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SEDOS New MWer: Welcome t o  t h e  St .  John of God Order (Fatebenefra- 
t e 1 l i ) w h ~ s e  app l i ca t ion  f o r  m m h r s h i p  of SEDOS was 

approved a t  t h e  Executive meeting. The Superior General is Fr. P i e r l u i g i ,  
Marchesib Oh., and t h e i r  address i s  I s o l a  Tiberina 39, 00186 ROma. 
(?el. 587.32 0 8 )  . 
CWME Appointment. Eugene L. Stockwell i s  Director  of t h e  Commission 

on World Mission and Evangelism of t h e  World Council 
of Churches wi th  e f f e c t  from January 1, 1984. He succeeds Emilio 
Chstro who addressed t h e  SEDOS General Assembly of 1982. A t  t h e  WCC 
Headquarters i n  GBneva he w i l l  be co l l abora t ing  wi th  Sr. Joan Delaney 
MM. with whom he hopes t o  v i s i t  Rome i n  May. The following note i s  
taken from Eugene's e d i t o r i a l  i n  t h e  ~ p r i l  i s s u e  of t h e  In ternaional  
Review of mission: 

Years ago, a s  I struggled t o  lead a t i n y  i'lethodist congre- 
ga t ion  i n  up-country Uruquay, word reached me t h a t  my 
f a t h e r  had j u s t  been e lec ted  a bishop. I wrote t o  con- 
g r a t u l a t e  him and commented t h a t  now he had an enormously 
wide and important minis t ry  a t  hand, compared t o  which my 
work i n  a small congregation seemed but  l i t t l e .  By r e t u r n  
mail came t h e  only  angry l e t t e r  I ever received from him. 
He wanted me t o  know i n  very  c l e a r  terms t h a t  a l l  C h r i s -  
t i a n  minis t ry ,  anywhere, i s  c r i t i c a l l y  important i f  f a i t h -  
f u l  t o  Jesus  Christ .  What p o s i t i o n  w e  occupy i s  of l imi ted  
importance; how we honour C h r i s t  i n  our own corner of the 
world i s  c r u c i a l .  In  my new "corner" I want t o  do t h a t .  
Eagerly I seek your sharing of your s to ry  with me t h a t  a l l  
of us maybenurtured f o r  our common witness and s t r u g g l e  
ulaler God. 

SEDOS Executive Committee met on March 2 4 ,  a t  V i l l a  C a v a l l e t t i  
immediately a f t e r  the  Seminar. The Committee 

made a f i r s t  assessment of the  Seminar with p a r t i c u l a r  reference t o  
content  methodology, resource persons and follow-up. 

D i f f i c u l t i e s  of language, membership of small groups, need f o r  
more theologica l  input  from Africa, Lat in  America and Asia, weak l ink- 
age between the shared experiences and theologica l  r e f l e c t i o n ,  need f o r  
more emphasis on the mission dimension, need fo r  d iscuss ion i n  t h e  
assembly and o the r  suggestions were d e a l t  with. The general  assess- 
ment was very pos i t ive .  

The Committee's l a t e r  assessment w i l l  be combined with those of 
p a r t i c i p a n t s '  and s tudied  i n  prepara t ion  f o r  the  coming years '  programme. 
The committee members w i l l  decide on top ics  f o r  coming Seminars a t  
t h e i r  next meeting on Apri l  17, 1984, by which time they  w i l l  have analysed 
the suqgestions received from p a r t i c i p a n t s  a t  t h i s  Seminar. (Further  
suggestions w i l l  be most welcome). 

Theyalsodecided t o  contac t  two SEDOS member Soc ie t i e s  with a view 
t o  asking fo r  t h e i r  co-operation i n  seconding some of t h e i r  Kenyan o r  
Tanzanian members t o  t h e  Conference on World Religions and Peace which 
w i l l  be held i n  Nairobi i n  August 1984. 
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Women m i n i s t r i e s  influenced profoundly t h e  course of t h e  r ecen t  
SEmS Seminar. Among the  resource persons were four  women: Catharina 
Halkes from Holland, professor o f  femins i t  theology a t  t h e  Universi ty 
of Nijmegen; Pear l  Drego from Ind ia ,  Director  of the  Transact ional  
Analytic Centre f o r  Education and Training i n  Delhi; S i s t e r  Sara 
Casanova Lozada from Columbia, responsible f o r  a par ish  of indigenous 
Indian people in  Ecuador and S i s t e r  Grac ie l l a  Estrada from M~xico,  a 
community leader  i n  Guatemala. 

The t e x t s  of t h e i r  con t r ibu t ions  a t  the Seminar w i l l  appear i n  a 
l a t e r  Bu l l e t in  with the  f u l l  Seminar Report. Meanwhile we reproduce 
here a s h o r t  excerpt  f r o n  an address on t h e  t o p i c  VIOMEN I N  THE CHURCH 
given by Pear l  Drego a t  t h e  Second Bishops' I n s t i t u t e  f o r  Missionary 
Apostolate (BIblA 11) held a t  Trivandrum i n  l h e m b e r  1980. I t  a l ready 
drew a t t e n t i o n  t o  the  th inking which i s  emerging around the use of 
t h e  terms " l a i t y "  and " l ay  min i s t r i e s"  and which was evident  a t  the  
Seminar. 

"I bel ieve  t h a t  the re  w i l l  never be a new emerging l a i t y  without 
a new emerging woman. Only a s trong movement of women, a r a d i c a l  
change i n  t h e i r  t a sk  i n  Church communities w i l l  c a r r y  the  l a i t y  ou t  of 
t h e i r  present  doldrums. 

Somehow t h e  age of l a y  r e s p o n s i b i l i t y  i s  over. Topics l i k e  "The 
Role of t h e  Laity i n  the Church" which were aflame i n  the  1960s a r e  
l i k e  dead wood i n  the 138Cs. Like the  l i t u r g i c a l  movement, the  z i p  
has faded from l a y  movements a s  l a y  movements. This  does not mean t h a t  
the  l a i t y  a r e  inact ive .  Lay men and women a r e  ac t ive ,  but  t h e i r  ident- 
i t y  i s  no longer t h a t  of " l a i t y "  i n  the  Church. They a r e  profess ionals ,  
o r  par ish ioners ,  o r  l eader s ,  o r  counsel lors ,  o r  wr i t e r s .  They a r e  not  
clergy,  they a r e  the  people of God; bu t  somehow t b e  term l a i t y  does not  
have a potent  meaning anymore. I t  i s  a f a l l e n  symbol. 

So I am r e l u c t a n t  t o  speak of a new emerging l a i t y  o r  even oE l a y  
women i n  t h e  Church. The bonding between women i n  t h e  Church, whether 
l a y  o r  r e l i g i o u s ,  w i l l  soon be s t ronger  than the d i v i s i o n  between l a i t y  
and re l ig ious .  

"The man-woman dynamic i n  t h e  Church is a s.@ol of t h e  hierarchy- 
l a i t y  syndrome. The re la t ionsh ip  of domination between women and men 
i n  Chr i s t i an  communities has funct ional  connections with t h e  p a t t e r n s  
of domination between l a i t y  and c lergy.  Doth s e t s  have conceptual l i n k s  
with the  p o l a r i t e s  o f :  nature-grace; body-head; ruled-rulers;  powerless- 
pcnerful ;  unredeemed-redeemed. Women and l a i t y  f a l l  within the  former 
member of t h e  p o l a r i t i e s ,  i n  l i n e  with t h e  powerless, while men and 
c lergy f a l l  within t h e  l a t t e r  member. 

A women's revolut ion  w i l l  c e r t a i n l y  a f f e c t  a l l  t h e  a spec t s  i n  t h e  
l i f e  of Chr i s t i an  communities and in  e c c l e s i a l  power s t ruc tu res .  The 
domination of nature a s  ea r th ,  the  domination of r i c h  over poor, the  
domination of men over wonen, the domination of West over East is carr -  
ied over i n t o  t h e  r e l a t ionsh ip  between non-laity and l a i t y  i n  the Church. 
We need Church communities t h a t  car: understand t h i s  r e l a t i o n s h i p  without 
becoming v io len t  and aggressive,  t h a t  can take  up r e s p o n s i b i l i t i e s  
r a t h e r  than rake up grievances." 



John  F. Icobler, C.P. 

(&trai t  d'un Zivre que John va publier sous Ze t i t r e  "The Third 
Copernican RevoZution: The second Vatican Council i n  the  Light o f  
the History of Idias (La troisi$me r4uoZution copernicienne: Vatican 
11, d la lumie're de Z'histoire des iddes) .  L'auteur considsre 
rdtrospectivement Vatican I I  come une ligne de partage des emcx duns 
Z'histoire du Christianisme. Les 6vEques nous y ont donnd un nouveau 
mode'le de notre univers "re l ig iem" .  IZs y ont r e f o m l e '  l e  COTS 
Mystique du Christ duns l e  sens d'une EgZise centre'e sup l'homme. 
C'cst  ce qu'e3cprirne l a  f o m l e  de l l i s e ,  Pzuple de Dieu.) 

When t h e  Second Vat ican Counci l  occu r r ed  (1962-1965). I must 
admit I had a b s o l u t e l y  no comprehension of  what t r a n s p i r e d  t h e t e .  
Without i n t end ing  any d i s r e s p e c t ,  its " p a s t o r a l  c o n s t i t u t i o n s "  - even 
t h e  d o c t r i n a l  ones-were synonymous i n  my mirld w i th  "fuzzy theology." 

