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Voici  Za IIIBme Partie d'un t e x t e  abrQg6 d'une prQsentation de 
"La J u t i c e  c h ~ z  Zes ?ro7hQtesfl f a i t e  par Ze P. Sunian l o f r e ,  qendant 
Ze cours c!e t ro is izme an dcs  SVD d Jieni. Dans son conference zZ t r a i t e  
d'abord de l a  nQcess i t0  d 'e'tre a t t e n t i f  lorsau ' i l  s ' a g i t  de t raduire  
du grec ou de Z'hQbreu en cozgZais, Ze concept de jus t i ce ,  dQj2  assez 
compZiqu6 e t  d i f f i c i Z e  d ' in terprbtat ion.  D'o2 k nbcess i tQ d'aborder 
Ze t e x t e  avec un coeur ouvert e t  r b c e p t i f ,  e t  non avec des  ques t ions  
particuZiBres dQj2  e x p l i c i t e s .  IZ exconine ensui te  un c h d x  de 
t e s t e s  de J&rbmie, ,?liciie'e, Iscrie e t  Osbe e t  duns c e t t e  IIIZme P m t i e  
i Z  t i r e  cer ta ines  ooncZusions suiz Za fsgon de cmprendre l a  Jus t ice  
chez 2.es ProphBtes. 

Let us attempt t o  sum up t h e  main t r a i t s  of t h e  conception of 
j u s t i c e  of fered  t o  us by t h e  Old Testament i n  t h e  few passages we 
have b r i e f l y  considered here. 

Ancient I s r a e l  manifests  a concern t o  s e t  up a  j u r i d i c a l  corpus, 
a  body of laws and norms, which w i l l  make it poss ib le  t o  safeguard 
i n s t i t u t i o n s ,  e spec ia l ly  t h e  adminis t ra t ion  of jus t i ce .  This is done 
i n  t h e  consciousness t h a t  t h e  c o r r e c t  f m c t i o n i n g  of t h e  cour t s  of 
the  c i t y  means t h e  defense of t h e  weakest. A t  t h e  same time it s e t s  
l i m i t s  t o  t h e  p o t e n t i a l  a r b i t r a r i n e s s  of t h e  king. 

This  emphasis on t h e  j u r i d i c a l  organizat ion of t h e  nat ion and 
i t s  r e l i g i o n ,  an organizat ion which ought t o  have been conduciye t o  
a  l i f e  of harmonious re l a t ionsh ips ,  showed i t s e l f  on more than one 
occasion t o  be i l l u s o r y .  The accounts of I s r a e l ' s  wanderings in  t h e  
wilderness, which can be read i n  t h e  book of Numbers, a r e  i n  la rge  
p a r t  t h e  h i s to ry  of t h i s  people 's  i n f i d e l i t y  t o  t h e  d i s p o s i t i o n s  and 
d e c r e t a l s  which, according LO b i b l i c a l  t r a d i t i o n ,  they had only j u s t  
received from God. Nor w i l l  t he  h i s c t r y  of I s r a e l  from t h e  time of 
Solomon on show a  d i f f e r e n t  p i c h r e .  I s r a e l ' s  laws demonstrate t h e i r  
incapaci ty  t o  d e l i v e r  what they promise. Despite t h e  goodness of t h e  
l e g i s l a t i o n  i t s e l f ,  u l t ima te  r e s p o n s i b i l i t y  fo r  t h e  jus t  functioning 
of socie ty  r e s t s  with tile individuals  and groups who accept o r  r e j e c t  
it. It i s  probably f a i r  t o  a s s e r t  t h a t  I s r a e l ' s  pr idef i l l ,  t r a g i c  
f law w a s  t o  bel ieve t h a t  h i s  wonderful l e g i s l a t i o n  ("What g rea t  nat ion 



i s  t h e r e  t h a t  has laws and customs t o  match t h i s  whole Law t h a t  I 
put  before you today?" Hoses a sks  in  Deuteronomy 4:8) was s u f f i c i e n t  
of i t s e l f  t o  a s su re  t h a t  n a t i o n ' s  sa lva t ion .  

The mission of t h e  prophets ,  on numerous occasions, i s  t o  s e t  in 
r e l i e f  t h e  grave and continuous i n s u l t  
t o  t h e  basic p o i n t s  of t h i s  Law: t h e  

defense of t h e  weak and t h e  oppressed before the  i ron  heel of t h e  
mighty, the  wealthy t h e  unjus t  a u t h o r i t i e s .  The pro2hets  denounce 
l e s s - than-of f i c i a l  ins tances  of au thor i ty ,  too,  however, such a s  
court  prophets ,  o r  venal p r i e s t s  -- wh? i n  s p i t e  of t h e i r  inf luence ,  
dare not r a i s e  t h e i r  voices  t o  demanci a  remedy f o r  t h i s  s i tua t ion .  

For t h e  prophets ,  then ,  j u s t  r e l a t ionsh ips  a r e  in la rge  p a r t  
dependent on t h e  i n f l u e n t i a l ,  t h e  powerful, those  i n  au thor i ty .  The 
prophets know that a  c e r t a i n  balance of power among tt:e p a r t i e s  i s  
a  p l u s  when it comes t o  fos te r ing  j u s t  r e l a t i o n s h i p s  -- which w i l l  
then be forthcoming from necess i ty  and convenience, i f  no t  only 
from v i r t u e .  Cor re la t ive ly ,  i n j u s t i c e  i s  d i r e c t l y  propor t ional  t o  
t h e  inequal i ty  of t h e  p a r t i e s  concerned. This  i s  why although t h e  
prophets  so f requent ly  inveigh agains t  i n j u s t i c e s  a l r eady  committed -- 
a l s o  mighti ly condemn, i f  l e s s  f requent ly ,  concentrat ions of wealth 
and power, whether of inc1.ividuals o r  of n a t i o r ~ s ,  that o p a  t h e  way 
t o  new i n j u s t i c e s .  

The prophets  a r e  aware t h a t  t h e  corruption of t h e  i n f l u e n t i a l  
and powerful leads  t o  t h e  corruption of t h e  lowly and eventual ly  t o  
t h e  des t ruc t ion  of t h e  rchole of society.  Hence t h e  prophet ica l  
condemnations a r e  not l eve l l ed  aga ins t  e v i l  ind iv idua i s  alone. Nor 
do t h e  pro2hets  c r i t i c i z e  p r i n a r i l y  and per  s e  t h e  two g r e a t  
i n s t i t u t i o n s  of t h e i r  time, t h e  temple an<? t h e  monarchy. But they 
do see  ancl denounce t h e  s t r u c t u r e s  of corruption i n  society.  These 
may well o r i g i n a t e  with individuals .  Gut a t  a given moment they 
become independent of them, and begin t o  c o n s t i t u t e  an objec t ive  
e v i l  rooted in  soc ie ty  i t s e l f .  From t h a t  moment on, it i s  a l l  but 
imgossible t o  r e s i s t  t h e i r  corruption.  The prophets  a r e  not  ana rch i s t s ,  
or r evo lu t ionar i e s  in  t h e  extreme sense,  but they c e r t a i n l y  a r e  not 
conformists when it comes t o  a  conception of j u s t i c e  and i n j u s t i c e .  
They a r e  f a r  from t h e  misconception t h a t  j u s t i c e  and i n j u s t i c e  r e s ide  
i n  t h e  w i l l s  of indiv iduals  alone. Rather, t h e  good o r  e v i l  t h a t  
ehch one does has i t s  repercussions and influence on t h e  whole body 
of socie ty .  

klhen t h e  prophets  t lueaton a  na t iona l  cas t iga t ion  i n  t h e  area  
of po l i t i co -mi l i t a ry  r e l a t ionsh ips  fo r  crimes that a r e  l a r g e l y  
"pr iva te"  -- oppression of t h e  poor, Luxury kyond a l l  bounds, and 
t h e  l i k e  -- they  a r e  demonstrating t h a t  no hard and f a s t  l i n e  between 
t h e  p r i v a t e  and pub l i c ,  betwsen t h e  individual  and t h e  s s c i a l ,  e x i s t s  
fo r  prophet ica l  thought. J i l s t i c e ' s  space is  u n i t a r i a n  and homogeneous. 
The i n t e r a c t i o n  between t h e  seemingly p r i v a t e  and t h e  publ ic  is 
t o t a l .  

Therefore t h e  prophets do no t  dawdle over a  casu i s t ry  o r  
cod i f i ca t ion  of rn i l t ip l e  and varied inciividual r e l a t ionsh ips  -- of 
master and s lave ,  enployer and wage-earner, family member, o f f i c e r s  
and so ld ie r s .  It s u f f i c e s  t o  l a y  down a  s ing le  paradigmatic 
comportment: t h a t  of powerful ~ i n g  o r  judge v is -a-vis  powerless subject  



o r  p l a i n t i f f .  A l l  r u l e s  f o r  ju s t  comportment a r e  l a i d  down i n  t h i s  
one r e l a t ionsh ip .  The j u s t i c e  t h a t  Yahweh demands of t h e  king 
toward h i s  subjec t  i s  t h e  same a s  he demiinds of t h e  master toward 
h i s  s lave.  

This  i s  why t h e  prophets  a r e  not  e::plicitl17 i n t e r e s t d  i n  a  
" s t r u c t u r a l  reform" of society.  They a r e  convinced (Yahweh's convic- 
t i o n )  t h a t  t h e  human i n t e l l i g e n c e  and hea r t  w i l l  f i nd  cu r ren t  s o c i e t a l  
s t r u c t u r e s  adequate i f  only they  w i l l  accept  th, :  basic  p r i n c i p l e  of 
s o c i e t a l  co- respons ib i l i ty  -- of t h e  r e s p o n s i b i l i t y  of t h e  s t ronger  
f o r  t h e  weaker. 

