINA WURCH TO-DAY : A w e l l  a t t ended  meeting of  SEDOS was addressed 

by F r .  Jerome Heyndricks,  CICM on Fr iday ,  7 t h  
March. Th i s  was an  account  of t h e  Church i n  China to-day and t h e  
developments t a k i n g  p l a c e  t h e r e  i n  t h e  r e l i q i o u s ,  s o c i a l ,  p o l i t i c a l  
and s c i e n t i f i c  E i e ld s .  A f e a t u r e  of t h i s  meet ing w a s  t h e  e x c e l l e n t  
slides which i l l u s t r a t e d  many of  t h e  a s p e c t s  spoken abou t  by 
F r .  Beyndricks.  He has  c o n s t a n t  c o n t a c t  wi th  China, v i s i t i n g  it 
r e q u l a r l y  i n  h i s  work a s  founder  o f  t h ?  Ve rb i e s t  Foundation i n  Louvain 
Un ive r s i t y .  H i s  r e s p e c t  f o r  t h e  Chinese c u l t u r e  and h i s  s e n s i t i v e n e s s  
t o  t h e  many i s s u e s  invovled w e r e  obvious.  Th i s  w a s  a  f a s c i n a t i n g  
meeting. 

NEVI SEDOS MEMBEQ : 'Je welcome t o  membership of  SEDOS t h e  C o n g ~ e g a t i o n  
Serve d i  Maria. The Supe r io r  r e n e r a l  i s  S r .  Mary 

Al ice  Haley RSM., and t h e i r  add re s s  i s  Via Ferucc io  28,  00185 Roma. 
Te l .  (06) 73.25.93. 



THE CHURCH'S TEACHING ON JUSTICE AND PEACE 
TWENTY YEARS AFTER VATICAN I1 

Doanl Dorr, SPS. 

(Concluding P a r t )  

(Dans ta deuridme e t  derniara partie dc Fa conf6rence, l e  %re Dorr nous 
propose une l i s t e  revisee  des principes fondamentam de la jus t ice  e t  
de l a  paix, b a d e  sur l'enseignement actuel de l lEg l i s e ,  en l e s  com- 
parent avec ceux d'avant V a t i c a ~  I I .  Mais i l  i n s i s t e  sur1161ement 
essen t ie l  de sa confdpence: l'enseignement en tan t  que t e l ,  aw'ourd'hui 
e s t  secondaire par rapport 6 l'enseiqnement v&cu. LIEgZise, cay'ourd-'hi 
do i t  ensei.gner la jus t ice  e t  la paiz, non pas en. proclamant des prin- 
cioes,  mais par un t6moiqnay;e vdcu de see convictions e t  de ses options. 
S i  cela semble donner priorit& d la pratique sur l a  doctrine, i l  se 
.?ustifie en c i t an t  P m l  V I ,  &ns Evenge l i i  Nuntiendi: "La proclam- 
ation de I1Evar.gile d o i t  se rdal iser  avant t ou t  par l e  tdmoignage 
vdcu". N .  D. L. R. ) 

111. AGENDA 1966 

In t h i s  t h i r d  p a r t  of my t a l k  I want t o  propose a revised  l ist  
of p r i n c i p l e s  about j u s t i c e  and peace, based on present  Church teaching.  
A s  I qo through t h e  new l i s t  I s h a l l  comment on each item, t o  show how 
it r e l a t e s  t o  t h e  corresponding item on t h e  e a r l i e r  l i s t .  

PRINCIPLE NO. l  

Pre Vatican 11: The d i q n i t y  of each individual  human person must be 
respected and defended and t h e  individual  must not  

be subordinated t o  t h e  S ta te .  

New: The d ign i ty  of each human person i s  t o  be respected and t h i s  i s  - 
ohown i n  p rac t i ce  by respecting h i s  o r  her  fundamental human 

r i g h t s ;  many of these  r i q h t s  can be spec i f i ed  e.q. t h e  r i g h t  t o  l i f e ,  
t o  s e c u r i t y ,  t o  work, t o  a family income, t o  t h e  ownership of pro- 
pe r ty ,  t o  freedom of conscience, t o  have o n e ' s  own c u l t u r e  respected,  
and above a l l  t h e  r i g h t  t o  p a r t i c i p a t e  i n  t h e  making of a l l  dec is ions  
which a f f e c t  one ' s  l i f e  an8 t h e  l i f e  of t h e  community. 

Comment: Note t h e  way t h i s  it€= has been nodif ied.  There is now f a r  
more emphasis on human r i o h t s ,  and t h e  l ist  of such spec i f i ed  

r i g h t s  has been q e t t i n q  longer. Furthermore, it is now c l e a r  t h a t  
human d iqn i ty  and r i g h t s  have t o  be defended not  l u s t  aga ins t  t h e  S t a t e  
but aqains t  a v a r i e t y  of p o t e n t i a l  agqressors. 

PRINCIPLE N0.2 

Pre-Vatican 11: The individual  has a r i q h t  t o  own p r iva te  property.  

New: The qoods of t h e  e a r t h  were given t o  humankind t o  be used f o r  - 
t h e  benef i t  of a l l ;  t h e  r i g h t  of every individual  t o  own p r i v a t e  

property is,  i n  p r a c t i c e ,  a necessary but not a s u f f i c i e n t  means of 
pu t t ing  t h i s  p r inc ip le  i n t o  e f f e c t ,  while safeguarding the  d ign i ty  of 
t h e  person. 



86/62 
Comment: Note how t h e  r i q h t  t o  p r i v a t e  nroperty has been put  i n t o  

context  and r e l a t i v i z e d .  There have been, and sti l l  a r e ,  
t r i b a l  s o c i e t i e s  where t h e r e  is l i t t l e  o m e r s h i p  of p r i v a t e  property,  
o r  a t  l e a s t  of irrrmoveable nroperty such a s  land. The r i g h t  t o  own 
p r i v a t e  property is a p r a c t i c a l  necess i ty  in  our kind of world. But 
it i s  not  an absolute;  it takes  second place t o  t h e  r i g h t  of a l l  t o  
b e n e f i t  from t h e  goods of t h e  ea r th .  

PRINCIPLE N0.3 

Pre-Vat.11 and New: Society is not j u s t  a c o l l e c t i o n  of i s l o a t e d  
individuals ;  it is ra the r  an organic whole, 

a community composed of d ive r se  elements where a l l  a r e  c a l l e d  to 
cooperate together  f o r  the  common good. 

Comment: This  item remains a s  before.  But in  recent  years  it has 
become c l e a r  t h a t  w e  need t o  add a separa te  item, namely: 

PRINCIPLE NO: 3a 

New: The primary community is  the  human race  taken a s  a whole r a t h e r  - 
than individual  nat ions.  

C m e n t :  The po in t  here is t h a t  our r e s p o n s i b i l i t y  f o r  o t h e r s  is not 
confined t o  the  l o c a l  o r n a t i o n a l  l e v e l  but extends t o  people 

everywhere. 
PRINCIPLE N0.4 

Pre-Vat.11 and New: The a u t h o r i t i e s  i n  soc ie ty  have t h e  God-given 
t a s k  of promotinq t h e  common good and they have 

a God-qiven r i g h t  t o  t h e  obedience of t h e  citizens. 

Comment: This  item a l s o  remains a s  before.  But it has t o  be supple- 
mented by an e x t r a  item: 

PRINCIPLE N0.4a 

New: The common good of a l l  people cannot be a t t a i n e d  when the  govern- - 
ment of any individual  country single-mindedly pursues t h e  

na t ional  i n t e r e s t  without taklng due account of t h e  welfare of t h e  
people of o the r  countr ies ;  t h e  common welfare is t o  be promoted by 
cooperation under t h e  auspices of i n t e r n a t i o n a l  agencies such a s  those 
of t h e  United Nations family. 

Comment: The point  here is t h a t  in te rna t iona l  cooperation is now a 
press ing  moral ob l iga t ion ,  s ince  our world has  become a s ing le  

economic e n t i t y ,  and s ince  a l l  o f  human l i f e  is now threatened by 
weapons of mass des t ruc t ion  and by environmental degredation. So now 
it is  not. j u s t  c i t i z e n s  but  a l s o  governments t h a t  have t h e  duty of 
respect ing  a higher au thor i ty ;  they must use and respec t  t h e  i n t e r -  
na t iona l  agencies. 

PRINCIPLE N0.5 

Pre-Vat.11: C i t i zens  have a r i g h t  and duty t o  use lawful means t o  
r e s i s t  se r ious  misuse of power by a government. 

New: Oppressed groups and a l l  c i t i z e n s  have a r i g h t  and a duty t o  work - 
by lawful means f o r  t h e  replacement of any government which 

notably and c o n s i s t e n t l y  f a i l s  t o  respect  fundamental human r i q h t s .  

Comment: Note t h a t  t h i s  represents  only  a d i f f e rence  of emphasis; 
s p e c i f i c  mention is made of the  r i g h t  of those a t  t h e  bottom 

of soc ie ty  t o  claim t h e i r  r i g h t s  and t o  work f o r  jus t i ce .  Unti l  
r ecen t ly  t h e  Church teaching tended t o  play t h i s  down. That was because 
Church l eaders ,  when they c a l l e d  f o r  a more j u s t  soc ie ty ,  d i r ec ted  t h e i r  
chal lense mainly t o  those with power, r a t h e r  than t o  t h e  powerless and 



t he  marginalized. In the  p a s t ,  Church l eaders  were r e l u c t a n t  t o  
encourage those  a t  the  bottom of socie ty  t o  s t ruggle  f o r  j u s t i c e  
because t h a t  might lead t o  i n s t a b i l i t y :  and t h e r e  was a tendency t o  
give a hiqher p r i o r i t y  t o  order  and s t a b i l i t y  than t o  jus t i ce .  
Another point  t o  note  about the revised  version of t h i s  item No.5 
is t h a t  it makes s p e c i f i c  mention o f  fundamental human r i g h t s .  
Respect f o r  human r i g h t s  is a p r a c t i c a l  c r i t e r i o n  f o r  judging whether 
o r  not  a government is misusing i ts  power. 

PRINCIPLE N0.6 

Pre.Vat.11: Sedi t ion  o r  v i o l e n t  r e s i s t e n c e  to an es tab l i shed  govern- 
ment is u n j u s t i f i e d ;  c l a s s  warfare i s  qu i t e  unacceptable. 

New: Sedi t ion  o r  v i o l e n t  r e s l s t e n c e  t o  an es t ab l i shed  government is - 
almost invar iably  u n j u s t i f i e d ;  c l a s s  warfare i s  q u i t e  unaccept- 

ab le .  
Comment: Note t h a t  the new formulation i s  almost the same a s  t h e  old 

one; however, a small but  important &rase  - 'almost invar jably '  
has been added before  the  word ' u n j u s t i f i e d ' .  The po in t  is t h a t  t h e  
Church recognizes t h a t  i n  p r i n c i p l e  it i s  poss ib le  t o  have a j u s t i f i e d  
WEtof l i b e r a t i o n ;  but  it teaches t h a t  i n  p rac t i ce  such violence would 
almost c e r t a i n l y  do more h a m  than  good^ the re fo re  o the r  forms of 
r e s i s t a n c e  must be used ins tead .  

PRINCIPLE N0.7 

Pre-Vat.11: Under c e r t a i n  s t r i n g e n t  condit ions a S ta te  i s  e n t i t l e d  
t o  go t o  war aga ins t  another S t a t e ,  i n  defence of i t s  

l eg i t ima te  i n t e r e s t s .  

New (i) The development o f  i n t e r n a t i o n a l  i n s t i t u t i o n s  makes it highly 
un l ike ly  t h a t  a war between S t a t e s  could be j u s t i f i e d ,  although 

o n e x a n  sti l l  conceive of some s i t u a t i o n s  where armed res i s t ence  t o  
un jus t  aggression might be j u s t i f i e d  a s  a l a s t  r e s o r t .  

(ii): The use of modern weapons of indiscr iminate  mass des t ruc t ion  - 
cannot be j u s t i f i e d .  

( i i i ) :  The moral i ty  o f  ho1di.n~ such weapons a s  a d e t e r r e n t  on an 
in te r im b a s i s  remains ambiguous. 

Comment: The changes here a r e  very considerable.  F i r s t l y ,  t h e  Church 
teaches tinat some of t h e  bas ic  elements o f  an i n t e r n a t i o n a l  

g lobal  au thor i ty  have been gradual ly  emerging; i n  so f a r  a s  such g lobal  
i n s t i t u t i o n s  have already emerqed, t h e i r  moral au thor i ty  t ranscends 
t h a t  of individual  S t a t e s ;  consequently the  a r b i t r a t i o n  and peace- 
keeping e f f o r t s  of these  i n t e r n a t i o n a l  aqencies impose morally binding 
ob l iqa t ions  on S t a t e  governments. Secondly, a c t u a l l y  t o  f i r e  t h e  
weapons t h a t  a r e  cu r ren t ly  t a rge ted  on New York, Moscow, Rome and o the r  
populat ion c e n t r e s  could not  be morally j u s t i f i e d ,  s ince  they involve 
d e l i b e r a t e  k i l l i n g  of innumerable non-combatants. Thi rd ly ,  the  pope 
and sane o the r  Chr is t ian  l eaders  and theologians seem t o  be saying t h a t  
t h e  t h r e a t  t o  use such weapons provides a breathing-space f o r  disarm- 
ament nego t i a t ions ;  and t h a t  t h i s  makes it leg i t ima te  t o  r e l y  on the  
d e t e r r e n t  i n  t h e  in ter im.  Other Chr is t ian  l eaders  and theologians 
be l ieve  t h a t  the t h r e a t  t o  use immoral weapons is  i t s e l f  immoral. 

