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N e w s :  - 

Fourth  World Conference on Re l i g ion  and 
Peace. Na i rob i  Auqust 1984: Sr .  Leocadia Kana of  t h e  White S i s t e r s  

and Fr .  Michael Woulfe o f  t h e  Holy Ghost 
Congregat ion r ep re sen t ed  SEDOS a t  t h e  Fourth  World Conference h e l d  i n  
Na i rob i  i n  August. S r .  Leocadia  ha s  s e n t  u s  a v e r y  f u l l  d o s s i e r  o f  
t h e  work of t h e  Conference; This  is now a v a i l a b l e  a t  t h e  SEDOS Docu- 
menta t ion  Cen t r e  and i n c l u d e s  t h e  fo l lowing ,  among o t h e r  documents 
on t h e  Conference:- 

1. The P repe ra to ry  Workbook: R e l i g i o n s  f o r  Human D ign i t y  and World 
Peace. Pp.117. 

2. Nuclear  Disarmament: The Universa l  Imperat ive .  D r .  Homer A. Jack.  
3. Report  o f  t h e  ou tgo ing  and newly appoin ted  S e c r e t a r y  General  

WCRP IV. ,  D r .  John B. Taylor .  
4. S ta tement  by t h e  I s r a e l  I n t e r f a i t h  Assoc ia t ion .  
5 .  Rel ig ion  is f o r L i f e . A r c h b i s h o p  Angelo Fernandes,  De lh i ,  

P r e s i d e n t  o f  t h e  WCRP I n t e r n a t i o n a l .  
6. Economic and S o c i a l  J u s t i c e .  D r .  S.K. Chaturvedi ,  Assoc. S e c r e t a r y  

o f  t h e  WCRP I n t e r n a t i o n a l .  
7. Repor t  of t h e  C o m i s s i o n  on  t h e  Fu tu r e .  From CMteau  de Bossey, 

Swi tze r land .  
8. The f u t u r e  o f  t h e  Thi rd  World and t h e  N e w  I n t e r n a t i o n a l  Humanita- 

r i a n  Order.  Kikuo Yamaoka (Japan)  . 
9. World R e l i g i o n  f o r  Human D ign i t y  and World Peace. Rev'd D.M. Tutu 

(South A f r i c a ) .  
10. F i n a l  D e c l a r a t i o n  of  WCRP I V ,  Na i rob i .  

S r .  Leocadia w r i t e s :  ... "The work of Commission I was f u l l y  
accep ted  by t h e  Assembly, t h a t  o f  Commission I1 w a s  o n l y  r ece ived  a s  
a document f o r  f u r t h e r  s t udy  and r e f l e c t i o n ,  and n o t  accep ted  as 
r e f l e c t i n g  t h e  t h i n k i n g  of  t h e  Assembly wh i l e  Commission 111's r e p o r t  
w a s  a ccep t ed  w i th  ammendments. Commission I1 had d e a l t  wi th  ve ry  
s e n s i t i v e  p i n t s  i nc lud ing  t h e  r e l a t i o n s h i p  between C h r i s t i a n s  and 
Muslims i n  Soudan. The s i t u a t i o n  i n  South A f r i c a  w a s  s t u d i e d  a t  l e n g t h  
and t h e  r e p o r t  of t h a t  g roup  m e t  w i t h  a l o t  o f  suppo r t  from t h e  
Assembly. 

I n  s p i t e  o f  some t e n s e  moments t h e  a t m s p h e r e  of r e s p e c t  and 
openness ,  and t h e  d e s i r e  t o  s h a r e  each  o t h e r ' s  f a i t h ,  hope and 



experience of r e l i g i o n  was very impressive. The whole Conference 
was l ived i n  an atmosphere of prayer. 

Each day began with a t  l e a s t  one hour of prayer and meditation 
which was led by represen ta t ives  of t h e  d i f f e r e n t  r e l ig ions .  On 
Friday t h e  morning meditation was led  by Musl.ims, t h e  evening one 
by Jews; on Saturday morning by Hindus, on Saturday evening by 
Brahma Kumaris. Sunday meditation was led  by Chr is t ians ,  Monday by 
Buddhists, Tdesday by Zoroastrians, Wednesday by Sh in to i s t s ,  and 
Thursday by Sikhs. The c los ing day ended with an hour of prayer led  
by representa t ives  of the  d i f f e r e n t  Fai th  Tradi t ions  present .  An 
e lde r  represented o l o c a l  t r a d i t i n a l  r e l i g i o n  of Kenya. 

This was the  f i r s t  t h e  t h e  WCRP was held i n  Africa. I t  w i l l  
encourage the  growth of WCRP Chapters here i n  Kenya - t h e  f i r s t  
having been founded i n  Nairobi otlly i n  1983. fiouth Africa and 
Nigeria a r e  the only o the r  African coutltries havihg Chapters. .." 

There were about 600 p a r t i c i p a n t s  a t  t h e  Assembly. Previous 
Assemblies were held i n  Kyoto, Japan i n  19701 Louvain, Belgium in  
1974 and i n  Princeton, USA i n  1979. 

Franciscan Missionaries of Nary: Congratualtions t o  S i s t e r  [+aura 
O'Connor on her e lec t ion  a s  Superior 

General a t  the  FMM Chapter meeting which is s t i l l  in  progress. 

Coming Events : 

Islam i n  North Africa: Tuesday, November 6 ,  1984 
1.00 - 6.00 p.m. (An informal meeting with 

r.1gr. Henri Te i s s ie r ,  a t  Oblate Generalate. 
290 Via Aurelia, Roma. Auxiliary Bishop of Alger on 

Islamic - Chr i s t i an  Relations 
i n  North Africa. 



Michel de Verteuil 

Ohny Congregations, I n s t i t u t e s  and Societ ies  dedicated t o  
mission to-day are finding that  there are increasing reqkests for 
membership coming from the Third World. Michel de Verteuil  i s  
Superior of the Province of Trinidad of the Holy Ghost Fathers. His 
coments  ra i se  questions about ?ow m i s s w m y  I n s t i t u t e s  having 
"Third World" members ought t o  enter i n to  the new age o f  mission. 

I would l i k e  t o  comment f i r s t  on the  expression, 'new age of 
mission' ,  which I f ind  highly s i g n i f i c a n t ,  although i n  my experience 
people use it l i g h t l y  and ignore i t s  implicat ions.  The expression 
presupposes t h e  notion,  accepted by modern th inkers  l i k e  Paulo Fre i re ,  
t h a t  human h i s t o r y  can be divided ( loose ly  of course) i n t o  eras .  
In each e r a ,  soc ie ty  i s  marked by c e r t a i n  dynamics, some of which 
f o s t e r  human d e v e l o p e n t  while o t h e r s  a r e  obs tac les  t o  it. Great 
leaders  i n  each era understard c r i t i c a l l y  the  dynamics o f  t h e i r  
socie ty  and help  t h e i r  contemporaries t o  undersand them too; i n  t h i s  
way they f a c i l i t a t e  the  emergence of a new e r a ,  a s  people adopt new 
ways of r e l a t i n g  which a r e  more cons i s t en t  with t h e  human vocation. 

S imi lar ly  i n  t h e  Church, a new e ra  a r i s e s  when c r e a t i v e  
Chr i s t i ans  develop ways of being Church which al low gospel values t o  
emerge which f o r  var ious  reasons had l a i n  dormant i n  the  previous 
e ra .  These new ways of being Church gradual ly  become dominant and 
a new e ra  has begun. A 1  t h i s  of course happens under t h e  guidance 
of t h e  S p i r i t  of Jesus  (who himself inaugurated a d e f i n i t i v e  new 
e r a )  and normally i n  our Catholic  t r a d i t i o n  through people who have 
founded o r  renewed r e l i g i o u s  o rde r s .  

1f then we accept  t h a t  we have entered i n t o  a new age of 
mission and want t o  understand it, we must answer two important 
questions: 

What was t h e  previous age, which has now ended? 
How does the  new age d i f f e r  from i t ?  

I th ink  t h a t  t h e  key t o  answering both these  quest ions can be 
found in  t h e  statement of Karl Rahner t h a t  f o r  t h e  f i r s t  time s ince  
the e a r l i e s t  yea r s  of i ts  exis tence  the  Church i n  our day has t h e  
opportunity to become a world Church. 

THE PREVIOUS AGE NOW ENDED 

The previous age, then,  even al lowing f o r  a c e r t a i n  exaggeration 
on Rahner's p a r t ,  spanned severa l  cen tu r i e s ,  perhaps even a millenium. 
m e  implicat ions a r e  c l e a r .  I t  means t h a t  i f  we want t o  pose t h e  



quest ion of mission adequately today we must have a sense of  h is tory ,  
not merely t h e  h i s t o r y  of t h e  past one o r  two hundred years ,  but t h e  
whole sweep of t h e  Church's h i s to ry .  Now t h i s  p s e s  a g r e a t  chal lenge 
f o r  t h e  whole Church, but  e s p e c i a l l y  f o r  congregations and s o c i e t i e s  
which were founded during t h e  l a s t  century o r  two. There is no way 
t h a t  we can f ind within our own h i s to ry  the  memories that w i l l  enable 
u s  t o  understand t h e  new aqe of  mission. We have t o  go f u r t h e r  back. 