There is an element of profounS real ism here and an  acute  
perception of s o c i a l  psychology. Human r e a l i t y  i s  such t h a t  t h e r e  
w i l l  always be some who a r e  more pov~erful  than o thers .  There w i l l  
always be some who a r e  more i n t e l l i g e n t ,  or  more persuas ive ,  o r  more 
imaginative, o r  more enterpri .s ing than t h e i r  fellows. And so t h e  
problem of j u s t i c e  cannot f ind  i t s  u l t ima te  so lu t ion  i n  a  utopian 
equal iza t ion  of human q u a l i t i e s .  The i l t i n a t e  so lu t ion  of t h e  
problem of j u s t i c e  w i l l  be found i n  the  persuasion on t h e  p a r t  of 
indiv iduals  and groups t h a t  it i s  t h e i r  i n a l i ~ n a b l e  r e s p o n s i b i l i t y  
t o  t ake  t h e  weakest i n t o  t h e i r  care .  

Since i n j u s t i c e  i s  so c l o s e l y  taund up with t h e  var ious  forms 
of power, t h e  prophets  i n s i s t  on Yaht:.hls preference  f o r  t h e  l i t t l e  
ones,  t hede fense les s .  Fie i d e n t i f i e s  with them and they  t r u s t  in 
h i s  in tervent ion  t o  heal  the  corruption a f f l i c t i n g  them. 

Concrete In tervent ion  of Yahweh: How do t h e  i r o g h e t s  concre te ly  
imagine t h 3 t  Yahweh's in tervent ion  
i n  favour of t h e  needy w i l l  t ake  piace? 

Some passages seem t o  expect some manner of ipoca lyp t i c  i n t e r -  
vention on Yahweh's ph r t .  Dut p r o l h e t i c a l  rea l i sm r e l i e s  mainly on 
the  very h i s t o r y  of peoples f o r  the  c a s t i a a t i o n  of qroups and na t ions  
t h a t  al low themselves t o  k s w q t  away by un jus t  leader-s,  by 
governors who a r e  d i s l o y a l  t o  God's word. 

The prophets  view t h e  danger of a fore ign  enemy a s  a punishment 
fo r  I s r a e l ' s  un fa i th fu lness  -- punishment of a  :lation t h a t  has placed 
a l l  i t s  confidence i n  po l i t i ca l .  means. 

F i r s t ,  I s a i a h  a t tempts  t o  convince tb.e King by means of reason- 
able  arguments ( I s a i a h  7 ) .  But then he e x p l i c i t l y  t h r e a t e n s  him with 
t h e  danger represented by Assyria (7:17). In I s a i a h  10~5, Assyria i s  
spoken of a s  t h e  very l a s h  with which Yahweh c h a s t i s e s  I s r a e l .  
(Assyria i t s e l f ,  f o r  i t s  p a r t ,  w i l l  then he cas t iga ted  f o r  i t s  own 
excesses. ) In Jeremiah h: 22-26, t he  h i s t o r i c a l  punishment whj.ch 

~. . 1.;. B u t  t h e d a n g r r  i s  a  t h r e a t e n s  is t inged with apocaly; . - '  
coficrete one, and is t o  be punishment f o r  concrete i n j u s t i c e s .  'The 
reader  w i l l  r e c a l l  t h e  Jeremia!lan passbyes ~xamified above. 

Doubtless t h e  prophets  d id  not  imagine t h a t  a  fore ign  invasion 
would s u f f i c e  f o r  t h e  re-establishment of an order  of i n j u s t i c e .  On 
t h e  cont rary ,  it was poss ib le  that i n t e r n a l  i r l j u s t i ces  would a c t u a l l y  
increase  under t h e  p ro tec t ion  of favouri t ism ond t h e  pressure  of  
agreements s t ruck  between t h e  fo rces  of occupation and t h e i r  subjec ts .  



But i n  t h e  face  of a  s i t u a t i o n  of such b r d  corruption,  t h e  
prophets  foresaw no Solution -- and perhaps indeed t h e r e  was none -- 
except t o t a l  des t ruc t ion ,  so t h a t  everything might begin a l l  over 
again. 

Indeed, could t h e r e  have h e n  any other  so lu t ion  t o  t h e  extreme 
decadence and corruption of some of t h e  g rea t  Western monarchies 
but t h e  revolut ions  t h a t  put an end t o  them? 

Bib l i ca l  Understaqding of J u s t i c e :  The b i b l i c a l  understanding of 
j u s t i c e  i s  so so l id ,  basic and 
simple; it includes t h e  following 

fea tu res :  

- An in t imate  connection between power and r i ches ,  and i n j u s t i c e .  

- Yahweh's r e s u l t a n t  p red i l ec t ion  for  t h e  weak. 

- The respons ib i l i ty  of the  mighty toward t h e  weak. 

- The influence of individual  i n j ' l s t i c e  on t h e  body of socie ty .  

- The consequent co-responsib i l i ty  of i n j u s t i c e .  

- Knowledge of Yahweh a s  dependent on t h e  p r a c t i c e  of jus t i ce .  

- Consequently, t h e  ob l iga t ion  of j u s t i c e  toward o n e ' s  neighbour 
a s  f i r s t  among human r e s p o n s i b i l i t i e s ,  hence a s  antecedent even 
t o  the  duty  of worship. 

- Yahweh's re-establishment of t h e  order  of j u s t i c e ,  a t  determined 
moments, and severe ly ,  by means of h i s t o r i c a l  processes. 

A s  we have shown, t h e  prophets  do not  consider it t h e i r  obl iga t ion  
t o  e s t a b l i s h  p rec i se  norms f o r  p a r t i c u l a r  cases.  They know t h a t  
those who al low the t r u t h s  they preach t o  permeate t h e i r  bones and 
blood w i l l  f i nd  t h e  j u s t  p a t h  i n  t h e  concrete event -- t h e  proper,  
adequate reac t ion  f o r  cach p a r t i c u l a r  case. 

Jesus '  teaching i s  the  prolongation of t h c t  of t h e  prophets. He 
r e f e r s  t o  the  received r e l i g i o u s  
c r a d i t i o n  i n  I s r a e l  a s  " the  Law 

and t h e  Prophets". But he goesa  s t e p  fu r the r .  The prophets  have 
es tabl i shed t h e i r  demands with the Law in  brackets ,  a s  it were. They 
prescind from laws, they make no mention of them, they do not d i scuss  
them. Jesus  on t h e  cont rary ,  proposes hiniself a s  t h e  i n t e r p r e t a t i v e  
p r i n c i p l e  of t h e  Law. But h i s  in te rp re ta t ion  i s  only exemplary. It 
is not exhaustive. Jesus  does not  l init  h i s  demand--that he himself 
be acknowledged a s  t h e  u l t imate  norrr. of t h e  Law, t h a t  he be regarded 
a s  t h e  p r i n c i p l e  governing t h e  Law i t s e l f  -- t o  t h e  few l h w s  
e x p l i c i t l y  in te rp re ted  i n  tile N e w  Testament. I f  "man i s  ':kc m a s u r e  
of a l l  t h ings" ,  then a  Chr is t ian  w i l l  i n s i s t ,  even more, t h a t  t h e r e  
is no basic law, i n  t h e  Chcrch o r  in soc ie ty ,  other  than t h e  word and 
ac t ion  of Jesus  himself, t h e  p e r f e c t  Image of t h e  Father. 

Like t h e  prophets S r fo re  him, Jesus  r e fuses  t o  e s t a b l i s h  a  new 
code of norns. I t  i s  d i f f i c u l t  incieed t o  decide, with t h e  Gospel 
i n  hand, whether democracy o r  monarchy i s  t h e  p o l i t i c a l  theory more 
i n  accordance with Jesus '  teaching -- whether l i b e r a l  or state-con- 
t r o l l e d  economics i s  t h e  more adeqaute theory f o r  a  people t o  develop 
its whole p o t e n t i a l  -- and so on. But h-e can c e r t a i n l y  decide,  with 
t h e  Gospel i n  hand, whether such and such a  p a r t i c u l a r  regime o r  



concreta econcmics is achieving i ts  purpose of k i n q  a t  t h e  service  
of t h e  community. 

: I t  goes without saying t h a t  t h e  
mechanisms and re la t ionsh ips  of modern 

soc ie ty  a r e  enormously more complex than those of t h e  f i r s t - cen tu ry  
soc ie ty  in  which Jesus  preachei  t h e  Good News. A modern s t a t e  t h a t  
would seek t o  replace  a l l  i t s  l e g a l  codes with the  Gospels, or  t h e  
Old Testament (o r ,  w h l e  we a r e  speakinp along these  l i n e s ,  t h e  
pur 'an)  would be found t o  be without adequate instruments f o r  t h e  
f r u i t f u l  organizat ion of t h e  l i f e  of t h e  nat ion.  

