


The second ³ art of t h e  Conference (see nex t  B u l l e t i n )  examines 
t h e  p o s s i b i l i t y  o f  and need f o r  onqoina d i a l m u e .  

The January  15kh, i s s u e  o f  SEWS u u l i e t i n  con t a ined  an  e d i t e d  
Enq l i sh  v e r s i o n  o f  iwr .  Sanon 's  r e f l e c t i o n s  on t h e  r e c e n t  Synod. I n  
t h i s  i s s u e  i s  t h e  c c h p l e t e  French t e x t .  

t,TEI'S i.lrnE,' 

SO?F CCOINC FIENTS P l e a s e  no t e  t h e  fol lowinq meetinqs.  

SOLIDAaTTv L'.' CRISIS: Februarv 20: 16.00 h r s :  SVE Genera la te .  Under 
t h e  a u s o i c e s  of SEDnS and J & P Commission of 

rI1,SC/UFc. F r .  Fechenova CSSP.wil1 i l l u s t r a t e  t h e  t o n i c  by v re sen t -  
i n s  t h e  kidnanninn of Rudv Pomano CSFP. i n  t h e  P h i l i t m i n e s .  Other  
c a s e s  w i l l  a l s o  he  d i s cus sed .  

L1REQP~IOl"t TUFOLOGV - 1-MT SPIQITUALITY? March 13; 16.00 h r s . ;  
$[In Gene ra l a t e .  F r ,  h l e l l e n -  

hach ' s  f i r s t  conference on "L ibe r a t i on  Theoloay and rlarxism" cn  
Januarv  23rd.  1986 was ve rv  w e l l  a t t ended  and a p p r e c i a t e d .  The text- 
i n  t h i s  and nex t  SEE05 B u l l e t i n .  

qNE COD I'd WDEE RELTCIOVIF: Fehruary 2 5 ;  9.00 a.m.; F r a t e l l i  C h r i s t i a n i .  
A f u l l  dav seminar o rgan i s ed  by t h e  

Je rusa lem Hone Cente r .  

T i I U D  r,nrrLD THEOLOGIES: V i l l a  C a v a l l e t t i ,  6-10 May, is now o n l y  a 
l i t t l e  o v e r  two months away - Don't f o r o e t  t o  

m a r k  t h e s e  d a t e s  i n  vour c a l enda r .  

JUSTICE P''D PEACE: The Church ' s  t e a c h i n q  on t h i s  20 yea r s  a f t e r  
Vat ican I1 was t h e  theme o f  a t a l k  q iven  by Dona1 

Dorr SPS under  t h e  ausp i ce s  o f  t h e  J 8 ? Commission, UISG/USG. The 
t a l k  a t  t h e  F r a t e l l i  C h r i s t i a n i  had an overf low audience  and w a s  
much a p v r e c i a t e d .  Text  i n  t h i s  and nex t  S " I $  B u l l e t i n .  

COPKRFTULATJONS t o  t h e  new Pune r io r s  Genera l :  S r .  Vary Ann 9uckley of 
t h e  S i s t e r s  o f  t h e  Holv Ch i ld  J e s u s :  S r .  Qamona "end io la ,  

oG t h e  " i s s i ona rv  S i s t e r s  o f  t h e  Immaculate Heart o f  Varv r e - e l e c t e d ,  
and to P r .  Juan  Manuel Lasso ,  o f  t h e  R e d e m ~ t o r i s t s .  

A 
COtVIPBINIDADES ECLEfIAIS DE EASE F I'ICIULTWAFAO DA ~ 6 :  Our a t t e n t i o n  ha s  

been d r a m  t o  t h i s  
rrork o f  Marce l lo  d e  Carvalho Azevedo SJ which has  a l r e a d v  appeared i n  
Por toouese.  A Span ish ,  French and an  Fnn l i sh  e d i t i o n  (Georgetown 
l l n i v e r s i t y  press, "ashinnton,  TIC) are i n  p r e n a r a t i o n .  Fr .  Azevedo makes a 
an  o r i n i n a l  c o n t r i b u t i o n  t o  L a t i n  Fmerican theolorry by t h i s  s t udv  o f  
i n c u l t u r a t i o n  i n  Bas i c  Communites and t h e  unavoidable  l i n k  hetween 
i n c u l t u r a t i o n  and l i b e r a t i o n .  

A Wt' APP?.OACF! TO DFVELOPtTEhlT. There mav be a n  oopo r tun i t y  of ho ld ing  
a meetinq v i t h  an  e x ~ e r t  on t h i s  t o n i c  who 

w i l l  be i n  Qome f o r  10 davs  berrinning Februarv 22nd. !latch o u t  f o r  
d e t a i l s  of t i m e  and v l a c e .  The meetinq would be v e r y  u s e f u l  i f  it can be 
ar ranqed  . 



"HClr' SFlALL IWERFAITH DIW,OGIE AFFECI 
OUR DLANhTIblG FOR CHRISTIAN MISSIOW? " 

C h r i s t i a n  - r lusl im D i a l o a u e  

Wil l iam T. Knipe ,  P1.M. 

iC~ilZimi Knipe, aprPs avoir i t 4  pendant plusieurs annies au 
SouJan, e s t  mairltenmt Directeur dzc Service de Recherche e t  de 
Plnnif ication de la  Socil td des !%asions Etrang2res de fldaryknoll, d 
New york 11.  

I2 c a t e s t e  l ' i d l e  oue le  dialoqus sera i t  un stade prdparatoire 
d l a  '"ission.. come s i  l ' o n  ncceptait  un d l l a i  d 'at tente  pour Ze 
pZein exercice de l 'apostolat .  Le d i a l o ~ e  v i se  d crder une saine 
ouverture pour la  recherche e t  l a  ddcouverte de Dieu e t  de l a  mission 
d m s  le  monde: l e  souci e t  2 'amour de Pieu pour toute l a  famitle 
huruine . Cela implique une meille.zi-e comprlhension, sans pourtant 
eziger l 'acceptation ou la  coizversion. Cela n'entraine a s  ndcess- 
airement l 'entrde h s  une . ncuvelle camuwr(td de *oi,bien que cela 
nu-r'sse t t r e ,  en certains  cas, tcne consdquence authentique du d i a l o p e .  

m.n exemules de missionnaires t r a v a i l l m t  en dialoate i l l u s t r e n t  
e t  corroborent l e s  vues du %re Knipe concernant m e  approche 
c h d t i e m e  de Z'Islam. NDL,PI 

On J u n e  2 ,  1985 F r .  Douqlas  Venne, i n  T a n a a i l ,  Banq ladesh  wrote 
back t o  Fr .  Raymond M o b i l e t t i ,  on the G e n e r a l  C o u n c i l  a t  Marykno l l :  

Y o u  know the s t o w  o f  my staq with !,fazani A l i ' s  fm?:Z!i a f t e r  
his  son Rahim died. I real ty  learned t o  love the boy and in 
a short span he a l so  taunht me something o f  love. Phen I 
brounht him t o  the hospital he was too weak t o  walk. He rode 
on n y  back. As we sat on the stens o f  the out-patient c l i n i c  
he would say t o  jus t  anyone passinp, 'This  i s  my ,friend, 
Brother Dou.~.'' I t  was so genuine. h'e i x s  admitted t o  the 
h ~ s v i t a l  where he stayed for 6 weeks. 

For some reason or other he got a stroke vhich pcralyzed h i s  
l e f t  side.  Ye t  t o  the other patients he would say when I came 
t o  vis?:t, "Here ' s  m,y friend, Brother ,%up. " ?% heart uelled up. 
!.Then I took F i m  +om the h n w i t a l ,  he vas so f ra i l  and had no 
balance. l e t  he was happ!! t o  be ooing home. r e t t i n q  o f f  the 
bus a t  the v i l laue I carried him pipq-back across the school, 
,ymd. You would have thouoht he was a kin? returnincr home from 
v b t o q .  All  the kids meeted  him, he bowed l e f t  and r iph t .  I 
could feel  importance surre throuoh him. A t  home he s t i l l  
coulch't ea t  w l l .  His mother t r i ed  t o  massane some l i f e  back 
i n t o  h i s  limbs. 

On h i s  second dau home I went t o  Dhaka t o  see a phgsical 
therapist ,  a friend o f  mine, t o  ne t  help. @en I returned, the 
neinhborinn kids  shouted, "%him i s  dead." I f e l t  I had lo s t  
n member o f  my fawiZy. 

On J u l y  2 9 t h  W r .  N o h i l - e t t i  t o l d  m e  t h e  rest  of t h e  s t o r y  o f  Doua 
Venne ' s  s t a y  w i t h  t h e  f a m i l y  o f  Xazam Ali a f t e r  h i s  son Rahim died: 



After  Qah ln ' s  dea th ,  Fr .  Doun spoke t o  Yazam A l i  and s a i d ,  "I 
w i l l  t ake  Qahim's place i n  the  r i c e  f i e l d . '  Mazam F1' and h i s  family 
were verv noor, bu t  he s a i d ,  "I c a n ' t  pay vcu anvthinq." "That ' s  O.K.," 
Douq answered, "I w i l l  work f o r  vou f o r  nothinq." 

(Note here t h a t  DOUS himself was f r e e  and open t o  such a c o m i t -  
ment, and knew t h a t  h i s  Maryknoll community i n  Bancrladesh would support 
him moral lv i n  such a dec is ion . )  

For t h e  next vear  and a h a l f ,  Fr .  Douo s m a t t e d  down i n  the r i c e  
caddies ,  workincr f u l l  time each day a l l  week j u s t  a s  if he were a 
member o f  Mazam A l i ' s  family. He received no compensation nor d i d  
he ask  f o r  any remuneration. A t  t h e  end o f  each day he returned t o  
h i s  l i t t l e  shack i n  the  v i l l a q e  where he l i v e d  a lone ,  o f t en  lonely .  

Never durino a l l  t h a t  time d i d  F r .  Douq make any at tempt t o  
speak of C h r i s t i a n i t v  o r  mention C h r i s t .  He simply worked i n  t h e  
r i c e  paddies and l i v e d  a l cne  in  t h e  shack. 

On a c e r t a i n  day a f t e r  a year and a h a l f  had passed, a qroun of 
l o c a l  l eade r s  came t o  F'r. Douq t o  sav ,  "lac a r e  qoing t o  ask you, p l ease ,  
t o  leave t h i s  a r e a .  You must qo away from here."  he reason f o r  h i s  
leavinq,  t h e  l e a d e r s  s a i d ,  was t h a t  Mazam A l i ' s  family and seve ra l  
o the r  f ami l i e s  had announced t h e i r  i n t e n t i o n  of becoming Chr is t ians1  

what had happened was t h a t  by h i s  example of s e l f - s a c r i f i c i n g  
love Fr .  Douq had proclaimed the  gospel more e f f e c t i v e l y  than i f  he 
had b u i l t  a ca thedra l  o r  preached Chr i s t  with s~poken words. 

Douo packed up h i s  few belonpinqs and q u i e t l y  l e f t  the  v i l l a g e .  
Re went t o  wsrk i n  a s i m i l a r  fashionelsewhere .  

Or ig ina l ly  i n  1 9 7 5 t h e l o c a l  Cathol ic  bishop and h i s  clercry - had 
onposed l i v i n g  anfl workinq among t h e  Muslim poor without exe rc i s ina  
any f o m l  min i s t ry  o r  qospel  proclamation. A s  a r e s u l t  of t h e  Mazam 
A l i  a f f a i r ,  t he  bishop has assiqned h i s  seminarians t o  spend some time 
l i v i n q  with t h e  wiryknol lers .  IAoreover, t h e  bishop recen t ly  s a i d  t o  
a l l  h i s  c l e r a v ,  "I hone some of our c l e r s y  can do t h i s  kind of mission 
work, too." 

VATIClW I1 - THE CALL TO DIALOGUE 

"Uoon the  Muslims too ,  t h e  Church looks with es teem. . . th is  Sacred 
Synod urqes a l l  t o  f o r q e t  t h e  p a s t  and t o  work s ince re ly  f o r  mutual 
understandinq." r,'ith these  words of Vatican 11, the  Church qave a 
c a l l  t o  t h e  rruslims of the  kurld f o r  what has been i n s t i t u t i o n a l i z e d  
i n  t h e  word: "dialoque ." 

Anyone who is f a m i l i a r  with t h e  h i s t o r y  of Christian-Muslim 
r e l a t i o n s  recognizes t h a t  u n t i l  r e c e n t l y  our  r e l a t i o n s  were charac ter -  
ized  bv nutual  iqnorance, pre judice  and h o s t i l i t y .  The second Vatican 
Council i t s e l f  d id  not l o s e  s i u h t  of t h e  "many q u a r r e l s  and h o s t i l i t i e s  
( t h a t )  have r i s e n  exhor t ing  them " t o  fo rqe t  the  Dast and s t r i v e  
s ince re ly  f o r  mutual un5erstanding." I t  i s  evident  t h a t  t h e  e f f e c t s  
o f  the h o s t i l i t i e s  of c e n t u r i e s  which a r e  l inge r ino  on i n  our commun- 
i t i e s  cannot uoss ib ly  be wiped o f f  overniqht .  

Isle should not be s u r ~ r i s e d  t h a t  many Cathol ics  and many blusllms 
do not see anv value i n  i n t e r - r e l i q i o u s  d i a l w u e .  For many Muslims, 
i n v i t i n o  o t h e r s  t o  embrace Islam is  t h e  only  reason t o  auproach people 



o' o t h e r  r e l i o i o n s .  r o r  vanv Ca tho l i c s ,  t h e  term " d i a l o m e "  i s  a 
convenien t  word loaded wi th  i t s  own aoenda; it r e f e r s  t o  t h e  immediate, 
b u t  temnorarv,  t a s k .  It  means f o r  them t h a t ,  workin? i n  t h e  l i m i t ; .  
a t i o n s  of  t h e  n r e s e n t ,  ve  must he onen t o  d i s c u s s i o n s  with  'ruslims, 
u n t i l  such a t i m e  when we can once aqa in  t ake  up  t h e  f u l l  
a n o s t o l a t e  l e a d i n v  t o  convers ions .  

