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A f u t u r e  i s sue  of SEDOS B u l l e t i n  w i l l  conta in  t h e  f u l l  Report 
of  t h e  Seminar toge the t  with the  papers presented the re .  I n  t h e  
meantime we give here an o u t l i n e  of t h e  Report, some f i r s t  impres- 
s ions  of t h e  Seminar and a prel iminary assessment. 

The f i n a l  Report has four  main p a r t s  br inging together  t h e  
main ideas  which emerged a t  t h e  Seminar under t h e  following head- 
ings: 

An Examination of  t h e  New Rea l i ty  of  Ministry To-day. 

w e s t i o n s  Being Raised. 

Unresolved Tensions i n  t h i s  New Real i ty .  

Tasks Ahead f o r  S o c i e t i e s  Enqaged i n  Mission. 

1 )  A n  Examination of  the  New Rea l i ty  of !.!inistry draws a t t e n t i o n  t o  
t h e  ext raordinary  

growth of and v a r i e t y  i n  m i n i s t r i e s  and the  accompanying mood of 
snx ie ty  cent red  around c o n f l i c t  wi th  e s t ab l i shed  m i n i s t r i e s ,  c l e r i c a l  
i d e n t i t y  and some of  the d i r e c t i o n s  which m i n i s t r i e s  of  t h e  f u t u r e  
appea? t o  be tak ing .  We a r e  committed t o  encouraging t h e i r  growth, 
l i s t e n i n g  t o  t h e  l o c a l  churches where many of  u s  a r e  engaged, d i s -  
coverinq t h e  c lose  r e l a t i o n s h i p s  between minis t ry  and community and 
t h e  impl ica t ions  of recognising the  r i chness  of t h e  Church understood 
a s  the  People of God. 

2)  -. A major ques t ion  h ighl ighted  a t  t h e  Seminar 
concerned how our experiences were chang- 

ing  t h e  d e f i n i t i o n  of minis t ry .  A second major ques t ion  concerned 
how the  new m i n i s t r i e s  w i l l  r e l a t e  t o  o t h e r  m i n i s t r i e s  a l r eady  i n  
the universa l  church. The r e p o r t  o u t l i n e s  e i g h t  ques t ions  which 
arose  during t h e  seminar. 

3)  Unresolved Tensions i n  t h i s  New Rea l i ty  po in t  t o  profound t ens ions  
not on ly  between those  who 

hold t o  d i f f e r i n g  models of t h e  Church but a l s o  among a l l  concerned 
f o r  t h e  well-being and au then t i c  witness of the  Church t o  her  Lord. 
These t ens ions  have not  been resolved and a t  t h i s  present  time show no 
ways of  easy  resolu t ion .  The r e p o r t  o u t l i n e s  some of these t ens ions  
i n  d e t a i l .  I t  draws a t t e n t i o n  t o  the  seeming impasse concerning the  
c los ing  off  of some m i n i s t r i e s  t o  women. 

4 )  Tasks Ahead f o r  S o c i e t i e s  enqaged i n  Mlssioll. This  f i n a l  s e c t i o n  
of t h e  r e p o r t  a t tempts  

t o  ind ica te  l i n e s  of  ac t ion  which can be undertaken by S o c i e t i e s  those  
experience of l i v i n g  from t h e i r  s p e c i a l  charisms enables them t o  f e e l  
a t  home more quickly wi th  new and prophetic  models of Church. This  
prompts them t o  prophet ic  a c t i o n  which it i s  hoped a r e  s i g n s  of new l i f e  



r a the r  than s i n  and death.  Tasks ahead f o r  Soc ie t i e s  engaged i n  
mission a r e  then indica ted .  

There i s  a  f i n a l  note recording t h a t  t h e  dominant mood of t h e  
assembly about t h e  new d i r e c t i o n  which m i n i s t r i e s  a r e  taking was one 
of joy and even of excitement. 

Some F i r s t  Impressions. The v a r i e t y  of personal experiences shared by 
the  p a r t i c i p a n t s  was r i c h  and re f l ec ted  the  

v a r i e t i e s  of c b l t u r a l  s i t u a t i o n s  i n  t h e  churches where many pa r t i c ip -  
an t s  ministered,  The exigencies of incu l tu ra t ion  were cons tant ly  
present.  

The formal theologica l  r e f l e c t i o n s  were c l e a r ,  very much appre- 
c i a t e d ,  and helped t o  c r e a t e  a  useful  framework fo r  t h e  discbssions.  

The process, r a t h e r  than drawing up of a  f i n a l  Reprt, was t h e  
key element of the  Seminar, This  was s p e c i a l l y  
evident  i n  t h e  rapid consc ien t i sa t ion  which took place around t h e  place 
of wonen i n  t h e  Churches. Horizons were widened. P a r t i c i p a n t s  gained 
an i n s i g h t  t o  t h e  ques t ions  and t ens ions  around t h i s  t o p i c  which was 
very reveal ing  for  some. 

Discussions were marked by openness and an  a t t i t u d e  of l i s t e n i n g .  

The paucity of pa r t i c ipan t s  from Africa, Asia and Latin America 
and the  overwhelming representa t ion  from Europe and North America was 
r e f l e c t e d  i n  t h e  f i n a l  repor t .  A much g r e a t e r  emphasis on t h e  se r ious  
dimensions of poverty, i n j u s t i c e  and l ack  of dialogue with o the r  f a i t h s  
would have emerged from a  seminar whose p a r t i c i p a n t s  came from those 
continents .  

The s c r i p t u r e  r e f l e c t i o n  a t  t h e  beginning and the  Euchar is t ic  
ce lebra t ions  a t  the  c lose  of each day crea ted  an atmosphere of prayer 
and inc iden ta l ly  pointed t o  some of t h e  unresolved tens ions  i n  women's 
m i n i s t r i e s .  

Composition. There were n inety  two p a r t i c i p a n t s  a t  t h e  Seminar, t h i r t y  
four women and s i x t y  e igh t  men coming from f o r t y  s i x  

S o c i e t i e s  engaged i n  mission and from twenty-five countr ies ,  fourteen 
being i n  the  so c a l l e d  ' t h i r d  world'. 

The eleven Resource l e r sons ,  a l ready included above,were made up 
of four women and seven men, four being l a y  people. 

For ty  f i v e  p a r t i c i p a n t s  were Superiors  General o r  Ass is tants .  

Preliminary. Forty th ree  assessments of  t h e  Seminar were 
submitted on t h e  concluding day. These represent  

approximately 50% of the p a r t i c i p a n t s  excluding t h e  resource persons. The 
following t a b l e  ind ica tes  t h e  combined assessment. 

Excellent  Very Good ~ o o d  Fa i r  - -  poor - 

Content 

Methodology 

Resource Persons 



David Rosch 

(Duns ce t t e  dernie're sect ion de sa c o m n i c a t i o n  sur la fapon 
d 'dnterprl ter  l 'envoi en b"sssion de saint  P4athieu, le  Dr. Sosch l tud ie  
l es  relations entre l'annonce purement BvanflBZique e t  l a  jus t ice  
sociale.  Une insistnace exclusive sur la dimension "spirituelZe" de 
la Bonne Alouvelle, pre'suppose m e  dichotomie entre l e  sp i r i t ue l  e t  le  
corporet, absolument inconme duns la Bible. Nous ne devons pas 
restreindre l e  sens du Eoyaone de Dieu, duns nos e f f o r t s  de convertir  
des individu.5 en rwuvelles cre'atures. I2 e s t  faux d'enseigner que s?: 
Zes gens pris individzellernent ont une eqe'rience personnelle rlu 
Christ,  en  t e n e s  de pie'tisrne tradi t ionnel ,  i t s  s'engagemnt mtomatique- 
ment d a m  la r & f o n e  de La socie'te'. C'est e'vident s i  Z'on corisidBre 
l e s  activi te 's  des e'glises ,fondmentaZistes en Amlrique Latine. A'. D. L. R. I .  

- 
This Just ice-love i s  i n f i n i t e l y  super ior  t o  t h a t  of t h e  Pharisees. 

