


224 
News : - 
Independent Churches i n  Africa.  This i n i t i a l  paper of an on-going 

study may be unique i n  t h a t  it i s  
an account of how t h e  Independent Churches ( a  name with which they 

themselves do no t  e a s i l y  i d e n t i f y ) ,  i n  South Africa see  themselves. 

The study i s  being f a c i l i t a t e d  by Rev. Frank Chikane and Fr. Albert  

Nolan, OP. of t h e  I n s t i t u t e  f o r  Contextual Theology, Johannesburg. 

Rev. Chikane was t o  have presented t h i s  paper a t  t h e  Centre f o r  
African Studies  a t  London Univers i ty  on May 29 but  was unable t o  do 
so  personally a s  he was a r fes t ed  again i n  recent  p r o t e s t s  i n  Johan- 
nesburg. (He had a l ready been imprisoned f o r  s i x  years  during which 
he was tor tured . )  The paper i s  of p a r t i c u l a r  i n t e r e s t  i n  understand- 
ing t h e  Churches, known a s  "Spir i t "  " ~ t h i o p i a n ' !  , " ~ n d e ~ e n d e n t " ,  
"Allidura" i n  countr ies  of Africa.  Text arn i??Sle  a t  SEDOS Document- 
a t i o n  Centre. 

In tegra t ion  of Fa i th  8 Culture.  Fr .  W.  Jenkinson, SEWS Executive 

Secre tary  and Fr. Michael Amaladoss, SJ 

of t h e  SEDOS Executive Committee at tended a Seminar, May 12-17, on 

t h i s  t o p i c  a t  Duquesne Universi ty,  Pi t tsburgh.  The t e x t  of t h e  Con- 

ferences  and t h e  proceedings w i l l  be published. The Seminar ccn- 
cluded by drawing up a "schema f o r  t h e  Continuing Study of Fa i th  and 
Culture". I t  w i l l  appear s h o r t l y  i n  SEDOS Bul le t in .  

Order of F r i a r s  Minor: Congratulation t o  Fr. John Vaughn, OFM, who 

has been re-elected a s  Minister  General of 
the  Order a t  t h e i r  r ecen t  General Chapter i n  Ass i s i .  

"update: South Afr ica  i n  t h e  1980s". Published by t h e  Cathol ic  

I n s t i t u t e  f o r  In te rna t iona l  
Relat ions (CIIR) a t  22 Coleman F ie lds ,  London N1 7AF, England. We 
recommend these  ' ' ~ p d a t e s " ,  No.3 of which was issued i n  June, 1985. 

They a r e  ca re fu l ly  researched sources on the  l a t e s t  developments i n  
South Africa deal ing  with the  Economy, S t a t e  St ra tegy,  Black r e s i s t a n c e ,  
and the  Churches i n  South Africa.  

Theyareupdates  of C I I R ' s  bas ic  ana lys i s  contained i n  - South 
Afr ica  i n  the 1980's. (Available i n  SEDOS Documentation Centre.) 

Corrigendum: SEDOS B u l l e t i n  85/No.10. For Page 206 read 205 
and f o r  Page 205 read 206. 

Synod of Bishops on the Laity: Although the  Synod has beer. postponed 
from October 1986 t o  October 1987 the  

Council f o r  the  Laity went ahead as planned with the meeting of In te r -  

na t iona l  Associations and movements scheduled f o r  June 20-23, 1985, a t  
Rocca d i  Papa, ou t s ide  Rome. During t h e  f i rs t-day t h e r e  were th ree  

presenta t ions :  "The p a r t i c i p a t i o n  of the  Lai ty  i n  the  Evangelization 
of Culture", Professor Rocco But t ig l ione ;  "The Ref lec t ions  of the 
Catholic  In te rna t iona l  Orgariisations on the Presence of Chr i s t i ans  i n  
the  Transformation of the  IJorld", Madame ~ e n e v i h e  ~ i v i z r e ;  and "The 
Contribution of Young People t o  the  Building up of a C i v i l i z a t i o n  of 

hove and Life", Mr. Paulo Fontes. 



THE TASK OF MISSICN 
IN FmxrIm 'm VARICOS C U L m ,  TRADrrIms 

R !  OTHE9 F2mxEs rn m 

Fr. Michael Amaladoss, SJ  

PART I1 -- 
Corrigendum: SEDOS Bulle t in  EiS/No.lC. For page 206 read 

205 and f o r  Page 205 read 206 ( i n  Par t  I cf 
Fr. Michael Amaladoss' a r t i c l e ) .  

(Sui te  de l ' a l b c u t i o n  du PBre Amaladoos au Chapitre Gdn6ral 
A ?."ar!iknolZ en dicembre 1984. 

D a m  lee pugs o22at1-adition cu l ture l le  e t  l e  pluralisme re- 
li.g-ieux sont particuli2rement Jvidents, i l  ex i s te  un dd,fi radical 
l ' idde  ggneralement r e p e  pour j u s t i f i e r  l a  mission. Le FBre se 
rlernande s i  l e  concept de "un seul tracpaau e t  un seul pasteur" do i t  
se rdal iser  dans l e  temps, ou s ' i l  ne s 'ag i t  que d ' m e  c o r n m u t i  
eschatologique. Dans ce d e w i e r  cas, l fEgZise e s t  appelde d demeurer 
un signe, un p e t i t  tracpeau, un lavain cach.4. Le P2re j u s t i ~ f i e  
ensuite l e s  motivations de l a  mission d'aujourd'kuil.  

Religious Pluralism: It is  a t  t h i s  s tage  t h a t  one can r e f l e c t  over 
the  phenomenon of r e l ig ious  plural ism within 

t h e  same socio-cultural  context.  The people a r e  c a l l e d  t o  l i v e  and 
bu i ld  up together a new world. Rut they confess d i f f e r e n t  f a i t h s .  
Many scenarios a r e  p s s i b l e .  I s h a l l  j u s t  evoke a few t y p i c a l  ones 
t h a t  would help me t o  make my point .  Where a vas t  majori ty of t h e  
people belong t o  a p a r t i c u l a r  r e l ig ion ,  one may be tempted t o  think 
of  a " theocra t ic"  s t a t e  in which people of o the r  r e l i g i o n s  a r e  
allowed t o  survive. Another solut ion is  t o  promote a pure ly  secular  
publ ic  order where re l ig ion  becomes a s t r i c t l y  p r iva te  a f f a i r .  The 
publ ic  order could be thought of i n  terms of a s o c i a l  con t rac t  o r  
S i m ~ l y  l e f t  t o  a balance of forces ,  economic and s o c i a l .  But any 
system of values would demand some s o r t  of a r e l i g i o u s  foundation, 
even i f  it i s  impl ic i t  and coma1 i n  t h e  sense of non-demor~inational. 

Another p o s s i b i l i t y  is a pos i t ive ,  even publ ic  acknowledgement 
of the  r e l i g i o n s  and t h e i r  r o l e  i n  t h e  public order:  they a r e  ex- 
pected t o  co-exist  peacefully ( f o r  example, in India and Indonesia) .  

The scenario t h a t  I p re fe r  would he one i n  which a l l  r e l ig ions ,  
through dialogue, would col labora te  t o  provide a common insp i ra t ion  
towards a cormnon commitment t o  bui ld  a b e t t e r  world, without 
detriment t o  t h e i r  various s p e c i f i c  fa.ith commitments. Common ac t ion  
w i l l  have t o  be mediated by an ideology and a p ~ r o n r i a t e  soc io -po l i t i ca l  
and economic s t ruc tu res .  But underlyiny these i s  a l e v e l  of motivation 
and insp i ra t ion  t h a t  is re l ig ious .  I believe t h a t  r e l i g i o n s  can 
col labora te  even a t  t h i s ,  properly re l iq ious  l eve l .  

Such col labora t ion is, of course, problematic. Fai th  is a firm 
commitment t o  t h e  Absolute, not  i n  the a b s t r a c t ,  but a s  mediated by 
a h i s t o r i c a l  r e l i g i o u s  t r a d i t i o n .  Plural ism i n  re l ig ion  i s  ~ l u r a l i s m  



of these  mediations, s ince  the re  i s  only one Absolute rnd. The 
plural ism becomes a problem i.l:len each one absolut izes  one ' s  own 
p a r t i c u l a r  mediation a s  f i n a l  and d e f i n i t i v e ,  i n  r e l a t i o n  t o  which 
t h e  o the r  mediations a r e  r e l a t i v i z e d .  

This p l u r a l i s t i c  s i t u a t i o n  can be approached a t  two levels .  
A sense of Community. There i s  a l e v e l  a t  which a l l  

f e e l  a sense of community. There 
i s  only one God. He has a plan f o r  t h e  world. He i s  c a l l i n g  and 
leading a l l  peoples t o  t h e i r  f i n a l  l i b e r a t i o n  and fu l f i lment .  There 
a r e  c e r t a i n  comon human values which a l l  recognize. I t  i s  poss ib le  
t o  discover,  experience, enlarge and even mutually enr ich  t h i s  com- 
munity through dialogue and camon ac t ion  - what t h e  Asian Bishops 
o f t en  c a l l  t h e  dialogue of  l i f e .  we a r e  even ca l l ed  t o  achieve t h i s  
community. The s p e c i f i c  elements of each one ' s  f a i t h  a r e  not in- 
volved here.  One can demonstrate these  th ings  t o  t h e  o the r s .  One 
caJ say t h a t  one is  here a t  the  l e v e l  of "reason" (in t h e  terminology 
of t h e  F i r s t  Vatican Council) ,  not  dichotomised from f a i t h ,  but  a s  
t h e  comon ground u n d e r l y h g  f a i t h .  