PRINCIPLE W0.8 - 

Pre-Vatican 11: Those who hold power i n  soc ie ty  must show p a r t i c u l a r  
concern f o r  t h e  poor and o ther  ca tegor ies  of people 

who a r e  vulnerable t o  exp lo i t a t ion ;  those who have wealth and inf luence  



must renounce e x p l o i t a t i v e  p rac t i ces  and a t t i t u d e s ;  governments have 
t h e  duty of modifying systems o r  mechanisms t h a t  f o s t e r  i n j u s t i c e  by 
qivinq undue power t o  c e r t a i n  groups. 

New: Those who hold power i n  socie ty  must show p a r t i c u l a r  concern f o r  - 
t he  poor and o t h e r  ca tegor ies  of people who a r e  vulnerable t o  

exp lo i t a t ion ;  those who have.wealth and influence must renounce ex- 
p l o i t a t i v e  p r a c t i c e s  and a t t i t u d e s ;  governments must ensure t h a t  
s t r u c t u r a l  i n j u s t i c e s  a r e  eliminated. 

Comment: There i s  no change i n  idea here but t h e r e  is a s i g n i f i c a n t  
change i n  t h e  wordinq: t h e  useful  phrase ' s t r u c t u r a l  i n j u s t i c e '  

now replaces  the  more cumbersome formulation used before. Furthermore, 
t h i s  No.8 now has t o  be sup.~lemented by two new items t c  which I am 
givinq the  numbers Ba and Bb. 

PRINCIPLE NO.Ba 

New: The spec ia l  concern of t h e  Church f o r  those  who a r e  disadvantaged - 
or  oppressed i n  any way i s  t o ' b e  shown b y  t h e  ?aking of a 'p re-  

f e r e n t i a l  but not exclusive option f o r  t h e  poor' . 
Comment: This po in t  r e f e r s  s p e c i f i c a l l y  t o  the  r o l e  Af t h e  Church. 

The most s i g n i f i c a n t  word i n  it is, of course, t h e  word 
' o p t i o n ' ,  which is something much more than mere 'concern ' .  I t  means, 
f i r s t l y ,  t h a t  t h e  Church and i t s  l eaders  repudiate any p o l i t i c a l  or 
s o c i a l  a l l i a n c e  with those who un jus t ly  hold power o r  p r i v i l e a e  i n  
socie ty .  Secondly, it means t h a t  Church leaders ,  and the  Chr is t ian  
Community a s  a whole, a r e  ca l l ed  t o  be i n  s o l i d a r i t y  with a l l  cateqo- 
r i c s  of people who a re  underprivileged in  any way, t o  defend t h e i r  
i n t e r e s t s ,  and t o  work e f f e c t i v e l y  f o r  t h e  kind of s t r u c t u r a l  changes 
t h a t  w i l l  e l iminate  such systematic i n j u s t i o e ;  t h i s  app l i e s  a t  t h e  
g lobal ,  na t iona l ,  and l o c a l  l eve l s .  

PRINCIPLE NO. Bb 

New: The Church, which seeks t o  promote j u s t i c e  and a t r u e  peace 
based on j u s t i c e ,  must i t s e l f  give a l i v i n g  witness t o  these  values 
i n  i t s  own i n s t i t u t i o n s  and procedures. 
Comment: There is  a neqative and pos i t ive  aspect  involved here. 

Negatively, t h e  Church accepts  t h a t  it is  obliged t o  el imin- 
a t e  s t r u c t u r a l  i n j u s t i c e  t h a t  may have c r e p t  i n t o  i t s  i n s t i t u t i o n a l  
l i f e .  P o s i t i v e l y ,  t h e  Church i s  obliged t o  e s t a b l i s h  t r a d i t i o n s  and 
i n s t i t u t i o n s  t h a t  respect  t h e  d i g n i t y  and r e s p o n s i b i l i t y  of t h e  person 
and t h a t  f o s t e r  dialogue and p a r t i c i p a t i o n  a t  a l l  l e v e l s  of Church l i f e .  

In  addi t ion  t o  t h e  above revised  p r inc ip les  t h e  new list must 
now include t-NO fur the r  items t o  which I am giving t h e  numbers 9 and 10. 
They a r e  concerned with matters  t h a t  were not very much thought about 
i n  t h e  pas t .  

PRINCIPLE N0.9 - 
New: A l l  people and a l l  peoples have a fundamental r i g h t  t o  i n t e g r a l  - 

human development; t h e  model of development chosen must be one 
t h a t  l e s sens  r a t h e r  than widens the  gap between the  p r iv i l eqed  and the  
under-privileqed i n  t h e  economic, s o c i a l ,  p o l i t i c a l ,  and c u l t u r a l  
spheres. 
Comment: Within t h e  p a s t  generat ion t h e  idea of economic develo-ment 

has come t o  the  f o r e ;  t h i s  has led  on t o  a wider and more 
i n t e g r a l  conception of human development i n  a l l  spheres. The Church 
now teaches t h a t  such an i n t e g r a l  development i s  a bas ic  r i g h t  not  only 
f o r  humanity a s  a whole but a l s o  f o r  each e thn ic -cu l tu ra l  group. 
In p r i n c i p l e ,  development o f f e r s  t h e  p o s s i b i l i t y  of e l iminat ing  the  



t e r r i b l e  d i s p a r i t i e s  i n  wealth, power, and s t a t u s  t h a t  mar our world. 
In  p rac t i ce ,  however, these  d i s p a r t i e s  have been made much g rea te r  
by t h e  type of development t h a t  has  been chosen o r  imposed. The 
Church now challenges such mis-development. 

PRINCIPLE NO. 10 

New: The s t y l e  of  development allowed and fos te red  by governments - 
must be one t h a t  i s  sus ta inable .  

Comment: The concept of s u s t a i n a b i l i t y  i s  one t h a t  has b u r s t  on t o  
t h e  j u s t i c e  and peace agenda within the  p a s t  f i f t e e n  years. 

I t  involves two aspects .  The f i r s t  concerns t h e  use of the resources 
of  t h e  ea r th :  we a r e  s t e a l i n g  from t h e  f u t u r e  generat ions i f  we use 
up these  resources f a s t e r  than nature renews them - unless we make 
compensation, o r  use them i n  a way t h a t  w i l l  be of value i n  t h e  fu tu re .  
The second aspect  concerns t h e  world of animals and p l a n t  l i f e ,  and 
t h e  inanimate world: we a r e  obliged t o  avoid an e x p l o i t a t i v e  a t t i t u d e  
towards them; we a r e  c a l l e d  t o  a r e s p c t f u l ,  peaceful  and harmonious 
par tnership ,  i n  which we avoid unnecessary c r u e l t y  t o  animals, ensure 
t h a t  t h e  v a r i e t y  of spzc ies  of animals and p l a n t s  i s  respected,  and 
not t o  des t roy o r  po l lu te  our environment wantonly o r  unduly. 

I i n v i t e  you t o  look again a t  the  o l d  l is t  and the new revised  
one. In each t h e r e  i s  one item which from a p r a c t i c a l  point  of view 
a s s m e s  a c e n t r a l  importance. In  the o ld  l ist  it i s  t h e  r i g h t  t o  
p r iva te  property. In t h e  new it i s  the  r i g h t  t o  p a r t i c i p a t e  in 
decision-making. I f  we a r e  looking f o r  a convenient yards t ick  t o  
know whether j u s t i c e  i s  e f f e c t i v e l y  present  i n  a given s i t u a t i o n  than 
we should ask: ' Is  r e a l  r e s p o n s i b i l i t y  being exerc ised  by t h e  people 
a f fec ted  by t h e  decis ions  heing made1 a r e  they allowed t o  share i n  
the decision-making?' I f  they kave t h e  r i g h t  t o  p a r t i c i p a t e ,  then t h e  
o the r  r i g h t s  a r e  f a i r l y  well assured. And i f  a l l  t h e  fur,-amental 
human r i g h t s  of t h e  people are  respected,  then j u s t i c e  and peace a r e  
assured. 

I V  irWIROS 

In t h e  f i r s t  th ree  p a r t s  of t h i s  paper I have been concerned 
with t h e  body of Church teaching on j u s t i c e  and peace. I f  t h e r e  i s  
one point  I would l i k e  you t o  remember it is t h i s :  t h e  corpus of 
teaching i s  r e a l l y  secondary t o  t h e  a c t i v i t y  of teaching. The primary 
way i n  which t h e  Church teaches  about j u s t i c e  and peace, o r  indeed 
about anything e l s e ,  is not  by proclaiming a l ist  of p r inc ip les .  
Rather it is by i t s  l ived  witness t o  i t s  b e l i e f s ,  i ts  values,  and i t s  
options.  

1. !KlRDS ANP WITNESS 

There ought t o  be a very c lose  r e l a t i o n s h i p  between t h e  teaching 
of t h e  Church a s  an a c t i v i t y  and i t s  teaching a s  a corpus of t r u t h s  and 
values.  Consider t h e  d i s p a r i t y  between t h e  words proclaimed and t h e  
ac t ion  of proclaiming them i n  t h c s ~  examples: I may say i n  a very d u l l  
voice: 'This  i s  a very e x c i t i n g  subjec t . '  O r  I might organize a panel 
of f i v e  male theologians  t o  speak on the  top ic ,  'The importance of 
giving t o  women an equal  r o l e  i n  theology' .  O r  t h e  Centra l  Admin-.:. 
i s t r s t i o n  of a r e l i g i o u s  congregation might d i scuss  t h e i r  l a t e s t  
Chapter documents on option f o r  t h e  poor, while ea t ing  a 1avi.sh neal  
cooked by a poorly paid domestic servant .  

The Church's proclaimed p r i n c i p l e s  on j u s t i c e  and peace should be 
t h e  expression of the operat ing p r inc ip les  t h a t  shape t h e  i n s t i t u t i o n s  
and procedures of t h e  o f f i c i a l  Church. But suppose the re  were a f l a g r a n t  



d i s p a r i t y  between t h i s  o f f i c i a l  teaching and t h e  way t h e  Church l i v e s ,  
a c t s ,  and organizes i t s e l f ,  it i s  obvious t h a t  t h e  o f f i c i a l  teachinq 
w k i d  be lacking i n  c r e d i b i l i t y .  I be l ieve  that i n  such a s i t u a t i o n  
the  teaching would not  only lack c r e d i b i l i t y  but  t h a t  it would be 
incoherent,  cont radic tory ,  and meaningless. The primary mode in  
which such t r u t h  is  commur.icated is by witness. I f  t h e  t r u t h  is not  
proclaimed by being l ived ,  then it i s  no t  proclaimed a t  a l l .  Pbrds 
without witness a r e  not t r u t h .  ?hey a r e  mere r h e t o r i c  and hypocrisy, 
a counter-witness t o  the  t r u t h .  

What I have j u s t  sa id  may sdund r a d i c a l ,  seeming t o  give p r i o r i t y  
t o  p rax i s  over doct r ine .  That sounds l i k e  l i b e r a t i o n  theology f o r  some 
Church people today - and t h a t  has been l abe l l ed  dangerous. I am 
simply reDeating what Porn Paul V I  s a id  i n  Evangeli i  Nuntiandi: 'The 
proclamation of t h e  Gospel must t ake  place above a i l  by wi tness ' .  
(E.N. 21; c f  41).  The proclamation i n  words is t o  make e x p l i c i t  and 
unequivocal t h e  t r u t h  a l ready communicated by witness (E.N. 22 and 42) .  
Furthermore, the  E p i s t l e  of S t .  James provides very s t rong S c r i p t u r a l  
grounds f o r  i n s i s t i n g  on the  p r i o r i t y  of l ived  t r u t h  over proclaimed 
t r u t h :  t o  r e l y  on t h e  spoken word alone is t o  look i n  the  mirror but  
then fo rge t  what one saw (1:22-24): it is no t  merely use less  but even 
demonic, f o r  it means having the same kind of f a i t h  a s  t h e  demons 
(2:14-24). 

2 .  THE PAST HUNDRED YEARS 

1886-1961: During the  f i r s t  th ree  quar t e r s  of t h a t  century,  from 
1886 t o  1961, the re  was a high degree of consistency between what 
the  Church proclaimed i n  words and w h a t  it stood f o r  in p r a c t i c e ,  
both i n  i t s  own l i f e  and in  i ts  r e l a t i o n s h i p  with c i v i l  soc ie ty  on 
i s sues  of j u s t i c e  and geace. 