Although they sit i n  the  cha i r  of Moses, they do not p r a c t i s e  
what they preach(23:2,3). They a r e  nore in te res ted  i n  observing t h e  
l e t t e r  of t h e  Law than i ts s p i r i t ,  because they have forgot ten  t h a t  
God d e s i r e s  mercy, not s a c r i f i c e  ( l2 :7) .  
I n  summary then: Jesus has commanded t h e  f u l f i l l i n g  of t h e  Law which 
i s  t h e  n rac t i ce  of just ice-love.  To love the  o the r  person means t o  
have compassion f o r  him or  he r  and t o  see  t h a t  j u s t i c e  is done. Love 
of neighbour and enemy manifests i t s e l f  i n  jus t i ce .  

The creek word f o r  " jus t i ce"  (d ikn iosyn l ) i s  the re fo re  t o  be re- 
qarded a s  one of t h e  key concents i n  lilatthew's qospel. A German 
scholar ,  Ceorqe St recker ,  r i g h t l y  e n t i t l e s  h i s  book on t h e  theology 
of  Platthew Der !Jeg der Gerechtigkeit (The Way of J u s t i c e ) .  The phrase 
comes from Matthew 21, where Jesus r e l a t e s  t o  t h e  chief g r i e s t s  and 
t h e  e lde r s  t h e  parable of t h e  two sons, one of whom chanqed h i s  mind 
and decided t o  do h i s  f a t h e r ' s  w i l l .  I n  ayplying t h e  parable t o  h i s  
l i s t e n e r s ,  Jesus then says,  "I t e l l  you t h i s : t h e  t a x  co l l ec to r s  and 
t h e  p r o s t i t u t e s  are  en te r inq  the kingdom of God ahead of you. For 
when John came t o  show you the  way o f  jus t ice  you did not bel ieve  
him, hut  t h e  t a x  c o l l e c t o r s  and o r o s t i t u t e s  did" (21:31-2). 

Somehow, however, we have f a i l e d  t o  recognize t h e  c e n t r a l i t y  of  
j u s t i c e  i n  t h e  f i r s t  gospel.  I n  ? a r t i c u l a r  t h e  j u s t i c e  comand a s  
i n t e g r a l  t o  the  Great Commission has escaped our notice.  It has been, 
with us ,  almost as with t h e  two men who went up t o  Emmaus: something 
has held our eyes from seeing ( c f .  Luke 24:16). Ilhy? Once again our 
use of l a n ~ a g e  has played t r i c k s  on us. Sidney H.Rooy, a  North 
American missionary t o  Argentina, r e l a t e s  h i s  discovery of the  f a c t  
t h a t  t h e  two English words, "righteousness" and " jus t i ce" ,  a r e  both 
universa l ly  t r a n s l a t e d  jus t ic ia  i n  Spanish, a s  i f  the  two meant t h e  
sane thing! He then made another and more disconcert ing discovery: 
t h e  English word " jus t i ce"  never occurs i n  the  King James vers ion of 
t h e  New Testament1 Instead,  t h e  word "righteousness" i s  used almost 
universa l ly .  And most o the r  English t r a n s l a t i o n s  of t h e  New Testa- 
ment follow s u i t .  

Rooy s t a t e s  t h a t  t h e r e  a r e  t h r e e  in t imate ly  r e l a t e d  b i b l i c a l  
terms t h a t  we have divorced from one another. I n  s o  doing we have 
made them say th ree  very d i f f e r e n t  and almost unrelated thinos.  



J u s t i f i c a t i o n  according t o  t h e  view comonly  held, is t h e  fo rens ic  
a c t  o f  God t h a t  c h n q e s  our  s t a t u s  God dec la res  us jus t  and a s  such 
acceptable t o  him. Righteousness is t h a t  s ? i r i t u a l  q u a l i t y  t h a t  we 
rece ive  from God. It i s  a l s o  an  a t t r i b u t e  of God himself.  It is, 
preeminently, a r e l ig ious  o r  s p i r i t u a l  concept. Jus t i ce  is  t h e  form 
i n  which we conduct ourse lves  i n  r e l a t i o n  t o  our  fel low human beings 
and seek f o r  them t h a t  t o  which they  have a r i g h t .  

Proclaiminq a Gospel we have never heard: I f  Rooy's observat ions  a r e  - -- 
c o r r e c t  - and I f e a r  t h a t  

they  a r e - i t  i s  small wonder t h a t  many Chr i s t i ans  be l i eve  t h a t  t h e  
PZew Testament, which) a s  they read it, knows only of "r ighteousness" 
and " j u s t i f i c a t i o n " ,  teaches an exclus ive ly  " s o i r i t u a l "  o r  " re l ig ious"  
messaqe. 

r'le have a l l  been educated t o  a s p i r i t u a l  r iqhteousness divorced 
from e a r t h l y  j u s t i c e .  Look, f o r  example, a t  what we have done t o  
Yatthew's gospel! Those who hunger and t h i r s t  t o  see t h a t  j u s t i c e  is 
done have become those who pious ly  hunger and t h i r s t  a f t e r  s p i r i t u a l  
r ighteousness (5:6) .  Those who s u f f e r  persecution f o r  t h e  cause of 
r i g h t ,  now s u f f e r  on account of t h e i r  righteousness: t h a t  is because 
of t h e i r  f a i t h ,  r e l i g i o u s l y  defined (5: lO).  Only t h e  r ighteousness,  
t h a t  i s  the  s p i r i t u a l  q u a l i t y ,  not t h e  p r a c t i c e  of j u s t i c e ,  o f  Jesus '  
d i s c i p l e s ,  has t o  surpass  t h a t  of the  Pharisees (5 :20) .  I f  we a r e  
tempted t o  devote t o o  much a t t e n t i o n  t o  ma te r i a l  t h ings ,  we a r e  
reminded t o  seek f i r s t  t h e  kinrjdom of God and h i s  r ighteousness,  
and then  a l l  t h e  o the r  th ings  w i l l  be given t o  us a s  wel l  (6:33). 
This  means, i n  popular understanding, t h a t  t h e  s p i r i t u a l  is more 
important than t h e  m a t e r i a l ,  t h a t  God's kinqdom is a sp i -  
r i t u a l  r e a l i t y ,  and t h a t  i f  only  we have our 2 r i o r i t i e s  r i g h t ,  
pu t t ing  the  spiritual-God'skingdornand h i s  righteousness-above t h e  
ma te r i a l ,  he w i l l  b l e s s  us with ma te r i a l  t h ings  a s  well.  

A l l  t h i s  i s  f a r  rernovecl from t h e  command t h a t  we should not ,  
l i k e  t h e  heathen, he  preoccupied wi th  our own s e l f i s h  wishes, but  
r a t h e r  wi th  seeing t h a t  j u s t i c e  i s  done t o  our neiqhbour, f o r  t h i s  
is what t h e  kinqdom demands ( c f . a l s o  Rom.14:17). 

These few examples should s u f f i c e  t o  prove t h a t  t h e  f i r s t  gospel  
may i n  f a c t  be 2roclaiming a message !.re have never heard. Of course,  
we should not go t o  t h e  ext rene  and see  only secu la r  j u s t i c e  and no 
r iqhteousness i n  these  t e x t s !  Then we would be g u i l t y  o f  t h e  same 
kind of divorce we have heen c r i t i c i z i n q .  I t  would be wronq t o  
regard r ighteousness a s  a r e l i g i o u s  and theo log ica l  conenpt hu t  
j u s t i c e  a s  merely secular  and an th r  pological .  The two a r e  in t ima te ly  
r e l a t e d ,  even co-terminous. Vlhere t h e  one su r faces ,  t h e  o the r  i s  
c l o s e  a t  hand. 