Nevertheless, the  t o t a l i z i n g  demands of t h e  Chr i s t i an  f a i t h  
g ive  u s  t h e  assurance t h a t  a l l  a spec t s  of na t iona l  l i f e ,  t he  mul t ip le  
confronta t ions  and c o l l i s i o n s  of in te rna t iona l  r e l a t i o n s  and a  
f o r t i o r i  t h e  disagreements of individuals  and small groups, ought t o  be 
a b l e  t o  be judged by t h e  yards t ick  of the  Gospel. I f  t h i s  were not t h e  
case,  C h r i s t i a n i t y  would have t o  renounce i t s  j u s t  c l a i n  t o  o f f e r  not 
only a  "path t o  heaven", hut -- i nex t r i cab ly  intertwined with t h a t  -- a  
path  upon e a r t h .  

Sacred Scr ip ture  thwarts  our e f f o r t s  t o  use it a s  a  catalogue of 
behavioural norms, handed down i d e n t i c a l l y  from generation t o  gener- 
a t i o n ,  and t imeless ly  normative i n  t h e i r  immediate content.  

Sacred Scr ip ture  i s  given t o  u s  a s  t h e  l i v i n g  Word of the  l i v i n g  
God, when i t s  t e x t ,  inspi red  by God hut anchored i n  a  bygone h i s t o r i c a l  
moment, i s  received by t h e  community of f a i t h  under t h e  insp i ra t ion  of 
the  same S ~ i r i t  who presided a t  i t s  composition, and who enables us t o  
read b t h  t h e  present  s i t u a t i o n  and t h e  ancient  word and s e t  them i n  
mutual confrontat ion.  The t e x t  of Sacred Scr i3 ture  should sharpen the  
r e f l e c t i o n ,  and t h e  response f o r  today, t h a t  God seeks t o  s t ir  up i n  
t h e  reader by means of these  passsges.  

Our inmersion i n  the  word which we accept  a s  t h e  Word of God 
means u l t ima te ly  t h a t  we a r e  t ry ing  t o  e n t e r  i n t o  a  d i f f e r e n t  universe 
from our ca tegor ies  today -- a  universe where power, wealth, might, and 
beauty a r e  not  d e f i n i t i v e  va lues  -- i n  f a c t  a r e  not. va lues  a t  a l l .  This 
is perhaps the  f i n a l ,  t h e  most dec i s ive ,  word t h a t  Sc r ip tu re  has t o  say 
t o  us  on the  sub jec t  ~ f  jus t i ce :  t h a t  our e f f o r t s  t o  bui ld  a  new world 
w i l l  never be anything but a t  bes t  -- naive babbling, u n t i l  we r e a l l y  
make up our minds t o  e n t e r  in to  t h i s  o ther  universe,  t h i s  t r u e  universe 
of jus t i ce .  This i s  probably how we should read the  parable of the  
eleventh-hour labourers  i n  Matthew 2 0 :  1-16: no t  a s  a  defense of t h e  
most l i b e r a l  concept of the  r i g h t  t o  proper ty ,  but a s  a  statement t h a t  
t h e r e  i s  an order  of j u s t i c e  i n  which t h e  "latecomer", t h e  "new a r r i v a l " ,  
t h e  handicapped person, the  person who needs a "head s t a r t " ,  t h e  
fo re igner ,  the  member of another r ace  or  r e l i g i o n  o r  sex, has t h e  same 
r i g h t s  a s  the  person whose r i g h t s  a r e  a l ready es tabl i shed.  But t h i s  
o rde r  is i n t e l l i g i b l e  only i n  t h e  universe of Jesus  c ruc i f i ed .  

- end - 



Raymond Rossignol 

(PBre Diog&.e Ligeon o j  the  Paris Foreign W i s s i o w i e s  m s  not  
unique i n  i n s i s t i n g  on t h e  importance o j  prayer. This  short r e f -  
l ec t ion  captures the  s p i r i t  of prayer lilkich sustained and inspired 
one of the  great missionaries of t i m t  Society l i v ing  i n  the  Z9tk 
century i n  Pondichery. Ue can e b b o r a t e  plans, undertake projects ,  
work act  de tai led  p r o q r m e s  for act ion - and pray God t o  b less  the  
l o t  while losing sight  o f  the t r u t h  t h a t  the  Kission i s  God's uork 
and tFat our p b n s ,  i n  fac t ,  may r o t  be i n  accordance wi th  7g.5 wLll. 
We pray that  God's W L L L Z  may be done and then determine ourselves 
the  choice of meti~ods. The source of  evarqel isat ion i s  Jesus and 
o u . ~  dynamic invo2venmt i n  it has i t s  source i n  prayer and meditation. 
So it was f o r , o l l  the  qreat founders. hie need t o  remind m r s e i v e s  
o f  t h i s  , fa i r l y  constantly.  i 

"plaintenant, 2 moi l a  p r i e r e ,  2 noi  l ' o r a i s o n  e t  l a  p ra t ique  de 
l a  penitence!" Cet te  exclamation, quelque peu provocante, e s t  
a t t r i b u e e  au PPre Diogene Ligeon (i819-1889), missionnaire en Inde, 
dans l a  region d e  Pondichery. 

Quelques jours p lus  t B t ,  il e t a i t  a r r i v e  dans l e  v i l l a g e  de  
Vailamur, " l e  G t o n  2 l a  main, l e s  pieds nus,  s u i v i  d'un se rv i t eu r  
ciui p o r t a i t  t ou te  sa forttlne sur sa t e t e :  sa  chapel le ,  quelques vases 
de t e r r e  e t  un peu de  l inge" .  11 s 1 6 t a i t  present6 au chef du v i l lagecet  l u j  
a v a i t  expl iqui  qu:i:  che rcha i t  un endro i t  i s o l e  pour s'adonne: 2 l a  
pr iPre .  Celui-ci  l ' a v a i t  p r i s  sous sa p ro tec t ion  e t  l ' a y a n t  amen6 
2 "deux por tees  de voix du v i i l a g e ,  l u i  a v a i t  i.ndiqu6 un t e r r a i n  
vague parsemd de  palmiers  e t  de d a t t i e r s " .  Avec des  branchages e t  
de  ].a boue, l e  PPre Ligeon s ' b t a i t  c o n s t r u i t  un a b r i  pour lu i -mhe,  
une chapel le  "sur  l e  modele de  l a  creche de  Bethldem" e t  une hu t t e  
pour s e r r i r  de  cu i s ine  e t  de residence pour son compagnon. 

C ' e s t  a l o r s  que, selon son biographe, il s e  s e r a i t  d i t :  "Mon 
i n s t a l l a t i o n  ne l a i s s e  p l u s  r i e n z d e s i r e r .  Plaintenant, 2 moi l a  
p r i s r e ,  2 moi l ' o r a i s o n  e t  l a  pra t ique  de l a  penitence!" I1 s ' a g i t  
en f a i t  d'un p r o j e t  missionnaire.  Le Perf Ligeon mise sur  l a  p r i g r e  
e t  l a  pbnitence. 

Quelques mois p lus  t a r d ,  " D i m  f u t  touche: une bonne h e  se  f i t  
bap t i se r ,  pu i s  une a o t r e ,  p u i s  p lus ieu r s  autres. . .mais  il ne t a r d a  pas 
2 v o i r  que l e  demon n ' en tenda i t  pas  rendre l e s  annes sans combat" (A .  
Launay, Histoiro des ? f i s s ions  de Z'Inde, vol .  IV ,  p.458 e t  s u i v . ) .  

Le PPre DiogPne Ligeon e s t  l ' u n e  des  grandes f i g u r e s  missionnaires 
du s i e c l e  de rn ie r .  11 comptait avant t o u t  sur  l a  p r i e r e  e t  l ' a s c e s e  
pour a t t e i n d r e  l e  coeur des  non-chretiens. C ' e s t  iln exemple pa rn i  
beaucoup d ' a u t r e s .  L ' h i s t o i r e  des  Missions a b n d e  en grands apdt res  
qui fu ren t  a u s s i  des  a s c e t e s  e t  de  v r a i s  mystiques. 11s ne concevaient 
pas  d ' a c t i v i t e  missionnaire q u i  ne s o i t  enracinee dans l a  p r i s r e .  

Qui d ' e n t r e  nous, d ' a i l l e u r s ,  n ' e s t  pas convaincu q u ' i l  e x i s t e  un 
rappor t  de proport ion e n t r e  p r i e r e  e t  e f f i c a c i t e  missionnaire? "Ca ne 



marche pas;  c ' e s t  parce que nous ne pr ions  pas  a s s e ~ " ?  ou bien . 

l ' i n v e r s e :  " I 1  a f a i t  un t r a v a i l  nervei l leux;  il e s t  v r a i  que c ' d t a i t  
un homme de p r i g r e . "  L'exemple du Pere Ligeon, ( c e s  analyses ,  quelquc 
peu rapides)  nous renvo i t  d l ' e s s e n t i e l :  c ' e s t  l e  seigneur r p i  t s t  l e  
> l a i t r e  d e  l a  Mission. La PIission e s t  l ' oeuvre  de Dieu. 11 ne peut y 
avoi r  d ' e f f i c a c i t e  missionnaire s i  Dieu n ' i n t e r v i r n t  pas. I1 f a u t  donc 
f a i r e  appel Lui. 

Mais il y a p l u s i e u r s  faGons de  concevoir l ' i n t e r v e n t i o n  de Dieu 
e t  de f a i r e  appel d Lui. 

