


Nctes - 
GENERAL CBAPTERS: Several SEDOS members have held t h e i r  Chapters 

recent ly .  Tale send congra tu la t ions  and q o d  wishes 
t o  PATRICIA CONNER, RSCM, newly e lec ted  h e a d o f t h e  Religious of t h e  
Sacred Heart and t o  SARAH SUMMERS, SCMM, newly e lec ted  head of the  
Medical Mission S i s t e r s .  we look forward t o  meeting both of them 
f o r  the  f i r s t  time a t  the  SEDOS Annual Assembly on December 10, 1985. 
Sincere thanks t o  MARY MILLIGAN, RSCM, and t o  GODELIEVE PROVE, SCMM, 
f c r  t h e i r  c lose  col labora t ion  i n  SEDOS projec ts .  Codelieve served 
a s  SEDOs Vice President  f o r  th ree  years  u n t i l  1984 and a s  an Executive 
Committee member before t h a t .  We pray t h a t  t h e  S p i r i t  of God w i l l  
accompany both o f  them i n  t h e i r  new surroundings. 

Congratulations a l s o  t o  GUSTAVO ALONSO, CMF, re-elected t o  a 
second term a s  head o f  t h e  C la re t i ans  and t o  Ah'TONIO PANTEGHINI, SCJ, 
re-elected a s  head o f  t h e  P r i e s t s  of the  Sacred H e a r t .  we l m k  
forward t o  continued col labora t ion  with both of them and t h e i r  i n s t i -  
t u t e s .  

MISSION I N  A NEW !VORLD ORDER? There a r e  developments so profound in 
the  world to-day t h a t  they cannot be 

excluded i n  t r e a t i n g  of Mission. We venture t o  propose three :  the 
search f o r  world peace with i t s  conc2mitant scandal of t h e  arms 
indust ry ;  t h e  global  aspects  of mankind's evolut ion which i n f e r s  t h e  
absolute  necess i ty  of economic and c u l t u r a l  co-operation a t  world 
level1 feminism, implementation of the  consequences of a t r u e  
mutuali ty between t h e  sexes and equa l i ty  of human r i g h t s  f o r  women. 
It seems hardly c red ib le  t o  d iscuss  mission to-day without reference  
t o  these t h r e e  bas ic  top ics .  

We c a l l  readers '  a t t e n t i o n  t o  some recent  publicatiorls toucbing 
on these  g lobal  concerns. "THE IMMORAL QUESTION'' i n  MISSIONE OGGI, 
No.7/1985, d e a l s  with the I t a l i a n  arms industry.  It i s  "The Business 
of Shame" - a business i n  which I t a l y  excels ,  i n  which "Made i n  I t a l y "  
is a s ign of sophis t ica ted  expzr t i se .  This honest ana lys i s  could be 
appl ied  t o  o t h e r  coun t r i e s  of Europe and beyond. MISSIONE OGGI is a 
review published monthly in  I t a l i a n  by t h e  Saverian missionaries.  

Two works deal ing  w i t h  t h e  f u t u r e  of p lane t  e a r t h  a r e  worthy of 
study: ULTRA - EVOLUTION ET DEVEIOPPMENT: REGARDS SUR UN MONDE A - 
CONSTRUIRE, !see Bcok Notes in t h i s  i ssue)  wr i t t en  i n  French i s  an 
exce l l en t  s tudy,  concise and c l e a r  of t h e  evolut ion o f  mankind. It - 
looks t o  "Ultra-evolution" - an agenda f o r  s t u d i e s  of t h e  fu tu re  o f  
mankind with p a r t i c u l a r  reference  t o  socio economic developments, 
north-south dialogue, evolut ion a t  t h e  l e v e l  of socie ty .  The author 
w r i t e s  from a background o f  more than 20 years  service  i n  t h e  "Third 
World" mostly i n  Rwanda. 

STAR 1-JARS AND THE STATE OF OUR SOULS by P a t r i c i a  M. Mische of 
Global Education Associates, published by Winston Press  is a plea not 
t o  take  i n t o  ou te r  space our o ld  h a b i t s  i f  war bu t  t o  base a new 
vis ion  o f  t h e  e a r t h  on t h e  bes t  c r e a t i v e ,  s p i r i t u a l ,  s c i e n t i f i c  and 
humanitarian d e ~ e l o p ~ e n t s  over mi l l ions  of years  of e a r t h ' s  exis tence ,  
t o  discover a t  l a s t  who we a re  on t h i s  vionderful p lane t  and who we a re  
capable of becoming. 

Missionaries '  l i v e s  should r e f l e c t  t r ansparen t ly  the  goodness 
and s impl ic i ty  of the  Gospel. But they l i v e  out  t h e i r  l i v e s  i n  ,m 
evolving world. It is good t o  remind ourselves t h a t  mission takes  
place i n  t h a t  world. 



- -. - - -- 
BIBLE ,~LUX :'iJ TiIS QSBIEEDN T i A Y  

PART I1 

Michel de Ver teui l  

(I2 n 'y a pas m e  manisre simple de l i r e  la Bible, mgme pour 
Zes gens simples. I2 ne fa::t rim njouter n i  enlever a m  his to i res .  
EZZes mt m e  dimensiun universeZZe; eSles  sont synboZiques. Pour 
comprendre leur message vne d i sc ip l ine  drouverture e s t  r~dcessaire. 
On peut l e s  entendre b i n .  dcs fu is  SPLS l e s  comprendre. L 'dtude de 
l a  Bible d e m d e  m s s i  l a  d i s c ip l t z z  de Za prisre - i t  fact l a  l i r e  
a la ndditant. lhze f o i s  qu1o1i e s t  c n t d  profonde'ment dans m e  
h i s to i re  de l a  Bible on prisra spo;ztcm4;nent.. . Persmne n ' a  d no7& 
l e  dire .  Lire la Bible e s t  m ac-ic Zibrw, de gens Zibres qui  
in terpr2tent  Zeur h i s to i re  d'lme n a n i Q ~ e  crdativel  . 

STORY F&XIING Pin UISCIPLINE 

I have s a i d  t h a t  one of t h e  prcblems of b i b l e  s tudy is t h a t  
the re  a r e  scholars  being s c i e n t i z l c  ahout it while o t h e r s  a r e  doing 
t h e i r  i n s p i r a t i o n a l  reading.  It i s  customary t o  speak of t h e  second 
group a s  "simple" people. 3: alweys Zind it d i f f i c u l t  t o  a s c e r t a i n  
what exac t ly  t h i s  s impl i c i ty  c s n s i s t s  i n ,  bu t  the  genera l  idea  is 
t h a t  once you a r e  p raye r fu l  a-76 i;incerc you w i l l  g e t  a deep nlessage 
from t h e  b i b l e ,  e s p e c i a l l y  i f  you consider  yourself  not  up t o  se r ious  
study ( " t h i s  teaching i s  to2  h i +  f o r  m?"l o r  clo not  have t h e  time 
f o r  it. 

A "Simple" \Jay? To my mind t h z  whole notion of a "simple" way of 
q e t t i n q  t o  the  h e a ~ f  of the  b i b l e  passage is dangerous 

None of u s  comes t o  t h e  b i b l e  sinp1.y. r%?e come with our pre judices  and 
r e s i s t a n c e  t o  change ~ m d  rad  f o r  h i s  2 e r t  has assured us  t h a t  h i s  ways 
a r e  not  ou;- ways, h i s  thougkcs no t  our thoughts.  Somethulg (o r  
somebody) has t o  give. 

I f  w e  experience t h e  encounter as simple it merely means t h a t  we 
have twis ted  t h e  passaqe t o  s u i t  ou:cel.ves, and t h e  many examples i n  
t h e  h i s t o r y  of Chr i s t i ans  j u s t i f y j n g  a l l  kinds of inhuman behaviour by 
recourse t o  the  b i b l e  a r e  t h e r e  t o  warn us  how easy it i s  t o  do t h i s .  
tly experience i n  b i b l e  teaching i s  t h a t  any group of Chr i s t i ans ,  no 
matter  what t h e i r  s o c i a l  c l a s s  o r  educat ional  backqround, need a r igorous  
d i s c i p l i n e ,  an asce t ic ism,  t o  cone t o  ?n awareness of t h e i r  s to ry  on t h e  
one hand and of God's on t h e  o t h e r ,  t!:e colnplicsted process t h a t  Jesus  
described a s  being converted mci becsming l i k e  l i t t l e  ch i ldren .  

1~7e read i n  Deuteronony t h a t  P:ases t o l d  t h e  people: 
"You must add nothing t o  what I co:mand you and t ake  nothing from it". 

This reamins, i n  my experience,  a p r a c t i c a l  warning of t h e  need f o r  
d i s c i p l i n e  i n  b i b l e  reading. 



"Taking nothing' from the passaqs: I f ind  t h a t  p o p l e  tend t o  i s o l a t e  
one line from the zest of the 

passage and then set it up by i t s e l f ,  "Jesus r*Eptm, nI a m  the - b F  ' 
of  l i f e " ,  " c a l l  no man fa the r" .  I s o l a t i n g  Ft l i k e  that they a r e  t h a  
able  t o  f i t  it i n t o  t h e i r  narrow world view. But a b i b l e  passagk, 
l i k e  every s t o r y  has movement and we must watch t h i s  movement Very 
c a r e f u l l y  and a t t e n t i v e l y .  We must d i s c i p l i n e  ourselves not  t~ 
interrupt - nor t o  conclude too  soon t h a t  we have understood the  passage. 

It is d i f f i c u l t  t o  manipulate t h e  t e x t  i f  we l i s t e n  t o  t h e  whole 
moment. In f a c t  w e  o f t e n  f ind  a p a r t  of the passaqe t h a t  is awkward 
because it does n o t  seem t o  f i t  our s to ry  (why d i d  Jesus  say "where two 
or  three"  and not  "many", why d i d  he say t h a t  t h e  mustard seed i s  the 
"smallest" and n o t  ne re ly  "small") ; a t  t h i s  po in t  many give in t o  the 
temptation t o  "take something" from the  passage. We sshauld r a t h e r  
accept  the challenge and ask ourselves how the  d e t a i l  in f a c t  f i t s  our 
experience. Hans Rudi-Pleber, a corntemporary scholar ,  t e l l s  of an 
Indian peasant who s a i d  t h a t  the d i f ference  between the  b i b l e  and o the r  
books is  t h a t  we read o the r  books bu t  t h e  b i b l e  reads  us ;  it takes  
d i s c i p l i n e  t o  l e t  ourselves be read by a b ib le  s to ry .  