It is  o n l y  a f t e r  yea r s  o f  pe r sona l  r e f l e c t i o n  t h a t  I have come 
t o  some fundamental unders tanding  o f  what d i d  t r a n s p i r e  a t  Vat ican  11. 
For m e ,  t h e s e  b a s i c  i n s i g h t s  have f a l l e n  i n t o  a  paradigm revea l i ng  
t h e  C o u n c i l ' s  g r e a t  work, and t h i s  h a s  allowed m e  t o  i n t e g r a t e  my 
own th ink ing  and r e l i g i o u s  v a l u e s  i n  a  reasonably  c o n s t r u c t i v e  way and 
o r i e n t e d  my l i f e  f o r  t h e  f u t u r e .  Allow me, t h e n ,  t o  sha re  some o f  
t h e s e  thoughts  wi.th you. 

THE HUMAN PR3BLEI.T 

The gene r i c  essence  of  Vat ican  11 may be  sumned up  i n  two L a t i n  
words, Humanae S a l u t i s .  This  is t h e  t i t l e  of t h e  document by which 
John XXIII convoked t h e  Council  i n  1961. Taken by i t s e l f ,  t h e  ph ra se  
humanae s a l u t i s  is s u s c e p t i b l e  t o  a wide range of  meanings: human 
s a l v a t i o n ,  we l f a r e ,  o r  merely s a f e t y .  I n  each  i n s t a n c e ,  however, t h e  
focus  and emphasis i s  on t h e  human person. This  document is w e l l  
worth r ead ing  a g a i n ,  bu t  l e t  m e  summarize h e r e  my comprehension of  it. 

Pope John X X I I I  formulated h i s  ou t look  on  t o d a y ' s  world w i t h  
t h i s  s imple  observa t ion :  "Today t h e  Church i s  wi tne s s ing  a  crisis 
under way w i t h i n  soc i e ty . "  A!! formulated by t h e  l loly  F a t h e r  t h i s  crisis 
e x i s t e d  o u t s i d e  t h e  Church and w a s  one  of  g l o b a l  p ropor t ions .  T h i s  
w a s  n o t  some s o r t  of new, unknown problem, b u t  simply t h e  long-standing 
one o f  c u l t u r a l  and i n t e l l e c t u a l  f ragmenta t ion  which d a t e d  from a t  
least t h e  pe r iod  of  t h e  En1ight:enment. S ince  t h e  t u r n  o f  t h e  cen tu ry ,  
a  long l i n e  o f  Western i n t e l l e c t u a l s  had d i s cus sed  v a r i o u s  a s p e c t s  o f  
t h i s  growing problem: Oswald Spengle r ,  Edmund I lusser l ,  Chr i s topher  
Dawson, Arnold Toynbee, Barbara Ward, and o t h e r s .  I n  t h e  postwar 
e r a ,  modern technology and r a p i d  demographic changes had s imply aggra- 
va t ed  t h e  p roces s  o f  f ragmenta t ion  and p o l a r i z a t i o n .  Toward t h e  end 
o f  h i s  l i f e ,  Mart in  Heidegger added drama t o  t h e  i s s u e  i n  a n  i n t e rv i ew  
l a t e r  publ i shed  under t h e  t i t l e ,  "Only a God Can Save U s . "  

Gene ra l l y ,  any d i s c u s s i o n  of t h i s  nodern g l o b a l  crisis lends  
i t s e l f  t o  ea sy  r h e t o r i c .  Consider ,  f o r  example, t h e  growing danger o f  
nuc l ea r  war, t h e  dehumanizing a s p e c t s  o f  a t h e i s t i c  mate r ia l i sm,  t h e  
s e l f i s h  p u r s u i t  o f  s e n s a t e  va lues  by t h e  a f f l u e n t ,  and t h e  ongoing pro-  
l i f e r a t i o n  o f  s o c i a l  concerns  i s s u e s .  Eschewing such "gloom and doom" 



t a l k ,  Pope John put  h i s  f inger  on t h e  main c r i t i c a l  i s s u e  i n  t h e  
modern world: unbridled technology o u t s t r i ~ p i n g  man's moral capacity 
to handle it. "This is why modern socie ty  is  earmarked by a g r e a t  
material  progress t o  which t h e r e  i s  not  a corresponding advance i n  
the moral f i e l d .  

THE: CHURCH SITUATIOPI 

I n  1961, however, Pope John X X I I I  d id  not  th ink  t h i s  lack of  
moral progress applied e i t h e r  t o  t h e  Church o r  t h e  genera l i ty  of 
Catholics: 

Then, i f  we turn atr at tent ion t o  the  Church, we see tha t  it 
has not remained a l i f e l e s s  spectator i n  the  face of  these 
events, but has followed s tep  by s tep  the  eOo lu t ia  o f  peoples, 
s c i e n t i f i c  progress, and social revolution. I t  has opposed 
dec is ive ly  the  material is t ic  ideologies which deny faith.  
Lastly, it Pas witnessed the  r i s e  and growth of  tize immense 
energies of  the  apostolate o f  PI-aye% of act ion i n  a l l  f i e lds .  
T h s ,  though the  world m y  appear profoundly Charged, the  
Christian comnrunity i s  also i n  great p a r t  transformed and 
renared. I t  has, therefore,  strengthened i t s e l f  soc ia l ly  i n  
un i t y ;  it has been reinvigorated in te l lec tua l ly ;  it h s  been 
i n t e r i o r l y  purified and i s  tlms r z d y  for t r i a l .  

Given t h e  above s i t u a t i o n  where t h e  pope found himself leading 
a Church a l ready  " in  g rea t  p a r t  transformed and renewed," and where 
the  world was insuch  d i r e  moral need, Pope John recognized an  enormous 
opportunity f o r  s p i r i t u a l  good: "While humanity i s  on t h e  edge of a 
new e ra ,  t a s k s  of invnense g rav i ty  and amplitude await t h e  Church, a s  
i n  the  most t r a g i c  period of its history."  The b i b l i c a l  imagery t h a t  
immediately came t o  ny mind is the  Story  of  t h e  G o d  Samaritan: the  
Church coming t o  t h e  ass i s t ance  of wounded humanity. This outlook 
received confirmation from Pope Paul V I  who, i n  h i s  c los ing address 
a t  t h e  Council, sa id :  "The old  s to ry  of t h e  Samaritan has been the  
model of t h e  =spi r i tua l i ty  of the  Council." 

The point  of the s t o r y  is t h a t  t h e  Samaritan 's  adjustments i n  
h i s  journey make absolute ly  no sense un less  viewed i n  t e r n s  of h i s  
caring f o r  the  wounded man lying hy t h e  roadside. Correspondingly, 
John X X I I I ' s  concept of Church renewal and reform makes absolute ly  
no sense unless  viewed i n  terms of serving wounded mankind. This 
may be c a l l e d  t h e  u l t imate  p r a c t i c a l  goal of t h e  Council. 

THE SIGNS OF THE TIllES 

To tha eye of f a i t h ,  today's  empirical  da ta  regarcling secular  
h i s t o r i c a l  and s o c i a l  change become t h e  "s igns  of t h e  times." John 
X X I I I  g ives  us some ins igh t  i n t o  how he understood t h i s  somewhat 
enigmatic phrase: 

The bloody wars tha t  have followed one on the  other i n  our times, 
the spir i tual  ruins cmsed by many ideologies, and the  f r u i t s  
of so many b i t t e r  experiences have not bem, without useful  teach- 
ings. Scienti:F'ic progress i t s e l f ,  i ~ h i c h  gave man the  pos s ib i l i t y  
of creating c a t a s t r q h i c  instruments for his destruction,  has 
raised questions. 



Again, t h e  Holy Father i s  simply in te rp re t ing  wi th in  a r e l i g i o u s  
frame c e r t a i n  well-known secular  f a c t s .  A s  e a r l y  a s  1952, Robert P1. 
Hutchins, a s  spokesman f o r  scholars  associa ted  with the Encyclopaedia 
Br i tannica  and the  Great Books Program, enunciated s i x  th ings  that 
were known about the  fu tu re .  These were i n  substance: 

1. the  increasing impact of modern technology and communication 
on g loba l  un i f i ca t ion ;  

2. t h e  growing danger of nuclear was and poss ib le  world des t ruct ion;  
3. t h e  f a c t  that no nat ion was any longer s a f e  from modern weaponry; 
4 .  the  imperative need t h a t  t h e r e  was f o r  i n t e r n a t i o n a l  dialogue and 

co l l abora t ion  i n  a world increas ingly  des tabl ized;  
5. the  ongoing need t o  moderate com~et ing  sovereign s t a t e s  by world 

law; 
6, t he  f a c t  t h a t  time was running o u t  f o r  mankind t o  resolve  such 

i s sues ;  

When such secular  f a c t s  were f i l t e r e d  through our  t r a d i t i o n a l  
Cathol ic  paradigms of r e l i g i o u s  t r u t h s  and values-espegial ly our  aware- 
ness of C h r i s t ' s  gift-hope-they became "signs of t h e  t imes,"  point ing 
t o  c r e a t i v e  oppor tun i t i e s  f o r  s y i r i t u a l  good, and s t i m u l i  f o r  respon- 
s i b l e  Chr i s t i an  ac t ion .  