J e  pu i s  former des  p r o j e t s ,  prendre des  i n i t i a t i v e s ,  Programmer 
mon ac t ion  e t  demander Dieu de henir  mon ent repr iae .  Ce f a i s a n t ,  
j ' a i  peut-Stre oubl ie  que l a  Missioil e s t  l ' oeuvre  de Dieu e t  que mon 
[ ~ r o j e t  n ' e s t  pas  ni.cessairement conforne au s ien .  .4 mon insu,  j e  s u i s  
peut-Stre en t r a i n  de  demander d ]lieu d ' e n t e r i n e r  ma volonte. J e  p r i e ,  
c e r t e s ,  pour que l a  Volontd de Dieu a r r i v e ,  pour que son Regne a r r i v e ;  
mais j ' a i  moi-mgme determine l e s  noyens e t  c h o i s i  l e s  methodes sans 
chercher d ' a b r d  d mieux connai t re  sa volonte e t  B v e r i f i e r  mes 
in tent ions ,  dans l a  p r i e r e .  

c ' e s t  sans doute par  l a  q u ' i l  f a l l a i t  cornzencar. En t a n t  que 
missionnaire,  j e  s u i s  l renvoyQ de Jesus. J e  me devais  donc de  chercher 
d'ahord d harmoqiser mes 2 r o j e t s  avec l e s  s iens .  'Hors de n o i ,  vous 
nc pouvez r i e n  f a i r e "  (Jn 1 5 , 5 ) ,  nous d l t  Jesus. Cet te  mise en 8jarde 
s e  r a t t a c h e  d l a  p a r a b l e  de  l a  VLqne. JBsus ne p a r l e  donc >as  
seulement de  1.a nQcess i t6  d 'ob ten i r  son aide pour P t r e  e f f ~ c a c e .  I 1 B  
p a r l e  de  l a  sSve q u i  vehicule  l a  v i e ,  d'un l i e n  organique. 

S i  donc j e  veux f a i r e  oeuvre u t i l e ;  en t a n t  qu'envoye de  J B s i l s ,  
j e  d o i s  m'assurer  que j e  s u i s  solidement r e l i e  a l u i  c a r  un 
l i e n  v i t a l .  La p r i s r e  me permet de v e r i f i e r  l ' e x i s t e n c e  de  ce l i e n ,  
d 'en  mesurer l a  so1idi tC;de l e  consol ider .  

Dans l a  p r i Q r e ,  j e  p u i s  chercher l a  volonte de Dieu, l u i  sounet t re  
mes r r o j e t s ,  v e r i f i e r  mes motivations. Gageons clue lorsque l e  PQre 
Liqeon se  l a n c a i t  dans c e t t e  aventure de l a  p r i Q r e  temps p l e i n ,  il 
f a i s a i t  c e l a ,  non seulement parce  ~ . i ' i l  y  voyai t  un moyen d 'obcenir  
des  conversions, mais a u s s i ,  e t  su r tou t ,  parce q u ' i l  a v a i t  compris 
dans l a  p r i e r e  que Dieu 1' y i n v i t a i t .  

"Notre dynamisme dlBvangBlisation a sa  soilrce dans l a  p r i e r e ,  l a  
meditat ion,  e t  non pas  dans ries techniques d 1 6 v m g 6 l i s a t i o n ,  des  
" o u t i l s "  par a i l l e u r s  n8cessa i res ."  (Collcque de  T h k l o g i e  m i s s i o m a i r e  
de  Franchevi l le ,  Spiritus, 0 .  94; p.  061 

P r i e r  pour que Dieu benisse  no t re  a c t i v i t e  missionnaire e s t  une 
excel lente  chose. blais p r i e r  de t e l l s  f a ~ o n  que n o t r e  a c t i v i t e  
missionnaire s o i t  l e  f r u i t  dc no t rc  g r i e r e  e s t  mieux encore. 

Ref: Echos de l a  r u e  du bac, No.193, Ilars 1905. SociBt6 des  ::issions 
EtrangQres, 120, Rue du dac. 75341 Par is .  



(From an erticle by Fr. Albert PJoZan, OP. i n  "Briefings" 
(June/Juty, 19841. 

In our r e f l e c t i o n  on se rv ice  of the  poor and what t h i s  means, 
and how it should develop, I see a r e a l  development thzt goes through 
s t ages  i n  much t h e  same way a s  t h e  s t ages  of prayer .  In commitment 
t o  t h e  poor, t h e r e  is a s p i r i t u a l  experience t h a t  goes from c r i s i s  t o  
dark n igh t ,  and l i g h t .  

Fr. Nolan i l i s t inguishes  four s t a g e s  i n  t h e  development of  
commitment t o  t h e  poor. 

The f i r s t  s tage i s  charac ter i sed  by compassion - which leads  
t o  what we c a l l  r e l i e f  m r k ,  c o l l e c t i n g  and d i s t r i b u t i n g  food e t c .  
It  can lead a l s o  t o  a s impl i f i ca t ion  of our l i f e  s t y l e .  

The second s t age  begins with t h e  gradual discovery t h a t  poverty 
is a s t r u c t u r a l  problem, a p o l i t i c a l  problem; - it leads  t o  indig-  
na t ion ,  o r ,  more b lun t ly ,  anger; - i t  r a i s e s  t h e  quest ion of 
forg iveness ,  o r  loving o n e ' s  enemies; - i t  l eads  t o  t h e  d e s i r e  t o  
work f o r  s o c i a l  change. 

The t h i r d  s tage  develops with t h e  discovery t h a t  t h e  poor must 
and w i l l  save themselves - and t h a t  they  d o n ' t  r e a l l y  need you o r  me; 
we begin t o  r e a l i s e  t h a t  t h e  poor know b e t t e r  timn xe do, what t o  do 
 and how t o  do i t ;  they  a r e  p e r f e c t l y  capable of solving s t r u c t u r a l  
and p o l i t i c a l  problems; - it can lead t o  a c r i s i s  within - ?oss ib ly  
a deep conversion; - we discover  the  poor a r e  H i s  chosen instruments:-  
t h e  hazard in t h i s  s tage  i s  romanticism - p u t t i n ?  t h o  poor on a 
pedes ta l  - ' they  a r e  a lvays  r i g h t ' .  

The four th  and l a s t  s tage  c e n t r e s  around t h e  experience of  
s o l i d a r i t y  with t.he poor a d  t h e  oppressed; r e a l  s o l i d a r i t y  begins 
when i t  i s  no longer a mat ter  of we and they;  - t h i s  can become an 
experience of s o l i d a r i t y  with God's own cause of j u s t i c e  - an ex- 
perience of  so l ida r i - ty  with God i n  Jesus  Chr i s t .  

- We need t o  understand t h a t  we and tile Church a r e  a l l  going through 
a process,  a s p i r i t u a l  development, a growth ancl a s t ruggle .  We're 
i n  it toqether  and we need t o  help and sui2port one another .  Let us  
help t h e  process ,  encclllrage it, s t r agg le  with it i n  ourse lves  
bccause, today,  it i s  rhe  on iy  way we a r e  going t o  come c lose r  t o  
God and he saved. 

Ref. "Brieflnqs: ' .  Jlme/July, 19811. Catholic  Ilqformation Service 
England. Quoted i n  In te rcon t inen t ,  SC,V,I, 645 Washington Blvd., 

Sal t imore,  Maryland 21230,  U.S.A. 



(En vue de Zu cdZdbraticn du 5 2me centenaire de Zu !Hsswn en 
AmSrique Latine, Ze document suivant a 6 t 6  envoy; de Bogota, 2 tous 
Zes EvSques de l a  Section des !~ ! i s s ims  du CEULn.f, Ze 13 aou-t 1984. IZ 
e s t  sign6 pccr Mgr. Prosper0 Penados d o  asrrio,  arckvZque de 
CuatmaZa, PrSsident de ce t t e  Section, e t  du Secrdtaire, Ze P. Oscar 
Osorio JaramiZZc MXY. 

Ce document consti tue m d6veZuppement dans Z 'cr ientacim 
missionnuire des EgZises d ' hbr ique  ia t ine ,  d Za su i t e  de Z'appeZ de 
l a  Cmfbence  de Pueblu: "L'iieure es t  ddsomais vmue  pour Z 'hdr ique  
Latine, dfaZZer vers  Zes nations, au-deZd de ses frmtiDres .  IZ 
es t  v m i  que nous m&es nous avons besoin de nissionnaires,  mais i Z  
nous faut donner de notre propre pauvretd". A PuebZa, Zes LvEques 
se sont enqagSs 2 l a  mission :'ad gentes", convainnts que s l i Z s  
a t teru la in t  pour donner awc autres  de n 'Ztre pZus dans Ze besoin, i Z s  
ne Ze feraient jamais. J m s  remereions Ze Pe're W i Z Z i m  HaZZl2en ZSC, 
de sa traduction de Z'espagnol. 3. D.L.R. l .  

I. SIGNS AND POIIflERS 

Sharing the  r i c h  g i f t  of Fai th:  In  a  few years '  time we s h a l l  be 
. . ccrcmemoratinr~ t h e  f i f t h  centenary of 

t h e  mission in  Latin America. This occasion should f i l l  u s  with 
g r a t i t u d e  t o  t h e  Lord f o r  t h e  g i f t  of Fa i th  in Jesus C h r i s t  who has 
made u s  members of h i s  Church. I t  should a l s o  make us th ink about 
t h e  demands which t h e  g i f t  of F a i t h  makes on u s ,  perhaps now more 
than ever. 

Vlhat have w e  done with t h i s  F a i t h  and how a r e  we bringing 
it t o  t h e  immense mass of human beings who do not share i t ?  