In  p a r t i c u l a r  we have t o  m k e  t h e  mental l e a p  necessary t o  f r e e  
ourse lves  of t h e  a t t i t u d e s  of t h e  co lon ia l  e ra ,  which was, l e t  us 
remember a t  i t s  height  p rec i se ly  a t  t h e  t h e  t h a t  our S o c i e t i e s  

n r e i n  f u l l  flower. We have t o  remember mission a s  understood by 
C y r i l  and Methodius, by S t .  Pa t r i ck  and t h e  English and I r i s h  monks 
of t h e  pre-medieval era.  

This  is going t o  be a slow and painful  process. I make t h i s  
point  because, f o r  many, t h e  turbulence t h a t  marked t h e  s i x t i e s  and 
sevent ies  i s  now over - 'merc i fu l ly ' ,  and ' t h ings  a r e  now s e t t l i n g  
down again ' .  There is ,  f o r  example, t h e  o f t  s t r e s sed  notion that 
i n  1984 w e  can f i x  p a r t s  of our c o n s t i t u t i o n s  which w i l l  remain 
unchanged from now ofi. This  is q u i t e  naive. The change of  a t t i t u d e  
required of t h e  Church and of  t h e  missionary s ~ c i e t i e s  could no t  
possibly have happened i n  such a shor t  time. A new age, l i k e  every 
new-born, emerges l abor ious ly  and i.n g r e a t  pain. There must be 
s igns  i n  t h e  sun< and moon and s t a r s ,  men must d i e  of f e a r  a s  they 
await w h a t  menaces t h e  world, and t h e  powers of heaven must be shaken. 
Only then is l i b e r a t i o n  near  a t  hand. 

Of course we need s t a b i l i t y  and ru les .  From t h i s  point  of 
view we have progressed over recent  years. I remember that a t  our own 
chapter  of  renewal i n  1968 anyone who t r i e d  t o  make r u l e s  was qulckly 
t o l d ,  ' i 2  ne faut pas femer zes portes'. Even i n  a time of rapid 
change, r u l e s  a r e  necessary t o  safequald us from t h e  tyranny of 
f a n t a s i z e r s  o r  t o  enable u s  t o  survive t imes of c r i s i s .  But no 
r u l e s  can save u s  from t h e  pain and uncer ta in ty  involved i n  t h e  b i r t h  
of  t h e  new age of  mission. 

HOW DOES THE NEW AQ3 DIFFER? 

A l l  t h i s  becomes c l e a r e r  when we examine Rahner's answer t o  
our second ques t ion  on t h e  nature  of t h e  new age of mission, t h e  
Church becoming a m r l d  Church. 

~ragmentation/Harmony: Rahner, l i k e  a l l  g r e a t  th inkers ,  understood 
t h e  dynamics of h i s  era.  The bese t t ing  s i n  

of our age is fragmentation, fragmentation a t  every l e v e l ,  between 
c u l t u r e s  and between individuals ,  between t h e  d i f f e r e n t  l a y e r s  of our 
se lves ,  between humanity and nature ,  between humanity and God. It 
is p rec i se ly  because modern people l i v e  fragmented l i v e s  that t h e  
Church today is c a l l e d  t o  be a world Church, a symtol of  t h a t  
communion t o  which God c a l l s  us, a communion t h a t  should e x i s t  not  
merely between a l l  peoples - Rahner's point  - but a t  a l l  those same 
l e v e l s  where fragmentation now dominates. 
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Now i f  we study r e l i g i o u s  l i f e  over t h e  centur ies ,  and i n  a l l  
t h e  forms it has taken, we w i l l  f ind a s  a common thread t h a t  it 
has always helped people achieve harmony. We can conclude that 
re l ig ious  l i f e  today must have as .  i t s  main aim t o  overcome fragment. 
a t i o n  i n  a l l  i t s  forms and t o  f o s t e r  harmony and communion instead. 

Culture and Faith: J u s t  take  one example. There is  t h e  harmony 
between t r a d i t i o n a l  c u l t u r e  and f a i t h  i n  Jesus. 

We a l l  know o f  t h e  gradual blending of c u l t u r e  and f a i t h  which took 
place i n  the  f i r s t  c e n t u r i e s  of Chr i s t i an i ty ;  it i s  t h e  s t o r y  of t h e  
Catholic Church i n  Europe, of East  and wes t , in  England and Ireland.  
I t  is a wonderful s to ry ,  a.triumph of  human wisdom a s  well a s  of 
cod's grace,  and much of it took place  within t h e  framework of 
r e l i g i o u s  l i f e .  For various reasons t h e  process stopped a t  a c e r t a i n  
point .  I t  was not allowed t o  happen during t h e  g r e a t  missionary 
t h r u s t s  of r ecen t  centur ies .  The r e s u l t  was fragmentation, 
Chr i s t i ans  not  allowed t o  i n t e g r a t e  t h e i r  c u l t u r a l  t r a d i t i o n s  and 
t h e i r  f a i t h .  Today, however, t h e  in tegra t ing  is happening again. 
I t  is  one of t h e  marks of t h e  new age of mission. Indians and 
Africans a r e  becoming f u l l y  people of  t h e i r  c u l t u r e  and f u l l y  c a t h o l i c ,  
j u s t  a s ,  c e n t u r i e s  ago, Bede and Augustine, Catherine of Siena and 
Bernard, were f u l l y  t o t h .  Once more, a l so ,  r e l i g i o u s  a r e  i n  the  
fo re f ron t  of t h i s  process. 

I t  i s  e s s e n t i a l  t h a t  I n s t i t u t e s  play t h e i r  p a r t  here, 
especia l ly  i n  new a r e a s  where they a r e  a t t r a c t i n g  members. This 
poses a human problem which i s  r e a l l y  a sociological  one. The 
t r a d i t i o n a l  missionary espec ia l ly  i n  ' t h i r d  world' coun t r i e s  ( t h e r e  
have always been except ions) ,  i s  a man of ac t ion ,  a pioneer, 'honnne 
de brousser,  impatient with acaderiics, more in te res ted  i n  pu t t ing  
up school buildings than i n  a philosophy of education. These men 
have given b i r t h  t o  r e l i g i o u s  communities t h a t  a r e  c a l l e d  t o  be 
cen t res  of c u l t u r e  and learning of philosophy, poetry and dance. 
There w i l l  necessar i ly  be c lashes  of personal i ty  i n  t h i s  growth 
process. 

I remind missionaries from Europe t h a t  t h e  harmony of c u l t u r e  
and f a i t h  i s  i n  t h e i r  blood; it i s  p a r t  of t h e i r  t r i b a l  memory, a s  
t h e  soc io log i s t s  say. It i s  before t h e i r  eyes i n  t h e  Book of Kells ,  
a t  Chartres,  on t h e  Rock of Cashel. W e  i n  t h e  t h i r d  world have t o  
s t a r t  from scratch,  and they can help us by teaching us t h e i r  
h i s to ry .  

When I was a s tudent  i n  Ireland i n  t h e  f i f t i e s  it was fashionable 
t o  decry those  who specia l ized i n  C e l t i c  s tudies ;  they were said t o  
have no i n t e r e s t  i n  missions..  From my present  observation post ,  I 
could not th ink  of a b e t t e r  course t o  prepare someone f o r  being a 
missionary today. C e l t i c  s p i r i t u a l i t y  was not only t h e  source of some 
of  t h e  g r e a t e s t  missionaires i n  t h e  h i s to ry  of t h e  Church, it was a 
blend of f a i t h  and c u l t u r e  t h a t  can be a model for  t h e  young Churches 
today. A t  t h e  r i s k  of coming under suspicion, I would c a l l  it t h e  
s p i r i t u a l i t y  of a popular Church. 

Prayer and Apostolate: Then the re  is the  harmony between prayer and 
apostola te  which i s  but one aspect  of t h e  

harmony between a c t i v e  and passive elements i n  human l i v i n g .  This i s  
a major problem i n  many t r a d i t i o n a l  c u l t u r e s  today. A l l  t r a d i t i o n a l  
c u l t u r e s  have an i n b u i l t  harmony of a c t i v i t y  and l e i su re .  We who 
spent time i n  Africa were always s t ruck by t h e  importance people the re  
g ive  t o  'conversing';  it is a moment t h a t  must not be lmrried. The 



modern world with i t s  overemphasis on a c t i v i t y  has swept away 
t h i s  harmony with enormous damage t o  peoples psyche. Religious l i f e  
has always been a harmonious blend o f  t h e  tw, a l i v i n g  testimony of 
good human l iv ing .  Religious l i f e  can be, a s  it has been over t h e  
cen tu r i e s ,  i n  t h e  fo re f ron t  o f  w h a t  Paul V I  i n  Populorum Progressio 
c a l l e d  ' t h e  search for  a new humanism which w i l l  enable modern man 
t o  f ind  himself anew by embracing the  higher values of love aad 
f r iendship ,  of prayer and contemplation'. The pope added that t h i s  
search required ' t h e  deep thought and r e f l e c t i o n  of wise men'. 
The lesson of h i s o t r y  i s  t h a t  r e l i g i o u s  l i f e  produces t h a t  kind 
o f  wisdom. 