TOWARD AN El4PIRICAL METHODOLOGY 

Whatever the  c r e a t i v e  oppor tun i t i e s  f o r  s p i r i t u a l  good i n  t h e  
above s i t u a t i o n ,  we must keep i n  mind t h e  Pope John was t a l k i n g  about 
secular  f a c t s  and secular  problems. Today's world c r i s i s  has developed 
over cen tu r i e s ,  and i n  t h e i r  grasp  of such modern secular  f a c t s  and 
problems, whole na t ions  a re  polar ized  p o l i t i c a l l y ,  economically, 
c u l t u r a l l y  and i n t e l l e c t u a l l y .  Why, we may ask,  d i d  t h e  Holy Father 
f e e l  it was necessary f o r  t h e  Church t o  g e t  even more involved i n  such 
complex s o c i a l  problems which-in so many peoples'  minds-seemed t o  be 
i d e n t i f i e d  with tenaciously held p o l i t i c a l ,  economic and o t h e r  opinions? 
Here T must l e t  t h e  Holy Father  speak f o r  himself. 

The supernaturaZ order...must refZect i t s  e f f i c i ency  i n  that 
other order, the temporaZ one, which on so mzny occasions i s  
unfortunateZy the onZy one that occupies and worries man. 

This i s  an  extremely important quota t ion ,  s i n c e  John X X I I I  was 
obviously gropinr~ f o r  on empir ica l ly  percept ib le  expression of 
s n i r i t u a l  t r u t h s  and values.  I n  a q u i t e  r e a l  sense t h e  Holy Father 
wanted t o  develop a form of r e l i g i o u s  "pragnatism" t h a t  would function 
i n  a wholesome and coi?structive way. By en te r ing  i n t o  the  world market- 
p lace ,  s o  t o  speak, John > : X I 1 1  hoped t o  d e m n s t r a t e  t h e  value and 
reasonableness of t h e  supernatura l  order  i n  human t e r n s  which a l l  men 
of good w i l l  could understand o r  a t  l e a s t  "resonate to." 

The Holy Father goes on t o  say: 

Though r.ot hauir.q d i rec t  earthly ends ( the  Chrchl  cannot, 
halever, i n  i t s  mission fai l  t o  in teres t  i t s e l f  i n  the  probZems 
and worries of here below. I t  knows that  by v iv i fy ing  the  tempoml 
order with the  l igh t  of Christ it reveals men t o  themsezves; it 
leads them, tharefofore, t o  discover i n  themselves their. own nature, 
their own digni ty ,  t he i r  own end. 



This is  an e x t r a o r d i n a r i l y  sophis t ica ted  expression of r e l i g i o u s  
pedagogy, even though it has a  long t r a d i t i o n  i n  Church theology. 
Cer t a in ly  such not ions  inspi red  the  s o c i a l  encyc l i ca l s  of Leo X I 1 1  and 
Pius X I .  1. laritain1s I n t e g r a l  Humanism would a l s o  be a  product of t h i s  
l i n e  of thinkinq.  what t h e  Holy Father  i s  t a lk ing  about i s  a process 
of n a t u r a l  " r eve la t ion , "  not  r e l i g i o u s  r eve la t ion  i n  a  t echn ica l  sense, 
a s  found i n  t h e  Sc r ip tu res  o r  elsewhere. He i s  descr ib ing  a process 
of growth wi th in  t h e  human consciousness whereby a man cones t o  
apprec ia t e  h i s  own au then t i c  humanity. Scho las t i c  te rn inology desc r ibes  
t h i s  a s  knowledge by connatura l i ty ;  more modern parlance sometimes 
seems t o  c a l l  t h i s  "consciousness r a i s ing"  o r  "consc ient iza t ion ."  A t  
any event ,  what the  Holy Father  in tends  is a merely na tu ra l ,  human 
process,  hut  one wi th  profound impl ica t ions  of a t t i t u d i n a l  change and a 
fel t -resonance wi th  au then t i c  huslan values. Hence, h i s  emphasis pre- 
v ious ly  on t h e  need f o r  an empir ica l ly  pe rcep t ib le  demonstration of 
r e l i g i o u s  t r u t h s  and values.  

THE GENERIC PASTORAL PLAM 

I n  Pope John's  mind, t o d a y ' s  problerns of mankind needed a g loba l  
s p i r i t u a l  c a t a l y s t  f o r  t h e i r  so lu t ion .  Hence he was c a l l i n g  a General 
Council of t h e  Church t o  focus on th ree  th ings :  

1. the  type of mind, h e a r t ,  and a c t i o n  t h a t  Cathol ics  would need t o  
he lp  i n  the  t a s k  of bui ld ing  a human f u t u r e ;  

2. a program t o  he lp  s e t  t h e  house of C h r i s t i a n i t y  i n  order  and t o  
heal-as f a r  a s  possible- the d i v i s i o n s  among Chr i s t i ans  themselves; 

3 .  the  promotion among a l l  men of good w i l l  of a  s t a l e  and humane 
world peace. 

The above t h r e e  p a s t o r a l  goals  a r e ,  t o  t h e  degreeethey impinge on 
the  minds, h e a r t s ,  and a c t i o n s  of Cathol ics ,  i n t e r n a l  t o  the  Church and 
c o n s t i t u t e  Catholic  renewal-at l e a s t  i n  a  narrow, t echn ica l  sense. 
Such goa l s ,  however, l o s e  uiuch of t h e i r  i n t e l l i g i b i l i t y  unless  seen i n  
r e l a t i o n s h i p  t o  John X X I I I ' s  u l t ima te  p r a c t i c a l  goal  ad ex t ra :  t h e  
remedyinq of mankind's g lobal  c r i s i s .  Af ter  a l l ,  t h e  Holy Father judged 
t h e  Church a l ready " i n  g r e a t  p a r t  transformed and renewed." The c r e a t i v e  
chal lenge,  a s  he saw it, was t o  p lace  t h i s  r i c h  moral fo rce  a t  t h e  
se rv ice  of mankind t o  he lp  men discover t h e i r  au then t i c  humanity and con- 
a t r u c t  a  v i ab le  human f u t u r e .  While t h e  Holy Father  nay have s e t  t h e  
b i s h o p  the  ove r t  t a s k  of s p e l l i n g  out  what it means t o  be a  be l i eve r  
i n  our tumultuous twent ie th  century ,  he was simultaneously asking them 
t o  grapple with t h e  very  elements of any c i v i l i z a t i o n :  "tihat does it 
mean t o  be a  human being?" 

Unless t h i s  wholesome balancing of c o n c i l i a r  ob jec t ives  is cons tan t ly  
kept i n  mind, i n t e r n a l  Church renewal and reform a r e  i n  cons tant  danger 
of f a l l i n g  i n t o  a  massive process of merely r e l i g i o u s  in t rovers ion .  The 
very complexity of Pope John ' s  ques t  f o r  an "empirical  methodology" ex- 
poses less- than-careful  th inke r s  t o  some very  naive formulas of renewal. 
I n  t h e  pas t  two decades these  have been o f t e n  enough, shaped by " h i s t o r i c a l  
primitivism" ( r e t u r n  t o  a  Golden Age), s c i e n t i f i c  reductionism (csv- 
chologism, h i s to r i c i sm,  sociologism, and so  f o r t h ) ,  o r  t h e  p o l i t i c i z a t i o n  
o f  r e l i g i o u s  ideas .  The c h a r a c t e r i s t i c  of such tendencies is ,  genera l ly ,  
t h e  i d e a l  of a  " f a i t h  enl ightened by reason." 

Aside from h i s  admin i s t r a t ive  leadership  both before and during t h e  
Council,  Pope John X X I I I  inf luenced t h e  work of t h e  Council Fa thers  i n  



a t  l e a s t  f i v e  s i g n i f i c a n t  ways: 

1. He formulated t h e  Councils u l t imate  p r a c t i c a l  goa l ,  a s  we have 
described 

t h i s  above. This  goal ,  ex te rna l  t o  t h e  Church i t s e l f ,  had the  na tu ra l  
purpose of  a s s i s t i n g  mankind i n  i ts  e t h i c a l  progress o r  moral d e v e l o p  
ment during a time of c r i t i c a l  g lobal  c r i s l s .  This  i s  an  e s s e n t i a l l y  
humanistic ob jec t ive ,  and the  r e l i g i o u s  o r  cha r i t ab le  a c t i v i t i e s  of 
t h e  Church a c t  by way of d i spos i t ive  c a s u a l i t y  t o  he lp  men grow i n  an 
apprecia t ion  of t h e i r  authent ic  humanity. Only per  accidens does t h i s  
e n t e r p r i s e  have any implicat ions for  evangelizat ion.  The Good Samari- 
t an ,  a f t e r  a l l ,  d ld  not a s s i s t  t h e  in jured  Jew simply i n  order  t o  
convert him t o  h i s  own religious outlook. 

2. Pas to ra l  Theology. Pope John X X I I I  a l s o o u t l i n e d  t h e  broad con- 
t o u r s  of what we today c a l l  "pas tora l  theology." 

Within t h e  context of t h e  Council 's  u l t imate  p r a c t i c a l  goal ,  t h i s  i s  
theology l a r g e l y  functioning a s  a  discernment process.. The Haly 
Fa the r ' s  perception of the  "signs of t h e  times," and h i s  wholesome 
r e l i g i o u s  response would be a good example of t h i s .  More p r o F r l y ,  
however, p a s t o r a l  theology serves  t h e  i n t e r n a l  needs' df t h e  Church, 
a s  a  c o n s t i t u t i o n  such a s  Lumen Gentium would well i l l u s t r a t e .  I ts 
fundamental purpose i s  t o  equip modern-day Catholics  t o  achieve t h e  
Council 's  genera l  p a s t o r a l  p lan ,  described previously,  which i n  t u r n  
i s  subordinate t o  t h e  u l t imate  p r a c t i c a l  goal  of t h e  Council. In  
shor t ,  p a s t o r a l  theology s t r u c t u r e s  a  "formatio,n program" o r  blue- 
p r i n t  of applied C h r i s t i a n i t y  i n  order  t o  equip Cathol ics  t o  serve 
t h e  u l t imate  p r a c t i c a l  goal  of t h e  Council. 