(1)  In t h e  pre-Vatican I1 e r a  the  Church's teaching on au thor i ty  gave 
l i t t l e  recognit ion t o  t h e  r i g h t  of people t o  p a r t i c i p a t e  in  the  

making of decis ions  t h a t  a f fec ted  them. This  teaching was r e f l e c t e d  
i n  t h e  p r a c t i c a l  sphere by t h e  very a u t h o r i t a r i a n  s t y l e  of leadership  
exercised by most of those  who held au thor i ty  i n  the  Church. 

(2)  P r i o r  t o  1961 t h e r e  was a r a t h e r  one-sided ins i s t ence  on t h e  
r i g h t  t o  p r i v a t e  proper ty  a s  a b a s i c  element i n  t h e  s o c i a l  teach- 

ing of t h e  Church. This  proclaimed t r u t h  was matched by the  l ived  
t r u t h ,  namely, an open h o s t i l i t y  t o  a l l  forms of social ism. 

( 3 )  Pius  X I  acknowledged t h a t  h i s  encyc l i ca l  Ocadraqesimo - paid 
'benevolent a t t e n t i o n '  t o  t h e  I t a l i a n  co rpora t ive - s ind ica l i s t  

system. For t h i r t y  years  a f t e r  t h a t  (from 1931 t o  1961) t h e  Church's 
s o c i a l  teaching looked with favour on t h i s  model of what was c a l l e d  
'vocational  organiza t ion '  (eq. S a l a z a r ' s  Portugal  was presented a s  
a model of how soc ie ty  should be organized).  This  leaning towards one 
aspect  of the  f a s c i s t  p o l i t i c a l  philosophy became an element not only  
i n  t h e  proclaimed s o c i a l  teaching of t h e  Church but i n  i t s  p r a c t i c a l  
approach. During t h i s  per iod  t h e  Church w c s  f a r  more h o s t i l e  t o  l e f t -  
wing philosophies and p o l i t i c i a n s  than t o  t-hose on t h e  r i g h t .  

(4)  Leo X I 1 1  had a g r e a t  f e a r  of c i v i l  d i so rde r ;  t h i s  l e d  him t o  
abandon t h e  mediaeval teaching t h a t  would al low Chr i s t i ans  t o  

r e s i s t  a ty rann ica l  r u l e r .  He taught  t h a t  even p e r s i s t e n t  abuse of 
power by un jus t  r u l e r s  could never j u s t i f y  r ebe l l ion .  This  o f f i c i a l  
teaching was matched by a r a t h e r  e s c a p i s t  s p i r i t u a l i t y  promoted i n  
p rac t i ce  by t h e  Church - a s p i r i t u a l i t y  which encouraged oppressed 
people t o  obey and submit r a t h e r  than t o  s t rugg le  f o r  jus t i ce .  



There was consistency, however, between t h e  Church's o f f i c i a l l y  
proclaimed t r u t h  and i ts a t t i t u d e  shown i n  its act ions .  The proclaimed 
p r i n c i p l e s  were linked t o  t h e  p r a c t i c a l p o l i c i e s  Adopted by t h e  Vatican 
The o f f i c i a l  teaching provided a j u s t i f i c a t i o n  f o r  the  po l i c ies .  

1961-1986: Over t h e  p a s t  twenty-five years  the  Church has had t o  
face  a new problem a r i s i n g  from t h e  changed emphasis i n  

O f f i c i a l  Church ceaching on j u s t i c e  and peace. A r a t h e r  wide gap 
began t o  open up between t h e  new proclaimed teaching and the teaching 
embodied i n  the  Church's own a t t i t u d e s  and i n s t i t u t i o n s .  The word was 
no longer the  obvious expression of the  l ived  witness of the Church's 
o m  l i f e .  To t h e  ex ten t  t h a t  such a qan p e r s i s t s  it makes the Church's 
teaching on j u s t i c e  and peace incoherent ,  meaningless, and even a 
counter-witness t o  t r u t h .  

The f a c t  t h a t  the gap e x i s t s  is  already something of which we 
can be proud f o r  it shows t h a t  t h e  present  teaching of t h e  Chuzh on 
j u s t i c e  and peace i s  not  j u s t  a  r e f l e c t i o n  of t h e  church's  p r a c t i c a l  
policy and a r a t i o n a l i z a t i o n  f o r  it. The gap between theory and 
p r a c t i c e  has opened up precise ly  because Pope John and Vatican 11 and, 
above a l l ,  the 1971 Synod of bishops r e a l l y  l i s t e n e d  t o  prophetic 
voices and through them allowed t h e  S p i r i t  t o  challenge t h e  Church. 

There a r e  th ree  ways in  which the  Church can r e a c t .  The f i r s t  is 
an inauthent ic  way: t h e  gap can be narrowed by trimming down t h e  
o f f i c i a l  teaching so t h a t  it becomes l a rge ly  an ideological  j u s t i f i c - ,  
a t i o n  f o r  t h e  Church's quas i -po l i t i ca l  p o l i c i e s .  The second is  a l s o  
inauthent ic :  t o  s u b s t i t u t e  r h e t o r i c  f o r  ac t ion so t h a t  the  Church 
becomes a mere verbal  champion of j u s t i c e  and peace. The t h i r d  is 
the  only au then t i c  way t o  acknowledge t h a t  i n  many ways t h e  Church 
i t s e l f  s tands under the  judgement of i t s  o m  teaching,  and t o  under- 
take the  painful  task  of cor rec t ing  our inadequacies and f a i l u r e s .  

That is p rec i se ly  what the  1971 Synod of Bishops d id .  The Synod 
document ' J u s t i c e  i n  the  World' contains t h e  following s t r i k i n g  
passage: 

i?hile the  Church i s  bomd t o  give witness 
t o  jus t ice  she reco.pises t k t  anyone 
who ventures t o  speak t o  people about jus t ice  
must . f i r s t  be jus t  i n  t he i r  eyes,  
Hence we must undertake an examination 
of  the modes of  acting and o f  the 
possessions and l i f e - s t y l e  found 
within the Church hersel f .  (401 

The 1971 Synod document makes the  challenge very e x p l i c i t .  I t  - 
ind ica tes  t h a t  the re  is  need t o  look again a t  

t h e  way i n  which c e r t a i n  ca tegor ies  of people a r e  t r e a t e d  i n  t h e  Church: 
l a y  employees, t h e  l a i t y  a s  a  whole, women in  genera l ,  women r e l i g i o u s ,  
people involved i n  j u d i c i a l  procedures (41-45). Above a l l  it i n s i s t s  
on t h e  r i g h t  t o  pa r t i c ipa t ion  - t h e  r i g h t  of ordinary members of  the  
Church t o  be involved in  i ts  decision-making processes (46).  The Synod 
Fathers were not  content  t o  make exhor ta t ions .  They made a very p r a c t i c a l  
proposal : 

that  a serious study o f  jus t ice  i n  the Church be made by cr mixed 
c m i s s i o n  o f  men and wcmen, re l ig icus  and lay people, o f  d i f f er ing  
s i tuat ions  and competence '. ( 4 3 ) .  
That proposal was made by t h e  Synod f i f t e e n  years ago; t h e r e  i s  

no evidence t h a t  it has yet  been acted upon. 



3 .  MOMENT OF TRUTH 

This  present  moment, twenty years  a f t e r  Vatican 11, i s  a moment of 
t r u t h  f o r  t h e  Church. We have now had time t o  allow the  f u l l  implic- 
a t i o n s  of the  Council t o  s ink i n .  The body of teaching 3n j u s t i c e  
and peace has been worked ou t  f a i r l y  comprehensively. @hat remains 
is the  challenge of t ry inq  t o  l i v e  by it. That i s  why, now more than 
ever before,  t h i s  teaching of t h e  Church has become a s ign of con- 
t r a d i c t i o n  f o r  the  Church i t s e l f .  There a r e  d i f f i c u l t i e s .  

E c c l e s i a s t i c a l  and p o l i t i c a l  worlds. The f i r s t  major d i f f i c u l t y  con- 
cerns  the  rea l t ionsh ip  between 

t h e  e c c l e s i a s t i c a l  and t h e  p o l i t i c a l  worlds. Church leaders  and many 
ordinary Chr is t ians  a r e  severely tempted t o  allow t h e  Church t o  be 
drawn i n t o  t h e  East-west confrontat ion.  In p rac t i ce ,  t h i s  would mean 
colluding t o  some extent  with pro-Western regimes which a r e  author i t - .  
a r i a n  and oppressive. To do so would be t o  abandon t h e  new d i r e c t i o n  
es tabl ished by Pope John, confirmed by t h e  Council, and worked ou t  
with g r e a t  c o s t  e spec ia l ly  in the  Third World over the  p a s t  twenty 
years. And it is  important t o  remember t h a t  what mat ters  most is not  
s trong af f i rmat ions  of human r i g h t s  and r inginq ccndemnations of 
oppression. Far more important than such words a r e  t h e  p r a c t i c a l  ways 
i n  which t h e  Church can sup-wrt oppressed people s t ruggl ing f o r  t h e i r  
human r i g h t s  - o r  can dis tance  i t s e l f  from them. 

J u s t i c e  within t h e  Church: The seccnd major d i f f i c u l t y  concerns j u s t i c e  
within t h e  Church i t s e l f .  

Can we ourse lves  
f ind  ways t o  encourage those  with power irplemented? Can we ourse lves  
f ind  ways t o  encouraqe those  with power i n  t h e  Church t o  t r u s t  t h e  
ordinary members? Can we he lp  t o  s e t  up e f f e c t i v e  s t r u c t u r e s  and 
procedures i n  which a l l  Chr i s t i ans  w i l l  &are i n  decision-making? 
W i l l  we ensure f o r  lay  people, f o r  women, f o r  r e l i g i o u s  congregations, 
f o r  p r i e s t s ,  and even f o r  diocesan bishops, t h e  opportunity t o  exer-  
c i s e  t h e i r  f u l l  r e spons ib i l i ty  a s  d i s c i p l e s  of Jesus,  sha re r s  in  h i s  
work a s  prophet, p r i e s t ,  and king? To put  it i n  a n u t s h e l l ,  w i l l  we 
help t h e  Church t o  bridge the  gap between its proclamation and i t s  
witness? These are  r e s p o n s i b i l i t i e s  we must not  evade. 

CONCLUSION 

To draw t h i s  paper t o  a c lose  I venture t o  share  with you a 
l i t t l e  l i g h t  t h a t  came t o  me a s  I was preparing t h e  mater ia l .  It 
s t ruck me t h a t  God has two spec ia l  means o r  instruments which he gives 
t o  h i s  Church, t o  he lp  it t o  develop its t h e o r e t i c a l  and i t s  p r a c t i c a l  
teaching on i s s u e s  of j u s t i c e  and peace. The f i r s t  instrument i s  t h e  
prophetic f igure  - people l i k e  Pope John X X I I I ,  Dom Helder Camera, 
Archbishop Oscar Romero, the  two Rosemarys (Rosemary Reuther and Rose- 
mary Hauqhton) Father Arrupe, and Gustavo Gutierrez.  These a r e  
successors t o  t h e  prophets of o ld ;  and they o f ten  meet t h e  same f a t e .  

The second instrument of  God i s  t h e  communal discernment process. 
Amazing th ings  can happen when Church leaders  a t  any l eve l  come together  
with t h e  s p e c i f i c  purpose of l i s t e n i n g  f o r  the voice of t h e  S p i r i t  and 
of reading the s igns  of t h e  times - provided of course t h a t  they are  
given t h e  opportunity t o  engage i n  an llnhindered process of discerning 
toqether.  What comes o u t  of such gatherings nay be much more r a d i c a l  
than the  average opinions of those who went i n .  we saw t h i s  happen 



a t  Vatican 11 and i n  the  1971 synod. We saw it a t  Medellin and more 
recen t ly  i n  t h e  j o i n t  p a s t o r a l  l e t t e r s  of t h e  bishops of the  United 
S ta tes .  Many of you w i l l  have experienced it i n  your own Chapters 
and Assemblies. 

I pray t h a t  God w i l l  continue t o  send us prophets  t o  challenge 
ue i n  our complacency tnd t o  comfort u s  i n  our t r i a l s .  I a l s o  pray 
t h a t  our Church w i l l  make more e f f e c t i v e  use of communal discernment 
t o  enable us t o  hear t h e  word of t h e  Lord spoken through t h e  voices 
and lives of t h e  prophets. 

- end - 
- - 
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86/70 
CATHOLIC WPROACHES TO RELIGIONS: 
DEVELOPMENT AND UTHER TENSIONS 

Paul F. Knit ter  

(Dans c e t  a r t i c l e  qu i  donne I rgfl6chi1, Paul F. Kni t te r  6tudie 
l ' evo lu t ion  de l ' a t t i t u d e  de 1 'Eg l i se  e t  des theologiens l ' eqa rd  
des a u t r e s  r e l iq ions .  Cet te  6volut ion e s t  ca rac te r i s6e  par l e  passage 
de l a  pos i t ion  "hors de l 1 E q l i s e ,  pas de s a l u t " ,  c e l l e  de Karl Rahner, 
apres  Vatican 11, selon l a q u e l l e  l e s  a u t r e s  r e l i q i o n s  sont ou peuvent 
Btre des  v c i e s  du s a l u t  e t  sont donc positivement contenues dans l e  
desse in  sa lv i f ique  de Dieu. 