"Adding nothing": We need d i s c i p l i n e  too i f  we a r e  t o  "add nothing" 
t o  the  b ib le .  Bible s t o r i e s ,  e spec ia l ly  gospel 

s t o r i e s  a r e  sparse: there  a r e  few d e t a i l s  t o  stir our imagination. So 
what do we do? Sometimes we supplement, say, Mark's account with 
Matthew's ( l i k e  borrowing from Matthew's account o f  the temptation i n  
the  d e s e r t  t o  add some d e t a i l s  t o  Mark's account) ,  t r e a t i n g  the  evan- 
g e l i s t s  l i k e  e r r a n t  school ch i ld ren  who have forgot ten  some p i n t  i n  
t h e i r  homework and must be prompted by somebody e l s e  i n  the  c l a s s .  O r  
then we make our own add i t ions ,  "Jesus must have smiled", " the  people 
must have been surpr ised" ,  "Peter  ~ 1 s t  have remembered". This  kind of 
imaqinative f i l l i n g  ou t  of the  k i b l e  s to ry  may be he lp fu l ;  the  problem 
i s  t h a t  very f requent ly  what we a r e  adding comes from o u ~  own pre judices  
and soon we a r e  laying more s t r e s s  on t h i s  addi t ion  than on t h e  ac tua l  
passage, "put t ing  as ide  t h e  commandment of God t o  c l i n g  t o  human 
t r ad i t ions" .  We say t h a t  Jesus  had a gen t l e  voice,  t h a t  Mary stayed 
a t  home t o  wash the  d ishes  o r  t h a t  the  apos t l e s  were uneducated, a l l  
of which addi t ions ,  i f  we th ink about it, serve t o  r e in fo rce  our pre-  
conceptions o f  how God works. 

Bible reading must s t a r t  from t h e  convict ion t h a t  God insp i red  
what we have before u s  and the re  is  s u f f i c i e n t  there  t o  summon us t o  
repentance i f  only we open ourselves t o  it. 

The d i s c i p l i n m :  The b ib le ,  according t o  its own evidence, 
" c u t s  l i k e  any double-edged sword but  more 

f ine ly" .  Frequently we apply a passage t o  vague r e a l i t i e s  l i k e  "people" 
o r  'they" o r  "what sometimes happens" with the  r e s u l t  t h a t  it passes us 
harmlessly by. We must force  ourse lves  t o  answer concrete,  personal,  
quest ions from the  passage: when have I s a t  by a well  and who was Jesus  
who came up and asked me for  a drink? When d i d  I receive something from 
God and complained t h a t  o t h e r s  got  the same even though they came a t  the  
eleventh hour only? Where d i d  I see  four thousand people fed  i n  a d e s e r t  
p lace  with f i v e  bar ley  loaves and two f i s h  and who was t h e  small boy who 
was c a l l e d  on t o  provide t h i s  inadequate food? 

The b i b l e  is a s t o r y  of p a r t i c u l a r  people in p a r t i c u l a r  circumstan- 
c e s  bu t  it i s  a l s o  a universa l  s t o r y  and t o  discover it a s  such demands 



d i s c i p l i n e  too. The s to ry  of Jesus is the  story of a l l  t he  goodness 
t h a t  has  ever e x i s t e d  (and more). I s r a e l  Old and New is a l l  humanity 
s t ruggl inq  aga ins t  the  odds t o  become God's people; Mary - a l l  those 
who wai t  f a i t h f u l l y  f o r  the  fu l f i lmen t  of t h e i r  a s p i r a t i o n s ;  the  
Pharisees - a l l  l eader s  who have l e t  themselves move from service  t o  
domination. Many Chr i s t i ans  narrow the  scope of t h e  b ib le  s to ry  so  
t h a t  it becomes a p r iva te  s t o r y ,  one i n  which they o r  t h e i r  conqre- 
gat ion or t h e i r  church a r e  a t  home and a l l  o the r s  consigned t o  t h e  
e x t e r i o r  darkness. Here again a good methbd n e c e s s i t a t e s  t h a t  we ask 
t h e  r i g h t  quest ions of a passage. We must ask ourse lves  how is the 
s t o r y  un ive r sa l ly  t rue .  In t h i s  way we experience the  t h r i l l  of 
discovering t h a t  our s t o r y  is a b ib le  s t o r y  whim is symbolic, giving 
u s  a new ins igh t  i n t o  l i f e ,  the  na ture  of God and of how people a r e ,  
how goodness o r  e v i l  opera tes ,  how God i s  p a t i e n t  and how he tempers 
j u s t i c e  and mercy. 

This a r t  of seeing a b i b l e  s t o r y  a s  universa l  is d i f f i c u l t  t o  l ea rn  
b u t  it i s  c r u c i a l  since 

it a t t a c k s  a t  t h e  roo t  the  tendency of many Chr i s t i ans  t o  l i v e  in a 
closed Church world and lose  t h e i r  sense of mission t o  the  wider 
socie ty .  Bible reading should he lp  u s  t o  grow in wisdom so t h a t  we 
can f u l f i l l  our vocation t o  be l i g h t ,  s a l t  and leaven, t o  i n t e r p r e t  
f o r  our contemporaries the  g r e a t  parables  o f  l i f e  which they see and 
see again b u t  do n o t  perce ive ,  hear and hear  again bu t  do no t  understand: 
why the  gra in  of what must d i e ,  why the  poor a r e  b lessed  and why 
s t r i v i n g  t o  save one ' s  l i f e  is t h e  sure  way t o  lose  it. It should 
make uspercep t ive  so t h a t  we can unmask the  stratagems by which e v i l  
in every generat ion manages t o  conceal i t s e l f ,  a l l  t h a t  i s  covered 
becoming uncovered everything hidden now made c l e a r .  

The b ib le  read i n  t h i s  way gives  us hope s ince  we a r e  able  t o  
see Jesus  a t  work in  our w r l d  and can the re fo re  assure  those who 
despai r  of our soc ie ty  t h a t  t h e  l i g h t  s t i l l  shines i n  t h e  darkness 
and t h a t  t h e  darkness has no t  conquered it. 1t shows us too  t h a t  the  
claims of t h e  world continue to he fraudulent  and t h a t  Jesus was 
p e r f e c t l y  r i g h t  to  say t h a t  we need no t  be a f r a i d  of it: P i l a t e  is 
s t i l l  a coward who has forgot ten  t h a t  he would have no power i f  it had 
n o t  been given t o  him from above; t h e  man born b l i n d  i s  s t i l l  wiser 
than t h e  theologians,  t h e  d e s e r t  remains a s a f e  p lace  where angels  
look a f t e r  us;  t h e  cr iminal  hanginq on t h e  c r o s s  - r e a l l y  a son of 
God. Bishop Helder Camara has q u i t e  r i g h t l y  sa id  t \ a t  no book is 
more subversive t o  an oppressive regime than the  b i b l e .  

The Disc ip l ine  o f  prayer:  F ina l ly ,  b ib le  s tudy requi res  t h e  d i s c i p l i n e  
of prayer. For t h e  pas t  few cen tu r i e s  it has  

been divorced from prayer,  but  it was n o t  so  in  t h e  f i r s t  cen tu r i e s  of 
the  Church and we must r e tu rn  t o  the  p rac t i ce  by which the  b i b l e  i s  
read meditat ively.  l?e need the  d i s c i p l i x e  of prayer f i r s t  because it 
is only i n  an a t t i t u d e  of inner q u i e t  t h a t  we w i l l  be ab le  t o  open our 
deep se lves  t o  t h e  passage. Then once we have entered  deeply i n t o  a 
b i b l e  s t o r y  we w i l l  pray. No one has t o  t e l l  u s ;  spontaneously we w i l l  
f i nd  ourse lves  thanking God f o r  t h e  Jesus people who a r e  reaching ou t  
t o  publicans and s inners  of our socie ty ,  praying t h a t  t h e  Peter  w e  have 
i d e n t i f i e d  w i l l  have the  couraqe t o  leave the  boat,  asking God t o  have 
mercy on a l l  Pharisees ( including ourse lves ) .  We must t r easure  t h i s  
moment of b i b l i c a l  prayer  because it i s  then t h a t  b i b l e  reading ceases 
being a mental a c t i v i t y  and becomesone which involves our whole se lves ,  
so  t h a t  l i k e  S t .  John we can speak o f ,  



"Something which ,has ex is ted  oince the beg-inning, 
tha t  t;e have h a d ,  m d  we hwe  seen with ozlr o m  eyes, 
tha t  LV have mtched and touched trith our hands". 

Since moreover we have i d e n t i f i e d  the  s t o r y  a s  universa l  our 
moment o f  prayer w i l l  be a mordent of cornnunion with a l l  humanity; 
indeed it w i l l  o f t en  be a cornunion with the  movement of na ture  a l s o ,  
a s  i n  the  gospel parables  o r  in St .  Paul ' s  cosmic vision:  

" F m  the  beginning t i l l  now the en t i re  @e&, is we know, 
has been groaning in m e  p a t  ac t  o f  giving b i r tn ;  and not 
only creation but a l l  o f  us  who possess the  f i r s t - f r u i t s  of  
the Sp ir i t ,  we too gman inwardly as  ve oa i t  for our bodies 
t o  be s e t  free". 

It i s  evident  t h a t  reading the  b i b l e  a s  a s to ry ,  a s  I have 
ou t l ined  it, is an a c t  of freedom, f r e e  people i n t e r p r e t i n q  t h e i r  
s t o r y  Creat ively.  W e  can be sure  t h a t  one r e s u l t  w i l l  be the  flower- 
ing of r e l i g i o u s  a r t .  [ h e r e  the  b i b l e  i s  read c r e a t i v e l y ,  it must 
happen, a s  it has happened r i g h t  through the  h i s t o r y  of the  Church, 
t h a t  Chr is t ian  communities become c r e a t i v e ,  they const ruct  churches 
t h a t  a r e  imaginatively adapted t o  t h e  environment, sermons a r e  a l i v e ,  

. t h e  l i t u r g y  is enhanced by music, pa in t ings  and dance which emerge 
from the community i t s e l f .  

This  of course is only t h e  beginning. A community t h a t  experiences 
i t s e l f  as c r e a t i v e  in i t s  worship w i l l  n a t u r a l l y  be c r e a t i v e  too  in -' 

f inding s o l u t i o n s  ta i ts  s o c i a l  and economic problems. Then indeed it 
w i l i  be c l e a r  t h a t  the b i b l e  is the  power o f  Cad, t h e  power t o  Set  
capt ives  f r ee .  

Ref: SEDOS Documentation Centre No.1/1128 



mOWH OF TEE NATIONAL MISSIONARY SOCIETY OF ST. PAUL 

I N  NIGERIA 

On Saturday, June 22nd, missionary h i s t o r y  was made a t  
Gwawalada, Abuja, when Father John Osom was ordained p r i e s t  and 
nine o the rs  ordained deacons and admitted t o  permanent membership in  
t h e  Missionary Society of St .  Paul. Bishop Anthony S. Sanusi,  Ordinary 
of t h e  National Missionary Seminary and Society, was the  ordaining 
bishop. 

In h i s  homily, B i s h o ~  Sanusi, r eca l l ed  the  proposal of Cardinal 
Ekandem to the Bishops' Conference a t  Kaduna i n  September 1976 t o  
e s t a b l i s h  t h e  Society. The Bishops' acceptance and commitment t o  
the  p ro jec t  is now bearing its f i r s t  f r u i t s .  Founding t h e  Missionary 
Seminary akd Society of S t .  Paul was an a c t  of f a i t h  by the whole 
Nigerian Church. Most dioceses d i d  not yet  have enough p r i e s t s  but  

g t h e  obl igat ion w a s  on a l l  t o  be missionary. 