3 .  The Pope a l s o  s e t  t h e  parameters of orthodoxy f o r  t h i s  type of 
pas to ra l  theology 

i n  h i s  well-known opening speech t o  t h e  Council Fathers .  That a b s t r a c t  
norm i s  d o c t r i n a l  i n t e g r i t y  o r  theologica l  integral ism. . . 

This p r i n c i p l e  was fu r the r  affirmed by t h e  bishops i n  t h e i r  
Message of Humanity: "He s h a l l  take pa ins  so  t o  present  t o  the  men of 
t h i s  age God's t r u t h  ir. i t s  i n t e g r i t y  and p u r i t y  t h a t  they may under- 
stand it and g l a d l y  assent  t o  it." T r a d i t i o n a l i s t i c  a s  t h i s  norm 
may appear on t h e  surface ,  it i s  r i g h t  here t h a t  t h e  Council Fathers  
displayed t h e i r  g r e a t e s t  c r e a t i v i t y  i n  t h e i r  e f f o r t  t o  achieve "a 
s t e p  forward toward a d o c t r i n a l  penet ra t ion  and a formation of con- 
sciousness i n  f a i t h f u l  and pe r fec t  conformity t o  the  authent ic  doctr ine."  

4. Communio. The Holy Father  endorsed and encouraged t h e  i n t e l l e c t u a l  
process enabling t h e  concept of communio t o  become t h e  

comprehensive and v i t a l  theme o rches t ra t ing  t h e  Council. Communio, a s  
I am using t h e  term here, ranges through a l l  l e v e l s  of being, from in- 
animate minerals  t o  the  circumincessions of t h e  Tr in i ty .  Perhaps t h e  
neares t  secular  Counterparts of t h i s  r e l i g i o u s  concept would be t h e  
s c i e n t i f i c  paradigm of p lanetary  ecclogy, o r ,  pexhaps, t h e  concept of 
"synergetics" put forward by Buckminster Fu l l e r .  

The i n t e l l e c t u a l  key t o  t h i s  concept of communio i s  t h e  d i s t i n c -  
t i o n  between "ad i n t r a "  and "ad e x t r a "  f i r s t  formulated by Cardinal 
Suenens, but  l a t e r  proposed by Archbighop Montini on t h e  f l o o r  of t h e  
Council, December 5,  1962, i n  a  "programmatic and i n f l u e n t i a l  speech." 
Much l i k e  t h e  concept of theoloaica l  in tegra l i sm t h a t  we discussed 
zbove, t h i s  d i s t i n c t i o n  can be in te rp re ted  i n  an unimagi&tive and ~. 

s e p a r a t i s t  fashion. However, within the  d i a l o g i c a l  context of t h e  



Council, with i t s  e f f o r t  t o  e s t a b l i s h  a v i t a l  c o r r e l a t i o n  between 
authent ic  doc t r ine  and au then t i c  humanity, t o  balance t h e  pope's 
h m a n i s t i c ( a d . e x t r a 1  and pas to ra l  (ad i n t r a )  goals ,  t h i s  d i s t i n c t i o n  
becomes t h e  b a s i s  f o r  t h e  onging i n t e l l e c t u a l  d i a l e c t i c  t h a t  e a s i l y  
lends i t s e l f  t o  c l a s s i c a l  phenomenological nethod. The substance, 
the re fo re ,  of the  Council 's documents, t h e i r  authent ic  meaning, "is 
only  i n  t h e  r e l a t ion . "  

5. Pacem i n  Terr is .  Last ly,  Pope John himself,  on Apri l  12, 1962, 
of fered  a p i l o t  demonstration-model f o r  con- 

c i l i a r  methodolocjy when he issued h i s  encyc l i ca l  Pacem i n  Ter r i s .  
Perhaps t h e  b e s t  extended commentary on t h i s  "phenomenology of peace" 
would be t h a t  of Cardinal Maurice Roy. P r i o r  t o  Cardinal Roy's 
commentary,the e d i t o r s  of Herder Correspondence had c a l l e d  a t6ent ion  
t o  the  Holy F a t h e r ' s  use of non-formal concepts t o  d i scuss  t h e  i s s u e s  
taken up by the  encycl ica l .  In  t h e  context  of e x i s t e n t i a l i s t  European 
phenomenology, non-formal concepts genera l ly  mean something q u i t e  
s o e c i f i c .  They a r e  a  conceptual v i a  media between what we c a l l  
sub jec t ive  and objec t ive  ideas.  

Under such c r e a t i v e  r e l i g i o u s  leadership  bre can say-at l e a s t  i n  
re t rospect - tha t  the  bishops l ived  up t o  John X X I I I ' s  expecta t ions  of 
them. With the  guidance of t h e  Holy S p i r i t  t h e i r  d e l i b e r a t i o n s  a t  t h e  
Council have become a g r e a t  watershed i n  t h e  h i s t o r y  of Chr i s t i an i ty .  
I n  t h e  l i g h t  of t d a y ' s  problems t h e  co l l ege  of bishops posed a very 
d i s tu rb ing  question: "Church, what do you say  of yourself?" J u s t  a s  
the  f i r s t  Chr i s t i ans  so r t ed  out  t h e i r  memories of C h r i s t  a f t e r  h i s  
r e su r rec t ion  and formulated t h e  Good News of h i s  mission i n  t h e  con- 
t e x t  of t h e i r  f i r s t - cen tu ry  world, so t h e  Church today has done 
e s s e n t i a l l y  t h e  same th ing  but  i n  t h e  context  of a  twentieth-century 
world a t  a  crossroads of h is tory .  

Every now and then such a g r e a t  re th inking of r e a l i t y  takes  p lace  
i n  human h i s to ry .  Perhaps one of t h e  e a s i e s t  t o  understand i s  t h e  one 
which took place i n  s c i e n t i f i c  c i r c l e s  back i n  the  e a r l y  s ix teen th  
century when Copernicus s a i d  t h e  p lane t s  revolved around t h e  sun r a t h e r  
than the ear th .  The impl ica t ions  of t h i s  new mathematical model of 
t h e  universe were mindblowing f o r  phys ic i s t s  of t h a t  time. With a 
s t roke  of t h e  pen, Copernicus had rendered a l l  previous notions of 
c e l e s t i a l  mechanics obsolete.  The universe had not changed, but  the  
change i n  human perspect ive  had been so d r a s t i c  t h a t  phys ic i s t s  r ea l -  
ized they had t o  r e th ink  t o t a l l y  how t h e  universe operated. 

THE [ J E W  MODEL 

What t h e  bishops have done is  t o  provide us with a new model of our 
r e l i g i o u s  universe. The Church has not changed, b u t  our _wrspective 
of it ( i .e . ,  our v i sua l  g e s t a l t )  has been rad ica l ly .  Formerly, t h i s  was 
t o t a l l y G o d ~ e n t e r e d  and Christ-centered,  a s  the Church's self-descrip-  
t i o n  a s  the  Mystical Body of Chr i s t  reminds us. But i n  an age when 
t h e  nature and d i g n i t y ,  indeed t h e  very exis tence  of man, is i n  se r ious  
jeopardy, t h e  bishops have dramat ica l ly  reexpressed these  God-given 
t r u t h s  i n  a  way we need t o  hear. In  a  very  thoughtful  and prayerfu l  
way they reformulated the  Mystical Body of Chr i s t  a s  a  man-centered 
Church. And t . ,~at  is what i s  meant by the  Church a s  t h e  "People of God." 



A man-centered Church? Preposterous! "That's secular  humanism," scme 
w i l l  say,  "some fuzzy-minded Religion of 

Humanity and Secular  Love." The shock i s  understandable. The reason 
f o r  it has been well  expressed by Pope John Paul 11: "In t h e i r  think- 
ing  and outlook,  people p a s t  and present  have been and a r e  s t i l l  in- 
c l ined  t o  separa te  and even oppose theocentrism and anthropcentr i sm."  
But such an a t t i t u d e  i s  not p a r t  of our i n t e g r a l  understanding of 
Chr i s t i an  doc t r ine .  A s  t h e  Holy Father a l s o  says: "The more the  
Church focuses her a t t e n t i o n  on human beings,  however, o r  t h e  more 
antbxopocentric her work becomes, the more f irmly it must be ground- 
. e d  and be c a r r i e d  o u t ,  i n  i t s  anthropocentr ic  dimensions, by being 
ordered t o  t h e  Father  i n  Chr is t  Jesus." 

The "reconceptual izat ion" of the  r lyst ical  Body of Chr i s t  a s  a  
man-centered Church can only be accomplished through t h e  phenomenolo- 
g i c a l  method i n  which non-formal concepts serve  a s  a  v i a  media 
c o r r e l a t i n g  au then t i c  doc t r ine  and authent ic  humanity. 

THE VISION OF THE M W  HUMANITY 

What does the  term "people of God" r e a l l y  imply i f  we comprehend 
it a s  an empir ica l ly  grounded phenomenological cons t ruct  derived from 
t h e  Church's t r a d i t i o n a l  self-understanding? It i s  t h e  p ro jec t ion  of 
a  kind of new v i s ion  of Mount Tabor: mankind t ransf igured i n t o  t h e  
image of Chr i s t ,  a l i v e  wi th  h i s  l i f e ,  and hearing anew God saying: 
"This i s  my Son, my beloved." 