Vinqt ans apres Vatican 11, l e s  theologiens qu i  sont engages 
dans l e  d i a l q u e  avec l e  Judaisme e t  l e s  qrandes r e l i g i o n s  de l l O r i e n t  
e t  du T i e r s  monde e s s a i r n t  q6ndralement de  montrer comment l e s  
ch re t i ens ,  en aff irmant clairement l e  r d l e  sa lv i f ique  universe1 du 
Chr i s t ,  sans  revendiquer capendant son ca rac te re  normatif.  Leur 
approche des  non chr6 t i ens  e s t  theocentr ique p lu t8 t  que chr i s to -  
centr ique.  N.D.L.R) 

HISTORICAL BACKGROUND: 
FROM EXCLUSIVE TO INCLUSIVE ECCLESIOCEIJTRISM 

From the  s t a r t ,  Chr i s t i an  theologians have had a hard time recoh- 
c i l i n g  God's universa l  w i l l  t o  save with t h e  p a r t i c u l a r  mediation of 
t h a t  w i l l  i n  Jesus ,  word, and church. The e a r l y  f a t h e r s  held t o  a  
f a i r l y  common opinion t h a t  an au then t i c  r eve la t ion  and p o s s i b i l i t y  of 
sa lva t ion  were a v a i l a b l e  t o  a l l  peoples. This opinion soon l o s t  
currency. Especia l ly  under the  imposing inf luence  oE Augustine t h e  
prevalent  a t t i t u d e  toward o ther  r e l i g i o n s  from t h e  f i f t h  century through 
t h e  Middle Ages (even f o r  Aquinas) kras t h a t  "outside the  church t h e r e  
is no sa lvat ion" .  The Council of Florence (1442) o f f i c i a l l y  declared 
t h a t  "no one, whatever almsgivinq he has p rac t i ced ,  even i f  he has shed 
blood f o r  t h e  name of C h r i s t ,  can be saved, un less  he has remained i n  
t h e  bosom and un i ty  of the  Catholic  Church." 

From an Exclusive t o  an Inclus ive  mders tandinq:  The Council of Trent  
s ianaled  a " r a d i c a l  ,~ 

change" i n  t h e  exclusive ecclesiocentr ism of t h e  Middle Ages. Espe- 
c i a l l y  i n  l i g h t  of t h e  newly discovered peoples who had never heard of 
C h r i s t ,  t h e  council  allowed t h a t  "baptism of des i re"  could admit i n t o  
t h e  church anyone who l ived  a moral l i f e  but  could no t  receive baptism 
of water. This  more op t imis t i c  a t t i t u d e  toward the  "pagans" character-  
i zed ,  fo r  t h e  most p a r t ,  Roman Cathol ic  a t t i t u d e s  from the  s ix teen th  t o  
t h e  twent ie th  cen tu r i e s .  Plhat took place was a s i q n i f i c a n t  s h i f t  i n  
Catholic  theoloqy from an exclusive t o  an inc lus ive  undertanding of t h e  
church a s  t h e  s o l e  channel of grace.  Durinq the  f i r s t  ha l f  of t h e  
twent ie th  century,  Catholic  theologians came up with ingenious concepts 
t o  include within the  church any t r a c e  of sa lvat ion  outs ide  it: saved 
non-Christians belonged t o  the  "soul" of t h e  church, they were "attached", 
" l inked",  " re l a t ed"  t o  the  church; they were members "imperfect ly,"  
" tendent ia l ly" ,  " p t e n t i a l l y "  . 

Histor ians  o f t en  fo rge t  t h a t  t h i s  p o s i t i v e  s h i f t  i n  Catholic  
a t t i t u d e s  toward "pagans" d id  not  include a more p o s i t i v e  a t t i t u d e  



toward pagan re l ig ions .  Very few theologians ventured t h e  as se r t ion  
t h a t  un ive r sa l ly  ava i l ab le  grace might be ava i l ab le  through the  
re l ig ions .  The experience of God's grace ,  always an e c c l e s i a l  a f f a i r  
f o r  Cathol ics ,  was evidently a p r i v a t e  a f f a i r  f o r  pagans. 

COIJSTITVPIVE CHRISTOCENTRISM: 
CHRIST I N  THE RELIGIONS (VATICAN I1 AND KARL RAHNER) 

Vatican Council I1 continued th?  inc lus ive  ecclesiocentr ism of 
t h e  previous period. I%lhile t h e  counci l  f a t h e r s  reaffirmed t h a t  t h e  
church i s  necessary f o r  sa lva t ion ,  they a l s o ,  a s  it were, extended 
the universa l  p o s s i b i l i t y  of sa lva t ion  - even a t h e i s t s  could be saved. 
Yet t h e  counci l ,  a s  is well known, took a d e f i n i t e l y  new t u r n  when, 
f o r  t h e  f i r s t  time i n  t h e  h i s t o r y  of o f f i c i a l  church statements, it 
praised individual  world r e l i g i o n s  f o r  the  way they r e f l e c t  " t h a t  
Truth which enl ightens  every person". The major i ty  of Catholic  
th inkers  i n t e r p r e t  the  c o n c i i i a r  statements t o  af f i rm,  i m p l i c i t l y  hut 
c l e a r l y ,  t h a t  the  r e l i g i o n s  a r e  ways of sa lvat ion .  These theologians 
endorse the theology of r e l i g i o n s  elaborated by Karl Rahner, whose 
thouoht s o  s t rongly  influenced t h e  c o u n c i l ' s  del ib6ratQons.  In Rahner, 
and i n  h i s  endorsers ,  we see another  r a d i c a l  change i n  Catholic  
theology of r e l i g i o n s .  

The main ingredients  i n  Rahner's op t imis t i c  assessment of o ther  
r e l i g i o n s  a r e  w e l l  known. They a r e  two: ~ o d ' s  universa l  s a l v i f i c  w i l l  
(grounding w h a t  Rahner terms a " s a l v i f i c  optimism" f o r  a l l  humanity) 
and humanity's e s s e n t i a l l y  s o c i a l  na ture .  Combining t h e  two ingre- , 
d ien t s ;  i f  God w i l l s  t o  grant  grace t o  every person, t h i s  grace must 
take  on a s o c i o h i s t o r i c a l  "body" i n  order  t o  be r e a l l y  ava i l ab le ;  and 
among t h e  most l i k e l y  mediating bodies f o r  grace a r e  t h e  r e l i g i o n s .  
The r e l i g i o n s  the re fo re  a r e  o r  can be "grace-f i l led"  ways of sa lva t ion  
and a r e  "pos i t ive ly  included i n  God's plan of sa lvat ion" .  What 
enables Rahner t o  draw t h i s  conclusion i s  h i s  sub t l e  but  s i g n i f i c a n t  
s h i f t  from ecclesiocentr ism t o  Christocentrism. 

Anonymous Chr is t ians :  This  s h i f t  i s  embodied i n  Rahner's much d i s -  
cussed model of anonymous C h r i s t i a n i t y  (which, 

a s  h i s  c r i t i c s  o f t e n  fo rge t ,  he intended only f o r  Chr is t ian  consump- 
t i o n ,  not  f o r  c roc lama ti on t o  o u t s i d e r s ) .  The model 's f i r s t  i n t e n t  is 
t o  remind Chr i s t i ans  t h a t  God's savinq presence "is g r e a t e r  than man 
and t h e  Church"; grace can,  a s  it were, f l o a t  f r e e  of tt.e v i s i b l e  
church and incarnate  i t s e l f  in  o ther  words and sacraments. But f o r  
Rahner, i f  urace is  not  bound t o  t h e  cliurch, it is bound t o  Chr i s t .  
Jesus  of Nazareth i s  t h e  c o n s t i t u t i v e  cause of a l l  s a lva t ion .  A s  
t he  f u l l  and f i n a l  manifestat ion of  God's saving presence in  h i s to ry ,  
he is  both t h e  cause ( f i n a l  cause) and t h e  qoal of every experience 
of God. Grace, the re fo re ,  is always C h r i s t ' s ,  always or iented  toward 
Chr i s t  and toward C h r i s t ' s  continlied embodiment i n  t h e  church. ( I n  
t h i s  sense,  Rahner continues t o  claim t h e  "necess i ty"  o f  t h e  church.) 
In the f i n a l  a n a l y s i s ,  then ,  the  r e l i q i o n s  a r e  incomplete without 
Chr i s t ;  they must be f u l f i l l e d  i n  him and h i s  church: they a r e  a 
praepara t io  evanqelica,  a p rep i ra t ion  f o r  the  gospel.  This  missionary 
mandate remains i n t a c t  and i s  re inforced.  

NORMATIVE CHRISTOCENTRISM: 
CHRIST ABOVE THE RELIGONS ( A  NEF' DIRECTION) --- 

Although most contemporary Rosan Catholic  theologians  r e a d i l y  
accept  t h e  bas ics  of t h e  mainline approach t o  o the r  r e l i g i o n s ,  many 
a re  uneasy with t h e  way it seems t o  judge r e l i g i o n s  before r e a l l y  



l i s t e n i n g  t o  them, e s p e c i a l l y  by predefining them as anonymous 
Chr is t ians .  This  uneasiness has given r i s e  t o  another realignment 
in  Catholic  a t t i t u d e s  toward r e l i q i o n s ;  t h e r e  is a  s h i f t  beyond 
Vatican I1 and Rahner, toward a  c l e a r e r  recognit ion of t h e  independent 
value and enduring mission of o ther  f a i t h s .  The underlying, o f t en  
impl ic i t ,  theoloqica l  foundation f o r  t h i s  s h i f t  is a  new understand- 
ing of C h r i s t ' s  (and the  church's)  s a l v i f i c  r o l e .  

Hans Kung speaks f o r  many i n  h i s  c r i t i c i s m  of the anonymous- 
C h r i s t i a n i t y  model. For Kung, t h i s  theory is  but  a  " theologica l  
f a b r i c a t i o n , "  intended t o  save t h e  " i n f a l l i b l e  formula" of outside-  
the-church-no sa lvat ion .  To view o the r  b l i e v e r s  a s  Chr i s t i ans  with- 
out  a  name is an offense  t o  them and an obs tac le  t o  Chr i s t i ans '  
a b i l i t y  genuinely t o  l i s t e n  t o  what these  o the r s  have t o  say. Kung 
urges Chr i s t i ans  t o  admit, honest ly,  t h a t  t h e  church is not  neces- 
sary  f o r  sa lvat ion . . . .he  descr ibes  t h e  r e l i g i o n s  a s  t h e  "ordinaryi"  
o r  common, way t o  sa lva t ion ,  while C h r i s t i a n i ~ y  makes up t h e  "extra-  
ordinary,"  o r  spec ia l  way. 

Reliqious Plural ism: Other Roman Cathol ic  theologians complement 
Kunq's views when they suggest t h a t  perhaps it is 

no t  God's w i l l  t h a t a l l  peoples e n t e r  the  Chr i s t i an  f o l d ;  perhaps 
" re l ig ious  plural ism i s  t h e  w i l l  of God f o r  humanity." This implies 
t h a t  t h e  o ther  r e l i q i o n s  and C h r i s t i a n i t y  may be p a r a l l e l  pa ths  t o  
sa lva t ion ,  with any f i n a l  convergence reserved f o r  t h e  eschaton. In  
t h i s  view, t h e  a c c e ~ t e d  image of t h e  church a s  t h e  "Sacrament of 
sa lvat ion"  means t h a t  the  primary mission of t h e  church is not  t o  
bring redemption but  "epiphany," not  t o  win conversions t o  t h e  church 
a s  t h e  necessary means cf  sa lva t ion  but t o  he lp  bu i ld  the  broader 
kingdom of God a s  it takes  shape within h i s to ry .  Furthering the  
kingdom might well  mean making Buddhists b e t t e r  Buddhists. 

Another a spec t  of t h i s  new s h i f t  among Catholic  theologians i s  
seen i n  t h e i r  approach t o  dialogue. They sugqest t h a t  Chr i s t i ans  
should speak with o ther  be l i eve r s  not only t o  r evea l  p o i n t s  of agree- 
ment o r  c o n f l i c t ,  not  only t o  understand more profoundly what they 
(Chr is t ians)  already have i n  Chr i s t ,  but  a l s o  t o  discover genuinely 
new pieces  of t h e  mosaic of God's un ive r sa l  r eve la t ion .  Such a  view 
implies t h a t  God has more t o  say than what was s a i d  i n  the  Chr i s t i an  
word. 