JUSTICE-LOVE 

I n  1900, Naldron S c o t t ,  then  General Sec re ta ry  o f  t h e  World 
Evangelical Fellowship, caused a s t i r  i n  e v a n ~ e l i c a l  c i r c l e s  with 
t h e  pub l i ca t ion  of h i s  book, Bring For th  Jus t ice .  S c o t t ' s  c e n t r a l  
t h e s i s  was t h a t  evangel ica ls  should s e e  the  Great Commission i n  a 
wider context than  had h i t h e r t o  been customary. The Great Commission, 
he argued, views mission i n  l a r q e r  dimensions t h a t  most evangel ica ls  
would allow. Disciple-nakinq i s  more than was commonly assumed. He 
then  went on: "I am proposing t h a t  we view t h e  l a r q e r  mission, t h e  
u l t ima te  mission,  a s  t h e  establ ishment  o f  ju s t i ce . "  And aqain:  'One 



must u n d e r s t a d  d i s c i p l e s h i p  i n  order t o  make d i s c i p l e s ,  and dis-  
c ip lesh ip  i s  not f u l l y  b i b l i c a l  apar t  from a  conmitment t o  s o c i a l  
jus t i ce .  ... To be a  d i s c i p l e  i s  t o  be committed t o  t h e  King and h i s  
Kingdom of jus t  r e la t ionsh ips . "  

I endorse Yaldron S c o t t ' s  in te rp re ta t ion .  The c e n t r a l  t h r u s t  
of the  Great Commission is indeed aimed a t  disciple-making - and t h a t  
includes not only persuading people t o  accept t h e  Lord Jesus Chr is t  
a s  t h e i r  personal Saviour and become members o f  the church (bapt iz ing 
then i n  the name of t h e  Father and of the Son. and of t h e  Holy S p i r i t " ) ,  
b u t  a l s o ,  and simultaneously, teaching them t o  observe what Jesus 
has commanded: t o  ? r a c t i c e  love and uphold jus t ice .  

Evangelism and t h e  "Great Commission": It is not t r u e  t h a t  t h e  
"Great Commission" t a l k s  only 

about evangelism", about leading p e o ~ ~ l e  t o  Chr is t ,  and t h e  "Great 
Commandment" only about love and jus t i ce .  I t  is s t i l l  fu r the r  from 
t h e  t r u t h  t h a t  t h e  only r e s p o n s i b i l i t y  of the  missionary church o r  
t h e  mission socie ty  is t h e  former, namely evangelism. Harold Lindsell  
i s  i n  e r r o r  when he says,  "The mission c f  t h e  church i s  preeminently 
s y i r i t u a l  - t h a t  i s ,  i t s  major concern revolves around t h e  nonmaterial 
a spec t s  of life''. This e n t i r e  tendency - t o  see  mission, indeed, the 
gospel i t s e l f ,  i n  exclus ively  personal ,  inward, s p i r i t u a l  and v e r t i c a l  
ca tegor ies  - is nothing bu t  a  t r aves ty .  It has become almost endemic 
i n  t h e  west and, through our  far-f lunq missionary e f f o r t s ,  has been 
exported t o  a l l  corners of the  globe. 

Waldron Sco t t  t e l l s  of twenty-four Korth American mission 
executives working i n  Latin America who were questioned about t h e  
re la t ionsh ip  between evanqelism and s o c i a l  jus t ice .  Only two of 
them recognized any r e l a t i o n s h i p  a t  a l l .  The remaining twenty-two 
d id  not. Some of t h e i r  resYonses have been sununarized a s  follows: 
"The church e x i s t s  f o r  t h e  purpose o f  worship, communion, s p i r i t u a l  
growth, and evange l i s t i c  witness.  The more t h e  church a g i t a t e s  f o r  
land reform, l i b e r a t i o n  from imperialism, e t c . ,  the  more it d i s s ip -  
a t e s  the  purpose f o r  which it was founded. The growing churches i n  
Lat in  America a r e  those  which minis ter  w.ost t o  t h e  soul  and l e a s t  t o  
t h e  body. When the  decis ion is l e f t  t o  the  nat ional  bre thren they 
s t r e s s  evangelism. Preach t h e  gospel,  win t h e  l o s t ,  and s o c i a l  i l l s  
w i l l  g radual ly  vanish a s  t h e  number of be l i evers  i n  s q r i e t y  increases. 

N o  dici-.otcny: I f  we evaluate  such resnonses from the p r s p e c t i v e s  
es tabl ished by t h e  Great Commissior., we a t  once observe 

t h a t  they a r e  r iddled with f a l l a c i e s .  They presuppose a dichotomy 
between t h e  s p i r i t u a l  and t h e  bodily o f  which t h e  Bible knows nothin?. 
They narrow t h e  scope o f  God's kingdom a c t i v i t y  t o  making individuals  
new creatures .  They f a l s e l y  teach t h a t  i f  individuals  have a  personal 
experience of Chr is t  i n  t r a d i t i o n a l  p i e t i s t i c  term they w i l l  automatic- 
a l l y  become involved i n  t h e  changing of socie ty .  

The Great Commission teaches otherwise. I t  t a l k s  ahout makin? 
d i sc ip les .  And i n  i!atthew's gospel discipleship means commitment t o  
both t h e  Kina and h i s  kingdom, t o  both righteousness and j u s t i c e , a n d  
l i k e  p l a i t e d  s t rands  woven i n t o  the  very fabr ic  of  the f i r s t  gospel. 
We cannot, on the b a s i s  of Mathew's gospe: o r  of the  Great Commission, 
dec la re  t h e  one element t o  be orimary, the  o the r  secondary, t h e  one t o  
be the  root ,  t h e  o ther  the  f r u i t .  John S t o t t  is cor rec t  i n  declar ing:  
"...not only t h e  consequences o f  the  (Great) conmission bu t  t h e  ac tua l  



c o m i s s i o n  i t s e l f  must be understood t o  include s o c i a l  a s  well a s  
evange l i s t i c  r e s p n s i b i l i t y ,  unless  we a r e  t o  be q u i l t y  of d i s t o r t i n g  
t h e  words of Jesus."  

CRISIS 

What a l l  t h i s  means, i n  p r a c t i c a l  terms, f o r  a soc ie ty  such a s  
t h e  Church Missionary Socie ty  i s  not f o r  me t o  say. For a l m s t  200 
years  t h e  CMS has been involved i n  a most remarkable e n t e r p r i s e  
ac ross  the  globe. I n  t h e  course o f  i t s  h i s t o r y  it has adapted t o  
changing circumstances - from t h e  co lon ia l  t o  t h e  post-colonial  e r a ,  
from pioneer  evangelism t o  t h e  bui ld ing  up of indigenous churches, 
from t h e  n r a c t i c e  of one-riay mission t o  pa r tne r sh ip  with t h e  younger 
churches. 

Today we stand on t h e  threshold  of yet  another paradigm s h i f t ,  
which i s ,  a s  y e t ,  d i f f i c u l t  t o  de l inea te .  I n  t h e  post-colonial  e r a  
and i n  t h e  p r a c t i c e  of pa r tne r sh ip  t h e r e  have s t i l l  been t h e  senior  
.partners who - i n  one way o r  another  - have c a l l e d  t h e  tune. Today, 
it would aopear,  even t h a t  i s  on the  way out .  An e r a  has passed, but 
t h e  countours of t h e  new a r e  s t i l l  f a i n t  and i n d i s t i n c t .  Even those  
who have e a r s  t o  hear and eyes t o  s e e  do not know what we our~ht  t o  
do next. I n  t he  western church t h i s  uncer ta in ty  manifests  i t s e l f  i n  
a s e r i o u s  c r i s i s  of i d e n t i t y ,  an$ i n  western m i s s i o n a n  c i r c l e s  i n  
what Max Warren - a fnr t -n ight  before h i s  death-referred t o  a s  a 
" t e r r i b l e  f a i l u r e  of nerve about t h e  missionary en te rp r i se . "  

~ p c a l y p t i c  s i t u a t i o n :  The optimism - indeed euphoria - of the  1950s 
has gone beyond r e c a l l .  The horizon has 

darkened progress ive ly  throughout t h e  world i n  t h e  pas t  decade. The 
world has shrunk t o  a g lobal  v i l l a g e  faced with a t o t a l  system of 
dea th ,  i n  wllich twelve m i l l i o n  refugees - one t h i r d  of them i n  Afr ica ,  
most of whom a r e  women and c h i l d r e n  - l i v e  i n  t h e  shadow of  dea th ,  
i n  which seventeen mi l l ion  ch i ld ren  d i e  of s t a r v a t i o n  each year ( a  
f i g u r e  which may reach t h i r t y - f i v e  mi l l ion  a year by t h e  end of t h e  
decade) ,  i n  which racism and b r u t a l  repression-from t h e  l e f t  and 
from t h e  riqht-appear t o  be endemic, i n  which mi l i ta r i sm +.F -7 t h o  

increase  and more than  ha l f  a mi l l ion  pounds a r e  spent  each mimte 
on m i l i t a r y  budgets. The s i t u a t i o n  i s  t r u l y  apocalyptic  and u t t e r l y  
t e r r i f y i n g .  