Before being ordained a deacon a t  the  ceremony each one took 
the  solumn oath of permanet membership i n  The Missionary Society 
of St.  Paul. They promised t o  observe t h e  Soc ie ty ' s  C o n s t i t u t i M s ,  
t o  obey t h e  Socie ty ' s  super iors  and t o  accept  any appointment given 
i n  accordance with t h e  Const i tu t ions .  

F i r s t  indigenous missionary Society,  
of Secular p r i e s t s  in Africa. Today the re  a r e  i n  a l l ,  two 

p r i e s t s  and nine deacons i n  
the Society. In th ree  years,  1988, it could have 33 p r i e s t s  and 
16 deacons making 49 permanent members in a l l .  By then, i f  t h e  
I n s t i t u t e  is successful  i n  carrying on :nissionary work and has  proved 
i t s e l f  v iab le ,  it should be well on t h e  way t o  having i t s  own i n t e r n a l  
governance and i n  another t h r e e  years  t o  holding i ts own Chapters. 
That is how one can foresee ,  with God's he lp  the  powth  of t h e  Society 
accordinq t o  the  Const i tu t ions  qiven t o  it by t h e  Episcopal Con- 
ference. 

S t .  P a t r i c k ' s  Missionary Society have helped t o  s t a f f  the 
Seminary from i ts  foundation i n  1976. It is located a t  Iperu-Remo, 
0T.m Sta te ,  Nigeria (Posta l  address: P.O.Box, 11) . 
Ref. The National Missionary seminary of st. Paul, Press  Release. 
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(Endran s o h m t e - d i x  reprlsentants de diverses discipl ines  
a c a d h i q e s  se scnt d u n i s  m e  semaine ci l ' l n s t i t u t e  o f  World Con- 
cerns, lh t ivers i t l  Duquesne, Pittsburg, en mi 1985. Les conf6renciers 
at B t l :  Donald Senior C.P., Rev. Vergil E l i zado ,  Robert Schreiter 
C. PP.S., Michael Foqarty, Richard T.Knowles, &mld Persha, M.W., 
WilZiam McCready, Biehop Tshishiku Tshibangu, Michael Amaladoss SJ, 
e t  Mgr. Joseph F m c i s  SVD. Ci-dessous l a  &clamt ion  finale du 
Slminaire. 
Le d i s c m s  d 'introchction a d t l  donnd par Fmns Tinmemans CSSp. 
Prochainement la publicaticn i n t l g ra l e  s e m  fai te  sous fome de l i vre .  ) 

- 
I. INTRODUCTION 

1. The I n s t i t u t e  of h?orld Concerns, Duquesne Universi ty.  P i t t ~ b ~ g r  
Pennsylvania, inv i t ed  a number of persons t o  r e f l e c t  upon the  

quest ion - t he  In teqra t ion  of Fa i th  and Culture: t h e  Mission o f  the  
Church. The i n t e r n a t i o n a l  group present  a t  t h e  seminar represented 
varied acaZemic d i s c i p l i n e s  and a d i v e r s i t y  o f  m i n i s t r i e s ;  the  p a r t i c i p -  
a n t s  were f o r  the  most p a r t  Roman Catholic .  

2. Through input  and exchanges during t h e  seminar, t h e  parameters 
of the  sub jec t  became c l e a r e r ,  a s  well  a s  those a r e a s  where con- 

sensus has  been a t t a i n e d .  Several po in t s  emerged which i n d i c a t e  t h e  
a spec t s  t h a t  s t i l l  need t o  be addressed. The present  schema i s  an at tempt,  
however l imi ted ,  t o  ga ther  these  a s p c t s  f o r  f u t u r e  study and - development. 

3. Fa i th ,  a s  used i n  t h e  schema, descr ibes  the  response of a people 
t o  God from within the  context  c f  who they a r e ,  what they ex- 

perience,  t h e i r  self-understanding and t h e i r  ways of communicating. 
This understanding of f a i t h  emphasized more the  process o f  f a i t h  
than f a i t h ' s  content .  This  arose o u t  o f  t h e  seminar 's  concern f o r  
t h e  in teg ra t ion  process. While the  focus is on the  Chr is t ian  f a i t h ,  
it i s  r e c q n i z e d  t h a t  f a i t h  i s  an experience belonging t o  t h e  human 
condit ion and cannot be l imi ted  t o  Chr is t ian  f a i t h .  

4. Cul ture ,  a s  used in  t h e  schema, descr ibes  t h a t  which enables a 
human group t o  i n t e r p r e t  and t o  express i t s  understanding of the  

human mystery, Culture i s  being,chmged and deepened i n  n~any ways; 
it has  mul t ip le  forms and l eve l s .  There i s  a constant  i r ~ t e r a c t i o n  
among cu l tu res .  

5. The study of the  in teg ra t ion  of f a i t h  and cu l tu re  is  one, which, 
o f  necess i ty ,  i s  in te rd i sc ip l ina ry .  

6. The po in t s  i n  this schema a r e  no t  l i s t e d  i n  p r i o r i t y .  



11. SIGNIFICANT POINTS FOR ONGDING EXPLORATION OF THE PROCESS 

1. The primary locus of Cad's act ion i s  human l i f e ,  which in turn  
expresses i t s e l f  through cu l tu re .  A l l  peoples have bas ic  re-  

l i g i o u s  needs: t h e  r e l i g i o u s  sphere is the most r ad ica l  sphere of  a l l  
i n  cu l tu res .  Any r e l i g i o u s  t r a d i t i o n  i s  a way of l i f e  a s  much as it 
i s  a view of l i f e .  

2.  The in tegra t ion of  f a i t h  and cu l tu re  i s  an imperative and a 
fundamental task f o r  every loca l  church. It is e s s e n t i a l  t o  -- 

include l o c a l  churches of western s o c i e t i e s  in the  missiological  d i s -  
cussions which focus on the in tegra t ion of f a i t h  m d  cu l tu re .  

3.  In every p lace  the  people must explore the  way in which they 
understand and i n t e r p r e t  t h e i r  human condition. This understandig 

may belegi t imated o r  challenged by the Gospel. The incarnation of 
the Chr is t ian  message has n o t  yet  f u l l y  been in tegra ted  with rhe diver- 
s i t y  of  cul tures .  This is an ongoing process. 

4 .  Cultures a s  a humar. endeavour is bese t  by pathologies and is in  
need of continual  t rand3rmat ion.  The paradox of f i n i t u d e  and 

freedom is found i n  a l l  of human l i f e  and i s  the foundational source 
of both its c rea t ive  an6 pathological  expressions. The Paschal Mystery 
of  death and resurrec t ion enacted in Jesus points  the way t o  sa lvat ion 
i n  cu l tu re .  .Jesus Chr is t  i s  the  expression of  what the  paschal and 
transformative p a t t e r n  of grace looks l i k e  i n  human l i f e  and what 
t h a t  grace mystery i n v i t e s  h u a n i t y  t o  become. 

5. The steady emergence of  a world church is  forcing western Chr is t -  
i a n i t y  t o  confront t h e  pluriform pathways t o  t h e  human and divine. 

The Holy S p i r i t ' s  involvement with human l i f e  leads  peoples through 
t h e i r  d i f f e r e n t  fAiths t o  resporid t o  m d  and t o  in tegra te  f a i t h  and 
cu l tu res .  

6. Genuine respect ,  t r u s t  and acceptance a r e  foundational t o  the  
r e a l i z a t i o n  of a world church c a l l e d  t o  be an inclus ive  comuni ty  

through a communion of l o c a l  churches. That r e s p e c t ,  t r u s t  and 
acceptance a r e  b e s t  exemplified i n  an a t t i t u d e  of l i s t e n i n g  in a 
community. 

7. An important and pervasive aspect  of e a r l y  C h r i s t i a n i t y  and its 
t e x t s  po in t s  ou t  two o r ien ta t ions :  

a. The ob jec t ive  of  an inclus ive  comuni ty  is mandated by t h e  
Gospel message a s  exemplified i n  various New Testament i l l u s -  
t r a t i o n s  where it i s  achieved through boundary-stressing and 
bolmdary-breaking, e.q. in the heal ing s t o r i e s .  

b. Early C h r i s t i a n i t y  incorporated the  message in a t r a n s c u l t u r a l  
medi~un in  order t o  comunicate t h e  need f o r  an inclus ive  com- 
munity. 

8 .  P l u r a l i t y  presentga  challenge not only f o r  individual  in tegra t ion ,  
but  c a l l s  f o r  corporate response and in tegra t ion.  The r e l a t i o n  
between individual  and corporate response needs fu r the r  explora t ion.  

111. QUESTIONS RAISED Ui THE SEMINRR 

1. The re la t ionsh ip  o f  western Chr is t ians  to t h e i r  own cu l tu res  is  
c l e a r l y  i n  need of study. Spec i f i ca l ly  f o r  U.S. Catholics,  the re  

has  been tlia suggestion t h a t  we do no t  know well enough oar own h i s to ry  



and t h e  at tempts t o  i n t e g r a t e  our f a i t h  and cu l tu res .  Moreover, 
whether our contemporary c u l t u r e s  a r e  i n  dec l ine ,  o r  a t  l e a s t  i n  
c r i s i s ,  and deeply r e s i s t a n t  t o  in teg ra t ion  with f a i t h  i s  a l s o  a 
question. 

2. The a t t r a c t i o n  of ideologies  and a global  'pop' o r  ' an t i - cu l tu re ' ,  
e s p e c i a l l y  i n  c i t i e s ,  r a i s e s  quest ions about t h e  nature and 

power of our f a i t h .  

3 ,  There was ambiquity about t h e  mandate of an evanrrelizer. Is the  
mandate a  r i a h t ,  a  c a l l  o r  an i n v i t a t i o n ?  E i the r  within their 

own c u l t u r e  o r  ac ross  c u l t u r e s ,  can contemporary evnagelizers  be 
content w i t h  sharing,  l i s t e n i n g ,  chal lenging and a minis t ry  of presence 
a s  opposed t o  one of leading and exerc is inq  power? 

4. Looking back over the  p a s t ,  i s  the re  a  need f o r  t r a n s i t i o n  and 
reconc i l i a t ion  t h a t  would allow evangelized t o  be healed from 

suf fe r ing  caused by p a s t  e r r o r s ?  

5. what a r e  the  empirical  grounds f o r  hoping t h a t  the re  a r e  
c u l t u r a l  un ive r sa l s  which a r e  profound? 

6. A s  f o r  the  Roman Cathol ic  Church, a r e  i t s  j u r i d i c  organiza t ions  
f l e x i b l e  enough t o  include more c u l t u r a l  plural ism? Is the re  

even need f o r  extending t h e  number of r i t e s  so  t h a t  law and r i t u a l  
miqht be more incu l tu ra ted  i n  t h i s  way? Can t h i s  f l e x i b i l i t y  be 
extensive enough f o r  i t s  members t o  join o t h e r  Chr i s t i ans  and o the r  
f a i t h s  f o r  r e l a t i v e  purposes usinq r e l a t i v e  means i n  ambiguous s o c i a l  
s i t u a t i o n s ?  