I n  t h e  C a t h o l i c  Church t h e  i dea  and n r a c t i c e  of  d i a loque  is Of 
a  ve ry  r e c e n t  o r i n i n .  o r  a t  l e a s t  had been neq l ec t ed  s i n c e  t h e  t i m e  
o' t h e  e a r l v  Church F a t h e r s .  It i s  t r u e  t h a t  i n  p r i n c i ~ l e  it w a s  
con ta ined  i n  t h e  s c r i ~ t u r e s  an2 t r a d i t i o n s  o+ t h e  Church. Aowever, 
t h e  formal e x n l i c i t a t i o n  and commitment t o  i ts ~ r o n a n a t i o n  have been 
on lv  s i n c e  t h e  second Vat ican Counci l .  

There is  a  seeminq - p r h a n s ,  r e a l  - c o n t r a d i c t i o n  between t h e  
n u r m s e  of d i a lonue  and t h e  nurnose of C h r i s t i a n  miss ion  i n  t h e  ways 
t h e s e  a r e  u s u a l l v  exDresSed i n  church  docments -Whi le  quo t ing  now 
f r a  Vatican 11, document on ~ i s s i o n ,  I recognize  t h a t  t h e s e  s t a t emen t s  
im~ress u s  a s  s t a t i c ,  formulatec? a s  t hey  were a t  a  t i m e  when it was 
assumed t h a t  Burone and North America were C h r i s t i a n  

.. 
rn.rissi~ns" i s  the term usually mven to  those particular 

undertakings by which the heralds o f  the ospeZ are sent a r t  
bu the Church a;?d qo forth i n to  the whole world t o  cam?/ out 
the taskofpreaching the nospeZ and plantinu the Church monr  
peoples or p m p s  who do not  yet bel ieve  i n  Christ .  
(Ad Gentes, 5). 
The spec i f i c  pumose O F  t h i s  missionary a c t i v i t y  i s  e v a a e l -  
izcrtion mu' the p tmt ing  o f  the church mono those peopZes 
m d  nroups where she has not lret taken root.  
(Ad Gentes, 5). 

, F b i l a r l v ,  l e t  m make a  b r i e f  quote  from Pone Paul  V I ' s  
l e t t e r ,  "On Fvanoe l i za t i on  i n  t h e  !nodern V'orld :" 

Evancetization v i Z Z  a t m y s  contain a c lear  procZmat ia  tha t ,  
7:n desus Chris t ,  the Son o f  (70d made man, who died a d  rose 
%I? the dead, sazvation i s  o f f e red  to aZZ men. as a p i f t  o f  
G o e s  mace and mercy. 
(Evanqe Z i i  Nuntiandi., 2 7) 

It would seen from such s t a t emen t s  t h a t  t h e  t r a d i t i o n a l  understand- 
i n0  of  ~ i s s i o n  is comple te lv  d i f f e r e n t  from t h e  meaninq of  d i a looue ,  
h o n e s t l v  and n r o p e r l y  unders tood .  

' r r i s s ion" ,  t r a d i t i o n a l l y ,  l ooks  t o  b e l i e f  i n  a r i s t ,  convers ion  
of h e a r t  and mind t o  C h r i s t .  accep tance  of  J e s u s  C h r i s t  o f  t h e  q o s p e l ,  
t o n e t h e r  with c n t r a n c e  i n t o  t h e  b e l i e v i n o  and ~ 0 r s h i D p i n n  C h r i s t i a n  
c o m u n i t y .  It imp l i e s  fo r sak inq  a l l  t h a t  i s  c o n t r a r y  t o  t h a t  f a i t h .  

"Dialorwe" l ooks  t o  a  hea l t hy  onenness t o  a  common s e a r c h  and 
d i s cove ry  of  r o d ' s  miss ion  t o  t h e  world: God's concern and l ove  f o r  
t h e  whole human f m . i l y .  It imn l i e s  i nc r ea sed  unders tandinq  wi thout  
n e c e s s a r l l v  i m n l v i n ~  acceptance o r  convers ion.  It c e r t a i n l y  does  n o t  



demand entrance i n t o a  d i f f e r e n t  f a i t h  community, although t h i s  might 
be an au then t i c  r e s u l t  i n  some cases .  

Now, t h e  r e a l  problem! Both C h r i s t i a n i t y  and Islam encounter 
each o the r  (-I purnosely avoid us ino  the  term "confront-") i n  the  
modern dav with an equally determined and convinced sense of mission 
o r  da wah, toward each o the r .  

A n  a rden t  wslim missioner miqht sav: I c a l l  you t o  Islam, and 
i n v i t e  you t o  e n t e r  Islam i n  accordance with what Cad has ordered,  
and i n  harmony with what Jesus  has ordained, and a l l  the  Prophets 
before him which we commonly accept .  I t  i s  my duty t o  ask you t o  
embrace the  d i i n  ( r e l i u i o n )  of Islam. The only ourpose Puslims can 
have i n  dialoquing with Chr i s t i ans  i s  t o  i n v i t e  them t o  Islam and t o  
save them from t h e  anoer of God f o r  f a l s e l y  a sc r ib inq  d i v i n i t y  to 
Jesus .  

For t h e  Chr i s t i an  s i d e ,  I borrow aoain from the  words of Pope 
Paul BI: 

Havina been sent and evangelized, the Church herself  sends 
out evnnaelizers. She puts on t h e i r  l i n s  the  savinp word, 
she e m l a i n s  t o  them the  messane o f  which she herse l f  i s  the 
depositary, she qives them the mundate which she herse l f  has 
receioed and she .sends them out t o  preach. To preach not t h e i r  
own s e l w s  o r  t h e i r  personal ideas ... but a Gospel o f c ~ h i c h  they 
are the ministers,  i n  order t o  pass it on with complete f i d e l i t y .  
(Evanaelii Nmtiandi ,  15 )  

Two determined and convinced not ions  of mission meet head on, 
f requent ly  t c  c l a sh .  with l i t t l e  n o s s i b i l i t y  of compromise o r  move- 
ment. Often,  i n  p r a c t i c e ,  reverence and respect  f o r  each o t h e r ' s  
f a i t h  t r a d i t i o n s  a r e  l o s t .  sme t imes ,  h a t e f u l  a c t s  and words ensue, 
and thus  the  world i s  s t i l l  l e s s  a peaceful   lace f o r  t h e  r e a l i z a t i o n  
of t h e  Kinqdom of cad.  

Add t o  t h a t  the  f a c t  t h a t  many rruslim and Islamic coun t r i e s  w i l l  
n o t  permit e i t h e r  t h e  e n t r y  of missioners  o r  t h e i r  e f f o r t s  t o  prosely- 
t i z e .  S h a r i i ' a  law, I be l ieve ,  fo rb ids  the  conversion of Muslims. 
So, if coun t r i e s  d o n ' t  want miss ionar ies ,  i f  t h e  door i s  a l ready 
closed,  mission i n  t h e  t r a d i t i o n a l  sense i s  a t  an end. 

How can we remain f a i t h f u l  t o  C h r i s t ' s  command t o  continue t o  
make t h e  Good News known t o  a l l  p e o ~ l e s ,  while not  f a i l i n q . i n  our 
reverence and r e s F c t  f o r  c o d ' s  a c t  of r eve la t ion  throuqh t h e  
Mohammed-event? 

I Drowse t h a t  we must re-difine the  rroal and scope of mission FF 

i n  the  context  of a non-Christian c u l t u r e  where God's a c t  of s e l f -  
r eve la t ion  is throuoh a major world + e l i s i o n .  In t h i s  context ,  I 
b e l i e v e ,  we should be doinrr MISSION I N  DIALOGUE, what mission 
should have been a l l  alonq! Not dialoque a s  a "preparat ion" f o r  
mission,  a s  i f  wa were acceDtlnq a temporary deiay i n  exerc is in?  the  
f u l l  a w s t o l a t e .  Rut mission-in-dialogue, i . e . ,  mission made up of 
equal Darts  of mission of  witness and mission of d i a l w u e .  



'.'hat honds C h r i s t i a n s  and Muslims toqe the r  is  171E LIFE OF THE 
SPIQIT AMOhTT: ALL HIlr"AN,I*PI. me i n a r t i c u l a t e  movement o f  men and 
women, t r anscend ins  themselves and t h e i r  c o n d i t i o n ,  towards some 
u l t i m a t e  and l a s t i n s  meanino by a  p a t t e r n  o f  l i f e  l i v e d  i n  f a i t h ,  
h o w  and love and t h e  c o n s t r u c t i o n  of  a  community of s e r v i c e  and love 
t oqe the r  . 

In  t h e  con tex t  we make a  MISSIOX OF r-lITtG3SS: t he  church c a l l e d  
t o  m a n i f e s t m d  enac t  i n  a  conc re t e  manner t h e  v i s i o n  of human l i f e  
which it has  r ece ived  from J e s u s  C h r i s t ,  choosino amons t h e  r e l a t i v e  
op t ions  of  h i s t o r y  t o  i n c a r n a t e  i t s e l f  i n  t h e  world,  i n  service t o  a 
rea l i tv  l a r n e r  than i t s e l f ;  

And a  WISSTON OF DIALOCUF- t h e  church l e a r n i n q  from, acknowledg- 
i n s  and r ece iv inq  t h e  r i c h  i n s i a h t s  ar is ingt  from t h e  c u l t u r a l  and 
r e l i q i o u s  t r a d i t i o n s  and l i v e s  o f  neople .  Throuoh these  i n s i q h t s  t h e  
qosae l  messase i s  c l a r i f i e d  and known more profoundly.  

In s i t u a t i o n s  where C h r i s t i a n i t y  w i l l  remain a  b e l i e v i n q  mino r i t y  
amonq a  h e l i e v i n ~  non-Christian ma jo r i t v ,  we a r e  t o  do mission by 
~ r o v i f i i n n  an evannel iz inq  Dresence ennaqed i n  a  mutual ,  onen exchange 
o f  w i tnes s ,  exper ience ,  l i s t e n i n q  and c ross -ques t ion inq ,  wi thout  prose-  
I v t i z i n q .  In s i t u a t i o n s  where a  b e l i e v i n a  non-Christian minor i ty  
dwe l l s  amonq a  c , ~ r i s t i a n  m a ~ o r i t y ,  w e  a r e  t o  do n i s s i o n  i n  t h e  ve ry  
same r a v .  

LIVING DIALORIE I N  I4ISSION 

Le t  m e  o i v e  vou another  b r i e f  example from Pak i s t an  where i n  a 
popula t ion  of  over  75 m i l l i o n ,  t h e  C h r i s t i a n s  number about  1 m i l l i o n .  

I f  we look f o r  exanples  o f  C h r i s t i a n  communities where openness 
to Islam r e a l l y  p l ays  a r o l e ,  one would be  t h e  r e l i q i o u s  community o f  
Darakhshan ( L i s h t ) ,  a smal l  c o m u n i t y  o f  vouna Franciscan f r i a r s ,  from 
fou r  t o  e i n h t  members, under t r a i n i n q  i n  Karachi,  which h a s  been i n  
e x i s t e n c e  f o r  10  yea r s .  There t h e  s t u d e n t s  a r e  formed i n t o  Franciscan 
l i f e  through l i v i n n  and working i n  a  Muslim Housinq Soc ie ty .  They 
describe t h e i r  c o m u n i t y  as a way of bu i ld inq  UD a deener  C h r i s t i a n  and 
r e l i q i o u s  l i f e  wi th in  t h e  con tex t  o f  Islam. 

Thev f e l t  t h e  need t o  move away from t h e i r  s a f e  C a t h o l i c  surround- 
i nos ,  and so chose t o  l i v e  on t h e  t h i r d  f l o o r  of  a whole block of 
f l a t s  i n  a new housinq complex. Slowly t h e i r  f e a r s  d i sappeared  when 
thev  found themselves  well  r ece ived  by t h e i r  neiqhbors .  I n  f a c t ,  much 
of t h e  encouraoement thev  g o t  f o r  t h e i r  wav o f  l i f e  a l s o  came from t h e i r  
Vuslim neiqhbors  who r e s p e c t e d a n d t r u s t e d  t h e m .  There was never  ar.y 
o b j e c t i o n  t o  t h e i r  n resence ,  even thouah they  sanc: and prayed aloud i n  
t h a t  completely Muslim a r e a .  The neople  aoo rec i a t ed  t h e  r e g u l a r i t y  of 
l i v e s  and t h e  r e m l a r i t v  of  t h e i r  n r ave r s .  

One of  t h e  reasons  whv thev  were accented so w e l l  w a s  t h a t ,  
o r e c i s e l y  because t hey  were small, t h e y  nosed no real t h r e a t  t o  any- 
one. Thev came without  anv show o f  D o w e r  o r  ~ r e s t i q e .  

No p r e c i s e  p l an  of  a c t i o n  had been made before  thev  f i r s t  came 
t o  t h e  a r e a ,  excent  t h a t  t hey  wanted t o  be c l o s e r  t o  t h e i r  *lulsim people ,  
an* t o  l e a r n  from t h a t  exper ience .  They ca red  f o r  t h e  c h i l d r e n  i n  t h e  
comcound. They beqan q iv inq  l e s sons ,  he lp ing  r i c h  and poor  c h i l d r e n  who 
s a t  t o s e t h e r  f o r  an hour a day a t  t h e i r  p l ace .  They helped t h e  s t u d e n t s  



who came t o  them t o  r e f l e c t  on some of the  values which were missinq 
i n  t he  education they received. 

The novices and the professed stuc?ents.intheir house were made 
t o  w r k  and earn somethinq for  t h e i r  own running expenses, or  for  
some par t icular  need outside. Havino no servants and l iv ino  from 
t h e i r  w r k  brouaht them closer  t o  the l i f e s t y l e  of many families 
around them. 

Thev were s t r i c t  about t he i r  times of prayer i n  the  morninqs 
and eveninns, and a b u t  meals toqether. Guests joined them for  
prayer and meals. Theirs was an own house. Rooms were reserved 
for  needv uuests, mostly younq people who had emotional problems cr 
who needed refuqe or  lafiginq and had no other place where t o  go. 