A t  t h e  l e v e l  of f a i t h  i t s e l f  I can think of d i f f e r e n t  ways of approach- 
ing plural ism. One can compare t h e  

d i f f e r e n t  symbol systems t h a t  people adhere t o  a s  t h e  History of 
Religions does. Secondly, considering o the r  r e l i g i o n s  from within 
one ' s  own fa i th-perspect ive ,  one can r e l a t i v i z e  - one has t o  - a l l  
o ther  r e l ig ions .  Thirdly one can move from systems of be l i e f  t o  
people who bel ieve .  

Religion is not  pr imar i ly  a system of doct r ines  o r  of symbols. 
I t  i s  a person - i n  a community - responding i n  f a i t h  t o  God who c a l l s .  
I t  is a realm of freedom and conscience. Cne cen i-&y conpare re-  
l a t i o n s h i ~ s .  One can only r e s ~ e c t  the  o ther  and t h e  mystery of h i s /  
her  freedom. The c a l l  and t h e  response a r e  i n  h i s t o r y ,  i n  the  
context  of a tradition. But t h e  v a r i e t y  of ways i n  which he c a l l s  
men i s  a s  much God's mystery a s  t h e  ways i n  whlch he i s  leading them 
a l l  t o  uni ty .  

Plural ism is a f a c t  of ex9erience. To accept it i s  t o  
acknowledge t h a t  Cad may be c a l l i n g  t h e  o the r  i n  ways d i f f e r e n t  from 
mine. I can witness t o  my f a i t h ,  r e spec t  t h e  o the r  and seek a con- 
vergence throuqh dialoque. Dialoque is authent ic  only i n  so f a r  a s  
each one is completely loyal  t o  h i s  t r a d i t i o n  and witnesses t o  it. 
There is no re la t iv i sm here ,  but  a d i a l e c t i c a l  in t e rp lay  of absolute  
comitments based on t h e  freedom of Cfid's c a l l  and nan ' s  response. 

i s  the  unique saviour.  And y e t  a t  t h i s  time it i s  a f a c t  of ex- 
~ e r i e n c e  t h a t  t h e  v a s t  majori ty of peoples a r e  r e l a t i n g  t o  Cad without 
any reference t o  Chr i s t .  To play with concepts l i k e  i m ~ l i c i t / e x p l i c i t  
o f f e r s  no solu t ion  t o  t h e  problem. I think t h a t  cu r ren t  scho las t i c  
c a t e ~ o r i e s  a r e  unable t o  cope with t h e  s i t u a t i o n .  

We have t o  move from t h e  tendency t o  r e i f y  everything i n  the  name 
of o b j e c t i v i t y ,  from an overly c h r i s t o l o q i c a l  language t o  an economy 
of t h e  S p i r i t ,  from physical  ca teqor ies  of cause and e f f e c t  t o  personal  
ones of freedom and symbol, from a l i n e a r  view of h i s t o r y  t o  a 



d i a l e c t i c a l s p i r a l  one, from an exclus ive ly  h i s t o r i c  t o  a  f a i t h -  
mysteric  v is ion  o f  the  world, from f a c t u a l  memory of t h e  .mst  t o  
eschato loqica l  hope. 

This i s  not  t h e  occasion t o  attempt t h i s  new theology. But 
without so lv ina  a l l  these  problems one can t a l k  of mission in the  
context  of a  p o s i t i v e  apprec ia t ion  of r e l i g i o u s  p lura l i sm and of the 
meaningfulness and legi t imacy of dialogue,  i n  which one i s  ready t o  
rece ive  a s  much a s  t o  g ive .  

The r e a l i t y  of Judaism o f f e r s  a  b r i e f  i l l u s t r a t i o n  of what I am 
t r y i n g  t o  say. 

That Chr i s t  i s  t h e  fu1fi:ment of the  Mosaic covenant has no t  nade 
the  exis tence  of Judaism i l l e g i t i m a t e .  The r e l a t i o n s h i p  of : 

c h r i s t i a n i t y  t o  Judaism i s  n o t  l i n e a r  but  d i a l e c t i c a l .  S t .  Paul 
grappled with t h i s  mystery without success (Romans 9-11).  

Is it poss ib le  t o  proclaim t h e  Caod Yews and a t  t h e  same time 
be open t o  t h e  f a c t  t h a t  t h e  o t h e r  person is beincg c a l l e d  by God 
through a d i f f e r e n t  way? 

Is it m s s i b l e  t o  keep on witnessing t o  the  Good News with t h e  
-convict ion t h a t  even when one i s  not  c a l l e d  t o  t o t a l  adherence t o  
it, one may s t i l l  be challenged and transforme?. by i t ?  

Is it poss ib le  t o  accept  humhly t h a t  one reason f o r  t h e  un- 
a t t r a c t i v e n e s s  of t h e  Good News could be our  own poor response t o  i t ?  
Is it poss ib le  t o  l i s t e l l  t o  C d  speaking t o  u s  through t h e  o t h e r  and 
t o  l e t  ourse lves  experience h i t h e r t o  unknown aspec t s  of h i s  mystery? 

Is it poss ib le  t o  take both proclamation and dialogue se r ious ly  
a s  d i a l e c t i c a l  moments without subordinat ing somehow one t o  t h e  
o the r?  

Is it poss ib le  t o  f e e l  secure enough in  o n e ' s  i d e n t i t y  no t  t o  
be threatened by d i f f e rence?  

Is it poss ib le  t o  assume and i n t e g r a t e  tile tens ions  t h a t  a r e  
i n e v i t a b l e  i n  an i n t e r p l a y  of freedoms and make those tens ions  
c r e a t i v e  r a t h e r  than d i v i s i v e ?  I th ink  a l l  t h i s  is poss ib le .  

X t h ink  a l l  t h i s  i s  poss ib le .  

NHY MISSION? 

What is the  motivation f o r  mission in a r e l i g i o u s l y  p l u r a l i s t i c  
world? One i s  on a mission because o n e f e e l s  c a l l e d  t o  share  t h e  
Cood News one has rece ived,  because one is aware t h a t  it i s  not  only 
f o r  oneself  but  f o r  a l l  ( t o  be accepted in  var ious  ways). 

Secondly one i s  on a mission because one i s  convinced t h a t  the  
Caod News has somethinq s p e c i f i c  t o  con t r ibu te  t o  t h e  growth of a  
new humanity, in dialogue w i t h  o t h e r  l i v i n g  Fa i ths .  

Thirdly one is on a mission because t h e  rood News can hardly  
p lay  i t s  r o l e  e f f e c t i v e l y  unless  it i s  v i s i b l y  and s o c i a l l y  p resen t  
i n  a  c u l t u r e  a s  a  l o c a l  church, indiqenous an2 incu l tu ra t ed .  

The experience of the  plural ism of r e l i g i o n s  chal lenges 
r a d i c a l l y  t h e  world view which used t o  motivate mission. I am not  
sure  today t h a t  t h e  world is moving towar ls  a  time when t h e r e  would 
be "one f lock  and one Shepherd". Such a ccnmunity may only be  



eschato loqica l  and in the  meantime the  church may have t o  remain a  
s iqn ,  a  l i t t l e  f lock ,  hidden leaven. Sonftimes it may even be c a l l e d  
t o  d i e  with t h e  Lord with t h e  f i n  hope t h a t  cad w i l l  r z i s e  it up 
again.  

Since we do not claim t o  undeirsand t h e  t o t a l  mystery of cad ' s  
plan f o r  t h e  world, 7.ie should be !?.or? open t o  l i s t e n  t o  and t o  
d iscern  the  act ion of t h e  S n i r i t  among peoples. Tho S p i r i t  t h a t  moves 
me t o  proclaim i s  t h e  same S p i r i t  t h a t  draws o the r s  t o  l i s t e n  t o  
the  Caod News. I f  t hese  two movements of t h e  S p i r i t  do no t  meet it 
is the  S p i r i t ' s  mystery, and blows where it w i l i s .  Eut the  S p i r i t ' s  
urge t h a t  I proclaim does not  k.ecome l e s s  v a l i d  o r  l e s s  urgent .  On 
t h e  o the r  han? it i s  a l s o  my t a sk  t o  read the  s igns  o f t h c  times and d  
t o  d iscern  responsive ind iv idua l s  o r  groups who f e e l  draw. t o  t h e  
Good News, whatever be t h e  circumstances t h a t  favour o r  nrovokc 
such r e s p n s e  . 