...imp l i c i t  i n  t h i s  new a t t i t u d e  toward o the r  r e l i g i o n s  i s  a  
move away from understanding Chr i s t  a s  " the  c o n s t i t u t i t v e ,  unique ... mediator of sa lva t ion  f o r  a l l  mankind." J u s t  a s  Rahner no longer 
t i e d  universa l  saving grace t o  the  church, many Roman Catholic  
theologians no longer t i e  it t o  Chr is t .  Therefore they f e e l  no press-  
ing need t o  i d e n t i f v  o t h e r  be l i eve r s  a s  anonymous Chr i s t i ans  o r  t o  
usher them i n t o  t h e  church. Yet desp i t e  t h i s  Chr i s to log ica l  s h i f t  
and i t s  i n t e n t  t o  l e t  t h e  r e l i g i o n s  stand on t h e i r  own, a l l  t h e  theolog- 
i ans  rxplorinn t h i s  new d i r e c t i o n  continue t o  a f f i rm Jesus  Chr i s t  a s  
God's normative and d e f i n i t i v e  r eve la t ion .  Jesus  and t h e  gospel re-  
main the  "superior  o r  i d e a l  type ,  which can function t o  measure, 
c o r r e c t ,  and judge o t h e r s  by i t s  own standards." 

This  recognit ion of t h e  independext v a l i d i t y  of o t h e r  r e l i g i o n s ,  
together  with the  continued af f i rmat ion  of C h r i s t / C h r i s t i a n i t y l s  
normativeness, makes up what might he c a l l e d  a  qrowbg common opinion 
among Catholic  theoloqians. 
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DIALOGICAL THEOCENI'RISM: MANY 
RELIGIONS/PARTNERS IN GOD ( A  MINORIP VIEW) 

Another group of  C a t h o l i c  t h i n k e r s ,  still a mino r i t y ,  d e t e c t  a 
t e n s i o n ,  even a c o n t r a d i c t i o n ,  between t h e  p r ev ious  v i e w ' s  more 
p o s i t i v e  approach t o  o t h e r  f a i t h s  and i t s  i n s i s t e n c e  on t h e  normat- 
i venes s  o f  C h r i s t .  I n  t r y i n g  to r e s o l v e  t h i s  t e n s i o n ,  t h e s e  mino r i t y  
t h e o l o g i a n s  ep i tomize  t h e  " g r e a t  deal more ferment" . . . p  r e d i c t e d  i n  
C a t h o l i c  miss ion  theo logy .  These t h e o l o a i a n s ,  a l l  o f  whom a r e  
v e t e r a n s  i n  t h e  a c t u a l  a r ena  of i n t e r - r e l i g i o ~ i s  d i a loque ,  t r y  t o  
show how C h r i s t i a n s  can encounte r  o t h e r  b e l i e v e r s  w i th  a clear a f f i rm-  
a t i o n  of C h r i s t ' s  u n i v e r s a l  s a l v i f i c  r o l e  wi thout  having t o  claim 
h i s  normativeness  and f i n a l i t y .  I n  somewhat g r e a t e r  de ta i l ,  le t  u s  
cons ide r  t h r e e  examples of t h i s  new ferment .  

1. Dialogue with  Hinduism: Raimundo Panikkar  is one o f  t h e  most 
l e a rned  and exuerienced advocates  o f  

r e v i s e d  unders tanding  o f  C h r i s t  and r e l i g i o n s .  Within t h e  "ecumenical 
ecumenism" t h a t  he h a s  promoted o v e r  t h e  p a s t  t w o  and a h a l f  decades ,  
he  h a s  r e v i s e d  h i s  e a r l i e r  view t h a t  C h r i s t i a n i t y  i s  " t h e  end and 
p l e n i t u d e  o f  e v e r y  r e l i g i o n . "  I n  t h e  comple te ly  r e v i s e d  1981 e d i t i o n  
of  h i s  The Unknown C h r i s t  of Hinduism and i n  s t a t emen t s  s i n c e  t h e  
e a r l y  1970s, he a f f i r m s  t h a t  no r e l i g i o n  can e n t e r  t h e  d i a logue  with  
claims o f  f i n a l  or a b s o l u t e  normativeness .  Be now advoca t e s  "an 
a u t h e n t i c a l l y  u n i v e r s a l  Chr i s t o logy , "  which makes u s e  of  t r a d i t i o n a l  
Logos C h r i s t o l o g y  and p r e s s e s  t h e  d i s t i n c t i o n  between t h e  C h r i s t  
(Logos) and t h e  h i s t o r i c a l  J e s u s ,  Chris t /Logos is  t h e  u n i v e r s a l  bond 
between humar.ity/world and God - t h e  self-communicating, u n i f y i n g  
ou t r each  of t h e  Ul t imate .  A s  t o  t h e  r e l a t i o n  between C h r i s t  and 
J e s u s ,  Panikkar  states s u c c i n c t l y :  " C h r i s t  t h e  Sav io r  i s . . . n o t  t o  be 
r e s t r i c t e d  to  t h e  merely h i s t o r i c a l  f i g u r e  o f  J e s u s  of Nazareth. . . .  
Though a C h r i s t i a n  b e l i e v e s  t h a t  ' J e s u s  is t h e  C h r i s t 1 . . . t h i s  
s en t ence  i s  n o t  i d e n t i c a l  t o  ' t h e  C h r i s t  is Jesus ' . . . "  From h i s  own 
C h r i s t i a n  and i n t e r r e l i g i o u s  exper ience ,  Pan ikkar  ho ld s  t h a t  C h r i s t i a n s  
can  a l l o w  f o r  o t h e r  h i s t o r i c a l  names and m a n i f e s t a t i o n s  of  t h e  C h r i s t ,  
wi thout  l e s s e n i n q  t h e i r  pe r sona l  commitment t o  J e s u s  as t h e  C h r i s t  o r  
t o  t h e  urgency of  making him known t o  a l l .  blith such an approach, 
C h r i s t i a n  miss ion  c o n s i s t s  both i n  w i tne s s ing  and i n  be ing  wi tnessed  
t o .  

2 .  Dialogue w i th  Judaism: Another clear c a l l  f o r  r e v i s i o n s  i n  
t r a d i t i o n a l  views of C h r i s t  and o t h e r  

r e l i g i o n s  i s  sounded by C a t h o l i c  t h e o l o g i a n s  engaged i n  t h e  d i a l a q u e  
with  judaism: Gregory Baum, Monika H e l l w i q ,  John Pawlikowski, Rose- 
mary Ruether.  While t h e i r  p a r t i c u l a r  p e r s p e c t i v e s  d i f f e r ,  t h e y  are 
unanimous i n  i n s i s t i n g  t h a t  i n s o f a r  a s  C h r i s t i a n  unders tanding  o f  
C h r i s t  h a s  l e d  t o  a " s u p e r s e s s i o n i s t , "  subo rd ina t i ng  approach t o  
Judaism, "our  t r a d i t i o n a l  Chr i s t o looy  i s  seve re ly inadequa t e l ' and  must 
be " s i g n i f i c a n t l y  re thought . "  I n  d i f f e r e n t  ways, a l l  o f  them apkea l  
t o  C h r i s t i a n s  t o  modify t h e i r  unders tanding  of  C h r i s t  a s  t h e  f i n a l  
x e s s i a h ,  t h a t  is ,  a s  he who has  brought  about  t h e  f i n a l ,  normat ive 
r e a l i z a t i o n  o f  t h e  kingdom. 

Baum arques  t h a t  u n t i l  t h e  l a s t  days  a r e  upon u s ,  a l l  a b s o l u t e ,  
f i n a l  a s s e r t i o n s  about  C h r i s t  should  be avoided.  Hel lwig p o i n t s  ou t  
t h e t  a l l  C h r i s t i a n  t a l k  about  C h r i s t  i s  r e l i g i o u s ,  e x i s t e n t i a l  
lanquage t h a t  should n o t  be tu rned  i n t o  a b s o l u t e ,  o n t o l o g i c a l  c l a ims  
f o r  a l l  peop l e s  and  t i m e s .  s u e t h e r  proposes  t h a t  t h e  dea th  and 
r e s u r r e c t i o n  of J e s u s  be seen  a s  a s a l v i f i c  paradigm of  hope and t r a n s -  
forming p r a x i s  t h a t  e x i s t s  a longs ide  o t h e r  s a l v i f i c  paradigms. 



Pawlikowski wants t o  safeguard the  uniqueness of t h e  Christ-  
event ,  which, he f e e l s ,  Judaism roulcl do w e l l  t o  recoqnise;  but he 
a l s o  admits the  uniqueness of Judaism, which must complement and 
complete Chr i s t i an i ty .  Again, a l l  of these theologians hold t h a t  a 
r e l a t i v i z i n g  of Jesus '  f i n a l i t y  does not lesson h i s  universa l  re lev-  
ance. In  t h e i r  minds, Chr is t ian  commitment t o  and witness of Jesus  
remain robust.  

3. Third !-lorld Mission Theologians: Some of  t h e  boldest  proposals 
f o r  a revis ion of approaches t o  

o the r  r e l i g i o n s  a r e  sounded by Third World mission theolbgians such 
a s  Ignace Puthiadam, Henri Haurier,  and AloysiuS P i e r i s .  Puthiadam 
and Maurier propose a model f o r  mission and dialoque t h a t  recognizes 
unique, universa l ly  meaningful t r u t h  i n  each r e l i g i o n s  (and each 
"sav io r" ) ;  ye t  each "unique" r e l i g i o n  o r  revealer  i s  not excluded or 
r e l a t i v i z e d  by t h e  o the r ,  but e s s e n t i a l l y  r e l a t e d  t o  t h e  other.  A 1 1  
r e l i g i o n s ,  i n  t h e i r  r e a l  d i f ferences  and otherness,  a re  r e l a t e d  t o  
each other  a s  a "coincidence of ooposites";  they a r e  i n  need of each 
c the r  i n  order t o  ca r ry  on, together ,  t h e i r  common pilgrimaga tovard 
t h e  Divine Mystery, t h e  "Source and Goal" t h a t  animates them a l l ,  The 
primary goal  of  mission, then,  is  not  conversion (though t h a t  is not 
excluded),  but mutual witnessing. 

For P i e r i s  t h e  bas i s  and framework f o r  Chr i s t i an  mission and 
r e l i g i o u s  encounter should not be Christol.ogy (presupposing Chr is t  
t o  be e i t h e r  agains t  o r  a l ready within o the r  r e l i g i o n s )  o r  theology 
(exploring whether/how o ther  r e l i g i o n s  recognize God). Rather. 
Chr is t ian  approaches t o  o the r  f a i t h s  should be grounded i n  soter io logy,  
i n  t h e  " ine f fab le  mvstery of sa lva t ion , "  which f o r  P i e r i s  is t h e  
d ivine  urqe and impulse t o  l i b e r a t e  and genera te ' "a  new humanity'; 
A l l  r e l i g i o n s ,  including those of t h e  Eas t ,  share i n  and contr ibute  
t o  t h i s  l i b e r a t i n g  mystery, which i s  the  only r e a l  "absolute" i n  
r e l i q i o u s  encounter. Mission and dialogue should be based on col-  
labora t ion with o ther  be l i evers  i n  t h i s  mystery. Theoloqical c l a r i f i c -  
a t i o n s  about the uniqueness of Jesus  can follow. 

This  most recent  s h i f t  i n  Roman Catholic theology of r e l i g i o n s  
incorporates a c l e a r l y  theocentr ic  perspective.  I t  i s  both d i s t a n t  
from and yet  continuous with t h e  ecclesiocentr ism and Christocentrism 
of e a r l i e r  Catholic views. While continuina t o  af f i rm Jesus  a s  a 
sav io r  f o r  a l l  peoples of a l l  t imes, together with t h e  church a s  t h e  
comuni ty  by which Jesus '  presence and message i s  embodied through 
t i m e ,  t hese  Third !.lorld theologians see a l l  r e l i g i o n s  a s  pa r tne r s  i n  
a s a l v i f i c  dialogue i n  which not t h e  church o r  Jesus,  but God, the  
"mystery of sa lva t ion" ,  i s  t h e  f i n a l  ground and goal and norm. 

Paul F. Kni t ter  i s  Professor of Theology a t  Xavier University, 
Cincinnati .  9e i s  the author of "Towards a P ro tes tan t  Theology of 
Religions" (1974) and numerous journal a r t i c l e s  on r e l i g i o u s  pluralism. 
H i s  recent  survey and evaluation of Chr is t ian  a t t i t u d e s  toward o the r  
r e l i g i o n s  w i l l  be published by Orbis Books. 
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TI= APT'ROPRIATION AND REJECTION OF MARXISM 
I N  LIBERATION THEOLOGY 

John Fuellenbach, SVD 

PART I1 

(Cms c e t t e  d e w i h e  e t  dernilre partie de sn confirence, Ze 
P8re Fuellenbach abode  l e s  fondements M6 tqkys ipes  
de Za ThQoZogie de La Liberation. Le rapport entre "salut '!  e t  
"Liberation" e t  entre "his toire"  e t  Ze "Royawne:' const i tu te  Za cZ6 
du c o n f l i t .  Le dibat sur l a  ThioZogie de Za ~ ibe ' ra t ion  tourne 
autour de d e w  modes de pensie: I'm personnaZiste e t  nbo-thomiste, 
e t  l ' a r t r e  h ig i t i en  e t  dialectique.  Tous d e w  peuvent se retrouver 
duns Z'Evangile. D'un cdtQ, on met Z'accent sur l e  "Royawne d venir': 
de l 'autre ,  on parle du Royawne dijd. prksent rlans Ze monde. Est-iZ 
possible de sumonter l e  c o n f l i t  entre ces d e w  a t t i tudes?  