Their closeness t o  Muslims was further develo,red by t h e i r  own 
study and re f lec t ions  on Islam. Everythinq tha t  would offend Muslim 
sens i t i v i t i e s  was avoided. A qreat  deal of ta lking,  l i s tening and 
ref lect inq was f i r s t  required for  an a t t i t ude  of openness t o  Islam 
t o  develop. 

Another means for  buildinq up the i r  re l iqious community was the 
celebration of Muslim feas t s .  They pre-mred themselves mentally rnd 
spiri ' rually for  the biq f ea s t s  by readinq about them, by asking 
%slims about t h e i r  own feel ings  about those feas t s ,  by prayer ser-  
vices on t h e  theme of the f ea s t s ,  by posters and slogans in  the house 
which sharpened t h e i r  awareness of f ea s t s  about t o  be celebrated. 
They observed the f a s t  of Ramadhan i n  the  Muslim way. Their 
exnerience was t h a t  the more thev involved themselves i n  those 
celebrations,  the more the Muslims accepted them. 

Their presence there ,  t h e i r  witness, t h e i r  dedication t o  the 
l i f e  they had chosen did have i ts  impact on t h e i r  surroundings. 
Parents did  c m e  and ask them t o  pray for  them m for  t h e i r  children,  
and they did pray very renularlv for t h e i r  neiohbors. A l l  t ha t  
deepened t h e i r  l ives  and f i l l e d  them with a sense of mission. 

LIFE IlITNESS & DIALOGUE AS PROCLAMATION 

From t h i s  example we can see tha t  mission-in-dialoque is the 
search for  the wavs we can learn f m  others how Cad operates amonq 
them, share with them our own Christian f a i t h  experiences, and 
journey toqether towards the ultimate t ru th .  In l iv inq toqether 
Christians and Muslims can challengeoneanother t o  l i ve  t h e i r  respective 
f a i t h s  more f u l l y ,  and throuqh contact with Vuslims, Christ ians can 
become more aware of the ful lness  of Chr i s t ' s  s a lv i f i c  work. 

In  t h i s  l i q h t ,  the purpose of mission-in4ialonue is t o  mediate 
the love of Cad t o  the world. 

The proclamation of the qospel would depend for  i t s  c red ib i l i t y  
on being al ive in  the l i ves  of the Christ ians.  The witness of t h e i r  
love, t h e i r  neighborliness, the  simplicity of t h e i r  l i f e s t y l e ,  t h e i r  
se l f -sacr i f ice  would lend weight t o  the qos-1 they proclaim i n  deeds 
and behaviour, more than i n  the  words and. teachina. 

Mission-in-dialoque would involve the t o t a l i t y  of the l i f e  of 
the loca l  Christian community, and not he a task relenated t o  just  a 
" l i t t l e  qroup" of p e o ~ l e .  Everv Christian would be a missioner, and 



In a predominantly Vuslim c u l t u r a l  s i t u a t i o n  the  l o c a l  church 
must t r y  t o  l i v e ,  th ink,  f e e l ,  speak and worship in  ways which sr ' r ins  
from f a i t h  and the  re l io io -cu l tu ra l  her i taqe  of the .people. Only i n  
such a community can those M u s l i m s  who come t o  v i s i t  o r  t o  join us 
f e e l  a t  home. I n  our at temnts a t  incu l tu ra t ion  (contextual iza t ion)  
we should always keen i n  mind the  leoi t imate  s e n s i b i l i t i e s  and 
rel irr ious fee l inos  of t h e  Muslims. 

The doinq o f  mission would always include t h e  .proclaiminq of t h e  
qosnel i n  witness and in  dialoque,  bu t  toqether with the  minis t ry  of 
reconcili?.tion, the  doinq of jus t i ce  with ~ e o p l e ,  t h e  loving of one 
another a s  peonle, t h e  c rea t ion  of a w a c e f u l  and harmonious world, 
the r e a l i z a t i o n  of the  Kinqdom a l l  of t h i s  bv Chr is t ians  and Muslims 
toqether . 

POINTS FOR REFLECTION/DISCUSSION 

Can we accept  t h a t  dialonue i s  not an a l t e r n a t i v e  t o  mission nor 
a preparation f o r  it ,  but an i n t r i n s i c  element of mission? 

Can we accept  t h a t  increased understandinq through dialoque may 
not  lead t o  accentance, but t h a t  we w i l l  continue t o  disagree? 

Can we bel ieve  t h a t  the purpose of dialogue i s  t o  grasp  more 
f u l l y  cod's  concern and love f o r  t h e  human family, manifested through 
d i f f e r e n t  revela t ions?  

Can w e  accent  t h a t  no r e l i q i o u s  experience of individual  o r  
comuni tv  i s  complete ucless  it be open t o  complementarv elements i n  
t h e  f a i t h  experiences of others? 

Can we acceDt the co-existence of the  o a r t i c u l a r  r e l i g i o n s ,  each 
one cherished i n  i t s  v a r t i c u l a r i t y :  t h e  decisiveness of the  Christ-  
eventanf l the  f i n a l i t y  of t h e  Mohammed-event? 

Can we be l i eve  t h a t  the proner witness t o  Cad i s  not  e x c l u s i v i s t  
but  shared and contemplated together? 
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INTRODUCTION 

The t i t l e  of  t h i s  t a l k  presupposes  a c l o s e  r e l a t i o n s h i p  between 
Vat ican  I1 and t h e  teacl i inq o f  t h e  Church on j u s t i c e  and peace.  I t  
a l s o  s u q q e s t s  t h a t  t h e  Dresent  moment, jcst twenty y e a r s  a f t e r  t h e  
end of  Vat ican  11, i s  of  p a r t i c u l a r  s i g n i f i c a n c e  i n  r eqa rd  t o  t h e  
s t a n c e  of t h e  Church on i s s u e s  o f  j u s t i c e  and peace.  I n  t h i s  t a l k  I 
hone t o  show t h a t  t h e s e  two assumptions  a r e  c o r r e c t .  

I n  t h i s  f i r s t  n a r t  o f  my t a l k  I want t o  o r e s e n t  a l i s t  of  t he  
main p r i n c i p l e s  o f  t h e  Church 's  t e ach inq  on i s s u e s  o f  j u s t i c e  and 
peace ;  and I s h a l l  i n d i c a t e  b r i e f l y  t h e  h i s t o r i c a l  r o o t s  of t h i s  body 
of t e ach ing .  The fo l l owinq  e i q h t  items form t h e  c o r e  o f  C a t h o l i c  
s o c i a l  t e a c h i n q  a s  it emeraed between t h e  t i m e  o f  Leo X X I I I  and t h e  
t ime  P o w  John convened t h e  Vat ican  Counci l :  

1) The d i q n i t y  of each  i n d i v i d u a l  human person must be  r e s n e c t e d  and 
defended:  and t h e  i n d i v i d u a l  must n o t  be subo rd ina t ed  t o  t h e  S t a t e .  

21 The i n d i v i d u a l  ha s  a r i o h t  t o  own p r i v a t e  n rove r ty .  

3) Soc i e tv  is n o t  j u s t  a c o l l e c t i o n  of i s o l a t e d  i n d i v i d u a l s ;  it is 
r a t h e r  an o r q a n i c  whole,  a community composed o f  d i v e r s e  e lements  
where a l l  are c a l l e d  t o  coove ra t e  t o q e t h e r  f o r  t h e  common good. 

4 )  The a u t h o r i t i e s  i n  s o c i e t y  have t h e  God-qiven t a s k  o f  promoting t h e  
common qood and t hey  have a Cat?-qiven r i g h t  t o  t h e  obedience of t h e  
c i t i z e n s .  

5 )  C i t i z e n s  have a r i q h t  and d u t y  t o  u se  l awfu l  means t o  resist s e r i o u s  
misuse of power bv a qovernmeat. 

6)  S e d i t i o n  o r  v i o l e n t  r e s i s t r t n c e  t o  an  e s t a b l i s h e d  government i s  un- 
j u s t i f i e d ;  c l a s s  wa r f a r e  is a u i t e  unaccep tab le .  

7) Tlnder c e r t a i n  s t r i n q e n t  c o n d i t i o n s  s S t a t e  i s  e n t i t l e d  t o  go  t o  war 
a q a i n s t  a n o t h e r  S t a t e ,  i n  de f ence  o f  i t s  l e g i t i m a t e  i n t e r e s t s .  



(8) Those who hold power in  socie tv  must show par t i cu la r  concern f o r  
t h e  poor and o the r  ca tegor ies  of ~ e o p l e  who a r e  vulnerable co 
exploi ta t ion:  those have wealth and influence must renounce ex- 
p l o i t a t i v e  p r a c t i c e s  and a t t i t u d e s ;  oovernments have t h e  duty of 
modifying systems o r  mechanisms t h a t  f o s t e r  i n j u s t i c e  by giving 
undue power t o  c e r t a i n  qrouos. 

These e ioh t  elements i n  t r a d i t i o n a l  s o c i a l  teachinq were not 
deduced i n  an a b s t r a c t  a  o r i o r i  way. Rather they were given oro- 
minence in  reaction t o  the  e r r o r s  and aberra t ions  of Western socie ty  
over t h e  p a s t  century a s  these were wrce ived  by the popes and some 
o the r  i n f l u e n t i a l  th inkers  i n  t h e  Church. These ?hurch leaders  saw 
two main e r r o r s .  On the  one hand the re  w a s  economic l ibe ra l i sm and 
t h e  p o l i t i c a l  individualism t o  which it was linked: these played down 
the oroanic nature of socle tv  and misunderstood the nature  of human 
au thor i tv .  Cn t h e  o ther  hand there  was col lec t iv ism which was l inked 
t o  a S t a t e  absolutism; it could take t h e  form of socialism o r  of 
fascism: but  the c ruc ia l  e r r o r  was the  subordination of t h e  individual  
t o  the S t a t e  o r  t h e  c o l l e c t i v i t y .  

I f  we look a t  the  l i s t  given above we can see  t h a t  the  f i r s t ,  
s e c o n d a n d f i f t h  items on the  list a r e  mainly a defence of t h e  in -  
d iv idua l  aqains t  col lec t iv ism and S t a t e  absolutism. The t h i r d ,  s i x t h ,  
seventh, and e iqhth  items a r e  a defence of the  organic nature of  
soc ie ty  i n  reac t ion  t o  individualism and l ibera l i sm.  The four th  item 
represents  the Church's attempt t o  keepabalance  between individualism 
and S t a t e  to ta l i t a r i an i sm.  

Once we r e a l i z e  t h a t  these  e iqh t  elements emerqed h i s t o r i c a l l y  
ra the r  than systematical ly it is  easy t o  understand t h a t  they a r e  not 
a l l  equally absolute.  We can look more c lose lv  t o  see  which of them 
a r e  concerned with fundamental values and which a r e  only means to 
a t t a i n  these  values.  We may f ind t h a t  a  changed s i t u a t i o n  c a l l a  f o r  
a  chancre i n  emphasis. The list may have t o  be f i l l e d  out  by makincr 
e x p l i c i t  what had been only i m ~ l i c i t .  Furthermore, it may be necessary 
t o  add new items t o  t h e  l ist .  Such a revis ion took place very ra~p id ly  
i n  recent  years.  So now I move t o  the  second p a r t  of my paper t o  
examine t h a t  process o r  revis ion.  

11: VATICAN I1 

I th ink  it is  c l e a r  from the l i s t  we have j u s t  looked a t  t h a t  
the re  i s  q u i t e  a  l a r a e  measure of cont inui ty  i n  the  s o c i a l  teaching 
over t h e  pas t  century; h u t  the re  have a l s o  been s i q n i f i c a n t  changes 
over t h e  p a s t  twenty-five years. I n  t h i s  second p a r t  of  my paper I 
want t o  look a t  some of the key moments of chanqe and t o  see  what p a r t  
was played by the  Second Vatican Council. 

1. PRE VATICAN 11: MATER ET NAGISTRA 

It would be wrono, I th ink ,  t o  a t t r i b u t e  a l l  t h e  changes d i r e c t l y  
t o  Vatican 11. But t h e  key chancres took place i n  the period between 
1961 am7 1971, t h a t  is, i n  t h e  time immediately before and a f t e r  the  
Council a s  well a s  during it. Already i n  1961, the  year before t h e  
Council, Pope John X X I I I  had issued h i s  encycl ica l  Hater e t  Magistra. 
I t  was t h e  f i r s t  major s t e p  i n  a new d i rec t ion .  when he issued it, 
Pope John was makinq a d e f i n i t e  option:  he was d e l i b e r a t e l y  s e t t i n o  
ou t  t o  change the  t h r u s t  and the  e f f e c t  of t h e  Church's soc ia l  teaching.  



F ~ V  d id  Pope John chanqe t h e  emphasis in this way? P a r t  of the  
reason was t h a t  h i s  own pe?.sant backnround made him more synpathetic 
t o  the  views of workincl c l a s s  people. Rut a more orofound reason 
was h i s  openness t o  t h e  S n i r i t  and h i s  understaridinq of t h e  C o s p s l .  
This  enabled him t o  r e a l i z e  t h a t  somethinq had none wronq with 
Catholic  s o c i a l  teachinq.  ?ie saw t h a t  secondarv elements i n  t h e  
body of s o c i a l  teaching were takinq o r i o r i t y  over primary elements. 
Concern f o r  t h e  r i q h t s  of property owners was takinq precedence over 
concern f o r  the poor; and concern f o r  s t a b i l i t y  was takin?  precedence 
over concern f o r  jus t i ce .  

The r e s u l t  o f  this d i s t o r t i o n  was t h a t  t h e  s o c i a l  teaching of 
the  Church - o a r t i c u l a r l v  i t s  emphasis on the  r i q h t  t o  p r i v a t e  
property - was being used i6eo loq ica l ly .  To i l l u s t r a t e  t h i s  po in t  
we can take two examnles. I n  I t a l y  it was beinn invoked by some 
senior  Vatican ca rd ina l s  a s  a b a s i s  f o r  t h e i r  ooposi t ion t o  the 
' ace r tu ra  a s i n i s t r a l ,  the openino t o  the l e f t ,  which was takinq 
  lace a t  t h e  time i n  both I t a l i a n  and i n t e r n a t i o n a l  w l i t i c s .  And 
i n  t h e  USA t h e  s o c i a l  teachino of the Church had been used by r i g h t -  
winq Catholics  t o  j u s t i f y  t h e i r  sunport f o r  t h e  witch-hunt led  by 
Senator Joseph VcCarthy aga ins t  communist sympathizers. 