Is t h i s  an eschatologica l  projec t ion?  Of course it is.  But an 
eschatology of an u t t e r l y  new type. Under t h e  symbolism of t h e  People 
of God, t h e  Church i s  r e a l l y  projec t ing  her v i s ion  of the  new humanity, 
a  qu i t e  empir ica l ,  flesh-and-blood r e a l i t y  necessary f o r  t h e  su rv iva l  
of t h e  world and t h e  cons t ruct ion  of a  sus ta inab le  fu ture .  I t  r a d i c a l l y  
por t r ays  the  Church a t  t h e  se rv ice  of mankind. Yet the  r e l i g i o u s  
ontology t h a t  s t r u c t u r e s  t h i s  new a v a i l a b i l i t y  of t h e  Church t o  mankind 
ever remains t h e  orderinq of va lues  t h a t  insp i red  Chr i s t  a s  he washed 
t h e  f e e t  of h i s  apos t les .  Joseph Ratzinger has ably  captured t h i s  
d i a l e c t  by h i s  Logos/Shepherd d i s t i n c t i o n .  

SOME PXACTICAL IMPLICATIONS 

From these  r e f l e c t i o n s ,  c e r t a i n  broad l i n e s  of thought become 
more apparent t o  us: 

1. What Pope John X X I I I  and t h e  Second Vatican Council have been 
t r y i n g  t o  t e l l  us is t h a t  modern secular  man i s  obsole te .  And 
here I am r e f e r r i n g  espec ia l ly  t o  t h e  ideas  of economic material ism 
t h a t  have shaped t h e  d i r e c t i o n  and values of our c i v i l i z a t i o n  since 
t h e  time of t h e  I n d u s t r i a l  Revolution. The world o f  "modern" man, 
t h e  world most of u s  Grew up i n  and took f o r  granted,  came t o  an 
end e f f e c t i v e l y  on August G ,  1945, with t h e  des t ruc t ion  of Hiroshima. 
It has taken us an awfully long time t o  r e a l i z e  t h i s  point .  From 
t h a t  day on, r i c h  and poor, s a i n t  a m  s i n n e r ,  be l i eve r  and a t h e i s t  
have a l l  been l i v i n g  on " death row." I f  ever we hope t o  d e l i v e r  
ourse lves  f r o n  t h i s  cu r se ,  a l l  of us-regardless of our s t a t e  i n  l i f e -  
w i l l  have t o  develop some new ideas ,  values,  and ways o f  ac t ing .  
And t h a t  is what the  Council means by i ts  c a l l  t o  s p i r i t u a l  renewal, 
aggiornamento, "coming of age,"  rowing up t o  the  new r e a l i t i e s  of  
human existence.  



2. Since t h e  u l t imate  p r a c t i c a l  goal of t h e  Council is r e a l l y  t o  
a i d  mankind during a  time of dec i s ive  global  c r i s i s ,  t he  program 
of Vatican I1 i s  a monumental e f f o r t  i n  c iv i l iza t ion-bui ld ing.  
The Council 's  c a l l  t o  t h e  Church and t o  mankind is a  twentieth- 
century version of t h e  Exodus: God's new c a l l  t o  h i s  People t o  
leave  a  c i v i l i z a t i o n  increas ingly  dehumanizing f o r  a  "new f ron t i e r '  
f o r  mankind. 

3.  the most important chal lenc~e facing Catholics  today is the  need 
t o  develop a  Chr is t ian  anthropology, one t h a t  incorporates t h e  
theologica l  b luepr in t  out l ined i n  t h e  Council 's  docmehts  and 
t h a t  is incarnated according t o  t h e  d i v e r s i f i e d  c u l t u r a l  require-  
ments of t h e  var ious  peoples around t h e  world; This i s  a  llecessary 
stepping-stone t o  achieve t h e  Counci l ' s  u l t ima te  p r a c t i c a l  (foal,  
and t h i s  theme has been repeatedly emphasized i n  the  wr i t ings  o f  
Pope John Paul 11 a s  well.  

Ref: Review f o r  Religious,  Vol. 42 ,  No.6, Nov.-Dec. 1983. 

- end - 
Cne day I asked my grandfather: 
"Grandfather, where i s  God?" 
He looked a t  me sadly 
But never said a word. 
My grandfather died i n  the  f ields 
Without a pr ies t  or  a doctor. 
And the Indians buried him 
Playing bmboo f lu tes  and drums. 

Later, I asked my father: 
"Father, what do you k n m  o f  God?" 
My father became very serious 
But never said a word. 
My father died i n  the mines - 

Without a priest  or a doctor. 
And the Indians buried him 
Playing bamboo f lu tes  and drums. 

Fly brother l i v e s  i n  t he  hiLls 
And he never sees a flower; 
Cnly sweat, maZaria ard srakes 
And the l i f e  o f  a wood-cutter. 
Let no one ask hi7 
I f  he knows where God i s !  
Such an importmat gentleman 
Has not passed near h i s  house! 

I sing along the roads 
And when I urn i n  prison 
I hem. the  voices o f  the people 
Who sing be t t e r  than I ,  
Saying that  God cares for the poor. 
Well, t h i s  may be true or not,  
But I know f ~ r  a fact 
That he dines wi th  the  mine-omer. 

There i s  something on earth 
That i s  more important d u n  God: 
That no one should s p i t  blood 
Just t o  l e t  others l i v e  be t ter .  ( A h h i p a  Yu~anqui ( ~ r g e n t i n a )  

Ref: Volunteer Missionary !bvemt?t. Newsletter 38, k r c h  1984. 

- 



DICU P?GUAE PAR LES PALFIRES 

V. Cosmao 

SECT. 111 LES PAUVRES AISITONCEI.ST LA BONNE IJOUVELLE 

(What exactly does "Church of the  poorff, "Option for the poorf' 
mean? Different contexts seem t o  en ta i l  d i f f e ren t  understandings 
of what the  option .means. Hqr. Ccrnelio de W i t  i n  his  homily a t  
one of the  Eucharistic ceZebrations during the  SEDOS Seminar on 
Ministries i n  March 1984, pointed out one interpretat ion about which 
there appeared t o  be no con f l i c t ,  - the Chrch  of the  poor w i l l  
l i s t e n  t o  the  voice of  the poor. This excerpt from an a r t i c l e  DIEU 
PARLE PAR LES PAUVRES caZls our a t ten t ion  t o  t h ~  fact t ha t  the  poor 
annour!ce the  good news. Do we hem them?) 

Enracinde dans  l a  P a r o l e  d e  Dieu, l a  p a r o l e  q u i  s ' e ' l abore  en  
t h 6 o l o g i e  d e  l a  l i b e r a t i o n  n ' e s t  i n t e l l i g i b l e  qu '2  l ' d c o u t e  d e  l a  
P a r o l e  d e  Dieu. Les pauvres  q u i  se l i b s r e n t  n ' o n t  pas grand chose  h 
d i r e  e t  ce n ' e s t  p a s  l e u r  p a r o l e  qu 'on entenc! d i r ec t emen t  dans  l e s  
i n fo rma t ions  q u i  c i r c u l e n t .  11s s e  l i b P r e n t ,  i l s  s ' o r g a n i s e n t  pour 
v i v r e  humainement, en f i l s  d e  Dieu. 11s s 'abandonnent  2  Dieu. 11s 
l a i s s e n t  Dieu p a r l e r  t r a v e r s  eux, 1 t r a v e r s  c e  q u ' i l s  f on t .  E t  Dieu 
p a r l e .  I l a i s  q u i  p e u t  l ' e n t e n d r e ?  

C ' e s t  1 ' E g l i s e  u n i v e r s e l l e  q u i  est  m i s e  en demeure d e  s e  m e t t r e  
2  l ' d c o u t e  de c e t t e  P a r o l e  d e  i l ieu.  P a r  12  meme e l l e  es t  n i s e  e n v  
" c r i s e " .  C ' e s t  une heure  d e  v e r i t d  ou d e  jugement. S ' i l  n ' e s t  d ' E g l i s e  
q u ' i n s t i t u g e  e t  s t r u c t u r g e ,  l ' i n s t i t u t i o n  e t  les  s t r u c t u r e s  s'acccm- 
modent ma1 d ' P t r e  p e r t u r b e e s  p a r  l ' i r r u p t i o n  d 'une  p a r o l e  de Dieu 

q u i  w a r a i t  subve r s ive .  I1 a r r i v e  qu'une t e l l e . p a r o l e  s o i t  exc lue  
ou r e f o u l e n  aux marges,  i d e n t i f i Q e  d t o r t  9 une p a r o l e  purement sub- 
v e r s i v e .  Mais l a  p a r o l e  subve r s ive  q u i  s e  f a i t  e n t e n d r e  dans  l a  
p r a t i q u e  d e s  gauvres  est c o n s t r u c t i v e :  dans  l a  s o c i 6 t d  e t  s u r t o u t  d a n s  
l ' E g l i s e ;  e l l e  c o n s t r u i t  l l l : q l i s e  c a r  e l l e  r a s s e n b l e  en  communion ceux 
q u i  l l E n t e n d e n t  e t  l a  d i s e n t  e t  c e t t e  comnunion se r d a l i s e  e n  B g l i s e ;  
s ' i l  a r r i v e  que c e r t a i n s  h o m e s  d l E g l i s e  ne s ' e n  r enden t  pa s  compte, 
il e n  e s t  d ' a u t r e s ,  e t a b l i s  pour v e i l l e r  a l ' U n i t 6 ,  q u i  s ' e n  p o r t e n t  
g a r a n t s ,  au r i s q u e  de  l e u r  v i e ,  eux a u s s i ,  c a r  c e t t e  E g l i s e  e s t  d ' a u t a n t  
p l u s  dangereuse q u ' e l l e  se v e u t  dans  1 ' E g l i s e  u n i v e r s e l l e .  Mais que 
les  g a r d i e n s  d e  l ' o r d r e  s o i e n t  2  l e u r  p o s t e  n ' e s t  p a s  l e  p l u s  g reve :  
c ' e s t  l e u r  f onc t i cn .  