What a r e  we t o  do i n  the  face  of a l l  t h i s ?  The choices before  
us a r e  e s s e n t i a l l y  t h e  same a s  Jesus  faczd. 

The Choices: (1) we can,  f i r s t  be overcome by despa i r  and despondency: 
There i s  nothing we can do, we might say,  t o  change t h e  

course of h i s to ry .  SO l e t  US,  l i k e  t h e  Essenes o f  o l d ,  r e t r e a t  i n t o  
t h e  d e s e r t ,  t h e r e  t o  sit and wai t  f o r  God t o  des t roy  t h e  world and our  
enemies. "Survival prepara t ion"  i s  t h e  name of t h e  new game i n  some 
c l r c l e s ,  p a r t i c u l a r l y  i n  North America. Mission becomes, a t  b e s t ,  
a holding opera t ion;  a t  worst ,  rue begin t o  dismantle  and re t rench.  New 
i n i t i a t i v e s ,  from whichever q u a r t e r ,  a r e  nipped i n  t h e  bud. 

(2)  We can a l t e r n a t i v e l y ,  l i k e  the  Phar isees ,  advocate a pure ly  
r e l i q i o u s  minis t ry .  I U r  then  concent ra te  on evangelism alone,  s t e e r  

c l e a r  of politics, and teach  our conver ts  t o  do t h e  same. Our missionary 
e n t e r p r i s e  may then  become a very  i m p r e s s i v e e d i f i c e r ~ h i c h  appears t o  
notch up many successes. Yet t h i s  may be  achieved a t  a t e r r i b l e  p r i c e .  



T.K. Thomas of India  c r i e s  b i t t e r l y ,  "We have freedom i n  many Asian 
coun t r i e s  t o  preach the  gospel,  t o  s p a k  i n  tongues, t o  conduct heal- 
ing  minis t r ies . . .& long a s  t h e  gospel does not d i s t u r b ,  t h e  tongues 
do not make sense, the  heal ing  does not extend t o  t h e  d iseases  o f  
t h e  body p o l i t i c ! "  

(3) A t h i r d  opt ion  follows t h e  path of t h e  Zealots  of old. ble r e a c t  i n  
p o l i t i c a l  indignat ion ,  be l ieving t h a t  we can d i v e r t  t h e  course of 

h i s to ry .  In the  name of God we might put  paid t o  unjus t  p o l i t i c s ,  
e x p l o i t a t i o n  and poverty. Our missionary involvement then c o n s i s t s  
of lendinq support t o  groups who a r e  bent on overthrowing t h e  s t a t u s  
quo, by v io len t  means if need be, i n  the  vain hone of ushering i n  
Utopia. 

( 4 )  Fourthly, we nay, l i k e  t h e  Sadducees and t h e  Herodians, f ea the r  
our own nes t s  i n  t h e  name of r e l ig ion .  Mission work, where it 

s t i l l  t akes  p lace ,  i s  then e s s e n t i a l l y  understood a s  a  currency wi th  
which t o  buy favour f o r  t h e  west mong the  nat ions of t h e  t h i r d  world. 
The pur?ose of r e l i g i o n  - i n  t h i s  case t h e  Chr i s t i an  f a i t h  - is, a f t e r  
a l l ,  t o  so lve  our  problems, be they psychological o r  m a r i t a l ,  personal  
o r  qlobal .  Qe l ig ion  i s  supposed t o  s a t i s f y  u s ,  not upset us;  t o  l u l l  
us ,  not t ransform us. So we embody t h e  image of a  Jesus who has more 
i n  common "with t h e  Chamber of Commerce and t h e  entertainment world 
than wi th  a simple cave i n  ancient  Bethlehem o r  a  ruqged cross  on a 
barren  h i l l .  

These a re  t h e  "human" op t ions  before us. Jesus  a l s o  faced them. 
He chose none of them. A s  a  matter  o f  f a c t ,  when t h e  c r i s i s  broke, 
r ep resen ta t ives  from th ree  of these  p a r t i e s  forqot  f o r  a  moment t h e i r  
d i f f e rences  and joined forces t o  get  r i d  of Jesus. They i n s t i n c t i v e l y  
sensed t h a t  he was a crreater t h r e a t  t o  each of them than they could 
poss ih ly  have been t o  each o the r .  

The only qrou_n t h t  was not involved were t h e  Essenes, not because 
they approved of Jesus ,  bu t  simply because they had, by then,  already 
withdrawn i n t o  t h e  dese r t .  They would i n  any case  not have so i l ed  
t h e i r  hands by a t t ack inq  Jesus; Cad himself would d e a l  i n  h i s  own way 
with t h i s  u p s t a r t  from Gal i lee .  

Jesus '  Option: It was t h i s  man from Gal i lee  who, on t h e  s lopes  of 
a  Gali lean mountain, indica ted  t h e  only opt ion  r e a l l y  

onen t o  t h e  church, "Cb t he re fo re ,  and make d i s c i p l e s  of a l l  na t ions ,  
ban t i z ing  them ... and teaching them t o  observe just ice-love."  This 
was commanded t o  a  r a ~ n e d  and ra the r  bewildered group of simple men, 
of whom Xatthew noted (v.17), "Xhen they saw him, they  warshipped him; 
bu t  some doubted." The Greek can a l s o  bear  t h e  meaning t h a t  a z z ,  not 
jus t  some, had douhted. The very  one who worshipped him would then 
he t h e  same ones who doubted (see  a l s o  Matt. 14:31,33). It i s ,  m r e -  
over, never reported t h a t  t h e i r  doubt was removed. The Great Commission 
i s  not addressed only t o  those  who have overcome t h e i r  doubt, t o  heroes 
of t h e  f a i t h .  I t  is  no d isgrace  t o  experience c r i s e s  i n  our  f a i t h ,  
even i n  our  n i s s ionary  involvement. The word f o r  " c r i s i s "  i n  Japanese 
cha rac te r s  cons i s t s  o f  t h e  combination o f  t h e  cha ra te r s  f o r  "danger" 
and 'opportunity." F/lission never takes  place i n  self-confidence bu t  
i n  t h e  knowledge of our own weakness, where danger and opportunity 
meet. Like the  d i s c i ~ l e s  i n  Ga l i l ee ,  l i k e  :4atthew1s community i n  Syr ia  
today ' s  missionaries stand i n  the  d i a l e c t i c a l  tens ion between worship 
and doubt, between f a i t h  and fea r .  



They know, hy f a i t h ,  t h a t  a l l  au thor i ty  has a l ready been given 
t o  Jesus,  a l l  au thor i ty ,  t h a t  is,  i n  heaven and on earth. They 
therefore  conf ident ly  pray t h e  l ,ordds Prayer,  "Your w i l l  be done, 
on earti? a s  it i s  i n  heaven" (:latt.6:10), bloreover they  have t h e  
assurance of C h r i s t ' s  abir'ing presence, f o r  t h e s e  a r e  the words wi th  
which Matthew concludes h i s  gospel,  "and s u r e l y  I am with you always, 
t o  t h e  very end of t h e  age" (28:?0). A s  Matthew wr i t e s  t h e s e  f i n a l  
words -"I am with you always" - he reaches hack t o  t h e  very beginn- 
ing  of  h i s  qospel ,  t o  t h e  s t o r y  of  t h e  b i r t h  of Jesus ,  where he 
reminded h i s  readers  of  t h e  prophet 's  words, "The, v i r g i n  w i l l  conceive 
and bear  a son, and he shall be ca l l ed  Immanuel, which means 'Cad is 
with us '  " (1:23). Here, a t  t h e  end of t h e  gospel ,  he i s  t r u l y  and 
permanently declared Immanuel. This ,  then ,  i s  t h e  more-than-cosmic 
framework i n  which t h e  Great Conmission i s  placed-then as nau: it i s  
embraced by Jesus '  universa l  au thor i ty .  ("heaven and e a r t h " ) ,  and by 
h i s  permanent presence ("always, t o  t h e  very end of tne  age") .  