5 .  THE,MFPAPWSICAL TREEUPPOSITIONS OF LIBERATION THEOLOGY 

What r e a l l y  remains t h e  bas ic  background of t h e  Theology of 
Liberat ion i s  t h e  Bsgelian approach t o  r e a l i t y  o r  Hegel 's world-view, 
This  i s  r a r e l y  r e f l e c t e d  upon and the re fo re ,  many argue t h a t  Liber- 
a t i o n  Theolwians  make statements cons tant ly  without ever coming t o  
g r i p s  with t h e i r  own philosophical  presupposi t ions.  The accusat ion 
has i ts  point .  Many Liberat ion Theologians do no t  r e f l e c t  deeply 
enouqh on t h e i r  own frame of reference out  of which they do theology. 
B i b l i c a l  s tatements a r e  j u s t  not enough. 

There i s  good reason t o  show t h a t  t h e  organizing p r i n c i p l e  of 
t h e  f i n a l  syn thes i s  of Marxism and Chr i s t i an  f a i t h  r e a l l y  seems t o  be 
Heqel 's d i a l e c t i c .  Aegel saw t h e  world and h i s to ry  a s  t h e  unfolding 
and t h e  coming about of t h e  universa l  S p i r i t  i n t o  its own. History 
is t h e  Absolute on i ts  way t o  consciousness. This  it achieves through 
emptying i t s e l f  i n t o  t h e  f i n i t e .  History is  a  process i n  which the  
Absolute S p i r i t  becomes n concrete t o t a l i t y  throuqh the  inner 
mediation of f i n i t e  s p i r i t s .  The essence and immanent t e  1 o s of 
s ~ i r i t  is freedan. The des t iny  of s t a t e s  and " h i s t o r i c a l  m r l d "  
f igures  i s  t o  i n s p i r e  and e f f e c t  t h e  s e l f - l i b e r a t i o n  o f  f i n i t e  s p i r i t s .  
For Hegel, h i s to ry  i s  a  h i s t o r y  of l i b e r a t i o n  with a  twofold meaning: 
i n  i t s  h i s t o r i c a l  content ,  it i s  p l i t i c a l ;  i n  its absolute  f i n a l i t y  
it is a l s o  r e l i g i o u s  and transcendent .  The one cannot e x i s t  without 
t h e  o the r .  (Min.448) . 

6 .  RELATION DETVEEN SALVATION AND LIBERATION I N  LIBERATION THEOLOGY 

The r e l a t i o n  of sa lva t ion  t o  l i b e r a t i o n  is i n t e r n a l ,  not external ;  
l i b e r a t i o n  makes sa lvat ion  concrete and e f f e c t i v e ,  but  sa lva t ion  i t s e l f  
a s  a t o t a l i t y  e f f e c t s  and i n s n r i e s  l i b e r a t i o n  a s  i ts  se l fconcre t ion .  

Salvat ion embraces a l l  human r e a l i t y ,  transforms it, and leads  it 
t o  its f u l l n e s s  i n  Chr i s t .  Mothinq escapes t h i s  process: nothing i s  



outs ide  the pale of t h e  ac t ion  o f  Chr i s t  and t h e  S p i r i t .  Those who 
diminish t h e  meaninq of sa lva t ion  a r e  r e a l l y  those who l i m i t  it t o  
t h e  s t r i c t l y  ' r e l i g i o u s '  sphere unaware of t h e  u n i v e r s a l i t y  o f  t h e  
process. 

A s  Segundo has it: " I f  an absolute  i s  unwil l ing t o  immerse 
i t s e l f  in  the  r e l a t i v e ,  it ceases t o  be absolute ;  indeed it f a i l s  t o  
a t t a i n  even t h e  value  of t h a t  which i s  ' r e l a t i v e l y '  a l i v e  and 
operat ive."  The s a l v i f i c  process g ives  human h i s t o r y  i ts  profound 
un i ty ,  and s e e s  t h i s  a s  a  h i s t o r y  i n  which C h r i s t ' s  l i b e r a t i o n  i s  
a t  work. (Gutierez: Theology 332-39). 

7.  LINK BETPIEEN HISTORY AND THE KINGDOM OF GOD 

The quest ion remains how h i s to ry  i s  l inked with the Kingdom 
process. A l l  w i l l  agree t h a t  a  t o t a l  d i scon t inu i ty  between King- 
dom and general  h i s to ry  cannot be maintained i n  view of t h e  witness 
of s c r i p t u r e  and our  own experience of God's presence in  t h e  world. 
Yet, t he  d i f f i c u l t y  of t h e  "how" remains. The o f f i c i a l  magisterium 
f e a r s  t h a t  t h e  Theology of Liberat ion goes too f a r  i n  i t s  s t r e s s  on 
t h e  Kingdom present .  

In t h e  " Ins t ruc t ion  on Certain Assects of 'Theology of Liberation"' 
Card. Ratzinger wr i tes :  "Thus t h e r e  i s  t h e  tendency t o  i d e n t i f y  the  
Kingdom of  God and i ts  growth with t h e  human l i b e r a t i o n  movement, and 
t o  make h i s to ry  i t s e l f  the ob jec t  of i ts  own development a s  a  process 
of t h e  self-redemption of man by means of t h e  c l a s s  s t ruggle ."  (IX,3) 

I t  i s  i n t e r e s t i n g  t h a t  t h e  o f f i c i a l  Church has never r e a l l y  
c l a r i f i e d  f o r  he r se l f  how t o  de f ine  t h i s  r e l a t ionsh ip .  The Church's 
own documents contain both aspects .  In Gaudium e t  Spes, 39, we 
read: "Earthly progress must be c a r e f u l l y  d is t inguished from t h e  
g rowthofChr i s t ' s  kingdom. Nevertheless, t o  the  e x t e n t  t h a t  t h e  
former can con t r ibu te  t o  the  b e t t e r  ordering of human soc ie ty ,  it 
i s  of v i t a l  concern t o  t h e  Kingdom of God." And i n  t h e  Profession of 
Fai th  of Paul V I  (1968) w e  f ind  s i m i l a r  s tatements.  While the  Pope 
i s  eager t o  make su re  the  Kingdom "cons i s t s  i n  an ever  more profound 
knowledge of t h e  unfathomable r i ches  of Chr i s t " ,  he s t i l l  urges a l l  
" t o  cont r ibute . . . . to  t h e  welfare of t h e i r  e a r t h l y  c i t y ,  t o  promote 
j u s t i c e ,  peace and f r a t e r n a l  concord among men", and t o  he lp  s p e c i a l l y  
" the  poorest  and most unfortunate". (Neuner/Dupuis: The Chr is t ian  
Fa i th ,  39/20). 

Evangeli i  Nuntiandi speaks of people seeking t h e  kingdom, 
"building it up, and implementing i t  i n  t h e i r  l i v e s ,  (13) and again: 
"For men, (and women) crea ted  t o  God's image, received a  mandate t o  
subjec t  t o  themselves t h e  e a r t h  and a l l  t h a t  it con ta ins ,  and t o  
govern the  world with j u s t i c e  and hol iness  ..." (34). 

There remains a  c e r t a i n  ambiguity and yet  how w i l l  one i n t e r p r e t  
terms l i k e  "siqn" o r  "flowering" o r  "building up" i f  not  t o  mean t h a t  
a  more j u s t  world i s  a  s ign of t h e  growth of t h e  Kingdom? None of t h e  
major Liberat ion Theoloqians, ever i d e n t i f i e d  the  inner e a r t h l y  pro- 
cesses  with t h e  Kingdom of God. They a l l  keep what i s  c a l l e d  t h e  
"eschatoloqical  proviso" of present  h i s to ry .  None of them see t h e  
f u l l n e s s  of t h e  Kinqdw i n  an a f f l u e n t  soc ie ty .  The t h i r d  world pro- 
blem i s  n o t  t h a t  t h e  Kingdom has  not  ye t  come i n  i t s  fu lness ,  but  
t h a t  even t h e  ' p rov i s io '  of t h e  Kingdom i s  formally denied. (Sobrino 
True Church : 278-79) . 



The Kingdom a s  eschatoloqicalfulfilmenthas been t r a d i t i o n a l l y  r e l a t e d  
only t o  h i s t o r y  which nourishes our ~ e r s o n a l  f a i t h .  The o the r ,  general  
h i s t o r y ,  has been disregarded as  devoid of eschatologica l  s igni f icance .  
Lonergan de f ines  r eve la t ion  as God's say i n  the  unfoldinq of human- 
k ind 's  becoming. (Conversion: 10) 

The r e l a t i o n  of t h e  Church t o  a  graced world? Liberat ion Theology 
sees  the  Church herse l f  

as servant ,  - not  a t  the  cent re  of the  s tage  but  a t  t h e  service  of a  
graced world. The Church i s  then defined a s  the  community which knows 
through reve la t ion  t h e  f u l l  meaning of what i s  going on i n  the  h i s t o r y  
of the  world a t  l a rge ,  - t h e  community of those committed t o  witness 
t o  what it i s  t o  be f u l l y  human. (Laishley I I I :129) .  F a i t h  makes 
t h r e e  s p e c i f i c  cont r ibut ions  t o  t h e  work of p o l i t i c a l  l i b e r a t i o n l -  

F i r s t l y ,  i t  provides an e f f e c t i v e  inner motivation o f  the  theologica l  
order  f o r  enqaqinq in  t h e  p rax i s  of l ibe ra t ion .  

Secondly, f a i t h  provides a  c r i t i c a l  p r inc ip le .  It not only makes us  
c r i t i c a l l y  s e n s i t i v e  t o  the  presence of s i n  i n  oppression 

and i n j u s t i c e ;  it a l s o  makes the  p rax i s  of l i b e r a t i o n  c r i t i c a l  t o  i t s  
own motives, s t r a t e g i e s  and temptations t o  absolut ize  i t s e l f .  

Thi rd ly ,  f a i t h  provides hope aga ins t  despai r  through t h e  conviction 
t h a t  a  j u s t  soc ie ty  i s  something poss ib le .  

I f  sa lva t ion  thus  mediates l i b e r a t i o n  a s  i t s  t o t a l i z i n g  p r inc ip le ,  
l i b e r a t i o n  on i t s  p a r t ,  a s  an inner  demand of sa lvat ion  i t s e l f ,  makes 
sa lva t ion  h i s t o r i c a l l y  e f f e c t i v e .  It e n t e r s  sa lva t ion  h i s t o r y  a s  i t s  
concre t iz ing  p r inc ip le .  Here l i e s  the  most o r i g i n a l  aspect  of 
Liberat ion Theology and the  c l o s e s t  t o  the  Marxian movement. By 
s t r e s s i n g  t o t a l  l i b e r a t i o n ,  Liberat ion Theology r e a c t s  aga ins t  the  
t r a d i t i o n a l  tendency of l i m i t i n g  t h e  scope of sa lvat ion  t:, t he  
rel icj ious dimension. By emphazising t h e  p o l i t i c a l  dimension of 
l i b e r a t i o n  a s  a  means t o  make sa lva t ion  h i s t o r i c a l l y  and s o c i a l l y  con- 
c r e t e  it r e a c t s  t o  t h e  t r a d i t i o n a l  tendency t o  s t r e s s  the  importance 
of u l t ima te  ends, the  transcendence of sa lva t ion ,  and t o  neglect  t h e  
concrete means and ways t o  make such ends e f f e c t i v e  and ac tua l .  

Salvat ion must become e f f e c t i v e  by l i b e r a t i n g  the  t o t a l i t y  of 
human exis tence  from the  re ign  of s i n  i n  a l l  i ts  dimensions. A s  t h e  
u l t imate  fundamental a l i ena t ion ,  s i n  cannot be touched i n  i t s e l f ,  i n  
t h e  a b s t r a c t .  It can be a t tacked only i n  concrete h i s t o r i c a l  s i t u -  
a t ions .  in  p a r t i c u l a r  ins tances  of a l i ena t ion .  In subordinat ing t h e  
' t o t a l i s t i c '  ambition of Marx's m a t e r i a l i s t  d i a l e c t i c  t o  t h e  equally 
t o t a l i t a r i a n  imperative of Chr i s t i an  sa lva t ion ,  Liberat ion Theology 
has brought Marx i n t o  the  inner  chamber of C h r i s t i a n i t y ;  he no longer 
remains outs ide  a s  an enemy. Is Liberat ion Theology going to succeed 
i n  keeping him domesticated and tamed while a l s o  keeping h i s  c r y  f o r  
t h e  concrete a l i v e  and v i t a l ?  (Min. 450-51). 