Pow John wanted t o  d is tance  t h e  Church from such entanglerrents 
with riqht-wing m l i t i c a l  forces .  He a l s o  wanted t o  d is tance  it 
aqain (a s  had been done by Leo X I 1 1  and Pius  X I )  from the  ideology 
of economic l ibe ra l i sm which provides t h e  t h e o r e t i c a l  underpinning 
f o r  crude capi ta l i sm.  The theory of economic l ibe ra l i sm l a i d  down 
t h a t  the so-called ' laws of economics' should be allowed t o  operate 
f r e e l y  with l i t t l e  % i n t r u s i o n 1  by t h a t  S t a t e .  P o p  John's  predeces- 
s o r s  a l s o  wanted a s  f a r  a s  poss ib le  t o  keep p o l i t i c s  ou t  of the  
economic sohere. This  gave t h e  impression t h a t  t h e  s o c i a l  teachinp 
of t h e  Church had a qood dea l  in  common with the  ideology of economic 
l ibe ra l i sm and capi ta l i sm.  This impression was mistaken: f o r  economic 
l ibe ra l i sm allowed t h e  S t a t e  t o  intervene mainly t o  safeguard t h e  
p r i v i l e n e s  of p r o w r t y  owners; the  poDes, by c o n t r a s t ,  ca l l ed  f o r  
S t a t e  in te rven t ion  mainly t o  p ro tec t  the  poor and underprivileged. 
P o ~ e  John wanted t o  ensure t h a t  Church teachinq could no t  be invoked 
i n  support  of economic l ibe ra l i sm any more than it could be invoked 
i n  favour of r i q h t  winq p o l i t i c s .  

Ye was well  aware t h a t  he had a h i g  s t ruqq le  on h i s  hands. And 
he was a t  a disadvantaqe; f o r  he could not  even r e l v  on the  obedience 
of the  heads of t h e  Tratican c u r i a .  The sevent ie th  anniversary of 
t h e  publ ica t ion  of Leo's  Rerum Novarum offered  him an i d e a l  opportunity.  
He issued a new s o c i a l  encyc l i ca l ,  t he  f i r s t  s ince  padragesimo Anno i n  
1931. In it he ce lehra ted  and reaffirmed t h e  bas ic  ' thrust  o f  Catholic  
s o c i a l  teaching.  Rut he a l so  s e t  o u t  ' t o  determine c l e a r l y  the  mind 
of the  Church on the  new and important problems of the  day' (par  SO).  
I n  this context  he introduced a s h i f t  of e m ~ h a s i s  o r  d i r e c t i o n  i n  
s o c i a l  teachinq.  

Vhat was t h i s  new emphasis? One element was t h a t  Pope John 
spoke ou t  i n  favour of something t h a t  sounded r a t h e r  l i k e  ' the  Velfare 
S t a t e ' .  A second element was h i s  s trong af f i rmat ion  t h a t  the r i q h t  
t o  own p r i v a t e  property i s  suhordinate t o  a more fundamental p r i n c i p l e ,  
namely, t h a t  thegoods of t h e  e a r t h  a r e  intended f o r  t h e  use and benef i t  
of a l l .  Although t h i s  had been accepted i n  mediaeval t imes,  Leo xIII 
had played it down because of h i s  f ea r  of social ism. Plus X I I ,  i n  h i s  



1941 broadcast comemoratina the  f o r t i e t h  anniversary of Rerum - 
Irlovam, s m l l e d  it o u t  c l e a r l y .  Rut t h i s  had made l i t t l e  impact. 
It was now qiven nrominence bv John X X I I I .  The e f f e c t  was t h a t  the  
r i q h t  t o  p r iva te  nrooerty became a matter of r e l a t i v e  importance 
r a t h e r  than a fundamental p r i n c i . ~ l e ,  a s  it had become in  n rac t i ce  in  
Catholic s o c i a l  tsachino.  

One e f f e c t  of t h i s  chanqe of emphasis was an outraqed react ion 
by riqht-winq Cathol ics .  Their a t t i t u d e  was summed up i n  t h e  phrase: 
'Mater si ,  Yanistra n o . ' I t  was t h e i r  react ion perhaps more than the 
content of t h e  encycl ica l  t h a t  hrouqht about t h e  most s i n n i f i c a n t  
channe of a l l ,  namely, t h a t  f o r  t h e  f i r s t  time i n  a t  l e a s t  a  hundred 
years  the  s tance  of t h e  Church seemed t o  lean more towards t h e  l e f t  
than towards the  r i g h t .  I t  was a t  t h i s  moment t h a t  the  Church beqan 
t o  have new a l l i e s  and new enemies. 

2. THE COEPPRIBUTION OF VATICAM I1 

P'here does Vatican I1 come i n t o  a l l  of t h i s ?  I f  t h e  Council had 
not taken place it is  q u i t e  l i k e l y  t h a t  Pope John's  new emphais would 
not have l a s ted :  I t  would have been watered down o r  played down by a 
l a t e r   ope. S u t  almost a s  soon a s  t h e  Council owned i n  1962 it 
re jec ted  the  reactionary views of those who o.~posed Pope John. And 
when it issued its own teachino on issues  of j u s t i c e  and reace th ree  
years l a t e r ,  these  followed h i s  new l i n e .  I n  f a c t  the Council went 
f u r t h e r  than Pone John by i n s i s t i n o  t h a t  the  goods of t h e  e a r t h  a r e  
des t ined bv God not  onlv f o r  a l l  neo,ple but  a l s o  f o r  a l l  peoples 
(GS 69.1). This o.wns up the  whole major i ssue  of a  jus t  in te rna t iona l  
economic o rder ,  and nrovides a s o l i d  theological  b a s i s  f o r  t h e  
Council 's  teachina on t h i s  i ssue  (GS 8 5 ) .  After t h e  Council it would 
be almost impossible f o r  any pope t o  reverse  t h i s  new d i r e c t i o n .  P o p  
Paul ' s  encyclica: Po~ulorum Proqressio, issued i n  1967, s p e l l s  o u t  
in  g rea t  d e t a i l  t h e  Church's new understanding of in te rna t iona l  s o c i a l  
j u s t i c e ,  

The Council a l s o  added some o the r  important elements t o  t h e  
emerqing new synthesiz of s o c i a l  teachinq.  Here I s h a l l  simply note 
four po in t s :  

a )  In t h e  very t i t l e  of t h i s  t a l k  the  words ' j u s t i c e '  and '?acea 
a r e  l inked together.  This linkane is now so  taken f o r  qranted 

t h a t  the phrase has  becme almost a  c l i chg ;  and we fo rae t  t h a t  it is  
r e l a t i v e l v  recent .  In  f a c t  i t  was Vatican I1 t h a t  provided its bas i s .  
Gaudium e t  Spes f i rmlv l inked the  p o l i t i c a l  i ssue  of Deace between 
nat ions  t o  t h e  i ssue  of a  jus t  in te rna t iona l  economic order (GS 83-R7). 
rh~en Pope Paul s e t  up t h e  17atican J u s t i c e  and Peace Office he was 
followino t h i s  Council . l ine .  

b) Vatican I1 proposed a concept of human development which under- 
n ins  t h e  present  synthes is  of  soc ia l  teachinn ( G S  63-66). I must 

add t h a t  i n  recent  years  the  Count i l ' s  teachinq has had t o  be modified 
considerabl.y, p a r t i c u l a r l y  by toning down its unwarranted optimism. 
Put t h i s  does no t  lessen the ccnt r ibut ion of the  Council t o  the  theoloqy 
of develonment . 
c )  The Council i n s i s t e d  t h a t  it is no t  merely t h e  superfluous aoods, 

the  lef t -overs ,  of the  r i c h  which a r e  t o  be qiven t o  t h e  poor (GS 69.1); 



r a t h e r  the .poor have a r i q h t  t o  a f a i r  share f o  the  e a r t h ' s  resources.  
Aoplyinq this o r i n c i p l e  i n  p r a c t i c e  t h e  Council envisaqecl the ex- 
propr ia t ion  of under-ut i l ized ' l a t i f u n d i a '  o r  l a rne  e s t a t e s  (GS 76.6) 

d )  F ina l ly ,  the  Council aff irmed t h a t  t h e  Church i s  w i l l i n g  to 
re l inqu i sh  t h e  exerc ise  of l eq i t ima te ly  acquired r i g h t s  where 

holding on t o  them would com~rclmise i ts  witness ( G S  7 6 ) .  This  i s  one 
of t h e  most inpor tant  a c t s  of Vatican 11, f o r  it opened the  way t o  a 
major chanqe o f  approach i n  Latin America, i n  Spain, and even i n  I t a l y .  

We may note  i n  passing t h a t  the re  are some craps i n  t h e  teachinq 
of the  Council. One of t h e  most notable of these  was d e l i b e r a t e :  
t h e r e  i s  no treatment of t h e  quest ion of the  lawfulness of wars of 
l i b e r a t i o n .  An e a r l y  d r a f t  of Gaudium e t  Soes included a passaqe 
which would have recognized a p a r a l l e l  hetween a j u s t  war and 
j u s t i f i e d  re s i s t ance  t o  opuression. r%lhen t h i s  met with some c r i t i c i s m  
it was simply dele ted  on the  qrounds t h a t  such a s e n s i t i v e  i s sue  
would have required a more nuanced treatment.  The Council Fathers  
and theolonians d i d  not  take time t o  worl: out  a consensus statement 
on the  t o p i c ;  t h i s  was i n  sharp c o n t r a s t  t o  the  time and e n e r w  given 
t o  re-workinq the  Council statement about w a f  between S t a t e s .  

From what f have sa id  it should be c l e a r  t h a t ,  while Vatican I1 
does not have the  f i n a l  word on t h e  new j u s t i c e  and peace agenda, it 
d id  have a major inf luence  on it. The con t r ibu t ion  of the  Council 
may be summed up under th ree  headings: 

- F i r s t l y ,  a s  reqards what had qone before it: t h e  Council supported 
and cooperfastened Pope John's  d is tancinq of t h e  Church from t h e  r i g h t  
winq . 

- Secondly Vatican I1 made i t s  own d i s t i n c t i v e  cont r ibut ion;  t h i s  
cons is ted  mainly i n  providinq a theologv of human development, an 
enriched theoloqy of peace, and a f irm l inkaqe between t h e  two. 

- Thirdly ,  Vatican I1 orovided the  foundation f o r  a r a d i c a l l y  new 
ap~proach i n  t h e  f u t u r e ,  a fu tu re  t h a t  was not  e x p l i c i t l y  envisaged by 
t h e  Counci; Fathers  themselves, but  which never the less  sorinos 
d i r e c t l y  from t h e  Council. I want t o  comulete t h i s  sec t ion  of my 
paper by developino t h i s  m i n t  m r e  f u l l y .  

3 .  THE LATIN kVE%CIRM CONTRIBUTIOIJ 

A t  t h e  conference i n  Ledel l in  i n  1968 the Church l eaders  of 
Latin America s e t  ou t  t o  implement and apply t h e  Vatican Council. i n  
t h e i r  s i t u a t i o n .  This  conference made a dec i s ive  cont r ibut ion  t o  t h e  
new j u s t i c e  ekd ueace aaenda - not merely f o r  Latin America bu t  f o r  
the  whole Church. No s i g n i f i c a n t  statement about peace o r  j u s t i c e  
made a f t e r  1963 could f a i l  t o  take  account o f  t h e  Medellin documents. 
They introduce a new apuroach, a new languaqe, and a new option:  

- a new approach, because they begin from an ana lys i s  of the 
concrete s i t u a t i o n 7  

- a new lanauaqe, ~ r o v i d i n q  u s  with a s e t  of terms and conce.ots 
which nowadavs we can scarce ly  imagine beino without,  e .q .  ' s t r u c t u r a l  
i n i u s t i c e '  , ' i n s t i t u t i o n a l i z e d  v io lence '  'maro ina l i za t ion ' ,  ' l i b e r a t i o n ' ,  
' consc ien t i za t ion ' ,  and ' p a r t i c i o a t i o n ' ;  

- a new opt ion  because, havinq c a r e f u l l y  c l a r i f i e d  t h e  d i f f e r e n t  
senses of t h e  word ' pover ty ' ,  t he  bishops d e l i b e r a t e l y  commit themselves, 
( a )  t o  beinq i n  s o l i d a r i t y  with t h e  poor, (h) t o  givinq an e f f e c t i v e  



'preference t o  the  poorest and most needy sec to r s '  of soc ie ty ,  and 
(c )  t o  seeking t r u e  neace not by promoting s t a b i l i t y  but  by arousing 
the  consciousness of opnressed q r o u ~ s  and helping them organize t o  
became aqents of t h e i r  own development. 

I n  t h e  years t h a t  f o l l o w d  Medellin t h e  approach, the  lanquaqe, 
and t h e  option of t h a t  conference becarne a siqn of contradic t ion 
both i n  the  Lat in  American Church itself and almost everywhere else 
in  t h e  bmrld, includinq Rome. In  order  t o  understand the  r e a l  mean- 
inq of various subsequent papal documents and statements one has t o  
understand them a s  a t  l e a s t  p a r t l y  a response t o  what was sa id  a t  
wedellin. So a very l a rqe  Dart of the present  jus t i ce  and peace 
amnda so r inas  from Hedellin r a t h e r  than d i r e c t l y  from vat ican 11. 