Ref: I n t e r ~ t i o n a l  Review of MISSION. Vol.LXXII1 ~0 .289 .  January 1984. 

- end - 

THE WORD REMAINS: A L IFE OF OSCAR ROMERO. JAMES R. BROCflAN 

(New York: Orbis Books, 2983. 
Paperback, $ 12.951. 

James Brockman's book t races  tile development of  Romero's 
thouqht during h i s  l a s t  tumultuous years. I t  a l s o  sheds 
l i g h t  on the  struggle for l ibera t ion  i n  Salvador. The 
dilemma facing t f ~ e c r e s p o n s i b l e  for decis ion  making i n  
the  C h u ~ h  o f  Salvador~ was reduced more and more o f t e n  
t o  n s tark  s impl ic i t y :  '7iilwse s ide  are  you on?" Brockman 
shows how Archbishop Romero chose t o  defend kingdom values 
and i n  doing so  worked p a i n f ! ~ l l y  towards making moral 
choices which inevi tablg  Zed t o  h i s  death i n  a monstrously 
repress ive  society.  Th i s  i s  the  most complete and authori ta-  
t i v e  biography of Archbishop Romero yet published. 

- end - 



(This  i s  a message of  hope frcm the  Ckurch i n  Cuba where s tars  
continue t o  sizine i n  a dark night .  There i s  a saying there  tha t  
whenever there i s  a d i f f i c u l t  and thankless  work t o  be done look 
for a pure C o m n i s t  o r  a real  Chris t ian  t o  do i t .  The f a i t h  i s  
c e r t a i n l y  not dead and there  are many s igns  o f  new l i f e  i n  the  Church. 
"I  have seen the  Church reborn" w r i t e s  a young man. The constancy 
of  the  g d m o t k r s  who nourished the  f a i t h  o f  the  people i n  t h e  
d i f f i c u l t  days immediately a f t e r  the  revolut ion i s  bearing f r u i t . )  

Quelques annges aDr& le triomphe de la Revolution de Fidel 
Castro 2 Cuba (195S),au noment oi 1'Eglise etait ;branlie par les 
secousses violentes de cette rgvolution, 

Jo Eouchaud przparait l'arrivee d'une iquipe (Fils 
de la Charit;) dans l'ile. 11 ainait plus tard 2 repeter cette con- 
fidence du vieil 6vgque espa~nol de Santia~o de Cuba, Mpr ~ e r e z  Seractez: 
I ,  Le Eon Dieu gtait fatigug de nous, nous croyions plus6 nos institutions 
qu'a J~SUS-christ ." 

Feu de temps apr& l'arrivge de la Gquipe dans l'ile 
(1968), le nouvel archevGue de Santiapo, le Perf Neurice, au cours d'une 
rgunion de prgtres, meditait avec nous la visite de Dieu Abraham et 
Sara (Cen. 18, 10). Dieu visite deux viellards 5 qui il promet une 
postsrite. Dieu promet 2 Sara, stgrile, un fils, et elle d'en rire: 
11 Ce n'est plus possible, c'est bien fini pour moi, il n'y a plus 
d'espoir." I1 y a quinze ans, notre Erlise 6tait seule, vieille et 
stgrile. La pratique des chrgtiens, catholiques et Protestants, fondait 
comme neige au soleil, beaucoup avaient pris le chemin de l'exil. De 
neuf cents prgtres avant la ~&olution, il nven restait que deux cents, 
dont beaucoup d16traneers 2~6s: de deux mille qu'elles staient, il ne 
restait que deux cents religieuses. Les or~anisations d'Eglise avaient 
disparu, les pratiquants staient zg6s. Beaucoup songeaient encore 2 
quitter leur pays. Au total une Eglise vieille, pauvre, TecroquevillGe 
sur elle-mgme, nostalgique. Et notre gveque d'ajouter: "La promesse 
de Dieu a Abraham est toujours vraie et aussi sure pour nous que pour 
Sara, car rien n'est impossible 2 Dieu." 

DES ETOILES FRILLENT DAVS LA NUIT 

Nous avons appris 2 avancer dans la nuit, comme une Eglise enfouie 
dans le silence, mais qui recuillait dans la foi et la prisre ce qu'elle 
vivait. Dans cette nuit, quinze ans aprss, quelle bonne nouvelle nous 



a annoncbe ~bsus-~hrist? Quelles surprises Dieu nous a-t-il faites? 
pelles merveilles avons-nous dbcouvertes? 

La foi des personnes sgbes. D'Abord la fidblitb rayonnante et contagieuse 
de nos grand-rnires. ~'btaient elles qui 

pratiquaient, elles qui souffraient plus que d'autres dans leurs coeurs 
les divisions politiques de leurs enfants et de leurs petits-enfants, 
l'incroyance des uns et la foi chancelante des autres; elles cherchaient 
2 les comprendres tous, elles priaient et elles tenaient bon. Elles qui li oij 
il n'y avait plus de prctres ouvraient les chapelles, sonnaient les 
cloches, riicitaient ie rosaire, entouraient les malades, accompagnaient 
les familles des dbfunts. Des gens pouvaient rire d'elles, hlles croy- 
aient que Dieu dit vrai et tient ses promesses. 

Des vocations sacerdotales et religieuses. Ajoutons que de 1970 2 1980, 
en dis ans. cent ieunes ont 

ztb ordonnes prGtres pour une comrmnaut~ catholique d'2 peu przs cent 
mille pratiquants. Cent jeunes Cubains qui souvent. 2 25-30 ans, ont 
abandonnb un mbtier ou l'universitb pour s'embaucher dans une entreprise 
en faillite, pour s'embarquer dans un bateau qui prenait l'eau de toutes 
parts. Comment expliquer cela? Plus tard, le meme blan a saisi les jeunes 
filles qui sont entrbes aussi nombreuses dans les congrbEations religieuses. 
Ainsi se rassemblent autour de nos sept 6vcques, ces prGtres, ces re- 
ligieuses, ces jeunes, tous Cubains. I1 s'agit d'un vzritable renouveau 
de 1'Eglise. 

Un dzfi relevb. Autre surprise: d'ou vient ce dicton qui commence 2 
s'entendre dans l i e  lorsqu'un travail difficile, une 

tzche ingrate demande de nornbreux sacrif i.ces, des responsabilitbs, le sens 
de l'effort? Pourquoi dit-on: "Trouve un communiste pur ou cherche un 
vrai chrbtien?" Pourquoi ce dicton? Parce que pendant plus de dix ans, 
une poifnbe de laics, jeunes et adultes, a marchb dans, la nuit; parce que 
bztisseurs de leur pays dans la ~bvolution - ce qui btait au debut ma1 vu 
dans 1'Eglise - mais en &me temps fidsles coGte que cocte 2 leur Eglise, 
ils n'ztaient pas acceptis par la Rbvolution qui n'avait pas confiance en 
eux: c'ztaient des chrbtiens. 

Cette poienbe de laics qui a march; sur la corde raide pend- 
qnt des snnGes, aidse par quelques prctres, quelques religieuses, con- 
prise par ses bvcques et soutenue par leur confiance, a ouvert un chemin 
nouveau dans Eglise. ~rzce aussi 2 1'1'&olution positive des rapports 
entre 1'Eglise et l1Etat, les catholiques de Cuba, pour la plupart, savent 
que leur sort est lib au sort de leur pays, qu'ils doivent vivre, 
travailler et tbmoigner 12 o; Dieu les a serncs. Peu 2 peu les chrbtiens 
sont en train de regagner le droit de cit; dans leur pays. 