8. THE TWO OPPOSING POSITIONS 11.1 THE CHURCH TODAY 

From t h i s  po in t  of view one can see  t h a t  the  present  c o n f l i c t  
between t h e  Vatican and Liberat ion Theology i s  a  c o n f l i c t  between 
two d i f f e r e n t  modes of thinkinq.  The Vat ican ' s  pos i t ion  is  e i t h e r  
' p e r s o n a l i s t '  o r  'Neo-Thomist'. Liberat ion Theologians, on t h e  o the r  
hand, a r e  Hegelian Marxists i n  t h e i r  bas ic  "Denkform". The f ~ m n e r  
a r e  c o n c e r ~ e d  with t h e  transcendence of t h e  personal over t h e  s o c i a l  



and of Chr is t ian  Faith over t h e  h i r t o r i c a l .  I11 f a c t ,  they locate  t h e  
d i s t i n c t i v e n e s s  of Chr i s t i an i ty  i n  t h i s  very transcendence. I n  con- 
t r a s t ,  Liberat ion Theologians t r y  t o  see a  d i a l e c t i c a l ,  h i s t o r i c a l ,  
inner mediation between transcendence and h i s to ry ,  between t h e  
personal and the soc ia l .  

In terms of t h e  New Testament one could d i s t ingu i sh  these  two 
views by saying: the  f i r s t  s t r e s s e s  t.he !JOT YET of t h e  Kingdom and 
develops from here a  corresponding world-view, and the  second one 
puts  t h e  s t r e s s  on t h e  ALREADY of God's Kingdom now and a r r i v e s  a t  
a  d i f f e r e n t  understanding of inner e a r t h l y  r e a l i t y .  The problem between 
t h e  ALREADY and t h e  NOT YET of t h e  Kingdom is  well  known. It d e a l s  
with the  r e l a t i o n s h i p  between the  present  and the  fu tu re  elements i n  
t h e  teaching of Jesus  concerning t h e  Kingdom. 

On t h e  l e v e l  of p o l i t i c a l  involvenent, the  pe r sona l i s t s  a r e  
e i t h e r  frankly d u a l i s t i c  o r  maintain a t  bes t  a  d u a l i t y  of f a i t h  and 
h i s t o r y  t h a t  is always on the  verge of re laps ing i n t o  dualism. To 
t h e  ex ten t  t h a t  God's f i n a l  shalcm for  the  world and c rea t ion  is  
placed a t  the  fu tu re  coming of C h r i s t ,  outs ide  the  cur ren t  of h i s t o r y ,  
it is more log ica l  f o r  them t o  speak of sa lvat ion i n  exclus ively  
personal and a p o l i t i c a l  ways. 

I t  has been argued l a t e l y  t h a t  both conceptions can be found i n  
t h e  New Testament i t s e l f .  Matthew's gospel is quoted t o  support the  
NOT Y E T  pos i t ion  while Luke seems t o  support more t h e  ALREADY posi t ion  
concerning the  Kingdom of G o d  now. (I-lall: 3-41. 

THE BASIC STRESS OF THE "NOT YET" POSITION 

This  way o f  looking a t  h i s t o r y  and the world has been c a l l e d  
mil lenarian eschatology. I t  revea l s  t h e  following fea tu res :  
1. A decidedly pess imis t i c  view of h i s t o r i c a l  change; h i s t o r y  and 

i ts  corrupted i n s t i t u t i o n s  w i l l  only g e t  worse. Only t h e  in-  
breaking of t h e  fu tu re  Kingdom w i l l  be able  t o  change the  world. 

2. The emphasis must be placed on t h e  transcendence of God who w i l l  
intervene a t  t h e  en3 of h i s t o r y  t o  bring about the hoped-for 

perfec t  world. 

3. A d i s t i n c t i o n  i s  made between the  r e a l i t i e s  of the  consumated 
Kinqdom and any experience we mighr, have of it i n  t h e  present .  

In t h i s  interim period, t h e  community of f a i t h  experiences God's 
Kinqdom "personally,  inwardly, s p i r i t u a l l y  and v e r t i c a l l y . "  

4 .  c a d ' s  transcendence is preserved without d i l u t i c n .  He is "the 
heavenly Father" who re igns  now .frcm h i s  "heavsnly Kinqdom" in  

the  hea r t s  of h i s  d i s c i p l e s .  Their mission i s  not  t o  bring about 
s t r u c t u r a l  changes but t o  work f o r  s p i r i t u a l  change and not t o  attempt 
t o  usurp Gcd's work on h i s  fu ture  day. 

THE BASIC STRESS OF THE "ALREADY" POSITION 

Against such a  view Liberation Theology's emphasis is on t h e  A ~ R D Y ;  
t he  now of sa lva t ion  is i n t e n s i f i e d ,  the power of the r i sen  Lord i s  
experienced a s  a  power t o  s e t  f r e e  p a r t i c u l a r l y  those who need l i b e r -  
a t i o n  most. A new world order of bas ic  j u s t i c e  and peace is no mere 
utopian dream bu t  a  p o s s i b i l i t y  f o r  whose r e a l i z a t i o n  we a re  a l l  r e s -  
ponsible. FJhat i s  most d i s t i n c t i v e  i n  t h e  New Testament concept of 



t he  universe i s  i t s  c h r i s t o l o o i c a l  emphasis. The world was crea ted  
by God through t h e  tflord (John 1:10), and without him nothing t h a t  
has been made was made (John 1 : 3 ) .  The Chr i s t  whom t h e  gospel pro- 
claims a s  t h e  agent of redemption i s  a l s o  the  agent of God's c rea t ion .  
And he i s  a t  the  same time t h e  goal  towards which a l l  c rea t ion  i s  
d i r e c t e d  (Col. 1 :16) .  The gospel implies t h e  hope of "a new heaven 
and a new ear th"  (Rev 21; 2 Pet .  3:1?) .  (Pad i l l a :  2 ) .  

The second argument s t a r t s  with t h e  r i s e n  Lord. There i s  no b a s i s  - 
in. thegospe1 f o r  l i m i t i n a  t o  the personal an? p r i v a t e  sphsre of l i f e  
t h e  fu l f i lmen t  of t h e  promise of a new c r e a t i o n  inaugurated on t h e  
f i r s t  Eas ter  morning. A s  God's word i n  the  incarnat ion  assumed with- 
out  exception a l l  t h a t  is human, e a r t h l y  and cosmic, so  God's Son i n  
the r e su r rec t ion  has began t o  t r a n s f i g u r e  t h e  whole of crea t ion .  
(Clarke: 212-14). 

In  a p r a c t i c a l  way, s i t u a t i n q  God's Kingdom and the  b less inqs  
of h i s  sa lva t ion  in  t h e  fu tu re  of human h i s to ry  concdi ls  an "in- 
a b i l i t y  t o  t a k e  s e r i o u s l y  and t o  work for  a c t u a l  r a d i c a l  changes i n  
man's present  pos i t ion" .  F u t u r i s t i c  eschatology only postpones the  
triumph of God and e f f e c t i v e l y  prevents  h i s  sa lva t ion  from being 
rea l i zed  h i s t o r i c a l l y .  

9. CONCLUSION AND OUTLOOK 

The c o n f l i c t  i s  u l t ima te ly  a c o n f l i c t  between two modes of 
thought, between personalism, ex i s t en t i a l i sm and Neo-thomisn and t h e  
thought of Heoel and tlarx. While thoelogy has managed t o  come t o  
g r i p s  with t h e  enlightenment challenge of c r i t i c a l  reason t h e  
quest ion today i s  w i l l  i t  a l s o  manage t o  survive  the  second, poten- 
t i a l l y  f a r  more explosive phase and i t s  demands f o r  c r i t i c a l  praxis? 
(Min:454). 

Can t h e  c o n f l i c t  be overcome? A t  t he  moment it seems not.  The 
pos i t ions  and viewpuints w i l l  most porbably harden and we might have 
t o  l i v e  f o r  t h e  time being with the  tens ion t h i s  c rea tes .  what i s  
impertant i s  t h a t  both s i d e s  remain i n  riialogue. open t o  l i s t e n  t o  
each o t h e r ' s  arqiments and not shu t t ing  themsalves i n t o  t h e i r  own 
frames of reference.  Liberat ion Theology i s  d e f i n i t e l y  a challenge 
t o  a l l  theology and could be regarded a s  an "anti-environment" f o r  
t r a d i t i o n a l  theology. (Hennelly: 709).  In the  l i g h t  of what was s a i d  
before,  t h a t  the  Church never r e a l l y  c l a r i f i e d  t h e  r e l a t i o n  between 
Kinqdom and h i s to ry ,  we could say t h a t  the  challenge which the  
Ratzinaer  Document poses t o  t h e  Theology of Liberat ion becomes the 
very challenge t h a t  Liberat ion Theoloqy poses t o  t h e  Church. 

There i s  a r e a l  need t o  e x n l i c i t a t e  ofice again i n  the  l i g h t  of 
cu r ren t  c u l t u r a l ,  pyschological and soc io log i ra l  f indings  bas ic  con- 
cepts  l i k e  qrace ,  sa lva t ion ,  h i s t o r y  and t h e  various movements of the  
present .  The quest ion i s  not  a mat ter  of "we have the t r u t h  and you 
have t o  l i s t e n " .  The t r u t h  i s  something we can f ind  only i n  l i s t e n i n g  
t o  each o the r ,  knowing t h a t  none can ever have i t  without humili ty 
and conversion. 

A s  one Liberat ion Theoloqian put it:  i f  t h e r e  i s  nothing we can 
agree on a t  t h e  moment l e t  us s t a r t  with confessing f i r s t  of a l i  t h a t  
we a r e  s inners  s tanding i n  d i r e  need of conversion. On t h a t  we can 
a l l  su re ly  agree.  

The r e a l  chal lenge of Liberat ion Theology i s  t h i s :  proclaiming 



new ideas  o r  denouncins present  s i t u a t i o n s  a s  unjus t  and dehumanizing, 
while a t  the  same time avoiding the r e a l  s t ruggle  t o  change s t r u c t u r a l  
causes vlhich ul t imately c r e a t e  exp lo i t a t ion  and oppression w i l l  not 
bring about chanue, no matter  how p r o ~ h e t i c a l l y  it i s  done. 

TIC3 NECESSARY SPIRITCALIW 

The Theology of Liberat ion demands a  p a r t i c u l a r  s p i r i t u a l i t y .  
Option f o r  the  exploited and oppressed is  simply not natura l .  It 
i s  important t h a t  i n  such a  commitment the  God o f  Jesus Chr i s t  i s  
experienced a s  one who cane t o  set u s  f r e e  through h i s  su f fe r ing  with 
the  poor. It i s  he who gives  us  the  s t rength  and courage t o  under- 
take  f o r  t h e  poor, the " l i b e r a t i n g  praxis"  which always includes the 
oppressor a s  well ,  nd  r e f r a i n s  from hatred and violence agains t  
those who cause t h e  s i t u a t i o n  of " i n s t i t u t i o n a l  violence".  Without 
such deep c h r i s t i a n  s p i r i t u a l i t y ,  o r i en ta t inq  i t s e l f  constant ly  t o  
Jesus Chr i s t ,  one canr:ot l i v e  t h i s  commitment without ending up i n  
t o t a l  f r u s t r a t i o n  and dis i l lus ionment  a s  we have seen so  often.  

A commitment t o t h e p o o r  does n c t  guarantee t h a t  we w i l l  be suc- 
cess fu l  i n  t h e  sense t h a t  we w i l l  f i n a l l y  c r e a t e  a  j u s t  socie ty  - the  
Kingdom of God on ea r th .  If Liberat ion Theology is capable of such 
a  s p i r i t u a l i t y ,  then the  accusation s o  e a s i l y  hurled agains t  it, t h a t  
it is nothing but  a "revolutinnary kind of praxis ,  a  l a  Karl Marx" 
w i l l  be u t t e r l y  wronq; without such a  deep b i b l i c a l  s p i r i t u a l i t y  it 
w i l l  not ,  and even should n o t ,  survive. B u t  with such a  s p i r i t u a l i t y ,  
it is a  r e a l  challenge and w i l l  l ead ,  of necess i ty ,  t o  a  new way of 
doing theology i n  a l l  f i e l d s  oE t r a d i t i o n a l  theologizing.  

THE FINAL OUESTION 

What is  t h e  key t o  t h e  cor rec t  understanding of the  blord of God 
fo r  our time and i n  our s i t u a t i o n  today? 

Liberat ion Theology would say: Only a  t r u e  commitment t o  a  
l i b e r a t i n g  p rax i s  on behalf of our oppressed and exploi ted  brothers  
and s i s t e r s  w i l l  enable us t o  see and t o  experience who the  God of 
Jesus Chr i s t  r e a l l y  is. The word of God i s  di-sclosed only from such 
a  commitment. Therefore, theology, t a l k  about God, can only s t a r t  
and be c a r r i e d  o u t  from such a  presupposition i f  i t  wants t o  be 
authentic.  (Fuellenbach:91). 
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THE CHURCH I N  HARVOl?rY lUTH CULTUEE 
JOHN PAUL 11 I N  SHILLOPIG 

A s  F o ~ e  John Paul 11 arrived a t  the? panoramic scene trribals from 
the Khasi h i l l s  broke i n t o  a harvest &nee calZed shad suk mynsiem. 
Referring t o  d i v e r s i t y  a s  a?? in t egra l  part o f  Chr i s t ian i t y  i n  every 
cu l ture  the Pope said "God's work can be knot= i n  t h i s  region o f  north- 
e a s t  India. ..Each group has wi th in  it ,  a longstanding t r a d i t i o n  o.f 
God's communication wi th  mankind through s ings  and symbols tha t  have 
asswned a sacred character. ' I  lie quoted f ~ o m  Vatican 11: "In in t imate  
conmiunion w i t h  the  universal  church l e t  yaw local  churches take t o  
themselves, i n  a wonderful ezchmge the  perennial values contained i n  
the  wisdom, c u s t m s  and t rad i t ions  of  your peoples so  that  Christ ian 
l i f e  w i l l  be adapted t o  the  menta7.ity and character o f  each culture," .  