Bantism appears a s  a  Vocation t o  mission v i s i b i l i z i n g  t h e  
presence of t h e  Caod News anon7 p m 2 l e s .  I t  i s  no t  merely an in- 
t e r i o r  conversion but  a  c a l l  t o  wi'messing ec t ion .  In h i s t o r y  the re  
has always been a  d i a l e c t i c  betxveen au then t i c  c ~ n v e r s i o n s  and 
soc io log ica l  ones follcwing t h e  p r i n c i p l e  of "cujus regio ,  e j u s  
r e l i g i o " .  In a  pos t -colonia l  r.!orlci, among developr l  c u l t u r e s  and 
g r e a t  r e l i q i g n s ,  Baptism w i l l  once c g a h  become, no t  an opportunity,  
bu t  a  chal lenae  and a  vocat ion.  

THE TASK OF MISSIG4 

The Kingdom: In the  backoround of our foreqoing r e f l e c t i o n s  it i s  
not  d i f f i c u l t  t o  s p e l l  ou t  t h c  t a s ~ s  of missioq i n  a  

p l u r a l i s t i c  1,rorld. Jesus  proclaim?< L Kincjdc? of freedom, fellow- 
shi.p and j u s t i c e .  The primary tas': of mission i s  t o  he lp  t o  r e a l i z e  
it. In a  mul t i - re l ig ious  s i i u a t i o n  it would c a l l  f o r  dialogue and 
col labora t ion  i n  a  common comitmcnt  with a l l  men of good w i l l  who 
represent  t h e  forces  of change, i n  s o l i d a r i t y  1:ith t h e  p o r .  T i i s  
dialoqve w i l l  t a k e  g lace  a t  differex': l e v e l s :  shar ing  leading t o  
mutual understanding, l i s t e n i n ?  t o  t h e  Sc r ip tu res  end praying together ,  
common l i f e  and ac t ion .  I would envisene h a s i c  hunan communities i n  
such a  s i t u a t i o n  r a t h e r  than b a s i c  c h r i s t i a n  conmunities. The 
dialogue would a l s o  cover a l l  dimension; c f l i f e :  economic, socio- 
p o l i t i c a l ,  c u l t u r a l  and relicrious. It i r i  in t h e i r  conmon comitment  
to bui ld  up human cornunity t h a t  t h ~ y  w i l l  ?iscove+ t h e i r  com- 
plementari ty.  

The Local Church: In the  serv ice  of t h i s  Kingdom, the  loca l  church 
must be b u i l t  up. This i s  the  next tas!c of mission. 

t o  bu i ld  up a  church, indigenous snd incu l tu ra tqd .  This i s  a  t o t a l  
c r e a t i v e  program. The urgent t a s k  i s  t o  s e t  up incu l tu ra t ed  organiza- 
t i c n a l  and m i n i s t e r i a l  s t r u c t u r e s .  m e  has a l s o  t o  d.ovelop an 
indigenous s p i r i t u a l i t y  and worship, c rna te  a r e l evan t  theoloryj. In- 
cu l tu ra t ion  need not be a  s p e c i a l  ? f f o r t .  I f  t h e  c h z i s t i m  cmmunitv 
i s  r e a l l y  and f u l l y  involved with t l ~ e  neople i n  bui ld ing  a  b e t t e r  
world it w i l l  i n c u l t u r a t e  i t s e l f  mltcmaticel ly.  Iiny oLher process of 
incu l tu ra t ion  will he a l i e n a t i n q  cmd inau then t i c .  

Incu l tu ra t ion :  There w i l l  he 6 d i d e c t i c a l  r e l a t ionsh ip  between 
belonginq t o  a i n ~ ~ i t i - r e l i g i o u s  hunan comnunityr and 



belonqing t o  a c h r i s t i a n  comani ty .  r?ithout t.he f i r s t  one would be 
marqinalized; without the  second one would lose one ' s  i r tenti ty.  For 
the chr is t i i lns ,  beino a v i s i b l e  soc ia l  qroup is necessary t o  be 
e f f e c t i v e  witnesses t o  the C ~ s n e l .  To c o n s t i t u t e  such a v i s i b l e ,  
v iable  group i n  a  cu l tu re  where one does no t  e x i s t  already is a l s o  
a task  of mission. One should be ca re fu l  however t h a t  t h i s  should 
be an ac t ion of the S p i r i t  i n  freedom with no colonia l  overtones. 
It i s  indeed a d e l i c a t e  task i n  which t h e  missionary, a s  a f a c i l i t a t o r ,  
guides t h e  natura l  growth of the  community, without i n  any way uproot- 
ing it. 

P a r t i c u l a r  care  i s  necessary when the cul ture  the  gospel en- 
counters  is a popular o r  f o l k  cu l tu re .  An easy temptation would 
be f o r  the geople t o  i n t e g r a t e  various elements from the  cu l tu re  
of the  missionaries,  r a t h e r  than in teqra te  i n t o  the  main-stream of 
the  nat ional  "great  t r a d i t i o n " .  The r e s u l t  would be a c reo le  grouD 
t h a t  loses  its roo t s ,  i s  marginalized, has l i t t l e  impact on the 
"great  t r a d i t i o n "  and becones unsuited t o  i t s  witnessing nission.  

Ministry df Reconsil iat ion : A p a r t i c u l a r  task  of t h e  c h r i s t i a n  
community in a p l u r a l i s t i c  world would 

be the minis t ry  of r econc i l i a t ion .  Various tensions a r e  bound t o  
a r i s e  i n  a socie ty  with a v a r i e t y  of cu l tu res  and/or r e l i g i o n s .  It 
could he the  s p e c i a l  mission of the  cbx i s t i ans  t o  promote uni ty  and 
fellowship by witnessing t o  peace with j u s t i c e  i n  a S p i r i t  of s e l f -  
s a c r i f i c i n g  love.  

Foreign Missionaries: The t a sks  of mlssion out l ined here  can be 
adequately f u l f i l l e d  only by a local  Church. 

That then i s  the r o l e  of the foreign missionaries? 1tTs t h e i r  t a sk ,  
f i r s t  of a l l ,  t o  make the  c h r i s t i a n  community present  where none 
e x i s t s .  But once the re  i s  a  nucleus, t h e i r s  w i l l  be a subordinate 
r o l e  of f a c i l i t a t i n g  and supporting. GXila they m u s t  adapt thenselves 
t o  the  way OF l i f e  of t h e  community which they a r e  serving,  they 
should r e s i s t  the  temptation t o  go nat ive .  

Culture i s  a symbolic world one i s  born in to .  One does not  
chanqe cu l tu res  a s  one would change dresses.  One would be c e r t a i n l y  
en-iched by dialogue with o t h e r  c u l t u r a l  t r a d i t i o n s  and one would 
a l s o  enrich the o the rs  - but on condition t h a t  one remains bas ica l ly  
oneself .  By beinn fore ign,  one makes present  in  a loca l  church a 
dimension of the universa l  church - the c a t h o l i c i t y  o f  the  church. 
Besides,the foreioner by his/her  very presencc keeps reninding the 
loca l  church of its missionary vocation and t r i e s  t o  save i t  from 
beconin? an i n s t i t u t i o n .  

I f  the task of mission is seen i n  a  t o t a l  and i n t e g r a l  nanner, 
it would be d e l i c a t e  f o r  the foreiqn missionary t o  g e t  involved i n  
c e r t a i n  t p e s  of soc io?o l i t i ca l  ac t ion .  On t h e  o t h e r  hand the foreign 
missionary a l s o  reminds t h e  wider community of t h s  in te rna t iona l  
network of mission. The c r e d i b i l i t y  of the missionary and of the  l o c a l  
church w i l l  p a r t l y  depend on the  a c t i - ~ i t i e s  of t h e  o ther  loca l  churches. 

The image of the  mission, in  Inclia f o r  examole, cannot be divorced 
from what t h e  "chr i s t i an  countr ies"  have done and a r e  doing. This 
wider perspective may be a reason why missionaries a r e  not  welcome i n  



sane countr ies .  Can t a s k s  of mission a l s o  include c e r t a i n  types of 
ac t ion  by t h e  l o c a l  churches i n  the home countr ies  of the mission- 
a r i e s ?  

I s h a l l  l i m i t  myself t o  one request by way of conclusion. 
W%en you th ink  of c u l t u r e s  and r e l i g i o n s  do not  th ink of them in 
t h e  a b s t r a c t  a s  ? s o c f i l  s c i e n t i s t  might do, bu t  th ink  of the  
people who embody them in  t h e i r  l i v e s  and th ink of G d  c a l l i n g  a l l  
peoples t o  e n t e r  t h e  mystery of h i s  Kingdom. 

- end - 

MISSIONARIES GOING TO CHINA AND INDO-CHIA'A 

"Plc t  no obstacles i n  t h e i r  m y ,  and for no reason whatever 
should you persuade these people t o  chmqe t h e i r  r i t e s ,  
customs, and m y s  of l i fe ,?  unless these  are o h ~ i o u s l y  or- 
posed t o  re l ig ion  and g o d  morals. For what i s  more absurd 
than t o  bring Fmnce or Spain or I t a l y  or any other part of 
&rope in to  China? I t  i s  not these tha t  you should bring 
but t he  f a i t h  which does not spurn or r e j ec t  any peoples' 
r i t e s  rmd mstows, unless they are &paved, but on the  
contmry  t r i e s  t o  keep t h m  . . Adnire a d  p a i s e  what de- 
serves t o  be respected'! 