7. Despite at tempts a t  renewal f o r  seve ra l  decades, t h e  nature of 
theology and its manner of being comunicated is s t i l l  c r i t i c i e e d  

f o r  beinq i s o l a t e d  from l ived  experience. How can theology have 
a more comprehensive base and a more publ ic  audience? 

8. lafiat o the r  means bes ides  making statements can t h e  Church use t o  
influence s t r u c t u r e s  i n  s o c i e t i e s ?  

9. How can the  themes ra i sed  i n  t h i s  seminar be developed by t h e  
s p e c i f i c  chal lenges of two a r e a s  t h a t  were only touched on: 

e.g. Eastern European experiences of c u l t u r e  and faith-and cross-  
cul tural .  understandings and experiences of women concerning t h e i r  
h i s t o r i c a l  and cur ren t  s t a t u s ?  

10. r&at r e l a t i o n s h i p  has f a i t h  t o  the  r o l e  of technology i n  
c u l t u r e  and t o  t h e  economic sys temsofvar ious  cu l tu res?  

I V .  IMPLICATIONS FOR ALL CCNCERNED W I T H  THIS PRWESS 

The Seminar has viewed the  MTEGRATIO:< OF FAITH AND CULTUFE a s  
the  continuation i n  time and space of the  process of the  Incarnation 
of t h e  Word of Cod in the  Povwer of the  Holy S p i r i t .  Hence the re  a r e  
se r ious  a t t i t u d i n a l  and behavioural implicat ions.  

I. A l l  c f  the  people of Cad a r e  ca l l ed  t o :  

a )  be l ieve  t h a t  the in teg ra t ion  of f a i t h  and c u l t u r e  i s  poss ib le ,  even 
i f  i t  i s  d i f f i c u l t :  



b) r e l y  on the  power o f  t h e  S p i r i t  Who i s  t h e  main i n v i s i b l e  agent  
i n  t h i s  process,  while a t  the  same time approaching the  process 
with a g r e a t  deal  of openness t o  the  expressions of the  S p i r i t ' s  
l i f e  ind ica ted  i n  s igns  of t h e  times and t o  change; 

c )  persevere i n  it with courage desp i t e  a l l  of t h e  d i f f i c u l t i e s  en- 
countered, knowing t h a t  "Be who has begun t h i s  w i l l  b r ing  it to 
completion" ; 

d)  r e a l i z e  t h a t  each c u l t u r e  has many beau t i fu l  a spec t s  which can 
enr i ch  t h e  e x t e r n a l  manifestat ions,  and even the  content ,  of f a i t h ;  

e) accept t h e  f a c t  t h a t  each c u l t u r e  a l s o  has negative elements which 
mst e i t h e r  be pur i f i ed  by t h e  f a i t h ,  o r  challenqed by i t ;  

£1 encourage a p l u r i f o m i t y  of manifestat ions of the  i n t e g r a t i o n  of 
f a i t h  and cu l tu re ,  and l i v e  comfortably with t h a t  plural ism: 

g) include the  p a r t i c i p a t i o n  of a l l  moups within the  Church in t h i s  
process,  a c t i v e l y  seeking the  involvmeent of those segments which 
are marginalized, such a s ,  youth, t h e  e l d e r l y  and the  poor among 
whom women a r e  the  g r e a t e r  majori ty;  

h) be wi l l inq  t o  t o l e r a t e  mistakes Fn t h i s  process. 

2. Evangelizers of their own c u l t u r e  a re  c a l l e d  to:  

a )  l ead  o t h e r  members of t h e  Church in exh ib i t ing  a l l  o f  the  q u a l i t i e s  
of a h v e .  

b)  a s s i s t  t h e  r e s t  of t h e  Church t o  acquire  these  q u a l i t i e s ;  

c )  undertake a c t i v e l y  the  acqu i s i t ion  of adequate knowledgz o f . t h e i r  
c u l t u r e  i n  i t s  a,pects, p o s i t i v e  a s  well  a s  negative;  

d)  apprec ia te  and a f f i r m  t h e  p o s i t i v e  elements of t h e i r  own c u l t u r e  
and recognize i n  humili ty the  negative ones; - 

e) see themselves a s  t h e  c a t a l y s t s ,  under t h e  guidance of t h e  S p i r i t  
and i n  dialogue with the  universa l  Church, of t h e  in teg ra t ion  of 
f a i t h  and cu l tu re ;  

f )  c u l t i v a t e  a mind-set which looks f o r  t h e  "both-and" in formulating 
t h e i r  responses to t h e  r e l evan t  chal lenges r a t h e r  than maintaining 
an "e i ther-or"  a t t i t u d e ;  

g) develop a deep commitment t o  the  e s s e n t i a l s  of the  f a i t h  blended with 
an openness t o  a l l  t h a t  i s  c u l t u r a l  i n  i t ;  

h) value t h e  importance of t h e  wisdom and philosophies of t h e  people - 
symbols, music, art, poetry,  dance and o t h e r  s i g n i f i c a n t  expressions 
of c u l t u r e  -.and accept  t.he cooperation of those g i f t e d  in these  
expressions O f  eu&fatewith t h e  process of the  in tegra t ion  of f a i t h  
and cu l tu re :  

i) a t t e n d  t o  the  l i t e r a t e ,  o r a l  and "secondary o r a l "  a spec t s  o r  dimensions 
of a c u l t u r e ,  so  t h a t  f a i t h  may be appropr ia te ly  and e f f e c t i v e l y  present  
in a l l  media, furthermore a t tending t o  t h e  non-verbal a spec t s  of a 
cu l tu re ,  e spec ia l ly  image and touch; 



j) commit thsmselves t o  preach the  e n t i r e  Gospel without compromise 
o r  adu l t e ra t ion  while recognizing t h a t  there is a "hierarchy of 
t r u t h s "  i n  each f a i t h .  

3.  Cross-cultural  Evangelizers a r e  ca l l ed  t o :  

a )  accept  t h e  f a c t  t h a t  the  l o c a l  church i s  t h e  primary agent of the  
process of t h e  in teg ra t ion  of f a i t h  and c u l t u r e ,  and they a r e  
supportive agents  as w e l l  a s  s t imula tor-ca ta lys ts ;  

b) provide themselves with appropr ia te  preparat ion (e.g. anthropology 
and lanquaqe) and adequate theo log ica l  r e f l e c t i o n  t o  become recep- 
t ive and responsive t o  the new c u l t u r e  i n  which they a r e  now 
l i v i n q ;  

c )  be with people of d i f f e r e n t  c u l t u r e s ,  rece iv ing and responding 
t o  them apprecia t ive ly  and joyful ly ,  learning from them and shar ing  
w i t h  them, p a r t i c u l a r l y  t h e i r  c u l t u r a l  va lues ,  symbols, music and 
a r t ,  but  above a l l  becoming f r i e n d s  with such people while l i v i n g  
w i t h  them; 

d)  be ready and w i l l i n g  t o  ask f o r  a change of place and/or minis t ry  
whenever they r e a l i z e ,  o r  a r e  t o l d ,  t h a t  they a r e  not  su i t ed  t o  
t h a t  c u l t u r e ,  o r  they a r e  no longer needed; 

e )  share wi l l ing ly  with l o c a l  people whatever exper t i se  they have , in  
order  t o  enhance t h e i r  i n t e q r a t i m  of  f a i t h  and c u l t u r e  by bui ld ing 
on t h e  c ~ d i t i o n s  and customs present  i n  the  people: 

f )  o f f e r  as g i f t s  t h e  c u l t u r a l  and f a i t h  experiences of t h e i r  he r i t age  
t o  t h e i r  new f r i e n d s  with a sense o f  e q u a l i t y ,  always remembering 
t h a t  these  experiences,  i f  they a r e  t o  enr ich  o t h e r s i n t h e  sharing,  
must f i r s t  be acceptable and meaningfulto t h e m ;  

g) cope with t h e  f a c t  tha tkenos i s  i s  p a r t  of any process of the 
in teg ra t ion  o f  f a i t h  and c u l t u r e ,  accepting it joyful ly  a s  i n t e g r a l  
t o  evanoelizat ion;  

h) reccqnize t h a t  within t h i s  perspect ive  t h e  only mission and 
evangelizat ion poss ib le  i n  t h e  f u t u r e  is t h e  "mission of accompani- 
umt", which w i l l  eventual ly  lead t o  incu l tu ra t ion ;  

i) consider  themselves as br idges  between c u l t u r e s  and peoples, and a s  
reminders of t h e  universa l  church t o  t h e  l o c a l  church i n  which they 
l i v e  ; 

j )  s t r i v e  t o  discover the t r a n s c u l t u r a l  symbols which r e f e r  t o  the 
l o c a l  church a s  !.re11 a s  t o  t h e  un ive r sa l  church and use them f o r  
jo in t  f a i t h  ce lebra t ions .  

4. The Church a s  a whole i s  c a l l e d  t o :  

a) consider  the  i n t e g r a t i o n  of f a i t h  and c u l t u r e  a s  the  mandate f o r  
and t h e  r i g h t  of every l o c a l  church; 

b) accept  t h e  foundation of t h i s  mandate i n  t h e  B i b l i c a l  t r a d i t i a n  of 
breaking boundaries by Yahweh, Jesus  and t h e  Apostles, witnessed t o  
i n  t h e  plural ism of t h e  e a r l y  church: 



c) continue t h e  process of t h e  in tegra t ion of f a i t h  and cu l tu re  
i n i t i a t e d  a f t e r  Vatican I1 and not  regress  i n t o  a monocultural 
Church, characterized by an uprooted and i n t e l l e c t u a l i z e d  f a i t h i  

d)  encourage a l l  l o c a l  churches t o  engage i n  t h e  process of  the  
in tegra t ion  of f a i t h  and cul ture ;  support those churches which 
have begun it, but  have not  y e t  produced f r u i t ;  and give f u l l  
approval t o  those l o c a l  churches which have already begun a 
f r u i t f u l  in tegra t ion  of f a i t h  and cul ture ;  

e )  welcome the widespread i n i t i a t i v e  of t h e  "bottom-up" movement 
i n  t h i s  process, while providing an "enlightened leadership" 
t o  it: 

f )  understand t h a t  each cu l tu re  needs t o  be "evangelized" and not  
only "sacramentalized". 
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"IESSXE DES W S  DU BURU!IDI A N  !="IDELES 

(Traduction du t e x t e  k i rundi)  

(witnessing t o  ~ h r i s t  pequent ty  invotves suffering and death. 
This i s  the t o t  of counttess catechis ts  and Church Leaders simpte men 
and women to-day. The pubtici ty which surrounds the deaths of pr ies t s  
and rel igious  does not  extend t o  them. They are Zargety unknown. In 
t h i s  pastorat Letter the Bishops of Bunoldi encourage the i r  peopte 
t o  stand firm i n  the face of  w h a t  many see as  the beginning of  an age 
of  suffering.  Foreign missionaries are being expetted or having the i r  
visas re f i sed .  Restrict ions are being placed on the c e t e b r a t i a  of 
Mass. The Bishops seek t o  avoid a c a f r a t a t i a  t o  keep open the 
poss ib i l i t y  of  diatogue. The t e x t  has been s t i gh t t y  shortened due t o  
pressure o f  space). 