There i s  a tendency t o  go back t o  t h e  f a l s e  way ( t h e  way of t h e  
previous age) of posing t h i s  problem, namely, t o  ask  which elements 
i n  our l i f e - s t y l e  a r e  subordinate t o  o the r s .  Our l i f e  has four 
elements: apos to la te ,  community, the  counsels  and prayer, and each 
is absolute.  This i s  harmony, not  fragmentation, t h e  anc ien t  
understandinq of r e l i g i o u s  l i f e .  

search  f o r  Ident i ty :  I have j u s t  given two examples. Both po in t  t o  
another fragmentation t h a t  tie must overcome 

i n  t h e  new age of mission, the  f a l s e  opposi t ion between d i f f e r e n t  
forms o f  r e l i g i o u s  l i f e .  I am concerned by a l l  t h e  focussing on 
i d e n t i t y  ('what p rec i se ly  i s  our charism?') i n  r e l i g i o u s  congregations 
today. f see it a s  a sympton of t h a t  unhealthy d e s i r e  t o  know who 
we a r e  t h a t  is a mark of our c u l t u r e  of fragmentation, whereas Jesus  
taught  t h a t  it i s  only i n  losing ourse lves  t h a t  we can f ind  ourselves.  
We a r e  c a l l e d  t o  be ourse lves  r a t h e r  than t o  know ourse lves ,  and we 
should be content  t o  say of our r e l i g i o u s  o rde r s  what S t .  Francis  
sa id  about each person: 'what we a r e  before God, t h a t  we a r e  and 
nothing more'. 

My main point  here, however, is t h a t  i n  serching f o r  our i d e n t i t y  
we a r e  always locking ourse lves  i n t o  a problematic t h a t  b e l o n g  t o  the  
previous age. There is, f o r  example, the  so-called opposi t ion  between 
monastic and missionary l i f e .  I o f t e n  hear  Europeans i n s i s t i n g  t h a t  
t h e  tw th ings  a r e  opposed, and I wonder what do they make o f  t h e i r  
own his tory .  A l l  I have sa id  shows t h a t ,  f a r  from dis tancing our- 
s e l v e s  from t h e  monastic t r a d i t i o n ,  we need urgent ly  t o  open our- 
se lves  t o  t h e  T e a t  l e s sons  it can teach us. 

I have s imi la r  reservat ions  about t h e  notion of ' s p e c i f i c a l l y  
missionary S o c i e t i e s  and Congregations'. This notion was lwrn i n  
t h e  nineteenth century, made sense within it, but  has very l i t t l e  
i n  the new age of mission. Our Trinidad province has suffered  g r e a t l y  
under t h e  burden of having t o  conform t o  t h i s  model. There was a time 
when t h e  province was t o l d  by hi.gher a u t h o r i t i e s  t h a t  they were not 
sanding lnrge numbers t o  'mission c o u n t r i e s ' .  I t  i s  q u i t e  c l e a r  t o  
me t h a t  t h e  province was developing according t o  i t s  own inner dynamic, 
with a l l  t h e  elements of r e l i g i o u s  l i f e ,  and, a s  it continues t o  do 
so, i t s  own d i s t i n c t i v e  missionary s p i r i t  i s  emerging a s  it has always 
done. I would urge t h a t  new foundations i n  t h e  " t n i r d  wsrld" l e t  
themselves move along the same l i n e s .  

In genera l  I f ind  t h a t  people p r o j e c t  on t h e i r  founders a con- 
cern f o r  i d e n t i t y  that h i s t o r i c a l l y  was not t h e i r s  a t  a l l .  I imagine 
t h a t  t h e  founders, l i k e  some rmnderful old miss ionar ies  I have known, 
secure i n  t h e i r  own i d e n t i t y  and achievements, would put  t h e i r  hand 
on t h e  shoulder of younger confreres  a s  a ges tu re  of con t inu i ty ,  



but also encourage them t o  follow new paths,  

Spontaneity, Crea t iv i ty :  This b r ings  me t o  my f i n a l  point ,  which is 
t h a t  misskonary Congregations w i l l  e n t e r  

i n t o  t h e  new age o f  mission, not  pr imar i ly  by t h e  decis ions  o f  
chapters  o r  t h e  t e x t s  of cons t i tu t ions ,  nor even by t h e  study of 
h i s t o r y ,  important a s  t h i s  may be, but  by t h e  spontaneous decis ions  
o f  the  members, t h e  conclusion being t h a t  nothing i d  more important 
o r  cons t ruc t ive  i n  a  Congregation today than t o  put  our hands on 
one another ' s  shoulders. 

one of t h e  f e a t u r e s  of modern c i v i l i z a t i o n  i s  t h a t  we l i k e  t o  
plan f o r  our i n s t i t u t i o n s .  There a re ,  however, i n s t i t u t i o n s  where 
planning has very l imi ted  value. Parents  cannot plan how t h e i r  
ch i ld ren  w i l l  t u r n  out ,  a  school. of a r t  cannot plan what i t s  
s tudents  w i l l  c r e a t e ,  a  research labora tory  cannot plan what w i l l .  
be discovered in  i ts  experiinents. Religious l i f e  is t h a t  kind o f  
i n s t i t u t i o n .  

A l l  r e l i g i o u s  o rde r s  came i n t o  being because deeply s p i r i t u a l  
people spontaneously f e l t  t h e  urge t o  t r y  something t h a t  t h e  r e s t  
of t h e  Church was neglect ing and, whatever we might th ink ,  they are 
kept  a l i v e  by t h e  same dynamic. I am very s t ruck  by t h i s  within my 
own province. We a r e  moving i n  c e r t a i n  d i r e c t i o n s  because some of 
our fel low members s t a r t e d  doing th ings  which they d i d  not understand 
very c l e a r l y  themselves, although a s  time went on they understocd 
them. I have heard confreres  described as ' ou t s ide  the  mainstream 
of t h e  Congregation' when i n  f a c t  they had f a l l e n  on work t h a t  was 
t o t a l l y  i n  tune with o u t  t r a d i t i o n s .  Of course not  every spontaneous 
movement is au then t i c ;  we must do our m r k  of discernment, do o w  
c r i t i c a l  r e f l e c t i o n  i n  t h e  l i g h t  of h i s t o r y ,  a s  I have explained, 
but  without undue concern, remembering t h e  p r inc ipa l  o f  Gamaliel i n  
t h e  Acts: 

I f  t h i s  enterprise, t h i s  movement, i s  of h -mn origin, it w i Z Z  
break up o f  i t s  own accord, but i f  it does i n  fact come from God 
you w i Z Z  not onZy be unable t o  destroy them but you might find 
yourseZves fighting against God (Acts 5.39). 

It is t h e  S p i r i t  t h a t  is leading us i n t o  the  new age of mission 
and we must l e a r n  t o  re-read t h e  teaching cf s p i r i t u a l  masters on 
d o c i l i t y  t o  t h e  S p i r i t ,  so  t h a t  it a p p l i e s  equal ly  t o  individual  
persons missionary s o c i e t i e s  o r  t h e  whole Church. That tm is a 
t a s k  for  t h e  new age o f  mission. 

- end - 



MISSION PII(3JECT SEXVICE 

William Hall iden,  SSC 

( I t  finanziamento d i  Progetti per Zo SviZuppo e' tu t tora un 
motivo d i  preoccupazione per Ze Societar Missionarie e i Zoro membri. 
Quests recensione deZ cataZogo "Agenzie per Progetti d i  Assistenaa" 
e' un u t i l e  riassunto deZZe nwnerose e preziose i n fo rmz ion i  con- 
tenute neZ Zibro, s c r i t t o  nelZiintento d i  aiutare l e  persone a 
"ottenere assistenza da e n t i  internazionaZi che promuovono pmge t t i  
per Zo mi Zuppo socio-economico a pastoraZe neZ 'Perzo Mondo I f ' .  ) 

Fathers  George Cot ter ,  Maryknoll, and P i e r r e  Aubin, MSC, met 
r ep resen ta t ives  of  missionsending i n s t i t u t e s  i n  Rome on Wy 5, 1984 
t o  expla in  t h e  Mission P r o j e c t  Service (MPS) which was founded by 
George Co t t e r  i n  1974 on h i s  r e t u r n  from El  Salvador and is sponsor- 
ed by Wryknoll .  He was joined t h r e e  years  l a t e r  by P i e r r e  Aubin. 