Ce q u i  e s t  le  p l u s  r e d o u t a b l e ,  c ' e s t  l a  s u r d i t 6  s d l e c t i v e  d e  ceux 
q u i  n ' en tendent  qu 'un d i s c o u r s  p o l i t i q u e  12 oi3 c ' e s t  une p a r o l e  d e  Dieu 
q u i  s ' expr ime ,  une p a r o l e  c u i  d i t  Dieu d l ' o e u v r e  dans  l ' h i s t o i r e  e t  
les s e n s  que  donnent  l e u r  mort  e t  2  l e u r  v i e  ceux q u i  c r o i e n t  en  Dieu 
s e l o n  l a  p r a t i q u e  e t  l a  p r e d i c a t i o n  de  J6sus .  

Une t e l l e  p a r o l e  est  "impensable" i n i n t e l l i g i b l e ,  dans  un u n i v e r s  
c u l t u r e 1  oil p a r  contre-coup t o u t  " s u j e t "  est c o m e  de te rmine  2  s e  con- 
s i d d r e r  lui-meme cornme " o b j e t " ,  p r o d u i t  de l ' h i s t o i r e  e t  non s u j e t  
h i s t o r i q u e .  Ceux q u i  se l e v e n t  d l ' a p p e l  d e  Dieu se v e u l e n t  l e s  s u j e t s  



de l e u r  h i s t o i r e  e t  s e u l s  peuvent l e s  entendre ceux q u i ,  decouvrant 
l e u r  transcendance dans l e u r  ouverture 1 l a  Transcendance de  Dieu, 
se veulent a u s s i  l e s  s u j e t s  de  l e u r  r e l a t i o n  2 Dieu. S i  c ' e s t  Dieu 
qui  p a r l e  par  l e s  pauvres, s a  Parole,  2 nouveau, e s t  c r e a t r i c e  e t  
l i b e r a t r i c e .  E l l e  peut r e s s u s c i t e r  l e s  morts, y compris ceux qu i  
"meurent" de n ' avo i r  p lus  d 'horizon vers  lequel  marcher, 

de n ' a v o i r  p lus  cle sens 2 l e u r  
v i e ,  parce q u ' i l s  ne savent p lus  q u i  i l s  sont ,  parce  q u ' i l s  ne savent 
plus q u ' i l s  sont  f i l s  de Dieu appelds B Etre  assez pauvres, eux a u s s i ,  
w u r  p u v o i r  s e  perdre en Dieu. 

La bonne nouvelle qu'annoncent l e s  pauvres, bonne nouvelle q u ' i l s  
entendent p a c e  q u ' i l s  sont  a f f ron tds  1 l a  mort, e s t  c e l l e  d e  l a  
v i c t o i r e  d e  l a  v ie ,  d e  l a  v i e  dont i ls crdent  1 nouveau l e s  condit ions,  
de  l a  v i e  dont i l s  savent q u ' i l s  y na issent  s i  on l e s  tue.  

De c e  po in t  de vue il e s t  s i g n i f i c a t i f  que, nBe d'une r e l e c t u r e  
de l 1 ~ x o d e ,  l a  thdolocjie de l a  l i b s r a t i o h  a i t  progressivenent  trouvB 
son ?ale dans l a  Paque du Chr i s t ,  parcourant tou t  l e  chenin q u i  a v a i t  
Btd necessaire ?our penser l a  v i e  en termes de  l i b d r a t i o n  de  l a  mort 
e t  non plus seulement de l a  servi tude .  L e s  oignons dVEgypte, il 
a r r i v a i t  aux f i l s  d l I s r a E l  de  l e s  r e g r e t t e r ,  come il a r r i v e  qu'on 
~ r B f S r e  l a  se rv i tude  1 l a  mort. Face l a  n o r t  il ne r e s t e  plus 
d ' a u t r e  choix que l a  vie.  C t  c ' e s t  dans l e  choix d e  l a  v i e  que s e  
t rouve l a  f i n e  po in te  de l a  theologie de l a  l ibe ra t ion .  

Dieu Vivant - s u s c i t a n t  des  v ivan t s  pour l a  v i e  g t e r n e l l e ,  pour 
conduire l ' h i s t o i r e  de t e l l e  manisre q u ' e l l e  debouche su r  l a  v i e  
Bternel le  - e s t  l ' i n t e r l o c u t e u r  des pauvres qu i  r e s s u s c i t e n t  d ' e n t r e  
l e s  morts, c a r  ceux B qu i  Dieu p a r l e  a i n s i  son t  bien de  ceux que l e  
monde, c o m e  il va, condamne tous  l e s  jours 2 mort. 11s sont  des 
peuples e t  c ' e s t  c o m e  peuples, s u j e t s  de l ' h i s t o i r e ,  q u ' i l s  ressus-  
c i t e n t .  11s son t  un peuple en marche peuple de Dieu. 

Leur parole  a ,  dans son humil i te ,  l ' assurance  necessa i re  pour 
b r i s e r  l e s  carcans des  monde c l o s  1 t o u t e  Parole de  Dieu. Parce q u ' i l s  
veulent  v iv re ,  i ls  desserreront  l e s  verrous des  s t r u c t u r e s  q u i  l e s  
emechent  de vivre.  Ce que n ' a  pas pu r d a l i s e r  l e  l e v i e r  du pe t ro le ,  
l e u r  montBe en conscience e t  en organisa t ion  l e  rendra peut-Etre 
pensable e t  possible:  l a  cons t ruct ion  d'un systene de rappor t s  en t re  
l e s  peuples 03. l a  v i e  s o i t  poss ib le  pour tous. 

Ce t t e  l i b e r a t i o n  des  pauvres, vict imes du ddsordre du monde, 
appel le  ceux qui  y v ivent  ou en vivent  a une conversion q u i  passe 
par l a  t ransformation des  s t r u c t u r e s  qu i  font  du sous-ddvelopment des  
uns l ' e f f e t  du developpement des  au t res .  :iais s i  c e t t e  conversion 
d o i t  t rouver ,  d'une maniere ou d'une au t re ,  s a  r e a l i s a t i o n  po l i t ique ,  
qu i  r e s t e  B inventer ,  c ' e s t  bien d'une conversion vers  Dieu q u ' i l  s ' a g i t ,  
d 'une,  conversion qu i  about isse  1 une repr i se  en compte de  l a  r e l a t i o n  
1 Dieu. 

Annonciateurs de l a  bonne nouvelle, l e s  pauvres q u i  s e  l i b e r e n t  
son t  l e s  envoy& de  Dieu aupres de tous  ceux qu i  B l e u r  tour  sont  
a s s i s  dans l e s  tBnSbres, dans une n u i t  c o l l e c t i v e  de  l a  f o i  dont on peut 
p a r f o i s  s e  demander c e  qui  l a  distincjue de  l ' e n f e r  qu i  e s t  l 'absence 
de  Dieu: dans c e t t e  n u i t ,  i l s  d i s e n t  l a  presence ag i s san te  de  Dieu, 
l e  souf f l e  de  l l E s p r i t  q u i ,  2 nouveau, s u s c i t e  l a  v ie .  



Quand on a eu l a  chance, ou l a  grace ,  d 'ent revoi r  l e  do ig t  de 
Dieu dans un mouvement h i s to r ique  comme c e l u i  dont l e s  theologies  
de  l a  l i b e r a t i o n  fon t ,  2 t z t o c s ,  l ' i n t e r p r 6 t a t i o n ,  il n ' e s t  r i e n  de 
p lus  desesperant  que de vo i r  se m u l t i p l i e r  l e s  malentendus a son 
egard, malentendus qu'engendre sa  rdduction p o l i t i q u e  ou l ' impuissance 
1 en s a i s i r  l a  pointe thdologique ou th6ologale.  

Le Mystere de l11ncarna t ion  e s t  d 'une t e l l e  r e a l i t 6  que t o u t  ce 
que d i t  e t  f a i t  Dieu a des  e f f e t s p l i t i q u e s  qu i  leuvent  e t r e  analyS6s, 
e t  donc rCduits ,  politiquement, e t  que t o u t  enjeu p o l i t i q u e  oil l a  
v i e  de ceux qu i  meurent e s t  en ques t ion  peut Gtre 2 l ' o r i g i n e  d'une 
parole  de  Dieu. 

L 'His to i re  de  1 'Eg l i se  s ' e s t  ddjZ joude, pour longtemps, en 
AmQrique l a t i n e  quand l e s  ddfenseurs des  Indiens on t  perdu l a  p a r t i e  
au X V I ~  s i s c l e .  P l a i s e  3 Dieu w e ,  c e t t e  f o i s - c i ,  l a  parole  qu i  r e n a i t  
du g r a i n  seme en t e r r e  1 c e t t e  6poque p o r t e  son f r u i t  cle s a l u t  e t  
d ' i n t e l l i g e n c e !  

Dans un monae dont l e s  cont radic t ions  s e  durc i s sen t  tous  l e s  
jours ,  il y a la-bas, e t  a i l l e u r s  dans l e  T i e r s  monde, une lueur  
d 'esperance.  I1 e s t  urgent  de  gue t t e r  dans l a  n u i t  c e t t e  lueur ,  de  
l a  s u i v r e  dans s e s  r6volut ions:  e l l e  e s t  peut-Stre c e t t e  Q t o i l e  qui 
conduisa i t  l e s  Mages au berceau du F i l s  de Dieu. 