Ref. I n s tmc t ion  of Propaganda F i d d  t o  Missionaries dated 
10th Naumber, 1659. 
(Collectanea S.C.P.F. Vol.1, n.135, P .42) .  
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Le P&e E d m d  Brmto;;,  pr8tre de Z 'archidiocQce de Chicago, 
e s t  d i r e c t e m  de CaZvert h'ouse, Ze foyer catholique des  Gtudiants 
de I 'universi tG de Chicago. I2 a pr i s  p t  6 l a  7&e Assemblde 
G&&aZe du Spmposiwn des  Confd~ences  @iscopales d lA f r ique  e t  de 
Madagascar (SCRAM) q u i  s ' e s t  tenue d Kinshasa ( Z a i r e ) ,  du 1 5  au 
22 j u i l l e t  1984. P a r m i  Zes s u j e t s  p r i n c i p w  q u i  cnt  6 t6  t r a i t d s  
f i g m e n t  l l A f r i q u e  du Sud e t  l a  F!mibie, 11in t6grat ion  de l a  
promotion twnaine duns 116vangelisat ion,  a i n s i  que l e  projet  d tun  
ConeiZe Africain.  Le r i t e  Zairois  de l a  messe b t a i t  p t i c u Z i & e m e n t  
impressionnant. I t  G c ~ i t :  'i1ious fer ions  bien de t m n e r  nos ~ G U X  

v e r s  Z'Afrique, pour pouvoir n m s  i n s t m i r e " .  

In an e f f o r t  t o  examine in u r a c t i c a l  terms t h e  forces t h a t  
i rqede the discovery anrl development of  the  African person, the  
assembly noted key ex te rna l  and i n t e r n a l  f a c t o r s .  

Amono the  external  f a c t o r s :  t h e  permanence of the  colonia l  s i t u a t i o n  
p a r t i c u l a r l y  i n  Wamibi? and South Africa;  

Western Capital ism's  domination through mult inat ional  cornorat ions 
encouraqed by na t iona l  r u l i n g  c l a s s e s ,  p o l i t i c a l ,  c u l t u r a l  and 
economic forms of neocolonialism and t h e  unstable world economy t h a t  
weakens t h e  value of African currency. 

Among t h e  i n t e r n a l  f ac to r s :  Socia l  f r a g i l i t y  brought about by t h e  
des t ruct ion  of t h e  foundations of t r a -  

d i t i o n a l  soc ie ty  and t h e  i n s t a b i l i t v  of the  e l i t e  who have been 
educated abroad and who a r e  o f t en  l i k e  fore iqners  among t h e i r  o ~ m  
ueople; the  f r a g i l i t y  of new p o l i t i c a l  and economic i n s t i t u t i o n s  
t h a t  have been couied from t h e  '{est and have no meaning f o r  t h e  
African people; c u l t u r a l  f r a g i l i t y  t h a t  i s  due t o  t h e  absence of an 
e l i t e  1-iho are  r e a l l y  involved and f i n d  t h e i r  roo t s  among t h e i r  own 
peonle and due t o  t h e  absence of leaders  &?d th inkers  who a r e  able  
t o  develop o r i g i n a l  and i n d e ~ n d e n t  thought. When t h i s  ideologica l  
weakness i s  added t o  t h e  problems of p o l i t i c a l  i n s t a h i l i t y ,  t h e  
c r i s i s  i n  Africa i s  exacerbated. 

They f u r t h e r  noted t h a t  human development in  Africa i s  made 
d i f f i c u l t  because of widespreacl corruption,  contempt f o r  human 
d iqn i ty ,  v i o l a t i o n s  of  human r i g h t s ,  t r iba l i sm,  p r o s t i t u t i o n ,  
embezzlement of s t a t e  reveriues, wasting of na t iona l  wealth on p res t ige  
p ro jec t s  and t h e  &mar administrat ion of 9ubl.ic property.  A s  a r e s u l t  
African coun t r i e s  t h a t  have been r i c h l y  endowed by nature  a r e  f a l l i n g  
i n t o  economic &?d s o c i a l  d i s a s t e r .  They noted these  problems no t  i n  
a posture of self-blame but  i n  an a t t i t u d e  of frankness and honesty. 



Turning t h e i r  a t t e n t i o n  d i r e c t l y  t o  t h e  church, the  p a r t i c i p a n t s  in  
t h e  symposium ex- 

pressed t h e i r  g r a t i t u d e  f o r  the  work of t h e  missionaries and the  
ma te r i a l  generosi ty of o the r  churches. But they a l s o  s t r e s sed  t h a t  
t h e  model of C h r i s t i a n i t y  t h a t  has been genera l ly  accepted is one 
imported from the  VJest. Thus, i n  t h e  missionary school of theology 
it is poss ib le  t o  speak of t h e  "conversion of pagans," an expression 
t h a t  i s  a l i e n  and offens ive  t o  the  c u l t u r a l  and s p i r i t u a l  na tu re  of 
African peoples. They s t r e s sed  t h a t  authent ic  evanqelizat ion pre- 
supposes t h e  t r a n s l a t i o n  of t h e  message t h a t  i s  t o  he t ransmit ted  
i n t o  t h e  idiom of t h e  -wople. In t h i s  way, t h e  African people can 
develop t h e i r  own theologica l  r e f l e c t i o n  a s  they hu i ld  i?p t h e i r  local 
churches. 

Coming t o  the  hea r t  of t h e  mat ter ;  the  SECAM working paper s t r e s s e d  
t h a t  t h e  proclamation of t h e  good 

news of sa lva t ion  w i l l  be c red ib le  in Africa only i f  it avoids t h e  
onesidedness of a  purely p a s t - h i s t o r i c a l ,  s p i r i t u a l  sa lva t ion  and 
i n t e g r a t e s  human promotion a s  an e s s e n t i a l  element of evangelizat ion.  
It was obvious from the  discussions t h a t  Africa,  l i k e  t h e  rest of 
the  church, has suffered  from a dichotomy t h a t  so separa tes  t h e  
s p i r i t u a i  from the  temnoral t h a t  a  d u a l i s t i c  anthropology r e g u l t s .  
Thus we can overlook t h e  words of S t .  James who t e l l s  us we a r e  
hypocri tes  i f  we see our s i s t e r s  and brothers  hungry, naked and. in 
desperateneedand a l l  we do i s  wish them well  o r  t e l l  them how Cad 
w i l l  care f o r  then i n  heaven hu t  do nothing t o  help them now. 

The Africar, hierarchy was unequivocal i n  s t r e s s i n g  t h a t  such 
a view cannot be maintained today. It i s  i n  d i r e c t  o n p s i t i o n  t o  
t h e  teachings of t h e  Vatican Council and t h e  papal s o c i a l  encyc l i ca l s  
Muter e t  Magistra ( ~ o h n  XXIII) , P o p u t o m  Progressio (Paul V I )  a d  
Redemptor Hom:nis (John Paul 11). The church has learned t h a t  jus t i ce  
and t h e  t a sk  of t h e  advancement of  every human person a r e  i n t e g r a l  
p a r t s  of her  evangelizat ion.  

I t  i s  not  a  question of whether t o  evangelize of whether t o  
work f o r  human progress.  These a r e  d i f f e r e n t  dimensions of the  same 
a c t i v i t y .  To t h i s  end, they resolved t h a t  evangelizat ion should no 
longer be d i rec ted  toward i s o l a t e d  individuals  taken o a t  of t h e i r  
environment, hu t  toward persons a s  members of communities and ? a r t i -  
c u l a r  cu l tu res .  

Among the  ongoina p r o j e c t s  discussed were the  growth of t h e  
new Center f o r  African Bib l i ca l  Studies;  minis t ry  t o  youth and t h e  
increase of vocations t o  t h e  r e l i g i o u s  l i f e  and the  ~ r i e s t h o o d ;  t h e  
e f f o r t s  of t h e  church t o  f ind  ways t o  a i d  t h e  estimated 5 mil l ion  t o  
10 mi l l ion  refuqees in  Afr ica ;  t h e  p o s s i b i l i t y  of a  Catholic  Universi ty 
of Africa ( a  subjec t  oE n a r t i c u l a r  importance i n  t h e  l i g h t  of the  
na t iona l i za t ion  of church-owned schools by many governments) and t h e  
proposed African Council. 

The African Council: 'i'he African Council may well be one of the  most 
important ideas discussed a t  SECAM. The idea 

of an unprecedented assembly of the  church i n  Africa has been germi- 
na t ing  amonq theologians,  hishops and t h e  l a i t y  ever s ince  Vatican 11. 
In flay 1980 t h ?  bishops of Zaire expressed t h e i r  d e s i r e  f o r  an African 
council  t o  Pope John Paul 11. In 1932 the  Pope informed Cardinal 
Paul Zoungrana, t h e  pres ident  of SECAT4, oE h i s  i n t e r e s t  i n  t h e  p ro jec t .  