Chers f r e r e s  dans l e  Chr i s t ,  

.... C ' e s t  Dieu qui  nous a charges de d i r i q e r  l a  comunaute 
chrct ienne.  I1 e s t  de not re  devoir  de vous rassembler,  de  f a i r e  de 
vous'une communaute vivante,  de vous encourager pour que vous ne 
soyez pas  d i spe r ses  comme un troupeau sans berqer .  Cer ta ins  sont  
i n q u i e t s  a cause des  c r i t i q u e s  qu'on l e u r  f a i t  pour l e u r  f o i .  Soyez 
sans c r a i n t e ,  Jesus-Christ en qu i  vous avez mis votre  Eoi e s t  l e  F i l s  
de Dieu. I1 s ' e s t  f a i t  home pour nous sauver. I1 e s t  l e  Martre de 
tous  les hommes, sans exception. 

Jesus-Chr is t  n ' e s t  n i  l e  Dieu des  EuroHens, n i  c e l u i  des 
Afr ica ins ,  n i  de quelque a u t r e  race que ce s o i t .  I1 e s t  Eieu pour 
tous  l e s  homes,  de tous l e s  .pays. C ' e s t  c e t  enseiqnement que vous 
avez r e p ,  e t  c ' e s t  l e  meme enseiqnement que l 'Er j l i se  continuera A 
t ransmet t re ,  n'ayez donc aucune c r a i n t e ,  soyez p l u t d t  f o r t s  dans 
vo t re  f o i .  C ' e s t  l a  parole  de Jesus  a s e s  d i s c i p l e s  qu i  d i s s i p e  nos 
peurs:" Meme s i  vous rencontrez des d i f f i c u l t B s ,  gardez vot re  Eoi. 
Le s e r v i t e u r  n ' e s t  pas au-dessus de son f ra i t re"  ( M t .  10, 24-25).  
Jesus annonsait A ceux qu i  c r o i r a i e n t  en l u i  q u ' i l s  passera ient  par  
l a  Mme voie que l u i .  11s seront  t r a i t e s  cornme il a S t6  t r a i t 8 .  

DES PRETRES, DES FRERES, DES SOEURS ET D'AUTPTRES COLLABOiLATEURS 
ETRANmRS ONT DU QUITTER NOTRE PAYS SANS L.'AVOIR SOUHAITE. 

LES FIDZLES EN SOUFFREXC. 

Nous voulons vous assurer  que nous partageons avec vous c e t t e  
souffrance. Dans 1 'Eq l i se  de Dieu, il n ' y  a pas d ' e t r angers ;  nous 
formons une famil le  q u i  rassemble les hormnes de t o u t e s  l e s  races ,  de 
tous  l e s  pays. Ces p r e t r e s ,  ces  r e l ig ieuses ,  sont  Venus annoncer l a  
Bonne Nouvelle de JBsus-Christ, t e l  que c e l u i - c i  en a donne l ' o r d r e  a 
s e s  d i s c i p l e s .  11s o n t  bien rempli l e u r  mission: vous savez ce q u ' i l s  
vous on t  apporte au plan s p i r i t u e l  e t  ma te r i e l .  11s vous aimaient 
e t  vous auss i  vous l e s  aimiez. On comprend vot re  peine. 



La Bonne Nouvelle de Jesus-Christ e t  l e s  Commandements de Dieu 
qu'ils nous on t  enseiqnds ont  contr ibue au proqres moral des jeunes 
e t  des  adu l t e s ;  i l s  ont  a u s s i  r f n f c r c 6 l ' e s p r i t  d ' u n i t e  e t  de paix. 
Nous exprimons n o t r e  reconnaissance pour t a n t  de bien a u ' i l s  on t  
f a i t .  Nous appartenons en e f f e t  a l a  meme famil le  des en fan t s  de 
Dieu. L 'Eglise,  dont  nous avons e t d  membres d6s no t re  bapteme, 
ne connait  pas de f r o n t i e r e s  de pays ou de races.  Nous ne serons 
donc pas  separes de ceux qui  p a r t e n t ,  nous s o m e s  des f r e r e s ,  l 'unique 
s a c r i f i c e  de l a  Messe continuera a f a i r e  no t re  u n i t e  autour de l 'Unique 
Seigneur. 

Nous l 'avons de ja  rappeld, l l E g l i s e  e s t  une famil le  q u i  rassemble 
t o u s  ceux qu i  c r o i e n t  en Chr i s t .  Cet te  f o i  nous v i e n t  de Dieu. C ' e s t  
l u i  qui  a  envoye cheznous l e s  a p a t r e s  o r i g i n a i r e s  des  pays d8Europe. 
Cet te  f o i  r e w e  e s t  un don prdcieux que nous tenons de Jdsus-Christ ,  
venu h a b i t e r  parmi l e s  homes de tou te  l a  t e r r e .  Nous d e v ~ s  e t r e  
tdrnoins de c e t t e  f o i  dans not re  pays e t  a l ' d t r anger .  L'Eglise du 
Burundi a  d ' a i l l e u r s  ddja  commencd: nous avons des  f r e r e s  e t  des soeurs  
q u i  sont  p a r t i s  annoncer l a  BOMe Nouvelle clu s a l u t  dans d ' au t res  
pays. 

LES SYMBOLES.DE LA FOI DES CHRETIENS 

L'an de rn ie r ,  a c e r t a i n s  e n d r o i t s ,  on a ar rache  des  croix.  Les 
chre t i ens  s ' en  sont  inquie tds ,  nous p.mtagionsnous-memes c e t t e  in- 
quietude e t  nous en avons f a i t  p a r t  aux responsables de n o t r e  pays. 

A Paques de l ' annee  passee, nous avons envoygunmessage pour 
vous rappeler  l e  devoir  de respecter  l a  c r o i x  e t  l e s  a u t r e s  symboles 
de not re  f o i  chrdtienne.  Vous en connaissez l e s  principaux: l e s  
c r u c i f i x ,  l e s  s t a t u e s  des s a i n t s ,  l e s  chapele ts ,  l e s  mddail les ,  l e s  
e g l i s e s ,  tous  l e s  o b j e t s  consacrds, l e s  cimetieres.  Respectez ces  
symboles e t  f a i t e s - l e s  r e s p c t e r .  

Dernieremnt  nous avnns envoy6 un cormnuniq~d q u i  vous i n d i q u a i t  
l e s  modalites pour cdldbrer  l e  s a c r i f i c e  de l a  Messe au cours de 
c e t t e  pdriode. I1 n ' y  a  pas  de doute, chez beaucoup, ce communiqud 
a provoque de l 'dtonnement. Nous avons p r d c i s e q u ' i l  s ' a g i s s a i t  des  
m s u r e s  p r i s e s  par l e  Ministre  de 1 ' I n t d r i e u r .  Dans c e r t a i n e s  
regions il y a eu  des  emprisonneloents ou des peines d'amende. Nous 
ne compxenons pas c e s  mesures. Vous savez bien que l a  messe du matin 
se  celebre tres t a t ,  avant l e s  heures de  t r a v a i l .  Pa r t i c ipe  2 c e t t e  
messe c e l u i  qu i  l e  d e s i r e ;  nous avons meme cessd de sonner l a  cloche. 
D ' a i l l e u r s ,  ceux qui  o n t  un t r a v a i l  matinal  ne viennent pas  5 c e t t e  
Messe. 

L'Eglise a  tou jours  encoura* l e  t r a v a i l ;  l e  f a i t  de p r i e r  
n'empeche pas de t r a v a i l l e r ;  l a  p r i e r e ,  au c o n t r a i r e ,  donne de  l a  
force  . 

Ceux qu i  p r i e n t  avec f o i  sont  des  personnes qu i  menent une v ie  
i n t e g r e ,  q u i  r e spec ten t  Dieu e t  q u i  respectent  a u s s i  l e s  l o i s  de l e u r  
pays. Toutes nos r i chesses  m a t e r i e l l e s  e t  s p i r i t u e l l e s  viennent de 
Dieu. Nous ne pouvons donc pas  renoncer 2 l e  p r i e r .  C ' e s t  Dieu l u i -  
meme q u i  nous a p r e s c r i t  de t r a v a i l l e r  (Gen. 1,27). Le F i l s  de Dieu 
lui-meme, Jesus-Christ,  nous en a donne l'exemple. Nazareth il 
e x e r ~ a i t  un metier  q u i  l e  f a i s a i t  v i v r e ,  l u i  e t  s e s  parents .  Mais 
ce t r a v a i l  ne l e s  elnpechait pas  d ' adore r  Dieu e t  de l u i  r e s t e r  f i d e l e .  
( ac t .  20,  34-35). .... Ce conse i l  que nous vous donnons est l e  m&me 
que c e l u i  de Sa in t  Paul aux chre t i ens  de Thessalonique:"S1il  y a quelqu'un 



qu4 ne veut  pas t r a v a i l l e r ,  q u ' i l  ne man- pas non plus." ( 2  Tnelie. 
3,lO-13). Vous a u s s i ,  t r a v a i l l e z ,  mais p r i e z  auss i .  Nous esperons 
que meme l e s  responsables comprendront ce la .  

COMMENT TEMOIGNER DE NOTRE FO1 AUJOURD'HUI 

Dans c e t t e  periode,  nous avons besoin de lumiere pour savoir  
t r a v a i l l e r  sans r e n i e r  not re  i d e n t i t e  de f i l s  de Dieu. Nous avons 
besoin de courage pour a g i r  avec v e r i t e  e t  avec j u s t i c e .  C ' e s t  une 
grace a demander a Celui  qu i  a  f a i t  de nous l e s  f r e r e s  d e  son F i l s .  
Voici donc ce  que nous vous recommandons: 

1. Pr iez  sans cesse: Les d i f f i c u l t e s  ne manquent pas.  P r i ez  l e  
Seigneur Jesus,  avec beaucoup de confiance. 

C ' e s t  11.11 qui  nous a d i t :  "Priez e t  vous recevrez,  cherchez e t  vous 
trouverez,  frappez e t  on vous ouvr i ra  "(LC. 1 1 , 9 ) .  3 - s  l e s  parents  
e t  l e s  en fan t s  p r i e n t  ensemble i% l a  maison; r e c i t e 2  ensemble l e  
c h a p l e t .  Ayez toujours  confiance, vo t re  u n i t e ,  vo t re  p rosper i t6 ,  
sont  assurees  par  D i m ,  l e  Pere de tous.  Avant d ' a l l e r  au t r a v a i l  
e t  au r e t o u r ,  trouvez un moment pour p r i e r .  Vous aurez a i n s i  temoigne 
que nous croyons, comme c h r e t i e n s ,  que not re  fo rce  dans l e  t r a v a i l  
e t  no t re  prospSri t8,  sont  un don de l a  Providence, de Dieu, Pere de 
tous  l e s  h o r n s .  