La sive chrbtienne toujours perceptible. Pendant des annees, nombreux sont 
ceux qui ont dzclarb, pour s'en 

rgjouir ou le dbplorer, que Cuba est devenu une terre sans Dieu. Actuelle- 
ment, au bout de vingt ans, tout le nonde est obligb de reconnaitre que le 
peuple cubain reste religieux, rncme s'il ne va pas 2 l';p.lise. Cette reli- 



fiosite populaire des gens simples que nous, gens d'Eglise et chritiens 

instruits, avons trop souvent meprisee c0m.e une forme de superstition, 
a gtz aussi un chemin d'evangzlisation et de rencontre de .Jesus- 
Christ. Lorsque, dans une sociztg 06 officiellenent, il n'y a plus 
aucur-e nanifestation religieuse? ou le calendrier est entierement civil, 
des nersonnes clissent dans la conversation, volontairement: "Oui, nous 
ferons cela, si Dieu le veut: nous ferons cela quand Dieu voudra: Dieu 
d'abord* g,rzce 5 Dieu et 5 la Vierpe- nieu met zl'eFreuve mais n'ecrase a 
jamais. la foi c'est ce qu'il y a de ~ l u s  grand pour moi dans la vie.'' 
Ce sont plus que des formules de routine, c'est une exnression de foi 

certaine. De m&!ej la plunart des cens de ce pays, au-delz de toute - 
id6010gie, vivent l'accueil quotidien aux autres, a la famille au sens 
le plus lar~e, aux amis, aux etrangcrsA Lorsqu'un peuple oartape sans 
compter le peu qu'il a avec ses voisins, avec ses amis, lorsqu'il pense 
que le resnect de l'autre est un droit sacrz, ou'il est tris pave 
d'offenser le prochain, ce peunle n'est-il pas proche de l'esprit de 
I'Evanpile? Est-ce vraiment une terre sans bieu, n'est-ce pas plutEt 
une terre sainte? 

-. A pp^aues, l'annze derniere, apr& avoir assist; .. 
au haptzme de jeunes gens de 15 5 20 ans, anres 

avoir vu l'accueil de la communautE de Elanzanillo 5 ces nouveaux baptises. 
un jeune ingchieur Gcrivait 2 ses ailis: "J'ai vu renaitre 1'Eclise." Je 
crois qu'il disait vrai. Au cours des derniires annGes, le hanteme de 
jeunes de 15 5 25 ans est devenu assez courant. NGne si trgs peu d'enfants 
frgquentent le catGchisme cause des difficult& yu'ils rencontrent, 
les grounes de jeunes chrgtiens sont mieux form&, mieux organiszs, plus s 
dynamiques auiourd'hui ou'il y a dix ans. 

L'an dernier, Dour la premiere fois en vinot ans. nous avons pu faire une 
nrencontre national? de jeunes chritiens autour du theme: 'llous vivons et 
annonqons Jzsus-Christ auhourd'hui". Ces jeuces chretiens sont tous passes 
par les ecoles de 1'Etat ou les frequentent encore et sont marques nar la o 
doctrine marxiste. Tous vivent dans les cadres de la nouvelle sociitz et 
participent dans la Revolution, mais ils ont zte frappes oar des jeunes 
tboins de ~esus-Christ, attires par des comunautes ou l'on respire la 

joie, la liberte, la charit:, et ils ont envie de connaitre ce ~esus-Christ 
et de vivre dans cette Eplise. Ces ieunes recontrent les anciens 
l'interieur des connunautzs et voi.ent en eux des tzmoins de la foi. Et les 
anciens de les eccuter c.ome des tgnoins de lxespzrance. Dieu n'est pas 
le Dieu des morts, il est le Pieu des vivpnts. 

NOUS AVons Evince La Peur: Iln touriste superficiel, un sociologue un peu 
press6 pourront passer .i C ~ t i l  ct dire avecraison: 

"Ici 1';:glise n'a pas de problAne, la Constitution gorantit la 1Lberti. 

de culte. rnais elle est sans imnortance, sans influence, elle n'a nas 
d'avenir." Humainement aarlapt. c'est vrai. Fetite est 1'Cplist et crandes 
sont les dffficultes. ?'>is, nour un chretien de la comunaute cubaine. 
nour notre eouine Pils de la charit; oui vivons avec ce neuple come cure 



de campagne ou de naroisse citadine? c o m e  pretre ouvrier, c o m e  
aum5nier ou encore conme animateur de jeunes, cette nuit est ~arsemze 
d'gtoiles. C o m e  la nuit d'Abrahan, a w e s  la visite de Dieu. Le 
choc de la  evolution, oui a terrihlement marau6 l'Felise, upe fois 
assirnil6 dans la foi et la ?riere. a et6 un chemin de conversion et 
d 'esoGrance. 

Avant tout, nous avons zvincg la peur: peur d'avnncer. peur des 
situations difficiles, peur des contraintes. '?ous avons compris que 
Eieu nous aime, en dgoit de la ?auvret; de notre E:lise. I1 compte 
sur noos, malor; tout, pour realiser de crandes choses. Cette Eplise 
est devenue une E~lise confiante, une Eelise priante? une Eplise m i s  
aionnaire. Au milieu du peuole, en Ep,lise, nous aussi avons ap?ris 
2 ztre chr6tiens dans la ~;volution. Comme dans heaucoup d'autres pays- 
un home sur trois dans le monde vit en rseirre communiste - nous apprenons .- - 
natiement 2 vivre et 2 dire ~Gsus-~hrist dans ces nouvelles societes. 
Ensemble nous cherchons 2 rgbondre 2 quelaues questions fondamentales 
au coeur de notre eapgrance: 

- Coment etre solidaires de la R;volution, collaborateurs actifs du 
d;velopnement de notre pays tout en sachant interpeller la marcbe d e  

la R;volution au nom de l1Evan3ile? 

- Comment vivre la fraternit; vraie, sachant trouver dans 1'Hsnrit de 
reconciliation de Jzsus la lumiere et la force de construire la frater- 
nit; universelle? 

- Coment faire naitre ensemble l'houme nouveau cubain sachant que l'home 
est totalement nouveau le jour ou il connait le nieu de Jgsus-Christ et 
aime c o m e  lui? 

Veil; ce que cherche 2 vivre apres ouinze ans, l'squine Fils de la 
Charit; 2 Cuba. 

Ref: Chantiers des Fils de la Charit6, 40. 54. 



'WiW' JWCJLY ARE YCU DOING THERE" 
AN ATTEMPT AT MISSION I N  THE 'INNER-CITY' 

( A  h b l i n  des Qtudiants en the'ologie qui se preparent pour 
2a mission vivent duns une p e o i s ~ e  ou hcb i t m t  t e s  plus rnarqiralise's 
de la v i l t er  . I l s  s 'e f forcent  de.partager l m r s  conditions de v ie .  
Cette experience provoque bien des questions. "&ulest-ce que vous 
fa i tes  22-bas?" on leur  demands souvent. E t  on la i sse  supposer que 
l a  v ie  d'etudiant do i t  ne'cessairement e'tre a r t i f i c i e t l e .  Voici  un 
e r t r a i t  de leur rdponse ci c e t t e  question. N. D. L.R. i . 

Our Lady of Lourdes Parish,  Sean YcDennott S t . ,  is only a  s tone ' s  

throw from O'Connell S t r e e t .  I t  i s  i n  the h e a r t  of "C" d i s t r i c t  of 
the  Oarda Siochana where l / h t h  of a l l  crime committed i n  the  I r i s h  
Republic l a s t  year was reported.  Ilnemployment, bad housing, overcrowd- 
inc ,  i l l i t e r a c y  and low self-esteem a r e  the norm. They a r e  some of 

the  inpredients  which contribute t o  tha t  ~ t i m  s t a t i s t i c .  

Sometimes people ask., "'%%at exact ly  a r e  you do in^ d0y.n there?" 
And sometimes we ask. ourselves.  

"e don ' t  s ee  the mechanics of what we're a c t u a l l y  doin: a s  i m -  
po r t an t .  ?lanapin? a  youth employment p ro jec t .  develooing a cornunity 
c r a f t  c e n t r e -  helpin? t o  s t a f f  an old fo lks  dav-care cent re :  runninp a 

youth cent re :  a  f o l k  prouo: p r e p a r i n ~  a m e a l  s tudvine o r  whatever. 
They a r e  i u s t  the  ~ e d i a  of heinz with a  small oroun of like-minded 

S n i r i t a n s  an6 with the v ide r  community of the  Par ish  i n  a  very mean- 

ingful  way. The important thing i s  not  the medium but the  peonle. The 
medium should serve  a s  a  means of comunica t inp  concern, love,  r e spec t  

and freedom. I f  we were t o  repard the  medium a s  being p r i o r i t v  we 

would be o f t e n  f r u s t r a t e d  and d i s a p ~ o i n t e d  to  see i t  be in^ sometimes 

destroyed,  p i l l aged  and s e t  a f i r e  by the very people f o r  whom i t  i s  

intended. 
The p r o j e c t  bepan t o  take shane i n  the  s n r i n ~  of 1978. A small 

g r o u ~  of theoloqy s tudents  were considerin5 the  f e s i b i l i t y  of l i v i n g  
i n  an inner-ci ty workinp-class a rea  and inv i t ed  me to  i o i n  them. A t  

our f i r s t  meeting we shared s c r i n t u r e ,  prayer ,  and sought guidance. 
Me were of one mind and hea r t  as  t o  what we vanted t o  t r y  to  be and 
do, even thouph >re had not  a  c l e a r  formulation of what i t  was a t  t h a t  

time. 