He asked the  church in  Africa t o  examine the  idea ca re fu l ly .  In 
1983 t h e  bishops of Zaire repeated t o  t h e  Pope t h e i r  w k h  t o  see 
the  co~ven ing  of an  African council.  The Holy Father agreed in  
p r inc ip le  with t h e  need f o r  a  jo in t  consultat ion t o  examine concerns 
t h a t  a r e  pressing t o  t h e  continent  a s  a  whole, i n  union with t h e  
universal  church. I n  t h e  l i g h t  of t h e  youth, s i ze ,  rapid growth and 
unique h i s t o r i c a l ,  ca teche t i ca l  and p a s t o r a l  r e a l i t i e s  experienced 
!q t h e  church i n  Africa, t h e  general  topic  of evangelizat ion,  
incul tura t ion and hwnan promotion has been proposed f o r  t h e  council ,  
which might be held within t h e  next decade. 

In t h e  careful  discussion of the  proposed al l-Africa gathering,  
a t t en t ion  was given t o  d i f f e r e n t  usages of t h e  w r d s  "council" and 
"synod" over t h e  centur ies .  It was euqgested t h a t  t h e  h i s to ry  of 
the  church has tended t o  g ive  a more dec i s ive  theologkcal and j u r i d i c a l  
importance t o  a council  r a t h e r  than a synod. The new Code of Canon 
Law is  very c lea r  on t h i s  point.  Some argued t h a t  it was b e t t e r  t o  
speak of an Affican council  and t h u s  avoid reducing t h e  assembly t o  
t h e  consul ta t ive  s t a t u s  of t h e  present  wrld-wide Synod of Bishops. 
It seemed t h e  c l e a r  hope of SECAM t h a t  i f  t h e  meeting were t o  be 
held it would be a de l ibe ra t ive  council.  Because of t h e  f a i t h f u l  
communion of t h e  African bishops with the Holy Father,  t h e r e  was no 
doubt t h a t  t h e  h i s t o r i c  gatheridq muld be "cum Petro  e t  sub Petro." 

#,T . . , a u l a n  Ri te  Mass": A high p i n t  of s p p o s i m w a s  t h e  l i t u r g y  i n  
t h e  R i t e  Za i ro i s  de l a  Messe. Developed over 

a 10-year period under t h e  leadership of Cardinal Joseph Malula, 
Archbishop of Kinshasa, t h e  "Zairian R i t e  Mass" i s  pernaps t h e  most 
c r e a t i v e  response t o  Vatican 11's mandate f o r  indigenous l i t u r g i c a l  
exnression i n t h e  m r l d .  Those who, l i k e  myself, were enamorei of 
the  Rev. Guido Haazen's "Missa Luba" of 20 years ago w i l l  f ind  it 
but a  f a i n t  foreshadowing of the  Zair ian Hass. 

Vhile it is unmistakably t h e  Roman Catholic Eucharist ,  everything 
i n  t h e  ce lebra t ion has been adapted t o  t h e  African c u l t u r e  with t h e  
help of exper ts  in  evangelizat ion,  anthr.opology, l i t u r g y  and African 
r i t u a l .  The u n c l u t t e r e d ~ a n c t u a r ~  was h r igh t ly  painted in white, r d ,  
green and black t r a d i t i o n a l  African pat terns .  The fiowing robes of 
t h e  cho i r ,  minis ters  and ce lebran t s  were wven in green, brown and 
orange. The language was not the  French of the  Belgian c o l o n i a l i s t  
lslt t h e  nat ive  African tongue. The r i t e  b q a n  with t h e  "announcer" 
dramatical ly coming down t h e  a i s l e  s t r ik ing  a gong-like instrument 
c a l l i n g  the  assembly t o  prayer. The min i s te r s  of t h e  [Mass entered 
in a swaying dance-like procession. The solemn processional candles 
were a l t e rna ted  with spear-l ike ornaments. The celebrant wore a 
very ample and f e s t i v e  chasuble. His head was covered with a cere-  
monial cap t h a t  indicated t h a t  he represents  the  whole c lan ,  t h e  
people of God. H e  venerated t h e  a l t a r  on a l l  four  s i d e s  w i t h  g r e a t  
reverence. During t h e  Eucharist ic  prayer the  sanctuary was surrounded 
by a c i r c l e  of min i s t e r s  moving in eloquent ges tu res  of prayerful  awe. 

The r i t e  l a s t e d  about t u r n  hours,,  ht it seemed much shor ter  because 
of t h e  r i c h  atmosphere of prayer and 

celebrat ion.  The ebul l ience  of t h e  concregation was contagious. 
Chants, applause, acclamation, spontaneous prayer and dialogue with 
t h e  p r i e s t  added t o  the  famil iar  atnosphere. The music was extraordinary. 



Drums, tom-toms, g u i t a r s ,  accordions and ancient  African ins t runents  
provided t h e  background f o r  the  e n t h u s i a s t i c  s inging.  And everyone 
sanq, t h e  o l d ,  the  young, men and woman. The church was packed and 
every ~ a r t i c i p a n t  was cauqht up in  the  s p i r i t u a l  rapture  of sound. 
A s  we san?, we sculpted t h e  a i r  with our hands i n  clap-l ike ges tu res  
t h a t  embodied t h e  meaninq of each song. Though we d id  n o t  know 
one word of the  language, we never f e l t  outs ide  t h e  bonds of s p i r i t u a l  
comunion e l e c t r i f y i n g  t h e  congregation of S t .  Alphonse de Kin-tktete. 
I do n o t  be l ieve  t h a t  t h e r e  i s  anything l i k e  it anywhere e l s e  in  the  
world. The Americans present  agreed t h a t  praying i n  t h i s  way was an 
experience of a l i f e t ime .  

The church i n  t h e  United S t a t e s  and Europe has cont r ibuted  and 
continues t o  con t r ibu te  missionaries,  f i n a n c i a l  a i d  and o the r  re- 
sources t o  Afr ica .  This generos i ty  g ives  us a spec ia l  place i n  t h e  
h e a r t s  and prayers of African Chr is t ians .  But t h e  v i t a l i t y  and the 
v i s ion  of t h e  Seventh Assembly o f  SECAF4 dramat ica l ly  s t a t e  how much 
t h e  church in  Africa has t o  o f f e r  us i n  r e tu rn .  We would do well  
t o  look t o  Africa i n  order  to l e a r n  from t h i s  young church in  such 
a reas  a s  evanqelizat ion,  ca teches is ,  vocations,  c o l l e g i a l i t y ,  
s p i r i t u a l i t y ,  l i t u r g i c a l  renewal, ecumenisrn, outreach t o  youth,in- 
digenous theology, suwp9rt of the  family, f i d e l i t y  t o  t h e  f a i t h  in 
the  face  of opposi t ion,  i n j u s t i c e  and extreme p v e r t y ,  a s  well a s  t h e  
church 's  r o l e  in  human development. 

"Christ  - i s  Himself African': The more one l e a n s  about t h e  church 
i n  Africa the  more one r e a l i z e s  t h a t  

t h e  day may n o t  be too  f a r  o f f  when t h a t  a r e a t  cont inent  w i l l  be 
sending miss ionar ies  t o  t h e  very countr ies  t h a t  f i r s t  brouqht her  
the  f a i t h .  SECAM demonstrates t h a t  she i s  becoming more and more aware 
of the f u l l  meaninq of John Paul 1 1 ' s  words t o  t h e  bishops of Kenya, 
"Chr is t  i n  the  members of H i s  body i n  Africa i s  Himself African." 

[The Text has been s l i g h t l y  shor tened) .  

Ref.  BMERICA, November 24,  1984. 
America House, 106 !.lest 56th S t . ,  New York, NY 10019, USA. 



Gerald Arbuckle; SM 

(These m e  two ~ z t r a c t s  from a General Introduction t o  Cul twe  
and Culture Types made a t  the East Asian Pastoral In s t i t u t e  S m e r  
Courses, May 29 - June 2 9 ,  1984. The overall theme of  the  course 
was Reconciliation. Fr. Arbuckle describes models of alienation 
which arise  from cultural disintegration.  These are pertinent t o  an 
understanding of the  demands of  inculturation.  He then draws some 
conclusions from t h i s  analysis as a w a y  of  understanding the  dramatic 
and sudden changes which took place i n  the  Church i n  recent years.) 

The example of t h e  f i s h ,  taken from i t s  n a t u r a l  h a b i t  of water, 
i s  helpful  t o  keep i n  mind dur ing t h i s  cons idera t ion  of c u l t u r a l  
'anomie'. The f i s h ,  out of t h e  water, f i g h t s  f o r  its l i f e ,  but it gradual- 
l y  d i e s  without i t s  indispensable support system. What happens 
t o  pebple, then,when t h e i r  c u l t u r e  breaks down? What happens t o  
c u l t u r a l  norms when c u l t u r e s  a r e  under pressure  of chanae, even 
c o n f l i c t ,  from ou t s ide  and within? 