We a r e  r e f l e c t i n g  on t h i s  a t  t h e  en2 of t h e  second millenium 
of t h e  Chr i s t i an  revela t ion .  The evangel isa t ion  of Latin America is 
one of t h e  nos t  important missionary ventures of the Church in  t h e  
twenty cen tu r i e s  which began a t  Pentecost and which she has main- 
ta ined t o  our day under the  s ign  of t h e  Cross and of hope. In  Asia 
and Afr ica  t h i s  d-pamism has received a new impetus i n  t h e  l a s t  
hundred years  and has been taksn  up again by the Council and by 
recent  Popes. 

Signs of the  times: The Second Vatican Council inv i t ed  u s  t o  study 
the  s iqns  of t h e  t imes s o  a s  t o  know h e t t e r  t h e  

w i l l  of God concerning the  Church f o r  our generat ion.  These s i g n s  
challenge her a t  a l l  l e v e l s :  

t h e  b i r t h  of new nat ions  and Chr is t ian  communities in Africa 
and Asia; t h e  s h i f t  i n  t h e  influence of Catholicism from nor th  
t o  south;  t h e  g e o p l i t i c a l  inf luence  of the  P a c i f i c  over t h e  



Ata lan t i c ;  t h e  weakening of t h e  missionary d r i v e  from the  
t r a d i t i o n a l l y  mission-sending count r ies  and t h e  d i f f i c u l t y  
many of them have in doing e f f e c t i v e  missionary work because 
of t h e  c o l o n i a l  c r i s i s .  

A t  t h e  same t ime we note  an increase  of vocat ions,  including 
missionary vocat ions ,  i n  t h e  so-ca l led  Third World. The 
Church today i s  becoming more aware than here tofore  of the  
new importance and oppor tun i t i e s  of evangel i sa t ion  among the  
peo_oles o? Africa and a l s o  of Asia which a t  t he  end of t h i s  
century w i l l  hold 65% of the  world 's  nopulat ion and only 7% 
of t h e  world 's  Catholics .  

Lat in America - t he  "Bridge": These s igns  a r e  a  p a r t i c u l a r  chal lenge 
t o  the  Churches of Lat in America which 

w i l l  soon hold about half  of t h e  Cathol ics  of t h e  m r l d .  Ibero- 
America, being a bridge between t h e  Chr is t ian  West and t h e  Third 
tlorld, can thus  he t h e  g r e a t  hope of the  Church, provided t h a t  i t s  
cont r ibut ion  t o  t h e  un ive r sa l  mission,  i n  giving f r e e l y  t h e  Fa i th  
it has f r e e l y  received,  i s  i n  proport ion t o  the  number of i t s  be l ievers .  
I n  t h i s  context  t h e  words of Puebla acqui re  t h e i r  f u l l  force :  "The 
hour f o r  Lat in America ... t o  go beyond i t s  own f f o n t i e r s ,  'ad g e n t e s ' ,  
has f i n a l l y  come. It i s  t r u e ,  we ourse lves  a r e  i n  need of mission- 
a r i e s  but we must g ive  from our oim poverty" (Puebla, 3 6 8 ) .  

Saving o t h e r s  we save ourselves:  i!e know t h a t  what we do f o r  t h e  
mission beyond our own borders ,  

"ad gentes" w i l l  be a  grace  of i n t e r i o r  renewal f o r  our own Churclies 
and t h a t  i r i  saving o t h e r s  we s h a l l  save ourse lves  and t h e  f u t u r e  of 
our Fai th .  Tne Lat in  Anlerican Church w i l l  pa s s  from being a Church 
which has always received t o  being one which g ives  generously from 
i t s  poverty. .Qd we s h a l l  leave Sehind t h e  weaknesses of a  Church 
which i s  accustomed t o  rece ive  only but not t o  give.  

11. OUR 1,lISSIONARY d$ITNiGSS 

We note  with joy and encouragement how t h e  Churches of Afr ica  
and Asia, some of which a r e  much poorer than we a r e ,  where Catholics  
a r a  i n  a  minori ty and i n  need themselves, a r e  a l ready sending 
miss ionar ies  t o  o the r  coun t r i e s  even poorer in t h e  F a i t h  (Uqanda, 
Ind ia ,  Korea, Ph i l ipp ines  e t c ) .  

Beqinninqs: !!e a r e  happy t o  have taken our own f i r s t  s t e p s  i n  t h e  
mission "ad gentes" which we should l i k e  t o  see extended 

t o  a l l  t h e  count r ies  and d ioceses  of Lat in America: t h e  IGissionary 
I n s t i t u t e s  of Eexico and Coiombiawhichhave a l ready a lonq t r a d i t i o n :  
t h e  " S i s t e r  Churches" progrmme i n  Braz i l  which is  extending i t s e l f  
more and more t o  o the r  cont inents  and the  beginnings of a  mission 
i n  t h e  same sense i n  Chile. .  . i.luc11 has a l r eady  been done but more 
r ena ins  t o  be done. 

A renewed missiology: witness,  not  conquest: T:e can respond t o  our 
c a l l  t o  un ive r sa l  mission 

with confidence i n  t h e  Holy S p i r i t  and i n  what he has done i n  our 
Churches. We can go "ad gentes" with humil i ty but conscious a l s o  of 
our cont r ibut ion  t o  a  missiologv renewed according t o  t h e  mind of t h e  
Church: a  mission not  of "conquest" but cf "witness" t o  Jesus  C h r i s t  
and of se rv ice  t o  h i s  Kingdom, i n  whj.ch what we can g ive  i s  not  bhe 



inpact of our cu l tu re  and power but the  r ichness  of our r e l i g i o u s  
and evangelical  experience. 

The experience -. of our people: The missionary witness of our churches, 
a s  has always been t h e  case,  w i l l  be 

centred on t h e  Good News of C ' h r i s t  and h i s  universa l  lo rdsh i s ,  which 
brinq fu l f i lment  t o  every person, t o  every people and t o  t h e  whole 
human condition. Such a missionary witness would wish t o  share t h e  
r i c h  r e l i q i o u s  experience of t h e  Latin American people, t h e i r  p p u l a r  
p i e t y ,  t h e i r  devotion t o  ["dry and t h e i r  s p i r i t u a l  t r a d i t i o n s .  

P r e f e r e n t i a l  option f o r  t h e  poor. This missionary witness v~ould 
combine i t s  experience of God n i t h a  

.p re fe ren t i a l  opt lon  f o r  t h e  poor and f o r  t h e i r  i n t e g r a l  l i b e r a t i o n ,  
which f o r  u s  i s  such a s i g n i f i c a n t  dimension of mission and which 
from our experience would be an element of a l l  missioriary work. 

Every c u l t u r e  a  "locus" of incarnation:  Our present  n iss ionary  work 
has been enriched too by 

t h e  in teg ra t ion  of cu l tu re  with t h e  process of evangelisat ion in  
Latin America. In t h e  measure in  uhich we have learned t o  evangelise 
cu l tu res ,  making eech one a "locus" of t h e  incarnation of t h e  Gospel, 
we come t o  understand b e t t e r  t h a t  our witness t o  t h e  message of 
Jesus  among our be l i eve r s  includes a l s o  t h e  incarnation of t h e  
messaae i n  those cu l tu res .  

111. THE LOCAL CHLRCII, SUEJECT OF >4ISSION 

Each diocese:  The missionary and e c c l e s i a l  witness of Latin America 
with t h e  r i c h e s  which G c d  has given it, i s  summed up 

i n  t h e  new Catholic  awareness of t h e  meaning of our l o c a l  Churches. 
The root  of the  impulse "ad gentes" i s  found in  t h e  conviction t h a t  
each one of our d ioceses ,  new and o l d ,  in  need o r  n o t ,  develoaed 2 r  no t ,  
epitomises t h e  universa l  Church and its missionary imperative. The 
Cathol ic  theology of the l o c a l  church is e s s e n t i a l l y  missionary. 
The diocese is t h e  subjec t  of missionl f o r  i t ;  i t s  projec t ion  "ad gentes" 
i s  p a r t  of i t s  v i t a l i t y  and maturi ty.  

Local communities: !le neec! t o  incorporate the  universa l  mission 
more in  each loca l  Church, i n  i t s  par ishes  and 

communities s ince  " the  grace of renewal cannot grow i n  communities 
unless  each of them expands t h e  range of its char i ty  t o  t h e  ends of 
t h e  e a r t h  and has t h e  sane concern fo r  those  vho a r e  f a r  away a s  it 
has for  i t s  own members" (Ad Gentes, 3 7 )  '. 

B Force f o r  Unity: I!e s ince re ly  be l ieve  t h a t  t he  E iue l i ty  of t h e  
Latin .W.ericor~ loca l  Churches which go "ad gentes",  

d e s p i t e  t h e i r  o ~ m  poverty and even t h e i r  se r ious  need, w i l l  be f o r  
them, not only a f a c t o r  of renerwal, but a l s o  of un i f i ca t ion  of t h e i r  
d i f f e r e n t  oc t ions  and of t h e i r  p lura l i sm,  which a r e  sometimes in  so 
much need of r econc i l i a t ion  an3 synthesis .  !.lission i s  the  g r e a t  
unifying force  i n  the  Church. I t  i n t e g r a t e s  pas tora l  p o l i c i e s  which 
may seem contras t ing ,  e.q. concern Eor t h e  poor, t h e  narginated,  
non-believers, a s  well a s  those dimensions of t h e  Kingdm11 whose 
pranotion i s  t h e  raison d ' 0 t r e  of the  Church. 