\"re wanted t o  l i v e  a  r a d i c a l  c h r i s t i a n  l i f e  i n  a  poor working-class 
a rea .  To make a meanineful genuine contac t  v i t h  our neiehbours. Tv 
r e l a t e  t o  them a s  f r i e n d s  and neiphbours and not  from a nrofess ional  
poin t  of view a s  cases t o  be ~%.orked on. To know the  young people i n  



the area so that they would be at ease visitinp. us in our home, havine, 

a meal with us, sincinp with us. r.iorkin? with us and some of them pray- 
ing with us. (le vianted to share the risks: hazards and insecurity of 
livinp in such an area: the Detty annoyance and frustrations, And some- 

how rie would hope to be a sign of concern, love and hope to those 
around us - pointin@ to another r.-ay, yet respecti~g their freedom to 
follorg or not to follow. Each of us in his own wav would make his 
particular contribution dependinp on his particular charism. 

Livinp in an area such as this, one cannot help being very much 
aware of the reality of evil. There is an element of it in all aspects 
of life: personal, social and institutional. It's suhtle and elusive: 
it id tarely reco~nised thouph its effects are all around us. In 
another situation its mechanics and manifestations nipbt be termed res- 
pectable. In our situation it is often crude, blatant. violent, Fower- 
ful and doninatin?. You cannot fail to he aware of it! to feel its 
influence, It is no respector of persons. It feeds on itself and if 
left unchallenped, it knows no limits. You don't have to seek evil 
out in order to confront it. If you try to live as a christian you set 
yourself on a collision course and sooner or later you  ill inevitably 
confront it. Just hy "being" you are a walkine contradiction. You will 
be hurt - often in spirit and maybe sometimes in body, hurt by instit- 
tutions, by proups, by individuals and sometimes by friends. It has 
all happened before it all haopened to Christ, and it will all happen 
again wherever neople seriously try to live the Gos9el. 

At times the sense of apathy, hopelessness and despair is con- 
tagious and almost overpowerinp. And then out of the deep gloom a ray 
of sunshine pierces through  fro^ the barren, harsh desert a solitary 
flower a7pears. Tt ray be sometimes in the smile of a child, the 
shine in his or hereyes es you are recopnised and called bv name. Or 
in the casual rmark of a teenaper which says, "I know you care." The 
historv of his or her short life to date has been one continuous road 
of insecurity, violence, crime and exploitation. Rewilrlerine, nuzzling 
experiences with police,  roba at ion officers, social workers, courts and 
institutions. Mow at seventeen unable to read and in many other ways 
inadenuate, he faces a hostile world. It has occurred to him not to 
face it. just take an over-dose apd opt out. vou learn to listen sen- 
sitively, to pick up sipnals in casual remnrks and eestures. also to 
transmit sisnals of concerp, resvect and love, vithout beine ~atronising, 
sanctimonious or sentimental. You try to create an environment in which 
you help neople to he17 themselves. To care, trust, respect and lovet 
then so that they may beein to care, trust, resrect and love thevselves. 

It's imnortant to live life in perspective. "ou can't heln bein? 
aware of all around you that is not right. with institutions, prouns 
and individuals. It would he foolish and naive to take it all on, to 
think you can chanpe it. Sometines peonle don't believe thinps can he 
different. Someti~es they dor't want things to he different - yet. To 
live in a situation such as this you have to be patient and tolerant 



acceptinp. the situation as it is, yet working all the time to change 
it. Ohservinp and listenin? all the time. Speaking out, sometimes 
with words and at all times by the way you live, by the value you set 
on people and thinp,s. Challenain?, institutions, Eroups, individuals, 
without condemninc them. Endeavourinp all the time to be sacrament 
of Christ's teaching presence, healing presence, loving presence, here 
and now in this situation in this comunity. 

Fndeavourine, to keep alive in oneself the flme of Faith and 
Hope and Love: not to hecone anory, or frustrated or disillusioned even 
though you may at times have cause: this is vhat's asked. Last Tuesday 
as I listened to the motninp news I heard that a bov I worked with was 
chatsed with atte~pted murder in the course of an armed rohhery. vou 
hear the news differently vhen you h e w  the boy as a confused youth of 
fifteen at the crossrodds of life, liable to ~o in any direction. He 
spent his 16th birthday in jail. He was a father at 17. Pe wa6 released 
from jail a month aoo, and now at 18 he's charped with attempted murder. 
J%at future has he pot. I believe his situation should not be so,f 
believe his situation need not have been so. 

Our experience here has not been one-wav traffic. We have received 
more than we have given. !le feel we have been accepted and trusted hv 
the local community and we repord that as a compliment and an honour. 
I think all of us have heen enriched and encouraged hy our experience 
in our immediate comunity. 

ITOW ~ f t e r  nearly three years, we are of the opinion that this has 
been the vork of Cod. This oninion is strengthened by the nood fruit 
it bore to those immediately concerned and the wider comnity, by the 
sense of peace. aarmonv and tood will it has created. 

So we have shared with you some of our experience~~our hopes and 
our dreams. Ile are aware we have not erasped them fully and we're still 
workinn on them even thou~h it takes a lifetime. 1'e tenaciously hold 
on to them des~ite the temptation at times to be cynical and despairha- 
and they sustain us on the way. 

Ref: FORUH- Spiritan Newsletter 1qo.46. 



BASIC CHlUCHNSTIAN c m m  AFRICAN SrYLE 

A NON WSIDENTIAL SUMI1ER SCHOOL 

JULY 9 - JULY 20, 1984 

(MONDAY TO FR1DP.Y) 

White Fathers ,  Cypress Grove Road, 
Templeogue, Dublin 6 ,  IRELAND. 

Basic Chr i s t i an  Communities have t h e i r  o r i g i n  i n  South America and 
i n  r ecen t  years  they have been introduced 

i n t o  Afr ica ,  b u t  i n  a  new and African s t y l e ,  DCC have, i n  t h e  l a s t  
decade o r  so ,  been propsed a s  a  major pas to ra l  p r i o r i t y  i n  many p a r t s  
o f  Africa3 e.g. The AIlE,CEA bishops of East Africa,  

This  s h o r t  course given by exper ts  i n  t h i s  f i e l d  is aimed a t  h e l p  
ing  miss ionar ies  on .holidays from Africa and those who i n t e n d  t o  go 
the re  i n  t he  near f u t u r e  t o  r e f l e c t  on t h e  many d i f f e r e n t  aspects  of 
BCC, so a s  t o  be i n  a  p o s i t i o n  t o  understand it, and where poss ib le  
t o  implement it. 

The t o p i c s  covered w i l l  include: 

1. The present  s i t u a t i o n  with regard t o  BCC; 
successes and f a i l u r e s ;  t he  f u t u r e  of DCC; 
a  case study: t h e  d iocese  of Lilongwe (Elalawi) 

2. Rural and urban forms of BCC. 

3 .  t he  Ecclesiology behind BCC. 

4. t he  Difference between BCC and t h e  more 
t r a d i t i o n a l  "outs ta t ion"  model o f  the  pa r i sh .  

5. The r o l e  of l a y  l eade r s  and of t h e  miss ionar ies  i n  a  DCC 
p a s t o r a l  p ro jec t .  

RESOURCE PERSOPJS : 

Bishop P. Kalilombe W.F.from tlalawi. A s  bsshop o f  Lilogwe s t rove  t o  
make h i s  d iocese  i n t o  3 rnuture l o c a l  church and 

a s  a consequence crea ted  a p a s t o r a l p r o j e c t  basing t h e  Church on small 
c h r i s t i a n  communities r a t h e r  than on big s t r u c t u r e s .  ilow having f in i shed  
h i s  doctora te  i n  USA he i s  l e c t u r i n g  i n  " t h i r d  world theologies"  a t  S e l l y  
Oak College. (U.K.)  