What happens t o  individuals  when these  norms a r e  removed, 
placed i n  qrave question etc.?  ?]hat r i t u a l s  of ' r e c o n c i l i a t i o n '  
develop t o  help people rediscover an i d e n t i t y ,  a secur i ty?  Are 
t h e r e  processes of ' r e c o n c i l i a t i o n '  which can be used with a  w r l d  
in change? 

tYhat K. C i r t a u t a s  says is pe r t inen t  t o  our quest ion:  "There i s  
a  d i f fe rence  between a  f e l l e d  t r e e  and a  f e l l e d  human being. The 
t r e e  i s  a l s o  powerless ... it i s  doomed. An uprooted human being may 
be equal ly  powerless, but he i s  conscious of h i s  fate...A nervous 
sens i t iveness  : v i l l  remain, even i n  such fo r tuna te  individuals  a s  
those  who were a b l e  t o  t a k e  r o o t  i n  t h e  new s o i l .  But an experience 
of such traumatic s e v e r i t y  leaves physical  and mental s c a r s  which 
a r e  inde l ib le . "  

ALIENATION THROUGH CULTURE DISIEPTEGPATIOPJ 

There a r e  f i v e  broad ways of r eac t ing  i n  t h e  f a c e  of cul tureeee  
breakdown which can be expressed i n  d i f f e r e n t  mcdels. In p r a c t i c e ,  
a  p a r t i c u l a r  r eac t ion  w i l l  be accompanied by o ther  r eac t ions ,  but 
t h e r e  w i l l  be one t h a t  i s  predominant. Predominance i s  what t h e  
models dea l  with. 

Mde l  1: This  model i s  tha t .  of a l i e n a t i o n  react ions :  Alienation - 
t y p i c a l l y  occurs 

i n  a  s e t t i n g  l i k e  t h a t  of a  co lon ia l  s i t u a t i o n  where t h e  so c a l l e d  
' s u p e r i o r ' c u l t u a a l l o o k s  down on t h e  l o c a l  cu l tu re .  I t  occurs,  t o o  



i n  a country where t h e r e  a r e  minority r a c i a i  groups. I t  can t a k e  
various forms, f o r  example. r e t r ea t i sm,  whether hy a kind OF 

r e s igna t ion ,  obsessive s e n s i t i v i t y  o r  aggression. The res ignat ion  
i s  a t  t imes only an orltward acceptance of c u l t u r a l  i n f e r i o r i t y :  but 
it can become a complete l o s s  of confidence in one ' s  own values and 
an i n t e r i o r  acceptance, a s  well ,  of what t h e  dominant c u l t u r e  is 
saying. 

The a l i ena ted  group may hecome extremely s e n s i t i v e  about t h e i r  
' i n f e r i o r i t y '  i n  the  preseLnce of t h e  dominant group, even p re fe r r ing  
t o  r i d e  in t a x i s  t h a n i n b u s e s  t o  avoid any a t t en t ion!  The f l i g h t  
from a r e a l i t y  t h a t  i s  too  pa in fu l ,  o f t en  t a k e s  t h e  form of excessive 
drinking,  highly emotional r e1  ig ious  r e v i v a l i s t  movements, obsessive 
TV viewinq - a kind of compensatory f o r g e t t i n g  of what i s  hurt ing.  
The agression which f requent ly  appears amongst these  groups is 
spontaneous r a t h e r  than d e l i b e r a t e l y  planned, and is t h e  f r u i t  of 
t h e  f r u s t r a t i o n  experienced by t h e  cont inual  undermining of t h e i r  
t r a d i t i o n a l  values. 

The agress ive  behaviour can be d i rec ted  a t  t h e  dominant power 
o r  a t  themselves. I f  t h e  former, it may t a k e  t h e  form of rape  which 
becomes a kind of revenge f o r  w h a t  t h e  whole dominant system is 
responsib le  f o r .  Verbal aqgression in  t h e  form of jokes aga ins t  t h e  
oppressors is a t  t imes t h e  only way l e f t  t o  g e t  back on a dominant 
c u l t u r e  which w i l l  not accept  o ther  values. Joking can be a form 
of ' r e c o n c i l i a t i o n '  in  t h i s  context .  Agression d i r e c t e d  a t  one ' s  
own group, i . e .  de f l ec ted  aggression,  i s  t h e  taking out  on those  
whom one loves and sha res  common va lues  with, t h e  f r u s t r a t i o n  ex- 
perienced by cont inual  non-acceptance from t h e  con t ro l l ing  c u l t u r a l  
group. 

Mdel  2: The reac t ion  here i s  t h a t  of 'anomie' o r  t h e  almost t o t a l  
l o s s  of meanina in -~ ~ ~ 

l i f e .  It e f f e c t s  every aspect  of l i f e ,  t h e  psychological ,  t h e  
eqot ional ,  t h e  s o c i a l ,  t h e  s p i r i t u a l .  In i t s e l f  it is a kind of 
c u l t u r e ,  a c u l t u r e  of poverty,  a poverty t h a t  reaches in to  every 
corner of a person's  being. 

Thomas Merton speaks of a people whom pre judice  surrounds and 
hems in ,  vict ims of v ice ,  misery and degradation. Anomie is  l o s s  
of human d i g n i t y  when hope becomes a fo rgo t t en  word 2nd man's s p i r i t  
becomes enslaved. 

Cul ture  values g ive  hope and meaning t o  l i f e  and when those  
values a r e  v i o l e n t l y  destroyed,  hope d i s i n t e g r a t e s  and people even 
begin t o  d i e .  The c u l t u r e  of anomie is t h e  c u l t u r e  of normlessness, 
a c u l t i ~ r e  of nomads. It  i s  wri t ten  on t h e  express ionless  f aces  of 
those  a f f l i c t e d  by it. 

Model 3: Here we have r i t u a l s  of se l f -he lp  and rrroup reconc i l i a t ion .  
People begin t o  recognize 

what i s  happening t o  them and t r y  t o  take  t h e i r  f u t u r e  and t h e i r  
survival  i n t o  t h e i r  ow;> hands. ' N a t i v i s t i c '  movements may appear, 
at tempts t o  go back t o  t h e  past. and discover o n e ' s  c u l t u r a l  r o o t s  
in  t h e  hope t h a t  through these  meaning w i l l  again be found f o r  l i f e .  
The excessive nat ionalism a t  present  in  I ran  i s  a n  example of t h i s :  
it i s  a rediscovery of r o o t s , h u t  the  in ten t ion  i n  t h i s  case un- 
fo r tuna te ly  is t o  remain t h e r e  and. not  t o  move forward. T h a t  kind of 



search f o r  t h e  r o o t s  of t h e  pas t  i s  s t i f l i n g ;  you cannot remain 
beneath t h e  s o i l ,  e l s e  you A i r .  Fundanentalist  movements in  t h e  
var ious  Churches a r e  examples of seeking f o r  t h e  symkols of t h e  
p a s t ,  combined with a r e t r e a t  from any adaptat ion demanded by t h e  
present  and t h e  fu ture .  

People need t o  have t h e  courage t o  move forward once they have 
made meaningful contac t  w i t h  t h e i r  roots .  This  can be achieved a s  
a ' r a t i o n a l '  approach when t h e  t h i r d  generat ion of migrants,  f o r  
example, endeavours t o  r e t u r n  t o  a c u l t u r a l  pas t  t h a t  t h e i r  pa ren t s  
had shown scant  i n t e r e s t  fo r .  A l e s s  a t t r a c t i v e  form of t h i s  
' r a t i o n a l '  r e tu rn  i s  supplied b y g a ~ i j s a n d  sec t s .  

The aim here  is t o  reach some kind of i d e n t i t y  with d e l i b e r a t e l y  
wrked  ou t  symbols t h a t  a r e  cont rary  t o  ' s o c i e t a s ' .  The more v io len t  
t h e  movement, t h e  g r e a t e r  t h e  indicatj.on of j u s t  how much meaning 
has been l o s t .  The s e c t  movement was p a r t i c u l a r l y  s trong i n  t h e  
decade a f t e r  1968 because of t h e  severe c u l t u r a l  d isorganiza t ion  of 
t h e  l a t e  s i x t i e s  and e a r l y  seventies .  

A new i d e n t i t y  was often sought by a t o t a l  absorption in  t h e  
group. 1,lith reqard t o  Church moire!uient s l i k e  Pentecostalism, Ronald 
Knox in h i s  boo E'nthuaiamcormentsthat such movements in  f u l l  
power a r e  t h e  unmistakcble s igns  of a Church and soc ie ty  in turmoil  
and of a people los in?  its iden t i ty .  

Then t h e r e  a r e  t h e  ' i r r a t i o n a l '  movements l i k e  comunisn where 
people a r e  caught up i n  an unreal  dream of what miqht be. Communes 
became popular. a s  we know, in  t h e  United S t a t e s  p a r t i c u l a r l y ,  a f t e r  
1968. Their  l i f e  was l . imiter3 s ince  t h e i r  emphasis~asunrealistically 
person-centered, completely given over t o  t h e  idea of se l f - fu l f i lment .  
Other groups l i k e  t h e  Mormons seek t h e i r  i d e n t i t y  in  a s t rongly  
theocra t i c  soc ie ty  which is o f t en  very m a t e r i a l i s t i c  in i t s  o r i en ta t ion .  