The serv ice  of the  Kingdom not  only u n i f i e s  t h e  l eg i t ima te  
p lura l i sm of :he l o c a l  Churches but u n i f i e s  a s  well the  d i r e c t i o n  and 
ob jec t  of mission. Since t h e  Kingdom which we announce is a t  once a 
r e a l i t y  within every person, a r e a l i t y  which i s  expressed i n  
s o c i e t i e s  and c u l t u r e s  and in t h e  Church, mission means communicating 
t h e  experience of God a s  i n t e r i o r  l i b e r a t i o n ,  humanisir,g s o c i e t i e s  
and c u l t u r e s ,  incarnat ing  t h e  Church and o f f e r i n g  f u l l  s a lva t ion ,  a l l  
a t  t h e  same time. 

I V .  CObMUNION AND PARTICIPATIOi! BEYOND OUR BORDERS 

The Puebla Conference inv i t ed  us  t o  consider  evangel i sa t ion  from 
t h e  poin t  of view of communion and p a r t i c i p -  

a t ion .  Today we must recognise theprofondly missionary i n p l i c a t i o n s  
of these  c e n t r a l  dimensions of t h e  mystery of sa lva t ion  which is  
r e a l i s e d  i n  h i s t o r y  and i s  leading t o  t h e  d e f i n i t i v e  e s c h a t c l g i c a l  
r eve la t ion  of the  Kingdom of God. These key concepts a r e  impoverished 
i f  they a r e  not understood i n  t h e i r  u n i v e r s a l i s t  meaning. 

(1)  Ecc les i a l  communion: l o c a l  and universal :  The Council spoke of 
t h e  cornunion of people 

with one another and with God. This  communion, des i r ed  by G o d ,  i s  
achieved n o t  only in every e c c l e s i a l  community, not  only i n  t h e  
r e l a t i o n  which must e x i s t  between l o c a l  Churches, but must be 
d i r e c t e d  t o  t h e  whole of humanity, t o  a l l  persons and t o  a l l  peoples. 
The un ive r sa l  Church, v i t a l l y  present  i n  every l o c a l  Church, s i g n i f i e s  
and r e a l i s e s  t h i s  mystery in  h is tory .  

Communion inseparable  from n~ i s s ion .  This  missionary understanding 
of t h e  mystery of universa l  

communion, e s t ab l i shed  by t h e  death and g l o r i f i c a t i o n  of t h e  Lord 
Jesus ,  i s  t o  be seen i n  t h e  whole of the  New 'Testament, from the  
rnissionary cornand t o  go and make d i s c i p l e s  of a l l  t he  na t ions  
(:4t 28: 19;  I4k 16: 1 5 ) ,  t o  the  eschato logica l  v i s ion  i n  which men and 
women of every r ace ,  language and nat ion w i l l  share i n  t.he re ign  of 
t h e  Lamb (Apoc. 5:9-19 e t c . ) .  It i s  t o  be seen i n  t h e  wr i t ings  of 
t h e  f i r s t  Fa thers  of t h e  Church and i n  t h e  p r a c t i c e  of t h e  d i f f e r e n t  
loca l  Churches of the  f i r s t  cen tu r i e s .  Communion between these  
Churches i s  inseparable from the  mission "ad gentes" s ince  it in -  
cludes t h e  rBle of founding new Churches ( c f .  Clement of Rome, 
L e t t e r  t o  the  Corinthians,  41:4; 42:l-4 e t c . ) .  

( 2 )  Pa r t i c ipa t ion :  l o c a l  and universa l .  I n  t h e  same way, t h e  idea  of 
p a r t i c i p a t i o n  has a meaning 

which is r e a l i s e d  no t  only i n  t.he l o c a l  Churches and in t h e  coun t r i e s  
of one cont inent ,  but i n  t h e  i lniversal  missiorl a s  well.  The d e s i r e  
of every Chr i s t i an  ~ m d  of every evnagel i ser  i s  t h a t  a l l  persons and 
peoples would 6hare f u l l y  i n  t h e  sa lva t ion  of Chr i s t .  

Response i n  freedom : J u s t  a s  t h e  Holy S p i r i t  o f f e r s  t o  a l l  a  sharing 
i n  the  Paschal mystery (G.S. 2 2 1 ,  it i s  a l s o  

c e r t a i n  t h a t  t h i s  sharinq demands a f r e e  and i n t e l l i q e n t  human response, 
t h e  commitment of t h e  e n t i r e  se l f  t o  the  l i v i n g  God (Dei Verbum, 5 ) .  

The d i f f e r e n t  peoples express in t h e i r  d i f f e r e n t  r e l i g i o n s ,  c u l t u r e s  
and s o c i e t i e s  not  only an experience of God hut a l s o  an experience of s in .  
I f  our Church i s  p a r ~ i c u l a r l y  aware of ti le s o c i a l  manifes ta t ions  and 



s t r u c t u r e s  of sin, which dirilinisi? freedom, cloud t h e  conscience and 
d i s f iguke  human d iqn i ty ,  it c m n o t  be i n d i f f e r e n t  t o  t h e  iqpact  of 
t h e  same mystery of i n i q u i t y  on t h e  v a s t  s ec to r s  of humanity who do 
not  know Chr is t .  

An Activie  Sharing: B7e want f o r  those  bro thers  and s i s t e r s  of ours  
who a r e  a s  ye t  unevanqelised not  merely a  

"passive" s a l v a t i o n ,  but r a t h e r  an accive sharing i n  t h e  mystery of 
C h r i s t ,  i n  which they  themselves w i l l  bezome t h e  evangel i sers  of 
o the r s .  The idea  of sharing can be the  new way of expressing t h e  
urgency of un ive r sa l  missionary a c t i v i t y .  

An O u r  option f o r  t h e  poor 
must he open t o  our 

brethren ill Africa and Asia who a r e  doubly poor. I f  Puebla c a l l e d  
a t t e n t i o n  t o  t h e  s i t u a t i o n s  in g r e a t e s t  need of evangel i sa t ion  i n  
our ovm cont inent  (nn. 365-3657), our  Church a l s o  must recognise t h a t  
t h e r e  a r e  missionary s i t n a t i o n s  even more necess i tous  in Asia and 
Africa,  The capaci ty  of our Churches t o  evancjelj.se t h e  peoples of 
our continent  is bound up with the  w i l l  t o  go beyond our own borders; 
home mission and fore ign  mission s t rengthen each o ther  mutually i n  
t h e  l i f e  of t h e  Ch-arch. 

V. "FROM OUR POVERTY" 

We f e e l  v:e a r e  poor because we lack  :he personal  and mater ia l  
resources needed t o  go out on n iss ion .  lie f e e l  we a r e  poor because 
i n  qenera l  we lack a missionary t r a d i t i o n .  We f e e l  we a r e  poor in 
face  of t h e  g r e a t  p a s t o r a l  problems which p r e s s  upon us. But i n  a l l  
t h i s  we cannot al low ourse lves  t o  be guided by merely human c r i t e r i a .  
The wisdom of t h e  world slugqests t h a t  we sno .~ ld  wait u n t i l  a l l  t h e  
human groups i n  our  cont inent  a r e  eva i~ge l i sed ,  u n t i l  our churchils 
a r e  s e l f - s u f f i c i e n t ,  before we undertake a mission t o  o ther  con- 
t i n e n t s .  9ut  t h e  l o q i c  of the  Gospel. i s  d i f f e r e n t .  I t  urges  t h e  
young Churches, even thouqh they  have not  enough personnel of t h e i r  
own, t.o c l a y  t h e i r  p a r t  a s  soon a s  poss ib le  ir. t he  un ive r sa l  mission 
(A.G. 2 0 ) .  

Risking: In t h a t  context ,  Puebla urges u s  t o  i n t e n s i f y  our missionary 
e f f o r t s  "ad gentes" immediately, without wait ing f o r  an 

i d e a l  t ime when t h e r e  xi11 be n e i t h c r  r i s k s  nor s a c r i f i c e s .  Puebla 
asks us  " to  g ive  from our poverty". 

God's way: t h e  way of the  poor: This  a t t i t u d e  of qivlng from poverty 
r e f l e c t s  t h e  wav of God i n  t h e  ~ ~ - 

h i s to ry  of sa lva t ion .  H e  chooses the  l i t t l e  and t h e  weak a s  h i s  co l l abor -  
a t o r s .  This  a t t i t u d e  i n v i t e s  us  a l s o  t o  adopt missionary models which 

a r e  simple and t h e r e f o r e  more evangel ica l .  It moans looking a t  r e a l i t y  
with d i f f e r e n t  eyes ,  with the  eyes of t h e  poor. The poor, t h e  l i t t l e  
ones, know how t o  wait. They h o w  how t o  be happy with simpie t h i n g s ;  
they  know how t o  confide i n  a power which coxnes not  from themselves 
but from God. 



V I .  SOME CRITERIA OF ACTION 

tIot only the  Council and t h e  Puebla Conference ( " t h e  hour has 
come") but recent  Popes too ,  from t h e  "Fidei  Donum"of Pius X I 1  t o  
the  "Evangelii  Nuntiandi" of Paul V I  and t h e  "Postqdarn Apostoli" and 
other  missionary messarjes of John Paul 11, have urged us t o  t ake  up 
our missionary duty "ad qentas". 1,:e must r jnt  involved in  mission; 
we must send out  missionaries.  For t h i s  t h e r e  a r e  some c r i t e r i a  from 
t h e  age-old wisdom of t h e  Church which can help us: 

The Local Church: Not t h e  Sacred Congregation f o r  t h e  Evangelisation 
of Peoples nor t h e  P o n t i f i c a l  f:ission k!orks nor 

t h e  missionary Congreqations, necessary though they a r e ,  can 
s u M j . t u t e  f o r  t h e  duty of every l o c a l  Church, nowadays more necessary 
than ever. I t s  r e s p o n s i b i l i t y  i s  a l l  t h e  g r e a t e r  now t h a t  t h e  Ibero- 
American Church represen t s  almost half of t h e  Catholic  world. 