The ob jec t  of t h e  se rv ice  is t o  "help  miss ionar ies  and indigenous 
peoples t o  ob ta in  a s s i s t a n c e  from i n t e r -  

na t ional  agencies t h a t  support  socio-economic and pas to ra l  deve lopmat  
p r o j e c t s  i n  t h e  Third World". Progress depends more on t h e  w i l l  of 
t h e  people than on ma te r i a l  help but,  a s  t h e  Good Samaritah "sought 
t h e  a i d  of  t h e  innkeeperl ' , thete  a r e  t imes  when miss ionar ies  need 
help. Frequently they  do not  know how o r  where t o  go f o r  a s s i s t a n c e  
and lack  t h e  time o r  the  s k i l l  t o  ob ta in  it." 

A beginning was made by l i s t i n g  some of t h e  fcnding agencies  i n  
the  United S t a t e s  and i n  1979 they  toured Europe t o  

ga the r  more information. An o f f i c e  was opened i n  New York i n  1981 
with a volunteer  s t a f f  and i n  1982 they were a b l e  t o  publ ish  a 
resource book c a l l e d  "Agencies f o r  P r o j e c t  Assistance:  Sources of 
Support f o r  Church-sponsored P r o j e c t s  i n  t h e  Third World". This  
con ta ins  a l i s t  of 238 i n t e r n a t i o n a l  organiza t ions ,  with information 
on where and how t o  g e t  he lp  f o r  community p r o j e c t s  i n  t h e  following 
f i e l d s :  

- Health: Maternity, c h i l d  ca re ,  handicapped, n u t r i t i o n ,  
s a n i t a t i o n ,  medicines; 

- Education: Li teracy ,  l i b r a r i e s ,  ca t eche t i c s ,  consc ien t i za t ion ,  
vocat ional  s k i l l s ,  l eade r sh ip  t r a i n i n g ;  

- Agricul ture:  Water supply, farming, bee keeping, c rop  r o t a t i o n ,  
f i s h  ponds,, orchards,  ranching; 

- Community: Housing, community development, community 
organiza t ion ,  co t t age  indus t r i e s ,  refugees,  c r e d i t  
unions, cooperat ives,  youth work; 

- Recreation: Playgrounds, parks,  a r t s  and c r a f t s ;  

- Cammunicetion: Radio, t e l e v i s i o n ,  press .  



Some 800 copies  of t h e  book were s o l d a t  $45 each.Asecond e d i t i o n  
w i l l  be published i n  a few months' time and w i l l  conta in  P ro tes tan t  
and non-religious agencies t o  f a c i l i t a t e  ecumenical p ro jec t s ,  t hus  
involving a whole community. This  w i l l  c o s t  $50, including postage. 

Agencies change t h e i r  p r i o r i t i e s ;  some have t h e i r  own ques t ionnai res  
t o  f i l l  i n  bu t  t h e  b igges t  d i f f i c u l t y  

is t o  g e t  t h e  missionary to th ink t h e  p ro jec t  through a i d  wr i te  it up.- 
The MPS provides t h i s  advice f r e e  of charge and w i l l  a l s o  help t o  
d i r e c t  t h e  p ro jec t .  They w i l l  even v i s i t  t h e  country i f  l a rge  amounts 
o f  money a r e  being asked for .  They w i l l  recommend a p r o j e c t  t o  t h e  
proper funding agency and put  t h e i r  s e a l  of approval on it. Relat ions 
with t h e  agencies a r e  good; t h e r e  is such a bond of confidence t h a t  
t h e  approval of t h e  MPS i s p r a c t i c a l l y  a guarantee t h a t  t h e  he lp  asked 
f o r  w i l l  be given. 

In te rna t iona l  agencies l&k f o r  the  following d e t a i l s :  A t i t l e  page, 
a p r o j e c t  summary, photographs. Why t h i s  . 

pro jec t?  How d id  it o r i g i n a t e ?  Where w i l l  it operate? What w i l l  it 
do and how w i l l  it achieve i ts  ob jec t ives?  Who and how many w i l l  
benef i t ?  V~ho w i l l  c a r r y  o u t  t h e  p ro jec t?  W i l l  it be evaluated and 
r e p r t e d  on? What w i l l  it c o s t  and where w i l l  t h e  money come ftom? 
Is t h e  sponsor r e l i a b l e  ( tax  exempt)? Are t h e r e  l e t t e r s  of endorse- 
ment and w h a t  i s  t h e  s o c i a l ,  p o l i t i c a l  and economic background? 

The o f f i c e  is a t  present  s t a f f e d  by two S i s t e r s  cf  s t .  Joseph of 
Peace, Andrea Nenzel and Margaret Kling with P i e r r e  Aubin 

and Mrs. Beverly Hennigan. George Cot ter  and S i s t e r  El izabeth  Farley, 
RSCJ, although assigned elsewhere, a c t  a s  consul tants .  The service  
does not  handle money. Funds o r ig ina t ing  i n  t h e  US a r e  not paid 
d i r e c t l y  t o  t h e  l o c a l  missionary, i n s t i t u t e  o r  diocese (" the  p r o j e c t  
d i rec to r" )  but  t o  t h e  US Regional Administration (" the  p r o j e c t  holder") 
This  i s  necessary f o r  t a x  p u r p s e s .  United S t a t e s  foundations 
usua l ly  have s p e c i f i c  i n t e r e s t s ;  Europeans go more on t h e  merits of 
t h e  case  but ,  t h e  e d i t o r s  say, "you have t o  h i t  t he  agencies  i n  t h e i r  
a r e a s  of i n t e r e s t . "  For example, Roncall i  of Montreal w i l l  help 
l i b r a r i e s ;  Raskob of Wilmington, Delaware w i l l  he lp  with bui ld ings  
bu t  t h e  Cook Foundation w i l l  not.  

The MPS has r e c e n t l y  published another book e n t i t l e d  "Divided 
Loyalt ies".    his is t h e  r e s u l t  of a study made o f  the  fore ign 
p l i c i e s  of t h e  United S t a t e s  a s  they a f f e c t  miss ionar ies  a n d c o n -  
cerned C h r i s t i a n s  a t  home and overseas. I t  i s  a resource book f o r  
Jus t i ce  and Peace groups and has been welcomed by many human r i g h t s  
w r k e r s .  It  c o s t s  $ 10 p l u s  $2.50 f o r  postage. A s e t  of 185 coloured 
s l i d e s  f o r  d iscuss ion groups and one copy of the  book can be had f o r  
$75. 

In 1983 Sean A. Healy, SMA. compiled a "Directory of Funding 
Sources f o r  J u s t i c e  and Development Programmes". I t  i s  a v a i l a b l e  from 
t h e  I r i s h  Missionary Union, Orwell Park, Dublin 6, and l is ts  i n t e r -  
na t ional  organisat ions".  The ,MPS o f f i c e s  a r e  o f f  Broadway a t  204 
west 9th  S t r e e t ,  New York, NY 10025. Telephone(212) 678-0836. 

Ref. Intercom(Co1umban) Vo1.6 No.6, J u l y  1984. 

- end - 



IA MISSION AUJm'm 

W ' E M  QLE C'ESP.? 

(This i s  an abridged version o f  the inportant Conference given 
by Mgr. de Souza Coadjutor Archbishop of Cotomu, Benin a t  the Misswn 
Congress i n  L i s i em ,  April,  1984. The growth o f  t he  particular 
Churches hus brought a b u t  a fundamental change i n  the  understanding 
o f  Mission and i n  the  relationships between the  "mother Churches" 
and theUyoung C h c h e s " .  Mgr. de Souza examines how t h i s  s i tua t ion  
has evolved and what are the r e s u l t s  for mission i n  the c o n t a t  of  
the fundamental changes that are also  taking pLace i n  the  wrZd 
to-day. l 

La niission traverse une c r i s e  grave engendree par une ser ie  
de mutations scciologiques, politiclues, Qconomiques, cu l ture l les  
e t  eccl6siales.  Son dgnnuement heureux ou malheurew depend de 
chacun de nous, dans l a  mesure 03 nous accepterons ou refuserons de 
nous s i tuer  ou de nous resi tuer  correctement ou non, &ns l a  
t r a j ec to i r e  du dessein Sternel de Dieu. 

Quelle que s o i t  l a  d k r c h e  adoptee, m n  souci ne sera pas 
d'abord e t  avant tout  historique. Je vodrads  essayer de montrer 
comment 1'4volution implicite B notre interrogation e s t  l i 6 e  aux 
s i tuat ions e t  aux id6es qui ont motive 1'Blan missionnaire d'une 
part  e t ,  d 'autre  par t ,  comment l a  mutation s ' e s t  f a i t e ,  d'une 
conception a dominante r e s t r i c t ive ,  5 une notion plus englobante de 
l a  mission. En f i n  de compte, je d i r a i s  que l a  mission d'aujourd'hui, 
c ' e s t  l a  mission d'avant-hier par-deld l a  mission d 'hier .  

Le d6veloppement mntrera  que l a  mission d'aujourd'hui e s t  con- 
frontee d une cascade de c r i ses .  La meilleure f a ~ o n  de l e s  
resoudre e s t  de redecouvrir ce  qui f a i s a i t  au depart, dans l a  pensee 
de Dieu, l 'enjeu de l a  mission e t  comment il d o i t  &re conduit 
presentement. 