La n u i t  se  f a i t  plus noi re .  Peut-&re c e t t e  lueur annonce-t-elle 
un jour nouveau, un "jour" oil Dieu v iendra i t  d nouveau s e  manifester  
puisque l e s  pauvres, dont I1 e s t  l ' i n t e r l o c u t e u r ,  sont  en marche. 

Les signes de s a  venue e t  de son Royaume sont  toujours l e s  mSmes: 
l e s  aveugles voient ,  l e s  boiteux marchent, l e s  murts r e s s u s c i t e n t ,  
l a  bonne nouvelle e s t  annoncde aux pauvres. 

Ref: Foi e t  ddveloppement, 115 Mars 1984. Centre Lebret ,  39, bd Sa in t  
Germain, 75005 Par is .  



C I V I L  DISOBEDIENCE AS D I V I N E  OBEDIEiiCE 

Ray Towey 

(Ray Twey  i s  a medieal doctor who worked aa a volunteer lay 
missionary i n  Africa. He contributed t h i s  personal testimony o f  
h is  involvement i n  mission i n  Europe on h i s  return from Africa, a t  
the  f irst  General Assembly o f  the Volunteer Missionary Movement ( V W  
o f  which he i s  a member. The Assembly was held i n  London, December 
2983). 

- 

(Ray Towey e s t  un mddecin ayant travai l ld  come missionnaire 
l a i c  en Afrique. A son retour dfAfr ique,  i l  donna son thoignage 
personnel sur son engagement missionnaire, qui se prolonge mZme en 
Europe. I2 l e  f i t  lors  de l a  premiBre assembl6e gdnlrale du Volunteer 
Missimary Movement (V.MrW.) d Londres, en dScembre 1983. I2 f a i t  
partie de ce  mouvement de missionaires volontaires . )  

We a r e  t h e  f i r s t  genera t ion  s ince  Genesis with t h e  power t o  
V i r t u a l l y  des t roy God's c rea t ion .  We cannot remain s i l e n t  i n  the  
face  of such danger... . We f e a r  t h a t  our world and nat ion a r e  headed 
i n  the  wrong direct ion. . . .  Peace making i s  not an opt ional  commit- 
ment. I t  i s  a requirement o f  our f a i t h . "  (U .S .  Bishop's Pas tora l  
Le t t e r :  'The Challenge of Peace' 1983.) 

I f  anyone had t o l d  me when I returned from Africa i n  February 
1982 t h a t  I would spend Christmas 1983 i n  Pentonvi l le  pr ison a s  a 
pr isoner  f o r  peace I would have considered them t o t a l l y  madl y e t ,  
by a sequence of connections on 22  December 1983 a t  a  London r l ag i s t r a t e ' s  
cour t  I was found g u i l t y  along with 3 f r i e n d s  of behaviour l i a b l e  t o  
cause a breach of t h e  peace.' 1.ly subsequent r e f u s a l  t o  be bound over 
t o  keep the 'peace' r e s u l t e d  i n  my imprisonment f o r  7 days. Despite 
the  scandalous condi t ions  of hygiene i n  the  pr ison it was f o r  me a 
time of joy, contentment, meditat ion and prayer of which I am most 
thankful .  

I n  many ways my experience a s  a  menber of WU.1 i n  Africa prepared 
me t o  t ake  t h e  s t e p s  which led  t o  prison.  Ny time i n  Africa was one 
of l ea rn ina  and discovery,  both about mission and heal th  c a r e  and t h e  
gospel values which enable the  Church t o  make i t s  spec ia l  opt ion  f o r  
t h e  poor. With the  poores t  of t h e  poor a s  t h e  cen t re  of our minis t ry ,  
primary hea l th  ca re  gives a  s t r u c t u r e  of hope f o r  a l l e v i a t i n g  the  
carnage of human l i f e ,  e spec ih l ly  among t h e  mothers and chi ldren  who 
died  i n  our hosp i t a l  and who died  i n  the surrounding v i l l a g e s  without 
ever  reaching us. To communicate these  i eeas  which were no more than 
fundamental j u s t i c e  was my ?rime commitment on r e t u r n  t o  England. 

Only a few weeks a f t e r  my re tu rn  hone the  Falklands W a r  erupted 
and i n  t h e  name of j u s t i c e  a  Task Force was s e n t  t o  the southern 
hemisphere. Over 100 hea l th  workers accompanied t h i s  armada of dea th  
i n  order  t o  heal thewcundsof war. I r o n i c a l l y  a  re- fuel l ing  s t a t i o n  on 



the  waywass ier ra  Leone, one of t h e  poorest  coun t r i e s  i n  Africa. I f  
t h e  Falklands War j u s t i f i e d  a Task Force then f o r  the  malnourished 
mi l l ions  what a Task Force i s  needed and what a judgement f o r  our 
inact ion1 

The Falklands War, t h e  overwhelming exuberance of my fellow 
country-men i n  support of it, and the  courageous words of peace by 
Pope John Paul 11 i n  t h e  midst of it a l l  spurred me on t o  work fo r  
peace. Understanding the  medical consequences of nuclear war and 
faced with the coming of c r u i s e  miss i l e s  i n  1993 I knew t h a t  a s  a 
doctor  and a Chr i s t i an  I had t o  do more f o r  peace and j u s t i c e  than 
I had ever done before.  

The decis ion  t o  conmit c i v i l  disobedience required painful  
discernment, a prayerfu l  s tudy of t h e  Church's teaching and s p e c i f i c  
Chr i s t i an  witnesses,  and a r e f l e c t i o n  on t h e  l i f e  of Jesus.  The 
heroic witness of Pranz ~ a g g e r s t a t t e r ,  an Austrian Cathol ic  executed 
f o r  h i s  r e f u s a l  t o  jo in  H i t l e r ' s  army a s  recounted by Thomas Merton, 
was very moving. The l i v e s  of Dorothy Day of the Catholic  Norker 
Movement i n  t h e  USA (who p r a c t i s e d  c i v i l  disobedience i n  t h e  1950s 
aga ins t  c i v i l  defence prepara t ions  f o r  nuclear war) and Martin Luther 
Icing were described by t h e  US bishops as having ' a  profound e f f e c t  
upon t h e  church of t h e  United S ta tes . '  They had chosen t o  disobey 
human laws i n  order  t o  be f a i t h f u l  t o  God's law. 

I soon came t o  see  t h a t  i n  regards t o  nuclear war preparat ions 
c i v i l  disobedience i s  d iv ine  obedience. 

Hence l a s t  October I was a r r e s t e d  along with 3 
o the r  members of Cathol ic  Peace Action, a small a f f i n i t y  group, dur ing  
a se rv ice  of S t a t i o n s  of  t h e  Cross on t h e  s t e p s  of t h e  Ministry of  
Defence i n  c e n t r a l  London. We chained ourselves t o  a l a rge  c r o s s  
and the p i l l a r s  t o  convey our Chr i s t i an  f a i t h .  We a l s o  reca l l ed  t h e  
words of Archbishop Hunthausen: 'Our nuclear war prepara t ions  a r e  
t h e  g lobal  c ruc i f ix ion  of Jesus. '  

I pray t h a t  every Chr i s t i an  hea r t  and every Chr i s t i an  comuni ty  
was nub l i c ly  declared  t o  be 'nuclear  f r e e ' .  It may well be t h a t  only 
the  Church can s top  t h e  arms race  hut  whether i t  chooses t o  do so  is  
another cpestion. The r e s p o n s i b i l i t y  f a l l s  upon each one of us t o  
a c t  f o r  peace, whether we a r e  bishons, r e l i g i o u s  o r  lay. 

Ref: Action For Peace. k personal testimony by Ray Towey (Group 26) 



From an  address given by D r .  Laurel Kendall, June 25,  1983 

Joan Sauvigne, MM. 

fun certain nomhre de d i f f i c u l t i s  rencontries en mission duns 
Ze contexte de Z'inculturation e t  du dialogue avec Zes rel igions  
ancestrales s m t  i l l u s t r d e s  duns ce court rdc i t  des Soeurs de Mary- 
knoZZ, en Corie. 

Sr .  Joan Sauvigne at tended t h e  l e c t u r e  of D r .  Kendall. I t  was 
based on f i e l d  work done i n  a place she c a l l e d  Enduring Pine Vi l lage ,  
a prosperous r u r a l  community north of Seoul.  She l ived  wi th  one of 
t h e  Shamans the re  during her research.  

She be l i eves  t h a t  t h e r e  i s  an underlying ideology of a f f l i c t i o n  
and heal inq i n  t h e  shaman's "diagnosis a d  cure". I.'o household o r  
family maintains i t s e l f  a t  a s t a t i c  equilibrium. Even t h e  ordinary 
events  of b i r t h ,  death ,  and marriage a l t e r  t h i s  equil ibrium: people 
pass i n  and out of the household and t h e  changes demand o the r  i n t e r n a l  
readjustments. L i fe  requi res  t r a n s i t i o n  b u t  unresolved t r a n s i t i o n s  
bring about supernatura l  dangers because they  defy  soc ia l  order ;  they  
render the whole s i t u a t i o n  unstable-things a r e  not s e t t l e d  i n t o  t h e i r  
proper "place". Harmony must be res tored .  