The Bishop: For t h i s  reason Lhe mission "ad qentes" should form p a r t  
of t h e  ordinary p a s t o r a l  ac t ion  and of t h e  p a s t o r a l  p lans  

of our l o c a l  Churches and of our Bishops' Conferences. This  implies 
e f f e c t i v e  missionary animation, taken up and coordinated by t h e  
Bishops. 

The clergy:  The subjec t  and protagonis t  of t h e  mission "ad gentes" 
i s  t h e  l o c a l  Church, a l l  of i t ,  and a l l  i t s  communities 

and m i n i s t r i e s ,  e s p e c i a l l y  t.he bishops and t h e  c l e rgy ,  s ince  t h e  
missionary mandate is based on t h e  same g i f t  of p r i e s t l y  ordinat ion  
and on the co r respons ib i l i ty  of the  Bishops of t h e  whole Church 
(F ide i  Donum). 

Ef fec t ive  a l t e r n a t i v e s :  Every l o c a l  Church, every Bishops' Conference, 
according t o  t h e i r  d i f f e r e n t  condit ions,  must 

choose t h e  best  ways t o  have missionaries sen t  cut .  The Church o f f e r s  
many p o s s i b i l i t i e s  and a l t e r n a t i v e s :  

t h e  e s t ab l i sh ing  of missionary seminaries and missionary i n s t i -  
t u t e s :  
making aqreements between dioceses;  
the a s soc ia t ion  of p r i e s t s ,  r e l i g i o u s  and l a y  people with 
missionary i n s t i t u t e s  aiready in  exis tence;  
sending of miss io~lary  teams et-c. 

Cur l imi ted  resources demand t h a t  we a t t end  t o  t h e  q u a l i t y  of 
the miss ionar ies  we send by preparinc them ca re fu l ly .  In  s e l e c t i n g  
2eoples f o r  evangel isa t ion ,  preference should be given t o  those  
which a r e  r e a l l y  no t  Christian. Pmonq these  Asia and Africa should 
have a spec ia l  place.  The mission "ad gentes" demands a se r ious  and 
long-term commitment which w i l l  allow f o r  necessary incardinat ion 
with enough time f o r  t h e  Fait l l  and Chr is t ian  communities t o  grow in 
those  cu l tu res .  

CONCLL'SION 

we humbly o f f e r  these  r e f l e c t i o n s  f o r  t h e  considerat ion of our 
Bishops and f a i t h f u l .  'They w l i l  help u s  t o  prepare f o r  t h e  F i f t h  
Centenary of t h e  evangel isa t ion  of Latin America. It would be a 
f u r t h e r  grace  fro~r? t h e  Lord i f ,  havmg received so auch, we coulci 



give  more t o  o the r  cont inents  which a r e  c a l l i n g  us:"Come over... and 
help us" (Acts,  16:19). I t  would a l s o  be an au then t i c  wsy of assur ing  
t h e  renewal of our  l o c a l  Churches and of fos t e r ing  more vocat ions fo r  
them a s  well.  

The Virgin Mary was present  a t  t he  f i r s t  beginnings of our evan- 
g c l i s a t i o n .  She w i l l  be present  t o o  a t  t h i s  new juncture,  giving us  
the  missionary dynamism of Pentecost  and showing her love f o r  a l l  
peoples. 

Prdspero Penados de  Barrio 
Archbishop of Guatemala, 
P res iden t ,  Department of Hissions,  
CELAPI. 

Oscar Dsorio Ja rami l lo ,  H X Y . ,  
Executive Secretary.  

Ref. CELA:.! B u l l e t i n ,  BoqotZ, September, 1924. 

- end - 

"TON Tmr) IL YAL.E VIEbJE PER W E R E  , , , I1 

CONSIMRAZ ION1 S U U  SSPULSIO!d I L5 I il ISS IONAR I 'WL BilRUNDI 

(Since 1973 almost 150 missionaries, women and men, have been 
expel led f r m  aurund?:. Frz. Gabriel Fer?v:v:, Superior General of the 
?averian ."liss.i:onaries has recently visi.ted the members of h i s  socie ty  
s t i l l  i n  Burundi, 26 ojn whorr L I E F E  ~ x p e l l e ( i .  In t h i s  l e t t e r ,  which he 
has kindly alloued us  t o  publish, he ~ lescr ibes  and r e f l e c t s  on bihat 
?w saw i l l  some o f  the parishes n ~ d  missions z.hicj: they had s taf fed.  
These s t i l l  remain without resident priest:;. Lay catechis ts  aid 
leaders of communities togethe12 h t h  Bvr:,.ntli re l igious  S i s t e r s  h v e  
taken. over responsibi l i ty .  Ti?ere is a d:dna"iz'c Church l i f e  and good 
orqanisntior,. Be noted an a ~ ~ ~ ~ k e n i n ?  of seZ,f-ccmfidence and of involve- 
ment i n  the  Cizristian c o m n i r y .  The future of the Chlircil i s  i n  the 
imnds of the local pr ies ts ,  r.eli?iozis and laizy .  

Fr2. Ferrari asks whether the expulsions imve ?lot been a real  
blessing? The Cirurch hns been purif?:ed OF ttrurnptklism and has los t  
m~ch of i t s  'l;e,vporall legac;! dating back t o  colonial days. CiericaZis- 
at ion of the  Christicm comnuizity ;ms beex hraighl i n to  i~iiestion. There 
has indeed been pain and suffering,  silen death. Thero are man!! signs 
of a vigorous rebir th .  

suando s i  p a r l a  d e l l a  p a s t o r a l ~  miss ionar ia ,  ma anche d e l l a  
pas to ra l e  i n  genere, una d e l l e  l anen te l e  p id  f a c i l i  e  p i 6  d i f f u s e  G 
que l l a  che s i  r i f e r i s c e  a l l a  "c l e r i ca l i zzaz ione"  del.1~. comunitd 
c r i s t i a n a .  

Per quanto l o  s i  d i c a  e  l o  s i  r i p e t a ,  G po i  n o l t o  d i f f i c i l e  
essere  capaci  d i  f a r e  quei  p a s s i  conc re t i ,  anche minimi, che potrebbero 
o w i a r e  a l l a  s i tuaz ione  o  o r i e n t a r e  ve r so  una pastoxale i n  c u i  i l a i c i  
abbiano un pos to  s i g n i f i ~ a t i v o  e  r ea le .  Lc preseliza d e l  sacerdote  o f f r e  
t a l i  vantaggi  che d i f f i c i l m e n t e  v i  s i  r inunzia .  A d  e s sa  G lega td  l a  



f a c i l i t d  d i  avere i sacramenti,  un cons ig l io ,  un sosteqno, t u t t i  
benf i c i  q u e s t i  c u i  l a  comunita f i n i s c e  po i  per  a b i t u a r s i  e  non 
v a l u t a r l i  piii n e l  g i u s t o  senso. 

Insieme a i  bene f i c i  c i  sono anche d e g l i  a s p e t t i  d e t e r i o r i ,  
p r o d o t t i  o  meglio s o t t o p r o d o t t i ,  che dovrebbero renderc i  a t t e n t i  a  
non conso l ida r l i .  Uno d i  q u e s t i ,  f o r s e  il piii s e r i o ,  B che, finch* 
6 presente  i n  modo permanente il p r e t e , e  d i f f i c i l e  cne s i a  prormssa 
una pas to ra l e  d i  c u i  i l a i c i  s iano - insieme a 1  p r e t e  - sogge t t i  
r e sponsab i l i  e  a t t i v i  i n  prima persona,  i n  mod0 e f f i c a c e  a  non so lo  
decorat ivo.  

In r e a l t a  5 f a c i l e  che il p r e t e  con l a  sua presenza i n f l u i s c a  
e  determini  ogni s c e l t a  ed q z i  a t t i v i t d  l a i c a l e  che r e s t a  cos i  
segnata d a l  marchio c l e r i c a l e .  Non intendo p a r l a r e  q u i  d e l l a  ca r i ca -  
t u r a  d e l  p r e t e  " t u t t o f a r e "  che vuol e s se re  d i e t r o  ad ogni i n i z i a t i v a ,  
che non l a s c i a  spazio a i  l a i c i ,  piii o  meno coscienternente r i t e n u t i  
d e i  "minorenni" inaapaci  d i  r e sponsab i l i t a  personale.  Questo f a t t o  

molto v i s i b i l e  e  presente  anche n e i  c o s i d e t t i  t e r r i t o r i  d i  missione, 
d o v e i l r i d o t t o  numero non favor isce  (i3 un paradosso, ma m i  sembra 
r e a l t i )  l a  c r e s c i t a  e  l ' a f f e n a z i o n e  d i  un l a i c a t o  maturo e  respons- 
a b i l e .  

E' un+ d e l l e  mie convir,zioni piii f o r t i  e  pifi provate che " l a  
vert i i  6 f r u t t o  d i  n e c e s s i t s "  e  che c ioe  l e  affermazioni  d i  p r i n c i p i o ,  
fos se ro  pure d e l l a  suprema a u t o r i t a  d e l l a  Chiesa, non s i  eseguono che 
quando c i  s i  6 c o s t r e t t i  o  da q-dalche causa e s t e rna  piii f o r t e  d e l l a  
nos t r a  p i g r i z i a  o  da un c m p l e s s o  d i  c i rcos tanze  s t o r i c h e  t a l i  da 
impedire il r i p e t e r s i  d e i  vecchi  c l i c h e s .  