DE L'EWQUE 
DES mANDES DECOURVERTES 

AUX IPIDEPENDANCES 
DES PAYS AFRICAINS 

Une t r i p l e  remarque preliminaire: 

- Je m'en t iendra i  i c i  B des general i tes  e t  je vous demande de m'en 
excuser. 
- Ce que je va is  d i r e  s ' e s t  probablemknt ver i f ig  a i l l eu r s ;  mais c ' e s t  
surtout l e s  re la t ions entre  llOccident chretien e t  1'Afrique qui  
m'interessent spgcialement. 
- L a  chronologie des f a i t s  importe w i n s  que l e s  idees e t  tendances 



qui ont conditionne c e t t e  rencontre. 

Apres avoir releve a grands t r a i t s  quelques caracter is t iques 
de l'epoque qui nous interesse,  je tacherai  d'en deduire l a  concep- 
t i on  de l a  mission e t  de 1'Eglise qu 'e l les  vehiculaient. 

Sur l e  plan chretien, par t i t ion  du monde en deux blocs: ~ r d c e  a une -.- 
r e l a t ive  

maltrise de l a  technique e t  des tAers, l e s  Occidentaux ont Qlarg i  
leurs  connaissances g8ogi?aphi@es e t  humaines aux dimensions de 
notre globe. DeS pays nobveaux e t  des populations nouvelles leu1 
sont appams avec leurs  us e t  coutumes, leurs  cul tures  e t  l eurs  
modes d 'g t r e  e t  de vivre. 

Cette d i l a t a t ion  du monde ouvre de nouvelles perspectives 
d '6vaqel i sa t ion  2 1'Eglise. Pour l e s  chretiens,  l e  "monde" autre- 
fo i s  "chr8tien1' devient bipolaire:  d'un cBt6, l e  p61e chretien, e t  
de l ' au t re :  l e  p61e paren vis-a-vis duquel i l s  ont ressent i  
l 'imperieuse obligation de chris t ianisat ion.  Le Christ ne b u r  
enjoint-i l  pas de porter l a  Bonne Nouvelle jusqu'aux confins du 
monde? 

La caracter is t ique sur laquelle je me permets de mettre l 'accent 
i c i ,  c ' e s t  ce t t e  par t i t ion  du monde en deux blocs. Nous sommes 
desormais en presence de deux mondes, l ' un  chretien, l ' au t r e  p l e n .  
Ceci entraine une acceptation BpScifique de l a  mission.' Le second 
monde sera baptise " te r re  de mission" e t  l e  premier deviendra un 
reservoir de missionnaires. 

Clivage r e s t r i c t i f  au niveau des agents de l a  mission: Mais l e  monde 
chretien ne 

pouvant pas se porter massivement vers l e  second monde, il a f a l l u  
confier d des groupes d'hommes e t  de femes  l a  fonction missionnaire 
de 1'Eglise. Ce f u t  l a  naissance des i n s t i t u t s  missionnaires qui 
ont connu une reinarquable floraison, dignes d'sloge pour l a  gGnSrosit6, 
l e  courage e t  l ' i n t rdp id i t e  de leurs  nembres, que n i  l e s  intemperies, 
n i  l e s  maladies, n i  l a  perspective d'une mort prscoce e t  cer ta ine  
n'ont jamais arrSt6s.  

Sans doute ceux qui par ta ient  au lo in  Btaient-i ls  encourages e t  
soutenus par l e s  pr isres ,  l e s  sacr i f ices ,  l 'appui financier e t  
materiel de ceux qui  e a i e n t  rest&. De plus, 1'Blan missionnaixe 
qui l e s  a propuls6s vers l e s  t e r r e s  lointaines  n'a pu e t r e  qu'une 
hanat ion  d'Eqlises vivantes, solides e t  prospsres. Cependant, de 
faFon generale, je d i r a i s  que l a  mission e s t  devenue une vocation 
p r t i c u l i e r e  dans 1'Eglise; sa notion subi t  a in s i  un second clivage 
r e s t r i c t i f .  A l a  spGcificit6 gdoqraphique e t  objective s ' a jou te  l a  
spGcificite des agents de l a  mission....et l a  conscience d'une 
responsabilite communautaire s ' a f f a i b l i t  e t  tend ti s ' e t i o l e r .  

pas d'horizon missionnaire pour l e s  neo-chretiens: Si ,  du c6te du 
"wnde chretien", 

l a  mission connote l ' i d s e  de qui t te r  son pays pour a l l e r  au lo in  dans 
des t e r r e s  paiennes, e l l e  Svoque, du cat6 du monde paren, une r ea l i t 6  
encore plus res t re in te :  l a  mission, c ' e s t  d'abord l e  l i eu  d'implantation 



des  missionnaires,  c 'es t -d-di re  "d'hommes blancs", Venus d ' a i l  l e u r s  
avec l e u r  r e l ig ion .  

Nous passons a i n s i  d 'une r e a l i t 6  s p i r i t u e l l e  e t  r e l i g i e u s e  d 
une r d a l i t d  simplement ma te r i e l l e  e t  i n f r a s t r u c t u r e l l e .  ~t si l ' o n  
veut  S t r e  pessimiste,  on d i r a i t  que c e t t e  conception rend d i f f i c i l e  
l a  perspect ive  d'un engagement missionnaire des  neo-chretiens d e  ses 
t e r r e s  dloigndes. La mission ne les  concerne que dans l a  measure oil 
i l s  o n t  d recevoir ,  comme de  l ' e x t d r i e u r ,  c e  qu'on l e u r  apporte. 

Le " j u s  commissionis" e t  s e s  consequences: La p a r t i c u l a r i s a t i o n  e t  
1' i n s t i t u t i o ~ a l i s a t i o n  

d e  l a  mission connal t ra  une nouvelle Btape avec l e  " j u s  commissionis", 
c ' e s t - a -d i re  l a  d i spos i t ion  juridique aux termes d e  l a q u e l l e  l e  Saint-  
Siege "conf ia i t "  & des  i n s t i t u t s  r e l i g i e w  des  t e r r i t o i r e s  d6termin&s, 
d e s  "missions" dont  c e s  i n s t i t u t s  assumaient l a  p le ine  responsabi l i td .  

Cet te  mesure d ic tde ,  en mettant  l e s  choses au miew, par  un 
souci  d 'organisa t ion  e t  de  l ' e f f i c a c i t e  que st imule e t  procure l a  
d iv i s ion  du t r a v a i l ,  n 'a pas eu que des  consdquences heureuses. E l l e  
a ,  sans aucun doute, G t d  l 'dvangdl isa t ion  d e  c e r t a i n e s  regions,  mais 
au ddtriment d ' au t res .  

Ce t t e  premiere consequence du " j u s  commissionis" n ' e s t  c e r t e s  pas 
ndglicjable, mSme si  e l l e  e s t  r e l a t i v e ,  puisque c e  qu i  a  dtd perdu 
d'un cM6 a  dtd compensd de  l ' a u t r e ,  e t ,  pa r tou t  c ' e s t  l l E g l i s e .  J e  
n'en d i r a i s  pas d e  meme d'une deuxisme cons6quence, c e l l e - c i  po l i t ique .  

D'une f a ~ o n  ou d 'une a u t r e ,  l e  " j u s  c o m i s s i o n i s "  pouvait 
appara i t r e  come  l ' a t t r i b u t i o n  aux i n s t i t u t s  missionnaires d 'un d r o i t  
d e  possession exclus i f  e t  ina l i enab le  sur l e u r s  t e r r i t o i r e s .  La 
mission dev iendra i t  a i n s i  un peu come  une propridtd pr ivde  ad tempus 
ou meme de  d u d e  i l l i m i t e e .  

Une seu le  c u l t u r e  de  reference:  D'Autres c a r a c t e r i s t i q u e s ,  durant  
l a  periode qu i  nous occupe, n 'on t  - - 

f a i t  que renforcer  c e  r e s u l t a t .  J e  voudra is  f a i r e  a l l u s i o n  d l a  
mental i t& q u i  p r e v a l a i t  a u s s i  bien chez l e s  conquerants occidentaux 
que chez l e s  missionnaires,  l e u r s  compatriotes. Les uns e t  l e s  
a u t r e s  avaient  conscience d e  l a  valeur unique, non seulement exemplaire, 
mais dgalement normative, de  l e u r  c u l t u r e ,  d e  l e u r  c i v i l i s a t i o n  e t  d e  
l e u r  r e l ig ion .  

Cet te  haute su f f i sance  d i c t a  l a  methode & suivre: pour Qvangdliser ,  
il f a u t  d'abord c i v i l i s e r ;  pour c i v i l i s e r ,  il f a u t  hominiser, c 'es t -a-  
d i r e  ddsa f r i can i se r ,  desauvagiser e t  occ iden ta l i se r .  C ' e s t  a l o r s  
seulement qu'on pourra semer l a  g ra ine  de  l lEvang i l e  dans c e  s o l  retourn6,  
bSch6, a s e p t i s e  e t  ddbarrasse d e s  dldments du t e r r o i r .  