A t  such a time, a shaman w i l l  be c a l l e d  upon t o  a c t  a s  mediator 
t o  ward o f f  i l l n e s s  o r  a v e r t  a calamity. Suicides,  t r a g i c  deaths  
such a s  drowninqs, moving from one house t o  another, marriages, d i s -  
regard f o r  Korean "contamination" b e l i e f s  associa ted  with b i r t h  and 
death and many o t h e r  types  of d i s a s t e r s  can requ i re  the  mediation of 
a shaman. 

For the  Korean family a prolonged i l l n e s s  means prolonged expense 
and money drained out of the  house. It a l s o  means the  l o s s  of on able- 
bodied family member's labour. The family d e s i r e s  the  cheapest,  
quickes t  and most e f f e c t i v e  medicine. When a s ickness  l i n g e r s ,  Koreans 
grow weary of "western medicine" and consul t  a shaman who t r i e s  t o  f ind  
ou t  the  supernatural  causes a t  t h e  roo t  of t h e  a f f l i c t i o n .  D r .  Kendall 
remarked t h a t  many times a shaman w i l l  encourage a p a t i e n t  t o  follow 
appropr ia te  medical treatment. Rut i f  she ( t h e  shaman) "divines" it 
t o  be a supernatural  problem, a "Kut" nay be suggested. 

The shaman can r e s t o r e  t h e  harmony between t h e  s p i r i t s  and the 
family and t h e  s i c k  person. This i s  always done with t h e  whole family. 
Even family f igh t ing ,  adu l t e ry ,  malaise, i n a b i l i t y  t o  hold a job and 
any kind of convulsions may be ind ica t ions  f o r  in te rven t ion  by a shaman. 
Sometimes, a s  i n  a case of h y s t e r i a ,  a short-term type of "therapy" can 
be done t o  he lp  t h e  p a t i e n t  because of the  care and concern of t h e  
whole family. The p a t i e n t  is never l e f t  i n  i s o l a t i o n .  I n  terminal  
i l l n e s s ,  though the re  i s  no hope f o r  recovery, the  p a t i e n t  knows every- 
thing possiblewasdone f o r  him and w i l l  d i e  i n  peace and r e c o n c i l i a t i o n  
with the  o t h e r  family members. Individuals  occas ional ly  have vulnerable 
o r  "bad" years  and during t h i s  time must be cautious and avoid c e r t a i n  
events.  Should g r e a t  misfortune occur, t h e  person and family can 



i nqu i re  with a shaman i n t o  poss ib le  causes of the  d i f f i c u l t i e s - a t  
t h a t  time the  shaman may discover t h a t  the  individual  i s  i n  a "bad 
year" and f u r t h e r  measures can be taken t o  ensure s a f e t y  and r e s t o r e  
harmony. 

Joan Sauvigne adds t h e  following: "While we were i n  seoul f o r  
D r .  Kendall 's  t a l k  a "!:utW was taking place i n  a small v i l l a g e  near 

Rok Dong i n  Chollanamdo Province. ( A  "Kut" is anc ien t ,  pre-Chris- 
t i a n ,  buddhist  r i t u a l i s t i c  embodiment of a sense of contact  with t h e  
S p i r i t  wcrld t h a t  s t i l l  maintairis a hold on t h e  imagination and 
S p i r i t u a l  l i f e  of the people) .  

when I came on June 26 ,  I passed through t h e  v i l l a g e  and t h e  
p lace  was crowded-everyone including &ice  ~ r e s s e d  by t h e  r i v e r  which 
runs alongside the  mainroad. 

Arriving i n  Nol; Dong, I found it d i f f i c u l t  t o  g e t  anyone t o  take 
me across  t o  SoRokDo is land where we l i v e .  F i n a l l y  a man with a huge 
boat took me across,no small boa t s  were going. I d i n ' t  know what was 
going on. Then I heard the  s t o r y  of t h e  " r i v e r  Voices" i n  13ak Dong 
v i l l a g e .  It seems t h i s  "loud crying" was heard from the  r i v e r , t h e  
people cou ldn ' t  s l eep  a t  night .  Three years  ago a woman drowned the re  
( a  bad omen); l a s t  year a huge water snake was caught and eaten.  The 
pharmacist became s i c k  a f t e r  ea t ing  t h e  snake meat and h i s  son was 
k i l l e d  by a car  r i g h t  by the r i v e r  a s h o r t  time l a t e r .  

The people had begun t h e  "Kut" a t  midnight;the voices continued 
but  a young col lege  s tudent  disappeared t h e  night  of the  "Kut". He 
and f r i e n d s  had r idden t h e i r  b ikes  from Nok Dong. Ile was ho t ,  he 
took o f f  h i s  s h i r t  and watch,put them on t h e  bank of the  river-and 
th ree  days l a t e r  h i s  body was washed up..He was a Christ ian.  After  
h i s  funera l ,  the " r i v e r  voices" stopped! And a l s o  they found the  
f o o t p r i n t s  of a woman by the  f o o t p r i n t s  of t h e  dead man a t  t h e  spot  
where he " f e l l "  in.  The s t o r y  is ,  the r e s t l e s s  soul  of the  woman 
who drowned th ree  years  before "took" the  young man! 

P.S. Barbara Pavelka, :K, Lay Missioner, and I went t o  t h e  r ive r  
th ree  days a f t e r  t h e  "1:ut" when t h e  young man's body was foundland 
we heard the r i v e r  voices- rea l ly  did!" 

Ref. KOREA i.JEWS, ( ~ a r y k n o l l )  September 1933 No.31. 



Leonard J. Bowman 

1. I f  anything can be misunderstood o r  misinterpreted, it w i l l  
be,  and i n  t h e  most grotesque poss ib le  manner. 

2. The person with t h e  most ser ious  o f  in ten t ions  i s  l i a b l e  t o  
make t h e  most ser ious  of mis in terpre ta t ions .  

3. The more grotesque t h e  mis in te rp re ta t ion ,  t h e  w r e  tenacious ly  
it w i l l  be defended. 

4. I f  anything i s  e s s e n t i a l  t o  the  meaning of a  r e l i g i o u s  t r a d i t i o n ,  
t h a t  i s  what w i l l  be fo rgo t t en ,  

5. The re i ig ious  leaders  o f  a  t r a d i t i o n  a r e  l i a b l e  t o  be among t h e  
f i r s t  t o  f o r g e t  and t h e  l a s t  t o  remember. 
(5.1. Eventually someone w i l l  remember, 5.1.1. bu t  only 
p a r t i a l l y .  ) 

6. Given a key word i n  an a u t h o r i t a t i v e  t r a d i t i o n ,  t h e  word w i l l  
remain cons tan t  and i ts  meaning va r i ab le .  

7. Given a new r e l i g i o u s  expression,  i ts wisdom w i l l  tend to  be 
overlooked by l a t e r  genera t ions ,  and its f o l l y  perpetuated. 

8. The c l e a r e r  and more sens ib le  t h e  expression, t h e  l e s s  t rus twor thy 
t h e  ins ight .  

9. For any r e l i g i o u s  t r a d i t i o n ,  what is obvious t o  t h e  scholar  w i l l  
be incomprehensible t o  t h e  be l i eve r ,  and v ice  versa. 

10. The i ~ e r  thoughts of simple be l i eve r s  conta in  more wisdom than  
the  tomes of theologians.  
10.1. :To one knows t h e  inner thoughts of simple be l ievers . )  

Ref: Cross Currents .  Vo1.33, No.1, 1983. 



J .  :, Ela - R. Luneau 
QUEST0 E I L  TEE!PO DEGLI ERCDI 
Bologna, I 1983. Pp. 253. L i r e  12.000 

Leonardo B o f f  
I L  CAMMINO DELLA CHJESA COlJ G L I  O P P R E S S I :  D a l l a  V a l l e  d i  L a c r i m e  a l l a  
Bologna, E.M.I., 1983. Fp. 221. T e r r a  Promessa. 
L i r e  12.000 

0. D i g r i j s e  
L ' S V E I L  N I S S I O N A I R E  DES E G L J S E S  DU T I E R S  ilONDE 
P a r i s ,  FAYARD, 1383.  Pp, 122  

Modupe Oduyoye 
THE SONS OP 'I= GODS AND THE DAUGETTERS OF MEN 
?lew York,  GIebis Books, Fp. 132.  $12.95 

Larni-n Sanneh 
WEST AFXICAY CHRISTIALIITY 
)!a, York,  Orb i s  Books; Geneva, bJCC P u b l i c a t i o n s .  Fp. 286. $11.95 

T e o f i l o  Cabes t rero  
MINISTERS OF GOD, >!INISTERS OF THE PEOPLE 
New York,  Orbis ,  1983.  @. 130.  $6 .95  

?.Ross RinsZer  
:IIEJISTRY BY THE PEOPLE 
*>teew York,  Orb i s  Books; Ep. 332 .  (WCC P u b l i c a t i o n s )  

Ala-n Race 
CHP,ISTIANS AND R E L I G I O U S  PLURALISM 
New Yurk ,  Orh i s  Bonks. '9. 176. C0.3: 

James H .  Cone 
tIINJU?IG THEOLOGY 
?kw York Orb is  Books. . 200. $9.95 

Pablo Riachard e t  a l .  
THE IDOLS O F  DEATH AND T11E GOD OF L I F E  
?!e~' York,  Orb i s  Books. m . 2 3 2 .  $12.95 

Ga yraud S .  b J i  2oioi.e 
BLACK RELIGIO?: AND BLACK rVLDICALISt,l 
.new York,  Orb i s  Books. Fp.288. $9.95 

Joe Holland, P e t e r  Ye,zr iot ,  S . J .  
SOCIAL IiNALYSIS: ?,Inking F a l t h  and J u s t l c e  
Jet,, York,  Orbis  3002s.  @.ll%. 35.95 