Questo S avvenuto n e l l a  Chiesa d e l  Burundi, un paese 
3 e l l ' A f r i c a  c e n t r a l e ,  dove a  p a r t i r e  d a l  1379 sono s t a t i  e s p u l s i  
quas i  150 miss ionar i  e  missionarie  e  dove u n ' i n t e r a  d i o c e s i ,  que l l a  
d i  Bururi ,  S s t a t a  " r i p u l i t a "  d a l l a  presenza d e i  miss ionar i  s t r a n i e r i .  
Parecchi  p o s t i  d i  missione sono r i m a s t l  senza miss ionar i  e  sono ora 
in mano d e i  c a t e c h i s t i  l a i c i  e  d e l l e  suore l o c a l i .  

Durante l ' u l t i n a  v i s i t a  che ho potu to  f a r e  a i  C o n f r a t a l l i  che 
ancora r e s t ano  i n  Burundi, ho avuto tempo ed occasione d i  andare 
a  v e r i f i c a r e  ' s u r  p l a c e '  l a  s i t u a t i o n e  d i  due comunita c r i s t i a n e  
che sono r imaste senza n i s s i o n a r i :  Murago che * r imasta senza p r e t i  
d a l  novembre 1991 e  que l l a  d i  Minago che 6 n e l l e  s t f s s e  condizioni  
d a l l ' a g o s t o  scorso.  In ques t ' u l t ima  sono a r r i v a t o  l a  matt ina d e l l a  
domenica 17 febbra io  per  c c l e b r a r e  l a  messa; l ' a w i s o  che s a r e i  
a r r i v a t o  non e r a  g iunto ;  a l l ' o r a  d e l  primo s e r v i z i o  domenicale 
(7;30) l a  chiesa  e r a  quas i  p iena  d i  gente  d i  t u t t e  l e  e t a  che e r a  
s t a t a  a 1  mercato e  che at tendeva l ' i n i z i o  d e l  s e r v i z i o  domenicale 
pres ieduto  q u e l l a  matt ina d a l  s a t e c h i s t a  Barnab6 ed aninlato - per  i 
cant i  - d a l l e  suore. Celebrai  l a  nessa;  m i  pareva d i  e s s e r e  a i  
tempi i n  c u i  e r o  parroco d i  Minago. 

Al la  f i n e  d e l l a  messa n e l l a  l e t t u r a  d e g l i  a w i s i  m i  r e s i  conto 
che t u t t o  funzionava ancora: dopo l a  inessa c i  sarebbe s t a t a  l a  
rj-unione d e l  cons iq l io  pa r roch ia i e ,  poi que l l a  d e l l a  c a r i t a s  l o c a l e ,  
n e l  corso  d e l l a  settimana sarebbero venu t i  i bambini d e l  catechism0 
e  d e l  corso a i  a l f abe t i zzaz ione  ... e  f u  l e t t o  anche l ' e l e n c o  d e l l e  



raaazze che il sabato  avrebbero scopato l a  chiesa.  I l i  spiegarono 
che il Parroco d i  Rumonqe ( 3 0  kn d i  d i s t anza )  veniva una v o l t a  a l l a  
s e t t i n a n a  per i c r i s t i a n i ,  dua v o l t e  a1 mese per  i matrimoni. Pcr 
il r e s t o  c i  Densavano i c a t e c h i s t i  e  l e  suore che fanno il tu rno  per 
t ene re  aper to  l ' u f f i c i o  d e l l a  parrocchia e  per  f a r  l a  quardia n e l l a  
casa d e i  Padr i ,  rimasta vuota. 

Dopo l a  messa s a l i i  a  tlurago, ad una t r e n t i n a  d i  k i l m e t r i  i n  
mezzo a l l e  rnontagne, dove da una settimana s i  trovava il Vescovo 
Bernardo Bududira. Quest i  m i  diceva che aveva confessato o l t r e  
o t tocento  persone, aveva f a t t o  un corso per  i c a t e c h i s t i ,  e  que l l a  
m t t i n a  avrebbe ce lebra to  l a  Confemazione d i  o l t r e  t recentocinquanta 
adu l t i .  Tu t to  meno che una chiesa  morta! L1assenbl-.a e u c a r i s t i c a  
e ra  a f f o l l a t i s s i m a ,  animata d a i  c a n t i  d e l l a  Corale d i  Busaga, una 
succursa le  c u i  e r a  toccato  d i  in te rven i re  i n  que l l a  domenica. 
L'assemblea e ra  a t t e n t a  e  ben ordinata .  S i  vedeva che il vescovo 
l ' aveva  i n  =no, ma s i  vedeva anche che i c a t e c h i s t i ,  i cap i  d e l l e  
comunita d i  base l 'avevano ben preparata.  

Sono c o s i  to rna to  a casa convinto che questa t r i s t e  s t o r i a  
d e l l e  e spu l s ion i  d e i  miss ionmi ,  che f a  t a n t o  s o f f r i r e  no i  e  
part icolarmente g l i  e s p u l s i ,  f i n i r a  p e r  e s se re  uno d i  quei  "colpi  
maestr i"  d e l l a  Prowidenza che fanno andare avan t i  l a  chiesa  p i 5  
d i  anni  d i  lavoro. In  questo tempo s i  d v i s t o  l a  b n t a  d e l  lavoro 
f a t t o  i n  nezzo a i  c r i s t i a n i  d e l  Bzrundi. 

rla s o p r a t t u t t o  s i  deve a m e t t e r e  che questo s t o r i a  dolorosa 
ha p u r i f i c a t o  l a  chiesa  da  ogni tono t r i o n f n l i s t i c o ,  l e  ha t o l t o  
il po te re  "temporale" e r e d i t a t o ,  e  non ancora perduto, da l l ' epoca  
d e l l a  colonia ,  per  r i d a r l e  t u t t o  il suo ruolo  d i  se rv iz io  e quindi  
un a l t r o  po te re  morale; sono n a t i  nuovi m i n i s t e r i ,  v e r i  e  non solo  
decora t iv i ,  p ropr i  d e i  l a i c i ;  mol t i  c r i s t i a n i  sono r i t o r n a t i  a l l a  
p r a t i c a  fervorosa d e l l a  v i t a  c r i s t i a n a  che avevano abbandonato n e l '  
tempo d i  pace. 

I1 f r u t t o  pi'J be l lo  - secondo me - $ che i p r e t i ,  i r e l i g i o s i  
l o c a l i  hanno preso coscienza che l a  chiesa  d e l  Burundi S l a  l o r o  
chiesa e che il suo fu turo  depende d a i  m i n i s t r i  l o c a l i .  C e r t i  
uomoni d i  governo quando hmno v i s t o  i l o c a l i  prenriere il posto 
d e i  missionari  e s p u l s i ,  avrebbero commentato: "i.la a l l o r a  non c ' e  
alcuna differenzil  t r a  i prirni ed i secondi". Basterebbe questo 
per  g i u s t i f i c a r e  il t i t o l o  che ho da to  a queste considerazioni:  "Mon 
t u t t o  il male viene per  nuocere". 

Plon mancano anche g l i  e f f e t t i  nega t iv i  de l l ' a s senza  d e i  miss ionar i ,  
ma m i  pare che a l l a  f i n e  i vantaggi  che ne sono venut i  sono molto p i5  
s i g n i f i c a t i v i  d e g l i  svantagqi.  Ed a l l o r a  n i  aucjurerd che il qoverno 
cont inui  s u l l a  s t r a d a  d e l l e  espulsioni? Non oso f a r l o ,  ma sento  che 
c ' S  aqcora d e l  bene che Dio saprebbe t r a rne .  E fedele  a i  riliei 
p r i n c i p i ,  a t tendo ... l a  necess i t a .  

P.Gabriele Ferrari,SX 
Superior Qeneral  Saveriani ,  

- f i n e  .- Viale \latican0 40. 00165 Rorna. 



The hungry and t h e  t h i r s t y  

t h e  homeless and t h e  s t r anger s  

t h e  capt ive  and t h e  a i l i n g  

t h e  ou tcas t s  

they a t e  t h e  new s o c i a l  c l a s s  of t h e  Gospel 

J e s u s ' s  own a r i s t o c r a c y  

H i s  own incarnat ion  

f o r  t h e  day of judgement -- 
t h e  l a s t  of them a l l  

Place me, l i k e  a  s e a l ,  on your hear t  

t h e  vn-itinqs a r e  f i n a l l y  f u l f i l l e d  t o  t h e  l e t t e r  

even those  about t h e  s e a l  and t h e  hea r t  

J o h n ' s  head 

on my hea r t  

l i k e  a  s tone 

how can one ca r rv  the  weiqht 

how can one shed t h e  u l t ima te  th ings  

t h e  l a s t  k i s s  

w i l l  be given by a  t r a i t o r  

t h e  l a s t  draught 

w i l l  be q a l l  

t h e  l a s t  sensat ion of t h e  hear t  

w i l l  be t h e  p ierc ing  of t h e  spear 

and t h e  s tone  of t h e  tomb w i l l  be sealed 

(Ref:  Things Ultimate and other poems by Janusz S t .  Pasierb. 
London, Poets' and ~ n i n t e r s '  Press, 1380. 
Translated by Fharlcs Lmbert i .  