La mission appara f t ,  dans ces  condi t ions ,  c o m e  une e n t r e p r i s e  
d ' a s s imi la t ion  e t  d 'uniformisat ion,  dans l a q u e l l e  tou te  l ' i n i t i a t i v e  
r ev ien t  au missionnaire,  t a n d i s  que l e  mission*Best  r d d u i t  d  S t r e  simple 
rdceptivd pass ive  e t  i rresponsable.  I1 n'a r i e n  d o f f r i r ,  il n ' a  r i e n  
Z donner. I1 a  t o u t  d recevoir ,  mSme son iden t i tg .  



Tout c e l a  me conduit d r e l eve r  deux lacunes e s s e n t i e l l e s  de  
l ' a c t i v i t e  missionaire: l a  meconnaissance du f a i t  e t  de l a  l e g i t i m i t e  
de l a  d i f f e rence  e t  d e  l a  d i v e r s i t e  des  peuples, de  l e u r s  cu l tu res .  
d e  l e u r s  p r o j e t s  de  socie te .  d'une p a r t ;  e t ,  d ' a u t r e  p a r t ,  l ' i n e x i s -  
tence  de  l a  confiance reciproque, condi t ion  d'un enrichissement 
m t u e l  e t  d'un dialogue fecond. 

Mon d i scours  jusqu'a present  peut vous p a r a s t r e  pessimiste,  
s c h h a t i q u e ,  incomplet e t  Feu eloqieux pour les missionnaires.  Mon 
in ten t ion  n ' e s t  pas  la .  Car, malgrg l e u r s  e r r e u r s  ingv i t ab les  - 
j ' a u r a i s  cornmis l e s  m h e s  e r r e u r s  s i  j ' a v a i s  Btb 21 l e u r  place - 
1 ' E s p r i t  q u i  r e s t e  l ' agen t  p r inc ipa l  d e  l a  mission a su conduire son 
oeuvre, e t  nous ne pouvons que nous en r e j o u i r .  

J e  d i s a i s  t a n t a t  que l a  mission e s t  en t r a i n  de  t r a v e r s e r  une 
c r i s e .  Celle-ci  n 'appara l t  pas encore dans c e  q u i  pr&c€de. Mais 
l e s  germes y son t  l a t e n t s .  Ce que nous avons d i t  montre suffisantnent 
que l a  mission, dans sa conception, s e s  methodes e t  s e s  r e a l i s a t i o n s ,  
est e t r o i t w e n t  lice d l a  reprdsenta t ion  qu'on s e  f a i t  du monde, aux 
rappor t s  p o l i t i q u e s  e t  psychologiques d e s  peuples e n t r e  eux, a t t i t u d e s  
e t  comportments des  homes  a i n s i  9 ' 2  l a  comprehension qu'on a de  
l ' u n i v e r s a l i t 6  d e  l l E g l i s e .  La modificat ion d'un des  termes d e  c e  
rappor t  entraifne une Gvolution de  l ' a u t r e .  O r ,  aujourd 'hui ,  nous 
sommes en t r a i n  d e  passer  d'un monde B un au t re .  I1 e s t  par  
consequent inev i t ab le  que l a  mission subisse ,  e l l e  auss i ,  une c e r t a i n e  
transmutation. 

LA MISSION, 

DES INDEPENDANCES A NOS JOURS 

AU NIVEAU D E S  PAYS DE MISSION 

mergence des  Eg l i ses  loca les :  Du cdtG des  pays d e  mission, 
par t icul ierement  du c 6 t 6  de  1'Afrique. 

c e t t e  periode q u i  recourvre l e s  t r e n t e  d e r n i s r e s  annees e s t  une 
p6riode mouvementee. Les r e l a t i o n s  e n t r e  pays co lon i sa teur s  e t  pays 
colonises  son t  per turbees  par l a  revendicat ion p lus  ou moins pacif ique 
de  l ' independance p o l i t i q u e  e t  Bconomique. Ce t t e  revendicat ion 
. r G s u l t e d l a  f o i s  d 'une  p r i s e  d e  conscience aigu* d e  l e u r  depersonal- 
i s a t i o n  2 tous  l e s  niveaux, avec les consequences q u i  s e e n  suivent ,  e t  
d'un d e s i r  profond d e  reconquerir l e u r  i d e n t i t d  non seulement po l i t ique ,  
mais a u s s i  c u l t u r e l l e  e t  c i v i l i s a t i o n n e l l e .  Ce mouvement massif e t  
multi-dimensionnel n 'a  pas  Gpargnb l e s  Eg l i ses  d e s  pays colonises .  

Le deuxieme f a i t  B r e l eve r  e s t  t o u t  2 1'Honneur d e s  i n s t i t u t s  
missionnaires:  l e u r  a c t i v i t e  a por t6  s e s  f r u i t s ;  l e s  Eg l i ses  q u ' i l s  
o n t  fondees d i s p s e n t  d&sormais, pour l a  p lupar t ,  d 'un c l e r g e  
autochtone p l u s  ou moins nombreux. 

Le t ro is ieme f a i t  decoule du prgcedent: c ' e s t  l ' a t o l i t i o n  du 
" j u s  commissionis", l e  24 f e v r i e r  1969. Les d ioceses  d e s  pays d e  
mission accedaient  a i n s i  d l a  major i t6  e t  devenaient responsables a 
p a r t  e n t i e r e  d e  l a  v i e  de  l e u r s  Egl ises .  



PROBLEMES POSES A Z ~ X  JEuNES EGLISES: Tout ce la  n ' e s t  pas sans poser 
de nouveaux probl&mes q u i  en t ra inen t  

de nouvelles c r i s e s .  

1. R o p  d'urgences: Les jeunes Egl ises  se  t rouvent  en face d'une 
responsab i l i t e  e t  d 'une  oeuvre dont e l l e s  prennent 

5 peine l a  mesure. E l l e s  sont h e r i t i e r e s  d 'une  s i t u a t i o n  q u i  l e s  
confronte 5 une m u l t i p l i c i t 6  de taches  a u s s i  urgentes l e s  unes que 
l e s  au t res .  ~ u h e r g ~ e g  par  ces  urgences, e l l e s  n ' a r r iven t  pas 
foujours 2 l e s  h ie ra rch i se r  e t  semblent p a r f o i s  l i v r S e s a  une 
devouement i n o r g a n i d  e t  peu &clair6...Car t r o p  d'urgences s i g n i f i e  
inconscience d~ cc c u i  e s t  vrainient urgent.  

2. Appel 2 l ' e x t e r i e u r  ou moratoire: De plus,  nos Egl ises  ont  h e r i t e  
de s t r u c t u r e s  d'une compStitiv6 - 

au plan de l a  socib tb  moderne q u ' e l l e s  peuvent d i f f i c i l e m e n t  
conserver e t  a c c r o l t r e  par  l e u r s  seu les  ressources  en personnel e t  
en financement. Nos Eg l i ses  fon t  appel  massivement 3 l ' e x t e r i e u r .  
Le drame s 'aggrave a i n s i .  Pour y trouver une solu t ion ,  c e r t a i n s  
o n t  propose l e  fameux moratoire. Mais n 'est-ce pas 15  en f a i t  
une s o b t i o n  M t i v e  que prendraient  l e s  jeunes Eg l i ses  pour 
proteger e t  defendre elles-m6mes l e u r  personnal i tb  c u l t u r e l l e  au 
l i e u  d e  l ' o f f r i r  pour l ' e n j e u  missionnaire? C ' e s t  l a  un dilemme 
c r u c i f i a n t .  Le modele insp i ra teu r  d e v r a i t  E t re  i c i  l ' a t t i t u d e  
du Chr is t  q u i  a d i t :  "Ma v i e ,  personne ne me l ' a r rache ,  c ' e s t  
mi-mEme qui  l a  donne." N i  moratoire, n i  ouverture desordonnbe 
a d e s  la rgesses  a l i e n a n t e s  donc, mais l i b r e  donation de s o i  dans 
l ' a c c u e i l  d e  t o u t  c e  qui  peut promouvoir l e  regne d e  Dieu q u i  r e s t e  
l e  c r i t e r e  impbrieux d e  t o u t e  a c t i v i t b  missionnaire. 

3. L ' incul tura t ion:  A c e l a  s ' a j o u t e  l e  d i f f i c i l e  proklSme d e  
l ' i n c u l t u r a t i o n :  l e s  jeunes Eg l i ses  o n t  du 3 i r l  

2 s 'a r racher  au dilemme suivant:  ou bien en r e s t e r  au 
s c h h a  d 'une Egl ise  de cu l tu re  occidenta le ,  etrangere aux rba- 
l i t e s  c u l t u r e l l e s  pa r t i cu l iS res ,  ou bien s 'enfermer dans un 
par t icular isme cu l tu re1  c los .  Entre ces  cleux e x t r h e s ,  l a  voie 
d'une synthsse raisonnable n ' e s t  pas f a c i l e  2 t rouver,  su r tou t  
au plan e x i s t e n t i e l  oC s e  cherche une pas to ra le  qui  c o l l e  3 l a  
vie.  Cet a spec t  d e l a c r i s e  e s t  sans  doute l e  p lus  important. 