Que dans chaque pa ro i s se  on i n s t i t u e  un jour dlAdoration au 
Trds Sain t  Sacrement; recevez souvent l e s  sacrements, s u r t o u t  
1 'Euchar is t ie .  l e  Sacrement de l a  RBconciliation e t  l ' onc t ion  des 
malades. Rendons toujours  orace 3 Dieu pour l e s  biens q u ' i l  nous 
d o m e ;  il pourra &me a i n s i  nous en donner de  p lus  grands. 

2 .  Ayez toujours  l e  souci  d'Bcourer l 'enseignement 
de l a  Parole de D i m :  La Parole de  Dieu 

e s t  source de no t re  
f o i ,  c ' e s t  e l l e  q u i  nous enseigne comment il f a u t  etre f i d d l e  a Dieu 
. 10,  14-17).  

Come il y a eu une reduction de jours dans l a  semaine oB 
l ' i n s t r u c t i o n  r e l i g i e u s e  peut  e t r e  dispensee,  que ce s o i t  pour l e s  
r e t r a i t e s  ou pour l e s  v i s i t e s  en succursa les ,  nous croyons que vous 
se rez  toujours  d isposes ,  come  auparavant, a ven i r  L l ' i n s t r u c t i o n  
chaque f o i s  que l 'occas ion se  presentera .  Les gens q u i  ne recoivent  
p l u s  d ' i n s t m c t i o n ,  r i squen t  de retomber dans l ' ignorance;  ils peuvent 
oub l i e r  ce a cpoi  i l s  ont  cru  ou cc  L quoi i l s  ont  renonce. 11s 
f i n i s s e n t  meme par ne p l u s  d i s t inguer  l e  bien e t  l e  mal. C ' e s t  une 
s i t u a t i o n  dont S a i n t  Paul a  prevenu son d i s c i p l e  Timothee: 
( 2  Tim. 4 .3) .  

3 .  souvenez-vous toujours  que MUS e t e ~  l e s  temoins du Chr is t :  Lors de 
w t r e  

i n i t i a t i o n  par 1 'Espr i t -Sain t  dans l e  sacrement de l a  Confirmation vous 
avez promis d ' e t r e  l e s  temoins f i d e l e s  du Chr i s t .  Vous avez promis 
a u s s i  de par tager  vo t re  f o i  avec l e s  a u t r e s  e t  de  l e u r  t r ansmet t r e  l a  
Parole  de Dieu. Cela e s t  une responsaSi l i t6  de t o u t  ch re t i en .  Ce 
n ' e s t  pas  uniquement l e s  p r e t r e s  q u i  ont  c e t t e  mission. Soyez v i g i l a n t s  
pour que r i e n  ne s ' a r r e t e  dans l e s  a c t i v i t e s  d o n t l ' l g l i s e  e t a i t  chargee. 
Soyons s o l i d a i r e s  pour r e a l i s e r  ensemble t o u t  l e  t r a v a i l  dont nous 
a w n s  l a  r e sponsab i l i t e  au se in  de 1 'Egl ise .  



4. Par tout  oU. MUS e t e s ,  soyez des  hommes jus tes :  Le Seigneur ~ B s u s  
nous d i t  ceci :  

"Soyez s a i n t s  c o r n  votre  Pere c e l e s t e  e s t  sa in t "  ( M t .  5,481. Les 
a u t r e s  c ro i ron t  que nous samnes l e s  enfants  de Dieu e t  que nous sonrmes 
l e s  ternins de son F i l s ,  s ' i l s  voient  que nous l ' imi tons  en parole e t  
dans not re  comportement. Oue chacun de nous s ' a c q u i t t e  de son t r a v a i l  
avec soin ,  avec jus t i ce  e t  equi te .  I1 f a u t  que nous ev i t ions  l a  
paresse e t  l a  negligence. Recherchons l ' e n t e n t e  p a m i  l e s  vo i s ins ,  
c ' e s t  l a  voie  paur a t t e i n d r e  l q u n i t 6  de tous. Soyons r e s p e c t u e u  
a l ' egard  de tous ,  les wands  e t  l e s  p e t i t s .  Aimons t b u t e s  l e s  
personnes, l e s  p e t i t s  e t  l e s  adu l t es ,  l e s  pauvres e t  l e s  r iches .  Dans 
l a  peine e t  dans l e s  d i f f i c u l t & ,  Qvitons toute  c r i t i q u e  e t  tou te  
contes ta t ion .  ( T i t e ,  3, 1-11 1 . 

NOUS tenninons ce message en vous adtessant  l e s  conseilS que 
Sa in t  Paul a domes a u  bhte t iens  d1Eph89e: "Conformz votre  v i e  
l ' a p p e l  que vous avez rep1  en tou te  humili te  e t  douceur, avec patience,  
supportez-vous l e s  uns l e s  a u t r e s  dans l'amour; appliquez-voux a 
garder l ' u n i t e  de l ' e s p r i t  par  l e  l i e n  de l a  paix. (Eph. 4 ,  1-3). 

F a i t  a Gitega, l e  20 aoUt 1985 

Vous Eveques:+ Joachim RUHUNA, Archeveque de Gitega; 
+ S t a n i s l a s  KABURmGU, Eveque de Ngozi; 
+ ~ a g e r  MPUNGU, Eveque de Muyinga; 
+ E v a r i s t e  NGOYAGOYE, Eveq-~e de Bubanza; 
+ Michel .  Ntuyahaga, Eveque de Bujumbura; 
+ Bernard BUDUDIRq, Eveque de Bururi; 
+Joseph NDUHIRUBUSA, Eveque de Ruyigi. 
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I iKmnlwTICN AND l7-E B m z  

Roger Grealish, SSC 

(Dans c e t  a r t i c l e  Roger GreaZish ddcrit  briGtement I f in terac t ion  
atre rdvd ta t im  e t  culture,  t e t i e  qufetZe e s t  i t t u s t r Q e  par Zes 
Ecritures. La Bible non seutenent montre l a  nQcessi tQ de I'incuZt7~1.a- 
t ion,  mais come Ze P.GrwZish n m s  l e  fa i t  voir par quelques exemptes 
tou t  a' .fa it approprids, e t t e  i t t u s t r e  c o m n t  ceta  s l es t  pass&. Les 
auteurs des Ecritures ont essay6 de tmnsmettre ta rdvQlation par 
Dieu de Zuin8me au peupte e t  i t s  unt dlZ u t i t i s e r  l e s  instmunents 
cuZtureZa qui dtaient 2( tarr &isposition. I t s  ont Qt6 su je t s  h des 
m&prises e t  (i des distorsions.  L 'ar i t i c te  de M. de VerteuiZ e t  Za 
ddcZaration du SQminaire de Duquesno, a m  pages 287 e t  292 de ce 
nwn6r0, se rapportent 2( c e t t e  discussion. Roger Greatish, de t a  
SocidtQ de S t .  Cotomban, enseigne mc S6minaire de l%rrcnnurra, Austratie, 
02 i t  a m e  expdrieence pratique des exigences de Z f incutturationl.  

In t h i s  paper I intend looking a t  some b i b l i c a l  precedents f o r  
t h e  phenomenon of incu l tu ra t ion .  I hope t o  pursue this by f i r s t  
making some general  comments regarding Fnculturat ion in t h e  Bible 
and then by iden t i fy ing  p a r t i c u l a r  ins tances  of t h i s  Fn the  Old and 
New Testaments. 

P,NERAI, COMMENTS 

That God works i n a r d t h r o u g h  r e a l i t y  which i s  h i s t o r i c a l l y  
conditioned i s  t h e  given/presupposition behind a l l  the  wr i t ings  of 
the  b ib le .  The very expression 'Word of God' br ings  t h i s  out  c l e a r l y .  
I t  means d iv ine  revela t ion  t o  which human beings have given expres- 
s ion.  In o the r  words, while .,?o- bel ieve  t h a t  t h e  words of the b ib le  
do i n  f a c t  mediate something of God, ' they  remain very much human 
words, r e f l ec t ing  p a r t i a l  i n s i g h t  zn? tine-conditioned v i s ion ' .  
This  t i m e ~ i s t o r i c a l  condit ioning of t h e  words includes t h e i r  c u l t u r a l  
condit ioninq - they a r e  very much the  expressions of a  p a r t i c u l a r  
c u l t u r e  a t  a  p a r t i c u l a r  time. Hence they a r e  always a f fec ted  by the 
l i m i t a t i o n s  of human ins igh t .  'For t h e  words of God, expressed in 
human language, have been made l i k e  human discourse ,  j u s t  a s  of old 
t h e  Word of t h e  e t e r n a l  Father ,  when 5e took t o  Himself t h e  weak 
f l e s h  of hurcanity, became l i k e  o the r  men' (Dei Verbwn, 131. This 
incarnat ional  theme is very obvious in  the  manner i n  which d iv ine  
revela t ion  i s  expressed i n  hurnan words i n  the  b i b l i c a l  wr i t ings .  

His to r i ca l  Cr i t ic ism:  One of t h e  p s i t i v e  aspects  of  h i s t o r i c a l  
c r i t i c i s m  ( i . e .  searching fo r  t h e  meaning of 

t h e  t e x t  in i ts  h i s t o r i c a l  context )  i s  the  underlining of t h e  s p e c i f i c  
h i s t o r i c a l  and c u l t u r a l  condit ioning of t h e  b i b l i c a l  t e x t s .  B i b l i c a l  
s tatements are  always h i s t o r i c a l l y  and c u l t u r a l l y  determined wri t ings .  
The i n s i g h t  and t r u t h  of t h e  b ib le  was made incarnate i n  t h e  thought 
and expressions of a given cul t t - re ;  so t h a t  apa r t  from the  ca tegor ies  
of some c u l t u r e  t h e  t r u t h  of the  b i b l e  cannot be expressed; the re  i s  
no such th ing  a s  a  Gospel detached from any c u l t u r a l  expression, it 



i s  always intertwined with i t s  c u l t u r a l  context .  

One of t h e  d i s c i p l i n e s  involved i n  h i s t o r i c a l  c r i t i c i s m  i s  
redaction c r i t i c i s m  ( i . e .  at tempts t o  i s o l a t e  t h e  perspectiw/emphasis  
of the author a s  revealed by t h e  manner i n  which he has modified h i s  
sources / t radi t ions)  . Redaction c r i t i c i s ro  emphasizes t h a t  because 
b i b l i c a l  wr i t ings  a r e  always wri t ten  to p a r t i c u l a r  pas to ra l  s i t u a t i o n s ,  
t h e  c u l t u r a l ,  p o l i t i c a l  and s o c i e t a l  charac ter  of t h a t  s i t u a t i o n  
g r e a t l y  influences t h e  se lec t ion  and formulation o f  those wri t ings .  