A. Shor ter .  V1.F. p resen t ly  based i n  Nairobi. He has lec tured  and wr i t t en  
extens ive ly  on African c u l t u r e s  and r e l i a i o n s  and on the  - 

theology of t.lissior1. 
FEE: IrL100 which includes a non refundable - 

deposi t  of I r L l O  t o  be pa id  before 31st  
tlay 1954. 

Plote: Because of l imi ted  f a c i l i t i e s  t h e  number of p a r t i c i p a n t s  w i l l  not - 
exceed 25. P r i o r i t y  w i l l  be given t o  those with African experience. 



JEEVAN DHARA - LIVING STREAMS 

SUMMER - 1984 

A SUMMER SAPCE - fo r  s i l ence  and Simplici ty of l i v i n g  
- for  Sadhana and S p i r i t u a l  Guidance 
-a meeting p lace  f o r  t h e  S p i r i t u a l  

Tradi t ions  of East  and Fes t  

FOR THOSE WHO -want t o  l e a r n  about Eas tern  S p i r i t u a l i t y  
o r  Meditation 

-have a l ready had contac t  with Eastern 
S p i r i t u a l  p rac t i ce  e i t h e r  i n  Asia 
o r  Europe and who want an  atmosphere 
conducive t o  Sadhana 

-want the  opportunity t o  make a Retrea t  with 
some personal  guidance 

-want time and space t o  be s i l e n t ,  t o  pray, 
t o  r e f l e c t  alone o r  with o t h e r s  

T& DAILY PROGkAMP4E - p r a c t i c a l  sess ions  based on Ashtanga Yoga-Meditation 
- input  - a t a l k  on some aspect  of Eastern 

S p i r i t u a l i t y  
-SstsanrJa - a t i n e  f o r  sharing and quest ions 
-Eucharist ic  ce lebra t ion  

- the o r i e n t a t i o n  is Chr i s t i an  
- the l i f e - s t y l e  simple 
-the c o s t  a s  minimal a s  poss ib le  

input  i n  English and French (German and 
Spanish according t o  a v a i l a b i l i t y  of 
speaker) .  

-pa r t i c ipan t s  may s t ay  f o r  a  week, 10 days,  
varying lenqths of time according t o  
the  needs and a v a i l a b i l i t y  of 
accomodation. 

ISKPRIYA w i l l  be a t  "SOPHIENHOF": G u t  Bausern 1 D - 8062 
Markt Indersdorf : W. Germany 

( 4 0  kms from Munich) Tel.  (08139) 926 
from AUGUST 15 - SCPTCI.QER B 

I f  you a r e  i n t e r e s t e d  i n  p a r t i c i p a t i n g  i n  t h i s  experience 

Apply to :  "Jeevan Dhara", 50, Santos Rd., "lest H i l l ,  London S W l B  1NS.England. 

Sta t ing:  Name and Address. 
Dates you wish t o  come. (Al ternat ive  da tes  would be appreciated) 
Language preference - i . e .  French o r  English. 

Enc1osing:A depos i t  of D.I.1. 54 (Cheques, Bank d r a f t s  e t c .  should be made 
payable t o :  "SOPHIE:JHOFU) 

cos t :  - w i l l  be D.M. 26 per  day. 

m: - Accomodation i s  very l imi ted  and app l i ca t ions  should be mode 
a s  soon a s  possible.  

Note: ISHPRIYA was one of the  Resource Persons a t  the  SEDOS Seminar - 
on Dialoque, March 1983.) 



t m  ~P~ TO DIAUX;UE - IIJ D l A m x J E  

A ~ . C E / u D R K S H C P :  JUNE 22-JlILY 6, 1984 

I N  COMMOPJ w i th  many o the r  p l aces  i n  B r i t a i n ,  t h e  composition 
o f  t h e  populat ion of  Birmingham has  g r e a t l y  a l t e r e d  during t h e  l a s t  

10  years.  Many d i f f e r e n t  n a t i o n a l i t i e s  a r e  now represented among 
t h e  c i t i z e n s  of Birmingham. 

An important f a c t o r  of these  d i f f e z e n t  n a t i o n a l i t i e s  is t h e i r  
c h a r a c t e r i s t i c  r e l i g i o u s  b e l i e f  and p r a c t i c e ,  because it in t roduces  
new dimensions i n t o  the  s o c i a l  and r e l i g i o u s  d i f f e r e n c e s  which a l ready 
ex i s t ed  among t h e  pogulat ion of Birmingham. 

There is a need t o  examine what e f f e c t  t hese  new dimensions are 
having o r  could have on what h a ~ p e n s  i n  t h e  Birmingham area. One 
e f f e c t  is t h a t  it is compelling inhab i t an t s  t o  re-assess t h e  way they  
r e l a t e  t o  people o r i g i n a t i n g  from o the r  c o u n t r i e s  and backgrounds. 

Recognizing t h a t  t h e  s i t u a t i o n  is  a dynamic one i n  which a l l  
r e l i g i o n s  a r e  involved, and based on t h e  ac tua l  experience of ind iv i -  

Suals  and groups dur ing  the  mul t i - f a i th  research  p r o j e c t ,  Birmingham 
1978-1981; The conference/workshop w i l l  a t tempt t o  provide: 

1. A SPACE ANTJ OPPCRTUNITY FOR PEOPLE FROM DIFFERENT RELIGIOUS 
BACKGROUNDS AND CULTURES TO WORK AT UNDERSTANDING WHAT THEY STAND 
FOR I N  RELATION TO WHAT THEY SHARE TOGETHER. 

2. A M!3FHODOLOGY WHICH CAh' ENABLE CONSTRUCTEVE I ~ R A C P I O N  TO OCCLR, 
i.e. AN IWERACTIOPJ M I N I M I Z I N G  PREJUDICE, SUSPICION OR APATHY. 

3 .  A METHODOLKY BASED ON FAITH, SELF-UNDERSTANDIIqG A I D  LEARNING, 
WITH RESPECT FOR THE IhPPEGRITY OF DIFFERING DELIEFS AND VALUES. 

nll r e s i d e n t i a l  c o s t  is b250 f o r  two weeks; non-residential  
c o s t  i s  .b140 f o r  two weeks. 

The 1984 Conference/Workshop Programme w i l l  include: 

MEDITATIONS; LECTURES; SEMINARS; GROUP WORK; 
A DAILY THEOLOGICAL FORUII; A DAILY ART FORPI PRESENTATION; 
A DAILY EVENING MULTI-FAITH PANEL; 
OPPORTUNITIES TO MEET MEMBERS OF VARIOUS RELIGIONS; 
A SHARING OF FESTIVALS; 
VISITS TO CHURCIES, SYIJAGOGUES, TEIIPLES, MOSQUES AiJD CENTRES. 

Applicat ions to :  ~ r .  Mary  all, ~ x e c u t i v e  Director .  
Birmingham M u l t i - ~ a i t h  Resource U n i t ,  
1, c o l l e g e  walk, S e l l y  Oak, 
Birmingham, B29 6LE ENGLAND. 

RESOURCE PERSONS IiiCLUDE: 

Swami Nirl iptananda;  Direc tor ,  London Sevashram Sangha; Rabbi 14orman 
Solomon, S e l l y  Oak Colleges, Dirmingham; Professor  John HIck, Claremont 
Graduate School, Ca l i fo rn ia ,  USA; Ileidi Singh I n t e r  Religious Council of  
Southern Ca l i fo rn ia ,  and iYationa1 Conference of  Chr i s t i ans  5 Jews, USA; 
P.S.Dosangh,Joseph Chamberlain School, Rirminghan; D r .  Gopal Singh Pur i ,  
Fellow, Royal Academy of Ar ts  d Science,  Liverpool; Professor  Donald 
Nico l l ,  Rector,  Ycumenical I n s t i t u t e  f o r  Advanced Theological S tud ies ,  
Jerusalem, I s r a e l .  - end - 