He urqed missionaries t o  ensure that  the church be absorbed and 
ass imi la ted  i n t o  the local  t r a d i t i o n s  and castoms. In the ceremony, 
local  customs and t r a d i t i o n s  were i:ztegratec' i n t o  the  s tructure  o f  

11 the Holy Mass. The Gospel i n  t h i s  area," the Pope said,"is  not  for 
dominating but  f o r  serving and t h i s  must be incarnated i n  your 
cu l tures  without doing violence t o  them. In  t h i s  process Christ ian 
t r a d i t i o n s  both  er.rich m.d i n  turn  are enriched by the  values o f  the  
peoples o f  these h i l l s  and plains and the  proclamation o f  the Gospel 
should continue i n  hamnonious dialogue wi th  local  traditiiine'! 

SA9 NEWS - February 13, 1986 



MISSION I N  DIALOGUE WITH ANCESTRAL RELIGIONS 

(We publish t h i s  ex t rac t  from the  well  known "Church i n  t h z  
World'' sec t ion o f  the  The TabZet of  January 11, 1986 a s  a coment  
on our a r t i c l e  on "Inter , fa i th  Dialogue with part icular Reference t o  
lolam" i n  the  l a s t  i ssue  of  SEDOS b u l l e t i n .  

I n  1975 the Brazi l ian  Bishops founded the INDIGENOUS dISSIONARY 
COUNCIL (CIh'I) t o  carry ou t  an apostolate t o  the  indigenous, largely 
Indian, peoples o f  Brazi l .  Vatican CounciZ I f  had 6rcZuded indigenous, 
m c e s t m Z / t r i b a l  re l ig ions  when acknowledging t h a t  the  great  world 
r e l i g i o n s  aZready poasessed t h e  seeds of  revelat ion.  Tkis  was a 
decision,  not  an o i~ers igh t .  How far the  Church has gone i r ,  chcnging 
and r e c t i f y i n g  t h i s  a t t i t u d e ,  i n  consequence o f  the demmds of in -  
cu l tura t i cn  and contez tual isat ion,  can be seen, for erample i n  the 
statements of  Pope John Paul 11 during h i s  recent  v i s i t s  t o  A f i c a  
and Asia. 

The change was already evident  during the  Bishops' Synod on 
?f iss ion i n  1971 but  the  increasing awareness o f  the  depth o f  the  
chaZlenge involved i n  dialogue wi th  izdigenous r e l i g i o n s  i s  wel l  
s ta ted  by the  Bishop Tomas Ralduino, 0 .  P . ,  quoted i n  the  Tablet .  
"To el iminate these  people's r z l ig ion ,  would be t o  k i l l  t h e  t r i b e s  
f r o m  within,  because here they find t h e i r  most fundamental reference 
point,  as  we do i n  Chris t iani ty ."  Ed. ). 

"Pe cnders tood  ou r  o r i g i n a l  cha l l enge  t o  be  t h a t  o f  e v a n g e l i s i n g  
whi le  s t and ing  i n  s o l i d a r i t y  w i th  ind igenous  peop l e s ,  b u t  t h i s  was 
e v e n t u a l l y  ques t i oned  w i t h i n  t h e  b i shops '  confe rence  i t s e l f , ' '  s a i d  
Bishop Balduino.  Some asked whether t h i s  was e x p l i c i t  e v a n g e l i s a t i o n  
o r  whether it was n o t  p r e - evange l i s a t i on ,  a  p r e p a r a t i o n  f o r  evangel-  
i s a t i o n  a t  a  l a t e r  d a t e .  Many s t i l l  unders tvod e v a n g e l i s a t i o n  a s  t h e  
d i r e c t  announcement of t h e  gospe l  message, l e a d i n g  t o  t h e  p r c f e s s i o n  
of f a i t h  and involvement i n  t h e  Church ' s  sac ramenta l  l i f e .  "This  
approach had changed a s  ou r  r e l a t i o n s h i p  w i th  t h e  I n d i a n s  ha s  
deepened, and now t h e  Church ha s  a b s o l u t e  z e s p e c t  f o r  t h e i r  r e l i g i o n . "  

Phat  was invo lved ,  t h e  b i shop  exp l a ined ,  was an ecumenism t h a t  
r e s p e c t e d  r e l i g i o n  even when it was n  C h r i s t i a n  and acknowledged i ts  
gospe l  v a l u e  and i t s  t h e o l o q i c a l  va lue  a s  God's t o o l  i n  l e ad ing  t h e s e  
peop l e s  towards  l i b e r a t i o n  and s a l v a t i o n .  

" I f  w e  a r e  t o  be  c o n s i s t e n t , "  Bishop Balduino went on, " t h i s  
demands n o t  j u s t  t o t a l  r e s p e - t  b u t  a l s o  t h e  d e c i s i o n  t o  become p a r t  
o f  t h i s  world and t o  come t o  know it deep ly .  T h i s  e f f o r t  can  l e a d  u s  
t o  communion w i t h  t h e s e  peop l e s ,  t o  deep immersion i n  t h e i r  l i v e s ,  and 
t o  t h e  conv i c t i on  t h a t  t h e i r  r e l l q i o n  i s  a  c u l t u r a l  v a l u e  s o  e s s e n t i a l  
t o  t h e  q r o u p ' s  s t a b i l i t y  t h a t  it canno t  be changed i n  any way wi thout  
d e s t r o y i n g  t h e  qroup. 

"To e l i m i n a t e  t h e s e  peop l e s '  r e l i q i o n  would he  t o  k i l l  t h e  t r i b e s  
from wi th in ,  because h e r e  t h e y  f i n d  t h e i r  most fundamental  r e f e r e n c e  
p o i n t ,  a s  w e  d o  i n  C h r i s t i a n i t y .  There fore  t h e  most e f f i c a c i o u s  way 
m i s s i o n a r i e s  can show esteem f o r  t h i s  world i s  t o  s t r i v e  t o  immerse 



themselves not  only in the  language, c u l t u r e  and customs of a people 
but  a l s o  i n  t h e i r  r e l i g i o u s  experience - no t  forsaking t h e  Gospel 
but  r a t h e r  deepenino it and a t  the  same time recognisinq t h a t  t h i s  
good news speaks throuah every language and i s  made f l e s h  in a l l  
cu l tu res .  " 

Comparison with Islam: Bishop Balduino acknowledged t h a t  it undoubtedly 
required q r e a t  discernment on t h e  p a r t  of t h e  

miss ionar ies  t o  be ab le  s ince re ly  t o  a f f i rm t h e  r e l i g i o u s  values of 
indigenous groups and t o  understand them a s  poss ib le  forms taken by 
t h e  good news revealed by C 4  t o  a l l  peoples. He ccmpared ecumenical 
con tac t  with t h e  indigenous r e l i g i o n s  of Braz i l  t o  t h a t  of t h e  
Catholic  Church with Islam. "Theological r e f l e c t i o n  tends  t o  see t h e  
r e l i g i o u s  world of Islam a s  adeauate f o r  c r e a t i n g  a r e l a t i o n s h i p  with 
God," he said.  "While the  Cathol ic  Church has developed a r e l a t ion-  
sh ip  of r e spec t  with Islam, it has maintained much more d e s t r u c t i v e  
a t t i t u d e s  towards indigenous b e l i e f  systems. Perhaps t h i s  i s  because 
Islam has always been a b l e  t o  o f f e r  s t rong res i s t ance ,  even i n  
s l i t i c a l  terms. 

"Native r e l i g i o n s  undoubtedly contain impur i t i e s  and ambiguit ies ,  
and because of t h e i r  immersion i n  t h e  cornunity n i s s i o n a r i e s  f e e l  
able  t o  a i d  i n  quest ionina them. For reasons of survival  o r  t o  
preserve a demographic balance, f o r  example, some groups have t h e  
custom of k i l l i n g  c e r t a i n  in fan t s :  it appears t o  be an extremely 
strong r e l i q i o u s  ob l iga t ion ,  and many anthropologis ts  have p re fe r red  
not  t o  i n t e r f e r e .  Put some miss ionar ies  have enabled the  custom t o  
be modified without endangerinq the  group 's  inner  balance." 

Ref. The Table t ,  11th January, 1906. 
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COUNT F U J I  AND MOUNT S I N A I :  A CRITIQUE OF IDOLS. 1985, pp.278. $12.95. 

James H.  C o n e  
MY SOlJL LOOKS AACK. 1986, op.144. $8.95 

J a m e s  H. C o n e  
A BLACK THEOLOGY OF LIBEW+TION. 1986, pp.195. $9.95 

E n r i m e  D u s s e l  
PHILOSOPHY OF LIBERATION. 1'386, pp.215, $10.95 

D e a n e  I . J i l l i a m  F e r m  
THIRD I'ORLD LIBERATION THEOLOGIES: AN INTRODUCTORY SURVEY. 1986, 
pp.150. $10.95 

G u i l l e r m o  C o o k  
THE EXPECTATION OF THE POOR: LATIN AI+ERICAN BASIC ECCLESIAL 
CO(MUN1TIES IN P R d E S T A N T  P E R S P E m I V E .  1985, pp.316. $13.95 

R e n n y  G o l d e n  and Michael M c C o m e l l  
SANCTUARY: TtIE NET*' UNDERGROUND MILROAD. 1986, pp. 214, $7.95. 

R i c h a r A  H e n r y  Drummond 
TOLs7ARD A NEW AGE I N  CHRISTIAN TIIEOLOGY. 1905. pp. 258, $1 2.95. 

K e n n e t h  C r a g s  
THE CALL OF THE MINARET. 1905, pp.358, $13.95 

P a s t o r a l  T e a m  of B a m b a m a r c a  
VAMOS CHAMINANDO: A DERUVIAN CATECHISII. 1985, pp.373, $14.95 

Juan L u i s  S e g u n d o  
V o l .  I1 THE HISTOR:.ICRL X S U S  OF THE SYNOPTICS 1985, pD.230,$9.95 

R o b e r t  G n u s e  
YOU SHALL NOT STEAL: COMIaUNITY AND PROPERTY I N  THE BIBLICAL TWLDlTION 
1985, pp.162 $9.95. 

Rubem A l v e s  
PROTESTANTISM AND R E P R E S S I 0 E l : k B r a z i l i a n  C a s e  Study. 1985, np.215, $11. 



COMING EVENTS 

CONSULTATION ON MICAFLRGUA 

An i n f o r m a l  s h a r i n g  on t h e  p r e s e n t  s i t u a t i o n  i n  Nicaragua 
s p e c i a l l y  f o r  t h o s e  SEDOS S o c i e t i e s  who have members working i n  
Nicaragua.  O t h e r s  welcome. 

PLACE : : SEDOS SECRETARIAT - 

DATE : - TUESDAY, 18 th  MARCH , 1986 

TIME : -- 16.00 - 18.00 h r s .  

SOL1T)ARITY I N  CRISIS 14ANAGEMEbIT 

Spnsorr'd by SEDOS and J & P Commission IJISG/USG. T h i s  i s  a 
c o n t i n u a t i o n  o f  t h e  i n i t i a l  meet inn h e l d  on F r i d a y  28th  February ,  
1986 a t  t h e  SVD G e n e r a l a t e .  F r .  L ' i l l i e  Frankenhuizen,  SMA. , w i l l  
f a c i l i t a t e  t h e  g roup  i n  d i s c u s s i n q  t h e  imnact  on t h e  ccmntunity and 
t h e  i n d i v i d u a l  i n  t h e  c a s e s  o f  a r r e s t ,  d i s a p p e a r a n c e  o r  e x p u l s i o n .  
The "BAhlZER PLAY'' - a s y s t e m a t i c  proqramme f o r  p e r s e c u t i n g  t h e  Church 
w i l l  be examined d u r i n g  t h i s  s e s s i o n .  

PLACE : SVD G e n e r a l a t e  - 
DATE : c~ednesday,  March 26 th  - 
TIME : - 16.00 - 18.00 h r s .  

THIRD VORLD THEOLOGIES I N  RELATION TO THE MISSION 
OF THF CHURCH 

PLACE : V i l l a  C a v a l l e t t j  - 

DATE : Tuesday, May 6 ,  18.00 h r s .  - 
t o  

S a t u r d a y ,  i'lay 10.  14.00 h r s .  

SPEAKERS : J e a n  Marc E l a  - Cameroun, 
J o s e  t l a r i n s  - B r a z i l  
Michael Amaladoss, 5.3 - I n d i a  

FACILITATOR : - S r .  K i t  C o l l i n s ,  RSCJ. 

REGISTRATION: F ' r i t e  o r  Phone: SEDOS S e c r e t a r i a t  