However, the re  Can be no ser ious  doubt t h a t  without the  Council 
the  Medellin Conference wohld have had a very d i f f e r e n t  outcome. 
There a re  t h r e e  main ways i n  which t h e  Council qave r i s e  t o  Medellin: 
(a)  I t  opened up t h e  Latin American bishops t o  the notion t h a t  the  
S p i r i t m i q h t  be c a l l i n g  them t o  a r a d i c a l  change of approach; so they 
were ab le  t o  hear the  nropehtic voices of people l i k e  Helder Camera 
and severa l  of the  errerqing theolooians.  (b)  It r a t i f i e d  the option 
of Pooe John t o  disenqaoe t h e  Church from right-winq and ultra-con- 
se rva t ive  reqimes. (c)  Caudium e t  Spes ~ u t  forward a new model of 
Church-state r e l a t ~ o n s h i p s ,  one t h a t  s ~ e c i f i c a l l y  envisaged t h e  re-  
linquishment by the Church o f  p r iv i l eqes  qranted by the  s t a t e .  
One can conclude t h a t  Vatican I1 made Medellin poss ib le ,  even though 
much of t h e  approach, the  lanauaqe, and t h e  commitment of Fledellin 
a r e  a major advance on t h e  Council. 

4 .  OPEN-ENDED AGEFlnA 

I have s a i d  t h a t  a  l a rqe  p a r t  of the present  j u s t i c e  and peace 
agendo spr inqs  d i r e c t l y  from Medellin. Rowever, the re  a r e  some jus t i ce  
and Deace i s sues  which f ind deen r o o t s  outs ide  the Latin American 
scene. Here I s h a l l  mention f i v e  such i s sues :  

Disamament I need hardly say t h a t  the  arms race  i s  a q lobal  i s sue .  
Nevertheless, t h e  disarmement quest ion i s  experienced 

with q rea te r  vividness and urqency i n  Europe s i t u a t e d  a s  it is  between 
the two superpowers. Those Europeans who s top  t o  th ink must be q u i t e  
c e r t a i n  t h a t  they and t h e i r  famil ies  have l i t t l e  hope of surviving a 
war between East and !:,!est - even a war t h a t  breaks ou t  by accident .  

Ecoloqy. Once aqain it is  one t h a t  concerns the  whole world. Rut 
aoain it has a r i s e n  with p a r t i c u l a r  vividness i n  E u r o F ,  

where t h e  peonle of some nations see t h e i r  amenities of f o r e s t s ,  r i v e r s ,  
an8 lakes  destroyed by the  i n d u s t r i a l  poisons o f  o the r  coun t r i e s .  

S t ~ c t u r a l  Unemployment - the  chronic i n a b i l i t y  of the  modern economy 
t o  c r e a t e  new jobs f o r  those Aisplaced by 

the use of ever higher technoloqy. This problem a f f e c t s  both the  so- 
ca l l ed  'developed' countr ies  and those Third !*'orld countr ies  which put 
t h e i r  h o p s  i n  i n d u s t r i a l i z a t i o n  and t h e  mechanization of aor icu l tu re .  
It has become a burninq i s sue  i n  western coun t r i e s  where workers have 
t r ade  u n i o m t o f i g h t  t h e i r  cause. In the t h i r d  Yorld, t r ade  unions 
a r e  o f t e n  i n e f f e c t i v e  and soc ia l  secur i ty  systems a re  minimal. So 
the s i t u a t i o n  may be object ively  more severe i n  these  countr ies  than 
i n  t h e  rgest, althouqh t h e r e  i s  l e s s  outcry about it. 



Debt: It i s  a l l  t oo  easy t o  f o r a e t  t o  mention it a s  one of the most - 
press ino i s s u e s  of  i n t e r n a t i o n a l  and nat ional  s o c i a l  jus t i ce .  

Yet we a l l  know t h a t  the economies of African and Latin American 
countr ies  a r e  u t t e r l y  crushed and d i s t o r t e d  by burden of debt .  In 
order  t o  keen up t h e i r  i n t e r e s t  wyhlents, t h e  qovernments of these  
countr ies  have imposed i n t o l e r a b l e  s a c r i f i c e s  on t h e i r  people, and 
above a l l  on t h e  poor. For many c o u n t r l ~ s  the pressure t o  dea l  with 
t h e i r  debts  has  wiped o u t  any s e r i c u s  p o s s i b i l i t y  
of genuine d e v e l o p e n t  i n  the  foreseeable fu tu re .  An easing of the  
burden of debt  is a s i n e  qua non f o r  any a6vance towards j u s t i c e  and 
t r u e  peace. 

Culture:  This  too  i s  of qlobal  concern. But i n  Africa i ts  urqencV 
can be experienced with a s ~ c i a l  v iv idness .  The model of 

development adopted a l l  over t h e  world makes a mockery of the fund- 
amental r i q h t  of thousands of e thn ic  g r o u p  t o  a development t h a t  
respects  t h e i r  t r a d i t i o n s  and c u l t u r a l  values.  Millions of people 
a r e  d e p r i v e d o f t h e i r  he r i t aqe  without any consul ta t ion ,  o r  forced t o  
abandon t h e i r  most precious values i f  they  want t o  survive economically. 
Anybody who is  concerned about i s s u e s  of j u s t i c e  and peace must be 
concerned about t h i s  i ssue .  

There is a s i x t h  and f i n a l  i s sue  - s t r u c t u r a l  j u s t i c e  within 
the Church i t s e l f .  The key break-throuoh on t h i s  quest ion came 'ith 
t h e  document ' J u s t i c e  i n  the  Vlorld' issued by t h e  1971 synod of 
Bishops. I s h a l l  have more t o  say on t h i s  top ic  i n  t h e  f i n a l  p a r t  
of t h i s  paper. 

(The second part o f  l%nal D ~ m ' s  ta lk  w i l l  appear 
i n  the  next  issue o f  SEDOS BulZetin). 



John Fuel lenbach,  S W  

(Cet te  ~Femi8Pe partie ? m e  confdrence donnde d Boome, Ze 
28 J m v i e r  l P R F ,  a m  membres de SEDOS, t r a i t e  des r e l a t i o n s  en t re  
l a  ThloZonie de la Liberation e t  Ze '(arxisme. queZs sont Zes e m p m t s  
de c e t t e  thdotouie au "arzisme:? Ces amrunts  sont- i l s  Zdyitimes? 
Le ddfiaccord dans l a  comprdhension l e  l a  'i'hiolonie de la Liberation 
e s t  en derni8re anal!dfie un c o n f l i t  entre d e w  modes de pensde: entre 
Ze nersonnaZime, 2 7eristentiaZisme e t  Ze ndo-themisme d'une ncrrt, 
e t  l a  nensde de HeoeZ e t  de flJarx d 'autre  p a r t .  Deut-on surmmter 
ce  n o n f l i t ?  Pour Ze moment, i Z  sembZe que non. na i s  Z'important 
e s t  a te  Zefi deuz part ies  r e s t e n t  en diaZocnce e t  disposds d &outer 
Ze:, ar fnrents  de chacune d ' e t t e s .  La confdrence du F. FueZlenbach 
v i s e  IZ favoriser ce dialonus. Le t e z t e  e s t  Zdndrement abrdnd. La 
fiecmde nar t i e  aonami t ra  duns Ze  roch ha in nwndro de SZ.OOS. NDLR). 

INTRODIJCTIOM 

I hope t o  show what L i b e r a t i o n  Theoloqians  a p p r o p r i a t e  from 
Parxism, and whether what i s  apo rop r i a t ed  is l e q i t i m a t e .  The r e c e n t  
Vat ican document makes it aonear  a s  if l i b e r a t i o n  t heo log i ans  were 
buvinq mnrxism l o c k ,  s t o c k  and b a r r e l .  It r eoea t ed ly  accuses  them 
of borrowing marxistconceptsuncriticallv, concents  which a r e  i n  
its judaement "cerhaos i m ~ o s s i b l e  t o  ~ u r i f y . '  i n  any e v e n t .  

Rut l i b e r a t i o n  t h e o l o q i a n s  have been cr i t ical  of  i h r x  and 
Marxism. Thev accep t  t h e  v a l i d i t y  o f  many of  t h e  s t anda rd  c r i t i c i s m s  
l e v e l e d  bv rdestern i n t e l l e c t u a l s  bo th  C h r i s t i a n  and non-Chris t ian.  
They a l s o  r e j e c t ,  quite c o n t r a r y  t o  t h e  Vat ican  document 's  a c c u s a t i o n ,  
Marx's tendencv t o  reduce a l l  forms of a l i e n a t i o n  t o  a n  economic 
source .  An3 thev  an ree  w i th  t h e  Document tha t .  "S in9  i s  t h e  "most 
r a d i c a l  form o f  s l a v e r v " ,  - " the  source of a l l  e v i l s " ,  from which 
d e r i v e  o t h e r  forms of s l a v e r v :  a l s o  t h a t  s a l v a t i o n  is n o t  simoly 
re r luc ib le  t o  h i s t o r i c a l  l i b e r a t i o n .  A s  C u t i e r r e z  p u t s  it - t h e  
Drocess o f  l i b e r a t i o n  w i l l  n o t  have conquered t h e  r o o t s  of oppress ion  
without  t h e  cominq of  t h e  Yinqdom - which i s  above a l l  a  q i f t .  
L i b e r a t i o n  Theolorrv does  r e q u i r e  t r a n s - h i s t o r i c a l  f a i t h  f o r  i t s  
j u s t i f i c a t i o n .  (Min. 443) . 

I'IJAT D I D  THE THEOLOGY OF LISEUTIO~l TAKE FROM YARXISW? 

The answers a r e  d i v e r s e  and d e ~ e n d  on what o n e ' s  a t t i t u d e  is 
towards L i b e r a t i o n  Theoloay i n  q e n e r a l .  L i b e r a t i o n  Theoloqy i t s e l f  
c o n t a i n s  r e l a t i v e l y  l i t t l e  socio-economic a n a l y s i s .  Nei ther  have 
i t s  t h e o l o n i a n s  made P a r x i s t  a n a l y s i s  a n  e x c l u s i v e  o r  necessary  
pr iv i le r red  t o o l  f o r  a n a l y s i s .  

Any unbiased a n a l v s i s  today  w i l l  r e v e a l  t h e  fo l lowinq  f a c t s :  

- t h e r e  i s  a v a s t  m a j o r i t v  o f  people  who l i v e  i n  a s t a t e  of 
u n j u s t  denendenceand.oo~ression:  



- t h e  Gospel unnasks t h i s  s i t u a t i o n  a s  " s in fu l " :  

- Chr i s t i ans  have the  duty t o  commit themselves t o  overcominq 
t h i s  s i t u a t i o n .  

However Liberat ion Theoloay approaches t h i s  SEE, JUDG!d and ACT 
method from the  f a i t h  commitment of t h e  c h r i s t i a n .  It  Dresupposes 
an experience o f  r e a l i t y  which receives  i t s  u l t ima te  understanding 
From one 's  f a i t h  and i s  an exnerience t h a t  leads  t o  a  " l i b e r a t i n q  
praxis" a s  t h e  only correct response t o  the  present  s i t u a t i o n .  

This  experience o f  r e a l i t y  is described i n  four s t eps :  

1) There i s  t h e  c h r i s t i a n  horizon with i ts  values of love and 
j u s t i c e ,  concern f o r  each o t h e r  and the knorledqe of Jesus '  

p reyeren t i a l  love f o r  t h e  poor. A l l  t h i s  e n t e r s  i n t o  t h e  way we 
perceive and look a t  r e a l i t v ,  It is our frame of reference  our  
c h r i s t i a n  worldview. 

2 )  Recognition of t h e  presence of massive oppression and exp lo i t -  
a t i o n  and t h e  urgent  need f o r  l i b e r a t i o n  is  reaarded a s  a  

"sacramental recoonit ion" which enables t h e  c h r i s t i a n  t o  qraso  t h e  
events  of h i s t o r v  c o r r e c t l v  a s  ' s i q n s  of the  time. '  

3) The c h r i s t i a n  grasps i n t u i t i v e l y  i n  a  PROPHETIC way t h a t  such 
a  s i t u a t i o n  c o n t r a d i c t s  r e d ' s  plan.  The uoverty and the  

opuression is seen a s  an offence  a s a i n s t  Cad and t h e  human person: it 
is S I N .  Therefore, one has t o  become a c t i v e l y  involved in  c r e a t i n a  
j u s t i c e  and f i q h t i n q  f o r  t h e  r i g h t s  o5 t h e  w o r .  

4 )  The cummitment t o  j u s t i c e  and t o  a  l i b e r a t i n q  p rax i s  f o r  t h e  
w o r  and t h e  oppressedfollowsalmost  spontaneously. No re f -  

l e c t i o n  on s t r u c t u r a l  mecanisms o r  swstems of onpression has taken 
place y e t .  (Boff: 38-42). 

The simple desc r ip t ion  of t h i s  s i t u a t i o n  a s  "dependence and 
O D P ~ ~ S S ~ O ~ "  i s ,  f o r  the Theoloqy o f  Libera t ion ,  t h e  r e s u l t  of f a i t h  
exDerience and not of Marxist ana lys i s .  

The True Causes o f  &pression: In t h e  d is i l lus ionment  of  t h e  'deve- 
lopment decade' (1955-65) the  Church 

came t o  some new i n s i q h t s  concernina t h e  t r u e  causes of o p ~ r e s s i o n  
and dependence. These a r e  o f t e n  seen a s  based on a  Marxist ana lys i s :  

a )  Seeins t h a t  t h e  main roo t  of the  inhuman s i t u a t i o n  i s  the  
'unholv t r i n i t v '  i n  .mwer: neo-colonialism; feudalism; na t iona l  

o l iqa rch ies .  If s o c i a l  change i s  t o  occur a t  a l l ,  it has t o  beqin with 
chanains these  s t r u c t u r e s .  

b)  Awareness t h a t  t h e  o f F i c i a L  Churcll  is c l o s e l y  linked with t h e  
'unholy t r i n i t y ' .  Theoloqy has o f t en  served a s  t h e  ' i deo loq ica l  

Cement' of the  present  s i t u a t i o n  without any c l e a r  awareness of it. 

c )  Adontion of ' s o c i a l  a n a l y s i s '  a s  a  t o o l  t o  a r r i v e  a t  an adequate 
understandins of what i s  going on i n  socie tv  has t o  become p a r t  

of any theologizing.  



Rasic Elements o f  Social  Analvsis: 

- I t  examines causes,  probes conseauences, d e l i n i e a t e s  l inkaqes 
and i d e n t i f i e s  ac to r s .  