Ref. Missioz d e  1 'Eg l i se ;  No.64 - Septembre 1984. 
5 ,  Monsieur, 75007, Pa r i s .  
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C i l l  m i p e  e Don Mac Inn i s  

(Durante la riunione della American Society d i  Misswlogia 
che ha aincto luogo i t  23 giugm a Princeton, N. J., B i l l  Knipe, M.M. 
Direttore, e Don Mac Innis, reaponsabile del China Research and 
Liaison Program, del !.faryknoll Mission Research and Plannity Depmt- 
ment, hnno presentato una relazione int i tolata 'Una proposta per 
un progetto ecumenico suzle tendenze future nelle Missioni"). 

Mentre s i  preparmno a presentare la relazione 8u questo 
progetto ecmenico i membri deZ MmyknolZ hznno tentato d i  puntwliz- 
zare un certo m e r o  d i  tendenze ftcture neZle Missioni, second0 b r o  
ri levanti  i n  una prospettiva Cattolica. Mozte d i  queate sono 
at tret tanto ri levanti  per t e  a t t re  Chiese Cristiane. 

1. Nationalism and t h e  rmturing Local Churches: 

Nationalism, and the  emergence of more independent l o c a l  ThFrd 
World churches. 

Evolving r o l e s  of  leadership  of Third worldwide C h r i s t i a n i t y .  
Greater influence of  Chr i s t i ans  ou t s ide  t h e  U.S.-European 

church. 
Imminent p l i t i c a l  changes forc ing Third World l o c a l  churches 

t o  beccme more indigenous and independent. 
The need f o r  a "Theology of t h e  Local Church". 
The growing autonomy of Third World episcopal  conferences. 
National churches taking up t h e i r  own missionary e f f o r t  t o  

neighboring countr ies .  
Pluralism of theologies ,  and theologica l  divergence from Rome 
Plural ism within t h e  churches of t h e  Chr i s t i an  t r a d i t i o n  and 

o the r  f a i t h s .  
Decrease i n  acceptance o f  Western c u l t u r e  and values. 
"Mission from everywhere t o  everywhere" 
The end of  purely missionsending churches. 
Development of  new r e l a t i o n s h i p s  between interdependent s i s t e r  

churches. 
The growth of  l o c a l  churches and t h e i r  r e l a t i o n s h i p  to t h e  

universa l  church. 
Involvement of t h e  l o c a l  community i n  i t s  respons ib l i ty  f o r  Mission. 
Development of  a s soc ia t ions  of i n s t i t u t e s  of  e x p a t r i a t e  missioners 

i n  Third World countr ies ,  and t h e i r  r ep resn ta t ion  a t  annual episcopal  
conference meetings t o  d i a l w e  with t h e  bishops. 

2. The Evangelization of t h e  Poor, and t h e  Soc ia l  Gospel: 

The promotion of  j u s t i c e  a s  a c o n s t i t u t i v e  p a r t  of evangelization. 
Preaching t h e  Gospel includes working f o r  social jus t i ce .  
The l o c a l  church seen a s  a defender of  t h e  people 's  r i g h t s  and 

thus  sub jec t  t o  persecution. 



Local church leaders  confronting government a u t h o r i t i e s  on 
r i g h t s  i ssues .  

m r e  uni ty  i n  t h e  l o c a l  church due t o  suffer ing .  
The p r e f e r e n t i a l  option fo r  t h e  poor: inse r t ion  among t h e  poor. 
Recognition of t h e  poor a s  evangelizers:  subjec ts  and not  j u s t  

ob jec t s  of evangelizat ion.  
Libera t ion  Theology and soc ia l  ana lys i s  under a t t ack .  
T r a d i t i o n a l i s t  h i e ra rch ies  i n  t h e  Third World vs. popular move- 

ments. 
Vast numbers of refugees:causes of mass emigration. 
Urbanization i n  t h e  Third World: t h e  rush t o  t h e  c i t i e s .  
Third World hunger, drought, food shortages. 
The missioner and South African apartheid.  
Permanent groups with no foreseeable  r e a l i s t i c  access t o  represnta-  

t i o n ,  who r e s o r t  t o  t e r ro r i sm o r  counter-violence. 
Dispari ty of wealth and consumption o r  resources between nor th  

and south. 
Growing worldwide recognit ion of t h e  c r y  of t h e  poor. 
The r o l e  of  Gospel poverty i n  t h e  l i f e - s t y l e  and l i fe-wi tness  of 

t h e  missioner. 
Missioners evangelizing i n  l i fe- threa tening,  revolut ionary  s i tuo-  

t ions .  
The r o l e  of  t h e  missioner i n  a  r e ~ l u t i o n a r y  s i t u a t i o n .  
Missioners working i n  " secur i ty  s t a t e "  s i t u a t i o n s .  
I n ~ l v e m e n t  i n  t h e  Socia l ,  p o l i t i c a l  and economic circumstances 

of t h e  l o c a l  and g l o h l  s i t u a t i o n .  
The extent  t o  which a fore ign missioner can i d e n t i f y  himself 

with t h e  s t rugg le  for  j u s t i c e .  
A more e f f e c t u a l  p r o t e s t  by challenging t h e  soc ia l ,  economic and 

p o l i t i c a l  philosophies/programs of governments i n  the  "developed" 
world where these  i n j u s t i c e s  f requent ly  have t h e i r  o r ig ins .  

The mass media and the  powerful, i n t e res ted  s t ruc tureswhich can 
manipulate t h e  concealment of i n j u s t i c e .  

The need f o r  churches i n  the West t o  express concern about mission 
t a s k s  on t h e i r  own doorsteps and i d e n t i f y  with oppressed and deprived 
people i n  t h e i r  own socie ty .  

The missioner a s  "partner" r a the r  than a s  " res iden t  minis ter" .  
The missioner a s  t h e  "advocate" of incul tura t ion .  
The missioner a s  the  " t r a i n e r "  of indigenous church leaders .  
The missioner a s  " f a c i l i t a t o r "  f o r  l o c a l  church pas to ra l  planning. 
Greater  cooperation between missioners and l o c a l  church. 
Increasing use of  missioner " s p e c i a l i s t s "  t o  a s s i s t  l o c a l  church. 

Greater  incorporatioll  of l a y  missioners i n t o  t h e  work of Catholic  
c l e r i c a l  mission-sending i n s t i t u t e s .  

The sign of  d i s c i p l e s h i p  seen a s  humble se rv ice  requi r ing  t h e  r o l e  
o f  the  missioner t o  decrease:  a  se rv ice  of "being with," "sharing,"  
"accompanying," r a t h e r  than one of leading, guiding, d i r e c t i n g ,  
organizing and managing. 

Planned devolution of t h e  r o l e  of leadership  from members of  
mission s o c i e t i e s  t o  l o c a l  churches and t h e i r  members. 

The challenge o f  "death" t o  t h e  missioner: t h e  death of  with- 
drawal, of  not  being needed, of being unwanted. 



hloratorium: t h e  readiness t o  go away from t h e  locat ion  where one 
is engaged i n  Mission. 

Expulsion o r  withdrawal from a previous mission s i t u a t i o n ,  coupled 
with t h e  i n a b i l i t y  of  i n s e r t i o n  i n  a new one. 

Planned "re-entry" i n t o  new s i t u a t i o n s  where mission personnel can 
continue t h e i r  minis t ry  of service:  helping them t o  r e t r a i n  fo r  t h e s e  
new s i t u a t i o n s .  

A decrease i n  vocations t o  t h e  c l e r i c a l  and t o  missionary r e l i g i o u s  
l i f e .  

P r e c i p i t a t e  t r a n s f e r s  of mission personnel from one s i t u a t i o n  t o  
another without considering t h e  i n t e r e s t s  of t h e  loca l  church t o  which 
they a r e  a s ~ i g n e d .  

More i n t e r n a t i o n a l i z a t i o n  of missionary i n s t i t u t e s .  
Advances and slowdowns i n  ecumenical approachOs. 
Phenomenal development of  communications. 

4. Incu l tu ra t ion  and Local Chr i s t i an  Communities: 

Incu l tu ra t ion  of t h e  Gospel i n  t h e  l o c a l  context:  f a i t h  and 
cu l tu res .  

Incarnating t h e  f a i t h  i n  d i f f e r e n t  cu l tu res .  
Experiencing Jesus  i n  an (African) way, a r t i c u l a t i n g  t h e  profound 

experience of f a i t h  through one ' s  own indigenous (African) language, 
and systematizing t h e s e  a r t i c u l a t i o n s  i n t o  t r u l y  (African) theologies.  