In o the r  words, th* b i b l i c a l  w r i t e r s  take  -LLe context  being 
addressed a s  se r ious ly  a s  the  messaqe being proclaimed. In  t h i s  re-  
gard Dona1 Senior has wr i t ten .  'Recent Gospel exegesis  has continously 
emphasized t h a t  t h e  evange l i s t s  a r e  not  t,,a:? t r a n s m i t t e r s  of t r a d i t i o n ,  
handing on messages from the  p a s t  l i k e  t h e  members of a  bucket brigade. 
The Gospel w r i t e r s  c rea t ive ly  i n t e r p r e t  t r a d i t i o n  f o r  t h e  sake of 
t h e i r  own c c m u n i t i e s ' .  Thus the  Gospel writers were no t  content  t o  
repeat  formulas and s t o r i e s  j u s t  because they belonged t o  t h e  t r a d i t i o n ,  
but  they re fo rmda ted  them and re in te rp re ted  them i n  such a way t h a t  
they could speak t o  the  s i t u a t i o n  and respond t o  t h e  needs of t h e  
p a r t i c u l a r  cornunity being addressed. in b i b l i c a l  r e l i g i o n  God 
always t akes  t h e  contcxt  s e r i o ~ ? s l y  - so much s o  t h a t  he always a c t s  
within a pre-exis t inq  p a t t e r n  of human exis tence  a s  formed according 
t o  s o c i a l  and c u l t u r a l  values. That i s  t h e  pa t t e rn  we see  repeated 
throughout t h e  pages of t h e  b ib le .  The way of God, m a n u e l  ( God- 
with-us),  i s  t o  work and speak i n ?  dthrough t h e  t o t a l i t y  of a  
people ' s  c u l t u r e ,  t o  pur i fy  it and r e d i r e c t  it. 

Acculturation i n  Old Testarrent: That seems t o  be the general  procedure 
of t h e  accul tura t ion  process in the  

Old Testament - 'D i f fe ren t  mor,?nts of t h a t  process a r e  de tec table :  
(a)  the  eruption o f  new i d e a s  and events  t h a t  do violence t o  t h e  
s t a t u s  quo and c r e a t e  a  new synthes is ;  t h e  exodus, the conquest and 
se t t lement ,  t h e  e x i l e  - these  and o the r  d i s rup t ive  moments a r e  seen 
a s  s a l v i f i c  by t h e  Scr ip tures :  (b) jn ter ludes  i n  which new ideas ,  
s t r u c t u r e s ,  and i n s i g h t s  a r e  absorbed by the  people; t h i s  i s  a per iod  
of indiqeniza t ion;  ( c )  t h e  cycle  comes f u l l  term b u t  ye t  advances with 
a new synthes is  under the  prophetic  challenge t h a t  s h a t t e r s  I s r a e l ' s  
complacency, pur i fy ing i t s  p o l i t i c s  a d  s o c i a l  s t r u c t u r e s  and opening 
up new v i s t a s . '  

An important s tage  i n  t h i s  process of accul tura t ion  is  the  t h i r d  
p a r t  of t h e  above cyc le ,  t h e  prophetic  challenge. In o t h e r  words, 
u n c r i t i c a l  and complacent indigenizat ion was not  allowed t o  continue 
unchecked. It was o f t en  c r i t i q u e d  i n  t h e  l i g h t  of the  f i r s t  challeng- 
i n g  idea l s .  So from the  b i b l i c a l  p e r s p c t i v e ,  while it is important 
t o  meet God i n  and through a c u l t u r e ,  it is a l s o  important t o  apprecia te  
t h e  need o f  being crl'~ical/countercultural i n  regard t o  t h a t  cu l tu re .  
In o the r  words, while b i b l i c a l  r e l i g i o n  s t r i v e s  towards indigenizat ion 
it a l s o  c r i t i c i z e s  and transforms a cu l tu re .  

PARTICULAR INSTANCES Ei 17E OLD TESTAMENT 

A s  f a r  a s  the  b ib le  is ccncernsd God works i n  a l l  a reas  o f  l i f e ,  
secular  a s  well  a s  sacred. Secular events  such a s  the  Exodus from 
Egypt and t h e  settleme:.t i n  the  land,  and non- I s rae l i t e  ce lebra t ions  
such a s  t h e  harves t  f e a s t s  becsne absorbed and transformed i n t o  
I s r a e l ' s  pa t t e rn  of l i f e  and c u l t ,  and u l t imate ly  recognized a s  
sacred events ,  r i t u a l s  i n  which t h e  God of Israel.  made h i s  presence 
f e l t .  



This expansive s p i r i t  which enabled I s r a e l  t o  discover t h e  sawed  
in t h e  secular  a t  home, i s  a l s o  evident  in t h e  way it ' f r e e l y  borrowed 
and adapted i t s  language, c u l t  and c u l t u r e  from t h e  surrounding 
nat ions . '  The s i m i l a r i t i e s  and p a r a l l e l s  between ancient  Near 
Eastern crea t ion  s t o r i e s  and t h e  Genesis account of c rea t ion  a r e  well 
known. Although I s r a e l  d i d  no t  take  over those s t o r i e s  completely 
but  subjected them t o  a thorough process of c r i t i c a l  theologica l  r e f -  
l e c t i o n ,  never the less  t h e  b i b l i c a l  w r i t e r s  took these pagan s t o r i e s  
and used them a s  a kind of ' s c r i p t u r e '  i n  t h e  t e l l i n g  of t h e i r  s t d r y .  

such a c e n t r a l  I s r a e l i t e  r e a l i t y  a s  convenant shows i t ' s  indebted- 
ness t o  ancient  Near Eastern t r e a t i e s ;  the re  a r e  a number of common 
elements i n  those t r e a t y  t e x t s  with b i b l i c a l  t e x t s  connected with 
covenant. 

The Pat r iarchs :  This same in te rac t ion  between I s r a e l  and secular  
c u l t u r e  is t o  be seen i n  t h e  way I s r a e l ' s  ances tors ,  

t h e  Pa t r i a rchs ,  !r i l l ingly accepted and in te rac ted  with Canaanite 
forms of worship and l i f e s t y l e ;  they worship t h e i r  God a t  the  
t r a d i t i o n a l  Canaanite shr ines  (Shechim, Bethel ,  Helron, Beersheba); 
in f a c t  t h e  'God of  t h e  Ancestors' appeared t o  Abraham a t  Canaanite 
holy places:  Abraham prayed t o  God under Canaanite t i t l e s .  During 
t h e  P a t r i a r c h a l  age a s  r e f l e c t e d  i n  t h e  b i b l e ,  d iv ine  revela t ion  
operated under l o c a l  condit ions.  

Mosaic Period: During t h e  mosaic period,  desp i t e  many new elements 
being introduced, human environmental influences 

continued t o  shape many f a c e t s  of I s r a e l ' s  l i f e .  The r u l e s  and needs 
of the  d e s e r t  d i c t a t e d  s t y l e s  of worship and r e l i g i o u s  customs e.g. 
t h e  ' t e n t  of meeting' was c o l l a p s i b l e  and so  was e a s i l y  r o l l e d  up 
and t ranspor ted  from o a s i s  t o  oas i s ;  t h e  s t r u c t u r e  of the  ' a rk  of the  
covenant' was such t h a t  it could be c a r r i e d  from place t o  place.  Two 
o the r  important r e l i g i o u s  i n s t i t u t i o n s  which go back t o  this time 
show how l o c a l  customs l e f t  t h e i r  mark upon I s r a e l .  The seventy 
e l d e r s  of I s r a e l  owe t h e i r  o r ig i?  t o  the  influence of a pagan Mid imi te  
p r i e s t ,  Je thro ,  upon Moses (Exodus 18) .  Je th ro  advises Moses t o  
de legate  au thor i ty ,  t o  share leadership  r e s p o n s i b i l i t i e s .  This p r a c t i c e  
l a t e r  received theologcal  endorsement i n  Numbers 11. 

A second example of how a secular  s o c i e t a l  custom influenced 
I s r a e l ' s  theologica l  understanding can be seen in i t s  adoption of the 
tern: ydr&Z ('Redeemer'). This  was the  t i t l e  given t o  t h a t  member of 
t h e  clan whose r e s p o n s i b i l i t y  it was t o  ensure t h a t  nothing of the  
c l a n ' s  property (mater ia l  wealth and persons) was ever l o s t .  I f  a 
clan d i d  l o s e  something/someone, it was the  t a sk  of the  gd'dz ( ' t h e  
nea res t  of  k i n ' )  t o  redeem t h a t  thing/person - t o  br ing  them back 
within t h e  s e c u r i t y  of the clan s t r u c t u r e .  This secular  image was 
taken over by I s r a e l  and became t h e  favour i te  prophetic  image f o r  
God's love and f i d e l i t y  t o  I s r a e l .  In I sa iah  43:l-7 Yahweh i s  spoken 
of a s  I s r a e l ' s  Redeemer, who would br ing  back h i s  sons and daughters 
from 'the slavery of e x i l e  i n t o  h i s  realm, i n t o  t.he land. 

Monarchy: The idea  of monarchy d i d  no t  spr ing  up spontaneously in 
I s r a e l .  m e  of the  reasons given in the  b i b l e  f o r  I s r a e l ' s  

c a l l  f o r  kingship was t h e  emulation of fore igners  (1 Sam. 8 :5 ) .  I t  
was a l s o  p a r t  of  I s r a e l ' s  response t o  t h e  t h r e a t  of t h e  P h i l i s t i n e s .  
So the  form of  r e l i g i o u s  au thor i ty  i n  I s r a e l  was r a d i c a l l y  changed 
(from charismatic leadership  t o  monarchy) due t o  the  influence of 
i n t e r n a t i o n a l  and secular  f ~ r c e s .  



The Prophets: The prophets i n s i s t e d  t h a t  the  boundary-breaking 
sovereignty of Cad was opera t ive  within and through 

the  in te rna t iona l  p o l i t i c s  and m i l i t a r y  expedit ions of foreign pagan 
nations. They a r e  seen a s  God's instruments i n  pur i fy ing and t rans-  
forming I s r a e l  ( I sa iah  10: 5-15). Hosea was very c r i t i c a l  of 
Canaanite f e r t i l i t y  r i t e s  and y e t  he dared t o  use a symbol borrowed 
from t h a t  r e l ig ion .  He borrowed the  symbol of marriage t o  i n t e r p r e t  
t h e  covenantal r e la t ionsh ip  between Yahweh and I s r a e l  (Hosea 2 :  19-20) 

Babylonian Exile: During the  Babylonian e x i l e  it gradually became 
more evident  t o  I s r a e l  t h a t  the  horizons within 

which Yahweh was working were not r e s t r i c t e d  t o  the  boundaries of 
the  nation of I s r a e l .  During t h i s  time th ings  happened t h a t  I s r a e l  
thought could never happen: sacrosanct i n s t i t u t i o n s  l i k e  kingship, 
temple, c i t y  of Jerusalem were o b l i t e r a t e d  and I s r a e l  was ca r r i ed  
o f f  from ' t h e  land'  t o  a pagan land. They norr r ea l i zed  t h a t  not  only 
was a l l  t h a t  they had considered e s s e n t i a l  i n  t h e  p a s t  not  r e a l l y  so 
but t h a t  God could be found even i n  an unclean land. 

aetween the e x i l e  and the t i n e  of C h r i s t ,  I s r a e l  tended t o  
develop a ghet to  mental i ty c h i e f l y  through i t s  spec ia l  concern f o r  
r i t u a l  and e thn ic  p u r i t y .  However, i n  the books of Jonah and Ruth, 
t h a t  Jewish menta l i ty  was challenged t o  continue t o  be s e n s i t i v e  t o  
the  wider horizons of God. 