Mcdel 4 :  Alienation within fami l ies .  when a migrant family f o r  
example moves i n t o  a new country 

a tremendous educational  gap o f t en  opens up between t h e  parents  and 
chi ldren:  and ye t  t h e  chi ldren  a r e  not f u l l y  accepted by t h e  new 
socie ty .  ra7hat might be r i t u a l s  of ' r e c o n s i l i ~ t i c n '  i n  t h i s  context? 

vodel 5: Alienate3 E l i t e :  Confusion i n  A l l e i a n c e  - Perhaps an 
exaniple taken 

from the  Church w i l l  i l l u s t r n t e  t h i s  bes t .  Religious o f t en  have 
oppor tun i t i e s  f o r  higher education denied t o  a g r e a t  p a r t  of t h e i r  
society:  they may belong t o  an in te rna t iona l  congregation which 
broadens t h e i r  v i s ion  beyond lpc:; .' '-1' tnundar ies ;  of ten  t h e r e  a r e  
oppor tun i t i e s  f o r  t r a v e l ;  t h e i r  i i i ~ g e  of experience i s  wide and en- 
r iching.  A s  a r e s u l t  they  move t o  t h e  top of t h e  pyramid of s o c i a l  
s t r a t i f i c a t i o n ,  and may l o s e  f e e l i n g  f o r  people who a r e  a t  lower 
l eve l s .  There is a c u l t u r a l  gap between therr.. .again t h e  need f o r  
' r e c o n c i l i a t i o n ' .  

An example of a r i t u a l  of ' r e c o n c i l i a t i o n '  i n  the  s o c i a l  sphere: 
I n  one p a r t  of the  P a c i f i c  the re  was an a l ienated  group from the  
mountains l i v i n g  on the  sea coas t .  They had been forced t o  build 
t h e i r  houses over the  sea s ince  no land would be given them. They were 
not accepted by the  l o c a l  inhab i t an t s ,  no cne would t a l k  t o  them and 
t h e i r  poverty was extreme. So depressed and demoralized d id  they be- 
come t h a t  an acute  form of alcoholism eripped the  men. 



Then a  missionary p r i e s t  became i n t e r e s t e d  i n  them, spent  much time 
j u s t  l i s t e n i n g  t o  then,  quest ioning them over a  period of months, 
unobtrusively helping them t o  a r t i c u l a t e  t h e i r  own needs and surface  
t h e i r  major concerns. Af ter  some months the  people came t o  the  
dec is ion  t o  ask t h e  missionary f o r  a  loan fo r  the  purchase of a  l a rge  
f i s h i n g  n e t  s o  t h a t  t h e i r  own d i e t  could be improved. With the  ne t  
they caught more f i s h  than they needed so a  make-shift f r e e z e r  was 
b u i l t  t o  s t o r e  the  ex t ra  f i s h  and a  'development coop' was proudly 
begun i n  a  simple way. V i s i t o r s  would be escorted by the  people t o  
the  s i t e  of the  f r eeze r  and i t s  adver t i s ing  s ign ,  and ' t h e i r '  coop. 
pointed ou t ,  surrounded by Chinese t rading  s igns .  The people had 
come through a  r i t u a l  of r econc i l i a t ion ,  and i n  t h a t  l iminal  ex- 
perience had rediscovered themselves, and recovered t h e i r  self-esteem. 

CONCLUSION 

Culture change i s  a s  i n e v i t a b l e  a s  the sun r i s i n g  and s e t t i n g .  No 
one can f r e e z e  a  cu l tu re .  The more 

r i g i d  any attempt t o  s top  c u l t u r a l  change, the  more ca ta s t roph ic  w i l l  
be the  change when i t  happens. Change can only be faced a u t h e n t i c a l l y  
i f  i t  i s  owned up t o  with a  sense of the  p a s t  and a  sense of d i g n i t y .  
Of course the  f i r s t  s t ep  i s  t o  be adare t h a t  t he re  a r e  groups wi th in  
the  soc ie ty  t h a t  a r e  poor, oppressed, a l i ena ted  o r  marginalized. Once 
i d e n t i f i e d ,  t he re  i s  need t o  discover the  dominant model of a l i e n a t i o n  
opera t ive  i n  the  group, and t o  c r e a t e  t h e  necessary r i t u a l s  of s e l f -  
help r e c o n c i l i a t i o n .  And it i s  the  group i t s e l f  t h a t  must do a l l  
t h i s ,  the  ' he lpe r '  ac t ing  a s  a  f a c i l i t a t o r  o r  a  c a t a l y s t .  Those who 
have such r o l e s  must themselves have been ' reconci lad '  i n s  kind of 
l iminal  experience of death and r e b i r t h ,  a s  they t r y  t o  he lp  people 
l e s s  g i f t ed  than themselves, o r  who have l o s t  the  meaning of t h e i r  
l i f e .  Theymust be 'converted'  t o  those  they serve .  

CULTURAL BREAKDOWN im 'RECONCILU.TION' 
I N  THE CHURCH 

P r i o r  t o  Vatican I1 the  Church was a  very self-contained and 
secure c u l t u r e  i n  i t s  own r i g h t .  One author speaking of the  Catholic  
Church i n  the  United S t a t e s  said t h a t  of a l l  sub-cultures i n  the  United 
S t a t e s  the  Cathol ic  Church was the  b e s t  organized, the  most secure and 
the  most in t eg ra ted  of groups. It had i t s  own laws, i t s  own forms of 
d res s ,  i t s  own hierarchy,  i t s  own very c l e a r  va lue  system. The world 
had t o  adapt t o  the  Church and not  the Church t o  the  world. It was a  
!cind of ghe t to  c u l t u r e ,  one tna t  had developed oa t  of the  need t o  defend 
i t s e l f  agains t  t he  Reformation and the  e v i l s  of the  world. The p i v o t a l  
symbols were c l e a r  and un ive r sa l ly  accepted; the  r o l e s  of bishops, 
p r i e s t s  and r e l i g i o u s  were unambiguously defined.  



VZIAT HAPPENED I N  THE POST-VATICAN I1 CHURCH 

Quite suddenly and very dramatical ly changes began t o  take  place. 
In 1966 r e l i g i o u s  congregations had possibly the  highest  recruitment 
r a t e s  in his tory .  But by 1968 they were beginning t o  th ink a b u t  
s e l l i n g  off  t h e i r  l a rge  seminaries, n o v i t i a t e s  and scho las t i ca tes  t h a t  
were no longer f i l l e d  with students.  And t h a t  process has continued. 
The Church had become exposed t o  two c u l t u r a l  revolut ions  which shook 
the  secur i ty  of Catholic cu l tu re ,  e spec ia l ly  in  the Western world. 
The meaning,system and values which had been regarded a s  'catholic '  
suddenly seemed t o  have l o s t  t h e i r  importance f o r  so many people. 

0 1  
The f i r s t  movement was "the revolut ion of c u l t u r a l  d i so rder ,  as it 

has been ca l l ed .  Between 1966 and 1972 the  
Western world went through a revolution of c u l t u r e  and values such as 
has never happened with the  same i n t e n s i t y  i n  the  West before.  Only 
the  Renaissance and the  Age of Enlightenment could be compared t o  it. 
In  t h e  a reas  of a r t ,  music, education and p o l i t i c s ,  what had been 
acceptable before 1966 was no longer so. It was a ' l imina l i ty '  period 
i n  which, a t  a l l  l eve l s  of v:estern cu l tu re ,  e f f o r t s  were made t o  g e t  
r i d  of the  order,  s e c u r i t y  and p r e d i c t a b i l i t y  of the  world before 
1966. I f  the re  had been order i n  music and a r t ,  the re  now had t o  be 

disorder ,  a l imina l i ty  experience of chaos. Uncertainty became the  
c u l t  of t h a t  period. Clothing no longer c l e a r l y  d is t inguished men 
from women and the re  was the  beginning of t h e  ' jean '  cul ture .  The 
c u l t  of d isorder  was a r eac t ion  t o  a world t h a t  was judged t o  be 
Over-structured and too predic table .  

The second c u l t u r a l  revolut ion was the  c u l t u r a l  breakdown of the  
Catholic Church. The opening paragraph 

of the document The ' k r c h  i n  the Moderw WorZd says ' t h a t  the  hopes, 
the  anx ie t i e s ,  the  f r u s t r a t i o n s  of the  world a r e  the hopes, the  
anx ie t i e s ,  the  f r u s t r a t i o n s  of t h e  People of ~ o d ' .  In  t h a t  simple s t a t e -  
ment w e  understand t h a t  t h e  Church i s  no longer t o  be a ghet to  Church, 
but  a missionary Church i n  and through the  world. But the  doors were 
thrown open t o  a world t h a t  was i n  unnatural  turmoil,  i n  a c u l t u r a l  
s t a t e  of d isorder .  The Church was not  prepared t o  face  such a world. 
The p i v o t a l  symbols t h a t  s u p p r t e d  t h e  Church were being dramat ica l ly  
undermined and of ten  by  Catholics themselves. Not only were the  most 
'subversive'  statements made, a t  times by leading churchmen, but 
these  statements were ca r r i ed  i n t o  ca tho l i c  homes through t h e  mass 
media . 