- It unfolds the context  within which a Drogram f o r  s o c i a l  chanqe 
can be out l ined,  bu t  does no t  provide a b luepr in t  f o r  ac t ion .  

- Socia l  ana lys i s  i s  t o  s o c i a l  s t r a teqy  what diaqnosis  is t o  t r e a t -  
ment. 

- It is the  e f f o r t  t o  ohtain a more complete p ic tu re  of a  s o c i a l  
s i t u a t i o n  by exalorinn i t s  h i s t o r i c a l  and s t r u c t u r a l  r e la t ionsh ips .  

One should not  fo rqe t  t h a t  Liberat ion Theology's e f f o r t  to 
analyse a s i t u a t i o n  more broadly and deeply i s  not an end in  i t s e l f .  
It is done i n  the  l i q h t  of l i v i n q  f a i t h ,  s c r i p t u r e ,  the  Church's 
s o c i a l  teaching and t h e  resources of t r a d i t i o n .  The ul t imate  question 
is always: "In view of our l ived experiences o+ oppression and 
denendence, analvsed and r e f l e c t e d  upon i n  t h e  l i q h t  o f  our f a i t h ,  
what response is c a l l e d  f o r  bv individuals  and cornun i t i e s  in  order  
t o  chanae t h i s  s i n + u l  s i tua t ion?"  

P A I N  AREAS I E R F  LIBERATION THEOLCCY 
SEEMS TO MtICH ON AND APPROPRIATE WARXIShl 

(See Ronino 91-94) 

1. - TFE IWLUENCE OF THE SIjBSTRUCTURE ON THE SUPERSTRUCTURE 

T t  was Karl Marx who, throuqh a r iqorous ana lys i s  of s o c i a l  and 
economic s t r u c t u r e s  of soc ie tv  discovered t h a t  t h i s  subst ructure  con- 
d i t i o n s  t o  a considerable deqree a l l  our thinkino,  judainq and act inq- 
the so-cal led super-structure.  H i s t o m  is reqarded a s  an orrjanic 
nrocess and no t  j u s t  t h e  unfoldinr  of human consciousness and human 
ideas.  In  the process of hecorninn hurnan, consciousness is formed. 
Thourrht o r  reason i s  not  t o t a l l v  autonomous o r  separable from t h e  
concrete t o t a l i t y  of human exis tence .  Human l i f e  i s  not  an aspect  of 
thouaht: thouqht is  an  asDect of human l i f e .  Ile a s  Chr i s t i ans  hold 
f i rmlv t o  t h e  f a c t  t h a t  it i s  f ree  w i l l  determines the flow of h i s t o r y  
but we recoqnise a l s o  the i n f l u e n c e o f t h e  ornanic process of h i s t o r v  
a s  a f a c t o r  t h a t  condit ions a l l  human ac t ions .  I f  we can admit a  
"kinqdom-nrocess" and concede t h a t  it i s  i n  some sense incarnated i n  
hman h i s t o r v ,  then the use of sociological  ana lys i s  of the  human 
s i t u a t i o n  a s  an i n t e r p r e t a t i v e  t o o l  for  understandino t h i s  incarnation 
seems t o  be j u s t i f i e d .  

Theolocp cannot be none inde-nrentlv of soc ie tv  and h i s t o r y .  
"e have t o  analvze soc ie ty  and unserstand h i s t o r y  a s  the  place where 
C d  reveals  himself if we want t o  discover and t o  t a l k  about G o d  i n  a 
meaninnful wav todav. From such a persnective of h i s t o r y ,  t r u t h  is 
conceived a s  h i s t o r i c a l l y  mediated and deDendent both on t h e  s i t u -  
a t i o n  of soc ie ty  and t h e  i n t e r e s t s  of human beinqs i n  a p a r t i c u l a r  
e-mch. Marx, the q r e a t m a s t e r  of susaic ion,  s t r essed  t h e  second p a r t  
of  t h i s  understandinq of t r u t h  and viewed a l l  human i n t e r e s t s  throuqh 
the  eves of c l a s s  d i s t i n c t i o n s .  Liberat ion Theoloqians have i n s i s t e d  
t h a t  t h i s  holds t r u e  f o r  theoloqy a s  well .  nefore we can s t a r t  - 
theologizinq at  a l l ,  w e  must f i r s t  c r i t i c a l l y  r e f l e c t  on our ore-  



sunnosi t ions and c r i t i c a l l v  examine how f a r  our own theoloqica l  con- 
ceDts a r e  conditioned bv socio-economic f a c t o r s .  We have t o  uncover 
our ' s e l e c t i v e  i n a t t e n t i o n s ' .  - 

HUMAN BEINGS AS SOCIAL BEINGS 

Human b e i n g s a r e  f i r s t  of a l l  s o c i a l  beings.  Thev a re  not  s i n g l e  
individuals .  They form a ccmmunal u n i t y ,  3 concrete s o c i a l  e n t i t y  
with i ts  s t r u c t u r e s ,  r e l a t i o n s h i p s  and selfunderstandinq.  This need 
not deny t h a t  persons have a  t ranscendent  d i q n i t y  o r  t h a t  they a r e  
t h e  sub jec t s  of t h e i r  own thouqht. I t  does mean t h a t  such d i q n i t y  i s  
necessa r i ly  bounc' up with concrete s o c i a l  s t r u c t u r e s  which may pro- 
mote o r  oqpress it and t h a t  thetho$htswhich a r e  indeed our own a r e  
a l s o  condit ioned,  pos i t ive ly  o r  neqat ive ly ,  by s o c i a l  environment. 

"S t ruc tu ra l  Sin" 

Theoloaical ly we sneak today i n  t h i s  context  of " s t r u c t u r a l  s i n "  
meaninq t h e  s o c i a l  o b j e c t i f i c a t i o n  of s i n .  The t ledel l in and Puebla 
Conferences s p e c i a l l y ,  out  the  s t r e s s  on t h i s  aspect  of s i n .  They 
described the  dreadful  s i t u a t i o n  i n  t h e i r  countr.ies a s  a " s i t u a t i o n  
of s i n s " ,  the  uroduct of the  economic, s o c i a l ,  and p o l i t i c a l  s i t u -  
a t i o n s  and s t r u c t u r e s  t h a t  nave r i s e  t o  t h i s  s t a t e  of misery. These 
s t r u c t u r e s  of r e l a t i o n s h i p  between economic and s o c i a l  c l a s s e s ,  sexes,  
ages and races  favor t h e  freedom of some persons t o  astonishinq 
degrees: o t h e r s  they  deprive.  

Itle a l l  know ( i f  only dimly) how a l l  our thouohts, f e e l i n q s  and 
a c t j o n s  a r e  extens ively  and t i q h t l y  con t ro l l ed  by economic "princip-  
a l i t i e s  and powers", t h e  very powers t h a t  we c r e a t e  and s u s t a i n .  In 
a  f a c t u a l  sense,  we a r e  the  enemies of freedom. m wish t h a t  we had 
never s e t t l e d  i n t o  these comfortable s t r u c t u r e s  of inhumanity even 
thouqh they come about throuqh our own w i l l s .  

The quest ion constant ly  r a i s e d  i s :  what l i e s  a t  the  roo t  of 
" the  s i t u a t i o n  of s in"?  Is it  individual  eqoism or  is it t h e  
autonomous s t r u c t u r e s  t h a t  f o s t e r  egoism? I f  our focus is eqoisrn, we 
w i l l  emphasize the forminq of conscience; i f  we s t r e s s  s i n f u l  
s t r u c t u r e s ,  s o c i a l  chanqe w i l l  have p r i o r i t y .  

Of course, the  answer w i l l  no t  be e i t h e r / o r  bu t  mioht he 
d i a l e c t i c a l :  There is  a  ' s i n '  t h a t  ind iv idua l s  and qroups imbibe 
from t h e i r  environment, t h a t  precedes and condit ions every conscious 
choice; and t h e r e  is t h e  r a t i f i c a t i o n  of t h i s  s i n f u l  s i t u a t i o n  when 
individuals  and nroups become aware of such s i n  y e t  o p t  t o  maintain 
the  s i t u a t i o n  o r  t o  do nothinq about it. (Moser:29). 

The Need fo r  p o l i t i c a l  Action: % i l e  Liberat ion Theoloqy pays special 
a t t e n t i o n  t o  e r a d i c a t i n q t h e  s t r u c t u r a l  

sources of i n j u s t i c e  and oppression it does not  deny the exis tence  of 
personal s i n s  o r  the  need f o r  personal conversion. I t  only h iqh l ioh t s  
the  impact of s t r u c t u r a l  s i n ,  both the  contextual  o r i q i n  and the 
consequences o f  personal  s i n s .  I t  thus  recoqnizes the bas ic  l i m i t -  
a t i o n  and f i n i t u d e  of personal freedom which is sub jec t  t o  t h e  pressures ,  
chal lenges ,  and t e m ~ t a t i o n s  of e x i s t i n q  s t r u c t u r e s .  S t r u c t u r a l  s i n  and 
nersonal  s i n  a r e  not  two co-equal r e a l i t i e s ;  r a t h e r ,  s t r u c t u r a l  s i n  
functions a s  a  t o t a l i z i n q  context  o r  condit ion within which personal  



s i n s  occur,  f a r  outweiqhinq t he  l a t t e r  i n  i t s  scope, durat ion,  and 
penetrat ion.  This a l so  means t h a t  indivi6uals a s  such i n  t h e i r  
separa te  exis tence  cannot e rad ica te  s t r u c t u r a l  e v i l ;  what is re- 
quires is palit ' . . : - . " '~~ - ?  - . .~ . , - * u -  . * , -  .. - .~ . , . . ,?tior c l l n r -  
taken by individuals  i n  t h e i r  oroanized s o l i d a r i t y  and aimed a t  
c rea t inq  l i be r a t i nq  soc i a l  s t ruc tu res  (Min :  6 1 - 5 2 ) .  

The question has t o  be asked not only i n  the  t r a d i t i o n a l  way: 
%?hat impact doee ~ e r s o n a l  s i n  have on sc - ia l  s in?"  but  ins tead,  
"What imnact does soc i a l  s t r u c t u r a l  s i n  have on personal s in?"  
Puebla pu t s  it t h i s  was: 

'To preach the qospeZ w:thout i t s  eccnomic, social, 
cutturat,  end pol i t ical  inpticatians may we22 meal that  
the church has been reduced t o  an instrwrent that  functions 
as part o f  the efitablished order." 

The f a i l u r e  t o  recoanize s t r uc tu r a l  s i n  can lead t o  acceptance 
of the  q rosses t  v io la t ions  of d iqn i ty ,  makinq those who deny its 
exis tence ,  unconscious, u n c r i t i c a l  defenders of ideolooies.  

3. CLASS SOCIETY AND CLASS ST'IUCGLE 

1, iberat ion Theology acceots the f a c t  t h a t  socie ty  is divided 
i n t o  c lasses .  This is  an h i s t o r i c a i  r e a l i t y .  Class s t runqle  is 
seen a s  somethinq ne i the r  Mars nor L i b e ~ a t i o n  Theoloqy invented o r  
advocated. I t  has heen a f a c t  of l i f e  ';hzoughout h i s to ry .  Those 
with p r iv i l eqes  w i l l  not  vo lun t a r j . 1~  share t h e i r  p r iv i l eqes  with those 
who do not  have them. This i s  not necessar i ly  b e c a ~ ~ s n  they lack 
"good w i l l "  a s  individuals  but  because the  weight of r e i f i e d  
s t r uc tu r e s  which a r e  based on a d ivis ion of c lasses  w i l l  overrule 
such qood w i l l .  

Liberation Theoloqy does not arlvocate re.-ol.ution i n  order t o  
overthrow an ex i s t i nq  soc i a l  order .  It i n s i s t s  t h a t  soc ie ty  must 
chanqe but  t h i s  does not occur cutomatically. F 1 L  papal soc i a l  en- 
c y l i c a l s  a s  well  a s  Medellin and Puebia i n s i s t  on the  need of a 
rad ica l  change of socie tv  i f  the l o t  of t h e  op re sced  is ever t o  be 
converted i n t o  a j u s t  socie ty .  I f  the r u l i r o  c l z s s  w i l l  not 
voluntar i ly  chanqe then the aqent of chanqe ard s c2 i a l  transform- 
a t ion  can only be t he  opnressed majority. it is they who suf fe r  from 
the  basic soc i a l  c o n f l i c t  i n  i ts  most deqradino form and who have 
the s t ronqest  motivation for  organizinq t h e i r  o m  emancipation. I n  
t h i s  perspective Marx defined tho oppressed c l i l s ~  anci not t he  ru l ing  
one a s  the  t r ue  aqent of sqc i a l  chz-ne. 

TAE CONCEPT LIBERATICN IY LIBERATION TYEOLCGY: 1,ib"ration Theologians 
hold t h a t  w e  have become 

aware today of somethinq t h a t  was alw?vs t h s ro  but  c f  which we  wcre 
not  conscious: t h a t  the world aild hurran h i s to ry  is t o  be in te rpre ted  
and unclerstood a s  a a iqan t ic  process of lj.b?.ration from depeadence and 
that an adequate reading and undzi-stanrlina of the  vhole process can only 
be done from t h i s  new awareness. There we.:: l?i .s torical  epochs which 
presented other  readinqs of h i s to ry :  ih3  n;ctaphysi?al o r  t h e  mythical. 
I n  these  ewchs  l ibe ra t ion  d id  occur but it was not thematized nor was 
there  an awareness of  h i so t ry  a s  2 . D ~ C C C S S  ~f l i be r a t i on .  A new 
i n s i s h t ,  a new awareness has caerged ir. tha  h i s to ry  of humankind, 



namely t h a t  h i s t o r y  has t o  be conceived i n  terms of c o n f l i c t  i n t o  
which t h e  process of l i b e r a t i o n  explodes. Islhat we a r e  experiencinq 
today i s  t h a t  humankind i s  becoming aware o r  conscious of t h i s  
dependence - l i b e r a t i o n  process and we a r e  s t a r t i n q  t o  read h i s t o r y  
f o r  the  f i r s t  time from such a  point  of view. (Roff: 13-33 .  