PARTICULAR INSTANCES I N  THE NEW TESTMIENT 

Four Gospels: A s  has been already noted t h e  b i b l i c a l  w r i t e r s  were 
always conscious of t h e  c u l t u r a l ,  s o c i a l  and pas to ra l  

context  of the community being addressed. Only when t h a t  context i n  
i t s  t o t a l i t y  was taken se r ious ly  could t h e i r  message be perceived a s  
'good news ' .  In t h e  word of Elizondo ' . . . i f  the  gospel i s  not re-  
in te rp re ted  through t h e  expression, language, and symbols of the  f a i t h  
community, it w i l l  appear a s  a fore ign,  l i f e l e s s ,  a s  even des t ruc t ive  
doct r ine ,  not  an incarnated,  l i f e -g iv ing  power.' So, f o r  example, we 
can speak of t h e  four qospels a s  four examples of the contextual iza t ion 
o f  the  one Gospel of Jesus  Chr i s t .  Up u n t i l  t h e  1950's authors were 
t r y i n g  t o  harmonize t h e  four Caspels and t o  wri te  a ' l i f e  of C h r i s t ' .  
Now people a r e  more wi l l ing  t o  acknowledge t h e  d i f fe rences  between 
t h e  gospels and t o  apprecia te  them a s  four d i f f e r e n t  s t o r i e s  addressed 
t o  four d i f f e r e n t  contexts .  Consequently we f ind within the  New 
Testament a p r o l i f e r a t i o n  o f  forms and a wide va r ie ty  of theologies.  
These forms and theologies correspond t o  the  mul t ip le  needs of t h e  
communities and a r e  at tuned t o  the  wide v a r i e t y  o f  c u l t u r a l  back- 
grounds. 

Languages: That same d e s i r e  t o  communicate the  Gospel in a c u l t u r a l l y  
i n t e l l i q i b l e  way ca~ l  be seen from the  following example. 

Jesus spoke i n  Aramaic during h i s  h i s t o r i c a l  minis t ry  ye t  the  'wr i t e r s '  
of the New Testament d id  not h e s i t a t e  t o  use the  language and thought 
ca teqor ies  of He l len i s t i c  c u l t u r e  i n  t h e i r  r e f l e c t i o n  on the  person 
of Jesus;  The Greek used i n  t h e  New Testament i s  t h e  popular Greek 
vernacular (koine, common) spoken a l l  over t h e  H e l l e n i s t i c  world. 
Because of the  c u l t u r a l  embeddedness of any language, a c e r t a i n  in- 
cu l tu ra t ion  takes place i n  every r e a l  t r a n s l a t i o n .  The f a c t  t h a t  the 
New Testament reproduces an o r i q i n a l l y  Aramaic proclamation i n  Greek 



i s  a measure of t h e  e a r l y  church's  comitraent t o  incu l tu ra t ion .  It 
_oroclaimed t h e  Gospel of  Jesus  Chr is t  t o  t h e  world of i t s  t i m e s  n o t  
i n  t h e  oriqif lal  ' sacred '  lanmaqe but  in t h e  idiom of  t h e  common 
languaae of  t h e  people. 

Paul: The important i ssue  of  t h e  r e l a t ionsh ip  between c u l t u r e  and - 
C h r i s t i a n i t y  was r a i s e d  and resolved i n  the very e a r l y  years  

o f  t h e  emerging Church, in t h e  time of Paul. Paul had t o  debate 
s t rongly  with t h e  Jewish Chr i s t i ans  who had erroneously confused 
C h r i s t i a n i t y  with t h e i r  own e thn ic  conventions and c u l t u r a l  prac t ices .  
Paul was able  t o  d is t inguish  t h e  meaning of being Chr is t - l ike  from 
h a t  t h e  Judaizing pa r ty  i n s i s t e d  were c e n t r a l  t o  being Chr is t ian  and 
which they wished t o  impose upon a l l  Gent i lesconver ts  t o  C h r i s t i a n i t y  
(Acts 15: 1-30: 17: 22-28: Ga1.2: 1-4).  Paul i n s i s t e d  t h a t  Genties 
d i d  no t  have t o  adopt ~ e w i s h  c u l t u r a l  forms (e.g. circumcision) i n  
order  t o  become a Chr is t ian .  

'Boundary breaking':  Paul was so convinced of  t h e  boundary-bre&king 
p o t e n t i a l  of C h r i s t  and H i s  m i s s i o n  t h a t  he was 

n o t  a f r a i d  t o  l e a r n  from secular  c u l t u r e  and t o  edopt some of  i t s  
ca tegor ies  and language so t h a t  t h e  Gospel would be access ib le  f o r  
more people. One poss ib le  example of  t h i s  is in  P a u l ' s  use of 
'Mystdrwn ' ( 'Yystery ') , a comprehensive term t o  describe t h e  s a l v i f i c  
plan of  God. Of the  27 t imes t h e  term i s  used i n  t h e  New Testament 
20 of  those occurences a r e  t o  be found i n  t h e  Pauline l i t e r a t u r e .  
So it seems t o  be a spec ia l  term f o r  him. It i s  obvious t h a t  t h e  
theologica l  background t o  t h i s  term is no t  t o  be sought i n  the  
B e l l e n i s t i c  Mystery r e l i g i o n s  but  r a t h e r  within Judaism i t s e l f .  Since 
t h e  term i t s e l f  was used extens ively  i n  t h e  pagan mystery r e l i g i o n s ,  
why would Paul have been so a t t r a c t e d  t o  it t o  descr ibe  t h e  plan of 
God in Jesus Chr i s t ?  Perhaps t h e  reason can be found within the  con- 
t e x t  of Paul 's  missionary vocation. He who wanted t o  be ' a l l  t k ings  ... 
(1 Cor.9:19-22) vrould n a t u r a l l y  seek for  comon ground with h i s  
B e l l e n i s t i c  audiences andwouldendeavour t o  proclaim t h e  'good news' 
i n  terminology a l ready fami l i a r  t o  them. (3ne such fami l i a r  term was 
~ 8 t d d q l  which Paul borrowed and invested w i t ?  a completely new 
content ,  and so  ccmmunicated h i s  Gospel. 

Another example of a s imi la r  s p i r i t  a t  work i n  Paul i s  t o  be 
seen i n  h i s  speech a t  t h e  Areopagus ( ~ c t s  17: 22-31). In verse 28 
of t h a t  speech Paul described t h e  charac ter  of God by means of two 
quotat ions:  "In him w e  l i v e  and move and have our being" and "For we 
a r e  indeed h i s  of fspr ing" .  ~ o t  only a r e  these  quota t ions  from pagan 
poets ,  but  i l s o  they re fe r red  unequivocally t o  Zeus, t h e  chief  god 
i n  t h e  Greek pantheon. And y e t  Paul uses them t o  depic t  t h e  charac ter  
of t h e  Chr i s t i an  God. Indeed, t h e  whole of  t h e  Areopagus speech i s  a 
s t r i k i n g  example of t h e  way i n  which Chr is t ian  t r u t h  could be expressed 
with the  ca tegor ies  of paaanisrn'. 

CONCLUSION 

The high point  of t h e  quest ion of t h e  i n t e r a c t i o n  between God 
and c u l t u r e  in t h e  e n t i r e  b i b l e  i s  t o  be seen in t h e  f a c t  t h a t  i n  
Jesus  Chr i s t  not  only d id  God hecome human, b u t  he became Jesus  of 
Nazareth i n  Gal i lee .  'The Chr i s t i an  understanding of the  r e l a t ion-  
s h i p  between God and humankind is dominated by t h i s  incarnat ional  theme 
which t akes  se r ious ly  the  meaning of f i n i t u d e ,  f l e s h  and h i s t o r y ' .  



This incarnational principle means that God speaks to a l l  peoples in 
and through the real physical f lesh of their own culture. The bible 
makes that point abundantly clear. It  also makes the point that even 
though God is  open t o  a l l  cultures He i s  s l a w  to none. rlhile the 
bible constantly speaks of God i n  terms of  'Gad-with-us1 (1-uel), 
H e  i s  never allowed t o  beconr merely a tribal god. 

Ref. 
Columban Intercom: Inculturation Supplement. ~ u g .  Sept. 1985. 

- end - 

INCULTURATION: AN IRISH EXAMPLE 

Father R J ~  preached a short sermon, t e l l i n g  us  t o  enjoy t h i s  
lovely  May-day and be thank f i l  t o  God for the sun, without whose 
gloriorcs l i g h t  aiad mumth we could not live. He to ld  us  that  when 
the people o f  Ireland were heathen, they worshipped the sun; nao we 
worship God, the maker and governor of  the sun. 'Dz heathen days, ' 
he said, ' the  sun was called by several names, one m s  Wan and 
another was Bel. On may-eve the people lit f i res  on the h i l l s  t o  
guide the sun from the g l o m  o f  winter i n t o  the  joy o f  spring. ON 
Midsunnner-eve they lit the  f i r e s  again i n  honom o f  m e r ;  and cn 
HaZZow'een when swmner ended, once more f i r e s  burnt on the  h i l l  tops, 
t h i s  time to l i g h t  the s u n h  i n t o  the place of gloom which we c a l l  
winter. They were called the  f i res  of  peace. 

'The church taught the heathen I r i sh  the t r u t h  about the sun a d  
the moon and the stars,  and tha t  ~ o d  ru l e s  o w r  the  heavens a s  we22 
as over the earth and over the people o f  the  earth. The Church says 
t o  the  I r i s h  people; there i s  no h m  i n  l igh t ing  b o n f i ~ e s  on the 
h i l l s ,  but l e t  us l i g h t  them now t o  the  great glory o f  God and l e t  
us  remember the  Holy Ones who loved m d  served God, and whose v i g i l s  
the chwch keeps on the same days tha t  the heathen I r i s h  kept i n  
xonour o f  BeZ, the sun. We rmeniber S t .  Phi l ip  ond S t .  James an May- 
eve, S t .  John on EHd-swmner-eve and souls of  the  Dead on HaZZow'een. 
th these days,' Father Ryan said uery earnestly,  ' I  b id  you put w y  
a l l  fear. Dance the old dances, sing the old songs, remember, i f  
you dl%, but  lJith p i t y  and laughter, the  old heathen customs and 
chants o f  your forefathers, m d  be tJ.ankj%l a l l  t he  time tha t  
Chris t iani ty  has taught you t o  dread ncne of  these heathen things,  
and t o  know tha t  Almighty God keeps you safe by day and by night ,  
a l l  your l i f e  long. ' 

From. The firm by Lozcgh Gur by Vmry Cmbery. 

Mercier Press. 

Quoted i n  Columbun Intercom. 
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