A s  a r e s u l t  of the  shock caused by the  frequency and i n t e n s i t y  
of church c r i t i c i s m ,  unheard of before by t h e  ca tho l i c  f a i t h f u l ,  the  
Church went i n t o  a c r i t i c a l  s t a t e  of l imina l i ty .  3adicals  were 
d e l i b e r a t e l y  t ry ing t o  shock t h e  Church. The t r a d i t i o n a l  symbols 
were under a t t a c k  in  anti-symbolic language. The ambiguity of many 
of t h e  statements of the  Council documents, an ambiguity t h a t  was 
unavoidable in  a time of t r a n s i t i o n ,  l e n t  i t s e l f  t o  the  c rea t ion  of 



d i f f e r e n t  ' s i d e s '  on many church i s s u e s ,  a l l  charged with deep emotion. 
A church l e f t  and a  church r i g h t  was a  new experience f o r  c a t h o l i c s  
who had grown up i n  a  Church t h a t  was uniformly c e n t e r .  

A Liminal S t a t e  of C r i s i s :  The Church then a s  a  c u l t u r e  went i n t o  a  
l imina l  s t a t e  of c r i s i s .  We should of course 

be g r a t e f u l  f o r  Vatican I1 and f o r  a l l  the  e f f o r t s  a t  r e v i t a l i z a t i o n  
s ince  t h a t  ti=. We had become so self-contained and so self-centered 
t h a t ,  a s  a  Church; we were unrea l .  One r e s u l t  of t h i s  whole movement 
has  been a  g r e a t e r  emphasis on the  va lue  of f r a t e r n i t y  and community, 
a  movement t h a t  was a k i n  t o  what was happening i n  t h e  secular  c u l t u r e  
of t h e  Western world. Respect f o r  t h e  ind iv idua l  person, t h e  c u l t i -  
v a t i o n  of each one ' s  freedom, t h e  avoidance of any form of a u t h o r i t a r i a n -  
i s m  were a l l  highly prized va lues .  The beauty and va lue  of i n t e r -  
personal  r e l a t i o n s  a s  the  locus f o r  f ind ing  God was emphasized a t  
t h e  expense f requent ly  enough of the  ' v e r t i c a l '  r e a l a t i o n s h i p  with God. 
I t  was a s  i f  God ex i s t ed  only t o  be t h e  support of our human r e l a t i o n -  
sh ips .  

There were, of course,  ins tances  of v i o l e n t  r e j e c t i o n  of t h e  
changes t h a t  were tak ing  place.  Reactionary movements l i k e  t h a t  
headed by Archbishop Lefebvre sprung up,  and t h e  i n t e n s i t y  of t h e  re-  
a c t i o n  and t h e  support t h a t  was given t o  i t  were s t rong ind ica t ions  
of t h e  degree of turmoil  and c u l t u r a l  breakdown i n  the  Church. New 
forms of 'cargo c u l t s '  developed: r e l i g i o u s  orders  placed u n r e a l i s t i c  
hopes on genera l  chap te r s ,  p rov inc ia l  chapters  - and t h e  documents 
they produced - and on n cons tant  round of community meetings. A l l  

these  have t h e i r  importance of course,  but only i f  they a r e  p a r t  of 
a  r e a l  renewal of s p i r i t .  

Authentic Renewal: We a r e  on t h e  verge ,  I be l i eve ,  of an au then t i c  
renewal of church l i f e ;  a  r e a l  r i t u a l  of recon- 

c i l i a t i o n  i s  developing i n  t h e  Church. I can see i t  happening a t  
many l e v e l s .  Rel ig ious  a r e  beginning t o  discover  t h e i r  voca t ion  of 
being a  " l iminal"  witness  f o r  t h e  r e s t  of t h e  world. Their ' l i m i n a l '  
l i v e s  must symbolize an opt ion  f o r  powerlessness i n  a world t h a t  i s  
power hungry; an opt ion  f o r  poverty, i n  a  world where wealth i s  a  top 
p r i o r i t y ;  a  d e l i b e r a t e  choice t o  be ' l i t t l e  people'  i n  a  world t h a t  
looks f o r  p re s t ige .  

I n  t h e  renewal of r e l i g i o u s  l i f e  we a r e  witnessing a  d e s i r e  t o  
r e t u r n  t o  t h e  powerlessness of the  gospel poor, a s  well  as  a  r e t u r n  
t o  prayer a s  t h e  key f a c t o r  i n  any r e v i t a l i z a t i o n  of t h e  s p i r i t u a l  
l i f e .  The Church, and r e l i g i o u s  l i f e  i n  p a r t i c u l a r ,  i s  i n  a vulnerable  
period of l i m i n a l i t y  where she  has been s t r ipped  of her  accustomed 
supports  and long s tanding  s t a t u s .  Our meaning both f o r  ourselves and 
f o r  t h e  world comes not  from any advantage i n  educat ion or  whatever, 
but from the  s t r eng th  of our f a i t h ,  hope and love. So t h e r e  i s  a  
r i t u a l  of ' r e c o n c i l i a t i o n '  going on i n  r e l i g i o u s  l i f e ,  a s  a  conse- 
quence of t h e  s t r i p p i n g  away of c u l t u r e  supports  of t h e  ' s o c i e t a s '  of 



the Church p r i o r  t o  Vatican 11. There a r e  many renewal movements i n  
the  Church today which can be looked upon a s  r i t u a l s  of r e c o n c i l i a t i o n ,  
fo r  example, t h e  Marriage Encounter Movement, the  Pas to ra l  Renewal 
Programs, e tc .  

Note: - 
"Liminal" experiences, re fered  t o  i n  these  e x t r a c t s  a r e  d e a l t  

with i n  some d e t a i l  i n  an e a r l i e r  s e c t i o n  of Fr .  Arbuckles's present- 
a t ion .  L i f e  i s  seen as  a  process whereby we move from ' s o c i e t a s '  t o  
' cornuni tas '  (through a  l iminal  experience) and back again to  ' s o c i e t a s '  
wi th  a  renewed v i t a l i t y ,  sense of purpose and d e s i r e  t o  l i v e .  

An example of such an experience would be shipwreck i n  which 
four p res t ig ious  passengers f ind  themselves together  with two deck- 
hands i n  t h e  only l i fe -boat  t h a t  survives the  s inking .  

A l l  previous r o l e s  and t i t l e s ,  a l l  t h a t  which d i s t ingu i shes  some 
from the  other  i n  'normal' l i f e ,  disappear i n  a  r a d i c a l  r e t u r n  t o  
what i t  means t o  be  j u s t  a  hulnan person i n t e n t  on su rv iva l  i n  t h e  
face of the  sea a s  a  common enemy. There i s  only one c r i t i c a l  i s sue  
t o  a t tend t o  - s t ay iag  alive..  I n  t h i s  ' l imina l '  s i t u a t i o n  people 
r e l a t e  as  people, and not  a s  es tabl i shed r o l e s  would predetermine. 

Once, however, the  l i f e  boat reaches s a f e t y  r o l e s  re-appear and 
become important again ,  f o r  'normality'  r e t u r n s  as  a  l i f e  pa t t e rn .  
If  l i f e  i s  t o  be normal, t h e r e  i s  need from time t o  time t o  rediscover 
and r e l i v e  in t ense ly  the  values which a r e  a t  t h e  very foundation of 
our human l i v e s  o r  the l i f e  of the  group. 

Ref. East Asian P a s t o r a l  Review, Vol.XXI 1984. No.3. 
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RECOMMENDED RERDING 

CONSTRUCTING LOCAL THEOLOGIES 

by Robert J. Schre i t e r ,  CPS. 
Orbis  Books, hlaryknoll, New York. Pp.192 

"This took i s  an excel lent  p r a c t i c a l  t o o l  f o r  a l l  persons concerned. 
with l i s t e n i n g  c a r e f u l l y  t o  a c u l t u r e  so t h a t  t h e  gospel message 
t akes  deep root  f o r  t h e  sake of t h e  Chr i s t i an  community and i t s  ex- 
perience of C h r i s t .  There i s  breadth of scholarship,  r i c h  re spec t  
f o r  t r a d i t i o n ,  and openness f o r  fut;lre d e v e l o p e n t  of one of t h e  
most important miss io loqica l  i s s u e s  fac ing t h e  church today through- 
ou t  t h e  world." m r c e l l a  Hoesl, Head of t h e  Department of Mission, 
S e l l y  Oak Colleges. 

SPIRITUALITY AND JUSTICE 

By Dona1 Dorr, S.P.S. 
G i l l  and Mamil lan ,  Dublin and Orbis  Books, 
h r y k n o l l ,  New York. Pp.260. 

"This book is a verv personal  one - much more so than i s  common in  
r e l i g i o u s  o r  theologica l  bonks. I decided t o  include personal ex- 
per iences  and impressions because I f e e l  t h a t  a l o t  of today ' s  
theology is wr i t t en  i n  an academic dese r t .  I am t r y i n g  t o  f ind  ways 
of bringing l i f e  in to  theology. This  experiment l eaves  me ra the r  
vulnerable - but maybe t h a t  1s a good th inq.  I t  may perhaps encourage 
o t h e r s - e s p e c i a l l y  those  who may d i sagree  with me - t o  respond r a t h e r  
than j u s t  r e a c t .  My highest  hooe f o r  t h e  book is t h a t  it would lead 
t o  a dialogue.  In such a dialogue we could perhaps speak God's word 
t o  each o t h e r - t o c h a l l e n g e  u s  i n  our complacency and t o  give us raod 
News in our weakness" from t h e  Introduction.  