Marx's theory of c l a s s  c o n f l i c t  and of class-consciousness is 
thus  affirmed bu t  i n  a  more s u b t l e  way s ince  t h e  Liberat ion Theoloqians 
do not  r e s t r i c t  t h e  d i a l e c t i c  of " c o n f l i c t  - rupture  - proqress" t o  
c l a s s e s  only hut  apply it more aenera i ly .  

Linked with t h i s  process of l i b e r a t i o n  is, of course,  the 
process of becominq human. Rut no one claims t h a t  humanization auto- 
mat ica l ly  c rea tes  more freedom. I t  only c r e a t e s  t h e  condit ions f o r  
a  q r e a t e r  space f o r  freedom and c r e a t i v i t y .  It does not  quarantee 
t h e  p o s s i b i l i t y  of exerc is ing  the newly poss ib le  freedoms. Ithat we 
do with t h e  oppor tuni t ies  which would allow qrea te r  freedom is i n  
no way determined beforehand. I t  i s  m i t e  c o r r e c t  t o  say t h a t  savaqes 
i n  t h e  junale may have more freedom today i n  r e l a t i o n  t o  t h e i r  en- 
vironment than do those who l i v e  i n  "developed" countr ies  i n  r e l a t i o n  
t o  t h e i r s .  

I f  the  twin words DEPENDENCE - LIBERATION a r e  understood adequately 
then a  new h i s t o r i c a l  awareness appears. I f  t h i s  h i s t o r i c a l  aware- 
ness c rea tes  R lens  o r  a  focus through which we can see c e r t a i n  
phenomena and dimensions which were the re  before  our eyes but not  seen, 
it is important t o  i d e n t i f y  what t h a t  l e n s  is. I*!hv d id  it appear 
p rec i se ly  i n  our time? why d id  peop1.e not  wake up before t o  t h e  
awareness t h a t  h i s to ry  is  a  process s f  l i b e r a t i o n ?  

TFE ROLE OF THE POOR I N  FISTORY: Libera t ion  Theology o r i g i n a t e s  from 
a  simple quest ion which thousands 

of s incere  Chr i s t i ans  have t o  ask themselves: What does it mean t o  
be a  Chr i s t i an  i n  a  world t h a t  i s  marked by nass ive  i n j u s t i c e ?  What 
i s  the b i b l i c a l  meanina of the i m e n s e  movement of t h e  poor who do 
not  ask f o r  anythinq except  t h e  r i q h t  t o  l i v e ?  What i s  the  s i q n i f i c -  
ance of orqaniza t ions  OF t h e  m o r  t h a t  f i a h t  f o r  t h e i r  l i v e s ?  What 
theoloqica l  meaninqs emerqe when we e n t e r  i n t o  such movements of 
love? What s p i r i t u a l i t y ?  

The t r u e  backqround t o  Liberat ion Theoloqy i s  based on discover- 
i e s  made mostly by s o c i o l o q i s t s  and people a c t i v e l y  involved i n  search 
of answers t o  these ques t ions :  

- on the  niscovery o f  the  ho.wless s t a t e  of t h e  poor i n  Latin 
America and t h e  i m m s s i b i l i t y  o f  t h e i r  ever q e t t i n a  o u t  of 
such a  s i t u a t i o n ;  

- on the  immense influence of the  revolut ion of Cuba (1959) which, 
i n s p l t e  o f  a l l  t h e  c r i t i q u e  of communist soc ie ty  was able  t o  
nrovide a  more decent l i v i n q  f o r  a l l  i t s  c i t i z e n s ;  

- on t h e  r e a l i z a t i o n  t h a t  the  main cause of misery was s t r u c t u r a l  
and due t o  soc ie ty  a t  l a r a e  r a t h e r  than t o  anything e l s e :  

- on the s ince re  and o f t e n  aqonizina predicament of Chr i s t i ans  who 
were askinq the  quest ion:  How can one be a  C h r i s t i a n  i n  such a  
s i t u a t i o n ?  They saw t h e  Church leadinq ~ e o p l e  t o  a  commitment. 
t o  c h r i s t i a n  cha r i ty  bu t  q u i t e  unable t o  accompany these  people 
when t h e  i n t e r p r e t a t i o n  of t h e i r  f a i t h  was t h a t  soc ie ty  needed 
t o  be r a d i c a l l y  changed. 



And s o  arose the  quest iop of the  r o l e  of the  poor. Liberat ion 
Theology, however, a r F e s  more from a b i b l i c a l  than from a Marxist 
point  of view concerning the  r o l e  of the  oppressed c l a s s  i n  soc ie ty .  
It shows how the  God of the  Bihle chose t h e  poor, whom he t r e a t s  a s  
h i s  f a v o r i t e s ,  to  become h i s  arrents of sa lvat ipn  f o r  humankind. The 
'mystery of the  poor'  i n  the  Bible c o n s i s t s  p rec i se ly  i n  t h e i r  being 
the  chosen ircstrument throuqh wkich God wants t o  redeem t h e  world. 
There is a s i m i l a r i t y  but  a l s o  a marked d i f fe rence  between Marx's 
p r o l e t a r i a t e  t h a t  w i l l  lead t h e  g r e a t  revolut ion  and br ing  about a 
c l a s s l e s s  socie ty  and the  oppressed and exploi ted  poor whom God 
chose t o  accomplish h i s  sa lva t ion  f o r  a l l - t h e  exploi ted  a s  w e l l  a s  
the  e x p l o i t e r s .  (Gutierrez:  Power 9-15)). 

"Cod purooseZ!r chose whnt the world considers nonsense i n  
order t o  put wise men t o  shqne, and 19hat the world con- 
siders weak i n  order t o  put power,$l men t o  shame. He 
chose what the  world looks d m  on, and despises, and thinks 
as nothina, i n  order t o  dee tmy  what the  world thinks  i s  
importmt .  "' I1 Cor. 1 : 2 7 )  

\ -hat  the  world cons iders  "nonsense" and "weak" i n  t h i s  passaqe 
i s  i d e n t i f i e d  with t h e  powerless and exploi ted  of the  present  world, 
with concrete people i n  h i s t o r y .  The whole of s c r i p t u r e  i s  re-read 
from such a oersnect ive .  The Exodus s t o r y  i n  p a r t i c u l a r  is seen i n  
a new l i g h t .  

zacheus had t o  come down from h i s  .mrch i n  t h e  t r e e  and join 
the  people around Jesus  i n  order  t o  understand the  Good News.  This  
vantaqepoint was the  only one t h a t  could enable him t o  see  and t o  
understand what Jesus  was a l l  a b u t .  

Liberat ion Theology i s  t o  be understood a s  the  e f f o r t  t o  t h i n k  
of an qrasp  our  f a i t h  from a concrete commitment made ou t  of love 
in  s o l i d a r i t y  wi th  the  poores t ,  walkinq with them and aff irming 
t h a t  on t h i s  road the  Lord is p resen t .  (Alvarez: 15). 

Libera t ion  Theology i s  considered danqerous not so  much because 
it conta ins  Marxist elements bu t  because it c r e a t e s  a fundamental 
insecur i ty .  A Church t h a t  has i n s t a l l e d  i t s e l f  over c e n t u r i e s  amonrr 
t h e  ' e s t ab l i shed '  w i l l  f i n 8  St extremely d i f f i c u l t  t o  welcome a 
messaqe t h a t  comes from t h e  people involved with t h e  noor and 
oppressed who quest ion t h e  Church's commitment t o  supportinn the  
s t a t u s  quo. The reac t ion  mi i t e  n a t u r a l l y  w i l l  be one of anx ie ty ,  
f e a r  and insecur i ty  because such a messaqe is r'anqerous f o r  soc ie ty  
a s  well  a s  f o r  a church t h a t  is  Dart of such a soc ie ty .  

(The second and conclu8inq Dart of Fr.  ru l l enbach ' s  a r t i c l e  
w i l l  annear in  the  next i ssue  of SRDOS B u l l e t i n ) .  



BERTIERS DU CONCILE: 

Mqr. AnSelme Titianma Sanon 

(SEDOS B u l l e ~ n  1.986/No.l containe? an e d i t e d  varsion in Enplish 
o f  this t a l k  q i ven  bu Bishop S m m  a t  the SFDOS General Assembly 
Seminar on Decenrber 10, 1985. We are happy now t o  present the cam- 
p l e t e  te . r t  i n  French. ?lDLRJ. 

a  - Les premieres annonces o f f i c i e l l e s  sur l e  Synode Extraor- 
dinaire convoqu6 par l e  Pace Jean 11, nous sont parvenues .Z Lorn6 
(Toqo) lo r s  de 11Assemb16e Gdn6rale des ArchevBques e t  EvBques de l a  
Reaion, - Conference Enisco,pale RBqionale de 1'Africye de l ' h e s t .  
C 'e ta i t  en f i n  janvier,  debut fevr ie r .  

L'accueil a ce t te  nourvelle f u t  d'un enthousiasme rnitiqB. 
CBl6hrer l e  Concile, 2 0  ans apres Vatican 11, cela  B ta i t  accept6 

e t  l a  Commission de cetechese e t  l i t u r a i e  venait  de l e  f a i r e  A Rome. 
Evaluer, ve r i f i e r  l a  rnise en application du Concile, cela B ta i t  

juste, rnais w. l e  de la i  ~ r e v i s i b l e ,  nos dioceses risquaient d ' e t r e  
la i sses  pour compte . 

Promouvoir l ' e s n r i t  e t  l a  l e t t r e  du Concile, cela semblait 
normal pour nous. 

Les textes  du questionnaire nous sont a r r ives  en re ta rd .  Pour 
nous, Evesues de l a  Conference Eniscopale du RrlRXINA - VIGER, nous 
l e s  avons eus l e  6 juin, e t  l e  23 juin, il f a l l a i t  t e n i r  l a  recoctre 
nationale Dour fa i re  l a  synthOse avec l e s  del6ques de tous l e s  diocsses. 

Le texte  f u t  envoy6 en septembre e t  comprend 19 pases souli- 
gnant comme points f o r t s :  l e s  S icnfa i t s  du Concile, l lEg l i se  particu- 
l i e r e ,  l a  l i t u rq i e  e t  l ' incul tura t ion .  

b  - Entre temps des courants pessirnistes t r e s  violents s'Ble- 
vaient de l ' a u t r e  c6te de l a  Mer. Beureusement l e  Pape revenait tou- 
jours sur l a  meme intention dans ses  interventions f a i t e s  a Rome e t  
lo rs  de ses  voyaoes an Afrique. 

c  - Nous somes a rx iv ls  quelque .peu n e r ~ l e x e s  au Synode. Dans 
q e l  sens i r a i t  ce Synode? 

Mais des 1e dfpart  l a  joie eu t  l e  dessus, I1 e t a i t  donne A 
chacun de constater l e  souffle de 1 'Esuri t  conci l ia i re  dans l a  plupart 
des interventions. 

Un moment d i f f i c i l e  f u t  l a  premiere prLsentation du rnessaqe 
qui ignorait l a  dynamique du synoc?e. 

Par contre des l e  depart l e  rapport du Cardinal DANh'EELS r n i t  
l e  Synode sur orbi te  ou r a i l :  

Je  l e  cm.prends comme ceci :  

- 1'Esl ise  Ae Dieu sous l 'effusicn de 1 'Espri t  
1 l a  lumiere de l a  parole de Dieu, 



cdlehrant  l e s  mysteres du Chr i s t  
au service  du s a l u t  pour l e  monde. 
C ' e s t  1 ' E o l i s e  du Pere ,  
habi tee  e t  a n i d e  par  1 ' E s n r i t  
~ l a c e e  sous l a  lwiere de l a  Parole revelee e t  e c r i t e ,  
continnant  l a  l i t u r q i e  des  Sa in t s  VystPres 
.pour a s su re r  aujourc?'hui s a  mission de  se rv ice  (diakonia) dans l a  monde. 

Au terme desechanoe en ce Synode Extraordinai re ,  quelques t r a i t s  
s a i l l a n t s  n 'apparuissent :  

1) Les e r e s  r3u synode ont  f a i t  l ' e x d r i e n c e  de l a  communion , p a t e r -  
n e l l e  dans l a  rencontre,  l ' e c o u t e  mutuelle,  l a  p r i e r e ,  l e s  echanqes 
d d l f f e r e n t s  nlveaux. 11s ont  vecu 1 'En l i se  come une experience 
concrete de communion. 

2) Le but  du Synode s ' e s t  devoi le  c l a i r even t :  continuer l e  dynamime 
s p i r i t u e l ,  n a s t o r a l  e t  d o c t r i n a l  Be Vatican I1 en l i e n  avec t o u t e  
l a  t r a d i t i o n  cle 1 'Eq l i se .  

3 )  L e s  e r r e u r s ,  de f i c i ences ,  abus e t  e x a e r a t i o n s  en rdg i s t r e s  pa r tou t  
d'utle maniere ou d 'une a u t r e  on t  s t 6  souliqnes avec discernement. 
11s sont  d enrayer d oarCir  de i e u r s  causes i n t e r n e s  e t  ex te rnes  
par  f  i d e l i t e  au Concile l u i  meme. Sur c e  po in t ,  i e s  eveques come  
nas teur s ,  o n t e u  d f a i r e  l e u r  oronre examen de conscience. 

4 )  Aores v inq t  ans de  c i t a t i o n s  ~ a r t i e l l e s  sinon F r t i a l e s  e t  parcel-  
l a i r e s  des  t e x t e s  c o n c i l i a r e s ,  une l e c t u r e  e t  une d i f fus ion  n lobales  
Aes documents c o n c i l i a r e s  sont  d m u r s u i v r e .  

On veut d i r e  mr l a  une l e c t u r e  i n t e a r a l e  de tous  l e s  documents 
autour des  qua t re  fondements qu i  sont :  

a  - 1'Ealise c m e  e x e r i e n c e ,  s inne e t  moyen de s a l u t ,  de commu- 
nion de  reconc i l i a t ion  et  d ' u n i t e  (Lumen Gentium): 

h - 1 ' E q l i s e  placee sous l ' i n s p i r a t i o n  de l a  Parole de Dieu 
(Dei Verbma) ; 

c - 1 'Eq l i se  au se rv ice  du -re dans l a  p r i s r e ,  l ' a d o r a t i o n ,  l a  
ce lebra t ion  de l a  l i t u r q i e ,  notamment l e s  sacrements rlont 
1 'Euchar i s t i e  (Sacra Li turqia)  : 

A - 1 'Eql ise  au se rv ice  Au monde s u r  les chemins du dialogue par 
une r e l a t i o n  dvangdl isa t r ice  au monde (Gaudium e t  Spes) .  