Greater recogni t ion  of  na t ive  c u l t u r a l - r e l i g i o u s  values.  
Acculturat ion of t h e  missioner a s  a s t r anger  i n  someone e l s e ' s  

cu l tu re .  
The missioner a s  an instrument t o  he lp  t h e  l o c a l  church community 

t o  i n c u l t u r a t e  t h e  Gospel in to  t h e i r  own symbolsof.meaning fo r  l i f e .  
The d i f f i c u l t y  of  African l o c a l  churches t o  accept  t h e  unique 

Western c u l t u r a l  w d e l s  of  marriage. 
Increase i n  t h e  number of  breakway, independent churches: importance 

of  apprecia t ing  " f e l t  needs" i n  t h e  l o c a l  c u l t u r e ,  e.g., imposing hands 
and praying fo r  t h e  s ick .  

Contemporary l i t u r g i c a l  r i t e s  and experimentation with new models. 
The evolut ion of  bas ic  e c c l e s i a l  communities, versus  t r a d i t i o n a l  

pa r i sh  s t ruc tu res .  
New models of church s t ruc tu re :  m a l l  f a i t h  communities. 
Building small s e l f - r e l i a n t  l o c a l  churches: communities. 
Discernment a s  a process f o r  decision-making i n  t h e  community. 
Development of  t h e  e c c l e s i a l  pas to ra l  team i n  mission. 
Greater concentra t ion  on the formation of l a y  leaders.  
Minis ter ia l  r o l e s  f o r  l a y  people in  t h e  Chr i s t i an  community. 
mergence of  t h e  l a i t y  i n  governing and d i r e c t i n g  t h e l r  own 

church. 
Contemporary forms of pa r i sh  minis t ry .  
Gradual d e c l e r i c a l i z a t i o n .  
The missioner encouzaging new min i s t r i e s .  
Forms of prayer fo r  the  a c t i v e  community: t h e  need f o r  contenplat ion.  
The need for  t h e  presence of  s t r i c t  contemplative communities i n  

Third World coun t r i e s .  
The s ign i f i cance  of cen te r s  of contemplation f o r  mission. 



5. Theology and Authority Issues:  

A new apprecia t ion  of Christoloqy and of t h e  humanness of Jesus. 
The inev i t ab le  and d i s tu rb ing  changes of Vatican I1 not accepted 

a t  a deep l e v e l  by many. 
Renewed emphasis by Rome on a u t h o r i t y  which tends  t o  promote 

submissiveness and conformity a s  t h e  highest  v i r t u e s .  
Emerging l o c a l  churches under pressure  t o  accept  conformity t o  

a t r a d i t i o n a l  western i n s t i t u t i o n a l  model of  ecclesiology.  
FOCUS on a bas ic  teaching of Vatican 11: t h e  d i g n i t y  of t h e  

hwan person. 
Attacks on t h e  leading theologians who promote l i b e r a t i o n  theology 

i n  Central  and South America. 
O p p o s i t i o n t o a l l  pas to ra l  approaches which imply a t r a n s f e r  of  

power t o  t h e  grass-roots  l e v e l ,  e spec ia l ly  through d e c l e r i c a l i z a t i o n .  
Retrenchment o f  Lat in  American h ie ra rch ies  from pas to ra l  pos i t ions  

taken a t  Medellin and Puebla Conferences. 

6. Dialogue with t h e  Great Non-Christian World Religions: 

Attempts a t  dialogue with t h e  g r e a t  non-Christian re l ig ions .  
C h r i s t i a n i t y  remaining a be l ieving minoi-ity among believing 

peoples. 
Learning from o t h e r s  how God opera tes  among them: a source of 

f a n t a s t i c  enrictunent fo r  Chr is t ians .  
Sharing with o t h e r s  our own Chr i s t i an  experiences and knowledge 

of God. 
Searching together  fo r  t h e  t r u t h :  Chr i s t i ans  and non-Christ ians.  
A minis t ry  of "presence" among non-Christ ians,  without prosely- 

t i z ing .  

7. Impact of  t h e  United S t a t e s  On Foreign Mission Work: 

Third World coun t r i e s  and t h e  world deb t  c r i s e s :  t h e  banks. 
Linkage between t h e  U.S. government and church organiza t ions  

and agencies: t h e  missioner a s  an arm of  U.S.  government. 
Multinational corporat ions exp lo i t ing  cheap Third World labour 

forces :  in t e rna t iona l  labour j u s t i c e .  
Socia l  pac t s  with Third World governments, l a b u r  and business. 
Foreign investment: new and changed po l i c i e s .  
R a d e  po l i c i e s :  Third World government pol icy  on l o c a l  business 

and m u f a c t u r i n q .  
Global dimensions of mul t ina t ional  corporat ions.  
U.S. m i l i t a r y  prepara t ions  and a i d  i n  Third World countr ies .  
The need t o  s e t  f r e e  o f  paternalism and condescension the  a t t i t u d e s  

of mission supporters  and promoters i n  t h e  home churches. 

Ref: Maryknoll News. September 1984. 



Received recen t ly  and a v a i l a b l e  f o r  consu l t a t ion  a t  t h e  Documenta- 
t ion. 

(1) AFRICA TODAY: A look a t  a c h n g i n g  Africa and an enquiry i n t o  some 
frames of reference  t o  guide the  development of an 

indigenous and incarnate  pas to ra l  e f f o r t .  (21 THE CHURCH I N  AFRICA: 
Notes on pas to ra l  a c t i - ~ i t y  i n  Africa. Trends and guidel ines  f o r  t h e  
use o f  an  In te rna t iona l  Religious I n s t i t u t e .  (Sedos Doc. No. 1/11 13) . 

These two papers (Pp.24) were presented by R. Gabriel F e r r a r i  SX, 
t o  the  General Synod of t h e  Pass ion i s t s  which was held i n  Dodoma, 
Tanzania i n  September, 1984. They conta in  much useful  information on 
t h e  Church i n  Africa to-day and on t h e  oppor tun i t i e s  and problems con- 
cerned with opening up a r e l i g i o u s  I n s t i t u t e  t o  membership from within 
l o c a l  African Churches. 

MINISTRIES I N  THE CHURCH ACCORDING TO THE NEW CODE OF CANON LAW: 

Fr,  Leonard Kaufman, W.F. ( P p ~ 3 4 ) .  This  essay is a follow-up t o  
t h e  SEDOS Seminar on MIPIISTRIES I N  A DYNAMIC LOCAL CHURCH, March, 1984. 
The t e x t  at tempts t o  enumerate those  m i n i s t r i e s  t h a t  can be envisaged 
within t h e  scope of the  New Canon Law. Pp.34. (Sedos Doc.No.l/lll4). 

POVERTY AND MISSION: New Testament Perspect ives  on a In te run ive r s i ty  
I n s t i t u t e  f o r  i . : issiological and Ecumenical Con- 

temporary Theme. Johannes Nissen. In te run ive r s i ty  I n s t i t u t e  f o r  
Missiological  and Ecumenical Research (IIMO) Pamphlet No.10, Leiden, 
Utrecht, 1984. Pp.205. "In t h e  current  miss io logica l  discussion,  
poverty has ceased t o  be a purely econonic predicament, which might 
eventual ly  be eradica ted .  It has become, with i t s  f u l l  m a t e r i a l i t y ,  a 
theologica l  category which has  ant,-ropological and ecc les io log ica l  
implicat ions of permanent v a l i d i t y .  This theologica l  s h i f t  c e r t a i n l y  
deserves t o  be evaluated from var ious  perspectives".(Sedos Doc.No.6/1076) 

YOUR L A W  IS  MY JOY: Society of t h e  Missionaries o f  Africa,  Rome, 1983. 
Pp.245. This s e l e c t i o n  o f  meditat ions and prayers  

composed by Eugene Lewis WF, is an instrument f o r  a prayerfu l  s tudy and 
ass imi la t ion  o f  t h e  white Fathers  New Const i tu t ions .  (Sedos Doc.No. 
3/226). 

LONGING FOR A JUST WORLD: Socie ty  of t h e  Missionaries of Africa,  Rome, 
1983 Pp.142. The recen t  General Chapter o f  

t h e  White Fathers  paid p a r t i c u l a r  a t t e n t i o n  t o  t h e  problems o f  j u s t i c e  
and t h e  chal lenges  which these  posed f o r  t h e i r  members. This b j o k l e t  is 
a challenging document made up of t h e  r e f l e c t i o n s  of about twenty White 
Fathers  who were inv i t ed  by t h e i r  General Council " t o  w r i t e  down t h e i r  
thoughts on a number o f  sub jec t s  concerning j u s t i c e ,  going from 
s p i r i t u a l i t y  and ideology t o  p r a c t i c a l  app l i ca t ions  i n  Africa a s  well a s  
i n  t h e  Society". The thoughts a r e  those o f  the  individual  persons and 
a r e  published j u s t  a s  they were received a s  an instrument o f  r e f l e c t i o n  
f o r  t h e  whole soc ie ty .  (Sedos Doc. No. 3/228). 