Le t o u t  d ' a i l l e u r s  est d s i t u e r  sous une lumiere unique: l a  Commu- 
nion. 

5) nes ~ o i n t s  de non-retour ont d t e  acnuis .  La reception du Concile 
en 131 meve oar l e s  Eql ises  e t  en r e l a t i o n  avec t o u t e  l a  t r a d i t i o n  
Trivante, selnn un va-et-vient e n t r e  Rcr i tu re  - Enl i se  - t r a f i i t ion  
vivante e t  manistere en e s t  un. 

!X ce Svncde, j e  r e t i e n s  que tous ,  Eveaues. l a i c s ,  p r e t r e s ,  
r e l iv ieux  e t  r e l i q i e u s e s ,  



Nous s m e s  des  h s r i t i e r s  leqi t imes  du Concile Vatican 11. Ce 
S v n d e  e t a i t  ex t rao rd ina i re  par son caracPtre soeci f ique ,  c e l u i  
d ' avo i r  pour theme l a  mise en  ano l i ca t ion  du Concile. I1 a ras-  
sembl6 des  Pgres synodaux dont un t i e r s  e t a i t  des  temoins 
authentis i les  du Concile, les a u t r e s  h e r i t i e r s  en t a n t  que succes- 
seurs  des  ADgtres. 

Nous accuei l lons  Vatican I1 c o m e  un t r e s o r  i exp lo i t e r  e t  non 
an  musee a conserver ou v i s i t e r .  

tlous adherons a l a  c o l l e q i a l i t e  a f f e c t i v e  e t  e f f e c t i v e  c o m e  une 
des rneilleures t raduct ions  des  r e l a t i o n s  au se in  de l ' E q l i s e ,  
communion du C h r i s t ,  Famille de Dieu. 

Nous at tendons l e  Synode de 1987 su r  "Vocation e t  
F iss ion  des  l a i c s  dans 1'Errlise e t  dans l e  monde, v inq t  ans 
aprPs Vatican 11", mmme un comnlernent e t  un couronnernent du 
Svncde Extraordinai re .  

Toutes l e s  Eql ises  e t  Conferences loca les  se  sont  t rouvees dans 
l 'unanimite autour du Concile avec P ie r re .  

L e s  Ea l i ses  n a r t i c u l i e r e s  ont  Bte confinnees dans ce q u ' i l  y  a  
de msitif dans l e u r s  experiences e t  expressions depuis l e  
Concile Vatican 11. 

Ainsi l e  orohleme e t  l a  concention de l ' i n c u l t u r a t i o n  ont  f a i t  
du chemin. l ' i n c u l t u r a t i o n  Be 1'Evangile anpara i t  pour l a  
premiere f o i s  dans un document synodal r t  colmne une exigence 
pour t o u t e s  l e s  Ea l i ses  n a r t i c u l i e r e s .  

Le  renouveau s p i r i t u e l  pour tous  l e s  bap t i ses  e t  pa r t i cu l ig re -  
ment l e s  i n s t i t u t s  de v i e  consacree. 

Le Svnode de 1987 su r  "vocation e t  mission des  l a f c s  dans 1 'Eq l i -  
se  e t  dans l e  monde, v i n ~ t  ans anres  Vatican 11", Yiendra en 
c m p l ~ m e n t ,  couronner l e  Synode Extraordinai re .  Finalernent meme 
si  l e  messaqe s ' e s t  adresse p l u t a t  aux ca thol iques  e t  aux s i t u -  
a t i o n s  de l ' occ iden t ,  l e  Document dans s a  redact ion  f i n a l e  
l a i s s e  suffisamment de p lace  aux ~r6occupa t ions  de chaque Eq l i se .  

1 1  - VERS L'AVENIR? 

hlous mentionnerons en vue de l ' a v e n i r  des  manques, des  acquis  
e t  des  i n t e r n e l l a t i o n s  oas to ra les .  

1) Les rnanoues 

De tous  l e s  t e x t e s ,  l e  monde cle l ' enfance  e s t  absen t ,  l u i  qui  
aura vinqt  ans  en l ' a n  2000. S i  l a  jeunesse a d t e  mentionnee, 
w u  d ' e l enen t s  s e  rapportent  a e l l e .  
S.es d e f i s  du monde sont  s iona les  sans p lus .  
La mission d 'evannel isa t ion  n ' a  nas #net re  avec t o u t e  s a  dynamique 
dans l e  deroulement du Svncde. 
Le l a r c a t ,  l e s  minis teres  e t  l e  r61e a w s t o l i q u e  des  femmes sont  
eFf leures  e t  repor tes  au prochain Synode. 

Des m i n t s  d i f f i c u l t ~ l e u x  o n t  e t 6  c i t 6 s :  

- l a  confiance e n t r e  l a  Curie e t  l e s  Eql ises  p a r t i c u l i s r e s ;  
- l ' evanq6 l i sa t ion  e t  l e s  mass media: 



- Ze dialomme au se in  Be 1 'Enl ise  a tous  l e s  niveaux dans l a  
collaboration m s t o r a l e ,  n o t m e n t  l e  dialogue Eveque - 
Pre t res  - Lafcs:  

- l e  s t a t u t  des  thdoloniens f a i t  a l a  f o i s  w u r  l e  service  de 
l a  doct-rine e t  m u r  une recherche c r e a t r i c e :  

- l a  f i a b i l i t e  d 'un  catechisne ou comnendium s ' i n s o i r a n t  de 
llatican I T .  

h p a r t  c e l a ,  nous e n r e ~ i s t r o n s  des  acauis  incontes table  sur  
l a  basedes ouat re  nrandes cons t i tu t ions :  

- l a  Parole da Llieu nrenA s? claca fondamentale e t  fondatr ice:  
- uuis l e  Renouveau l i t u r a i g u e :  
- 1 ' E s l i s e  come Communion ou famil le  de Dieu; 
- l 'ouver ture  au monde come r e l a t i o n  Bvannelisatr ice e t  

mission d'esperance : 
- l e s  demarches p l u r i e l l e s  de l a  theolonie (ex. ~ i b e r a t i o n ,  

incu l tu ra t ion)  : 
- l a  r n s s i b i l i t e  sunqdree a chaque Eql ise  ? a r t i c u i i e r e  de se  

mettre en Svnode: 
- enf in  un c r i t e r e  w u r  l i r e  e t  annrofondir l e s  documents du 

Concile d'une f a ~ o n  nlus methodime. 

31 I n t e r n e l l a t i o n s  vas to ra les  

Venus nresaue Dour f a i r e  l'examen de conci le ,  en sea cofiB6quehces 
e t  f r u i t s ,  les Peres svnodaux n'en ont  oas  f a i t  l e  nroces, mais au 
con t ra i re  i l s  on t  dB f a i r e  l e u r  nronre examen de conscience en s e  
l a i s s a n t  i n t e r l e l e r  en nrofondeur. 

La derniere  n a r t i e  du Docllment f i n a l  a l inne  a i n s i  un c e r t a i n  
nombre de paraaraohes qui  son t  rles i n t e r n e l l a t i o n s  A tou te  w s t o r a l e  
 st-conciliaire. e l l e s  s e  rapnortent  l a  conscience tnissionnaire 
A e  1 'Ea l i se  du Cbr is t :  

- Tout d 'abord,  l a  f r a t e r n i t d  chrdtienne e t  l e  tdmoivnaqe 
A ' r~n i t e  pour ceux a u i  annoncent 1'Evannile (oecumdnisme): 

- nuis l a  r e l a t i o n  dvanqdl isa t r ice  dans l ' ouver tu re  au monde 
(Ea l i se  e t  t'onde, s4cu la r i sa t ion .  s d c u l a r i t e  e t  sdcularisme, 
Fo l i se  e t  mass media) : - enf in  l a  r e l a t i o n  de 1 ' E n l i s e  v i s  .3 v i s  de ceux du clehors 
non-chrgtiens e t  incroyants.  

A c e t  ef f e t  sont  requis :  

a Un e f f o r t  permanent pour d i f f u s e r  les Documents de Vatican I1 
(nuatre Const i tu t ions ,  neuf Decrets e t  t r o i s  Declarat ions,  
messaaes d 'ouverture e t  de c l d t u r e ) :  

h) il en decoule un devoir  d ' information,  $ ' inter-formation e t  
de formation rour tows: 

C )  i f  f a u t  v a jou te r  a u s s i t d t  l e s  Decrets d ' aop l i ca t ion  e t  les  
t e x t e s  svnodaux m r u s  deouis 196'3: 

d)  l a  suaqest ion nressante de proqrammes p s t o r a u x  e t  de mise 
en svnodali te  c3es Ef f l i ses  n a r t i c u l i e r e s  e t  diocdsaines e s t  d 
nrendre en comote. 
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e )  l e  Renouveau l i t u r q i q u e ,  cat8ch8tique,  s p i r i t u e l  e t  
h ib l ique  come sources v i t a l e s  de l a  v i e  e t  de l a  p r a x i s  
e c c l e s i a l e s  cas t -conc i l i a res  e s t  un acquis  i r r e v e r s i b l e .  

4 )  D e s  quest ions d a p ~ r o f o n d i r  

La d d a n o g i e  du 9apport DANVEELS c o m ~ o r t e  adroitement 
des ruggeaticns e t  des renvois  c u r  exemen e t  approfondiaaement. 
Ainsi l e  Synode n ' e s t  Das devPnu l e  l i e u  de debats  theologiques. 

Parmi l e s  quest ions q u i  l e  m e r i t e r a i e n t ,  nous souliqnerons i C i :  

a )  l a  communion e c c l e s i a l e ,  f r a t e r n e l l e  e t  hierarchique,  
sacramentelle e t  " soc ie ta l e"  (p r inc ipe  de s u b s i d i a r i t e ) :  

h) l a  nra t ique  de l a  c o l l 6 q i a l i t 6  a f f e c t i v e  e t  e f f e c t i v e  au 
niveau des  sentiments e t  des  i n s t i t u t i o n s :  

c )  l ' e x d r i e n c e  des  comunaut6s chre t iennes  ou e c c l e s i a l e s  de 
base en r e l a t i o n  avec l e s  s t r u c t u r e s  t r a d i t i o n n e l l e s  
( ~ a r o i s s e s  e t  dioceses)  ; 

rl) Dcur tou te  E a l i s e ,  l a  s i o n i f i c a t i o n  des theologies  de l a  
l i M r a t i o n  e t  de l ' i n c u l t u r a t i o n  a i n s i  que l ' o p t i o n  pref6- 
r e n t i e l l e  F u r  l e s  w u v r e s ;  

e )  l ' exe rc ice  concret de l a  mission pronh6tique dans l e s  
s i t u a t i o n s  nresentes .  

5) Des concepts o ~ d r a t o i r e s  

Chaque emaue v i e n t  avec s e s  mots e t  s e s  concepts ,  s e s  modes 
d 'expression e t  s e s  d t h o d e s  d'approche. 

La d r i o d e  nos t -conc i l i a i r e  dra ine  a i n s i  t o u t  un e v e n t a i l  de 
concents onera to i res  p lus  ou moins un ive r se l s  e t  f a m i l i e r s  t e l s :  
1 'Eq l i se  sacrement e t  peuple de Dieu, 1 ' E q l i s e  mvstPre de Communion 
ou 1 ' 8 q l i s e  f a m i l l e ,  l a  c o l l 6 q i a l i t 6 ,  l a  s u b s i d i a r i t e  appliquee d 
1 ' i n s t i t u t i o n  e c c l e s i a l e  . 

De meme des  p r i s e s  de conscience neuves s e  f o n t  jour: par  
exemple l 'autonomie Bu temvorel appara i t  p lus  ou moins dans l e s  con- 
c e n t s  de secularisme, s e c u l a r i t e ;  ou encore d u a l i t 6  e t  dualisme, 
uniformit6 e t  ~ l u r i f o m i t e .  

On note eqalement des denlacements des champs de conscience: 
t e l l e s  l ' a f f i r m a t i o n  d ' i d e n t i t g  confessionnelle  e t  l a  volont6d'un 
oecumenisme concre t ,  l a  desaffec t ion  v i s  1 v i s  des  s t r u c t u r e s .  

Ce qu i  e s t  sfir, ~ l u s i e u r s  courants  t r a v e r s a i e n t  1'Assemblee du 
Svnode qu i  f u t  p u  sens ib le  d l a  pression des  courants  e x t a r i e u r s .  
Au se in  de not re  Assemblee on pouvait r e l eve r  l a  double tendance 
tou iours  d e c p i l i b r e r  e n t r e  deux qu i  veulent  l a  maintien des acquis  
e t  ceux c y i  sont  su r tou t  e n c l i n s  d l a  c r e a t i v i t 6 .  

En d e f i n i t i v e ,  sans m u l t i p l i e r  c i t a t i o n s  e t  references ,  l e s  
W r e s  svnodaux on t  montre q u ' i l s  avaient  assume Vatican 11. 11s s ' en  
s e n t a i e n t  l e s  h e r i t i e r s  l eq i t imes ,  en successeurs des A d t r e s .  Mais 
su r tou t  nous repa r t ions  t o u s ,  f o r t s  d ' a v o i r  p r i 6  ensemble, d ' avo i r  
comunie  dans l e s  l i e n s  inexprimables de l a  c h a r i t 6  f r a t e r n e l l e ,  
a f f e c t i v e  e t  e f f e c t i v e ,  sd r s  aue "come aux Apdtres dans l e  Cenacle 
avec Marie, l l E s ? r i t  Sa in t  nous a suqqere ce q u ' i l  veut  d i r e  d 
l t E a l i s e ,  s'acheminant ve r s  l e  t roisieme mi l lgnai re"  (Document f i n a l )  


